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Foreword

Verily all praises are for Allah. We glorify Him, seek His assistance, and beg for His
forgiveness. We seek the refuge of Allah from the evil of ourselves and from our
wicked acts. Whomsoever Allah guides, none can lead astray and whomsoever He
leads astray, none can guide. I testify that there is no God but Allah alone who has
no partner and I testify that Muhammad is his servant and Messenger.

For the past twenty plus years, I have been studying the publications of the Shiah
in the form of books, pamphlets, and magazines; and its written matter comprising
of attacks and fabrications against individuals of the best of eras, the Sahabah,
Tabi'‘tn, and those scholars who have maintained their ideology.

I have always been pained at the complacency and negligence of the Ahl al-Sunnah
in the face of the conniving schemes of the Shiah laid out for them. The following
couplet has been at my side all these years:
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I see between the ashes and glow of live ember;

I fear that it will break into a blaze,
For verily, fire is kindled on timber;
As is war, initiated with words of phrase.

Then came the Khomeini revolution which beguiled many of the troubled Muslims
who misconstrued this as a glimmer of hope. They readied themselves for migration
and to pleadge allegiance to Khomeini under the delusion of a true khilafah being

established.

A great number of Islamic organisations rivalled each other in supporting the
Iranian Revolution with its leaders preaching the love of Khomeini. These leaders



and those organisations were, in their own right, at odds with each other; the
concept of unity between them a mere dream. However, they were all unanimous
in the necessity of supporting the Iranian Revolution and coordinating with
Khomeini, whom they thought to be, a new hero of the Islamic cause.

In the pursuit of unveiling the truth and exposing the skeletons of the evil-mongers,
it becomes necessary to expound the truth so that the leaders of the various Islamic
da‘wah movements and its youth fully grasp the dangerous elements which have
been hidden behind an Islamic front. Whoever does not take heed should consider
Islamic history through the lens of those who infiltrated its ranks and caused
havoc from within. Consider the likes of ‘Abd Allah ibn Saba’ and his ‘Islamic call’,
the French Emperor Napoleon and his supposed attachment to Islam, the grey
wolf Atatiirk and his widespread invitation to Islam, only to turn on Islam and be
unveiled as a Jew of the Dénmeh sect. Consider further, the Libyan dictator whom
many thought to be an Islamic revolutionary, only for him to reject the sunnah
and announce the necessity of amending the Qur’anic verses and replacing it by
al-Kitab al-Akhdar (The Green Book), may he receive from Allah what is destined for
him. Today people are coming to the realization that he hails from the ‘Ubaydiyyin
Zoroastrians who called themselves the Fatimiyyin as a diversion and in order to
misguide.

Then along came Khomeini with his white beard and black turban and the
preachers turned into cheerleaders. When their bubble of euphoria and passion
was punctured by irrefutable facts they said, “Our differences with the Shrah is a
historical one, not one based on Islamic principles”.
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For this the heart melts in anguish;
If there is in the heart Islam and Iman.

Those that utter such statements have no knowledge of the Rafidah beliefs, they
have not studied their principal books, and have not explored the depths of their
Hawazat' and Husayniyyat.?

1 A Hawzah or Hawzah Ilmiyyah is a seminary where Shi'ah Muslim clerics are educated.

2 A congregation hall for Twelver Shi'ah commemoration ceremonies.
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It is therefore imperative to mention the beliefs they adhere to. Regarding the
Qur’an, they assume a belief of interpolation and further the existence of another
Qur’an three times the size of the current scripture which does not contain a word
of the Qur’an we read today. They call this the Mushaf Fatimah.

It may be asked, why place Khomeini and his revolution under a microscope, whilst
forgetting the regimes under which Muslims have been languishing; regimes which
are steeped in disbelief and hypocrisy to a greater degree than that of Khomeini
and the Ja‘fari Shiah?

This objection is misplaced. An open enemy is less dangerous than an enemy
who makes a show of being a bosom friend. A hypocrite, in the Muslim lines,
who exhibits an appearance of Islam whilst concealing disbelief can prove more
devastating than a disbeliever in the opposing army.

To conclude, this short treatise forms part of the second chapter of our book Wa ja’
Dawr al-Majiis (And Then Came the Age of the Zoroastrians) entitled Dirdsah fi ‘Aqa’id
al-Shi‘ah (Examination of Shi‘ah Beliefs). A caution to the oblivious, a lesson to the
unaware, and warning to the ummabh. This is done on the basis of our sensitivity
to the correct Islamic creed, out of reverence for Allah 3552, and in defence of
the faith.

O Allah, accept it from me and include it in my book of good deeds. Verily you are
All Hearing and You fulfil all prayers. We conclude by saying, Verily all forms of
praise are for Allah, the Lord of the worlds.

Dr ‘Abd Allah Muhammad Gharib






Chapter One

% Glimpses into the Iranian revolution and the stance adopted by the
Muslims

% Our differences with the Rawafid in the principle as well as secondary
aspects of creed

* What the scholars of al-Jarh wa al-Ta'd1l have said regarding the Rawafid

* The Shrah of today pose a greater danger to Islam than the Shiah of
the past

% Khomeini, the leader of the Shi‘ah, a zealot in his creed

Glimpses Into The Iranian Revolution And The Stance Adopted
By The Muslims

~You are pure my Lord. In your hands lies all dominions. When you intend for

a matter, you say “Be,” and it is. ~

Looking into the past we find the Shah of Iran had become egotistical, making
headway into developing nuclear weapons and planning to establish military
presence in the Persian Gulf and the Arabian Peninsula.

The Shah put his faith in his army, who possessed the latest weaponry of the era,
and in his intelligence service—The SAVAK—who had advanced spyware. Members
of the intelligence service were placed in every city, town, and Iranian institution.

Inthe outer rim the Shah relied on his ally, the United States who were industrious in
plotting schemes which solved the Shah’s issues with his neighbours, thus securing
him from them and them from him. He was therefore under the impression that
his road in restoring the splendour of Khosrow Anushirvan, ‘King of Kings’, had
been paved for him.

Peril struck from an avenue he did not consider; the Iranian streets had blown up
after the events that occurred in Tabriz and Isfahan six months prior.!

1 This was written in the in the early part 1979 whilst Khomeini was in Paris and before the Shah
left Tehran. The events of Tabriz occurred in the middle of 1978. The chapter was then slightly
amended.



Protests became widespread in the various cities and the sentiments echoed was
one, despite the partialities amongst different groups. A single slogan was raised,
‘Remove the Shah, and establish democracy’.

The citizens paid no heed to the Shah and his monarchy. They turned their attention
to their great leader ‘Khomeini’ who was at the time residing in France.

The tyrant of Tehran was under the impression that it would be easy to put an end
to the protests and so he used mechanisms of fear and hope. People from the inner
circle were brought to trial on charges of corruption and he promised an election
to institute a democracy. Except, he failed in this attempt to quell the unrest.

He then introduced a military government and resorted to violence which only
strengthened the resistance and posed a greater risk to him. His spokespeople
began talking of his possible recourse to India and of establishing a guardian
council to administer the nations matters.

At this point people started looking towards Khomeini who had begun talking of an
Islamic Republic and its merits in various fields. He spoke of its possible relationship
with other great nations and those that neighboured Iran. His advisors convened
seminars and plainly outlined the blueprint they had devised to govern Iran.

Such dialogue no doubt attracted the attention of international media corporations.
This was because the land of Iran had been blessed with certain specificities. It held
a strategic location in international-waters and it neighboured superpowers; the
Soviet Union in the North and the Gulf States together with Iraq to the west. It
was also a global figure in oil production and export, which was of vital interest to
America, the West, and the Jews. This is why several accords were in place between
Iran and these nations.

A point to note is that these riots occurred after the Afghan coup d’état, after the
events in the horn of Africa, and after the fighting that had erupted between the
North and South of Yemen.

The Shah had warm relations with the Zionist regime and therefore the keen
attention of the world to the happenings of Iran was no surprise.

For more than six months the events of Iranians continued to make headlines in
the majority of the global press. An outline of what was said can be summarized in
the following points:



1. Imam Rah Allah Khomeini is the leader of an Islamic Revolution. Interviews
were conducted with him which spoke of his piety and abstinence and that
he intends to establish Islamic rule.

2. The Shiah covered their ‘Khomeini’ by an aura of greatness and attributed
miracles and supernatural occurrences to him.

3. The Iranian Revolution furthers the interest of the Islamic Brotherhood
movement, the Mawdadi movement in Pakistan, and the Islamic movement

in Indonesia.

4. Islamic movements have adopted violence and the global media houses have
taken an alarmist stance by rousing incitation and warning of the dangers
posed by the Islamic movements.

5. The media also assumed that the contemporary Islamic groups were not
capable of governing. They reckoned them to be left-wing factions that build
upon Islamists theory.

The falsities of the media seeped into the minds of the general Muslim populous.
They were influenced by what had been said regarding Khomeini and his name
became synonymous with the greats of the Ahl al-Sunnah in the modern era.

The ideas perpetuated by Muslims regarding Khomeini and his acts pained us.
We waited for the Islamic media to issue a statement refuting the falsities of the
national and international media; however, our hopes faded when the 30th issue
of the Majallah al-Da‘wah al-Qahirah was published in the beginning of Dha al-Hijjah
1398 A.H. We were shocked by what it said regarding Khomeini and his advances.

It spoke of the Rawafid in Iran from 1954 just as it spoke of the Muslim Brotherhood.
When it mentioned Khomeini, it read, ‘al-Imam Rith Allah Khomeini’ and supposed
that behind the Shah’s media attack on Khomeini were the Jews and Baha’.

It then sought to connect the Rawafid uprising to the actions of the Ahl al-Sunnah
by stating:

They say it is dark Marxist forces or Marxian Muslims... and this is not
surprising as Islam was viewed by the Indonesian Suharto as an extremist
ideology which the law should punish. Further, the Muslim Brotherhood in
Egypt 1954-1965 were accused of cooperating with the English, Communists,



Zionists, America, and other such elements. It, however, brought on
governance systems in our Muslim world together with its media, politics,

and orientations.

May Allah guide those of al-Da‘wah, how was it possible for the Jews and the Baha'is
to be behind the bad state press against Khomeini? Anyone with some sense will
know that the Jews were part of the initial Rawafid movement - and continue to be
so — whilst the Baha'is are a sect borne of the extremist Rawafid.

How did those at al-Da‘'wah connect the Rawafid to the actions of the Ahl al-Sunnah
whereas it is clear as day that whenever a branch of disbelief emerged in our
Muslim World, it grew by the ideologies of Tashayyu'!

What evidence did those at al-Da‘wah rely on when reporting the Khomeini
movement was upheld by the Muslim population in order to preserve his identity!

After al-Da‘'wah we received al-R@’id, published in Aachen, German. We found it to
have taken a keen interest in the Rawafid revolution. Notably, some of its readers
were opposed to such a notion of confidence in the Rawafid, and so the magazine
refuted them saying:

We once again affirm here out stance with the Muslim mujahidin in Iran who
are fighting against the Shah and his corrupt system as well as against the
worship of America and the west. We call upon the Muslims in every area to
adopt this stance and pursue it. At our paper al-R3’id, we present greetings of

all the Islamic vanguards to those fighting here.?

In the same edition, it spoke of Iran at three other places. If it points to anything, it
points to al-Ra’id having placed high hopes in the Khomeini movement.

The opinions of al-Ra’id regarding the Shah of Iran is true. As for them calling the
Rawafid Muslim warriors, it is an opinion we shall expand on further.

The admirers of both magazines, al-Da‘wah and al-Ra’id, took to the views published
with acceptance and appreciation. This became the de-facto political view of many
Muslims who did not worry themselves to study the Rawafid creed. It is quite
evident that al-Da‘wah and al-R2’id furthered the Rawafid uprising.

1 Al-Da‘'wah, no. 30, 1-12-1398 A.H. under the title, Uprising in Iran, dark Marxist or Iranian
Muslims?, ‘Abd al-Mun'‘im Jabarah.
2 Al-R'id, no. 34, Dhil al-Hijjah 1398.
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Based on the above mentioned factors, we deem it necessary to pen down the

following in the paragraphs below:

1. Our differences with the Rawafid in the principle as well as secondary aspects
of creed.

2. What the scholars of al-Jarh wa al-Ta'd1l have said regarding the Rawafid.
3. The Shtah of today pose a greater danger to Islam than the Shiah of the past.
4. The opinion of contemporary scholars.

We will ensure that our discussion is based on evidence. Further, the subject of our
discussion are those Imamiyyah, Ja'fari, Shi'ah who Khomeini and his supporters
affiliate themselves to. As for the other fringe groups, our stance regarding them
may differ.
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Our Differences With The Rawafid In The Principle As Well As
Secondary Aspects Of Creed

Unity of the Muslim ummah is the ultimate goal of every Muslim:
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And indeed this, your religion, is one religion, and I am your Lord, so fear Me."

The Ahl al-Sunnah have made undying efforts in order to achieve this unity.
Consider the fact that they seek closeness to Allah 45552 through the love of the
Ahl al-Bayt, consider ‘Alf 24l more virtuous than Mu‘awiyah #edis, and believe
that the Companions of Rastlullah Asedfe are all ‘udil (just) and therefore it is
not permissible to doubt them or attack their honour.

If the differences with the Shrah was solely based around the conflict of ‘Al and
Mu‘awiyah &5, a resolve would have been simpler. However, the reality is far
more grave as will be outlined below. Hereunder is a summary of the points of
differences:

1. The Qur’'an

We differ with the Shiah regarding the Qur’an. One of the senior scholars of al-
Najf, al-Haj Mirza ibn Muhammad Taqt al-NarT al-Tabarsi, has authored a book
titled Fasl al-Khitab fi Ithbat Tahrif Kitab Rabb al-Arbab. In this book he has gathered
the statements of the Shi‘ah in various eras that depict their belief regarding the
interpolation of the Qur’an; additions have been made to it and some portions
deleted. This book was published in Iran in 1289 A.H.

In their book, al-Kafi the following is related from Abt Basir who said:
D= Galall i gl -l ST Ol - allae e cdss
Ji ?MGMUJJB—¢M\L@¢L¢MBMUJ&L}U
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1 Siirah al-Mu’'minan: 52.
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I went to visit Abi ‘Abd Allah... AbG ‘Abd Allah [Ja'far al-Sadiq] said, “And we

possess the Mushaf of Fatimah #zi”
The narrator says that he asked, “What is the Mushaf of Fatimah?”

He replied, “A Mushaf wherein there is thrice the amount of what is in your

Qur’an but it does not have a letter that appears in your Qur’an.™

The Shtah of today ascribe to these beliefs and views, especially since they have
published books that reaffirm this. In 1394 A.H. a book was published by one of
their scholars in Kuwait which he named, Al-Din Bayn al-Sa’il wa al-Mujib. Mirza

Hasan al-Ha'ir1, the author poses the following question and answer on page 89 of
his book:
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Question:

1 Al-Kafi, vol. 1 pg. 239. Tehran, Darul Kutub al-Islamiyyah. The narration of Abii Basir is lengthy in
which they believe that the Imams have knowledge of the unseen.
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It is well known that the Noble Qur’an was revealed to Rastlullah tskdie in
the form of separate verses, so how was the chapters gathered? And who was
the first to gather the Qur’an? Does the Qur’an we recite today include all
the verses revealed to Rastlullah i, or are there some additions and
deletions? And what is the reality of the mushaf of Fatimah al-Zahra’ szie?

Answer:

Yes, the Qur’an was revealed from Allah 3%%52 upon Rastlullah Lsedie over
the period of 23 years, i.e. from the beginning of prophethood to his passing.
The first to gather it and compile it in book form was Amir al-Mu’'minin ‘Al
ibn Abi Talib s, The Imams, from his progeny and infallible, inherited this
Qur’an one after another. Soon the awaited Imam al-Mahd1 will display it
when he shows himself, may Allah ease his coming. Then ‘Uthman gathered
it during his reign of khilafah relying on the memory of the Sahabah and
that which was written down. This is the copy of the Qur’an that we have
today. The Sahabah were the ones who heard the verses and chapters from
Rastlullah izEsfe, As for the Mushaf of Fatimah, it is three times the size of

the Qur’an, and it was dictated to her and revealed to her by Allah d&@s:z.!

This book was published in Kuwait 55 years ago and we have not heard of a single
scholar refuting al-Ha'ir1. Al-Ha'irT promoted his book in a city whose residents
are known to be part of the Ahl al-Sunnah. The question then is, who are the ones
causing dissention and lighting the fire of fitnah? Without doubt it is al-Ha’irT and
his people.

Those amongst them who state that the Qur’an is free from interpolation are using
the doctrine of Taqiyyah. This is quite evident as they all form a consensus on the
treachery of the Sahabah. How can one believe in the veracity of the Qur’an if they
believe that those who compiled it to be untrustworthy? How can we attest to their
statements when on the other hand they ardently proclaim prayers of mercy when
mentioning the names of al-TabarsT and al-Kulayni?

Notwithstanding their above mentioned views, they also interpret the Qur’an
according to their own desires, in ways the sharTah does not recognize and does
not rely on any proof. Consider the following example:

1 Sahifah al-Abrar, pg. 27, quoting from Basa'ir al-Sighar.
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Under the commentary of the verse

]
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Then Adam received from his Lord [some] words, and He accepted his repentance.

Indeed, it is He who is the Acceptor of repentance, the Merciful.*

They state:

el ade T Ll Al LSl e (s ade alll o 1 Joen
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The Prophet Ls<ede was asked regarding the words received by Adam sz

from his Lord by which He accepted his repentance.

He said, “He asked Him by virtue of Muhammad, ‘Alf, Fatimah, and Husayn for

forgiveness and was forgiven.”

2. The Sunnah

We differ with the Rawafid in this second principle aspect of the Islamic creed, the
Sunnah. The Shiah do not believe in the ahadith recorded in Sahih al-Bukhart and
Sahth Muslim, the Masanid, and Sunan. When they approach the general masses of
the Ahl al-Sunnah, they begin by questioning the reliability of Sahth al-Bukhart first
and then the reliability of the Companions of Rastlullah is.&df= after that.

If the Shrah were to have it their way with the Sunnah, the loss to the Muslims
will be immeasurable. 1t is solely through the Sunnah that we have understood
the Noble Qur’an, it is through the Sunnah that we have learnt the method and
injunctions of Salah, Zakah, fasting, and Hajj.

The Rawafid only cite the narrations of al-BukharT and Muslim to serve their own
purposes. They will narrate from these books if they believe a narration is in line
with their cause against the Ahl al-Sunnah or it coincides with a narration from
their books.

1 Strah al-Baqgarah: 37.
2 See Minhgj al-Sunnah of Tbn Taymiyyah with the annotations of Dr Muhammad Rashad Salim, vol.
1 pg. 154, quoting from their book Minhdj al-Karamah fi Ma rifat al-Imamah of Tbn al-Mutahhir al-Hill1.
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Since we differ with the Shiah in the Qur’an and the Sunnah, it is quite evident

that we would differ with them on the issues of [jma‘ and Qiyas.

3. Infallibility

The Shi'ah believe in the infallibility of ‘Ali ibn Abi Talib and the 11 Imams from his
progeny—from the sons of al-Husayn. They regard them to be more virtuous than

1

all the Prophets besides the seal of the Prophets, Rastlullah Ao,

4. Apostasy of the Sahabah
The Shrah hold the view that all the Sahabah turned apostate expect for 5; ‘Alf,
al-Miqdad, Salman al-Farsi, Absi Dharr, and ‘Ammar ibn Yasir. When they speak of:
& el el
superstition and false objects.

They refer to Abii Bakr and ‘Umar &egks.!

5. Taqiyyah

The Shiah believe in the doctrine of tagiyyah. They attribute the following
statement to Ja‘far al-Sadiq:

ST s gus 4l
Taqiyyah is my doctrine and the doctrine of my forefathers.?

When one askes them, how was it that ‘Ali pledged allegiance to the Khulafa’ before
him and why did ‘Ali marry his and Fatimah’s daughter [Umm KulthGim] to ‘Umar?
They reply by saying, “Taqiyyah.”

Such heinous character cannot be attributed to ‘Alf £z, He was a brave soul who
did not fear anything or anyone besides Allah J&Es:2.,

The doctrine of Taqiyyah is a scourge that took place against the Muslims. It was a
crutch of the Batiniyyah sect; a branch of the Shrah like the Qaramitah, Zanadigah,
Nusayriyyah, and Druze.

1 Al-Kulaynt: Al-Kaft, vol. 1 pgs. 227-258.
2 Al-Muntaqa min Minhdj al-I'tidal, pg. 68.
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6. Glorifying graves and Mashahid

The Shrah travel to the places of battle and graves at Karbala’ and al-Najf. They
circumambulate around these graves and offer animal sacrifices at these places.

Al-Mufid, one of their scholars, has authored a book entitled Manasik Hajj al-
Mashahid. Muhibb al-Din al-Khatib says:

I once read on the 10th of Muharram in the Thursday edition of their Iranian
newspaper ‘Barjam al-Islam’ published by ‘Abd al-Karim Shirazi. I saw in this

edition some Arabic couplets; the opening lines of the poem was as follows:

Lalons o oms 355d Lo Lalika Lnoaw i o3 galall oo
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It is Karbala: circumambulate its treasures seven times.
For Makkah itself has not what this place has;

Earth it is, but before it is the seven heavens submit,
Bringing their highest level on par with their lowest.!

Bear in mind that these graves they sing of and travel to have no legitimacy to
them. They revere these places and graves, build golden domes atop them, and
spend millions on them. It is as though their only effort is to turn people away from
monotheism.

7. Mut‘ah

Mut‘ah is the permissibility of union between a man and a woman for a stipulated
period of time and for a stipulated amount of dowry after which there is separation
without any right of inheritance to either party.

Mut‘ah was permitted in the early stages of Jihad and was thereafter abrogated by
irrefutable proofs, amongst them the narration of Salamah ibn al-Akwa’ recorded
by Muslim and the narration of ‘Ali recorded by al-Bukhari and Muslim.

These are some of the points of differences between us and the Shrah. We have

not looked at our differences with them in all matters of worship. We have simply

1 Annotations on al-Muntaqa’ of Muhibb al-Din al-Khatib, pg. 51.
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surveyed a small sample of our differences with them which should be sufficient
for our brothers of the Ahl al-Sunnah who hold them in high esteem and consider
our differences with them to be in the secondary matters of faith and not in the

primary matters of creed.
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What The Scholars Of Al-Jarh Wa Al-Ta'dil Have Said Regarding
The Rawafid

Our contention with the Rawafid began halfway through the 1st century Hijri. Our
pious predecessors had several encounters with the founders of the Shi‘ah creed.

Imam Malik @iz was asked about the Rafidah. He said:

Qﬁjgiv@Gﬁfﬁfyﬁwy
Do not speak with them and do not narrate from them as they are liars.!

P

Imam al-Shafi‘T &% said:
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I have not seen amongst the innovators, a people more dishonest than the

Rafidah.?

5o

Hammad ibn Salamah @iz said:
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One of the Rafidah leaders said to me, “When we converge and take a liking to

something, we transmit it as a hadith.”

The scholars are unanimous that lying is much more common and normalized
amongst the Rawafid compared to any other sect. Many of the early scholars
and hadith masters took to refuting the Shiah falsities and uncovering their lies.
Amongst them was Ibn Taymiyyah in al-Minhaj, al-Dhahabi in al-Muntaqa’, Tbn al-
Qayyim in most of his works, Ibn Kathir in his Tarikh, and Ibn Hazm in al-Fasl.

The books of history are filled with evidence that proves the treachery of the
Rawafid, their baiting ‘Al1, and disgracing al-Husayn ibn ‘AlT &g,

1 Minhgj al-Sunnah with the annotations of Dr Muhammad Rashad Salim, vol. 1 pg. 37.
2 Minhdj al-Sunnah, vol. 1 pg. 39; Al-Ba'ith al-Hathith, pg. 109.
3 Al-DhahabT: Al-Muntaqga’ min Minhdj al-I'tidal, pg. 22.
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The Shiah Of Today Pose a Greater Danger To Islam Than The
Shi‘ah Of The Past

One might say that the Shiah of today are dismissive of the ancient differences
that was, between their predecessors and the Ahl al-Sunnah.

Seeking the assistance of Allah d&%¥=:., we reply by saying, the Shtah of today are
worse than the Shi'ah of old. We say this after having studied much of their works
for half a century.

Consider the following:

1. We reproduced the words of Mirza Hasan al-Ha'irT from his book Al-Din Bayn
al-Sa’il wa al-Mujib wherein he ascribes to the belief of interpolation of the

Qur’an.

2. We have quoted the work published from Dar al-Tawhid, Kuwait. This work
was distributed in the various cities of the Islamic world. From the same
publishing house, another work emerged entitled, Mabadi’ Awwaliyah. On
page 14 the following can be found, “The second pillar of Islam is to believe
in Nubuwwah and Imamah.” Linking Nubuwwah to Imamah is misguidance.
In their other books they also separately mention the doctrine of Imamabh.
Amongst these books are:

« Muhammad Rida al-Muzaffar: ‘Aqa’id al-Imamiyyah pg. 65. Published in
1370 A.H. and reprinted in 1380 A.H.

e The book Al-Salah. The author states that it is in line with the legal
rulings issued by their senior Marja’, al-Khoei. In these two and other
books, they opine that belief in the infallible Imams form part of the
pillars of Islam.

« Amongst their most important contemporary books is Al-Murgja‘at of
‘Abd al-Husayn Sharaf al-Din al-Musawi. The author opines that this
was a dialogue that occurred between himself and the Shaykh of al-
Azhar, Salim al-Bishrl.

The fabrications in this book is self-evident. The Shaykh of Azhar
presents as a student asking questions with al-Musawl answering.



The book presents as the latter convincing the former to adopt his
view in every correspondence till the end of the book. Why then did
al-Bishri not become a Shtah after being convinced of the principal
and secondary aspects of the creed? Allah 4% exposed al-Musawt
and he himself admitted to adding much into the dialogue that never
happened. Further the book al-Murgja‘at was published 25 years after
the death of the Shaykh al-Azhar Salim al-Bishri, as acknowledged by
the author in the foreword to the book.!

* In Iran, Dar al-Tabligh published a journal named al-Hadi. The journal
was published under the pretence of bridging the gap between Islamic
sects. It appears as though some of the Ahl al-Sunnah became involved
with them as well. The Mulfti of Lebanon, Shaykh Hasan Khalid and a
delegation of scholars accompanied him after the Islamic solidarity
conference and in the same month Ustadh Salih Ab Rafiq visited the
publishers of the journal. He authored a piece in the journal entitled,
Tahtim al-Iman fi Quliib al-Muslimin and the Mulfti of Lebanon spoke at
the event that took place for him. In his speech he said, “Dissension and

division has ended, never to return.”

However, it appears that dissention and division did make a return. Our
evidence for this claim is that in the very same edition of the journal
which spoke of his visit - Jumada al-Awwal 1393 A.H. - there was severe
criticism of ‘Uthman #edis; and ‘Abd Allah ibn Abi Sarh. The journal also

vilified Mu‘awiyah 2245, pg. 20-21.

1 Mugaddimah al-Murgja‘at, pg. 32. The book was first published in 1355.
2 Majallah al-Hadr, pg. 107.
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Khomeini, The Leader Of The Shi‘ah, a Zealot In His Creed

We have before us three books of Khomeini:
1. Wilayat al-Faqth or al-Hukamat al-Islamiyyah. Published in 1389 A.H.

2. Min Huna al-Muntalag: A collection of the chapters from his book, Tahrir
al-Wasilah. Published in 1394 A.H.

3. Jihad al-Nafs aw Jihad al-Akbar. Published in 1392 A.H.

Based on these books we may determine his views as they capture the essence of
his ideologies. Further, we have no evidence that he retracted from his views and
beliefs. Based on this, we conclude the following observations:

Firstly, all his writings touch on the subject of governance, especially Iranian
governance. On this matter he calls for an Islamic ShiT government, not once
talking of collaborating with the Ahl al-Sunnah.

The governance system that he speaks of assumes responsibility on behalf of the
hidden infallible Imam, whilst viewing all other governance systems as unjust. He
also opines that a true representation of Islamic governance was during the era of
the Prophet and that of ‘Ali. He skips the time period of the Khulafa al-Rashidin by
which he refuses to acknowledge their rule, stating this plainly at times without
mentioning their names.!

Khomeini pronounces that Islamic unity can only be achieved through adopting
their dogma and principles. Regarding their Imams he says:
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Amongst the fundamental beliefs of our creed is that our Imams hold a

position not attained by an Angel or Prophet.?

Secondly, in his book Jihad al-Nafs aw Jihad al-Akbar he speaks of virtues, exemplary
character, and the necessity of fighting the base desires. Within this framework he

1 Al-Hukiumah al-Islamiyyah, pg. 132.
2 Ibid, pg. 52.
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brings up the name of Mu‘awiyah %245 as though he is an accursed devil. Consider

the following statement of his:

JEAN PRy

Mu‘awiyah governed for forty years. In this time the only thing he attained

was the curse of this world and punishment of the hereafter.!

How did Khomeini dare to insult such a revered Sahabt, a writer of revelation? How
could he make such impudent claims on Allah, pronouncing that Mu‘awiyah &z

would be punished in the hereafter? Has he looked into the unseen, or has he taken
from the Most Merciful a promise?

We, the Ahl al-Sunnah, believe that Mu‘awiyah #4i is better than thousands of

the so called Ayatollahs whom the Shi'ah have connived and attributed to Allah.
Rasiilullah ds.edfie has stated:
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Do not revile my Companions; by him in whose hand my soul is, if one of you

gave in charity the amount of gold equivalent to Uhud, it would not amount

to as much as the mudd? of one of them, or half of it.

Lastly, Khomeini launched an attack against the scholars. He also attacked some of
those Shi'ah scholars who cooperated with the government of the Shah. He states:
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And of course, our jurists from the early Islamic times to now are far removed

from stooping to such a low level. The jurists of the Sultans, however, have

always ascribed to a creed other than ours and adopted a view opposing to ours.

1 Jihad al-Nafs aw Jihad al-Akbar, pg. 18.
2 A unit of measurement equivalent to approximately 750 ml.
3 Sahih Muslim, Hadith: 2540.
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What he intends by this, is that they are the scholars of the Ahl al-Sunnah. And
by the Sultans, he intends all the Muslims leaders besides ‘Alf ibn Abi Talib. He
does though exclude from this attack the Tatar agent thug, Nasir al-Din al-T{sT. He
states:

Except for those who appeared to be amongst them but were in reality

supporters of the Muslims and the Islamic cause, such as ‘Ali ibn Yaqtin and
Nasir al-Din al-Tais1 4zs.!

Thus, according to Khomeini cooperating with the al-Khulafa al-Rashidin is
impermissible whilst al-TtsT's cooperation with the Tatars is permissible!
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What is [the matter] with you? How do you judge? Or do you have a scripture in which

you learn. That indeed for you is whatever you choose?*

What our scholars of hadith have said regarding the Shiah:

1. Al-Shaykh al-Mujaddid al-Alusi

Under the commentary of verse 29 of Siirah al-Fath he passes the judgment of
disbelief against the Rawafid based on their aversion for the Sahabah #:4is. He
relies on the views of the predecessors of the ummabh in the passing of this verdict.
He says:
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It is mentioned in al-Mawahib that Malik deduced the disbelief of the Rawafid

who show aversion to the Sahabah sz from this verse. They spite the

1 Al-Hukumah al-Islamiyyah, pg. 142.
2 Strah al-Qalam: 36-38.
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Sahabah #za@i5, and whoever does so is a disbeliever. Many of the scholars

concur with him.!

2. Muhibb al-Din al-Khatib

He is from amongst those scholars who stood up to the Rafidi deluge and left behind
many important works in this aspect, most notably:

a. Al-Khutut al-‘Aridah
b. Hashiyah al-Muntaga min Minhdj al-I'tidal
c. Hashiyah al-‘Awasim min al-Qawasim

Al-Khatib was of the view that facing the Rawafid was permissible as the foundation
of their creed differs to the foundation of ours; the differences run deep, they are
not superficial. He cites the following statement of Abl Zur‘ah al-Razi as evidence
to their disbelief:
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If you see a man disparaging any of the Companions of Rastlullah i=.Eage,

then know he is a Zindig**

3. Al-Hilali

He travelled between India, Iraqg, and the Arabian Peninsula where he lived in close
proximity with the Rawafid. In one of his works, he has recorded dialogues that
transpired between him and some of their scholars. This work of his is entitled,
Mundzaratan Bayn Rajul Sunni wa Huwa al-Duktir Muhammad Taqi al-Din al-Hilalt al-
Husayni wa Imamayn Mujtahidayn Shi‘tyyin.

This work of al-Hilali stands to pass a verdict of disbelief against the Rawafid
starting with their names the likes of; ‘Abd al-Husayn, ‘Abd ‘Alf, ‘Abd al-Zahra’, and
‘Abd al-Amir. He then discusses the dialogue that between him and their Shaykh,
‘Abd al-Mubhsin al-KazimT at al-Mahmara. Al-Hilali states he heard them addressing

1 Rah al-Ma‘ani, vol. 26 pg. 116.
2 One who adheres to beliefs which are unanimously branded as disbelieve in the SharTah.
3 Mugaddimah Minhdj al-I'tidal, pgs. 6-10.
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‘N’ishah @&ix as ‘Ya Mal@nah (O accursed one), he also heard from al-Kazimi
heinous profanities aimed at Abt Bakr 24, and also him holding the view that
the Quraysh erased much from the Qur’an.

He then notes a debate that happened between him and al-Shaykh Mahdi al-
Qazwini who repudiated the statement of al-Kazimi regarding interpolation of the
Qur’an. However, this repudiation of his was merely Taqiyyah; a claim supported
by the fact that he had authored a book in which he incorporated a refutation of
al-Hilalt and his article in Majallah al-Manar under the title Al-Qadi al-‘Adl fi Hukm
al-Bina’ ‘ala al-Qubrr.

We will suffice by mentioning the statements of these scholars, whilst those who
wish to view a more detailed discussion may refer to our book, Wa ja’ Dawr al-Majtis.!
Other scholars who hold similar strong views regarding the Rawafid are:

1. Shaykh Muhammad Bahjah al-Baytar
2. Shaykh Muhammad Rashid Rida

3. Shaykh Mustafa al-Siba‘T

4. Shaykh ‘Abd al-‘Az1z ibn Baz

5. Shaykh Muhammad Amin al-Shinqiti

6. Shaykh Muhammad Nasir al-Din al-Albant.
Note:

Some students of knowledge cannot come to terms with citing the Shiah as
disbelievers based on the fact that the early scholars only cited the extremists
amongst the Shi‘ah as disbelievers.

Well yes, it is not permitted to put a blanket ruling of disbelief against the Shiah as
there are many groups that could fall under this designation:

« Those Sahabah and Tabi‘in who stood with ‘Alf %2z and a great number of
TabiTn who were from the ‘Shiah’ of al-Husayn. We speak only good of them.

* The Zaydiyyah. The followers of Zayd ibn ‘Ali. They consider ‘Ali to be more
virtuous, whilst still acknowledging the khilafah of Aba Bakr, ‘Umar, and

‘Uthman s,

1 See, pg. 142 and after.
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« In every era we find individuals who widely proclaim their support to the Ahl
al-Bayt. This does not remove them from the faith.

As for the Imamiyyah Ithna ‘Ashariyyah Ja‘fariyyah who revile the Companions of
the Prophet, deny the Sunnah, and believe that the Sahabah #z4is removed even a
single verse Qur’an, we have no doubt of their disbelief, they are far removed from

Islam:

« Since we differ with the Rawafid in the principle and secondary aspects of
faith.

« Since the eminent scholars of Khayr al-Qurin (Best of generations) consider
them to be the greatest of liars and furthest from the faith.

» Since the contemporary erudite scholars share the same views regarding the
Shiah of today that the early scholars had.

How is it possible that some preachers have taken to including the Imamiyyah
Shiah under the umbrella of the Ahl al-Sunnah in the Islamic world?

How can they opine them to be Muslim warriors and Islamic stalwarts, further
encouraging Muslims to assist them and stand with them?

We cannot fathom how they have adopted such a stance. Is it possible to keep
our political opinions separate from the dogma of the shariah; is it possible to
dismember Islam in this manner?

Does Islamic unity mean we should sell our faith for petty change? May such unity
be cursed that comes with reviling the Sahabah #:di and does not lay on the
pristine foundations of the Islamic faith.
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Preface

In these times we find some Muslims defining their stance in relation to Khomeini
and his group in the following way: “The modern day Shrah movement as
represented by its leader Khomeini, is a moderate Islamic movement. They are
quite distant from the fringe elements and are averse to extremist Shi‘ah ideology.
They are raising the flag of Islam and are establishing an Islamic republic. The
members of this movement were influenced by contemporary Sunnt writings on
Islamic movements and Khomeini is the pioneer of this contemporary Islamic

movement.”

Due to this and other reasons I found it pertinent to author a detailed study into
the writings of Khomeini. So that we may see his true face, amidst the distraction of
sentiments that have dominated in a period of voices from various avenues calling
for the blind support of Khomeini for accentuating the name of Islam in a world of
vicious disbelief.
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Khomeini And His Academic Sources

The Shtah sources that Khomeini cites as evidence is no different to that of any
other Shi'. He cites the following sources in his books:

1. Nahj al-Balagah: According to them, a book that is irrefutable proof.

2. Al-Kafi: This is to them how al-Bukhari is to us. In this book there is much
disbelief and falsehood, such as the narrations that speak of the interpolation
of the Qur’an.

3. Khomeini also cites other Shiah books such as, Man La Yahdurhu al-Faqih,
Ma‘ant al-Akhbar, al-Majalis and others. There is evidently no need to discuss
the falsities prevalent throughout these books, our point though remains;
Khomeini just like all the other Shiah refers to them and cites them in his
works.

4, Khomeini cites the book Mustadrak al-Wasd'il in his works and sends prayers
of mercy on its author saying, “It has been narrated by al-Marhiim (Blessed)
al-Nuri in Mustadrak al-Wasd’il.” This al-Narf is the author of the book Fasl al-
Khitab fi Ithbat Tahrif Kitab Rabb al-Arbab (The definitive conclusion in proving
the distortion of the Book of the absolute Lord of the lords).

5. He also cites from a source titled Hikayat al-Riga‘“. The Shiah believe that when
their Twelfth Imam went into occultation in the year 260 A.H, he went into
a minor occultation at first. During this early period, he had contact with
some of the Shrah. People would send their questions to this supposed Imam
by placing it in a hole within a tree at night. The agents of the hidden Imam
would take messages and questions from the Shrah to the Hidden Imam and
would return with answers. These are the aforementioned Hikayat al-Riga'.
They are what are known as the Tawgtat (letters) from the Hidden Imam
al-Mahdi. Nevertheless, Khomeini has referenced a hadith in his book, al-
Hukimah al-Islamiyyah (pg. 76), from this obscure, supposed, and fabricated
source.

6. Khomeini references a narration in his book al-Hukimah al-Islamiyyah to a
work entitled, Da‘a’im al-Islam which is a most highly regarded book of the
extremist Batiniyyah sect; the IsmaTliyyah. The author of this book is al-Qadt
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al-Nu'man ibn Muhammad ibn Manstr (d. 363 A.H). Based on this, we can say
that there is a strong association that connects Khomeini and his ilk to the
extremist Isma‘liyyah. The Rafidi Muhammad Jawad Maghniyah, head of the
Lebanese Ja‘fari court, has attested to this association. He states:
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Though the Twelver Shiah and the Ismafliyyah differ in certain aspects,
they share the same ritualistic practices as well as methodology in reviewing

aspects pertaining to the Ahl al-Bayt. They assume credibility of their stance

and attempt to bring others onto the same platform.!

7. Khomeini avoids citing the hadith books of the Ahl al-Sunnah. This is a
hallmark of the Shiah creed. One of their contemporary scholars states:
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The Shiah do not pay any attention to those asanid, (chains of transmission)—
the asanid of the Ahl al-Sunnah—in fact they do not consider them and do not
cite them as proof. The Shiah have their own narrations by way of chains of
transmissions that they consider reliable. They have collated these narrations
in specific books, they are suffiecent and comprehensive for the principle and

secondary aspects of their faith. Their knowledge and practices are centred

around these narrations and they are their only truths.?
Regarding al-Bukhari and his Sahih he comments:
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1 Al-Shiah fi al-Mizan.
2 ‘Abd Allah al-Subaytt: Taht Rayah al-Haqq, pg. 146. Murtada Al Yasin al-Kazimi has written a
foreword to and it was published in Tehran.
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He has included in his book obscurities, marvels, and denounced narrations

fitting for the mind of a senile Berber or a withered old black person.!

The Shi'ah have maintained this stance with regard to the source material of
the Ahl al-Sunnah based on two fundamental Shiah doctrines:

1. Besides three or seven, the rest of the Sahabah turned apostate after
demise of Rastilullah s« .2

2. The Sahabah only had knowledge of a restricted portion of the shariah.

1 Ibid, pg. 96.
2 See, Al-Kaft, pg. 115; Rijal al-Kashshi, pg. 13.
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Khomeini and the Qur’an

A majority of the latter day Shiah deny the belief of interpolation in the Qur’an
which is attributed to them. They claim that their scholars, by consensus, are of
the view that the Qur’an is protected from change.

We say this as Taqiyyah which becomes quite evident by referencing their relied
upon sources. We shall present the reality of this and in light of which we will
understand the view of Khomeini.

1. The—fabricated—narrations of the Shrah that establish interpolation of the
Qur’an, according to their belief, amounts to more than two thousand as
mentioned by their scholar Ni‘mat Allah al-Jaza'ir.

2. Their senior scholars have claimed Tawatur of this belief through Shi1
sources. Consider the statement of al-Mufid whom they deem Rukn al-Islam
and Ayat Allah al-Malik al-‘Allam (d. 413 A.H). He states:
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The narrations of the guided Imams from the descendants of Muhammad

k4 regarding the differences in the Qur’an and the interpolations brought

about by the oppressors are many and widespread.!

3. In instituting this erroneous belief, they have authored books pertaining to
this singular subject matter such as Fasl al-Khitab.

Now, to determine the true stance of Khomeini we shall revert to his own words
and methodology, not employing conjecture or mere opinion.

Firstly, he draws and takes cues from many books, the authors of which ascribe to
the belief of interpolation of the Qur’an. For example:

i. The book, Mustadrak al-Wasa’il. He also sends prayers of mercy for the author.
The same author has also written Fasl al-Khitab.

1 Awd’il al-Magalat, pg. 98. Al-Matba‘ah al-Haydariyyah, Najf, The foreword to this book has been
written by a contemporary scholar of theirs whom they call Shaykh al-Islam al-Zanjajt.
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ii. The book, al-Kaft. The author believes that the Qur’an has been changed as
perpetuated by himself in his own works' and related from him by other
Shi‘ah authors such as al-Fayd in his Tafsir.?

iii. The book al-Wasd'il of al-Hurr al-‘Amili who is of the same belief.

iv. The book, al-Thtijaj of Ahmad al-Tabarsi. The author holds extremist fringe
beliefs regarding the Qur’an. Yet we find all the Shi'ah and above all Khomeini
revering this man, drawing from him, and acknowledging his virtue. This
despite his errant beliefs.

Secondly, Khomeini states in his work Tahrir al-Wasilah:
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It is disliked to abandon a Masjid. It has been related that it (the masjid) is one
of the three that will complain to Allah d&wasz.3

Referencing one of the relied upon works of the Shtah, al-Khisal of Ibn Babuwayh,
whom they refer to as al-Sadiq (the truthful), we find the following narration to
have been related in two different wordings. One of the accounts is as follows:

gﬁf}qﬁf&))kw‘dﬂsjw\j
On the Day of Judgment three things will come and complain to Allah: The

mushaf, the masjid, and the Ahl al-Bayt. The mushaf will say, “O my Lord they

burnt me and tore me apart.”
This narration indicates to the Shiah belief regarding the Qur’an.

Khomeini has incorporated another text which states:
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1 See the foreword to Tafsir al-Qummi, pg. 34
2 Tafsir al-Saft, vol. 1, 6th foreword.

3 Vol. 1 pg. 152

4 Al-Khisal, vol. 1 pgs. 174-175.
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And a mushaf, hanging and dusty, not being recited.!

This is in reference to the complete and hidden mushaf that lies with their Imam.
They deem this mushaf to have been abandoned by the ummah due to the rejection
of it by Abii Bakr 224l and those with him when it was presented to them by ‘Alt
iedizs—a fable of their fables.

Thirdly, we have before us an important document that denounces the claims of
these Ayatollahs regarding this Qur’anic issue and exposes their Taqiyyah. The
document we talk of is an Urdu book that has been endorsed by several of their
contemporary Ayatollahs; amongst them Khomeini. The names of endorsement
appear in the beginning of the book in the following manner:

1. Grand Ayatollah Muhsin Hakim al-Tabataba'i, the great mujtahid, Najf Ashraf.
2. Grand Ayatollah Abii al-Qasim Khii', Najf Ashraf.

3. Grand Ayatollah Rih Allah Khomeini.

4. Grand Ayatollah Mahmid al-Husayni Shahradi

5. Grand Ayatollah Muhammad Kazim SharTatmadart

6. Janab Sayyid al-‘Ulama’, ‘Allamah Sayyid ‘AlT Naqi, Mujtahid Lucknow.

This book also has within it Arabic texts that outline the manner of cursing the two
idols of the Quraysh, who according to them are, Abti Bakr and ‘Umar &z&is. It also
accuses them of interpolating the Qur’an. Hereunder is a reproduction of the text
form the book:
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In the name of Allah, the Kind, the Merciful. O Allah send Your curses upon
the two evil, lying idols of the Quraysh and their daughters who disobeyed

Your command, rejected Your Revelation, defied Your Prophet, changed Your

religion, and interpolated Your Book.?

1 Ibid, vol. 1 pg. 142.
2 Tuhfah al-‘Awam Magbil Jadid, pg. 422.



Khomeini And The Sahabah

Consider the following four points:

1. When Khomeini speaks of the Islamic government during the rightly guided
era, he feigns ignorance to the reign of the three Khulafa’ who preceded ‘Al
#ediz. He only refers to the judgments of the Prophet and to those of ‘All

24, For example, he states:
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The sharTah as well as the intellect denote that what was a given in governance
during the era of Rastlullah #&if= and Amir al-Mu’minin, is given to this

day.!

This oversight is based on a Shrah belief regarding the khilafah of ‘Alf zeéis.
Their scholar, al-Mufid, explains it in the following terms:
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The reign of the Amir al-Mu’minin lasted thirty years after Rastlullah Ls<edie,
For twenty-four years and six months he was denied the ability to govern and
during which time he adopted Taqiyyah. The latter five years and six months

were spent being tested at the hands of the hypocrites who had broken rank,

caused oppression, and had defected.?

2. Khomeini criticizers the Sahabah due to them opposing the ‘supposed’

directive regarding the Imamah of ‘AlL. He says:

1 Al-Hukumah al-Islamiyyah, pg. 26.
2 Tbid, pg. 131.

35



36

oS s e dlll ho d g N ace gls sl e 3 05 08 35

b5 g oy STy L a5 0k
At Ghadir Khumm during the farewell pilgrimage, Rastlullah is.eage
appointed him as the leader after him. It was from this point forward that

opposition began creeping into the hearts of people.!

The Shiah, and Khomeini in particular, believe that this was the beginning
of a conspiracy.

3. Khomeini clearly vilifies the Sahabah. For example, he accuses the Sahabi,
Samurah ibn Jundub of fabricating hadith. He says:

L@.ligrjé.pb\vlu;%l&&\&@\&bﬁéﬁé%&»ﬂ})\gé
WA}QJ‘J:A\JJ‘JSJOM&%J[}‘@MUMUJSJMSQ}\)M‘}
Amongst the narrators are those who attribute fabrications to the Prophet
#:E4e, narrating that which he never said. And perhaps a narrator like
Samurah ibn Jundub fabricated narrations that go against the nobility of

Amir al-Mu’minin.?
Regarding the governance of Mu‘awiyah he says:
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The governance of Muawiyah did not resemble an Islamic government one
bit.®

Speaking of Mu‘awiyah he says:
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He is deserving of curses from people in this world and punishment from
Allah in the Hereafter.

1 Ibid, pg. 13.
2 Al-Hukamah al-Islamiyyah, pg. 71.
3 Al-Hukimah al-Islamiyyah, pg. 71.



4. We have already discussed the endorsement of Khomeini a group of Ayatollahs
of the book that teaches one how to curse the ‘two idols of the Quraysh’. They
believe that whoever repeats this curse will attain rewards and great virtue.
In their book, Diya’ al-Salihin the following is mentioned:
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Sajjad reports, “Whoever says, ‘O Allah, send your curses on al-Jibt and al-
Taghit, once every morning, Allah will write for him seventy thousand good

deeds, forgive seventy thousand of his sins, and raise his status by seventy.!

May the one who says this prayer or says any prayer that seeks to send curses
or vilify the Sahabah #z4dis;, perish. May he perish!

1 Diya’ al-Salihin, pg. 513, Twelfth edition, 1389.
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Khomeini Deems The Heretics Trustworthy

Khomeini vilifies the choicest of the ummah, undermines the dignity of its pioneers,
and launches attacks on the Islamic khilafah. Yet we find him praising the heretics.
For example, he applauds al-Nasir al-TasT on his supposed services rendered to
Islam. He states:
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People felt a deep loss at the death of Khawajah Nasir al-Din al-TasT and his

like who rendered great services to Islam.!

This al-TasT he refers to is Muhammad ibn Muhammad ibn al-Hasan al-Khawajah
Nasir al-Din al-Tsi (597-672). Ibn al-Qayyim says regarding him:
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When the turn of the helper of disbelief, the vizier of the heretics, al-TasT
came, he served at the command of Hulagu Khan. He took revenge to his
heart’s content against the followers of Rastilullah i=.&4f= and those of the
faith. He put them to the sword and satisfied his heretic brothers. He was
fulfilled when he killed the khalifah, the judges, the jurists, and the scholars
of hadith. On the other end of the spectrum, he retained a close relationship
with the philosophers, the astrologers, and the conjurers... This heretic and
his followers disbelieved in Allah, His angels, His books, His prophets, and the
Last Day. 2

Khomeini applauds the spirit of al-Tast and the role he played in destroying the
Islamic khilafah and eroding its pillars.

1 Al-Hukumah al-Islamiyyah, pg. 128.
2 Ighathah al-Lahfan, vol. 2 pg. 263.
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The Stance Of Khomeini Regarding The Islamic Khilafah

The Shiah and their leader Khomeini believe that Islam was truly represented in
only two eras, the era of Rastilullah <.&4(> and the era of ‘Alixzdiz;. We have already
alluded to the feigned ignorance of Khomeini with respect to the Rightly Guided
Khulafa’, since they consider their reigns to have been usurped and illegitimate. It
is to no one’s amazement then, that they have, throughout the ages, attacked the
institute of the Islamic khilafah and have sought to distort Islamic history through

any means necessary.

Khomeini clearly states that they had not achieved the seat of khilafah. He says:
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Our Imams did not have the chance to take on positions of leadership. They
awaited the opportunity to rule until the last moments of their lives. It is thus

the duty of the jurists to seek and seize opportunities in order to restore a

legitimate leadership.!

This stance of his is further cemented by him vilifying the Khulafa’ of the Muslims,
calling them no less than ignorant leaders. For example, regarding Hartin al-Rashid
he says:
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Uncultured, just like those before him and those after him.?

1 Al-Hukumah al-Islamiyyah, pg. 54.
2 Al-Hukamah al-Islamiyyah, pg. 132.
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Khomeini And The Muslim Judiciaries

The decrees passed by Khomeini regarding the Islamic governments extends to its
judiciary as well. He considers those who have brought cases, valid or otherwise, to
the judiciary to have presented themselves before judges that are for all intents and
purposes illegitimate and false deities. He presents in support of this a narration of
al-Kulaynf, the author of al-Kaft and who has been given the honorary of Thigat al-
Islam by them, i.e. the Shiah. This narration is a pillar of Sh1T dogma with regards
to the judiciary of the best of eras. A dogma perpetuated by Khomeini. Hereunder
is a reproduction of the narration:
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Muhammad ibn Ya'qab narrating from — ‘Amr ibn Hanzalah said, “I asked Aba
‘Abd Allah? regarding two men of our disposition who have a disagreement

regarding inheritance or faith and they take their matter to the Sultan or the
Judiciary. Is this permitted?”

He replied, “Whoever presents a matter for their consideration, valid or

otherwise, are in fact presenting it for judgment to a false deity and an

1 He is Ja'far ibn Muhammad al-Sadiq &tz (b. 80 A.H. d. 148 A.H). The Rawafid ascribe to him much
of their nonsensical statements. When they saw al-Jahiz the Mu'tazili authoring books for every
group the Rawafid said to him, “Write a book for us.”

He replied, “I have no clue of your inclinations that I may conjure something up.”

They said, “Then show us something we may hold onto.”

Hereplied, “Thave no clue of your inclinations, however, when you want to say something you believe
in then attribute it to Jafar al-Sadiq. That is what you have been doing when attributing to him.”
They held on this nonsense and whenever they wanted to introduce an innovation they attributed
it to al-Sayyid al-Sadig. He is totally innocent of such fabrications. Refer to al-Tabsir pg. 24.
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illegitimate judiciary. Further, in whoever’s favour the judgment is passed
will be taking that which is impermissible, even though it may be his true
right. This is because he has taken it based on the judgment of a false deity
and Allah has commanded us to disbelieve in such. Allah says:
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They wish to refer legislation to Taghit, while they were commanded to reject

it; and Satan wishes to lead them far astray.”
I asked, “What should they then do?”

He advised, “They should refer to one of you who has narrated our hadith and
has knowledge of what is permissible and impermissible according to us; one
who is aware of our laws. They should submit themselves to such a person’s

decision as I have made such a man a judge for you.”

After citing this narration Khomeini reinforces his position by stating:
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The Imam =ik prohibits referring matters to the Sultans and Judiciaries. He

considers referring matters to them akin to referring matters to a false deity.

Khomeini also vilifies one of the judges of the Rightly Guided Khulafa’, Qadt
Shurayh. He states:
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Shurayh had been a judge for close to fifty years. He was a sycophant who
aspired close quarters to Mu‘awiyah, praising him and saying things about

him that he was not worthy of. This stance of his eroded the foundation laid

by the Amir al-Mu'minin.?

1 Strah Nisa: 60.
2 Al-Hukamah al-Islamiyyah, pg. 74.
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Khomeini And The Nawasib

Some of the moderate Shiah believe that a Nasibi is one who harbours enmity for
the Ahl al-Bayt and as such a Nasibi is synonymous with a Khariji, whilst the Ahl
al-Sunnah do not fall into this description as they love the Ahl al-Bayt. Yet we find
in their hadith collection that which is contrary to this. We will shortly reproduce
texts of this nature from the book al-Wasa'il, which is a major reference point for
Khomeini in his book Al-Hukiimah al-Islamiyyah. Over and above this though, we
find statements of Khomeini himself who considers the Ahl al-Sunnah to be part of
the Nawasib. He states:
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As for the Nawasib and the Khawarij, may Allah’s curse be on them for they

are filth. They continuously deny the apparent to the extent of denying
prophethood.!

He further says:
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Praying upon the disbelievers—and their various sects—including the

renegade is not permitted. Similar are those who pose as Muslims like the

Khawarij and the Nawasib.?

He also considers the wealth of a Nasibt as permissible to take wherever it may be
found. He says:
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The worthiest opinion is to place the Nawasib with the enemy in as far as

booty attained from them is concerned and the khums tax levy. Rather,

1 Tahrir al-Wastlah, vol. 1 pg. 118.
2 Ibid, vol. 1 pg. 79.
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permitting the taking of their wealth wherever and however together with

paying the khums tax on it seems quite apparent.

We will now reproduce what appears in al-Wasa'il in defining a Nasibl. Muhammad
ibn 1dris in the book Akhir al-Sard’ir quoting from the book Masa’il fi al-Rijal who
narrated from Muhammad ibn Ahmad ibn Ziyad and Misa ibn Muhammad ibn ‘AlT
ibn Tsa says:
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Iwrote to him, i.e. ‘All ibn Muhammad =i, asking him regarding the Nawasib

and if it necessary to ascertain their preference to al-Jibt and al-Taghiit and

their belief regarding leadership of the two?
He replied saying, “Whoever holds such beliefs is a Nasib1.”

Their scholar and master of hadith Hashim al-Husayni al-Bahrani (d. 1107 or 1109
A.H), whom they refer to with various titles of reverence such as al-‘Allamah, al-
Thiqah, al-Thabat, al-Muhaddith, al-Khabir, al-Nagid, and al-Basr, states:
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Giving preference to those besides ‘Alf and his sons and showing solidarity to
those besides them is sufficient to be included amongst those who harbour

hatred towards him as the narrations have stated.

Further, according to them, anyone who denies one of their Imams or does not
consider the narrations in al-Kafi as stemming from them is no doubt included in
the role of the Nawasib.

1 Ibid, vol. 1 pg. 352.
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Khomeini And The Belief Of Tawalli and Tabarri

Amongst the beliefs of the ShTah and their Imam Khomeini is the belief of al-Wala
and al-Bard, i.e. total support of their Imams and total opposition to their enemies.
According to their belief, the enemies of their Imams are the Sahabah #zdis,

foremost amongst whom are Abii Bakr, ‘Umar, and ‘Uthman #z4is. They state:
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Our belief regarding al-Bara’ah is that it is compulsory to exercise this belief

in relation to the four idols and all those who are partial to them and follow

them.

Khomeini has determined the posture of prostration to be the place to make dua
for Tawallr and Tabarri. The wording of his du‘a is:
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Islam is my faith, Muhammad is my prophet and ‘Ali, al-Hasan, al-Husayn—

he recounts all of them—are my Imams. I support them and oppose their

enemies.
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Khomeini And The Imamah

The dogma of Imamah is a pillar of the Shi'ah faith and Khomeini has raised it to
the status of the shahadatayn that the dying person should be reminded to recite.
He says:
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It is preferable to remind the dying person to recite the shahadatayn and to

acknowledge the Twelve Imams.

Khomeini has focused on clarifying this belief in his book Al-Hukimah al-Islamiyyah.
He says:
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We believe in the Wilayah and we believe that the Prophet appoints a
vicegerent as was done. And if he had not done so, he would have been guilty

of not fulfilling his mission of conveying his message.

He also states:
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Allah commanded him through revelation that he should convey that which
has been revealed to him regarding whom he would appoint over the people

and take the position of leadership in this matter. He followed what he had

been commanded to do and appointed Amir al-Mu’'minin ‘Alf as his khalifah.

He further calls to the dissemination of this belief saying:
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Make people aware of the Wilayah as it stands. Tell them that we believe in

the Wilayah and that the Prophet has appointed a successor by the command
of Allah.!

1 Al-Hukiimah al-Islamiyyah, pg. 20.
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Together with this he believes that the struggle in establishing a Shi'ah state forms
part of believing in the Wilayah, rather one is dependent on the other. He says:
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The struggle in establishing the government is dependent on believing in the
Wilayah.!

1 Al-Huktimah al-Islaminyyah, pg. 20.
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Khomeini And Extremisms Regarding The Imams

Khomeini states in mentioning the status of the Imams according to their belief:
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The Imam occupies a glorious station and a supreme place and wields such a

delegated authority of genesis that everything in this universe submits to his

surpassing glory.!
Khomeini further states:
We cannot assume mistakes or blunders in relation to the Imams.

e

This is resigning them to the status of Allah d&%= and removing them from their
human qualities.

Khomeini says:
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Part of our doctrine is that our Imams occupy a status that cannot be attained

by a lofty Angel or Prophet.?

Khomeini extends his extremist fringe views and states regarding the teachings of
the Imams:
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The teachings of the Imams is like the teachings of the Qur’an. It is compulsory

to implement and follow. 3

There is consensus on the fact that whosoever holds such beliefs has in fact
committed and act of disbelief:

1 Al-Hukamah al-Islamiyyah, pg.
2 Al-Hukamah al-Islamiyyah, pg. .52
3 Ibid, pg. 13.
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Whoever believes that anyone besides the Prophets are equal to or more

virtuous than them has committed an act of disbelief.!

1 Al-Radd ‘ald al-Rafidah, pg. 33. (Manuscript)
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Khomeini And Acting On Behalf Of The Infallible Imam

The infallible Imam that the Shiah await, believe his Imamah to be an extension
of prophethood and his instruction like the revealed word. Khomeini opines
that a Faqth Mujtahid will act as a representative of this fictitious and imaginary
Imam in all aspects besides that of jihad. In support of his view he authored his
famous book, Al-Hukamah al-Islamiyyah. It was by this view of his that he invented
avenues, born out of fairy tales, for the Faqth Mujtahid. This act of his was in fact
a shrewd and calculated way to claim the title of the Mahdi. He placed himself in
the position of the fabled Imam in order to be on the receiving end of the various
merits accorded to the Imam within ShiT compilations; merits that would remind
one of the pagan Greek Gods. Further there is no difference between Khomeini and
the Shr'ah Maraji‘ or Ayatollahs. Khomeini states that every Ayatollah is worthy of
standing as a proxy of Imam Mahdi. He says:
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Most of our contemporary jurists have the attributes that would make them

eligible to be a proxy of the infallible Imam.!

In the name of representing the occluded Imam they have profited of the sweat of
the labourers and the hard work of the working class by imposing upon these Sh11
followers a levy which they call Khums Ahl al-Bayt.? They take this under the guise
of being proxy to the Imam.

Khomeini states regarding distribution of the Khums:
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The Khums is divided into six shares. A share for Allah d%%s:, one for Nabt

Isedfie, and one for the Imam @ik, These three shares are now directed to

1 ‘Aqa’id al-Imamiyyah, pg. 57.
2 A Shiah is obliged to pay 20% of his annual income to the Imam, represented by the Ayatollahs
presentely.
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Sahib al-Amr (The Master of the Authority i.e. the occluded Imam) may I be

sacrificed for him and may Allah hasten his return.!

In this manner the Ayatollahs managed to dupe millions and take from them their
hard earned money in the name of the Khums. Consequently, Shi'ism became the
haven for those wishing to destroy Islam and exploit the masses.

1 Tahrir al-Wasilah, pg. 365.
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Khomeini And The Islamic Jihad Becoming Obsolete

Khomeini believed that representation of the Imam was true in all aspects besides
that of jihad. He says:
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During the occultation of the Imam, may Allah hasten his return, the nobles—
i.e. the jurists who fulfil the requirements of issuing verdicts and passing

judgments—will represent the public in the execution of policies and in all

the workings of the Imam sz, besides that of jihad.!

1 Tahrir al-Wasilah, vol. 1 pg. 482.
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Khomeini And The Jumu‘ah Prayer

Khomeini re-introduced the Friday prayer based on his view of being a proxy to the
Imam. For a long time before that the Shi'ah would not read the Friday prayer as
the presence of the Imam is a requirement for it.

Khomeini in his book, Tahrir al-Wasilah has opined that one is permitted to choose
between performing Jumu‘ah or leaving it and just reading Zuhr. He states:
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The Jumu‘ah prayer is obligatory in choice in this era. One is able to elect to

either read Zuhr or Jumu‘ah, the latter being more virtuous and the former

safer. The safest would be to perform them both.!

Due to this belief, he does not deem it impermissible to conduct trade on Friday
after the adhan. He says:
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Trade and other such dealings are not impermissible on the day of Friday

after the adhan in our lands as Jumu‘ah is not an individual obligation.?

For it to be an individual obligation, the presence of the Imam is a requirement.
Whilst enumerating the requirements for Jumu‘ah he states:
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The first is the number of people: A minimum of five people including the
Imam.’

1 Tahrir al-Wastlah, vol. 1 pg. 231.
2 Ibid, vol. 1 pg. 231.
3 Ibid, vol. 1 pg. 231.
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Sacred Places And Grave Sites According To Khomeini

Khomeini says regarding prostrating on “Husayni soil”:
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The most virtuous is the Husayni soil, i.e. for the place of prostration. It

transcends the seven veils and raises it above the seven earths as in the
hadith.!

The earth from the “Husayni soil” has a specialty that no other has, not even the
soil of the grave of Rastlullah <&z, Khomeini says:
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No other soil is equal to it. Not even from the grave of Nabi iz.&4e or from the

graves of the Imams 2.2

Their sacred places and Ka'bahs are many. The fictitious tales they have spun about
the virtue of these places are innumerable. We will suffice on only what Khomeini
has said. Further reading salah at these sacred places and graves is part of their
creed and heralds great virtue. He says:
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It is alright to read salah behind the graves of the Imams, to its right or left.

Though it is better to pray by the head in a manner that one is not in line with

the Imam »aik 2

1 Tahrir al-Wastlah, vol. 1 pg. 149.
2 Ibid, vol. 1 pg. 164.
3 Ibid, vol. 1 pg. 165.
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Celebrating the festival of Neyrouz

Khomeini celebrates the day of Neyrouz. He recommends bathing and prescribes
fasting:

And amongst the recommended bathing days are the days of the two Td and
the day of Neyrouz.!

He has thus equated Neyrouz with the two days Id of the Muslims. He also equates
it to the day of Ghadir which they say is a part of Islam:
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Amongst the recommended fasting days is the Day of Ghadir on the 18th of
Dhi al-Hijjah and the day of Neyrouz.?

1 Ibid, vol. 1 pgs. 98,99, and 152.
2 Tahrir al-Wasilah, vol. 1 pgs. 302-303.
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Khomeini’s Fringe Jurisprudic Verdicts

We will now present some of his jurisprudic opinions for consideration. The fringe
and verdicts of the Shi'ah aren’t substantiated by any authentic narrations; they
are aberrant and absurd.

Hereunder are of Khomeini’s verdicts
1. Purity of water:
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The water left over after cleansing from urine or stool is pure.!
2. Nullifiers of salah:
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The nullifiers of salah are as follows. First, to be in a state of impurity. Second,

Takfir, which is placing one hand on top of the other as others do. It is okay to
do so when making Taqiyyah.?
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Saying amin after completing the Fatihah, except when making Taqiyyah in

which case it is fine.?

This means that they consider our salah—the Ahl al-Sunnah—to be invalid.
It is therefore impossible for them to pray behind the Ahl al-Sunnah except
by making Taqiyyah. One should also consider the choice of words used by
Khomeini when he says ‘as others do’.

3. Purity of place salah:
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1 Tahrir al-Wastlah, vol. 1 pg. 16.
2 Tahrir al-Wasilah, vol. 1 pg. 280.
3 Tahrir al-Wastlah, vol. 1 pg. 190.
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Amongst the requirements for the salah being valid is purity of the place
the forehead touches during sajdah, not any other place. Thus, there is no

problem if any of the other places are impure.!
4. Sodomy:
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The well-known and strong opinion is that it is permissible to commit the act

of sodomy with one’s wife.?
5. Marrying a women and her maternal aunt:
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It is permissible to marry a woman and her paternal aunt or a woman and her
maternal aunt with the wife’s permission. It is also permissible to marry both

the paternal and maternal aunt.?

1 Tahrir al-Wasilah, vol. 1 pgs. 119 and 125.
2 Tahrir al-Wasilah, vol. 2 pg. 241. We, the Ahl al-Sunnah are convinced through avenues of irrefutable
evidence that Rastilullah Zs<&i= prohibited the act of sodomy. We are sure of its impermissibility.
Rasilullah Azdedfie said:
daz o 5l o iS A J ok, | abuaad LalS 5l b s 3510l ST Ll STy
Whoever has intercourse with a menstruating woman, or with a woman in her rear, or
who goes to a fortuneteller and believes what he says, he has disbelieved in that which was
revealed to Muhammad.

This narration has been recorded by the Four books of Sunan except al-Nasa'1. He has recorded it in
al-‘Asharah as well as al-Darami and Ahmad with the wording of the latter. The chain of narration
is authentic. See Sahih al-Jami" al-Saghir, no. 5818 and Irwd’ al-Ghalil, no. 2006.

3 Tahrir al-Wastlah, vol. 2 pg. 279.
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Did Khomeini Retract From His Beliefs?

Most of the leadership of al-Jama‘at al-Islamiyyah say that this may have been the
views of Khomeini, however, his contact with al-Jama‘at al-Islamiyyah has helped
in developing within him reasonable views that aren’t fringe nor extremist.

Our answer to this is as follows:

We are unaware of the origin of such talk and we wish that our brothers avoid
speaking and writing in a method that floats mere assumptions. We have conducted
an in depth study of the writings of Khomeini, more so of his works since he has
taken up residence in France. We have yet to find a shred of evidence to substantiate
their claims. During his stay in France the magazine al-Kifah al-Arabi presented
the following question to him in its 23rd edition:

Is the Islamic state that you are advocating for the early Islamic state that you

are endeavouring to revive or is it innovative idea?
He replied saying,

The Shrah have, from its earliest stages, made efforts to establish an

unprejudiced Islamic state which was established during the era of Nabi

J5:24> and that of Imam ‘Al »=ik. We believe it to be worthy of revival.
However, throughout history the oppressors have curtailed the amplification

of such a system...
The following is our observations of his answer:

1. Khomeini says, ‘The Shi'ah have made efforts’ and he did not say, ‘The
Muslims have made efforts’. He has belittled al-Jama‘at al-Islamiyyah who
so ardently shield and support him. He did not even bother making use of
Taqiyyah. How do we then reconcile between what he said and between what
al-Jama‘at al-Islamiyyah says “The Khomeini revolution is an Islamic one and

not a sectarian one.”

2. Khomeini believes that true Islamic governance was to be found only during
the era of the Prophet 4s:£4ie and ‘Alf #2455, This means that he believes the
leadership of Abii Bakr, ‘Umar, and ‘Uthman #z4is were in effect un-Islamic,
as beyond truth one only finds falsehood.
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Amongst the leaflets distribute by the Rafidi Iranian administration is an excerpt
of Mahdr al-Husayni marking his arrival in Muharram 1399 A.H. in which he says:

OlaaY ! iadle ciaall il (Gl iacs s addl as 15, 41 O

The revolution that Allah intends is Shi‘ah in spirit, Islamic in its form, and

with a universal goal.

Shi‘ah in spirit! Grave is the word that comes out of their mouths; they speak not
except a lie. From the clear words and statements of the Rafidah, is there any
inference of them having changed? Until when will the leaders of this group make
light of their ideology and until when will they try to build bridges with them upon
a basis that does not exist?
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The Iranian Constitution

Article 12: The official religion of Iran is Islam and the Twelver Ja‘farT school
of [ShiT] religion.

This article will remain forever unchanged and their mention of Islam here is
based on Tagiyyah in order to float their Ja'fari Imam religion.

Article 2: The Islamic Republic is a system based on the faith in:
5. Belief in the Imams (Imamah), continuous leadership

6a.Based on the book (Qur’an) and the Traditions of the infallibles (ma‘stimin),

peace be upon them all.

This article has no mention of the Sunnah of Rasilullah &4 as they do
not believe in it. Rather, they believe in the sunnah of their infallibles who
they deem to be more virtuous than the Prophets of Allah and who they claim
have knowledge of the unseen.

Article 5 (1979 Edition): In the Islamic Republic of Iran, during the absence
(ghaybah) of his holiness, the Lord of the Age, may God all mighty hasten his
appearance, the sovereignty of the command [of God] and religious leadership
of the community [of believers] is the responsibility of the jurisprudent
who is just, pious, courageous, knowledgeable about his era, and a capable
administrator, and is recognized and accepted by the majority of people as
leader. In case no jurisprudent receives such a majority, the leader or the
Leadership Council, consisting of qualified jurisprudents, as mentioned
above and in accordance with Article 107, assumes these responsibilities.

Article 107 (1979 Edition): Whenever one of the jurisprudents who fulfils
the qualifications discussed in Article 5 of this constitution is acknowledged
and accepted by the undisputed majority of the people as the leader and
the exalted source of religious conduct (Marja“ Taglid)—as has been the case
with the exalted source of religious conduct and the leader of the Revolution,
Imam Khomeini, may his noble character be sanctified—this leader is in
charge of the sovereignty of the command and all the responsibilities that
derive from that’
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The constitution stemming from the Khomeini revolution is therefore based

solely on extremism and sectarianism.

Thus, the religion of the state is Ja'farT Imamiyyah, their governance is based on
the sunnah of the infallibles, belief in the infallibles is a pillar of their faith, and the
sovereign command lies with the Faqth in the absence of their Imam.

In the course of Khomeini’s interaction with the magazine al-Kifah al-‘Arabi and
from the contents of their constitution which was outlined by Khomeini, in which
he discarded the Sunnah, there is no doubt that he is an extremist Rafidi. Those
from amongst the Shi'ah who have opposed him, such as Shariatmadari, deny the
validity of the guardianship-based political system of the Faqih he is a proponent
of.

As for those who still hold a favourable view of him they are attempting to plough
the sea or blow in ashes.

And Allah is the ultimate goal, He is the one who guides to the straight path.

~
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