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Introduction

In the Name of Allah, the Most Compassionate, the Most Merciful

All praises are due to Allah, the Alternator of the night and day, the
One who alternates the times, and the One who crushes empires.
May salutations and peace be on His choicest, selected, and chosen
creation, upon his family and Companions, and upon all those who are
on his path till the Day of Judgment.

After praise and salutations:

Certainly, scholars, thinkers, and leaders have devoted themselves
circumstantially to the study of history and its incidents, and their
devotion was not a mere pastime which yielded no benefit but rather
became a means of realising the importance of history.

It is said:
Study history as there are lessons in it.
Many a nation went astray due to not having knowledge.

So, as it appears, history is definitely a study everyone can benefit
from but more importantly, it sheds light on the current situation and
provides a significant idea of what may occur in the future.

Therefore, from this point, with the permission of Allah, we will begin
to study an important incident from the incidents of Islamic history:
the fall of Baghdad at the hands of the Mongols.

Certainly, the reasons of this dreadful collapse are diverse and many
of which require an intensive study to gain historical benefit. In this



discussion, however, I would like to present one reason from the many
reasons and it is:

Two individuals played an undeniable role in this catastrophe and they
were Nasir al-Din al-Ttsi—the minister of Halaku (ruler of Baghdad)—
and Muhammad ibn al-‘Alqgami—the minister of the Khalifah. Not to
mention the influence of their creed, the Ithna ‘Ashari ShiT creed,
and its role in this catastrophe. The astonishing thing was that the
ministers of the two fighting countries were of a single religion even
though the religions of both the countries differed from that of the
ministers. The Mongols were idolaters whereas the ruler of the Islamic
empire was a Sunni Muslim.

As for the reason prompting me to write this treatise, the ShiT
government has adopted a new methodology in Iran after the Khomeini
Revolution, giving rise to great hostility towards the Ahl al-Sunnah.
This led to what was termed as “exporting of the revolution.” However,
after it failed in changing the demographics in the Arab world, in
particular the Arab states of the Persian Gulf, they changed their
policies, consciously working for political change, their “Secret Plan”
as they call it. They are well aware that this plan will never become
apparent in an official capacity, but the political landscape today attests
to this change. We find the Shtah opposition in the Gulf states—for
example—making deals with those very countries they were opposed
to, attending their meetings and appearing alongside each other in
the papers, demonstrating eagerness for patriotic unity, freedom, etc.
We are more eager than them for unity and hope they are truthful;
however, lessons from our history and the fundamentals tenets of the
ShiT creed force us and our leaders to remain apprehensive.



It is for these reasons that I felt it necessary to elaborate on this
incident and the role of these two individuals in it, and their link to
the fundamental tenets of the Shiah, hoping it be a means of guidance

for the general masses and those in authority.

I begin, seeking help from Allah.






Chapter One
The catastrophe of Baghdad and the collapse of the khilafah

The collapse of Baghdad into the hands of the Mongols was not just the
collapse of a great city or the collapse of a capital of a country, rather
it was the collapse of that symbolic sign which as long as it remained
acted as a means of honour for Muslims and a sanctuary for the exiled
and the displaced. It was the centre of diplomatic, intellectual, and
cultural exposure so its collapse was the collapse of the authority from
which many religious leaders of the Islamic world would take their
decisions from even in its times of weakness. And that was due to its
religious and spiritual status. Even though the Abbasid khilafah had
for some time lost control over the regions under its dominion, the
name of the khalifah would still be taken before that of the governor
in the Friday sermon, in those regions that did not openly distance
themselves from their rule.

The collapse of Baghdad became an influencing factor in the diplomatic,
intellectual, and religious aspects in the life of Muslims, especially the
collapse of khilafah despite its frail form, which gave the Muslims a
sense of unity in thinking and religion.

The collapse of Baghdad lists amongst the most catastrophic events
that one can read about, and history fails in presenting examples
similar to it. Historians and scholars who waded painfully through
these tragic events, give us the clearest explanation of the tragedy that

unfolded.

Taqt al-Din al-Subki mentions:
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... the year 656 was a year afflicted with the greatest tribulations,
filled with vice and the worst of crimes being perpetrated upon
the most infamous of the powerful, treating of Muslims in every
evil and disgraceful manner, and the decent of disbelievers upon
them called the Tartars. There is no harm in a briefly touching
upon the Tartars incident, and the report of what Baghdad used
to be, so that a deep understanding be achieved and a picture
be portrayed. Muslims have shed tears of blood over the passing
of time and historians know for a fact that they have not come
across anything of a similar nature which caused such anarchy

as if the world was turned upside down.!
He also mentioned:
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Then dawned the year 656, the year of the severe catastrophe
and the huge trial.?

1 Al-Tabagat al-Kubra, 8/261.
2 Ibid., 8/269.



Ibn Kathir mentioned:
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There has not been a more heinous crime documented more
dreadful than it since the establishment of Baghdad.!

Al-Yunini mentions:
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Islam has not been afflicted with a catastrophe greater and more

repulsive than it.?

Poets have also competed in depicting the disaster,and why should they
not when they were the most affected, to the extent that Muhammad

al-Tanji says:
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It is not strange to witness extreme attachment and reverence
being expressed for Baghdad by poets and intellectuals. In
fact, the attachment of the poets in their poetic renditions is
more profound than their attachment when the Muslims were

victorious in ‘Ain Jaliit 2 years later.?

1 Al-Bidayah wa al-Nihayah, 13/214.

2 Dhayl Mir’at al-Zaman, 1/85.

3 Bilad al-Sham Iban al-Ghazw al-Mughili, pg. 112.
7



A few examples of such poetry

Ibn Futt has mentioned in al-Hawadith al-Jami‘ah:
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Poets have certainly composed much regarding the incident

of Baghdad, from among them are the words of the orator
Muhammad ibn ‘Ubayd Allah al-Kaft.

It has become evident that I have tears rolling down my cheek,

And the anguish is growing in the wounds of the heart.



O the catastrophe from whose adversities none was spared,

From the human race, which rendered the slave and master

equal.
They seized control after the glory of our beloved ones,

The hands of the enemies so they did not spare nor did they

desist.
If whatever they obtained could be of any ransom to them.

Then by my soul and that which it awakens, they have gained
victory.

After their departure the guided ones set out,
Disbelieving, whilst the blood of Islam is being shed.
Where are those who were just to every soul,

Where are those who procured, where are the former ones who

ruled.
I paused after them in the vicinity asking it,

Regarding them, that which they accumulated in it and what
they owned.

Abandoned remains and their empty vicinity answered me.
Yes, they existed here and this is where they were destroyed.

Don't regard tears to be just water that streamed down the

cheeks.

For it is actually the spirit of the lover pouring out.!

Taqt al-Din Isma‘l ibn Ab1 al-Yusr mentioned:

1 Al-Hawadith al-Jami‘ah, pg. 363.
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There is news about Baghdad for the one who asked of the tears.

So, why are you stopping whereas the people have moved on.

0 visitors, do not come here.

For there is not any place of sanctuary or a shelter amongt the homes.

The crown of the Khilafah and its inhabitants,

Have been completely obliterated by the Earth.



The region began violently deteriorating right after,

And the tradition of tears followed thereafter.

O the burning desire of my soul, the burning desire to fight,
Has been rekindled whilst a tornado afflicted the people.
The cross has been elevated to the highest platform,

And the one who raised it wears it as a girdle.

Many sanctums were dishonoured by the Turks upon being usurped,
And there was excluding this pretext... a fire.

Many full moons eclipsed while shining,

And will never return to shine ever again.

Many treasures appear radiant,

From the plunderer whereas the disbelievers seized it.
Many borders were established by their swords,

Around their necks where the burden has been placed.

I called out whilst the prisoners were taken to be cut down,

By the immoral executioner of the enemy."

The Ummah suffered many calamities due to the Collapse of Baghdad
A few are as follows:

1. Attack on Din

The greatest attack a person, country, or nation can be afflicted with
is an attack on their religion and its fundamentals. Baghdad suffered a

1 Ibid.
11



defeat prior to this phenomenon; however, it was a diplomatic military
defeat, so it did not affect them from a religious perspective. This time
around, Baghdad was overpowered by a group of idolaters.

Al-Subki mentions regarding it:
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Baghdad was never a place of disbelief, never has anything
occurred of a similar nature to what occurred there since the
creation of the world. As for the murder of the Khalifah, though
in the world worse things occurred, it became the means of the
degradation of din and the calamities which affected Muslims

on the whole.!

2. Execution of the Khalifah (and the disgrace that came with it)

As previously mentioned, the Khalifah acted as a symbolic figure
of religious and diplomatic unity, therefore the Berbers gaining
dominance over him shook this lofty position in the Islamic civilization.
However, even though the true authority of the Khalifah had been lost
for a while, it was not lost to an enemy from the outside. An outsider
gaining authority over the Khilafah was a defeat for all of the Muslims.
Previously, it was a group of Muslims gaining victory over other
Muslims but now, the Khilafah was destroyed entirely, leaving the
Muslims without any ruler.

Al-Hamdhani mentions what happened to the Khalifah at their hands:

1 Al-Tabaqgat al-Kubra, 8/262.
12
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After the destruction of Basrah, he set out with his 3 sons, on
Sunday, 4 Safar 656, and accompanying him were chieftains,

leaders, judges, notables, and prominent people of the city
totalling 3000.!

Ibn Kathir mentions:
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The Khalifah stood before Halaku, who asked him about many
things. It is narrated that the Khalifah began to stutter as he saw

the disgrace and tyranny he was being subjected to.?
Al-Subki mentioned:
B B AN 5T
And the Khalifah was kept in a tent.?
Al-Hamdhani mentioned:
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1 Jam® al-Tawarikh, pg. 290. And he was a man from the Mongols.
2 Al-Bidayah wa al-Nihayah, 13/214.
3 Al-Tabagat al-Kubra, 8/270.

13
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And on Friday, 9 Safar, Halaku Khan entered the city to view the
palace of the Khalifah, he happily sat down and welcomed the
leaders. Then he commanded that the Khalifah be brought—
according to al-Subki, he summoned him at night—and said,
“You are the host and we are the guest so why do you not present

us with something appropriate?”

Trembling with fear, the Khalifah was of the impression that
he meant what he said, but to his amazement he could not
remember where the keys for treasury was, so he commanded
that many locks be broken. He then presented to Halaku 2000
sets of clothing, 10 000 gold coins, studded gems, and a number
of jewels, but Halaku Khan was not impressed and handed all of

it to the leaders and those present.

He then addressed the Khalifah saying, “The apparent wealth of
the world that you possess is wealth fit for our slaves; however,
I am referring to the hidden treasure you own, what is it and
where is it hidden?”

14



The Khalifah then pointed out the well full of gold in the
courtyard of the palace, so they dug the ground, and found it
filled with red gold.!

Hindashah al-Nakhjawani mentions:
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Halaku then placed a plate filled with gold in front of Mu‘tasim
and said, “Eat!”

Mu'tasim replied, “It cannot be eaten!”

He then said, “So, why did you not give it to the army? Why did
you not bring it before the soldiers on the banks of the Amu
Darya (river in Asia)? Or why didn’t you send it as a friendly
tribute?”

He then said to him, “And where is your hidden treasure?”
So, he showed him the pond...2

Al-Hamdhani mentions:
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In brief, the Mongols piled up whatever the Khulafa” had gathered
in the last 5 centuries, and it resembled a gigantic mountain.’

1 Jam' al-Tawarikh, pg. 291.
2 Tajarib al-Salaf, pg. 357, quoting from Bilad al-Sham, pg. 109.
3 Jami' al-Tawarikh, pg. 292.

15



Al-Hamdhani mentions:
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Thereafter, they proceeded to count the womenfolk of the
Khalifah and they amounted to 700 wives and slaves, and 1000
servants. When the Khalifah was informed about the number
of his women, he pleaded that the honour of the women of his
family be upheld. Halaku commanded, “Choose 100 from your
women and leave the rest,” so the Khalifah excluded 100 of his

closest family members and loved ones.*

Al-Hamdhant also mentions:
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1 Jami' al-Tawarikh, pg. 292.
16



On Wednesday, 14 Safar... the Khalifah was summoned. Realising

that his end was near, he apprehensively said to his Wazir, Ibn

al-‘Alqami, “What is the way out?”
The Wazir replied, “Our beards are long.”

The Khalifah lost hope in his life being spared and requested to
visit the bath to renew his Ghusl. Halaku Khan acceded to his

request but commanded 5 Mongols to accompany him.

“I cannot go with 5 Mongols from Hell accompanying me,’
objected the Khalifah whilst mentioning a few verses from a

poem the opening verses of which are:

We spent the morning in a dwelling of paradisiacal gardens,

And we spent the night homeless as if it never existed.
On Wednesday evening, 14 Safar 656, the Khalifah was executed.!

Halaku was fearful of shedding the Khalifah’s blood, the reason for
which is mentioned by Burtold Spuler:
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He feared inheriting the blame of initiating bloodshed of

legendary rulers.?

It appears in Tabaqgat al-Shafi‘iyyah:
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1 jami‘ al-Tawarikh, pg. 293.
2 Kitab al-‘Alam al-Islami, pg. 48.
17
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It was said to Halaku, “By spilling the blood of this man, you will
be oppressing the world, and it will become the means of the
destruction of your empire as he is from the descendants of the
Messenger of Allah is.&dfe and the vicegerent of Allah in the
earth.”

Then the evil and wretched Nasr al-Din al-Tast stood up and
said, “He should be killed without his blood being spilled...”

It is mentioned that the Khalifah was wrapped in a sack, and was
kicked to death. When they were about to kill him, he let out a

loud cry...!

Ibn Kathir mentioned:
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They kicked him to death whilst he was in a sack so that his blood
would not spill onto the ground. They feared being afflicted
by the retaliation they were warned of. He was suffocated

according to one narration and drowned according to another.
Allah knows best.?

Al-Dhahabi mentioned:

1 Tabagqat al-Shafi‘iyyah, 8/217.
2 Al-Bidayah wa al-Nihayah, 13/234.
18
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The Khalifah was massacred towards the end of Muharram 656,
and I believe he was not buried as it is difficult to find someone

who dated his death or buried his corpse.

Ibn al-Futi mentioned:
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He was murdered on Wednesday, 14 Safar, in a manner that his

blood was not spilled. He was placed in sacks and kicked to his

death. The location of his grave is unknown.

3. The wife and children of the Khalifah

Ibn al-Futi mentions:
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Then, his son Abu al-‘Abbas Ahmad was killed... Thereafter
his middle son, Abu al-Fadl ‘Abd al-Rahman was killed. The
daughters of the Khalifah, Fatimah, Khadijah, Maryam, and his

youngest son, Mubarak were taken as captives.?

Al-Hamdhani mentions:

1 Al-Hawadith al-Jami‘ah, pg. 357.
2 Al-Hawadith al-Jami‘ah, pg. 357.
19
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On the eve of Wednesday, 14 Safar 656, they massacred the
Khalifah together with his eldest son and 5 servants. The
Khalifah’s youngest son was handed over to Ulja Khatin, she
then sent him to Maragheh (city in Iran) so he could be with al-
Khawajah Nasir al-Din. They then got him married to a Mongol
woman who bore him 2 children. On Friday, 16 Safar, they
killed the Khalifah’s second son joining him with his father and

brothers...!

It is mentioned regarding the Khalifah’s wife, when Halaku planned on
having relations with her, she got one of her slave girls to kill her. Her
story is mentioned in Tabaqgat al-Shafi‘iyyah of al-Subki.?

4. What happened to the Abbasids in Baghdad?

Al-Hamdhani mentions:
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They killed every single one of the Abbasids with the exception

of the very few insignificant ones.*

1 jami‘ al-Tawarikh, pg. 294.
2 Tabagqat al-Shafi‘iyyah, 8/272.
3 jami‘ al-Tawarikh, pg. 294.
20



Similarly, Ibn al-Fut explains what occurred:
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They came to the relatives of the Khalifah in Sakhra and Dar al-
Shajarah. They called them out one by one with their children
and servants. They were then taken to the al-Khilal graveyard
which was facing the watch tower, where every last one of them
was killed.!

In reality, even the dead were not safe from them, as Ibn al-Futt
mentioned regarding the poet, Shams al-Din Muhammad ibn ‘Ubayd
Allah al-Kaft:
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When he visited the graveyard of Rusafa (district in Baghdad),

the graves of the Khulafa’ were dug up, the area was burnt and

bones and skulls were in sight, he wrote on some stones:

If you desire a lesson then these are the Abbasids,
Upon whom catastrophes descended.
Their sanctum was dishonoured by their living ones being killed,

And their dead ones being burnt.?

1 Al-Hawadith al-Jami‘ah, pg. 359.
2 Al-Hawadith al-Jami‘ah, pg. 364.
21



And Ibn Kathir mentions:
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Men of the Bant al-‘Abbas would be called out from the house of
the Khalifah together with their children and womenfolk. They
would take them to the al-Khilal graveyard which was facing the

watch tower where they would be slaughtered like sheep. They
would also take girls and slaves captive as they wished.!

5. What happened to the Elders of Baghdad?

Al-Hamdhani mentions:
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A group of 3000 which were made up of leaders, Imams, judges,

elders, and important people accompanied the Khalifah to
Halaku.?

Ibn al-Fatl mentions:
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The Khalifah and Wazir set out... accompanied by a large number
of people. As they got to the gate, his companions were stopped
and the Khalifah proceeded alone.

1 Al-Bidayah wa al-Nihayah, 13/216.
2 Jami' al-Tawarikh, pg. 290.
3 Al-Hawadith al-Jami‘ah, pg. 357.
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Al-YGnini mentions:
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At this point the Wazir Ibn al-‘Alqami advised the Khalifah to
initiate peace with the King of the Tartars and requested to play
an active role in it. He set out confident in himself and soon
returned to the Khalifah saying, “The King plans on getting his
daughter married to the son of the Amir, Aba Bakr, thus keeping
you as the Khalifah. You should consent to his plan so that the

lives of the Muslims may be spared.”

Hearing this, the Khalifah set out taking a group of his senior
associates and entered his tent. The Wazir then came after
inviting the Jurists and their likenesses to attend what seemed
to be a marriage ceremony, but turned out to be the place where
their blood was shed. Similarly, group after group were made to

come out.!

Al-SubkT also mentions this in al-Tabagat? and similar is mentioned in
al-Bidayah wa al-Nihayah.?

1 Dhayl Mirat al-Zaman, 1/88.
2 Tabagqat al-Shafi‘iyyah, 8/270.
3 Al-Biddayah wa al-Nihayah, 13/214.
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Ibn al-FutT makes mention of more than 15 ministers who were killed
by the Mongols.!

Whereas Ibn Kathir mentioned:
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Lecturers, Imams, and Huffaz were put to death.?

Among the many incidents narrated by historians regarding the killing
of the scholars, is the incident of Jamal al-Din Abt Zakariyya al-SarsarT
al-Hanbalt. Ibn Kathir mentions:

OF B 5V 58 0505 L ls ) oo ol )l s Ll g
Al eale, Sl ade s (poud loem ol 3 el ] o

o el Sy 5 ] |l Lol dolosr gre iigh oY)
S alll e g o 513

When the Tartars entered Baghdad, he was summoned to the
house where Karmiin ibn Halaku was, but he refused to comply.
Rather, he collected stones in his home and when the Tartars
tried to enter, he pelted them with it thereby killing some of
them. As they got closer to him, he killed one of them with his
staff. Only after this did they kill him, may Allah shower his

mercy upon him.?

6. What happened to the general masses of Baghdad?

The general masses did not surrender but persistently continued to
deplorably fight the Tartars, until Halaku commanded the Khalifah

1 Al-Hawadith al-Jami‘ah, pg. 358.
2 Al-Bidayah wa al-Nihayah, 13/216.
3 Al-Bidayah wa al-Nihayah, 13/224.
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saying, “Get the inhabitants of the city to put down their weapons
and go out so that we can count them.” The Khalifah thereby sent an
announcer into the city commanding the people to act accordingly.
The people dropped their weapons and began setting out in groups.
Nevertheless the Mongols killed every one of them.!

It has also been mentioned that the Mongols granted Sulaiman Shah
and al-Dawadar immunity to come out with their armies. As they set
out, they divided them into groups of thousands, hundreds, and tens
thereby killing them. This happened before the Khalifah set out.?

Ibn al-FiitT mentions regarding the fate of the general masses:
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1 jami‘ al-Tawarikh, pg. 291.
2 jami" al-Tawarikh, pg. 289.
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The massacre began on Monday, 5 Safar. They killed, plundered,
captured, punished people multifariously and looted their
wealth with agonizing punishments for a duration of 40 days.
They killed men, women, and children. Only a handful of people
survived from the city’s inhabitants and adjoining areas. Most
part of the city, the Masjid of the Khalifah and its surroundings
were burnt as the city was overwhelmingly ravaged. There
were heaps of corpses in the pathways and market places. Rain
fell on them and horses trotted over them making their forms
inconceivable. It was a lesson for those who were present. The
call of peace was then made, and those who remained came
out in panic and utter disbelief of the atrocities they witnessed
which cannot be explained with words. They resembled the
dead coming out of their graves on the Day of Resurrection due
to the fear, hunger, and cold they experienced. It is narrated that
the fatalities of Baghdad exceeded 800 000, with the exception of
children who were thrown into mires, those who were drowned
in canals and wells, and those who died in catacombs due to fear
and hunger. As for those who survived, they had to bear the
smell of dead corpses and drinking water contaminated by dead
bodies. They used onions to repel the rancid smell of the dead
corpses and the swarms of flies that filled the air. The swarms
of flies were substantial enough to ruin food by merely sitting

on it.!

Al-Subki mentions:

1 Al-Hawadith al-Jami‘ah, pg. 357.
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Halaku then commanded that the slain be counted and it
amounted to 1 800 000. Whilst 900 000 were physically counted,
the other 900 000 was an estimate of those who were missed
out and those who drowned. The announcement of peace was
then made and those who were in hiding came out. Many lost
their lives underground due to various misfortunes, whereas
those who survived had to face disgrace and humiliation on
many levels. The ground was then dug up, and innumerable
treasures and wealth was taken out. Hidden treasures were also
found in common homes whilst its occupants for years had
absolutely no clue of it being there. In the month of Ramadan,
the Christians were ordered to openly drink wine and eat pork,

and the Muslims were commanded to join them. So, the Muslims

abandoned fasting and began eating pork and drinking wine.
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The Khalifah’s house was given to a person from the Christians,
wine was spilled in the Masajid and Muslims were prohibited
from calling out the Adhan loudly. And there is no Might nor
Power except by Allah. The Baghdad that was never a disbelieving
state is the same Baghdad in which such incidents took place,

similar to which the earth has never witnessed.

Ibn Kathir mentions:
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1 Al-Tabaqgat al-Kubra, 8/271.
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They stormed the city, killing every person they laid hands
on; men, women, children, the elderly, middle aged, and even

adolescent ones.

Many people hid for days in wells, grassy places and dirt pipes.
Similarly some groups would hide in hostelries. They would
secure the doors but the Tartars would manage to open them
by either breaking them down or burning them. They would
then flee to the roofs but the Tartars would manage to kill them
there, so much so that the gutters along the streets would flow
with blood. Certainly, to Allah do we belong and to Him shall we
return. The situation was similar in the Masajid and the borders,
and the only people saved were the Jews and Christians from
the Ahl al-Dhimmah (people living under the protection of the
Islamic state), those who they granted asylum to, those who

sought refuge in the house of the Wazir, Ibn ‘Alqami al-Rafid]i,
29



and a group of traders who promised to pay a large amount on
condition that they and wealth remain unharmed. After all this,
the Baghdad that used to be entertaining became desolate with
very few inhabitants who were living with humiliation, fear, and

poverty.

There are different opinions regarding the number of Muslims
slain in Baghdad. There is an opinion of 800 000, 1 800 000, and
2 000 000. Certainly, to Allah do we belong and to Him shall we
return, there is no might or power except from Allah, the Most
high, the Great.

They entered Baghdad towards the end of Muharram and the
massacre continued for 40 days...

Masajid were closed and congregational Salah and Jumu‘ah were

not performed for months....

When the duration of the destined matter ended and the 40 days
passed, Baghdad was in utter ruins inhabited by just a handful.
There were heaps of corpses lying in pathways. Rainfall caused
them to become disfigured whilst their rancid odour filled the
air. A severe plague broke out on account of it which reached
Syria travelling through the air. Many creatures died from the
change in atmosphere and the pollution in the air. Inflation,
defamation, evanescence, epidemics, and plagues became the
order of the day. Certainly, to Allah do we belong and to Him

shall we return.

When the call of peace was made in Baghdad, those who were
hiding in the underground pipelines, dirt pipes, and water pipes
came out as if they were resurrected from their graves as they

did not recognise one another. The father did not recognise
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his son and the brother did not recognise his sibling. A severe
plague afflicted them which consumed them and joined them
with their deceased ones. Ultimately, they all began decaying
together underneath the earth with the command of the One
Who has knowledge of the apparent and hidden. Allah, there is
no deity but He, The best names belong to Him.!

7. Elimination of Books

From a diplomatic and cultural perspective, one of the catastrophes
brought by this destructive invasion, was the elimination of books
from the greatest libraries on the planet. It resulted in the human race
losing a great deal of knowledge and skills.

‘Al1 al-Tabataba’t mentions:
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Without a doubt, what happened to the treasures of knowledge
in the libraries and schools of Baghdad has to be a matter
of concern. Baghdad was amongst the greatest centres of

intellectual dissemination in the world. The Tartars set fire to

everything they came across knowledge related, including the

1 Al-Bidayah wa al-Nihdyah, 13/215.
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centres of knowledge just as they killed every scholar they came

across present in Baghdad.

Qutb al-Din al-Hanafi mentions, “The books were dumped into
the Tigris River. Due to the large amount, it piled up and became
a bridge for people and animals to cross. The water of the Tigris

also turned black.”

To end this heinous incident, I will mention the words of Abt Shamah

5o
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A letter arrived from one of the survivors in Baghdad stating,

“The situation is worse than the news you have received.” May

Allah protect us and our countries from all harm.?

1 Riyad al-Masa’il, 2/7.
2 Al-Zayl ‘ala al-Rawdatayn, pg.199.
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Chapter Two
Nasir al-Din al-Tuis1 and Ibn al-‘Alqami

After mentioning these horrific incidents, we now come to the
objective of this book which is the role of Nasir al-Din al-TiisT and Ibn
al-‘Alqami in these happenings and their level of commitment to the
creed they adhered to. It was none other than the creed of the Ithna
‘Ashariyyah which we will discuss.

1. Nasir al-Din al-Tusi

His was Abi Jafar Muhammad ibn Muhammad ibn al-Hasan al-Tiisl.
He was commonly known as Muhaqqiq al-Tast or Khawajah Nasir al-
Din al-Tasi. He was born in Tas (a city in Iran) in 597 AH and passed
away in Baghdad in 672 AH.

Due to his proficiency in the science of philosophy, his wisdom, and
elocution, the Isma‘li ruler of Quhistan (a province in Iran), Nasir al-
Din ‘Abd al-Rahim ibn Abi Mansiir, in his honour requested that he
reside with him. He later on took up residence by the Isma‘lt authority,
‘Al2” al-Din acting as the Wazir. After the demise of ‘Ala’ al-Din, He
remained the wazir in the rule of his son Rukn al-Din Khiir Shah who
was the last ruler of the Isma‘lli empire prior to it being overturned
by Halaku. Thereafter, he was granted honour and position by Halaku
and acted as the Wazir in his era and the era of his children until his
demise in 672 AH.!

1 A'yan al-Shi‘'ah, 9/114.
33



His status in the eyes of Halaku

The rank of al-TasT in the eyes of Halaku is an important factor in the
topic of our discussion due to his participation in what happened to
Baghdad. In this regard, I will not depend on Sunnt historians, but I
will rather depend on unbiased historians of a similar era and Shi1

historians.

Al-Hamdhani mentions:
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When Halaku became convinced of the truthfulness and
sincerity of Khawajah Nasir al-TasT and... he showered them
with kindness and favours, and gifts... compelling them and

their children to remain with him up and until this day.!

He also mentioned:
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Halaku became apprised of the beauty of his heart, so desired

that he remain close to him.?
AI-NGrT al-Tabarsi (a ShiTscholar) mentions in Khatimah al-Mustadrak:
JIseVls ade 4 iy Lod andas OS5 S oa e s 31540 > 13015
W 25 L;a
1 jami' al-Tawarikh, pg. 245.

2 jami'‘ al-Tawarikh, pg. 304.
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He was greatly revered in the eyes of Halaku. He would give him

anything he asked for. Wealth was at his disposal.!
‘Al1 al-Tabataba'T narrated a similar quotation affiliating it to al-Kitb1.?

Al-Mirza al-NrT al-TabrasT also mentions:
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Halaku went all out in honouring and revering Muhaqqiq al-TasT.
He would keep him by his side and ensure that every matter was

decided with his advice and blessings.?

Ibn al-‘AbrT (a Jewish historian who died in 685 AH) mentions in his
book Tartkh Mukhtasar al-Duwal:
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Nasir al-Din became the close confidant and Wazir of Halaku.*

Due to the position and authority he enjoyed by Halaku:
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He managed to persuade Halaku to entrust him with the
supervision of the Islamic endowments and the regulation of

resources without accountability.®

1 Khatimah al-Mustadrak, 2/323.

2 Riyad al-Masail, 2/26.

3 Khatimah al-Mustadrak, 2/425.

4 Tarikh Mukhtasar al-Duwal, pg. 250.

5 Al-Ghazw al-Maghult li-Hasan al-Amin; Tarikh Mukhtasar al-Duwal, pg. 250.
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Hasan al-Amin mentions in his father’s book, A‘yan al-Shi ah:
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Muhammad Mudarrisi Zinjani mentioned, “Let alone his
intellectual authority, al-Tasi managed to have such an influence
on the disposition of Halaku that he gradually captured his mind

and turned him into the drinker of blood.”*

This was the rank of al-TasT in the eyes of Halaku after being the
Wazir. As a matter of fact, the association continued after the demise
of Halaku in 663 AH and al-TisT acted as Wazir for his successor who
was his son Abaqa Khan. Al-TiisT remained the Wazir until his demise
in 672 AH. But even his death did not end the relationship and his
son, Sadr al-Din ‘Alf ibn Muhammad al-TiisT became the Wazir of this
perfidious empire. Upon his demise, his brother Asil al-Din Hasan ibn
Muhammad al-TiisT was entrusted with his position.? After all of this,
is it still possible to say, “Al-TiisT became the Wazir of Halaku due to
fearing his tyranny”?

The Creed of al-Tus1

Determining a person’s creed plays a vital role in understanding his
principles which dictates his life, his conduct, and his jurisdiction over
others. Similarly, his status and rank in the creed plays a role in judging

1 A'yan al-Shi‘ah, 9/417.
2 jami' al-Khilaf wa al-Wifaq li ‘Ali ibn Muhammad al-Qummi, pg. 10; Al-Durar al-Kaminah,
1/390; A'yan al-‘Asr li al-Safdi, 1/541; A'yan al-Shi‘ah, 5/269.
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his disposition considering the fact that he will not compromise his
position and rank. Likewise, the creed can gain dominance over his
character even if his participation is partial.

Al-TasT was torn between the two Shtah groups, the Ithna ‘Ashariyyah
and Ismafliyyah due to the following two reasons:

1. He was the Wazir for Isma‘liyyah.

2. He assisted the Ithna ‘Ashariyyah creed after the Mongol invasion.
Looking at the reasons below, it appears that he was Ithna ‘AsharT:

As previously mentioned, He assisted the Ithna ‘AsharT creed after

gaining authority in empire of Halaku.

1. He published a work on the Ithna ‘Ashari creed affirming his
affiliation with them.

2. There isn’t anything contrary to this belief. Acting as Wazir for
Ismaliyyah does not necessitate his affiliation to their creed.
He al-TisT sought assistance from Ibn al-‘Algam1 to get close to
the Khalifah as will be discussed [indicating that he had a good
relationship with Ibn al-‘Algam.

3. Thebiography of al-TtisTis mentioned in the books of Imamiyyah,
in which he has been highly praised. A few examples are as
follows:

The statement of al-Hilli (known as al-‘Allamah amongst
the Shrah) in his correspondence to the Bant Zuhrah, when

mentioning the name of al-TasT:
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He was a great scholar... he authored many works... on the

creed of the Imamiyyah.'

As well as in Khatimat al-Mustadrak of al-Tabarasi (al-Shi7),

volume 2, page 424; and Tard'if al-Magal of ‘Ali al-Burdjirdi,
volume 2, page 444.

His biography is also mentioned in A‘yan al-Shi'ah of Muhsin
al-Amin; however, the biography was written by his son Hasan
al-Amin, as Muhsin al-Amin left some of the biographies

incomplete which his son later completed.?

The status of al-Tuis1 amongst the Shiah

Hasan Beg Rumlu mentions in his historiography:
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After Khwajah Nasir al-Din al-TaisT, none has adequately
advocated the banner of the Jafart creed and the propagation

of the true Ithna ‘Ashari creed in a manner similar to that of ‘Al
al-Karaki.?

Al-Shahid al-Thani—as he is referred to by the Shiah—regarded him
to be the “Reviver of the seventh century”.* He also mentions in Rawd
al-Janan:

1 Al-Hurr al-‘Amili: Amal al-Amil, 2/299.
2 A'yan al-Shi'ah, 9/414.
3 Mugaddamah Jami' al-Maqasid, 1/33.
4 Sharh al-Lum‘ah, 1/298.
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The auspicious scholar, the ruler of all scholars and experts,
Khawajah Nastr...

‘Allamah al-Hilli of the Shi'ah mentions in his correspondence with the
Banii Zuhrah:
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He was the most knowledgeable of his era in rational sciences
and transmitted knowledge. He was also the most noble in
character among those we have observed. May Allah fill his

grave with nar.!

AI-NGrT al-Tabarasi mentions:
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The honour of his era, philosopher of his time, leader of his
capital, head of the scholars, al-Khawajah, the aid of the sect
and elevated religion; Muhammad ibn Muhammad ibn al-Hasan
al-TasT, the wise, esteemed researcher. Attesting to his great

stature in the various sciences were the opposition [referring to

the Ahl al-Sunnah] over and above that of his partisans.?

1 Al-Ardabilt: Majma' al-Fa’idah, 1/17; Bihar al-Anwar.
2 Khatimat al-Mustadrak, 2/422.
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Al-Hurr al-‘Amili mentions:
Sl Gies Lol Ldle Tl SL2B S ..

... He was outstanding, proficient, knowledgeable, theologist,

and researcher in the rational sciences.!
Khomeini sang his praises, saying:
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When the circumstances of Taqiyyah demand one of us to enter

into the cavalry of the rulers, then in this case it is compulsory

to desist from this Taqiyyah, even if it may lead to being slain.

Unless adopting it will truly assist Islam and the Muslims, like it

was in the case of ‘Ali ibn Yaqtin and Nasir al-Din al-Tts1.2

I have no clue as to how his disposition and conformance to Halaku
can be interpreted in way proving that he was compelled or in his
ministry, he assisted Islam and Muslims, unless the implications of
Khomeini’s statement—as well as the others who praised him like al-
Khuwanasari—is that he assisted the Shi‘'ah creed during the Mongol
rule. In no way, can the catastrophe of Baghdad and the fall of the
khilafah possibly be termed assisting Islam and the Muslims. It is now
prevalent that this was the master plan. We will discuss later, Allah
willing, the stance of the Shiah during the invasion of Baghdad and
what they achieved thereafter.

1 Amal al-Amil, 2/299.
2 Al-Hukdmah al-Islamiyyah, pg. 142, don’t be deceived by pg. 47.
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Contemporary Shtahs glorified this individual by holding a ceremony
commemorating the lapse of seven centuries after his death. This took
place in Iran on 26 Iyar (second month of the Hebrew calendar) which
corresponded to 2 June 1956, in the windy season, and with the Persian
spirit as mentioned by Professor Muhammad al-Mashhadant.!

2. Muhammad ibn al-‘Alqgami

He was Mu’ayyid al-Din Abl Talib Muhammad ibn Ahmad ibn
Muhammad ibn ‘All ibn al-‘Alqgami. He died in 656 AH.?

Ibn Tabataba’mt mentions:
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He was an outstanding, idyllic, wise, notable, dignified, and

loved individual who endured a lot for leadership, adhering to

its statutes and cognizant of management requirements.?

Muhammad MudarrisT mentions, in in his book about al-TtsT and his
life, regarding Ibn al-‘Alqamt:
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1 Mahkamah al-Tarikh, pg. 13.
2 A'yan al-Shi'ah, 9/82.
3 Al-Fakhri, pg. 312.
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He resided by his maternal uncle ‘Adud al-Din al-Qummi who
was at that time assigned to supervise the development sector
for the Abbasid ruler. After some time, this position was
assigned to Shams al-Din Naqgid, and later on the responsibility
was bestowed upon Ibn ‘Algami. Ibn al-Nagid passed away while
acting as Wazir in 642 AH. The position of Wazir was assigned
to Ibn ‘Algami when Mu'tasim assumed responsibility of the
empire after the demise of Mustansir. He remained the Wazir for
fourteen years, from 642 AH till 656 AH, up until Baghdad was
invaded by Halaku. Following the invasion, Halaku obliterated
the foundations of the Abbasid rule, killed Mu‘tasim, and handed
the rule of Baghdad over to Ibn ‘Algam. Ibn ‘Algami then ruled
Baghdad for a few months prior to contracting a disease which
proved fatal... His son, Sharaf al-Din Abu al-Qasim, being his

successor thereafter took charge of the affairs of Baghdad.!

The status of Ibn al-‘Alqami in the eyes of the Khalifah

Ibn al-‘Alqami serving as the Wazir for 14 years (624-656 AH) clearly
indicates to the status and authority he enjoyed. But even then, some
Shiah attempt to prove the absence of this status and authority by
describing him as being weak and incompetent in influencing the
Khalifah. So, to ascertain the truth of this opinion, I will present
reports of historians regarding his status in the eyes of the Khalifah.

1 Muhammad Taqi Mudarrist: Al-‘Allamah al-Khawajah Nasir al-Din al-Tuast Hayatuhu wa

Atharuhu, pg. 110.
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Ibn Tabataba, known as Ibn al-Tigtaqa mentions:
a5 ad Litay 1O
The Khalifah had faith in him and loved him dearly.!

Al-Suyiitt mentions:
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Al-Musta‘sim had complete reliance on his Wazir Mu’ayyid al-

Din al-‘Algam ... and al-‘Alqami would interact with the Khalifah

in the manner he desired.?

Al-Khuwanasari cites a correspondence between al-TasT and Ibn al-
‘Algami which also attests to his status. In it, Al-TtsT requests the help
of Tbn al-‘AlgamT to arrange a meeting with the khalifah indicating
his knowledge of Ibn al-‘AlgamT’s status in the eyes of the Khalifah.
Similarly, the stance of Ibn-‘AlgamT informs us of the same as he did
not award al-TusT proximity to the khalifah fearing his lofty status, had
he not had any lofty position he would not have feared being close to
him.?

There is an incident which attests to the same, where Halaku got in
contact with the Khalifah of Hamedan (city in Iran) requesting that
all the Wazir’s be sent to him, Ibn al-‘Alqgami, Sulayman Shah, and al-
Dawidar, as he was aware of their ranks.*

1 Al-Fakhrt, pg. 313.

2 Tarikh al-Khulafa’, pg. 401.

3 A'yan al-Shi'ah, 9/86.

4 Jami' al-Tawdrikh, pg. 268; Ibn al-'Ubri: Mukhtasar al-Duwal, pg. 235.
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Ibn al-‘Alqami, however, enjoyed the highest rank from the three. The
Khalifah himself attested to it as he sent him off to Halaku saying, “You
requested any one of them, whereas I have sent you the Wazir who is
the most talented from them.™

‘Abdullah al-Shirazi, who was ShiT, mentions:
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Mu’ayyid al-Din ibn al-‘Algami had authority over all matters

and control over all districts.>

There are other aspects that also indicate to his status like the course of
events, his presence at the Khalifah’s side right until the end, and the
Khalifah only setting out after he (Ibn ‘Alqami) consulted with Halaku.
All this clearly attests to his status. Therefore, the claim of some Shiah,
like that of Tbn al-Tigtaqa and Ja‘far Khisbak, is unfounded.?

Even if he had no authority and power, and his opinion was not given
much consideration by the khalifah, he is still responsible for the
events that transpired in Baghdad as he was the Wazir and second in
charge of stately matters.

The Creed of Ibn ‘Alqami

Due to no opposing views of him being a Shiah, I shall suffice on just a

few supporting statements below.

Al-Khuwanasari mentions:

1 Mukhtasar al-Duwal, pg. 236; A'yan al-Shi'ah, 9/88.
2 Mahkamah al-Tarikh, pg. 57.
3 Al-Fakhri, pg. 308 & 313; A'yan al-Shi'ah, 9/99.
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Mu’ayyid al-Din al-‘Algami was amongst the seniors of the Shi'ah
creed in his era.!
Al-MajlisT mentions:
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He was the leader of the creed, a person of correct beliefs, May

Allah be pleased with him.?

His biography is mentioned in A‘yan al-Shi ah, volume 9, page 82.

Shi‘ah adoration for him

It is mentioned in A‘yan al-Sht ah:
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He was a learned and cultured scholar. It is mentioned in Kitab
al-ljazat in Bihar al-Anwar that the auspicious Wazir Mu’ayyid al-
Din Abi Talib Muhammad ibn Ahmad al-‘AlgamT passed away
as the leader of the creed. He was a man of correct beliefs and

high ambitions and due to him, Ibn Abt al-Hadid authored Sharh
al-Nahj.?

1 A'yan al-Shi‘ah, 9/68.
2 Bihar al-Anwar, 14/31.
3 A'yan al-Shi'ah, 9/82.
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The statement of al-Khuwanasart has already passed which mentions
that he was amongst the seniors of the Shi‘ah creed.

Ibn Abr al-Hadid mentions:
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The ceremonial of the leader, the great Wazir, the magnificently
generous man, the supported and triumphant righteous scholar,
the soldier who fought for Islam, the helper of Din, the support

of Islam, the leader of the Wazir’s of the east and west, Abl
Muhammad ibn al-‘Algam1 ...!

Relationship between al-Tais1 and Ibn al-‘Alqami

Other aspects that provides insight into the incidents of Baghdad is
the mutual relationship between these two individuals, their mutual
understanding and recognising the common factor among their
objectives. So, is there any mention of the relationship between these
two individuals, what the nature of their relationship was, and what
were its objectives?

It is mentioned in A‘yan al-Shi ah:
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1 Mugaddamah Sharh Nahj al-Balaghah, 1/3.
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Al-Khuwanasari mentions in the biography of Nasir al-Din al-
TasT, “When Mu’ayyid al-‘Alqami, one of the senior Shiah’s of
his era, was the Wazir for al-Musta'sim, the Abbasid Khalifah in
Baghdad, Muhaqqiq al-TtisT wanted to visit Baghdad with the
objective of permeating the true creed utilizing the assistance

of Wazir al-‘Algam.

So,amutual relationship definitely existed between them, furthermore
their objectives were common in the interest of the creed, otherwise
he would not have disclosed his motive to him. It is mentioned that
Wazir did not accede to the request as he feared his position.

Al-Khuwanasari makes mention of this mutual relationship in Rawdat
al-Jannat, pg. 610 of the first edition as it is referred to in the footnotes
of A'yan al-Shi'ah. Al-NarT al-ShiT makes mention of it in Khatimat al-
Mustadrak, vol. 2 pg. 442 and al-Bur{jirdi makes mention of it in Tard’iq
al-Magqal, vol. 2 pg. 447.

The mutual relationship of Ibn al-‘Algam1 and al-TtisT was unharmed,
even though Ibn al-‘Alqami refused to accede to al-Tast’s wish. We
gather this about their relationship as it was al-Tasi, as the Shiah
claim, who elevated the status of Ibn al-‘Algam1 in the eyes of Halaku.

Ibn Tabataba (known as Ibn al-Tiqtaga’) mentions in his book, Al-Fakhri
fral-Adab al-Sultaniyyah:
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The one who supported him into the royal presence was the

blessed Wazir Nasir al-Din Muhammad al-Tast.!

1 Al-Fakhri, pg. 313.
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It is mentioned in the biography of Ibn al-'Algamt:
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The advocacy of Nasir al-Din al-TaisT was most likely the key
factor in the success of Ibn al-‘Algami.!

We are not highlighting here the actual reason for Ibn al-‘AlqamT’s
salvation, but rather just determining the extent of the relationship
between these two individuals.

Al-MajlisT mentions the correspondence between them discussing the
religious verdict (according to Shiah) regarding the collapse of the
Abbasid empire, justifying it and the permitted ways of achieving it.

He mentions:
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Abu Ja‘far has stated regarding the Abbasids, “They will live

without fear in their land as long they do not shed our blood

unjustly.”

Al-Majlist mentions:
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As it appears in the correspondence between Ibn al-‘Algami and

Nasir al-Din al-Tasf, this was possibly referring to the murder of

1 A'yan al-Shi‘ah, 9/101.
2 Bihar al-Anwar, 64/341.
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an Alawid man which the Abbasids had killed in retaliation of

the destruction of their state.

‘Arif Tamur also mentions the possibility of this liasion between them.

The Shii Creed

As previously mentioned, al-Tast and Ibn al-‘AlgamT belonged to the
Shtah creed which constitutes belief in the Twelve Imams. Manifesting
the creed of these two individuals is of utmost importance, as the
intellectual, cultural, and sociological background is a key factor in
understanding a person’s influence, recognising the motives behind
their disposition, the measures undertaken, and their outlook and
perspective of those around them, be it individuals, groups, or
nations. Due to this significance, I would like to mention some of the
fundamental rules and beliefs of the ShiT creed which I believe will
be of assistance in understanding the stance of these individuals.
Similarly, the stance of the Shiah will become manifest regarding the
accusations made against al-T{isT and Ibn al-‘Algami. Surprisingly, you
will notice that despite their conflicting stances, they were harmonious
in the beliefs and principles of this creed. Allah willing, this will soon
become apparent upon examining the statements of their scholars. I
say seeking help from Allah.

1 Murabi' ibn Sina, pg. 73.
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Chapter Three

Introduction

Of the various names for the Shi1 creed is the name al-Imamiyyah, and
thisis due to theirbelief, “Appointing an Imam is from the fundamentals
of Iman”. Hence, they have been named al-Ithna ‘Ashariyyah due to
their belief in Twelve infallible Imams.

The driving factor of this creed is the declaration to establish the
leadership of ‘Alf ibn Talib #2di and the leadership of his eleven sons

subsequently.

Inception of the ShiiCreed

The ShiT creed has been through many stages historically and

P ARG

ideologically, the first being the controversy between ‘Alt zedis; and

Mu‘awiyah iz,

It was a mere difference of opinion concerning the assassins of
‘Uthman 48, not an ideological dispute. The dispute continued and
ideological opinions began gradually infiltrating the Shrah until it
formed such beliefs that had no affiliation to Islam whatsoever, like
declaring the Sahabah apostates, Bada’, believing the Qur’an has been
adulterated, exceeding the bounds in relation to scholars, and so forth.

In this chapter, we will mention their existing and adopted beliefs
together with those that have a connection to our discussion.

Beliefs of the Shi'ah regarding the Ahl al-Sunnah and others

We repeatedly come across the statements of selected ShiT figures of
our country and abroad regarding the need for unity and elimination
51



of conflicts, these are in fact things every rational person would aspire
for; however, do their claims have any practical support to it? Why
then the annual enactment of self-flagellation and other acts? Why
are the emotions of the commonality spurred to hate the so-called
enemies of the Ahl al-Bayt? Then—we ask—who are the enemies of
the Ahl al-Bayt at present to whom this hatred is directed? The only
response we get are generalisations; should this then not be regarded
as Taqiyyah?

If you look attentively at the narrations of the creed and the statements
of its scholars, you will realise that this concealed ranker and enmity is
in actual fact directed towards the Ahl al-Sunnah.

Another matter worthy of mention is that if they are truthful to their
claim of unity, then their stances should be clear from the narrations
and the statements of their scholars regarding that which causes
disunity in the Ummah and plants the seeds of hostility, as will be
discussed in this chapter. Among the vague general responses that
they give the closest which may be deemed to be a firm clear position
or dissociation from it is their statement:

doepeo LSl 5, S
Not every narration of ours is authentic.

Apart from this we have not come across any warning to abstain from
those narrations that advocate disunity.

This opinion is an individual opinion, subject to scholarly discretion.

Furthermore, we then witness those declaring the Ummah to be

apostate and creating disunity being honoured and respected in ShiT

circles. So, if they were true to their word, they would have removed
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all the narrations and statements that were causing the disunity,
they would have established its inaccuracy and challenged those who
followed it.

Prior to discussing their opinion regarding the Ahl al-Sunnah, it is
imperative to clarify some of the terminologies used by the Shiah in
their writings and in their opinions of the Ahl al-Sunnah.

The terminologies are as follows:
1. Al-Nawasib
2. Al-Ammah

3. Al-Mukhalif

Who are the al-Nawasib according to the terminology of the
Shrah?

Al-Nawasib is actually a name found in books of history and religious
fundamentals of the ahl al-Sunnah, Shrah, and others. According to
the Ahl al-Sunnabh, it refers to people who harbour hatred for ‘Al7 zzdis
and belittle him. So, in light of this definition the Ahl al-Sunnah are
not Nawasib, rather they consider Nasb to be a disparagement and
smear upon a person for he denies the known virtues and truth about
the personality of ‘Alf 24, However, is this the definition of Nawasib
according to the Shi'ah? I will present statements of their scholars to

manifest the reality.

Al-Kulayni narrates on the authority of Muhammad ibn Muslim:
C,.:\')i“.)&g”la}" dw 25 da - fTAMjUJ\MJTJ&;J}-" )
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I visited Abt ‘Abd Allah [Imam Ja‘far al-Sadiq] and Abt Hanifah

was sitting with him.

I said to him, “May I be sacrificed for you, I have seen a strange

dream.”

Abii ‘Abd Allah replied, “What is it, O Ibn Muslim, certainly the
one who can interpret it is sitting right here,” as he pointed to
Abt Hanifah.

So I said, “I saw myself about to enter my home but my wife
came out to me and she began crushing walnuts and throwing

them on me. I am astonished at the nature of this dream.”

Abt Hanifah replied, “You are an evil person who will argue and
dispute with your family regarding inheritance, if Allah wills,

you will attain what you will fight for after enduring a great deal

of hardship.”

Abii ‘Abd Allah remarked, “By Allah, your interpretation is correct.”

54



Abi Hanifah then departed, so I said, “May I be sacrificed for
you, I detest the interpretation of this Nasib.”

He replied, “O Ibn Muslim, may Allah protect you! Their
interpretation will never concur with ours nor will ours ever
concur with theirs and the correct interpretation is not what he

explained.”

So, I said, “May I be sacrificed for you, you concurred with him

and took an oath upon it whereas he was incorrect?”
He replied, “Yes! I actually took an oath that he was incorrect.”
I said, “So what is the interpretation?”

He replied, “O Ibn Muslim, you will enjoy companionship with

a woman but your wife will find out and tear your clothing ...

Similarly, their scholar Muhammad ibn Muhammad ibn al-Nu'man
who is given the title of al-Mufid, has called Abti Hanifah 24l a Nasibt

in his book ‘Iddah Rasd’il Fasl al-Masa'il al-Saghantyyah.?

Ni‘mat Allah al-Jaza’irT mentions his opinion:
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1 Al-Kafi, 8/292.
2 ‘Iddah Rasa’il Fasl al-Masa'il al-Saghantyyah, pg. 253, 263, 265, 268, 270.
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What endorses this meaning is that the Imams together with
their selected ones would call Abti Hanifah and those similar to
him “Nasib1”, even though Abl Hanifah was not among those
who incited hatred for the Ahl al-Bayt and rather distanced
himself from them. He would in fact exhibit his love for the Ahl
al-Bayt.!

If according to them, Nasb isn’t having enmity for ‘Al1 i, then
what is it?

One of their scholars, Husayn ibn al-Shaykh Muhammad Al ‘Usfur
provides the answer to this:
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As you may have previously noticed, al-Nasib is a term which

means to give precedence to someone over ‘AlT x&is.2

Therefore, due to the Ahl al-Sunnah giving the three Khulafa’
precedence over ‘AlT i, they have also been labelled as Nawasib by
the Shrah. This hasn’t been deduced just from his statement above,
rather he has clarified it is his following statement:
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The narrations of the Imams suggest that al-Nasib refers to all

those who are classified as Sunni.’

1 Al-Anwar al-Nu‘mantyyah, 2/307.

2 Al-Muhasin al-Nafsaniyyah ft Ajwibah al-Masa’il al-Khurasaniyyah, pg. 157.

3 Al-Muhasin al-Nafsaniyyah fi Ajwibah al-Masa’il al-Khurasaniyyah, pg. 147.
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Al-Darazi mentions the same regarding this:
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It is quite obvious that al-Nasibah refers to the Ahl al-Sunnah.

This is the actual meaning of Nasib according to them. Soon, if Allah
wills, there will be more clarity regarding their opinions about the
Ahl al-Sunnah from their own statements, other than what we have
mentioned.

Who are the “Ammah according to the terminology of the Shi'ah?

Ayat Allah al-‘'Uzma Mubhsin al-Amin mentions:
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Al-Khassah refers to our companions whilst al-‘Ammah refers to

those classified as Ahl al-Sunnah wa al-Jama‘ah.!

Their scholar Shaykh Husayn ibn Shihab al-Din al-Karki al-‘Amili who
died in 1076 AH mentions:
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The first opinion has been preferred by a group of scholars made
up of the ‘Ammah, like al-Muzani, al-Ghazali and al-Sayrafi,
and from the Khdssah, like al-‘Allamah according to one of his

opinions....”

1 A'yan al-Shi‘ah, 1/21.
2 Hidayah al-Abrar ila Tariq al-Aimmah al-Athar, pg. 264.
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The above mentioned ‘Ammah are famous Sunni scholars.
Ayat Allah al-‘Uzma al-Shaykh Fath Allah al-Namazi al-Shirazi
mentions:
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As for hadith from the chains of transmission of the ‘Ammah,
many have narrated from their Muhaddithin, like al-Bukhari

and Muslim.!

Considering all of the above, ‘Ammabh refers to the Ahl al-Sunnah.

Who are the Mukhalif according to the terminology of the Shi‘ah?
Muhammad ibn al-Hasan al-TtsT mentions:
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With regards to the narrations that include four takbirs, they
are subject to Taqiyyah, as it is the opinion of the Mukhalifin.?

Take cognisance of the fact that he did not mention “the belief of some
Mukhalifin”, indicating that Mukhalifin refers to the Ahl al-Sunnah.

Ni‘mat Allah al-Jaza’ir1 cites his explanation:
3y cpdlleadl B3le OMay Lgie 8,35 gl e S a1 J 48
1 Qa‘idah La Darara wa La Dirar, pg. 21.

2 Al-Tahdhib, 3/316.
58



A ANV e e Jls ) JUISTYL en 8 e 1ssl3s
b s e oSNNS e alowns alll g 01 sl Y1 6l Y1
I will mention something that will shed light on many matters.
The futility of the worship of the Mukhalifin: It is such that
even if they fast, perform salah, perform hajj, discharge zakah,
or even exert themselves in worship and good deeds more than

others, but due to them performing these deeds in a way other

than the way Allah commanded to...

Their initiation of the four Madhahib: They have made the
Madhahib as mediums and gateways between them and their
Lord. They derive rulings from them, whilst its rulings are
derived from analogies, deductions, opinions, and individual
judgements; all of which Allah has forbidden that rulings be
derived from and refuted those who follow the religion via it.!

So, Mukhalifin refers to the adherents of the four Madhahib, the Ahl
al-Sunnah wa al-Jama‘ah.

Since the meanings of their terminologies have been discussed, O
brother seeking the truth, let us study their verdict regarding the
Muslims, so that it becomes apparent whether it is possible for a man
affiliated to this creed to betray the Ahl al-Sunnah, and does he believe
that following the ShiT creed prevents him from betraying the Sunnt
ruler. This allegation will then be substantiated.

1 Qisas al-Ambiyd’, pg. 347.
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1. The one who rejects the authority of the Twelve Imams is a

disbeliever

The Shrah believe that Imamah is one of the fundamentals of Din. They
believe Nabi sz appointed Twelve Imams after him. They believe
them to be infallible. They consider obedience to them and acceptance
of their teachings to be compulsory. They consider rejection of the
Imams to be tantamount to rejection of the Rastl of Allah As.edfie,

So, what is their opinion regarding those who are not of the same
belief and only honour these twelve individuals, as they recognise the
status of their lineage without considering them to be infallible and

obedience to them compulsory?

Before mentioning the statements of the ShiT scholars regarding
the disbelief of Ahl al-Sunnah, I present to you the opinion of one of
the two individuals connected to this topic, and it is the opinion of
Khaw3jah al-TasT in the words of al-Mahazt:

In al-Kaft, Thiqat al-Islam reports from Zurarah who narrates that
al-Baqir =ik said, “If a person has to spend his night in prayer
and day in fasting, give all his wealth in charity, and perform
Haj every year but did not recognise the Wilayah of the Wali of
Allah thereby not devoting himself and all his actions to him, he
therefore has no right upon Allah that he rewards him nor is he
from the people of iman.” This meaning was determined by the
great philosopher, greatest leader of the latter scholars, Nasir al-
Din Muhammad ibn Muhammad al-Ttist. May Allah honour his
soul and please him with the gardens of Jannah.!

1 Al-Arba‘mn, pg. 98.
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He rendered the following:
If a servant has to come with righteous deeds tomorrow,
From visiting every messenger sent and pious person,
And fasting excessively without becoming tired,
And abundant prayer without getting lazy,
And performing compulsory Hajj for Allah,
And circumambulating the Kabah without shoes,
And flying into the air without the assistance of anyone,
And diving into the ocean without getting wet,
And clothing the orphans with silk,
And feeding them delicious wheat with honey,
And living amongst thousands people,
Distanced from sin and saved from error,
But none will be of assistance to him on the Day of judgement,

Except great love for Amir al-Mu'minin ‘Al1.!

There is also a statement of al-TiisT regarding ‘Al #2dks mentioned in
A'yan al-Shi‘ah:

When the trumpet is blown then approach ‘Al
For the sincerity of allegiance will be of aid.
1 A'yan al-Shi‘ah, 9/419 with the variance of some words; Book of ‘Arif Tamur about

al-Tasi, pg. 67, from an Isma‘ili author of the 7th century by the name Nur al-Din
Ahmad who mentions it in his book Fusil wa Akhbar.
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That Imam who if a person rejected his rank,
Then his neither his Hajj or ‘Umrah will be of help to him.!
Look at the extremism of their scholars, let alone their general masses.

Extremism in loving ‘All 4%, as demanded by al-TiisT above such
that neither Hajj or ‘Umrah will be of assistance, is contrary to our
understanding and belief. We are the Ahl al-Sunnah. There is actually
another method of differentiation according to al-Tasi which al-
Mahzi al-ShiT has informed us of:

It is narrated that al-Muhaqqiq Nasir al-Millah wa al-Din
Muhammad ibn Muhammad al-TtisT, may Allah honour his soul,
established proof of the hate of Ahl al-Sunnah towards the Ahl
al-Bayt. His proof is as follows:

The Mukhaliftn have hatred for all those who harbour enmity
towards Abh Bakr, ‘Umar, and ‘Uthman irrespective of who
they may be, or whether they are familiar with their name and
lineage. Our Imams, however, openly express hatred towards
Abt Bakr, ‘Umar, and ‘Uthman, and attribute to them all the evil
and shameful incidents that occurred in the Ummah therefore
resulting in the Mukhalifiin showing hatred to our Imams. The
first opinion isn’t incorrect while the second is the absolute
truth although the opposition rejected it. Certainly truth does
not lose credibility by being rejected. They have now become
disbelievers. We have discussed it in length in our mentioned

writing. Allah is the true guider.?

1 A'yan al-Shi‘ah, 9/419.
2 Al-Arba‘in, pg. 99.
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And just like that, the entire Ahl al-Sunnah are considered disbelievers
in the eyes of al-TtisT who was the reviver of their creed in the seventh
century!

This is not just the opinion of al-TasT, rather it is the famous view of
their creed and the statements of their scholars are in accordance to it.

Their leader of their Muhaddithin, Muhammad ibn ‘Alf ibn al-Husayn
ibn Babawayh who they have titled al-Sadiiq mentions his opinion:
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According to our belief, the one who rejects the Imamah of Amir
al-Mu’minin ‘Al1 ibn Abi Talib and the Imams after him is like
he who has rejected the Nubtiwwah of all the Ambiya’, and the
one who accepts Amir al-Mu’'minin but rejects any one of the

Imams after him is similar to he who accepted the Nubawwah

of all the Ambiya’ but rejected the Nubtiwwah of our Messenger,

Muhammad Laedge.!
They also attribute the following statement to Nabi Azaeifiz:
SN g
There will be twelve Imams after me, the first of them is Amir

al-Mu'minin ‘AlT ibn Ab1 Talib and the last is al-Mahdi, obeying

1 Risalah al-I'tigadat, pg. 103.
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them is like obeying me and disobeying them is like disobeying
me, whosoever rejects anyone of them then he has certainly
rejected me.!

Their greatest scholar, Jamal al-Din al-Hasan Yasuf ibn al-Mutahhar

al-HillTt mentions:
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Imamabh is a universal grace while Nubuwwah is a special grace,
because it is possible that a specific period in time can be void of
a living Nabi, while the same is not true for the Imam. To reject
the universal grace is worse than to reject the special grace.
Al-Sadiq indicated towards this by calling a person who denies
Imamabh in all totality “the worst of them”.?

Their scholar and Muhaddith, Yasuf al-Bahrani mentions:
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What difference is there between the one who disbelieves in

Allah 3532 and his Rasil, and the one who rejects the Imams

i when it is proven to be of the fundamentals of Din.’

Their Hakim, Muhaqqiq and Philosopher, Muhammad Mubhsin al-
Ma‘raf commonly known as Fayd al-Kashani mentions:

1 Bihar al-Anwar, 27/61, 62.

2 Al-Alfayn fi Inamah Amir al-Mu’minin ‘Al ibn Abt Talib, pg. 13.

3 Al-Hada'ig al-Nadirah fi Ahkam al-‘Atarah al-Tahirah, 18/153.
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A person who rejects one of the Imams is similar to he who has

rejected the Nubiiwwah of all the Ambiya @ik !

Mulla Muhammad Bagqir al-Majlist mentions:
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Be informed that usage of the words of Shirk and Kufr for those
who don’t believe in the Imamah of Amir al-Mu’minin and the

Imams of his progeny =it and their superiority over others
indicates that they will abide forever in Hell.?

Considering the above, they believe that Ahl al-Sunnah will be
sentenced to Jahannam eternally!

Their scholar Muhammad Hasan al-Najfi mentions:
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A person who contradicts the people of truth is considered a
disbeliever amongst us unanimously. Similarly, the statement
of al-Fadil Muhammad $Salih in Sharh Usul al-Kafi and that of

1 Minhaj al-Najah, pg. 48.
2 Bihar al-Anwar, 23/390.
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al-Sharif al-Qadi Nar Allah in Thqaq al-Haqq is regarding the
ruling of kufr upon the one who rejects Wilayah, as it is from the

fundamentals of Din.!

Take note that the one who rejects Imamah is unanimously considered
a disbeliever in their eyes indicating to all the Ahl al-Sunnah being
unanimously considered disbelievers.

Ayat Allah al-Shaykh ‘Abd Allah al-Mamagani who they have titled al-
‘Allamah al-Thani (the second ‘Allamah) mentions:
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The objective to be understood from these statements is that

all those who are not Ithna ‘Ashari will be labelled Kafir and
Mushrik in the hereafter.?

Khomeini narrates from Muhammad ibn Muslim al-Thaqafi who

mentioned:
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1 Jawahir al-Kalam, 6/62.
2 Tangih al-Magal, 1/208.
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I asked Abt Ja'far Muhammad ibn ‘All regarding the Qur’anic
verse, “They are those people whom Allah will change their evil deeds

into good deeds, and Allah is most forgiving most merciful.”

He replied, “A sinner will be brought on the Day of Qiyamah to
the place of reckoning where he will be discreetly reckoned by
Allah alone. He will recognise and confess to his wrongs. Allah
will then say to the scribes, ‘Convert all his deeds into good
deeds and reveal it to the people. The people in shock will say,
‘Wow, this person has not committed even a single wrong!” Allah
will then usher him into Jannah. This is the interpretation of the

verse, and it only refers to the sinners of the Shiah.”

Khomeini has commented as follows regarding this narration:
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It is obvious that this favour is exclusive to the sect of the Ahl
al-Bayt and forbidden for others as Tman can only be attained
via the Wilayah of ‘Alf and his pure and infallible heirs zi&. In
fact, Tman in Allah and his Messenger is not acceptable without

belief in Wilayah as we will expound on in the coming chapter.?

Khomeini further mentions:
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1 Sarah al-Furgan: 70.
2 Al-Arb‘un Hadithan, pg. 510, 511.
3 Al-Arb‘un Hadithan, pg. 511.
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As mentioned in the latter portion of the previous hadith that
the matter of Wilayah of Ahl al-Bayt and recognising their
status is a condition for acceptance of actions in the matters
of Din; however, it is in reality a requisite of the sanctified Shi1
creed. Information of this topic exceeds the capacity of this
concise booklet and surpasses the definition of uninterrupted

transmission, although this booklet is now blessed due to some
of this information being incorporated.!

Take note, the Wilayah which the Shiah are devoted to is a fundamental
belief which they will never shift from, due to their belief in it having
surpassed the definition of uninterrupted transmission as attested to
by Khomeini. They consider it not only to be a condition of acceptance
for actions but also a requisite for Iman in Allah and his Messenger

Look carefully at this statement of Khomeini as he clearly attests to it:
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There is plenty of information on and about this subject. The
essence of it is that the Wilayah of Ahl al-Bayt is not just a

1 Al-Arb‘in Hadithan, pg. 512.
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condition of the validity of actions in the court of Allah but rather

it is a requisite of the validity of Tman in Allah and Nabi is.eag=.!

Their scholar ‘Abd Allah Shubbar who is titled the greatest leader,
the strongest support, the greatest scholar and crown of the jurists,
the leader of the creed, the compiler of transmitted knowledge and
rational sciences, the educator of practical and fundamental laws,

mentions:
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As for all of the Mukhalifin, those who are not guilty of Nasb,
nor have they opposed, or conspired against, then according
to a group of Shi'ah which includes Sayyid al-Murtada, “They
are disbelievers in this world and the next”; however according
to the majority, “They are disbelievers who will remain in hell

eternally.”.?
Al-Mufid mentions in al-Masa’il:
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All the Shtah are of the opinion regarding a person who rejects
the Imamah of any of the Imams and rejects what Allah has made

binding upon him of compulsory obedience that he is a misguided

disbeliever who is worthy of remaining in hell forever.?

1 Al-Arb‘tin Hadithan, pg. 513.
2 Haq al-Yaqin fi Ma'rifah Usil al-Din, 2/188.
3 Bihar al-Anwar, 23/391.
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2. Permissibility of shedding the blood of Ahl al-Sunnah

We begin explaining their belief regarding the blood of Muslims by
mentioning the view of none other than al-TaisT himself. His previous
statement is regarding the disbelief of the Ahl al-Sunnah. He declares
the blood of Ahl al-Sunnah to be permissible in such a distinct manner

that it leaves no room for dispute.

One of their scholars, al-JawahirT, mentioned the following in a dispute
with someone who did not deem the slaying of the opposition to be
permissible:
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There is not any difference between Khajah Nasir al-Din al-
Tast or ‘Allamah al-Hillt and those who are of the opinion of
killing and its likes in respect of the disbelievers, to the extent
of perpetrating what occurred in Baghdad and its surroundings.
In short, discussing this matter in length as he has done in al-

Hada’iq is spending time discussing the obvious.!

The followed scholar as they call him, al-Mirza Muhammad Bagir
al-Musaw1 al-Khuwanasari al-Asbahani mentions his view in the
biography of Nasir al-Din al-TasT:
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1 Jawahir al-Tlm, 22/62.
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He was an eloquent, wise, profound and powerful scholar ... In
a nutshell, the famous recognised... From the famous reported
incidents that are known is his appointment to act as Vizier for
the reticent ruler of the guarded domains of Iran, Halaku Khan
ibn Tolui Genghis Khan, who was at the time a powerful king
of the Tartars and Mongol Turks. He joined the convoy of the
powerful king with absolute propensity towards Baghdad the city
of peace with the purpose of guiding the people, improving the
city, eradicating the ongoing tyranny and corruption together
with its headquarters, by destroying the empire of Abbasids and
openly killing the followers of those oppressors until their dirty
blood flowed like rivers into the Tigris River, and from there into

the fire of Jahannum the place of ruin, hardships, and evils.!
May Allah save the Muslims from ever being ruled by them.
Statements of their scholars:

Their scholar Muhammad ibn ‘Ali ibn Babawayh al-Qummi narrates
the following from Dawiid ibn Farqgad:

1 Rawdat al-Jannat fi Ahwal al-‘Ulama’ wa al-Sadat, 1/300-301.
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I enquired from Abii ‘Abd Allah, “What is your opinion regarding
the slaying of a Nasib?”

He replied, “Killing them is permissible; however, I fear for you,
it would be better if you could drop a wall on him or drown him

in water so that nobody can testify against you.”
[ then said, “What is your opinion regarding his wealth?”
He replied, “Deceive him as much as you can.™

This repulsive narration has also been mentioned by their scholar al-
Hurr al-‘Amili in Wasd'il al-Shi'ah and by Ni‘mat Allah al-Jaza'ir1 in al-
Anwar al-Nu'maniyyah under the following statement:
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Permissibility of killing them and usurping their wealth.?

So, the only problem with it is a manner needs to be adopted to absolve
the Shrah from being subjected to the penalty for murder.

Yusuf al-Bahrani mentions that the permissibility to take the wealth
and lives of Ahl al-Sunnah is the view of the former and latter Shrah.
He mentions the following:
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1 ‘llal al-Sharayi', pg. 601.

2 Wasd'il al-Shi'ah, 18/463; al-Anwar al-Nu‘maniyyah, 2/307.
72



Muslims are referred to as Nasib. According to Islam, it is
impermissible to usurp their wealth. But former and latter
scholars are of the opinion that a Nasib is a disbeliever and an
impure person whose wealth cannot only be usurped, but he can

also be killed.

Ni‘mat Allah al-Jaza’irT mentions:

Killing them and usurping their wealth are both permissible.?

Yusuf al-Bahrani mentions:
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Ab al-Salah, Ibn Idrs, and Salar are all of the above opinion.
It is apparent and rather obvious considering the abundance
of statements that consider the opposition to be a disbeliever,
Nasib, Mushrik and consider his wealth and blood permissible.
We have explained at length in Kitab al-Shihab al-Thagib under
the explanation of Nasib and what is he held accountable for,
in a manner that prevents the possibility of contradiction or

obscurity arising.?

1 Al-Had@’iq al-Nadirah fi Ahkam al-‘Atarah al-Tahirah, 12/323-324.
2 Al-Anwar al-Nu‘maniyyah, 2/307.
3 Al-Hada'ig al-Nadirah fi Ahkam al-‘Atarah al-Tahirah, 10/360.
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Shaykh ‘Abd al-Mun‘im al-Nimr mentions in his book Al-Shi‘ah al-Mahdi
al-Daruiz Tartkh wa Wathd'iq that he faced many threats from the Shrah
at the time of writing about them.

The Shi‘ah harbour hatred, enmity and aversion to the Ahl al-Sunnah,
but based on their abhorrent belief of Taqiyya, they conceal it by
means of civility towards Ahl al-Bayt and expressing false love. This
has, however, blinded the Ahl al-Sunnah from seeing their actual
stance. ‘Abd al-Mun‘im al-Nimr mentions the following:
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We the Sunni Arabs do not realise this, rather we are of the
opinion that the many years of Islam acts as a security from
its destruction or eradication. It has not occurred to us, so
we became part of Iranian festivals and began believing that
Khomeini will soon disregard or forget like us all these historic
matters, and he will rule like an Islamic ruler of an Islamic
nation who will awaken consciousness to Islam which will be

to the advantage of Islam and the Muslims altogether, as there

will be no difference between a Persian and an Arab or between

1 Al-Shiah al-Mahdi al-Dariiz Tarikh wa Watha'iq, pg. 10.
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a ShiTand a Sunni. However the incidents thereafter proved to
us that we were drowning in rosy dreams or in the ocean of our
hopes which some of our youngsters and grownups continue

drowning in until now, despite the unpleasant incidents.

The massacre of Shaykh Thsan I1aht Zahir together with eighteen other
Muslims that occurred on 23 July 1407 in the midst of the conference
for ‘Ulama’ of Hadith was due to the blood of those who oppose them
or refute their baseless claims to be permissible.

3. Permissibility to usurp the wealth of Ahl al-Sunnah

There has already been mentioned regarding the permissibility to
usurp the wealth of the Ahl al-Sunnah in the discussion regarding
their ruling regarding the blood of Muslims. However, the following

statements also appear.

The statement Aba ‘Abd Allah:

Usurp the wealth of the Nasib no matter where you find it and
give us a fifth of it.

Shaykh al-T2’ifah Abt Ja'far al-TtisT mentions this narration in Tahdhib
al-Ahkam', al-Fayd al-Kashani mentions it in al-Wafi?, whilst their
Shaykh al-Darazi al-Bahrant quotes it in al-Mahasin al-Nafsaniyyah® and
explains it elaborately.

1 Tahdhib al-Ahkam, 4/122.
2 Al-Wafi, 6/43.
3 Al-Mahdsin al-Nafsaniyyah, pg. 167.
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Their great authority, Rih Allah Khomeini ruled the following
regarding this matter:
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According to the most authentic narration, a Nasib is similar to a
disbelieving enemy in regards to the permissibility of usurping
wealth from him, and the law of Khumus applies. It is evident

that it is permissible to usurp his wealth wherever it is found

and by any means as long as a fifth is taken out.!

Mubhsin al-Mu‘allim also quotes this narration in his book al-Nasb wa
al-Nawasib gathering from it the permissibility of usurping the wealth
of Ahl al-Sunnah as they are Nawasib considering this misguidance.?

Certainly the methods of deceit, stealing, trickery, fraud and other
impermissible means are considered permissible to the Ahl al-Sunnah
according to Khomeini by means of his statement:

And by any means possible.

4. Impurity of Ahl al-Sunnah according to the Shi'ah

Their former authority, Muhammad Kazim al-Tabataba’1 mentions:
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1 Tahrir al-Wastlah, 1/352.
2 Al-Nasb wa al-Nawasib, pg. 615.
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There is not any ambiguity in the fact that the Ghulat, Khawarij,

and Nawasib are considered impure.!
Their definition of Nawasib has been explained previously.

Their learned scholar, Ayat Allah al-Hasan ibn Yasuf ibn al-Mutahhar
al-Hilli mentions:
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The Khawarij, Ghulat, Nasib and those who display hatred for

the Ahl al-Bayt are all considered impure.?

Khomeini mentions:
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As for the Nawasib and Khawarij, may the curse of Allah be on

them, they are without a doubt considered impure.

Khomeini also mentions:
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The Shrah of sects other than the sect of the Ithna ‘Ashariyyah

are considered pure as long as they are not harbouring any

Nasb, animosity or vituperation towards the Imams they have

1 Al-‘Urwah al-Wuthga, 1/68.
2 Nihayah al-Ahkam fi Ma'rifah al-Ahkam, 1/274.
3 Tahrir al-Wasilah, 1/118.
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no belief in. However, if they begin displaying the above, then
they are no different to the Nawasib.!

0 beloved reader, take note of the above that sects other than Ithna
‘Ashariyyah are still considered to be pure, whereas mention of the
Ahl al-Sunnah has not even been made as they are considered impure
without a doubt.

Al-Sadiiq narrates on the authority of Abii Basir who narrates from
Abii ‘Abd Allah saying:
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Nih @ik took a dog and a pig along into the ark; however, he

did not take along an illegitimate child, and a Nasib is considered

to be worse than an illegitimate child.?

Their great symbol, al-H3jj al-Sayyid Muhammad Rida Golpaygani

mentions:
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A person who has hatred for any of the fourteen infallible
personalities—may Allah shower them with peace—or reviles
them, is considered impure even though he may proclaim Islam.

There is no ambiguity regarding the disbelief of the Ghulat

1 Tahrir al-Wastlah, 1/119.
2 Tahrir al-Wasilah, 1/119.
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and their impurity as they believe in the divinity of Amir al-

Mu'minin. Similar are the Khawarij and the Nawasib.!

Take note that the mention of Nasb which means hatred for the Ahl
al-Bayt and reviling them refer to the Nawasib of previous times who
do not exist today. There is another classification of Nawasib which
according to their terminology, the Ahl al-Sunnah belong to. It has
been mentioned previously that according to them, a Sunni is referred
to as Nasib.

Their scholar Yasuf al-Bahrani mentions:
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The deficiency and inadequacy of this deduction is apparent
due to the indication of extensive or rather uninterrupted
explanations as we have shed light on it in the aforementioned
booklet regarding the disbelief of the other opposition being
deemed weak, their Nasb, and their impurity. There is no doubt
in these two matters being inadequate in contradicting these

claims from the aspect of ascription, number, and semantics.

Therefore, understanding it as Tagiyyah is clearly the only

1 Mukhtasar al-Ahkam, pg. 9.
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option considering the connection of narrators in them both or
specifying it by excluding the opposition just as it is necessary
to exclude the extremist, Khawarij, and Nawasib according to
the famous interpretation of the scholars, as they do not differ

regarding the disbelief of the masses.!

In that case, the narrations and statements that do not attest to
the disbelief and impurity of the opposition will be understood as
Taqiyyah and this is probably not heard from them nowadays due to
the same reason. I do not intend generalising, as there are some who
are truthful; however, a truthful ShiTwill become apparent in his firm
stances against those statements which create disunity in the Ummabh.

Ni‘mah Allah al-Jaza’irT mentions:
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The matter of the Nasib and his position can be understood by

explaining two matters:

1. Explaining the meaning of Nasib that appears in the narrations
that he is impure, worse than a Jew, Christian or Fire worshipper
and he is considered an impure disbeliever according to the
consensus of the ShiT scholars, may Allah be pleased with

them...2

1 Sharh al-Risalah al-Salatiyyah, pg. 334.
2 Al-Anwar al-Nu'maniyyah, 2/306.
80



5. Their ruling with regards to living under the rule of Ahl al-
Sunnah

We have noticed from the previous statements of the Shiah that the
Ahl al-Sunnah are disbelievers due to their famous rejection of the
necessary beliefs, according to the Shiah. This also includes their
governors and rulers; however, the matter concerning the rulers is
greater, as they have usurped the position from the very Imam who
was the reason why they were ruled disbelievers in the first place; so,
what would the ruling regarding the one who usurped his position
unrightfully be and what would be the ruling regarding living under
such a ruler?

Muhaqqiq al-Bahrani explains this ruling and the statements related
to it:
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The third ruling with regards to assisting the oppressors which

is famous amongst the statements of the scholars is restricted to
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that which is impermissible. As for that which is permissible like
sewing for them, building, and similar, then there is no objection
to it. He mentions in al-Kifayah, “It only includes assisting the
oppressors in that which is impermissible, whereas permissible
things like tailoring or similar are clearly permissible. However,
the more precautionary measure would be to refrain altogether
considering the few statements which condemn it. Allah
mentions in the Qur’an, “And incline not to those who are sinners,
lest the fire afflicts you.”

It is mentioned in Majma* al-Bayan, “The interpretation of the
verse is, “And do not side with the polytheists in any aspect of
your religion”, attributed to Ibn ‘Abbas. And it is said, “Do not
treat a transgressor with kindness,” from al-Suddi and Ibn Zayd.
It has been said that the inclination towards the transgressors
which is prohibited is being part of their transgression and
expressing love for them. It is, however, permissible to have
dealings with them to prevent their evil, from al-Qadt. Close to
that is what has been narrated from them sz, “Inclining refers

to having love, wishing well, and obeying them.”

The abovementioned statements regarding this discussion clearly
indicates to the impermissibility of their assistance in general, whether
in impermissible or permissible instances.

Muhaqqiq al-Bahrant then provides proofs for the statements:
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1 Kitab al-Hadd’iq al-Nadirah, 18/118.
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The attempt to advocate it is clear from these statements
considering its link to one another. The synopsis is as follows;
There is no doubt that the previous statements strongly
emphasise the impermissibility in entering into dealings
with them, rather mere love, inclination towards them and
loving their existence [is impermissible], more than assisting
them and helping them in dealings except that the statement
indicating towards permissibility clearly has conditions which

are mentioned in it. In reality, there are three levels:
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1. Entering into dealings with them due to love of the world,
to attain the enjoyment of leadership and to command
with good and forbid evil. The statements of prohibition

are referring to this level.

2. Same as the above but coupled with acts of obedience,
fulfilling the needs of the believers and good deeds. The
previous statements are referring to this level. Similar is
the words of ‘Al &z, “This for this”, “One for one” and

“Even though his share is the least” and so forth.

3. Entering into dealings with the primary objective of
initiating good, preventing the believers from harm and
making good reach them. This is, however, such a rare
phenomenon that it is likened to the act of removing pure
milk from amidst dung and blood. The latter part of the

aforementioned narration on secrets indicates to this level.

This is the opinion of the great expert ‘Aliibn Yaqtin, Muhammad
ibn Isma‘l ibn Bazigh, other great narrators of their likenesses,
al-Najash1 mentioned previously, and similarly a group of our
great scholars like al-Murtada, Muhaqqiq Khawajah Nasir al-
Din wa al-Millah, ‘Allamah al-Hilli and some latter scholars
like Muhaqqiq al-Thani in the rule of Shah Isma‘il, Shaykh al-
Baha'i, Shaykh al-Majlist and their likenesses, may Allah make
their abodes a place of comfort, while excepting the claim of

generality.

Khomeini mentions:
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The result of these divisions is that leadership and taking
control of matters is the most heinous of that which has been
prohibited, which does not have any scope for practice except in
situations of Taqiyyah and necessity where there is a dire need

to replace evil with good and fulfilling the needs of the Shrah.

This is because “good deeds take away evil deeds,” as appears in
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the narration of Mufaddal ibn Maryam. The atonement for the
actions of the ruler is fulfilling the needs of the Shtah, as it is
mentioned in al-Faqth.

And what has been reported about the concession of taking
up their authoritative positions is primarily upon the basis
of Taqiyyah, even from the likes of Zurarah, as appears in the
Sahihah of al-Walid ibn Sabih, especially considering the matter
to be extremely complex due to it pertaining to the protection of
their blood and the blood of their companions. The participation
of the likes of ‘AlTibn Yaqtin was on account of special permission

[from the Imam] and for higher circumstantial interests.

So, in essence, occupying oneself with the matters of the state
is forbidden, and assisting in this grave oppression is also
disallowed, even if it be assuming leadership over the Shiah.
The exception is restricted to instances of Taqiyyah and dire
need, and that also with due consideration to the interests of
the Ummah.

And there is no meaning in the excluded being desirable, due
to what has been established that making exclusions from
reprehensible matters is illogical, but in the instance where
the sovereign authority is contested and that reaches the
extent of compulsion. And the actual secret is that worldly and
otherworldly wretchedness and good fortune is a result of a
correct Khilafah and a just rulership or an illegitimate khilafah
and an oppressive rulership respectively. Hence, all good and
bad are linked to them. That being the case it will be necessary
to bring such a rulership about and achieve it even if it be by way

of the less-than-ideal political framework.
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This is all regarding an oppressive ruler who claims an Islamic
Khilafah. And this is absolute from the evidences as per the time

of their emergence.

As for the one who assumes authority without the
aforementioned claim, he also is a from the sinful according to
me in his rule, due to the established fact that rulership is the
right of the jurists.!

Al-Hurr al-‘Amilt has devoted many chapters to this theory in his book
Wasa'il al-Shi'ah, some of which are as follows:

Chapter 45: Impermissibility of being in a position of authority
under the rule of a transgressor unless in a case of exception. He

presents herein 12 narrations.

Chapter 46: Permissibility of being in a position of authority
under the rule of a transgressor to bring benefit to the believers

and save them from harm. He mentions herein 17 narrations.

Chapter 47: Compulsion of returning that which was oppressively
taken to those from whom if was taken if they are known or else

it be given in charity. He presents herein 1 narration.

Chapter 48: Permissibility of accepting a position of authority
under the rule of a transgressor due to need and fear. He

mentions herein 10 narrations.?

Take note from the aforementioned that the primary rule is that
of non-involvement, as the Ahl al-Sunnah and their rulers are
disbelievers. This is due to the fact that the Khilafah is an undisputable

1 Musnad Tahrir al-Wasilah, 1/488, 496.
2 Wasa'il al-Shi'ah, 12/135.
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right of the Imam. Therefore, whoever assumes its responsibility or
is pleased with someone other than the Imam who has assumed its
responsibility is considered a disbeliever, as previously mentioned
in the discussion regarding their belief of Ahl al-Sunnah being
disbelievers. For this reason, assuming positions in their country
is impermissible unless in the cases of exception which have been
mentioned. They are as follows:

« Fear of their creed being exposed regarding excommunication
of the state, like he who conceals his Shiism due to fear of the

Khalifah.

* Obtaining benefit for the believers—referring to only the
adherents of their creed—just as Ibn Yaqtin had by returning the
wealth of the ShTah after it was usurped.

« Inflicting harm to the Ahl al-Sunnah and more especially their
leaders similar to the previous statement regarding the person
who sought permission to satisfy his thirst for revenge by
usurping the wealth of the Ahl al-Sunnah.

Observe how al-Bahrani mentioned that al-T{isT was among those who
assumed a position in the service of Halaku due to the interests of
his creed. Someone could possibly claim that he was compelled, but
this would be an answer to that claim. However, what answer can be
given regarding Ibn al-'Alqgami and why did he assume the position of
vizier? Was he compelled by the Khalifah, although this hasn’t been
mentioned by anyone, and why did the Khalifah detest his position as
vizier? Or was his position a mere service to his creed?

Before ending this chapter, I would like to cite an example of one of
these viziers who gained such approval among the scholars of the
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Shiah thereby being cited as an example of a righteous vizier, he is

none other than ‘Alf ibn Yaqtin.

‘Ali ibn Yaqtin

He was the vizier of the Abbasid Khalifah Hariin al-Rashid zzdiz
Bahrani mentions regarding his status amongst the Shrah:
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There are statements which indicate that a great fortune and
lofty position is attained by means of it, as indicated to by the
statement of al-Rida in the narration mentioned by al-Kashshi.
The statements regarding ‘Alf ibn Yaqtin and his lofty status in
the eyes of al-Kazim. The command of al-Kazim to ‘Ali ibn Yaqtin
preventing him from giving up his post attests to it.!

Al-Bahrani also mentions:
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Regarding their objective of working under the rulers of Ahl al-
Sunnah merely for the benefit of their creed, the participation

of the likenesses of ‘Alf ibn Yaqtin, Muhammad ibn Isma‘il ibn

Bazi and other famous scholars of their stature is narrated.>

1 Al-Had@'iq al-Nadirah, 18/132.
2 Al-Hada'ig al-Nadirah, 18/133.
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It appears in the foreword of al-Rasd’il al-‘Ashr of Shaykh al-TasT:
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As for the position attained by the Shiah in Baghdad, al-Fadl

would be referred to as a chief by those of position and honour
from the likenesses of ‘Ali ibn Yaqtin.!

Khomeini mentions his opinion:
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When the circumstances of Taqiyyah demand one of us to enter
into the cavalry of the rulers, then in this case it is compulsory
to desist from this Taqiyyah even if it may lead to being slain,
except in the situation where outward participation will bring

true assistance to Islam and the Muslims like it was in the case

of ‘Alf ibn Yaqtin and Nasir al-Din al-Tis1.?

Al-Hurr al-‘Amili narrates from ‘Alf ibn Yaqtin who mentioned:
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[ said to Abl al-Hasan @ik, “What is your opinion regarding

taking up a position under these people?”

1 Al-Rasa’il al-‘Ashr, pg. 19.
2 Al-Hukdmah al-Islamiyyah, pg. 142.
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He replied, “Do it if you have to, but do not take the wealth of
the Shi'ah”

Ibn Yaqtin then said, “I would accept the wealth from the Shiah

in public and return it to them secretly.”

As we can see, he would return the wealth of the Rafidah back to them
whilst he would deal with the Ahl al-Sunnah differently. This is one
of the reasons for permissibility in participating according to them
as previously mentioned. Here is another duty from the duties of this
great vizier featuring a great and righteous example to the one who
wishes to be in the service of the rulers of the Ahl al-Sunnah.

Ni‘mat Allah al-Jaza’irT mentions:
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It is narrated regarding ‘Alf ibn Yaqtin, whilst the vizier of Hartin

al-Rashid, that he once imprisoned a group of the opposition.

Being a leader of the Shiah, he commanded some youngsters

1 Wasd'il al-Shi‘ah, 12/140.
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to cause the roof of the prison to fall onto the inmates killing
them all. The prisoners amounted to approximately 500 men. To
be absolved from any responsibility, he wrote to Imam Mawlana
al-Kazim who in turn replied to his letter saying, “Had you had
come to me prior to killing them, you would have been totally
absolved. Since you hadn’t come to prior, you should give one
goat as compensation for each person you slain, although a goat
is more valuable than any of them.” Just look at the amount of this
blood money, it is not even equivalent to that of their [referring
to the Ahl al-Sunnah] smallest brother which is a hunting dog,
as the blood money for it is 20 silver coins, neither is it equal to
the blood money of their eldest brother who is either a Jew or
Fire-worshipper, as their compensation is 800 silver coins and

an evil punishment in the hereafter.!

Muhsin al-Mu‘allim also quoted this narration.? With actions such
as these is he still regarded as a trustworthy righteous vizier? Is the

trustworthiness and piety Ibn al-‘Alqami the same as this?

6. The Shi'ah belief of Taqiyyah and the aspect of concealing their

beliefs

Why should we discuss Taqiyyah? Studying the beliefs and principles
of the ShiT creed has revealed many inconsistencies present therein,
which not only weakens the foundation upon which the creed stands,
but rather affects majority of the creed. This is a statement made by
the most reputed scholars of the Shi'ah. Some of the confessions are

as follows:

1 Al-Anwar al-Nu'maniyyah, 2/308.
2 Al-Nasb wa al-Nawasib, pg. 622.
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The statement of Dildar ‘Alt:
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The narrations attributed to the Imams are divergent to such
as extent that it is almost impossible to find a narration that
doesn’t have another contradicting it. There isn’t any statement

that isn’t contradicted by another, such that it became a reason

for a number of the weak abandoning the true faith.!
Al-TasT has also mentioned:
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Some friends have mentioned to me regarding the narrations of

our scholars and the contradictions, disparities, and opposition

in them to such an extent that there will not be a narration,

except that another narration will contradict it. There is no

narration that is not opposed by another narration. Such that

this has become the greatest accusation of our opposition

against our creed.?

Upon looking into the things that kept these discrepancies hidden,
Taqiyyah is the most apparent of them from an ideological perspective.

1 Hagiqah al-Shi‘ah, pg. 36.
2 Mugaddamah Tahdhib al-Ahkam.
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There are other reasons but these explanations are not the purpose of
discussion here, although they should be discussed.

So, what is this Taqiyyah all about?

Allah 4% says in the noble Qur’an:
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Believers shall not take disbelievers as allies instead of believers. And
whoever does that has nothing to do with Allah unless he does so in
order to protect himself from them, and Allah warns you of himself
and to Allah is the final abode. Say, whether you hide what is in your
hearts or reveal it, Allah is aware of it, and he knows that which is in the

heavens and on the earth, and Allah has power over everything.!

Allah d%%=:2 also says in the noble Qur’an:
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1 Sarah Al Tmran: 28-29.
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Whosoever disbelieves in Allah after his belief except for the one who is
forced while his heart is secure in faith, but those who open their hearts
to disbelief then upon them is the wrath of Allah and they will face a

great punishment.!

It is clear from the above verses that the Taqiyyah referred to as
permissible by Allah has a specific limit to the extent that it came in
the form of dispraise for the one who forms allies with the disbelievers.
It did not appear independently indicating to its restricted scope,
therefore it is impossible for Taqiyyah to be a general constant for a
Muslim in his life, such that its requisite is continuous without clarity
of truth. In that case, the purpose for sending Messengers cannot be
ascertained and it is not possible for anyone to call towards Islam, as
it is known that every call of this sort will definitely be responded to
with war and rejection. So, when will the truth become apparent and
earn standing when the callers are making Taqiyyah for every fear he
faces from transgressors and general masses. In connection with this,
I call unto the heedful, educated youth of the Shrah, those who are
seeking the truth in following the creed of the Ahl al-Bayt and those
who are not prompted by desire position, wealth, fame or even due to
prejudice to blindly accept what is falsely and deceptively attributed
to the Ahl al-Bayt. I invite them to a critical and thorough study of the
relied upon books of the creed and of its statements and beliefs, but in
particular, a complete introspection into the answers of the scholars
of the creed regarding its discrepancies and the extent of its clarity
and symmetry to the Qur’an, intellect and historical events regarding
which there is no contradiction. In this way my brothers, true unity
can be achieved.

1 Sirah al-Nahl: 106.
95



We are aware of the Taqiyyah mentioned in the Qur’an; however, what
does Tagiyyah of the Shi‘ah constitute?

Taqiyyah of the Shiah

It refers to demonstrating the opposite of reality, and it allows a ShiTto
deceive others. So based on this Taqiyyah, a ShiT can reject outwardly
what he believes inwardly, and it allows him to demonstrate beliefs
other than his inward beliefs. For this reason, you will find the Shiah
rejecting many of their beliefs in front of the Ahl al-Sunnah. Like their
stance regarding the lives of the Ahl al-Sunnah, them being apostates,
and the ruling of cooperating with their rulers.

Shaykh Muhibb al-Din al-Khatib mentions:
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The first prevention of true and sincere unity between us and
them is what is known as Taqiyyah, for it is a religious belief
which allows them to demonstrate to us other than what they
conceal, therefore causing a clean hearted one of us to be
misled by their portrayal of zeal for concurrence and mutual
approximation whereas they have no desire for it, they are
not pleased by it nor are they aware of its reality, except that it

should be from one side whereas the other side remain in their

position without even moving a hair breath.!

1 Al-Khutut al-‘Aridah, pg. 10.
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I present the following to explain its reality and importance in their
belief:

Their Shaykh and chief of their Muhaddithin, Muhammad ibn ‘Al1 ibn
al-Husayn—who is titled al-Sadiig—mentions:
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Taqiyyah is compulsory in our belief. The one who abandons it is
similar to he who has abandoned salah. Tagiyyah is compulsory
and it will not be waived until the Q3’im emerges. Whosoever
abandons it before his emergence, then he has left the religion of
Allah and the Imamiyyah, and went against Allah, His Messenger
and the Imams.!

The narration of al-Kulayni where he narrates from Ma‘mar ibn Khallad
who says:
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I asked Abt al-Hasan regarding rising for the leaders, he replied,
“Abil Ja'far has said, ‘Taqiyyah is part of my religion and the
religion of my forefathers, and Iman is incomplete without
Taqiyyah.”?

It is narrated in al-Usil of al-Kafi from Abt ‘Abd Allah, who mentioned:
1 Risalah al-I'tigadat, pg. 104.

2 Al-Kafi, 2/219.
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O Abl Umar, certainly nine tenths of religion is in Taqiyyah, and

religion is incomplete without Taqiyyah. Taqiyyah is permissible

in everything except Nabidh and Masah on Khuffayn.!

Al-Kulayni also narrates from al-Sadiq saying:
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I heard my father saying, “By Allah, there is nothing on the
surface of this earth more beloved to me than Taqiyyah.” O Habib,
Allah honours a person who adopts Taqiyyah and disgraces the

one who abandons it. O Habib, indeed people are in a truce, had

there been anything, it would have been this.?

The following is narrated from Abii ‘Abd Allah:

Qb g e Ul o 3 21

-

Taqiyyah is a shield between Allah and his creation.’

The following is narrated from Abt ‘Abd Allah:
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Allah only accepted Taqiyyah as part of his religion for us all.*

1 Al-Kafi, 2/217.
2 Al-Kaft, 2/217.
3 Al-Kaft, 2/220.
4 Al-Kafi, 2/218.
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The following is narrated from Abii ‘Abd Allah:
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My father would say: There is nothing more beloved to me than

Tagiyyah. Taqiyyah is definitely the shield of a believer.!
Al-Kulayni and al-Fayd al-Kashani narrate from Abii ‘Abd Allah saying:
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He who begins his morning by proclaiming our secret, will be

inflicted with the heat of iron and confinement of company.?

It is mentioned in al-Kaft and al-Rasa’il of Khomeini from Sulayman ibn
Khalid who mentions:
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O Sulayman, you are an adherent of a religion of which a person

is honoured by concealing it and disgraced by exposing it.>

Al-Hurr al-‘Amili narrates from Amir al-Mu’minin saying:
oo 3ol Jlasl bl - 2l
Taqgiyyah is from the greatest actions of a believer.*

The following is mentioned in Wasa'il al-Shi‘ah from ‘Al ibn al-Husayn:
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1 Al-Kafi, 2/220.
2 Al-Kafi, 2/372; Al-Wafi, 3/159.
3 Al-Kaft, 2/222; Al-Rasa’il, 2/185.

4 Wasa'il al-Shi‘ah, 11/473.
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Allah forgives all sins of a believer and purifies him from it
as long as he isn’t a perpetrator of two things: Abandoning

Taqiyyah and not fulfilling the rights of people.!

It appears in Jami‘ al-Akhbar of Shaykh Taj al-Din Muhammad ibn
Muhammad al-Sha‘Tr1 attributed to Nabr:
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A person who abandons Tagiyyah is similar to he who has

abandoned salah.?

It is narrated is Wasa'il al-Shi‘ah from al-Sadiq who said:

£l 5 o o o
The one who abandons Taqiyyah is not from us.?

Khomeini mentions:
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Sometimes Taqiyyah is due to fear whilst other times it is to be
polite. The object of this type of Tagiyyah is to unite the different

sects of the faith by showing love to the opposition and to achieve

their love without the fear of harm, as in Taqiyyah done due to

1 Wasd'il al-Shi'ah, 11/474.
2 Jami* al-Akhbar, pg. 95.
3 Wasa'il al-Shi'ah, 11/466.
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fear, regarding which an explanation will be presented shortly.
Taqiyyah is sometimes desired for another reason besides this
and sometimes it is in itself desired, and that is that Taqiyyah
which refers to concealment as opposed to publicising upon

contemplating on it.!

Look at the hypocrisy of this man in his following statement, “by
showing love to the opposition and to achieve their love without the
fear of harm.” Look at how he made it permissible in this instance
without the fear of harm, and if the opposition are his brothers in Din,
then why is he practicing Taqgiyyah with them?

Khomeini also mentions:
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One of the purposes for its initiation is for the purpose of
uniting people and earning their love and proximity. There are
levels in accordance to the person upon which Taqiyyah is being
adopted. Taqiyyah is either done to disbelievers and those who
do not believe in Islam whether they are leaders or laymen, or to

rulers in general and their governors, or to their jurists and their

judges and lastly to general people. Tagiyyah to disbelievers and

1 Al-Rasa’il, 2/174.
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others constitutes doing actions in accordance to the general
masses. For example, the ruler obligates the Muslims to adhere

to the ruling of Abli Hanifah, whereas you follow another.!

Khomeini also mentions:
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The validity of actions that are carried out as Taqiyyah is
deduced from these narrations, whether the Tagiyyah is due
to difference in ruling between us and them like that of Masah
on Khuffayn and by abandoning fasting, or establishment of an
outward act, like performing the Wuqtf in ‘Arafah on the eight
day of Hajj due to the crescent proven to be sighted according

to them.?

Khomeini also mentions:
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The permissibility of this Tagiyyah is not dependant on fearing

for oneself or for another; however, the evident or specific

benefit is a reason for the compulsion of Tagiyyah with the

1 Al-Rasd’il, 2/175.
2 Al-Rasd’il, 2/196.
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opposition. Thus, Taqiyyah and Kitman (concealing one’s beliefs)
is compulsory although the person may be safe and not in any
personal danger.!

The following can also be found when looking at the statements of
Khomeini regarding Taqiyyah:
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The type of taqgiyyah which is compulsory in itself is what
is referred to as concealment. It constitutes not divulging
information of the creed and not divulging the secrets of the Ahl
al-Bayt. It is apparent from many narrations that it is this type
of Tagiyyah that was emphasised by the Imams. Concealing the
truth in a disbelieving state is compulsory, which has benefits

from a religious and political perspective. If it was not for

Taqiyyah, the creed would have become extinct.?

Their scholars would frequently travel to Sunni states where they
would manifest Taqiyyah and mislead the Ahl al-Sunnah by pretending
to be from the Ahl al-Sunnah. This was a plot to gather information
about them and to closely follow their errors and oversights. Among
them was their scholar by the name of Muhammad ibn al-Husayn

1 Al-Rasa’il, 2/201.
2 Al-Rasd’il, 2/185.
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ibn ‘Abd al-Samad commonly known as Shaykh al-Baha’t who died in
1031 AH. He mentions, “I was in Sham pretending to be an adherent
of the ShafiT madhhab.” His Taqiyyah and story is narrated by their
scholar Muhammad Muhammadi al-Ashtahardi in his book Ajwad al-
Munazarat.*

Their scholar, al-Shahrastani mentions his view regarding what they
have narrated:
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For this reason, the followers of the Imams from the Ahl al-
Bayt are most of the time forced to conceal the peculiar
customs, beliefs, rulings, books, and other things. Due to these
pure goals, the ShTah began utilising Tagiyyah to maintain an
apparent united front with other groups, in so doing adhering
to the practice of the Imams of the Ahl al-Bayt and their strict
instructions concerning the compulsion of Tagiyyah, such as,
“Taqiyyah is my Din and the Din of my forefathers,” and, “The
one who has not adopted Taqiyyah is deprived of Din as the Din
of Allah is dependent upon Taqiyyah.”

1 Ajwad al-Munazarat, pg. 188.
2 Footnote of Awd'il al-Maqalat, pg. 138.
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Ponder over his statement “to maintain an apparent united front,”
while what is concealed opposes it. This is why we remain sceptical
of those who claim to desire unity. Our analysis is summed up below:

1. Taqiyyah in the opinion of the Shiah is not to save lives, but
in reality is to conceal the infamies of the creed and its hostile
stance towards the Ahl al-Sunnah.

2. Taqiyyah is an intrinsic methodology to ShiT life which is
contrary to the definition of the Qur'an which restricts it to
specific situations, thereby making it similar to Salah in their
opinion. Al-Hurr al-‘Amill narrates the following from ‘Alf ibn
Muhammad:
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O Dawid, If you were to say that the one who abandons Tagiyyah

is like one who has abandoned salah then you would be truthful.!

The following appears in Wasa'’il al-Shi‘ah attributed to al-Sadiq:
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Hold onto Taqiyyah, for verily there isn’t anyone of us who has

not made it his motto and mantle with those who he trusts as a

practice for those whom he fears.?

Their scholar Muhammad ibn Muhammad ibn Sadiq al-Sadr al-Masawt
mentions his opinion:

1 Wasa'il al-Shi‘ah, 11/466.
2 Wasa'il al-Shi'ah, 11/466.
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The matter of Taqiyyah during the era of the major occultation
is a subject regarding which the statements of Imamah are more
substantial than others. Al-Sadtiq in Ikmal al-Din, Shaykh al-Hurr
in Wasa'il al-Shi'ah, and al-TabarsT in T'lam al-Wara narrate the
following from Imam al-Rida, “One who does not have piety has
no Din and the one who hasn’t adopted Taqiyyah has no Tman;
and certainly, the most honourable in the court of Allah is one
who has the most knowledge regarding Tagiyyah. The one who
abandons Taqiyyah before the appearance of our Imam is not

from us.”

So, Taqiyyah will remain with them until the appearance of their Imam

who currently is in the cave.

Ruling regarding Taqiyyah with the Ahl al-Sunnah

The following is just to emphasise what has passed and to explain that
those who are the primary focus of this evil practice are the Ahl al-
Sunnah. To the extent that it cannot be claimed that the previously
mentioned statements is refers to other than the Ahl al-Sunnah such

as the extremists, Khawarij, and Nawasib.

Al-Asfahani mentions a narration attributed to Imam ‘Alf which he

himself authenticates:

1 Tarikh al-Ghaybah al-Kubra, pg. 352.

106



3ol el b I3 Ailbee 05 slerls drlaadl 358 0S5 35 D6
ABI G DL el Ol s 3 sl S
e 1oy o o sa s ST Lo pall (LU 5 on sl
3 Ol s 3 LN by JB 5 s 5o alll e o 301 IS

Ll g il e
“The multitude of their Mas3jid and diversity of their followers
should not deceive you.”

It was asked, O Amir al-Mu’minin, how should a person live in
such an era?”

He replied, “Pretend to concur with them in the open while
opposing them secretly. Every person is rewarded according to
his actions and will be with whom he loves, so act upon what has
been said and wait for a way out from Allah.”

There are many statements regarding this topic some of which I
have mentioned in Mikyal al-Makarim. There isn’t any sect who
has more Masajid than the Shiah other than the Ahl al-Sunnah.!

Their great scholar Abti al-Qasim al-Khi'Tmentions regarding Tagiyyah:
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1 Wazifah al-’Anam ft Zaman Ghaybah al-Imam, pg. 44.
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It has been deduced from the present narrations that Tagiyyah
was initiated to veil the Shi'ah from the opposition, so that they
would not be known for their Tashayyu' or Rafd and to initiate
love and unity with them. Evidently, if a person pretends to
adhere to the Hanbali Madhhab in front of Hanafi’s for example
or vice versa, he would achieve disguise and nonconformity
to Rafd and Tashayyu' together with love and unity being
established with them. Therefore, when he performs Salah
in a Hanaff Musjid according to the Hanbali Madhhab, he is
believed to have performed Salah in their Masajid or with them.
The secret, however, is that the compulsory aspect is Taqiyyah
from the general masses whilst establishing love and unity with
them. There isn’t any compulsion in following their different
sects mentioned in the previous proofs nor is there any proof
regarding the compulsion of following the one who he fears in
his religion. However, the compulsion is of establishing love and

unity with the masses and concealing Tashayyu' from them.!

Their scholar Murtada al-Ansari, who is titled Shaykh al-Fugaha’ wa
al-Mujtahidin, mentions:
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1 Al-Tangih Sharh al-‘Urwah al-Wuthqa, 4/332,333.
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Firstly, it is a condition that the Taqiyyah be from the creed of
the opposition; as it is confirmed from the reported evidences
that worshipping while employing Taqiyyah is permitted. Due
to the first thing coming to mind is Taqiyyah from the creed of
the opposition. Therefore, it will not apply to Tagiyyah from the
Kuffar or the oppressors of the Shiah.!

Who is left after the Kuffar and oppressors of the Shiah? Take note of
the fact that there are proofs which determine that according to them
Taqiyyah needs to be adopted from the Ahl al-Sunnah only, not from
the Kuffar and neither from the oppressors of the Shiah.

Al-Kh@'T mentions:

Jo VI B gh Al e Al el e VI el i) LT
L8 oo J s e Alle 2S00 L el drl
Sl

As for the specific form of Taqgiyyah which is Tagiyyah from
the ‘Ammah [Ahl al-Sunnah], it is compulsory in itself. This
is on account of the multiple reports that deem it obligatory.
Rather their has been a subtle claim of it being Mutawatir, “
comprehensive claim of its authenticity. As for the general form

of Taqiyyah, it is in reality considered permissible and lawful.?

And:

1 Risalah al-Taqgiyyah, pg. 53.
2 Al-Tangih Sharh al-'Urwah al-Wuthqa, 4/254.
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As for the general form of Taqiyyah, it is in reality considered

permissible and lawful.!

The Taqiyyah which is considered compulsory in the opinion of al-
Khi'Tis the specific form of Taqiyyah which is adopted from the Ahl al-
Sunnah, and the general form of Tagiyyah which is adopted from the
disbelievers, other than the Ahl al-Sunnah, is considered permissible.
Can there be unity in the Ummah with these statements and from those
of the greatest contemporary authority of the Shrah. This is proof that
the Ahl al-Sunnah are considered worse than Jews, Christians, and
Polytheists in the eyes of the Shiah, therefore Taqiyyah from the Ahl
al-Sunnah is compulsory, but from disbelievers merely permissible

and lawful!

Taqiyyah is so ingrained withing them that they utilise it among

themselves also

As previously mentioned from al-Sadiq:
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Hold onto Taqiyyah, for verily there isn’t anyone of us who

hasn’t made it his motto and mantle with those who he trusts as

a practice for those whom he fears.

In addition to this is the answer which some ShiTscholars who rejected
the marriage of ‘Umar ibn al-Khattab to the daughter of ‘Alf ibn Ab1

1 Ibid.
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Talib, Umm Kulth@im. They say in response to what has been falsely
attributed to the Imam of the Ahl al-Bayt regarding this marriage—
“This woman was forcefully taken from us,’—amongst them Ni‘'mat
Allah al-Jaza'irT:

It is obvious that it is based on Tagiyyah and concealment from

the Shi'ah masses.!

Look at the words, “concealment from the Shi'ah masses,” meaning it is
obvious that it was to practice Taqiyyah from his own Shi'ah; and if this
is the case with their own, that what about the so called opposition?

1 Al-Anwar al-Nu'maniyyah, 1/84.
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Chapter 4

The accusations against al-Tuis1 and Ibn al-‘Alqgami

These two individuals face multiple accusations in relation to their
participation in the collapse of the Abbasid Khilafah. Some people have
argued the accusations and attempted to justify the actions of these
two individuals or deny whatever possible, while believing the reason
of these accusations to be mere enmity and religious controversies.

So, what is the reality?

To answer this question, we will present these accusations and
determine whether they are mere speculation of enemies and
opposition or are they really consistent with the beliefs and principles
of the ShiTcreed and has any Shi'ah ever admitted to these infidelities.
Before beginning, if Allah wills, I would like to mention that I endeavour
to present most statements in the argument of these accusations
from ShiTbooks and references, unbiased sources or sources based on
Mongol history while seldomly making mention of references of the
Ahl al-Sunnah scholars. This is mostly to explain the understanding of
other than them from the previous references.

I beseech Allah for ability, assistance and fair judgement.

Accusations against al-Tas1

1. His treachery of the Isma‘iliyyah

Al-TasT had achieved such a lofty status among the Isma‘liyyah that
they regarded him as a master of all sciences. He was also their general
Wazir.!

1 A'yan al-Shi‘ah, 9/415.
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‘Arif Tamur mentions:
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The Ismaili’s would refer to him as “Caller of the era”,
“Authoritative leader” and “Best of callers.”

With all of this, he considered his life with them to be the most miserable
and difficult, calling it a painful punishment, helplessness, a great
regret, and so on. He describes it in his last writing, Sharh al-Isharat,
which he authored while residing in the fortress of the IsmaTlt’s.?

As for the cause of these sentiments, some historians attribute it to
the reason of his coming to the Isma‘li’s, as they had threatened and
forced him to take up the position among them.

Another group is of the opinion that he eagerly presented himself
before Nasir al-Din when he invited him; however, something occurred
which made Nasir al-Din apprehend him. Muhammad al-Zinjani, who
was a Shi'T, mentions that it was due to a difference between his beliefs
and theirs.?

The above is regarding his relationship with them, but what about his
role in the collapse of their empire?

We obviously do not defend the Isma‘liyyah as they were responsible
for the destruction of the Muslim Ummah from all ideological and
political perspectives.

1 Nasir al-Din al-Tast, pg. 43.
2 A'yan al-Shi‘ah, 9/416; Al-‘Allamah al-Khwajah Nasir al-Din al-Tas li Muhammad Tagqi
Mudarrist.
3 A'yan al-Shi'ah, 9/416.
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‘Arif Tamur describes the situation, and he was with them at that time:
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A day which was like a thorn in the eye of the Abbasid Empire
together with the other dynasties and emirates.!

As it is said regarding them, “A creed whose apparent is Tashayyu'
whilst its reality is disbelief and atheism”; however, we intend to
expose the demeanour of this individual and his manner of dealing
with those whom he served.

Al-Mashhadani narrates from ‘Abd al-Amir al-A'sam that al-TasT
secretly corresponded with the Mongols around about 650 AH.?

This correspondence has been praised by ‘Arif Tamur in the following
statement:
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I can only commend his ability and his great insight.

Bear in mind that in the year 651 AH, Monku Khan issued an order
commanding his brother Halaku to invade the western regions.*

Al-Hamdhani mentions:
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1 Nasir al-Din al-Tust, pg. 57.
2 Muhakkamah al-Tarikh, pg. 70, 71; Nasir al-Din al-Tasi, pg. 22-46.
3 Nasir al-Din al-Ttst, pg. 40, 132.
4 Muhakkamah al-Tarikh, pg. 70, 71.
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When bidding his brother farewell, Monku Khan assigned to
him Khawajah Nasir al-Din after the capture of the apostate
stronghold.!

The above testifies to the correspondence, while strengthening the
possibility of its authenticity.

Al-Hamdhani also mentions:
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During the attack of the Mongols upon the Isma‘ilis, Khawajah
Nasiral-Dinal-Tasiwhowasthe greatestand most knowledgeable
scholar together with a group of others, were forced to remain
in the Isma‘li territory although they were fed up by residing
with them apostates and despised them. They had established
deep ties with Halaku as was always their intent, and they began
secretly seeking his counsel in preparation for the reigns to
fall into his hands in the easiest and best manner possible by

joining forces with Muslim and foreign masses. For this reason,

they spared no effort in convincing Khiirshah to surrender and

1 Jami" al-Tawarikh, pg. 203.
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obey by scaring him with the consequences of resistance and

opposition, which resulted in him accepting their advice.!
This was the era in which Ibn al-‘Algami tricked the Khalifah.

Al-Mirza al-NirT al-Tabarsi mentions:
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When 1l Khan, famously known as Halaku Khan, approached the
Isma‘ili territory to conquer those cities, the son of king ‘Ala’ al-
Din emerged from one of the forts by the secret instruction of
Muhaqqiq al-TiisTand began serving Halaku Khan. When Halaku
conceived that this was by the permission and consultation of
Muhaqqiq and that he had opened the fort and granted them
entry, he granted Muhaqqiq great honour and respect.?

So, the reality is not as explained by Hasan al-Amin in his defence of al-
TasT that Halaku kept him just for his knowledge and that al-Tst was
forced to remain with him.* Rather the actual reason is mentioned by

the Mongol historian al-Hamdhant:
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1 jami‘ al-Tawarikh, pg. 249.

2 Khatimah al-Mustadrak, 2/425.

3 Al-Ghazwa al-Maghalt li Hasan al-Amin, pg. 118-154; A'yan al-Shi'ah, 9/416.
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When Halaku became certain of the truthfulness and sincerity
of Khwajah Nasir al-Din al-Tasi, he showered him with his
kindness and favours. He gave him a number of horses to carry
his family and close ones, together with his followers, servants,
and belongings from the fort. He kept him and his family in his
company up until this day making sure they are present and

close to Halaku Khan and the famous ones of his family.!

Some of the above has been previously mentioned, as well as more,
regarding the status of al-TtisTin the eyes of Halaku. So, after all of this,
can it be said that he was forced? Allah willing, more incidents will
be mentioned which will further clarify that he did not act with fear
but rather with sincerity to strengthen this empire, when it became
clear to him that he could achieve the goals of the creed to which he
belonged.

2. His role in the instigation of the war of Iraq and Baghdad

We previously discussed the ShTah ruling with regards to the disbelief of
the Ahl al-Sunnah and permissibility of their killing. We also presented
the opinion of al-TusT which echoed the same beliefs; therefore, it is
not strange to find that he urged Halaku to invade Baghdad.

Other than the statements mentioned by the Ahl al-Sunnah scholars
and historians testifying to the occurrence of this instigation, there are
statements from some ShiT scholars mentioning that al-TiisT played a

1 Jami' al-Tawarikh, pg. 257.
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role in the decision of Halaku regarding the invasion of Baghdad. Yes,
he and Ibn al-‘Algami were not the primary motivators, but that does
not mean that they played no role in it.

Their scholar of hadith, al-NarT al-Tabarst mentions:

pLSVI L g shall Gameadl o STy SV o Ly oo s &aldll 525 5
4l 5l aly e LIS NI SOl A s S5e Y15
ﬁg:\@@&&o&ﬁy%r}égﬁj\d\fww\

bl Al folial s 1 15 331 s

He entered the fort together with Halaku. Halaku held Muhaqqiq
in high esteem by keeping him by his side and orchestrating all
matters in accordance to his opinion and permission. Muhaqqiq
thereby made Halaku desirous to conquer Southern Iraq,
which resulted in Halaku Khan thereafter conquering Baghdad,

subjugating those cities, its surroundings, and annihilating the

Abbasid Khilafah.!

Nazmi Zadah mentions the following in his book Kalsh Khalfa, which is
the biography of Kazim Nirus:
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Through the persuasion of Nasir al-Din, [ am proceeding towards
Baghdad.?

Muhammad Taqi MudarrisT Ridwi mentions:
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1 Khatimah al-Mustadrak, 2/425.
2 Kalsh Khalfa, pg. 127.
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After invading the Isma‘liyyah, Halaku contemplated invading
Baghdad and disciplining the Abbasid ruler. He consulted
Khawajah al-Tasi and asked him to examine this plan by
means of astrology and to advise him with the outcome. After
pondering deeply over the request of Halaku, Khawajah came up
with an answer that spued Halaku on further. He said, “The stars
indicate that Musta‘sim will soon die and Iraq will fall into the
hands of a king without any difficulty whatsoever.” Khawajah
exaggerated to such an extent in convincing Halaku that he
immediately began preparations towards Baghdad without even

giving it second thought.!

Upon looking at this, can it still be said that he was afraid and forced?
Ponder over the above statement, “Khawajah exaggerated to such an
extent...”

Muhammad al-MudarrisT also mentions the following in the same

book:
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1 Nasir al-Din al-Tasi Hayatuhu wa "Atharuhu, pg. 21.
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Qadi Nur al-ShishtarT al-ShiT mentions the following in his book
Majalis al-Mu’minin regarding Khawajah, “When Khawajah found
out regarding the ideological fanaticism of Musta'sim and his
manner of dealing with the suffering of the Shiah, he persuaded
Halaku to invade Baghdad.”

Some astrologers have attempted to praise Halaku upon the invasion
on Baghdad from an astrological perspective, as he was a staunch
believer of it; however, Nasir al-Din al-TaisT caused this attempt to
fail. Hereunder is a statement in connection with this incident, as it

appears in Jami' al-Tawarikh of al-Hamdhant:
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1 Nasir al-Din al-Tasi Hayatuhu wa "Atharuhu, pg. 22.
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Halaku consulted with the members of the state and the present
notables regarding his decision to invade Baghdad and each one
of them gave their opinion according to what they believed.
He then summoned the astrologer Hassam al-Din who was his
companion in the matters of decision making and said to him,
“Shed light on what is clear to you from the stars without any
flattery” When he mustered up the courage due to his close
proximity, he told the king secretly that he is not happy that
he intends to attack the Khilafah and proceed with an army to
Baghdad, as every king up to this day who had planned to attack
Baghdad and the Abbasids did not enjoy kingship nor life. If you
do not believe me and go there, you will face six types of issues:

1. Horses will die and the army will get sick.
2.The sun will not rise.
3.There won't be any rain.

4.Violent winds will blow and the land will be destroyed
by earthquakes.

5.Plants will not grow in the soil.
6. The main ruler will die this year.
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Halaku then asked him to testify to the veracity of his words
which the poor man then wrote down. However, the general
public and the leaders were of the opinion that proceeding to
Baghdad was the correct course of action. Thereafter Halaku
Khan called for Nasir al-Din al-TasT to consult with. Khawajah
was afraid, thinking it was a test so he said, “None of these

things will ever happen.”
Halaku replied, “In that case, what will happen?”
Khwajah replied, “Halaku Khan will soon replace the Khalifah.”

Halaku then called in Hassam al-Din to discuss this with
Khaw3ajah, who said, “A large number of companions were
martyred according to the opinion of the majority and people of

Islam and no corruption arose.
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If it were to be said that the Abbasids have been particularly
honoured, then verily Tahir [ibn Husayn ibn Zurayq] came from
Khurasan on the order of al-Ma'miin and killed his brother
Muhammad al-Amin. and al-Mutawakkil was killed by his own
son according to the consensus of the leaders. Similarly, the
leaders and the youngsters assassinated al-Muntasir and al-
Mu'taz whilst many other Khulafa’ were slain at the hands of a

number of people, yet it did not result in anarchy.!

1 Jami' al-Tawarikh, pg. 278-280.
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The following is a poem mentioned regarding the above incident:
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The heart of the king was put at ease by the words of the scholar,
As if it were a crimson flower in the beginning of spring.'

If we had to believe that he mentioned these words out of fear for his
life, then does he also justify the killing of hundreds and thousands of
Muslims and letting the Khilafah fall into the hands of idol worshippers
as part of saving himself, considering his actions to be justified,
although how can this be acceptable from a scholar who is revered,
respected, and considered the Reviver of the Seventh Century according
to the adherents of his creed? It is prevalent from the previously
mentioned narrations that not only did al-Tas1 not object, but rather
commended and encouraged the invasion of Baghdad due to his
rancour for the Ahl al-Sunnah and their leaders, and as vengeance for
the adherents of his creed.

As for the justification that this was the result of the Abbasid’s
maltreatment to the Shrah, accepting it would be a foolish ignorant
act which will render the acceptor worthy of every description of
treachery and depravity. However, the actual motivating factor in this
is their belief which considers the Ahl al-Sunnah the most disbelieving
people on the face of the earth, as it has been previously mentioned
in the discussion regarding their rulings concerning the Ahl al-
Sunnah and as previously mentioned regarding his personal opinion

concerning the disbelief of the Ahl al-Sunnah and the permissibility of
shedding their blood.

1 A'yan al-Shi‘ah, 9/92; Nasir al-Din al-Tasi li al-MudarrisT, pg. 21.
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After the capture of Baghdad, was he remorseful or moved by what
occurred to the Muslims? Hereunder are some of the letters he had
written to Muslim rulers threatening them on behalf of Halaku.
Muhammad Taqily Mudarrisi mentions:
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Following the invasion of Baghdad, Halaku commanded
Khawajah al-TTsT to write letters in Arabic concerning the
capture of the peaceful city and subdual of the Abbasid Ruler...
which was then sent to Syria. The following is a portion of
the letter:... King Nasir should be aware that we have invaded
Baghdad during the year 656 AH and the ruler surrendered
to us. He asked us for agents in it, he regretted and became
worthy of non-existence. He withheld the money so the matter
became of how it was and precious valuables were exchanged
for evil despicable individuals. What occurred was inevitable
and they got what they deserved. Someone once said, “When
a matter reaches completion, its retrogression draws closer
whilst we are in the state of seeking more.” With regards to

the future, King al-Nasir should know ... I am from the army of
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Allah, we have been created from His wrath to dominate those

who earn His wrath.!

Their entire letter is written in this manner and with this spirit. In
this, he addressed the Arabs and Muslims in Syria on behalf of the
pagan Halaku. It should be clear after this whether his actions were
due to fear or in accordance to his beliefs and established principles.

Take a look at another example from these correspondences of his
which are mentioned in Jami‘ al-Tawarikh, Muhakkamah al-Tartkh of
Muhammad al-Mashhadant and other books that make mention of the
correspondences of al-Tast regarding the description of their entry
into Baghdad. It is an imperative read.’

3. His facilitating the massacre of the Khalifah in the presence
of Halaku

Ibn al-‘AlqamT and al-T@sT are both accused of being from those who
encouraged Halaku with the killing of the Khalifah, as mentioned in
Tabagqat al-Shafi‘iyyah and al-Bidayah wa al-Nihdyah of Tbn Kathir.?

Al-Mirza Muhammad Nankabani is among the Shiah who makes

mention of this matter:
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1 Nastr al-Din al-Tast, pg. 30.

2 Jami' al-Tawarikh, pg. 296; Muhakkamah al-Tarikh, pg. 87.

3 Tabagqat al-Shafi‘iyyah, 8/271; Al-Bidayah wa al-Nihdyah, 13/214,283.
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Historians have recorded that the Astrologer Hassam al-Din
suggested to Halaku that he should not take the life of Musta'sim
as he was from the descendants of Rasiil Allah i=«&4f= and that
there was no benefit in his killing, as the earth will shake and
the sky will split open upon it. Khawajah al-TaisT refuted his
suggestion saying that it was all fallacies. When Halaku became
reluctant after hearing the words of Hassam al-Din, Khawajah
advised him to roll Musta‘sim in a rug and squeeze him slowly
so that the repercussions mentioned by the Astrologer could be
avoided, or else squeeze him until he dies without shedding his
blood. Halaku fancied the suggestion of Khawajah and ordered
that the Khalifah be killed in that manner.!

Mention has been made previously regarding the method used in
killing the Khalifah in the chapter regarding the mention of the
catastrophe of Baghdad.

Muhammad Taqt al-Mudarrisi, a contemporary ShiT, comments the

following under this subject:
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1 Qisas al-"Ulama’, pg. 287; Al-‘Allamah al-Khwdjah Nasir al-Din al-Tusi, pg. 28.
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Assuming that Khawajah was the cause of this matter, and
he was the one who persuaded Halaku to take the life of the
Abbasid ruler, it is worthy of note that although this action may
be an unforgivable sin in the eyes of extremist Sunns, it is not
regarded as a sin in the eyes of the ShTah, who reject the Abbasid
rule and believe that they usurped the right of the progeny of
Muhammad izEigz. Therefore, he regards it to be a means of
gaining proximity to Allah and earning his rewards. Khawajah
al-TTsT was a ShiT who was of the opinion that achieving this
was a religious obligation and duty. So, from this perspective,
this matter is not of any significance among the Shtah for it to

be an indication of disbelief.!

Considering the above, how can it be said that they endeavour for
national unity whereas they consider the massacre of our leaders
through the disbelievers to be a means of gaining proximity to Allah?
To the extent, that they consider this reason enough to empower the
disbelievers over the Ummah, because they consider us to be similar to

disbelievers if not worse than them in disbelief.

Let us take a look at the statement of another Isma‘li Shi'ah, who is of
a similar nature, echoing the same hatred for the Ahl al-Sunnah and

considers them to be disbelievers, viz. ‘Arif Tamur. He says:

1 Al-‘Allamah al-Khwdjah Nasir al-Din al-Tdst, pg. 69.

128



552 ) s 0L Wl 3 s O b 5 2T g 0
520U Loa g 0 SN o 18 el 0 0 by ) el I 23 )
.s\.l.x;f\j)LSOASYL»)U\g.dy@jByw \

Looking at it from another angle... it should definitely be taken
into account that Nasir al-Din did not consider Musta‘sim al-
Abbasid to be the rightful Khalifah of the Muslims, rather he
considered that position to be the right of the Fatimiyyin, those
who hail from the progeny of Rasiil Allah =4, so perhaps this
was the reason for his stance which was a stance of indifference
amidst the catastrophe of Baghdad.!

He also mentions:
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Does his role as the Wazir of Halaku not confirm his affiliation to
the Isma‘iliyyah? He was satisfying his desire to witness the end

of those who were behind the great catastrophe.?

So, this was the harmonious logic, together with the established
beliefs of the Shrah. As for the tears shed by some of them over the
incident of Baghdad and Islam, then it is either crocodile tears, or in
keeping with the belief of Tagiyyah regarding which mention has been
made previously, or from their general masses who are ignorant of
the inception and requisites of this creed and the makeup of a sound
disposition.

1 Nasir al-Din al-Tust, pg. 89.
2 Nasir al-Din al-Tisi, pg. 62.
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For this reason, we are not surprised at the words of Muhammad Bagir
al-Khuwanasarf in the biography of Nasir al-Din al-TasT:

Ol sl B8 Jpinedl g pmall ) piadl ool Aoz 05
CSse b wzmas o OLE SV pa 0Ll Ry e (B otieal
Clﬂ.gj S oels sbadl sla Y slus <=UL~.§\ Jls Jls ol
8 315 8LL wlIWIy g2l 8 50 slast |y sluddly ol dllds s
DL 18Ul 5 st Ll el ity ool s e
6 s Ams el b L 5l S LI JalS HIA8Y1 g Los e

VN5 s LASN o 5 15l 15 g

In a nutshell, the famous recognised individual commanded him
to act as Wazir for the reticent ruler of the guarded domains of
Iran, Halaku Khan ibn Tolui Genghis Khan who was at the time
a powerful king of the Tartars and Mongol Turks. He joined the
convoy of the powerful king with absolute propensity towards
Baghdad the city of peace with the purpose of guiding the
people, improving the city, eradicating the ongoing tyranny,
and corruption together with its headquarters, by destroying
the empire of Banti al-‘Abbas and openly killing the followers of
those oppressors until their dirty blood flowed like rivers into
the Tigris River and from there into the fire of Jahannum the

place of ruin, hardships, and evils.!

Some have attempted to explain this stance of al-Khuwanasari to
be an uncommon stance of the ShiT creed motivated by the unjust
actions that were carried out and that the ShiTcreed does not sanction

1 A'yan al-Shi‘ah, 9/157; Rawdat al-Jinan fi Ahwal al-‘Ulama’ wa al-Sadat, pg. 578;
Muhakkamah al-Tartkh li Muhammad al-Mashhadani, pg. 101; Footnote 1 of Bihar al-
Anwar li al-Majlist, 31/104.
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the killing of even a single Muslim, whereas the reality is that the
statement of al-KhuwanasarT is in keeping with the beliefs of the creed
and the statement of this claimant also is in keeping with the belief of
Taqiyyah!

The libraries of Baghdad

Some ShiTbooks take pride in praising al-Ttis1 regarding his attempt to
protect the knowledge, scholars, and the books of Baghdad during the
invasion. Among them is al-Tabataba'm who mentions the following:
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He tried to save as much scholars, schools, and libraries as he
could. A lot of significant knowledge from the legacy, books,
and libraries were saved from the Fall of Baghdad, thanks to his

efforts.!
He also mentions:
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Muhaqqiq Nasir al-Din... played a big role in protecting the

scholars and libraries of Baghdad as much as he could.?

The statements of Hasan al-Amin also echo similar sentiments.?

1 Riyad al-Masa'il, 2/26.

2 Riyad al-Masa’il, 2/27.

3 Al-Ghazwa al-Maghilt, pg. 156; A'yan al-Shi‘ah, 9/416.
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However, there are two undeniable things that spoil this fabricated
praise:

1.

The books that are claimed to have been saved by him in reality
had been stolen by him from the libraries and he did not actually
save them. ‘All al-Tabataba't himself relates this matter from
Shakir al-Kitbi:
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...And he took a ginormous box filled with books that he had

stolen from Baghdad, Syria and Arabia, which exceeded 400 000

volumes.!

Hasan al-Amin mentions similar but mentions the following
excuse:

... He accumulated them in an attempt to save a great number
of books.?

. It was the Mongols who destroyed the books and libraries of

Baghdad as ‘Al1 al-Tabataba’t quotes from Qutb al-Din al-HanafT:
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1 Riyad al-Masa’il, 2/ 26; Khatimah al-Mustadrak, 2/423; Foreword of al-Risalah al-Sa‘idah.
2 Al-Ghazw al-Maghuli, pg. 156.
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The books were dumped into the Tigris River. Due to the large
amount, it piled up and became a bridge for people and animals
to cross. The water of the Tigris also turned black due to the

great number of books.!

It has also been mentioned that he saved whatever could be saved,;
however, it is more accurate to say that he chose that which suited
his beliefs and knowledge. Ibn al-Fiit1 who was the student of al-TasT
mentions the following in this regard:
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During the year 662 AH, Nasir al-Din came to Baghdad ... He then

proceeded to Wasit and Basrah and collected many books from

Iraq for the purpose of study.

Similar to the fate of the libraries of Baghdad was the fate of the Isma‘Tli
state libraries as mentioned in the following by ‘Ata’ Malik al-Juwaynt
and attested to by the officials of Halaku who invaded Baghdad after
invading the Isma‘liyyah:
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1 Riyad al-Masa’il, 2/7.

2 Al-Hawadith al-Jami‘ah, pg. 382.
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Upon reaching the depths of the Lambesar castle, the desire
to destroy the library of Alamut overcame me, so I proposed it
to the King who keenly accepted thereby giving the necessary
instructions. I then proceeded to destroy the library by removing
all of the Qur’ans and precious books that I could find and setting
the rest alight as it was filled with their false propaganda and

errors.!

As for his efforts in protecting the scholars, it was only confined to ShiT
scholars and not the general scholars of Baghdad. We have not come
across anything with regards to his special effort except that of saving
al-‘Algam1 which isn’t something strange as we have previously cited
narrations attesting to the bond between al-Tiist and Ibn al-‘Alqami.

Muhammad Mudarrist al-ShiT also cites a narration mentioning the
intercession of al-TtisT and Ibn al-‘Algamt for Ibn Abi al-Hadid and his
brother from being slain in the presence of Halaku.?

The rest of the scholars were slain as mentioned previously in the
statement of ‘All al-Tabataba’l and other historians, under the
discussion of the destruction of books.

‘Arif Tamur also attests to this in his following statement:
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Their good continued even during the invasion of Baghdad.

Halaku was asked to order the exception of Christians, Shiah,

1 Jaha Nakshay, pg. 271.
2 Nasir al-Din al-Tisi, pg. 29-113.
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and other non-believing families from being slain. Similar was

the exception in relation to the scholars and intellectuals.!

He also mentions:
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He announced that he was an adherent of their creed, al-1thna
‘Ashariyyah and that his coming to Baghdad with Halaku was
to protect them from the danger of the Mongols and to release
them from the Sunni Abbasids.

Ibn al-Qayyim mentions the following in this regard:
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When the matter reached the apostate Wazir al-Nasir al-Tdis,
the Wazir of Halaku, he removed himself from the followers of
Rasul Allah &4 and his religion, and presented them to the
sword to the extent that he sought only intercession for his own
apostate brothers. So, the Khalifah together with the Judges
and Jurists were slain, whereas the Philosophers, Astrologers,
Physicists and sorcerers were spared and the endowments and
affairs of the educational institutes and Mas3jid were assigned

to them.?

1 Nasir al-Din al-Tust, pg. 77, 88-89.
2 Ighdtha al-Lahfan, 2/380.
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In the foreword of Qawa‘id al-Ahkam of their scholar al-Hilli, the writer
mentions:
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By virtue of this great Shaykh and planning, the people of
Kafah, Hillah, and the two noble shrines were saved from
being slain, robbed, or even taken as captives. This all occurred
during the Tartar invasion of Baghdad when many wrongs were

perpetrated.!
The above are all the locations of the Shiah.

We end this discussion of al-Tas1 with the words of Edward Granville
Browne who mentions the following:

We should not lose sight of the fact... that despite his writings
in the topics of ethics and religion, he showed ingratitude to his
Isma‘lt hosts just as he assisted in the massacre of the Khalifah
in a manner that pleased an apostate blood shedding pagan such
as Halaku...2

1 Foreword of Qawa‘id al-Ahkam, 1/14.
2 Tarikh al-Adab fi Iran, pg. 588; Muhakkamah al-Tarikh, pg. 108.
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The accusations against al-'Alqami

The accusation against him of treachery

Ibn al-‘Algami has been accused of treachery and numerous
correspondences with the Mongols by the Historians of Islam. Some of
them are as follows:

1. Aba Shamah who was a witness to the incident mentions it in his
work, Al-Dhayl ‘ala al-Rawdatayn.*

2. Al-Juzajani in his work, Tabagat Nasiri.

3. Ahmad ibn ‘Abd al-Wahhab al-NuwayrT in his work, Nihayah al-
Irb.

4, Al-Dhahabi in his work, Duwal al-Islam.
5. ‘Umar ibn al-Wardi in Tatimmah al-Mukhtasar.
6. Ibn Shakir al-Kutubi in Fawat al-Wafayat.

7. ‘Abd Allah al-Shirazi—who was an adherent of Ibn al-‘AlgamT’s
ShiT creed—in his work, Wassaf al-Hadarah.

8. Taj al-Din al-Subki in Tabagat al-Shafi‘iyyah.’

9. Ibn Kathir in al-Bidayah wa al-Nihayah.?

10. Al-Malik al-Ashraf al-Ghassani in al-‘Asjad al-Masbiik.
11. Ibn Khald@n in Tarikh Ibn Khaldan.

12. Al-Magqrizi in al-Suliik li Ma'rifah Duwal al-Muliik.

1 Al-Dhayl ‘ald al-Rawdatayn, pg. 199.

2 Tabagqat al-Shafi‘iyyah, 8/263.

3 Al-Biddayah wa al-Nihayah, 13/225.
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13. Ibn Taghribirdi in al-Nujtim al-Zahirah.

14. Al-SuytT in Tartkh al-Khulafa’.

15. Hasan al-Diyar BakrT in Tarikh al-Khams.

16. Ibn al-Tmad al-Hanbalt in Shadharat al-Dhahab.
17. Ibn Taymiyyah.

18. Nazmi Zadah ’'Afandi in Kalsh al-Khulafa’.!

19. Qutb al-Din al-YTnini in Dhayl Mir’at al-Zaman.

‘Abd Allah ibn Fadl al-Shirazi, who was a Shi‘1, mentions:
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The people of Baghdad wrote the following on their walls, doors

of schools, and signs, in various writings, “May the curse of Allah

be on the one who refrains from cursing Ibn al-‘Alqgam1.”

The above gives the impression that the treachery of Ibn al-‘Algami
was widely known, including among the general public.

Below are some of his own people who have confessed to his treachery:

1. Nar Allah ibn Sharaf al-Din al-Husayni al-Mar‘ashi who is

commonly known as al-Shushtari mentions:
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1 Muhakkamah al-Tarikh, pg. 29.
2 Wassdf al-Hadarah, pg. 151.
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He wrote to Halaku and al-Khawajah Nasir al-Din al-Tast and
spurred them on to exploiting Baghdad as a form of retaliation
to the Abbasids.!

This reminds us of the indication of al-MajlisT to the
correspondence between Ibn al-‘Alqami with al-TtisT, which in it
is an indication to what occurred to the two Alawid individuals
or one of them by the Abbasids. He mentions the following:
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The statement of Abl Ja'far regarding the Abbasids where he
mentions, “The nation will remain fearless in their territory
as long as they do not take the life of one of us unjustly,” is a
possible indication to the massacre of an Alawid individual whom
they had killed towards the end of their rule as it appears in the

correspondence between Ibn al-'Algam1 and Nasir al-Din al TTsT.

2. ‘All ibn Anjab al-Baghdadi famously known as Ibn al-Sa‘T (d. 665
AH), who in addition to being a contemporary ShiT was also a
resident of Baghdad, thereby making his testimony admissible.?
He mentions:
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1 Magjalis al-Mu’minin, pg. 400; Muhakkamah al-Tartkh, pg. 29.

2 His biography is mentioned in A'yan al-Sh'ah, 1/305.
139



During the rule of al-Mu'tasim, the Tartars invaded Baghdad and
massacred the Khalifah which brought the Abbasid rule to an end
in the lands of Iraq. This catastrophe was caused by the minister
of the Khalifah, Mu’ayyid al-Din ibn al-‘Algami who was a Rafid1.!

3. ‘Abd Allah Fadl al-Shirazi (d. 730 AH) mentions:
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Ibnal-‘Algamisecretly senta messenger to Halaku demonstrating

sincerity and obedience to suggest his plan concerning Baghdad.’

Agha Burzuk al-Tahrani mentions similar in Tabaqgat A'lam al-
Shi'ah and in the discussion concerning Shi‘'ah works.* Al-Shirazi
had given this book of his to one of the Mongol rulers.

4. We find the following in the recognized book of Bihar al-
Anwar authored by Muhammad Bagqir al-Majlisi, discussing the
association with Wazir Mu’ayyid al-Din ibn al-‘Alqam:
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He was the Wazir of Abi Ahmad al-Musta‘sim bi Allah ‘Abd
Allah ibn al-Mustansir bi Allah who was the last khalifah of the

1 Mukhtasar Akhbar al-Khulafa’, pg. 136-137; Mas'alah al-Taqrib bayn al-Sunnah wa al-
Shi'ah, 2/263.
2 Tarikh Wassaf al-Hadarah, 1/37-38; Muhakkamah al-Tarikh, pg. 25.
3 Tabagat A‘lam al-Shi'ah, 3/123,358.
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Abbasid dynasty, may the curse of Allah be on them. He was
an admirable ShiT who assisted Halaku Khan in massacring
the Khalifah. He took advantage of the above-mentioned ruler
allowing the Mongol Ruler to kill him and destroy the Abbasid

rule, who in return appointed him as minister.!

The Kiufan preacher, Shams al-Din Muhammad ibn ‘Ubayd Allah al-
Hashimi composed a poem lamenting the catastrophe of Baghdad.
Some of it is as follows:
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0 Muslims, mourn and wail,

Over what has happened to al-Musta'sim.

Prior to his rule, the position of ministership was filled by

Ibn al-Furat, but he handed it over to Ibn al-‘Algami.
The above indicates to the influence of the ministership of Ibn al-
‘AlgamT concerning what transpired to the Khalifah. Had Ibn al-‘Alqgam1
been the way some have attempted to portray him, having nothing to
do with the matter and that it had all happened due to the instigation

of al-Duwaydar who didn’t actually have any power, al-Hashim1 would

not have blamed him above.

He also composed the following poem regarding this tragedy after
witnessing the graves of the Abbasid Khalifah being dug up and burnt:

1 Bihar al-Anwar, footnote 1, 104/31, second revised edition, Mu’assat al-Wafa’,
Beirut, 1403-1983.
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If you desire a lesson then these are the Abbasids,
Upon whom catastrophes descended.
Their sanctum was dishonoured by their living ones being killed,

And their dead ones being burnt.*

The incident of burning the graves of the Abbasid Khulafa’ indicates
to the motivating factor being rancour for them. However, this is not
found amongst the Mongols but rather only among those who believe
that the Abbasids usurped the Khilafah from the Alawids and thereby
became disbelievers due to this action.

Some have attempted to raise doubts regarding the treachery of Ibn
al-‘Algami by doubting the Muslim historians whose accusations
concerning Ibn al-‘Alqgami have been mentioned previously, claiming
the absence of contemporary existence or difference in religion.?

Concerning the above-mentioned statement of treachery, it is the
testimony of a contemporary ShiT known as Ibn al-SaT. Furthermore,
he was a resident of Baghdad during the Mongol invasion occupying
the librarian position in the al-Mustansiriyyah university. He died in
674 AH.

There are also the testimonies of the Shi'ah themselves like that of Nar
Allah al-Mar‘ashi who is commonly known as al-ShushtarT, ‘Abd Allah

1 Al-Hawadith al-Jami‘ah, pg. 364.
2 A'yan al-Shi'ah, 9/100.
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al-Shirazi, and others whose statements have previously appeared.

Ibn Abi Shamah who was a Sunni contemporary to the incident also
makes mention of this treachery.!

Looking back at the chapter in which we discussed the ShiT rulings
regarding the blood of the Ahl al-Sunnah and working under their
rulers, it is not farfetched, as it stems from this belief. The statement
of Muhammad Mudarrist has also been previously mentioned stating
that massacre of the Abbasid Khalifah and destroying the Abbasid
Khilafah was not a misdeed, but rather a righteous deed by means of
which a ShiTgains proximity to his lord.?

Ibn al-‘AlqamT’s appointment as the Wazir of Baghdad by the Mongols
also testifies to his treachery, as it is mentioned below by the Mongol
historian, al-Hamdhant:
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Mu’ayyid al-Din ibn al-‘Alqami was appointed as the Wazir of
the city by the Mongols the exact day in which the Khalifah was

massacred.’

Do you know the reason that distinguished al-‘Algami from al-
Duwaydar or Sulayman Basha for instance, as not only were they
slain while he was spared, the affairs of the state were handed over
to him although he was portrayed as incapable of such matters by his

1 Dhayl al-Rawdatayn, pg. 656.
2 ‘Allamah al-Khawajah Nasir al-Din al-Tust, pg. 69.
3 Jami‘ al-Tawarikh, pg. 295.
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defenders, with him only being second-in-charge to be proof of his
weakness according to what the defenders believed.

Furthermore, their appointment of his son ‘1zz al-Din Abi al-Fadl as
governor upon his demise, which occurred a few months after their
settling in Baghdad, also indicates to the matter not being due to
individual abilities. Do you regard his rank or previous experience to
have made him worthy of becoming the governor of Baghdad?*

There are a few who have objected, claiming that these are not
sufficient evidence to prove his treachery and rather see it to be proof
of his sincerity. Among them is al-Tiqtaqa who mentions the following:
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After conquering Baghdad and massacring the Khalifah, the
King treated the Wazir with kindness by handing over the city
to him and appointing him as its ruler. Had he defended the
Khalifah, the King would not have trusted him.?

Ja'far Khisbak and Hasan al-Amin have mentioned similar and added
that Halaku chose him as he was in need of a governor for the city.’

A concise reply to the above claim would be that it is not the only
evidence present and that the former and latter evidence contradict
it.

1 Al-Hawadith al-Jami‘ah, pg. 362; A'yan al-Shi‘ah, 9/87; Jami' al-Tawarikh, pg. 297; Tard@’if
al-Magal, 1/105.
2 Al-Fakhrt, pg. 313.
3 Al-Ghazw al-Maghili, pg. 105; A'yan al-Shi‘'ah, 9/101.
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A detailed response is as follows:

Ibn al-Tiqtaga mentioned that had the Wazir been treacherous to the
Khalifah, the King would not have deemed him reliable whereas it
has been observed that Halaku would appoint as leaders those very
individuals who had been treacherous to their leaders. This is exactly
what transpired with the Fort of Mardin, the King al-Sa‘d prepared to
fight against the Mongols; however, his son killed him and appointed
himself as the leader. He then sought a truce from the Mongols which
they awarded and Halaku granted them security. Halaku then handed
over the fort to him in which he remained Sultan until the year 695
AH.! This individual deceived his own father and killed him which is
the greatest form of treachery, yet Halaku overlooked it and handed
over authority to him.

Regarding the statement of Ja‘far Khisbak that is endorsed by Hasan
al-Amin which claims that Halaku chose the Wazir due to his need for
him, if it was as they claim then why did the King appoint his son Izz al-
Din as his replacement bearing in mind it was only a few months after
his demise which means that the city was still in need of strengthening

and reinforcement.

What supports the affiliation of Wazir to the Mongols

Their attempt to raise his status among people by making his home a
place of sanctuary at the time of the Baghdad’s slaughter, which was
prior to the massacre of the Khalifah, indicates that the endeavour in
giving him position was predetermined and prior to the massacre of
the Khalifah, as mentioned by Ibn al-Fatt:

1 Jami' al-Tawartkh, pg.325.
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The massacre of the general residents of Baghdad began on
Monday, 5th Safar together with the plunder... Other than
Christians, very few made it out alive... Therefore, many
Muslims sought refuge from the Christians... There were also
many traders present in Baghdad who had relations with
Mongol leaders... and had received laissez-passers from them...
so a group of Muslims also sought refuge from them... Similar
was the residence of Wazir Mu’ayyid al-Din ibn al-‘Algamt as
many had taken refuge in it together with the residence of
the treasurer... and the residence of the doorkeeper... With the
exception of those seeking refuge at these locations, none were

spared except those who hid in wells and mountaintops.

Al-FiitT mentions in his work Majma' al-Alqab that Ibn Abi al-Hadid was
from those who sought refuge in the residence of Wazir Mu’ayyid al-
Din al-‘Algami together with his brother Muwaffiq al-Din.?

Having accomplices in this matter does not exonerate him but rather
implicates him together with others.

1 Al-Hawadith al-Jami‘ah, pg. 359.
2 Mugaddamah Sharh Nahj al-Balaghah, 1/18.
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Reason for this treachery

All those who have accused Ibn al-‘Algami of treachery have linked
it back to his anger at what occurred to the people of his creed, “The
Shrah”, amidst the incidents of conflict between the Ahl al-Sunnah
and Shrah which occurred many times in Baghdad during the era of
his ministership.

The first conflict occurred in 650 AH.

The second incident occurred in 653 AH between the people of Karkh
and Bab al-Basarah.

The third incident was in Dhii al-Hijjah 654 AH, when the Shrah of
Karkh killed a man from the Ahl al-Sunnah. The Ahl al-Sunnah then
complained to the Khalifah who ordered that the perpetrators be
detained. However, the army then began acting harshly to the Shiah
which caused them to complain of it to the Khalifah who then ordered
that they be left alone and to return to them whatever was usurped or
seized from them in an attempt to curb the discord and killing.?

As al-Tj1 mentions in the following:
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There is no doubt in the occurrence of the Karkh incident as it
has been documented by adequate historians.?

However, in most cases victory was the lot of the Ahl al-Sunnah due to
them being the majority and the fact that the army and Khalifah was
from among them.

1 Al-Hawadith al-Jami‘ah, pg. 320.
2 Jami' al-Hawadith, pg. 331.
3 Bilad al-Sham, pg. 120.
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All of this made the Wazir furious and hateful of the Khalifah and the
state. We have previously discussed the correspondence between him
and al-TusT together with the portion which al-MajlisT makes mention
of and the opinion of Ibn al-‘Alqami stating that the Abbasid dynasty
deserves to be destroyed in terms of their actions as they killed some
Alawids in these conflicts.! This explains the effect the incidents of
Karkh had on Ibn al-‘Algam1. Soon we shall present the stance of some
Shi'ah who remained in the ranks of Halaku, substantiating the position
they had taken from another narration which gives us an indication of
the attitude of these people towards Halaku in light of their general
beliefs and that which was mentioned previously.

Muhammad al-Hastin is among those of the Abbasid dynasty who
have mentioned the stance of Ibn al-‘Algami after the incident of

Karkh:

LI O sl b Bt e 8 I OLsTI 018 T allall
Aagtd) oo LY gl dny ol QLSS 485 — 25— WD
Ang yll g A 1 LS Gl o Anetdl e J58 Ay

It is no secret that it was an infamous book among the Shrah of
Baghdad in the seventh century. It can also be proven from the
letter written by Wazir al-'Algami to Taj al-Din Ibn Salaya who
was a ShiT. A portion of the letter is as follows: My answer after
my speech had to be horrible as it was after the killing of all the
Shi'ah and burning the books al-Wasilah and al-Dhart ah.?

1 Bihar al-Anwar, 64/341.
2 Mugaddamah Kitab al-Wasilah, pg. 8.
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Ibn al-Wardi includes the entire correspondence between Ibn al-
‘AlgamT and Ibn al-Salaya towards the latter part of al-Mukhtasar.!

Similarly does al-Subki, the following being part of it:
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1 Al-Mukhtasar, pg. 88.
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Al-Wazir wrote the following in a letter to the Khalifah’s deputy
in Irbil, namely T3j al-Din Muhammad ibn Salaya, who was also
aShit

The blessed Karkh together with the Ahl al-Bayt and the Alawids
have been ravaged. The following verse of the poet represents

the situation:

Matters which cause the foolish to laugh,

While the intelligent cry over its consequences.

Their plight is similar to that of Husayn 28l when his sanctum

was violated and his blood was shed.

I had commanded them not to stop at Mun arij al-Lawa,
But they only listened when it was too late.
They are determined to raid and assume control of Hillah and

Nil!, may Allah cause their plans to seize, for their souls have

1 A village on the outskirts of Kiifah.
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enticed them to do so, therefore patience is most befitting as
Khadim’s previous threats were combatted with excuses in their

favour.

I see beneath the ash sparks of fire,
Soon it will come to ablaze.
If the intelligent ones do not distinguish it,
Then the fuel of this fire will be bodies and heads.
I said out of astonishment if only,
Are the Umayyads awake or asleep?
If the time of midday approaches while the people are asleep,

Then say to them: Awaken to your deaths.

... Therefore, my answer after my speech had to be one of disgust
due to the killing of the Shi‘'ah and burning of al-Wasilah and al-

Dhart ah, so pay attention to what we have to say...

I shall therefore comply in the manner described by al-
Mutanabbf:

A people who when they draw their pens in anger,
and persist with it into the waters of destiny,
They achieve by it against their enemies even if they be afar,

what they were would have been incapable to achieve even they had

been close.

I shall come to them with an army that they will be unable to encounter,
and I shall expel them from there in a disgraceful and humiliated

manner.
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As for the trust which is a secret of the Ahl al-Bayt,
I had entrusted it during my custodianship,
When I saw the two stars drawing near,
In the Tropic of Capricorn during the morning and evening,
Vengeance for the Ahl al-Bayt is being taken here,

For its seekers with the Mongols from their enemies.

So, remain in observation for this matter, while anticipating the

beginning of al-Nahl and ending of Sad.!

Indicating to the verses, “The command of Allah is coming, so do not be

hasty.”? and “And you shall certainly see its reality after a while.”

With this being said, the strength and authenticity of the statements
which mention the treacherous involvement of Ibn al-‘Alqgam1 has
become evident considering that the proofs mentioned above in
authenticating the treacherous accusations are all statements of the
opposing party. As for the level of its authenticity in our opinion, we
find the statements of the large number of Islamic historians, the ShiT
scholars, those who have been mentioned previously and those who
confirm the treacherous involvement of Ibn al-‘Algami to be sufficient
in establishing his treachery, especially taking into consideration that
they were involved in this catastrophe and the ones affected. We have
read their statements which are filled with grief and sorrow over this
great catastrophe, so what can be said to the few that deny all of this
either due to ignorance in the matter, conformity in belief, inattention

1 Al-Tabaqgat al-Kubra al-Shafi‘iyyah, 8/263.
2 Sarah al-Nahl: 1.
3 Sira Sad: 88.
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in it being from the people of the book or to what the Mongols have
done to their state.

The accusations against al-‘Alqgami1

We have already discussed the authenticity concerning the occurrence
of this treachery together with the correspondences with the Mongols.
In this chapter, we will expound on the actual accusations against him.

1. He reduced the army of Baghdad

He has been accused of this by al-Subki, Ibn Kathir, al-Kutubt in ‘Uyiin
al-Akhbar, al-Dhahabi in Duwal al-Islam together with many others.!

Ibn Kathir mentions:
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The army of Baghdad was meagre and enervated as its soldiers
were less than even ten thousand. They were not given stipends
which forced many of them to beg in marketplaces and at the

doors of the Masajid. The poets even compiled lines of poetry

lamenting their plight and mourning Islam and its followers.
Al-Subki mentions in al-Tabagat:
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1 Al-Tabagat, 8/262, al-Bidayah wa al-Nihayah, 13/214.
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The Wazir exhorted the Khalifah to hoard wealth and to reduce
the army grants which then forced the soldiers to seek work.
Some began picking up trash while others hired out their horses

just so they could make ends meet.!

Al-BakrT mentions the following in Tarikh al-Khamis:
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He removed the names of those mentioned from the treasury
list and banished them from Baghdad. He repeated this action
a few months later this time removing twenty thousand names.

He then wrote to Halaku informing him of his actions.?

In this way, he was able to demobilize the army in a quick and effective
manner. The statement of Ibn al-FiitT who was the student of Khawajah
al-TasT and a contemporary to the incident assists us in determining
the time in which the demobilization of the army took place. He
mentions the following statement under the incidents of 655 AH:
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The Khalifah neglected the army by putting an end to their
stipends and removing most of them from the registries of the

treasury. This forced them to stretch their hands to people and

1 Al-Tabagat, 8/262.
2 Muhakkamah al-Tarikh, pg. 35.
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they began begging in the marketplaces and Mas3jid. Poets have

even composed poetry in this regard.!

The following description of the army mentioned by Ibn Tabataba
al-ShiT when al-Duwaydar came out to meet the Mongol army also
indicates to its feeble amount:
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The army was absolutely tiny.

The statement of Ibn al-FtT clearly indicates that the immobilization
of the army took place in 655 AH. What also backs this up is that
Halaku prior to this reprimanded Baiji Niiyan, a Mongol commander
by saying:
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You have done nothing but frighten the army by exaggerating

the dominance and power of the Khalifah.
Baiji replied saying:
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I haven’t become slack... and 1 have obeyed... It is just that

Baghdad has a lot of inhabitants, a huge army, abundance of

weaponry, plentiful preparations, and difficult narrow paths...

1 Al-Hawadith al-Jami‘ah, pg. 350.
2 Al-Fakhri, pg. 311.
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The Mongol historian al-Hamdhant mentions that this was done in
RabT al-Awwal 655 AH i.e., towards the beginning of the year.! The
victory of the Baghdad army against one of the Mongol armies in 643
AH also confirms their prior strength.?

Al-Hamdhant also mentions the following regarding Halaku:
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He was concerned regarding the size of the Baghdad army.®

In that case, the Baghdad army must have been really powerful for
Halaku to be concerned about it, Baij to fear it, and the Mongol army
to flee from it. So, why did the Khalifah neglect it? And why did he

attempt to hoard the wealth stipulated for the army?

Ibn Taghribirdi mentions:
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Ibn al-‘AlgamT advised al-Mu'‘tasim to put an end to the army
stipends, to cooperate with the Tartars and respect them in an
attempt to achieve the objective, and that there was no need for

a huge army; and the Khalifah took his advice.*

With regards to the Wazir being the one who initiated peace with the
Tartars, putting an end to their bloodshed and giving them a lot of

1 jami‘ al-Tawarikh, pg. 260.
2 Al-Ghazw al-Maghilt, pg. 86; Al-Hawadith al-Jami‘ah, pg. 240.
3 Jami' al-Tawarikh, pg. 277.
4 Al-Nujam al-Zahirah, 7/48.
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wealth, it is a widely accepted fact—not only among those who accuse
him but also among those who defend him—therefore the only logical
explanation would be that it was none other than Ibn al-‘Alqgami who
convinced the Khalifah to carry out these acts.

It is only Allah who is fully aware of the full reality but Ibn al-FiitT who
was close to this incident mentioned before describing the feeble state
of the army that had been sent that the Wazir advised the Khalifah
with the following:
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To hand over all the wealth to Halaku including many gems,

rare, and precious items.!

This also indicates to the fact that it was Ibn al-‘Algami who caused the
feeble condition of the army. And Allah knows best.

The following incident also raises doubts regarding Ibn al-‘Alqamf:
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1 Al-Hawadith al-Jami‘ah, pg. 349.
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When the long hoped for goal of the Turk ruler Hassam al-
Din was achieved, and the armies of Sulayman Shah gathered
around him, he became proud and haughty and sent Ibn Salaya
al-‘Alawi—the same ShiTwho was used by Ibn al-‘Algami to send
messages after the incident of Karkh—to the ruler of Irbil to
make peace and to settle the debts of the Khalifah. His message
was as follows, “I have assessed Halaku Khan and I have found
him to be inefficient and uncivilized. No matter how brutal or
intimidating he may be, it holds no weight in my eyes. Had the
Khalifah soothed me, put my heart at rest and sent an army
of cavalry to me, I would have also gathered an army of one
hundred thousand infantry troops of Kurds and Turks, and I
would have blocked off every path in the way of Halaku Khan
not allowing any creature of his army entrance into Baghdad.”
Ibn Salaya informed Wazir who in return informed the Khalifah;
however, the Khalifah didn’t pay much attention to it. When
this statement reached the ears of Halaku Khan, he became
extremely furious... The Mongols later killed him together with

a considerable number of his followers.!

The Khalifah showing no concern to the report is strange unless we
believe that he had already taken the advice of Ibn al-‘Algamt which
was not preparing for an altercation and that handing over the wealth
was going to be sufficient. Possibly, this is what the Khalifah indicated
to when looking at the letter of Hassam al-Din as Ibn al-‘Alqamit did

1 Jami' al-Tawarikh, pg. 267.
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not notice any change in his stance. Indeed, he handed over the wealth
and surrendered to the Mongols which reminds us of the stance taken
by Nasir al-Din al-TisT with the Isma‘liyyah when he persuaded Rukn
al-Din Kharshah to surrender, which he did and that got him killed
by Halaku, while Nasir al-Din remained safe. One can wonder at the
extent Halaku’s spies had infiltrated the palace of the Khalifah as he
was promptly apprised concerning the treachery of Hassam al-Din

‘Ukkah.

Some of those who defend al-‘Alqami claim that he had given the best
advice to the Khalifah and guided him to the correct path which was to
hand over the wealth and surrender to Halaku as it was the only way to
protect himself and the Khilafah.

However, the inauthenticity of this opinion can be seen by glancing at
Mongol history, added to the fact that they cannot be trusted. Their
habit was to shed the blood of every person who poses a threat or
just being eligible as one, although they may have not made a single
advance against them.

I present to you the following historical evidences:

1. The massacre of the Isma‘li ruler even after he had given them
security and surrendered. Halaku kept him alive until he took
over all the forts and then killed him.!

2. Ibn Salaya al-‘Alawt, the deputy of the Khalifah in Irbil.

Ibn al-FatT mentions:

1 Al-Ghazw al-Maghlt, pg. 18; Jami* al-Tawarikh, pg. 257.
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He planned on visiting the ruler after the incident of Baghdad
to safeguard his men, but Halaku commanded that he be killed.!

Muhaqqiq Bashshar ‘Awwad and ‘Imad ‘Abd al-Salam include the
following statement of al-Dhahab1 under the footnotes of this

incident:
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It is mentioned that Lu’'lu’ the ruler of Mosul said to Halaku,
“This is a noble ‘AlawT person who is desirous of Khilafah. If he

stands up, people will join him and matters will become worse.
So Halaku got him killed.”

Look over the conciliation of Ibn Salaya and his attempt to hand
over the stronghold to them without altercation or resistance.’

3. The inhabitants of the Harim stronghold.

Al-Hamdhani mentions:
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1 Al-Hawadith al-Jami'ah, pg. 366.
2 jami' al-Tawarikh, pg. 298.
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They laid siege to the Harim fort for a while but in the end its
inhabitants asked for peace and decided to exit with the condition
that Fakhr al-Din who was known as al-Saq takes an oath of
protection. They then surrendered based on his trust and belief.
However, Halaku became furious at them and commanded that
they be killed at once together with their women and children.

The only person who survived was an Armenian jeweller.!

That is why the logical demanded that they not be trusted and for this
reason, many rulers of Islamic regions refused to initiate peace with

them due to their knowledge of their treachery. Some of them were:
1. Malik Sa‘1d, ruler of Mardin

The Mongol general who was sent to Malik Sa‘d said to him:
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Descend from the fort and surrender to the king of the world so

that your life, wealth, women, and children may be spared.

Malik Sa‘ld replied with the following:
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I would have surrendered by obeying and coming in front
of the king, but I no longer trust you since you went back on
your promises to others by taking their lives the minute they

accepted your promises.?

1 jami‘ al-Tawarikh, pg. 307.
2 Jami' al-Tawarikh, pg. 324.
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2. Malik Kamil

Al-Hamdhani mentions:
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Upon reaching the borders of Silvan, they sent a messenger to
Malik Kamil asking him to surrender to their rule. Malik Kamil
replied saying, “A ruler should not be slain without fighting...
How do I trust the son of a man who has broken pacts with
Khiirshah, the Khalifah, Hassam al-Din ‘Ukkah, and T3j al-Din
Irbil, not forgetting Malik Nasir al-Din who particularly initiated
peace but still ended up being deceived in the end. I shall soon

witness what has already been witnessed by them.!
3. Sultan Qutuz

Prior to Halaku’s return from Syria to his homeland which was
due to the death of the biggest leader, he sent a letter to the ruler
of Egypt threatening him and commanding him to surrender.
Sultan Qutuz upon receiving the letter consulted with his men.
In that gathering, Nasir al-Din Qimri said the following regarding
Halaku:

1 Jami' al-Tawarikh, pg. 319.
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He is not someone who can be trusted as he does not hesitate in
killing nor does he keep his word. He suddenly took the lives of
Khiirshah, the Khalifah, Hassam al-Din ‘Ukkah, and the governor
of Irbil even after giving them his word. If we surrender to him,

our fate will be similar to theirs.

Towards the latter part of the meeting, they unanimously agreed
to go to war. Allah’s assistance was on their side in this battle,
which is referred to as ‘Ayn Jalit and the Mongol invasion came
to a halt. So, this was the correct stance to be adopted against the
Mongols and not that which was advised by Ibn al-‘Alqgami which
made the Khalifah hold back the army’s grants and collect it to
hand it over to the Mongols.!

The ShiT contemporary, Hassan al-Amin, in his following

statement agrees that the Mongols are a treacherous nation:

505 @120l gl el OF gy L Jrog Uy (01 ST 5
330l | gl 5 ppalimal | 55 s L

However, those who are calling for the return of this are
forgetting that the Mongols reviled the SharTah, acted
treacherously towards messengers, betrayed those who were

granted protection, and went against their word.?

1 jami‘ al-Tawarikh, pg. 310.
2 Al-Ghazw al-Maghuli, pg. 150.
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How can it be said that Ibn al-‘AlqgamT advised and guided the
Khalifah to the extent that Hasan al-Amin himself mentions the
following:
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In hindsight, al-Musta‘sim knew that the advice of Ibn al-‘Alqam1t

was the correct advice to take, and the situation would not have
reached this point had he followed accordingly.!

This is nothing but contradiction and arbitrary.

2. He tricked the Khalifah into coming out to Halaku with the
seniors of the state so he could assassinate them

Al-Yiinin1 is among those who makes mentions of this in the following
words:
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At this point the Wazir, Ibn al-‘Alqami, advised the Khalifah to
initiate peace with the King of the Tartars and requested to play

an active role in it. He set out confident in himself and soon

returned to the Khalifah saying, “The King plans on getting his

1 Muhakkamah al-Tarikh.
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daughter married to the son of the Amir, Abu Bakr, thus keeping
you as the Khalifah just as he kept the ruler of Rome. It is possible
that you would then be able to do what you please.” The Khalifah
happily set out taking a group of his senior associates and
entered his tent. The Wazir then came after inviting the Jurists
and their likenesses to attend what seemed to be a marriage
ceremony, but turned out to be the place where their blood was

shed. Similarly, group after group were made to come out.!

The very accusation is mentioned in Tabagqat al-Shafi‘iyyah of al-Subki
and in Al-Bidayah wa al-Nihayah but excludes mention of the marriage.?

We find the following by taking alook at the books which are considered
unbiased and contemporary like jami‘ al-Tawarikh of al-Hamdhant
as he had written the Mongol documents from the beginning which
was given to him and due to him occupying an important position
in their state. Similarly, Jami‘ al-Hawadith of Ibn al-FitT as he was a
contemporary to these incidents, he was present in Baghdad and he
was the student of al-TtisT himself, as well as other books.

Al-Hamdhant mentions that the Khalifah sought the advice of Wazir
prior to going before Halaku and that he was accompanied by three
thousand of the state’s leaders, judges and seniors.’

Ibn al-Fitl mentions:
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1 Dhayl Mir’at al-Zaman, 1/88.
2 Tabagqat al-Shafi‘iyyah, 8/270; Al-Bidayah wa al-Nihayah, 13/214.
3 Jami al-Tawarikh, pg. 290.
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Wazir entered into the service of the king together with a
group of his slaves and followers. They were preventing people
from shooting arrows and were saying, “Allah willing, peace
will be made soon, so do not fight,” whereas the Mongol army
continued to rain arrows. The Wazir returned on Sunday 27th
Muharram, while he left on Thursday, and said to the Khalifah,
“The king has ordered that we go before him.” However, the
Khalifah’s middle son excluded himself as he did not trust him.
The Khalifah and the Wazir then set out together with a great

number of people.!

Ibn al-Fiti has also mentioned the portion discussing how they
removed the jurists and killed them in his book Talkhis Majma’ al-Adab?
and he narrates the following from ‘Abd Allah al-Tahrani al-Raz1 al-
HanafT:
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He was among those called the Jurists out to Bab Siir to the camp
of King Halaku together with Shihab al-Din al-Zinjani so they
could be killed.

1 Al-Hawadith al-Jami‘ah, pg. 356.
2 Talkhis Majma“ al-Adab, 2/195; Footnote 4 of Al-Hawadith al-Jami‘ah, pg. 396; A'yan
al-Shi‘ah, 9/85.
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The above informs us that the calling of the Jurists and scholars out
and their massacre is an established fact and that it was Ibn al-‘Alqam1
who called the Khalifah out with three thousand others. Ibn al-Fat1 did
not mention here that al-Tahrant and al-Zinjani were the only ones
who did this, rather he mentioned “he was among those” indicating
that there were others.

If someone were to object that these individuals were regarded as Ahl
al-Sunnah, we accept it; however, was the fate of those Ahl al-Sunnah
who assisted the Mongols one of dignity—as the Shi'ah award al-Tas1
and al-‘Alqgami—or was is that of disgrace.

In Aleppo, some youngsters together with others were put to death by
the leader due to their affiliation to the Mongols.?

It is commonly known even among the defenders of Ibn al-‘Aqgami that
the going out of the Khalifah was with his reassurance of the agreement
with Halaku. However, I do not see a reason why three thousand other
individuals had to also go out to initiate the peace treaty except it
being a way of achieving their objective, which has been mentioned by
the remaining historians.

As you can see, there isn’t any objection and it is actually best that
they did not mention the promise and agreement which occurred
between Halaku and Wazir wherein the Khalifah comes out with
three thousand of the state’s notables. The Ahl al-Sunnah historians,

1 Consequently, the author of al-Hawadith al-Jami‘ah (pg. 396) includes in the footnote
of the above statement that He was afflicted with a disease that caused him great
difficulty right until his death. It seems that some of his punishment was metered
out to him in this worldly life. Allah knows best.

2 Bilad al-Sham Abam al-Ghazw al-Maghilr, pg. 154.
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however, mention it and it is a reasonable reason for the coming out of
such a group. Allah knows best.

After shedding light on the stance of these two individuals, we will
discuss the stance of the remaining ShiT scholars, so that a clearer
picture may be obtained.
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Chapter Five
The stance of the remaining Shii scholars

What happened to the Muslims in Baghdad is a catastrophe in every
sense of the word as we have previously discussed. Some Shiah state
the same, such as al-Tabataba'r, while others regard it to be a triumph
that brings joy to their hearts, al-Khuwanasari being one of them.

Al-Tabataba'lt mentions the following in Riyad al-Masa'il:
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In the year 656 AH, Baghdad which was the capital of the Islamic
world fell into the hands of the Tartars which was headed by
Halaku. The fall of Baghdad was one of the greatest calamities
that befell the Islamic world since the presence of Islam right
until this day. The cultural, intellectual, economical, and
demographical damage that was done to the Abbasid capital
in this invasion was in that time the worst that had ever been
done to an inhabited city. The number of slain in this bloodbath
were estimated to be in excess of eight hundred thousand. There
might be some exaggeration in the number, but without a doubt
the loss of lives were many and serious in light of war casualties
of that era. The massacre and plunder continued for seven
long days coming to a halt thereafter, together with freeing
of the captives. It is mentioned that the massacre and plunder

continued for more than thirty or forty days.

The scholar Hasan Ibrahim Hasan mentions, “The Mongol army

massacred the inhabitants of Baghdad for a period of forty days.”

They usurped their wealth, killed many scholars, Imams of
Masajid and Huffaz of the Qur’an, and destroyed Masajid, schools,
and caravansaries rendering the city an empty plain with just
a few homeless individuals. Baghdad in that era was without

exaggeration one of greatest centres of knowledge in the world.
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The Tartars set alight every item or place of knowledge that they
came across just as they massacred every scholar they stumbled
upon or was present in Baghdad at that time. It is impossible
for one to even estimate the extent of damage that was done on
an intellectual, cultural, Islamic, and humanitarian level in this

disaster.

Qutb al-Din al-Hanafi mentions, “The books were dumped into
the Tigris River. Due to the large amount, it piled up and became
a bridge for people and animals to cross. The water of the Tigris

”q

also turned black due to the great number of books.

After hearing the above, if you have to hear someone conversely
claiming this to be the beginning of great advancement, the flourishing
of his creed, and the great preparation for his hard work, I wonder
where were they during the war and how were they not among those
who were killed.

All of this forces us to look into the condition of the Shrah after the
Mongol invasion and especially immediately after the capture of
Baghdad, and were they inflicted similar to the infliction of others.
Below are some statements which shed light on their condition during
the Mongol invasion.

Ibn al-‘Abri mentions:
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1 Riyad al-Masa’il, 2/7.
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Halaku ordered the writers to write the following in Arabic
upon the arrows, “The leaders (from the lineage of the Dihqan),
Alawids, senior leaders, and in short all those who will not
be slain have been granted safety and their wealth cannot be

usurped.”™

It is mentioned that this was done to divide the rank. So, the reply has
been given that although it may be true, the mere fact of including the
Shrah among them is proof of his recognising their susceptibility in
assisting him and behaving treacherously towards the Khalifah.

‘AlT al-Tabataba'T discusses the Shi'ah movements and stance during
the Mongol invasion in their most important city close to Baghdad,

namely Hillah. He mentions:
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The city of Hillah was at that time a well-known hub of the
Shrah which was inhabited by prominent ShiT scholars during

this ordeal, from the likenesses of Muhaqqiq al-Hill1, Imam Sadid
al-Din Yasuf ibn ‘Alf ibn Mutahhar (father of ‘Allamah al-Hilli),

1 Tarikh Mukhtasar al-Duwal, pg. 237; A'yan al-Shi'ah, 9/88.
172



Imam Radi al-Din ibn Tawds, Sayyid Majd al-Din Muhammad
ibn al-Hasan ibn Tawds, Faqth ibn AbT al-Tzz, and others. They
realised the need for quick action to prevent the approaching
danger, absorb the virulence and vengeance of the Tartars,
and work on preventing the Tartars from invading the entire
Baghdad including its religious centres. So, the ShiT scholars
and those of Hillah unanimously agreed on writing a letter to

Halaku seeking protection for Hillah and its surrounding areas.!

The First Delegation

‘Allamah al-HillT mentions the following in his book, Kashf al-Yaqin fi

Fada’il Amir al-Mu’minin:
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1 Riyad al-Masa’il, 2/21-25; Sugiit al-Dawlah al-‘Abbasiyyah, pg. 331-332. The above is a
response to those who have doubts regarding the efforts of Shi'T scholars in making
peace with Halaku arguing that the sources I have mentioned are all Sunni sources.
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Soais
When King Halaku got to Baghdad prior to invading it, the
inhabitants of Hillah fled to the wide valleys apart from a few.
Among the very few was my father, Sayyid Majd al-Din ibn
Tawis and Faqth ibn Abt al-'Urafa’. They unanimously agreed on
writing a letter to Halaku informing him of their obedience and
their joining with the eleatics and sent it with a foreign person.
The King responded by sending them a laissez-passer with two
men, one of them was called Naklah and the other ‘Ala” al-Din
who said to them, “If your intentions are as your letter portrays,

then you should come to us.” The two leaders went as they

feared what would be the outcome.
My father then said, “Will it be sufficient if I come alone?”

They replied in the affirmative so he proceeded with them.

When he came before Halaku, and this was prior to the invasion
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of Baghdad and the massacre of the Khalifah, he said to him,
“What made you believe my message and come to me without
knowing what I will decide regarding you and your companions?

What makes you sure that I will make peace and leave?”

My father replied, “We have only taken this path as we are aware
that ‘Alf ibn Talib once mentioned in his sermon, ‘The al-Zawra’.
Who knows what is the al-Zawra'? It is a land of tamarisks with
many erected buildings and many inhabitants. There will be
servants and treasures in it. The progeny of ‘Abbas will make it
their home and place of decoration. They will have a place for
fun and play. The tyranny of the tyrant, dread of the dreadful,
shameless scholars, dissolute leaders, and treacherous ministers
will be in it. The offspring of Persia and Rome will serve them.
They will not command with righteousness although having
knowledge of it, nor will they prevent evil as they will be
ignorant of it. Their men will be content with men and their
women with women. During this prevalent distress, long cry
and wailing misfortune, the power of the Turks will come to the
aid of the inhabitants of al-Zawra’. They will be a nation with
small eyes, their faces will be like that of leather shields, their
clothing will be of iron, they will be shabby, and beardless. They
are presented by a king who comes from among them. He has
a loud voice, fierce attack, and strong motivation. He does not
pass a city without conquering it, nor is a flag raised against
him except that he lowers it. Destroyed is he who makes him an
enemy. He will remain like this until he is victorious” When this
was mentioned to us and we found the qualities to be in you, we

became hopeful and therefore came to you.”

1 Kashf al-Yaqin ft Fada’il Amir al-Mu’minin.
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Is this not an encouragement in his tyranny to continue his bloodshed?

He continues the story by saying:
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Their hearts were at ease and he gave them a laisser-passer with
my father’s name so that hearts of the inhabitants of Hillah and

their lives may be at ease.!

The Second Delegation

There is another narration concerning the second delegation that met
Halaku from the city of Hillah. Based on this narration, the delegation
consisted of a group of Alawid notables in the company of Sayyid Majd
al-Din ibn Tawds, the scholar who later authored the book Al-Basharah
and gifted it to the Mongol king in an attempt to prevent his evil and
harm from the Muslims. This narration has been narrated by the
famous historian, Ibn al-Fat1 in Al-Hawadith al-Jami‘ah. Just as the first
narration has been narrated by ‘Allamah al-Hillt who was present and
a witness to this incident, the matter relates to his father and there is
no reason to have doubts regarding the attribution of the book Kashf
al-Yagin to ‘Allamah al-Hilli, similarly there is no reason to doubt the
narration of Ibn al-FiitT as Shaykh Kamal al-Din ‘Abd al-Razzaq ibn al-
FUtT was a contemporary to this disaster (646-700 AH) together with
him being a trustworthy narrator, therefore there is no possibility to
doubt the authenticity of his narration.

Based on the above, we conceive that Hillah sent two delegations to
Halaku, and not just one. The first delegation in the leadership of

1 Ibid.
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Imam Sadid al-Din ibn al-Mutahhar, father of ‘Allamah (or just Imam
Sadid al-Din alone as it appears in the narration of ‘Allamah). The
second delegation was headed by Sayyid Majd al-Din ibn Tawis and
it is clear that this delegation met Halaku after getting confidence in
him. Nonetheless, we will shortly review the incident of the second
delegation from the narration of Ibn al-FatT.

Ibn al-FGtT narrates that in the year 656 AH, King Halaku travelled
from his city in the direction of Baghdad. The inhabitants of Hillah
and Kifah emigrated to the valleys with their children leaving behind
all their wealth. The Alawid seniors and jurists accompanied Majd al-
Din ibn Tawis al-‘AlawT into the company of the King requesting him
to spare their lives. The King acceded to their request and appointed
security for them. They then returned to their city and sent a message
to all those in the valleys informing them of the security. They gathered
their families and a fortune of wealth which they then handed over to
the King.

The renowned genealogist, Sayyid Jamal al-Din Ahmad ibn ‘Alf ibn
al-Husayn who is known as Ibn ‘Inabah (d. 828 AH) mentions in the
biography of Majd al-Din ibn Tawds:
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He presented him in front of the King and authored a book for
him called Al-Basharah. He saved Hillah, al-Nil, and the two noble
sights from bloodshed and looting (ShiT sites only). The position
of judgeship was handed over to him in the land of the Euphrates,

he accepted the post but passed on after a short while.
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The Third Delegation

The third delegation was the greatest which was led by the ascetic
Imam, Radi al-Din ibn Tawis. Almost a thousand individuals joined
him in this delegation. It is apparent in the narration that Sayyid
Radi al-Din visited Halaku on this occasion with the intention of
meeting him, whereas Halaku entrusted him with the Alawids in this
encounter. Below is the narration of Radf al-Din ibn Tawis himself
which is mentioned in his big book Al-Igbal in which he elaborates on
the happenings of 28th Muharram:
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It was a Monday in the year 656 AH on which the King of the
land conquered Baghdad. I was at that time residing there as my
home was in Magidiyyah. We spent the night filled with worldly
fears but then handed matters over to Allah. We remained in
divine safety and believing what we were aware of prophetic
promises until the King of the land summoned me to his private
quarters in Safar and entrusted me with the affairs of the
Alawids, scholars, and ascetics. Almost a thousand individuals

accompanied me and the King sent soldiers to protect us until
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we reached Hillah triumphant in our hopes. I made a promise to
myself that I would perform two rak‘ats of shukr every day for

being saved from that harm.!

Al-Hamdhani mentions:
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During the Baghdad siege, some ShiT Alawids and Jurists of
Hillah came to him requesting security. Halaku dispatched his
lieutenant Amir Bajli al-Nakhjawani to them and sent after
them Bliqa Timir, the brother of Uljay Khatan, to try and find
out more about the people of Hillah, Kiifah, and Wasit; and to
determine their sincerity. The people of Hillah anticipated the
army by constructing a bridge over the Euphrates and organised
festivals in celebration of their coming. Upon seeing their

sincerity and determination, on the 10th of Safar, Buga Timar

proceeded to Wasit arriving there on the 17th. The people there,

1 Al-Hawadith al-Jami‘ah, pg. 360; Muntahd al-Talab, 3/14.
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however, did not surrender and he massacred as many as forty
thousand individuals. Amir Sayf al-Din al-BaytakjT begged his
eminence to send a hundred Mongols to Najaf to protect the
tomb of the Amir al-Mu’'minin and the inhabitants of the city.!

As you can see, the protection was confined to ShiT areas after the
Mongol army assumed control.

Then comes those who attempt to prove the integrity of the Wazir
by means of the Alawids and Shiah who were slain. However, the
futility of this is clear as many errors occur during battle especially
considering the nature of the barbaric Mongols and their violation of
cities. Furthermore, the nature of relationship that existed between
Wazir and Halaku was secretive causing some Alawids and Shiah to
naturally defend themselves, which also resulted in them being slain.
We have previously discussed how Ibn al-‘Alqami saved his colleague
Ibn Abi al-Hadid when the Mongols decided to assassinate him and his
brother. There were also some who were not happy with this heinous
treachery and had no knowledge of it.?

Al-Muzaffar mentions:
The Shi'T delegation was headed by Ibn Tawas.?

He also mentions:

1 Jami‘ al-Tawarikh, pg. 259-296; Muhaqqiq al-Durts li al-Shahid al-Awwal, 1/13; Tarikh
al-Traq bayn Ihtilalayn, 1/205-206.

2 Al-Ghazw al-Maghult, pg. 102.

3 Tarikh al-Shi'ah, pg. 94.
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Hillah and the two sacred sites were saved.!

And:
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They were all Shrah.?

As for Ibn Tawds, he has the following ruling which is mentioned in
the footnote of the book Al-Imam Ja'far al-Sadiq, authored by al-Halim
al-Jundr:
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When Halaku invaded Baghdad, he posed the following question
to the scholars: What is better, a just disbelieving king or a
tyrant Muslim king? The scholars therefore gathered at the
Mustansiriyyah college to discuss it. ‘AlT ibn Tawiis was also
present as he was the esteemed administrator. The matter was
ruled upon and was sanctioned by him that a just disbelieving

king is preferred over a tyrant Muslim king. The rest of the

scholars were also in agreement.’?

1 Tarikh al-Shtah, pg. 94.
2 Tarikh al-Shi‘ah, pg. 313.
3 Al-Imam Jafar al-Sadiq, pg. 324.
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It is also mentioned that general masses of Baghdad sent Sharaf al-Din
al-Maraght and Shihab al-Din al-Zanjani to request security for them.
However, not only were they not entertained in a manner similar to
that of the people of Hillah and other ShiT areas, they were looted
from, jailed, and slain.!

Whatisalsoconcerningistheirjustification fornotassistingthe Khalifah
as the narration mentioned by al-HillTis part of this incident. If a person
does not believe this interpretation of the narration to be authentic,
then it will be distortion of the creed he follows and manipulation.
And if he strongly believes in it, then in that case the motive of their
assistance to the Mongols is legitimate in their perspective, which is
that the Khalifah is deserving of divine punishment and the challenge
was not of saving lives. It should be noted that this was them prior
to entering Baghdad and massacring the Khalifah, to the extent that
Halaku tested them to ascertain the honesty of their eagerness, and
when they demonstrated their opinions with their narration, he
believed them.

This is not the only narration used by them as proof for the Khilafah
being worthy of collapse, rather al-Majlisi mentions the following
quoting Abii Basir:
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1 Mukhtasar Tarikh al-Duwal, pg. 237.
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[ was sitting with Abii Ja'far in the Masjid when Dawid ibn “Alf,

Sulayman ibn Khalid, and Abt Ja'far ‘Abd Allah ibn Muhammad
Abi al-Dawaniq walked in and sat in a corner of the Musjid. They
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were informed that Muhammad ibn ‘Ali was present, so Dawid
ibn ‘Al and Sulayman ibn Khalid proceeded into his company
but Abl al-Dawaniq remained seated until they greeted Aba

Ja'far.

Abii Ja‘far then said, “What prevented your tyrants from coming

to me?”
They replied with an excuse.

Abu Ja‘far Muhammad ibn ‘Alf then said, “Very soon he will
take over the state, he will certainly execute many, people will

become subservient to him and he will rule with force.”

Dawid ibn ‘Ali then said to him, “And our rule prior to your

rule?”

He replied, “Yes O Dawid, Your rule prior to our rule and your

king prior to our king.”
Dawiid said, “May Allah save you. Will he have time?”

He replied, “Yes O Dawid, by Allah, the Banii Umayyah will
not achieve anything without you achieving similar, nor a year
without you having the same. The youngsters will snatch it from

you just as a youngster snatches a ball.”

Dawid ibn ‘Alf got up from the company of Abii Ja'far cheerful
and desirous of informing Abt al-Dawaniq. As he and Sulayman
were about to leave, Abli Jafar called them back saying, “O
Sulayman ibn Khalid, the people will continue living at ease in
the empire as long as they do not spill blood unjustly, and he
pointed to his chest. Once they spill that blood, the bottom of
the earth will be better for them than the top and on that day,
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they will not have a helper in the earth nor a forgiver in the

skies.”

Sulayman ibn Khalid then set out and informed Abii al-Dawaniq
who then came to Abii Ja'far, greeted him, informed him of what
Dawid ibn ‘Alf and Sulayman ibn Khalid conveyed and said,
“Yes, O AbtiJa‘far, your turn before our turn and your rule before
ours. Your rule is going to be severe and difficult with no ease
and it’s going to be for a long time. By Allah, the Banti Umayyah
will not rule for a day without you having similar and not for a
year without you having similar. Youngsters will snatch it from
you as well as your men just as a youngster snatches a ball. Do

you understand?”

He then said, “You will remain carefree in the prime of power
as long as you do not shed our blood unjustly. The moment you
shed that blood, the wrath of Allah will befall you, he will snatch
away your power and rule, take away your strength and he will
establish as ruler over you an evil servant of his who will not be
from the progeny of Abii Sufyan. Your extinction will occur at

his hands and the hands of his companions.”
He then terminated the discussion.!
Al-Majlist further mentions:
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1 Bihar al-Anwar, 46/341.
185



o5l cpaall o Jor) B ) 553 055 OF Jazom s Ler s
JJ\MQL%&M\&\J@,@@MMJMLA&VUJL&
S22l JB (1 Somy  Cndy pOldl e o 5 alll ooy s shall
M)wxjéwdﬁujaﬂ\jw\w@)\éﬁﬁ
SLals] s sl o) Jo NI Sl 6 el e Sl e o 3
e 0l Sloo ) e b i el W s 5501 6 S50
Aoy Sl 5ol I pld JBs el jleh] e T
J3 58T ol el oo 1 o G U585 0l 8055 56T
gl s 5 5ol GOV e pa o o3 IS 0 (30 05 5 o]
M e T Ol T T iy 558 L ud s o3l de 3 1550

B A e Jo a5
The part of the narration which says, “as long as you do not shed
our blood unjustly,” refers to taking the life of the Ahl al-Bayt in
any manner, even if it may be by use of poison for instance, as
their massacre will become a means of the rapid destruction of
their empire although they may not have been united, or the
destruction of every one of their empires who were involved or
those who massacred the leaders during the era of al-Dawaniq,
al-Rashid, and others. It is also possible that it refers to the
massacre of an Alawid individual whom they had killed towards
the latter end of their rule as it appears in the correspondences
between Ibn al-‘Algami and Nasir al-TGsl. As for the words,
Dhahaba Rihukum, al-JawharT states that Rih is in the meaning of
victory and strength like in the verse of the Qur’an, “and [then]

your strength would depart.”* The word A‘war refers to despicable

behaviour and character which is an indication to Halaku. Al-

1 Sarah al-Anfal: 46.
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Jazari comments that when Abh Lahab stood up against Nabi
dsuedfe while giving Da‘'wah, Abt Talib said to him, “O A‘war,
what are you doing?” Abt Lahab was not one eyed; however,
the Arabs would refer to the one with no traditional brother
as A'war. It is said that it is used for the one who lacks basic
character. And the words Laysa bi A‘'war min Al Abi Sufyan means
that this ill-mannered individual will not be from the progeny of

Abii Sufyan but rather from the Turks.!

The inception of their efforts was purely ShiT legality, whereas the
incident of Karkh just increased its hatred for the Khilafah.

Wherever al-Tabataba’l speaks about the massacre of the scholars,
Imams of Masajid, and others; why is it that there is never a mention
of a Shr'ah? It is because they began discussing the era of prosperity
and growth for the creed immediately after the war.

‘Al1 al-Tabataba'1 says the following regarding the college of Hillah:
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1 Ibid.
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One of the significant outcomes of the strategy that was outlined
by the ShiT scholars prior to the Mongol invasion was that the
Mongols will not be able to eliminate the knowledge of Baghdad.
Baghdad was by far the greatest centre of knowledge in the
Muslim world and if the sabotage done to every facet of life in
Baghdad has to be done to the centres of knowledge, the ordeal of
the Muslims in this catastrophe will be magnified exponentially.
However, what did happen was that Hillah was able to earn the

security of the Mongol King and the ShiT scholars managed to

transfer what was left of the centres of knowledge, books, and
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scholars of Baghdad to Hillah. Muhaqqiq Nasir al-Din al-Tast
who the King had been keeping in close proximity and who was
given great honour by Halaku, also played a major role in saving
what could be saved of the scholars and libraries of Baghdad.
Hillah since that day became recognised as one of the greatest
centres of knowledge in the Muslim world. This city flourished
with jurists, muhaddithin, mufassirin, judges, authors, poets,
and science colleges. These colleges were filled with large
numbers of young students who came to Hillah from Syria,
Iran, cities of Iraq and the gulf. Sayyid Fakhkhar ibn Ma‘d al-
MiisawT built a residential compound for the students of Islamic
knowledge. He would also attend the lesson of Muhaqqiq al-Hillt
as is mentioned by Sayyid al-Sadr. Alam al-‘Arab mentions that
there were four hundred well-skilled mujtahidin which indicates
to us the number of scholars and jurists who were slain. The
scientific initiative in his era was so astounding that made Hillah
a centre of knowledge among the Islamic states. This period in
mention was the period immediately after the catastrophe of
Baghdad. Sayyid al-Sadr also mentions regarding the students
of ‘Allamah al-Hilli who were in Hillah during that period, “Five
hundred Mujtahids were produced from his assembly of higher
learning. We do not wish to lengthen the discussion regarding
the colleges of Hillah as it was a replacement for the colleges of
Baghdad, a successor to it, and it superseded it. It was able to
draw the scattered knowledge and scholars of Baghdad after the
catastrophe of Baghdad’s collapse.™

Muhammad al-Muzaffar mentions:

1 Riyad al-Masa’il, 2/27.
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After the Abbasid era, the Shiah creed began growing in

numbers.!

Due to Halaku’s concern for the ShiT creed, some are of the opinion

that he was also a ShiT.

‘Abd al-Rasil al-GhaffarT is one of them who mentions the following:
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Many events took place in Baghdad which made the Shrah fear
theiradversaries and stop their evil in different manners. With all
of that, they were still not safe from their brutality and lethality,
right until the Mongols arrived and the invasion of Halaku who
never showed importance to beliefs and religion previously. He
was guided and his era became a means of spreading Tashayyu’

once again. A few other Mongol Kings also embraced the Shit

creed including Nikolas ibn Argiin ibn Abaqa ibn Halaku.?

Muhaqqiq al-Hilli mentions the following in the foreword of Khulasah
al-Aqwal:

1 Tarikh al-Shiah, pg. 77.
2 Al-Kulayni wa al-Kaft, pg. 77.
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Sayyid Majd al-Din authored the book Al-Basharah and gifted it
to Halaku. This act resulted in Halaku handing over the matters
of cooperative society to Sayyid. Khawajah Nasir al-Din al-Tast

thereafter began persuading Halaku to accept the Islam. Halaku

together with those with him then embraced Islam.!

The foreword of Mukhtalaf al-Sht ah has the following which is similar:
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The fruits of this action through the blessing of Nasir al-Din al-
TastT was that King Halaku and many Mongols embraced Islam.?

Their senior Muhammad al-Muzaffar refutes this saying:
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When Halaku became familiarised with the religions and the
liberal sects, the creed of the Ahl al-Bayt being one of them and
he did not subject the people of Hillah and the two honoured

sites to any harm ... and they were all Shiah. According to some

1 Mugaddamah Khulasah al-Aqwal, pg. 7.
2 Mukhtalaf al-Shi'ah, 1/15.
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he embraced Islaam and embraced the ShiT creed; however, it

seems to be an assumption.!

Our intent is to portray the extent of influence achieved by these
individuals after conquering Baghdad together with the level of
privilege they obtained in the Mongol palace, as it makes us wonder
why? Wasn'’t it contrary to sincerity and loyalty!

Nevertheless, the languid or rather useful stance of the Shi'ah has been
exposed clearly from the Mongol conquer of Baghdad as they preceded
their ideological interests over the interest of the Muslims. The picture
is evident to anyone sensible that the stance of Ibn al-‘Algami and al-
TasT was exploited or rather provocative towards the Mongol invasion.
It isn’t unprecedented nor any different from the general ShiT stance
of Iraq.

1 Tarikh al-Shiah, pg. 213.
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Conclusion

In conclusion, I would like to point out that whenever we mention the
treachery of Ibn al-'Alqami and al-Tisi, it does not mean that the fall of
the Khilafah is confined to this, rather the reasons here are numerous
and worthy of discussion. However, just as one has to be wary of these
reasons, it is necessary to be wary of this type of viziers and advisors,
who are driven by the ideological beliefs and fundamentals of their
creed even if it may be harmful to those in power. We then draw the
attention of Sunni rulers, that their policy of keeping them close to
prevent their evil is a policy with unfavourable results. The Bana
Umayyah had adopted it and it proved to be a cause of their empire’s
annihilation. One of them has commented regarding this in the

following words:
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We brought our enemies close to be saved from their evil and
distanced the close ones while relying on friendship. The close

ones became hostile to us while the enemy overpowered us.

Islamic shartah has given special importance to the position of
ministership in a regime. The following verses of the Qur’an mentioned
by Nabi Miisa 8214k indicate the same:

w//°} °

OMJ.\}U:;JA‘J}Z‘;&)J;QOC}&\:}JB
538 G132 1555 o a5 38 154k

JJSJ.’ \}stustgflgéﬁ\)tgj)\e\.:;w\
193

O

~



B a6 L.,g,,squ\;:s

sﬁ‘ 5 e

Misa 32k said, “O my Lord, expand my chest. And ease my task for
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me. And untie the knot from my tongue. So that people may understand
my speech. And appoint for me a minister from my family. My brother
Haran. Increase my strength with him. And let him share my task. So
that we may glorify you abundantly. And remember you copiously.
You are most certainly watchful over us.” Allah said, “O Musa, your

request has been granted. And we have once again conferred upon you

a favour.*

From the many wisdoms of having a minister is that it empowers the
ruler to increase in obedience and good deeds due to the presence of
an appointed reminder and supporter. The presence of an appointed
righteous minister is regarded as a great gift in the sight of Allah which
he grants to pious servants.

Below are authentic Aahadith on this subject:

The following appears in Sahih al-Bukhari on the authority of Abt Sa‘ld
al-Khudri that NabT is.edfle said:
Blay g ade admi g 3lo ol &l Ol o Y dads Cilseal L
w‘r&uﬁrw‘jww&"j‘rﬂbo)ﬁt
Every Khalifah has two groups of advisers; the first commands
him with good and encourages him to follow through, while the

other commands him with evil and encourages him to follow

through. Protected is he whom Allah protects.?

1 Surah Taha.
2 Sahih al-Bukhari, 6611.
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The following appears in the Musnad of Imam Ahmad on the authority
of ‘Abd Allah ibn Mulayl who says:
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I heard ‘Ali gz saying that he heard Nabt i« saying, “Every
Nabi prior to my coming was given seven assisting excellent

advisers. I have, however, been given fourteen of them. Seven

are from the Quraysh and seven from the Muhajirin.”

The following appears in Sunan Abt Dawid and Sunan al-Nasd’i on the
authority of ‘A’ishah ¢zdiz:
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Nabi izdfe said, “When Allah intends good for a leader, he
appoints a truthful vizier for him who reminds him when he
forgets and assists him when he remembers. But when Allah
intends for him other than that, he appoints for him an evil

vizier who does not remind him when he forgets and does not

assist him when he remembers.”

As for the importance of ministership in establishing the foundations
of governance, the greatest importance is given to scholars who advise
the leaders. Ibn Qutaybah mentions the following on this topic:

1 Musnad Ahmad, 1/88.
2 Sunan Abi Dawiid, 2932; Sunan al-Nasa’t, 4209.

195



0 )l o S ) s 5 o i) JI S 5 1 OF 21 B

- &

« g

It is mentioned in al-Tgj that Parviz wrote the following to his
son Shérdé from prison, “Choose your team carefully... Do not
appoint one who you have punished and he became humble
by it, nor anyone who has obeyed you after you disgraced him,
and nor anyone who merely comes to your mind [but not your
heart], as the destruction of your empire is more pleasing to

”1

them than its establishment.

The leader and author, Ibn Munqgidh mentions:
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If a king is determined but his ministers are evil, they will stop
his good from reaching the people which will result in people
not being drawn to him and neither coming close to him. His
example is like that of pure and clean water that has crocodiles.
Even if one can swim and is in need of the water, he is not able to
enter it. Plentiful righteous companions are the ornaments and

decorations of kings.?

1 ‘Uyiin al-Akhbar, 1/15.
2 Lubab al-Adab, pg. 41; al-Iqd al-Farid, 1/33.
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He also mentions:
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Be wary of trusting your enemy when he reconciles with you
and portrays utmost well-wishing, as he cannot be trusted nor
believed. For even if water is heated for long time, it will still be

able to extinguish a fire by being poured over it. Having a well-

wishing enemy is similar to carrying a snake in your sleeve.
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It is mentioned that a Persian king once asked one of their wise

advisers, “How can a king be righteous?”

He replied, “His ministers are his foundation. If they are corrupt

then so will he, and if they are righteous then so will he be.”
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Ardashir once mentioned, “It is a must for a king to survey

his minister, confidant, doorman and scribe. His minister is

certainly the foundation of his empire.”

1 Lubab al-Adab, pg. 47.

2 Ibid.
3 Ibid.
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1 Ibid.
2 Ibid.
3 Ibid.
4 Ibid.
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Buzurjmahr once said, “It is the duty of a king to employ as a

minister one who will protect his religion and to confide in one

]

who will safeguard his secrets.
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Aking should not tolerate four things: Treachery of the minister,

mismanagement, malicious intent, and oppression of masses.?
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Never sever ties with a close one although they may be ungrateful.

And never trust an enemy although he may be grateful.
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Abi al-Hasan al-Saghani mentions in al-Isti‘anah ‘ala Husn al-
Siyasah, “Misconduct is the downfall of kings and ingenuity is

the downfall of ministers.”?

The one who is deceived by the minister has lost his ability for

management.*
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Ibn ‘Abd Rabbihi has mentioned:
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Al-Ahnaf ibn Qays once said, “The one whose secret has been
divulged is the one who has been immersed in water and there is

no way out for such a person. The one whose confidant deceives

him has been attacked from within.”?

Al-‘Abbas ibn al-Ahnaf mentions:
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My heart calls me to what has harmed me,

Increasing my grief and pain.

How am I supposed to guard myself from my enemy,

When my enemy is between my ribs.?
May Allah grant our leaders strength to do good and inspire them
with guidance and the truth and may He bestow abundant peace

and salutations upon our Nabl Muhammad <«&4iz, his family, and
Companions. And all praise is due to Allah, Lord of the worlds.

1 Al-Iqd al-Farid, 1/23; Rawdah al-‘Uqala’ wa Nazhah al-Fudala’, pg. 275.
2 Ibid.
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