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Introduction

All praise belongs to Allah d%%=2 by Whose grace all meritorious feats are
accomplished, and by Whose command the world and the hereafter functions.
Peace and salutations be upon the best of creation, Muhammad As«&dfie, and

upon his chosen Companions.

Verily the honourable scholars of this Ummah, who are bastions of guidance
and upholders of the Truth, have always been a source of pride for this Ummah.
And in this scholastic galaxy there are two radiant stars, Imam Hasan ibn Hasan
ibn ‘Al ibn Abi Talib and his son, ‘Abd Allah—may Allah shower his mercy upon
them—whose noble status is attested to by the pages of history, whether it be
those of the Ahl al-Sunnah or others.

They also happen to be from the venerable scholars of the Ahl al-Bayt, who we
have been instructed to love and to be mindful of their rights [making studying

their lives all the more beneficial].

However, it is extremely unfortunate that the current generation are wholly
unacquainted with any aspect of their lives. Thus we have compiled this brief
treatise which sheds light on their lives and scholarly prowess, as well as their
social and political exploits. We concluded the discussion by addressing a few
misconceptions that are commonly held—unfortunate as it may be—about these

two personalities and providing a fitting response to them.

We ask Allah 3&%=2 to accept our humble efforts and make it a means for our
benefit and others as well. And Allah is the Most High, All Knowing.






Sayyiduna Hasan al-Muthanna

Name and lineage

He is the eminent Sayyid Hasan ibn Hasan' ibn ‘Alf ibn Abi Talib ibn ‘Abd al-
Muttalib ibn Hashim al-Qurashi al-Hashimi, the son of Hasan ibn ‘AlT 245, the
grandson of the Prophet As«&ifie,

His great grandfather is the Prophet &4z, the Best of Creation and Leader of
the Worlds.

His father is Hasan ibn ‘Ali &4k, the leader of the youth of Paradise.?

His grandfather is ‘Alf ibn Abi Talib 455, one of the Ten Promised Paradise, and
the fourth Rightly Guided Khalifah.

His paternal uncle is Husayn ibn ‘Alf al-Shahid &z, the leader of the youth of

Paradise.?

His paternal granduncle is Ja'far ibn Abi Talib al-Shahid =&, the possessor of

two wings in Jannah.

His paternal great granduncle is Hamzah ibn ‘Abd al-Muttalib «z4is, the leader of
the Martyrs.!

His grandmother is Fatimah bint Muhammad As«&4= ibn ‘Abd Allah ibn ‘Abd al-
Muttalib, the Queen of the Women in Paradise.’

1 He is called Hasan al-Muthanna because of his and his father’s name both being Hasan.

2 Al-Tirmidhi, # 3868. Grade: Hasan Sahth.

3 Tbid.

4 Mustadrak al-Hakim, # 4900. Declared Sahth by al-Albani in Al-Silsilah al-Sahihah, # 374.

5 Al-Tirmidht, merits of Khadijah, # 3878; Anas & narrates, “The Prophet #=+£4( said, ‘Sufficient for
you among the women of mankind are Maryam bint Imran, Khadijah bint Khuwaylid, Fatimah bint

Muhammad and Asiyah the wife of Firawn.” Al-Tirmidh said, “The narration is Sahth” continued...
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His great grandmother is Khadijah bint Khuwaylid, Leader of the women of
Paradise.!

As you can see he was surrounded by nobility, blessed indeed are his origins and

noble is the house in which he was raised.

Jo el el o)l 5 Lib oyl = e 0ls Lid
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Whatever good they have done it is merely due to their forefathers

previously inheriting it from each other.

The Khatt spears are not produced but by their roots.> And date palms

can only be cultivated in places fit for it.*

As for his mother, she is Khawlah bint Manziir al-Fazariyyah.

Brothers

He had a number of brothers, amongst whom were Zayd, Talhah, Aba Bakr, and
‘Abd Allah #24% who were all martyred alongside their uncle Husayn Ibn ‘All
28 in Karbald'. The life of Hasan ibn Hasan 4z was saved by his mother’s
paternal cousin, Asma’ ibn Kharijah al-Fazari, who pulled him aside from those
who had been taken captive, saying, “I will never hand over the son of Khawlah

ever!” ‘Umar ibn Sa'd then said, “Give Abt al-Hasan his nephew.”

continued from page 7
Sahih al-BukharT, # 3624; The Prophet As:&4 said to Sayyidah Fatimah ¢z, “Are you not pleased that
you will be the chief among the believing women or of this Ummah?”

1 As above.
2 Referring to the spears of a specific place in Bahrayn, known for their quality and endurance.
3 Referring to the tree from which it is made.
4 The intent is to prove that a noble person hails from a noble lineage.
5 Tahdhib al-Tahdhib, 2/ 230; al-Mufid: Al-Irshad, 2/25; ‘Umdat al-Talib, pg. 167.
8



Also among his brothers: ‘Amr, ‘Abd al-Rahman, Hasan, Muhammad, Ya'qab,

Isma‘Tl, ‘Umar, and Hamzah #2485,

The progeny of Hasan bin ‘Alf &4 only continued through Hasan al-Muthanna

and Zayd ibn Hasan.!

It becomes apparent from the above that Hasan ibn ‘All 2edis would name his
children after the Sahabah—Abt Bakr, ‘Umar, Talhah, etc.—as an expression
of love and a means of honouring them. If the fabrications contained in some
books—of enmity and hatred existing between the Sahabah and Ahl al-Bayt—had
any basis then the Ahl al-Bayt would not have named their children after their
enemies, according to their assumption, as a person will never name his beloved
children after those who he loathes.

Hasan al-Muthanna &z also had uterine brothers through his mother, Khawlah
bint Manzir al-Fazariyyah, and they are: Ibrahim, Dawiid, and Umm al-Qasim;
who were the children of Muhammad ibn Talhah bin ‘Ubayd Allah &k who was
titled Muhammad al-Sajjad, as Hasan ibn ‘Ali #485 married his widow after he

was martyred in the Battle of Jamal.?

In addition, Hasan ibn ‘Alf £l married the sister of Muhammad al-Sajjad, Umm
Ishaq bint Talhah, who bore him a son who he named Talhah after his maternal
grandfather, Talhah ibn ‘Ubayd Allah i, the eminent Sahabi and one of the

Ten Promised Paradise.?

5o~

Also noteworthy is that Hasan al-Muthanna & also went on to marry the
daughter of one of the Ten Promised Paradise, Ramlah bint Sa‘id ibn Zayd, as will
be discussed. May Allah be pleased with them all, verily they were brothers who
loved each other deeply.

1 Siyar A'lam al-Nubald’, 3/279.

2 Tarikh al-Dimashg, 15/55.

3 Al-Majdi fT Ansab al-Talibiyin, with the research of Mahdi Raja’t, pg. 202.
9



Wives and Children of Hasan al-Muthanna

Wives
Fatimah bint Umm Musa Umm Fadl Umm Ramlah bint
Husayn ibn bint Umar bint Muhammad Walad Sa'id ibn Zayd
Aliibn Abi ibn Aliibn Ibn Ali ibn
Talib Abi Talib Abi Talib
(al-Hanafiyyah)
All three his paternal cousins
from the children of Ali
Dawud Ja'far
—> Abd Allah  —
|-Mahd
al-Mal N
Muhammad
—> Ibrahim | All'three were martyred while
Al-Ghamr imprisoned by Abu Ja'far al-Mansur
—>  Hasan
al-Muthallath =
— Zaynab1
3 Umm
KuIthum2

1. Zaynab was wed to Walid ibn Abd al-Malik ibn Marwan

2. Umm Kulthum was wed to Muhammad al-Baqir ibn Ali ibn Husayn. She passed away while in his wedlock and

did not bear him any children.

10



Fatimah bint Husayn

Sayyiduna Husayn #4555 married his daughter to Hasan ibn Hasan &z, his

nephew.!

They were blessed with 3 sons and 2 daughters from this union. She lived to
approximately 90 years of age. Her narrations have been reported in the books
of Hadith—and she is considered Thiqah?—from her father, ‘Abd Allah ibn ‘Abbas,
and Umm al-Mu’minin ‘A’ishah #2&i, Her children in turn narrate from her as
well as others. After the demise of Hasan al-Muthanna 4%z she married ‘Abd Allah
ibn ‘Amr ibn ‘Uthman ibn ‘Affan, and they were blessed with a son, Muhammad,

from this union, who was titled al-Dibaj due to his handsomeness.

An example of her sound judgement and wisdom can be seen in the narration
reported by her son, Muhammad ibn ‘Abd Allzh ibn ‘Amr ibn ‘Uthman ‘Affan

5TFs_~
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Our mother, Fatimah bint Husayn, gathered us together and then said,
“O my sons, verily—by Allah—there is not anything the foolish people
have obtained through their foolishness, likewise there is no passion
that they have fulfilled, but that the people of dignity have obtained the
same through their dignity. Therefore always remain in the cover of the

concealment of Allah.”

A woman of this stature would not go on but raise noble personalities; her sons—
‘Abd Allah, Tbrahim, Hasan, and Muhammad—all blessed with magnanimity and

greatness, may Allah shower his endless mercies upon them.

1 Al-Mufid: Al-Irshad, 2/25.
2 Taqrib al-Tahdhib, # 8652. Thigah is a term used in the science of Hadith to indicate one who is of
sound religious and intellectual capacity, capable of accurately transmitting Hadith.
3 Tarikh Baghdad, 3/275.
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Just marvel at the marital relations between the Ahl al-Bayt and the house of

‘Uthman ibn ‘Affan #2485z, this is but a fine example of love and affinity.

She passed away in the year 110 A.H, and it has been said 117 A.H, which appears

to be more correct, and Allah Jd&%%<2. knows best. She was buried in Madinah,
may Allah 35282 be pleased with her.

Umm al-Fadl bint Muhammad al-Hanafiyyah ibn ‘Ali and Umm Misa bint
‘Umar ibn ‘Ali ibn Abi Talib

His paternal cousins, who he married on the same night.!

Ramlah bint Sa‘id ibn Zayd ibn ‘Amr ibn Nufayl al-‘Adawi

She is the daughter of Sayyiduna Sa‘id ibn Zayd, one the Ten Promised Paradise
and an eminent Sahabi of the Prophet 4544, Sayyidah Ramlah and Sayyiduna
Hasan al-Muthanna were blessed with a son from this union who they named

Muhammad, after who he received his agnomen, Abtt Muhammad.

This informs us of the amicable and cordial relationships that existed between
the Sahabah and Ahl al-Bayt, the bonds of which were strengthened through

marriage.

Umm Habibah

She was an Umm Walad? from Rome, she bore him Dawiid and Ja'far.

1 Ibn Sa‘d: Al-Tabagat al-Kubrd, 5/319; Fath al-Bart, 9/155. The narration which al-Bukhari appended to
his Sahth, # 5015, and which Hafiz adjoined in Taghliq al-Taghlig, 4/402. Refer to Sunan Sa‘id ibn Mansar,
1/95.

2 Umm Walad is a slave who bears children for her master, as a result she cannot be sold and will be

automatically set free on the death of the master.

12



Narrations of Hasan al-Muthanna

Al-MizzT states:
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He narrates from his father Hasan ibn ‘Ali, ‘Abd Allah ibn Ja‘far, and from

his wife Fatimah bint Husayn.!

Islam awarded woman their rights and status, in both the transmission of
narrations and knowledge, such that a husband is not deterred to learn from his

’//

wife and narrate from her, as Hasan al-Muthanna &2z has done.

Al-Nasa’t reports one Hadith from him in his al-Sunan al-Kubra which he relates
from ‘Abd Allah ibn Ja‘far concerning the Kalimat al-Faraj (incantation for

salvation). Ab Bakr ibn Hafs reports from Hasan ibn Hasan:

dbwbb.ﬂ‘)}»\wf\)\uﬂ‘;bdju\L@JJWCBQJ\JAM\}WUJA.U‘MCJ)
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‘Abd Allzh ibn Ja'far married his daughter to Hajjaj and he said to her,
“If you ever face death or any other worldly difficulty then face it while

reciting:
a1 25 A Bisi a2 &5l Bl S s iuw;agv

La Ilaha Illallahu al-Halim al-Karim Subhanalldhi Rabbi al-‘Arsh al-Azim
al-Hamdu lillahi Rabbi al-‘Alamin

As once I went to Hajjaj and recited this, he then said to me, “You came to
me while I had the intention to kill you, but today you have become more

beloved to me than such and such.”

1 Tahdhib al-Kamal, # 1215.
2 Al-Nasa't: Al-Sunan al-Kubra, chapter of Dhikr, 6/165, Dar al-Kutub al-Timiyyah. There is a difference

of opinion concerning the narrator Mis‘ar ibn Kudam.

13



Al-Dhahabi said about him:
Pl 5 o wo L2l 5 4l M LS 5a s

He has very few narrations and fatwas' despite his truthfulness and lofty

status.?

‘Abd al-Razzaq al-San‘ani narrates from him in his al-Musannaf® that he once
saw a person standing at the house wherein is the grave of the Prophet &4,

supplicating and sending blessing upon him. Hasan al-Muthanna & said to

him:

55 b o o ko 5158 oS oban ¥ 5 Mos (6,3 155 ¥ B alll  pon O Ja5 Y
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Do not do that as the Messenger Zs&4i- has said, “Do not make my grave
a place of gathering and do not make your houses into graves. Invoke

blessings upon me wherever you may be as your blessings reach me.”*

This reveals to us the nature in which he would compassionately call towards
good and issue rulings substantiated from SharT proofs. These are two aspects
we are in much need of today. It is obvious that the man was supplicating to
Allah and invoking blessings upon the Prophet iz«&4(l= [which is not prohibited
in the least]; however, Imam Hasan al-Muthanna feared the man falling into sin
by adopting the grave of the Prophet 44> as a place of congregation; hence
his admonishment. What then of those who supplicate to the Prophet &4z or
seek assistance from others besides Allah 3&%=:2? A Muslim should be wary not
to divert the absolute sole right of Allah to be submitted to and to be called upon,

to another, even if that person be the Messenger A&,

1 Fatwa: Religious edicts. Plural: Fatawa.
2 Siyar A'lam al-Nubala’, 4/483.
3 Al-Musannaf, 3/577 # 6726. The narration is Mursal, it contains a person who he did not identify.
4 Op. Cit.
14



Amongst his narrations reported by al-Tabarani in al-Mujam al-Awsat is the

narration of ‘Umar ibn al-Khattab ks asking ‘All &5 for the hand of Umm

Kulthtim @edizs. ‘All replied, “She is still young” ‘Umar 455 said, “I heard the
Messenger &4z saying, ‘Every link and tie will be severed on the Day of
Qiyamah except my links and ties." Thus I would love nothing more than to have

a link with the Messenger &&=

Thus this narration is established through him, and it establishes the marital
relations between the houses of ‘Aliand ‘Umar ibn al-Khattab &z, It also informs

us that ‘Umar «8k5 was cognisant of the virtue which the Ahl al-Bayt possess.

A few sayings of Hasan al-Muthanna

He once said to a person advising about the practice of Tagiyyah (subterfuge):
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Woe to you! Verily Tagiyyah is only a concession for a Muslim when
compelled to do so and he fears the king will do something to him which
he will be unable to avert from his responsibility to Allah; It is not an act of
virtue, verily the virtuous thing to do is to establish the order of Allah and
to state the Truth. By Allah, Taqiyyah does not reach the point where one

of the slaves of Allah can use it to misguide the slaves of Allah.?

This gives us an insight into the Figh of this honourable Imam and his advice
to the Muslims concerning Taqiyyah and how it should be used as a means to
protect the blood of a Believer, or avert harm from him. It is not considered an
act of virtue or meant to be used as a means of confusing the believers regarding

vital aspects of their din and lead them astray.

1 Al-Tabarani, # 6609. Al-Albant declared it Sahih in al-Silsilah al-Sahthah, # 2036.
2 Tarikh Dimashgq, 15/60.
15



Ibn ‘Asakir reports from al-Asma':
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Ientered to make tawaf (practice of Muslims circumambulating the Ka'bah),
where I saw a young man of striking appearance and strong build who was
covered in a shawl which had two ends. He was holding on to the cover of

the Ka'bah and saying:

0 Being in who all hopes lie; I complain to you, so see my complaints.

My hopes lie in you, remover of my difficulty; forgive my sins and fulfil

my needs.

My provisions are few which will not take me to my destination; is it over

my provisions I cry or over the distance of my travels.

I come to you with actions that are far and a few; I am a sinner like no

other in the creation.

Will you burn me in the fire, O guardian of ultimate hopes; where is then

my hopes and my fear.

So I'went to him and uncovered his face, and lo and behold it was Hasan ibn

Hasan ibn ‘Alf ibn Abi Talib. So I said to him, “O my master, the likes of you

16



saying such a thing, when you are from the Ahl al-Bayt of Nubuwwah and

the treasure trove of Risalah?”

He replied, “Please stop, O AsmaTl Verily Allah has created Paradise for
those who obey Him, even if it be an Abyssinian slave; and He has created
the Fire for those who disobey Him, even if it be a son of the Quraysh. Did
you not hear the words of Allah, “So when the Horn is blown, no relationship

will there be among them that Day, nor will they ask about one another.”*

I take an oath by Allah this is true understanding of Islam and the reality of
worship; as it is stated in the Hadith:

ity g o o Ty g0

He who lags behind in doing good deeds, his noble lineage will not take
him ahead.?

Taqwa and good deeds are the only currency valid between the Creator and His
creation. This is what was understood and taught by this illustrious Imam; and it

was this that he emphasised in his statement:

A1 gy oy i 1ot L aldl OIS 513 b puiails all Lz 0] 5 ¢ b g6 a0l Lo 016 Al G g

MT}AL?@.J&.&LBJ:MV.LNJA:J&M‘JJ

Love us for the sake of Allah if we obey Allah. If we disobey Allah then
hate us! Had Allah made familial links to the Messenger Js.&ig- a means of
benefit without obedience then the most eligible for that would have been

his father and mother.*

1 Strah al-Mu’'mintn: 101.
2 Tarikh al-Dimashq, 44/145.1t appears that this incident actually transpired with Hasan al-Muthallath,
the son of Hasan al-Muthanna, as Hasan al-Muthanna passed away before this and did not meet al-
AsmaT.
3 Sahih Muslim, Chapter on Dhikr and Tawbah, # 2699.
4 Nasb Quraysh, 2/49.
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Further emphasising the fact that Hasan al-Muthanna 425 believed that the
Rightful Khalifah after the Messenger z:&4i= was Aba Bakr, followed by ‘Umar,
‘Uthman, and then his grandfather ‘All #24is, and that the claim of a bequest
having been made in favour of ‘All &5 to be the Khalifah was false, is the
narrations reported in Tarikh al-Dimashq. A man believed that the Messenger
Asedfe had explicitly instructed ‘All @i should be the Khalifah citing the
words of the Messenger As<&dfle, “Whoever’s Mawla (friend) I am then ‘Alf is his

TP

Mawla (friend).”* Hasan %5 said to the man:
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By Allah! If, by that statement, he intended (for ‘Alf wais) a position of
leadership and authority, he would have clearly expressed it, just as he
clearly expressed (the injunctions of) salah, zakah, fasting in Ramadan,
and Hajj. He would have said, “O people! This (referring to ‘Ali) is your
leader after me, so listen to him and obey him.” There would not have been

any dispute after this, for indeed the Prophet iz was the most benign

and considerate of people to the Muslims.?

The narration cited as proof for the immediate succession of ‘Ali 2éks does not

prove or establish anything concerning the Khilafah, as explained by Hasan al-
Muthanna &5, If this was indeed intended then the Prophet izs«&4i> would have
said that in explicit unambiguous terms. Furthermore the word Mawla (friend)
is the opposite of enemy as opposed to the word Walf which means ruler. The
Hadith contains the word Mawla and not the word Wali, the Prophet ds«&4f did

not say, “Whoever’s Walf I am then ‘Ali is his Walt”

1 There is difference of opinion concerning the authenticity of this narration. Al-Bukhari, Ibrahim
al-Harbi, and Ibn Hazm deemed it da‘tf, while Ahmad ibn Hambal and al-Tirmidhi deemed it hasan.
Refer to Ibn Taymiyyah: Minhgj al-Sunnah, 7/320.
2 Reported by Muhammad ibn ‘Asim al-Asbahant in his Juz’, # 126; and with his chain by Ibn ‘Asakir
in his Tarikh, 13/71.
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Thisgivesusaninsightintothe farsightedness,understanding,and fairmindedness

of Imam Hasan al-Muthanna &i5; a Hadith is understood by facts and not by one’s

whims. This also illustrates his high regard for all Sahabah and for ‘AlT #z4is.

Trials and Tribulations

This illustrious Imam had to also face severe trials and tribulations, which is the

wont of the pious believers and scholars of din. Allah &%= says:

Do the people think that they will be left to say, “We believe” and they will not be
tried?!

The Prophet =& has been reported to have said:
3.‘.:12;'-4.}&La)g;\Lu"A.U\L;E.L«vL;;-du‘paau\l‘g}wgkway}dLﬁow‘d\ﬁb

A Muslim, male or female, continues to remain under trial in respect of his
life, property, and offspring until he faces Allah, the Exalted, with no sin

in his record.?
The Prophet &4 also said:
Lol als Lot a5 Lo s o (b oSl Lo s T 13) alll 0Ly o3 (i o ol el e

The greatest reward comes with the greatest trial. When Allah loves a
people He tests them. Whoever accepts that wins His pleasure but whoever

is discontent with that earns His wrath.?

1 Strah al-Ankabt: 2.
2 Al-Tirmidhi, #2399. Al-Albani declared it Sahih.
3 Al-Tirmidhi, #2396. Al-Albani declared it Sahth.
19



The first amongst the trials that he faced was the tragic event of Karbala’ and

the killing of his uncle Husayn #:8i5 and many illustrious personalities of the Ahl
al-Bayt and others.! His life was spared either due to his young age or due to the
intercession of his maternal uncle Asma’ ibn Kharijah. He was subsequently freed
and his wounds treated. It has also been said that he was released due to him

suffering from an illness.

Also among the trials that he faced, as reported by al-Dhahabi in his Tarikh al-

Islam:
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Hasan [al-Muthanna] was the executor of his father’s will and the custodian
over ‘AlT’s endowments. Hajjaj said to him one day, while riding alongside
him during his procession in Madinah and Hajjaj was governor of Madinah
then, “Add your uncle ‘Umar ibn ‘Ali also as custodian over the endowments

of “Alf as he is your paternal uncle and the remnants of your family.”
Hasan & replied, “I will not change the conditions of ‘AlT”
Hajjaj replied, “If that is the case, I include him with you!”

So Hasan & journeyed to meet ‘Abd al-Malik ibn Marwan who received
him graciously and conferred it to him. ‘Abd al-Malik then wrote to Hajjaj

instructing him to relinquish it.?

In this manner did Allah save him from the clutches of Hajjaj and his oppression.

The endowments were first entrusted to ‘Alf and ‘Abbas &z4is, and thereafter to

1 Al-Kamil fi al-Tarikh, 2/183.
2 Tardjim Tabaqat al-‘Ashir, pg. 328, # 236. The report itself is from Zubayr al-Bakkar in Nasb Quraysh,
2/46. Also see Al-Mufid: al-Irshad, 2/24.
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Hasan 455, then Husayn #2dis, then ‘Al ibn Husayn and Hasan ibn Hasan, and

then to Zayd ibn Hasan #2485, These were the endowments of Fadak, a portion of

the spoils of Band Qurayzah, Khaybar, and other lands.
Al-Bayhaqi reports in Shub al-Iman another trial which he had to face:
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‘Abd al-Malik ibn Marwan wrote to his governor of Madinah, Hisham ibn
Ismafl, “It has reached me that Hasan ibn Hasan is corresponding with the
people of Iraq, so when this letter reaches you have him summoned so that

he can be brought.”
So he Hasan was brought before him, but he got distracted by something.

‘Alf ibn Husayn stood and said to him, “O my cousin, recite the Kalimat

al-Faraj:
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He then uncovered his face.

Hisham looked towards him and said, “I see a face that has been attributed

with falsehood, let him free, and write to the Amir al-Mu’minin.”

In this manner did Allah 3&%-2 save this pious servant through his sincere
supplications to Allah d&%:2, and by entrusting his affairs to Allah only Who has

no partner. Verily it is as the Prophet ds.&4i said:

1 Fath al-Bart, # 3091-3094; al-Irshad, 2/23.
2 Shu‘b al-Iman, 1/433.
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Ssladl gacleudl
Supplication (du‘@’) is itself worship.!

This incident informs us of the amicable relationship that existed between ‘Al
ibn Husayn &%&5 and Hasan al-Muthanna 4iz5; why should this not be the case
when they are paternal cousins, who stood alongside each other at Karbala’ and
were from the few who survived? Furthermore they were brothers-in-law as well,
Hasan al-Muthanna married to Fatimah, sister of ‘Alf ibn Husayn, and ‘Alf ibn

Husayn wed to Umm ‘Abd Allah, sister of Hasan al-Muthanna.

Demise of Hasan al-Muthanna

5o

Sayyiduna Hasan al-Muthanna 4z passed away in the year 97 A.H according
to the most authentic reports, when he was around his mid-fifties.? When
Sayyiduna Hasan al-Muthanna 4%z was in his final illness he appointed Ibrahim
ibn Muhammad ibn Talhah ibn ‘Ubayd Allah al-Taymi—his uterine brother from

Khawlah bint Manzar al-Fazariyyah—as the executor of his estate.

When his funeral bier was lifted, his creditors objected [demanding what was
owed to them]; but Tbrahim ibn Muhammad ibn Talhah placated them saying, “I
take responsibility for all of his debts,” which he paid, and it amounted to 40 000.
This highlights the solidarity and love that existed between the families of the
Sahabah and the Ahl al-Bayt even after their deaths.?

[ wish to point out that the allegations made against Walid ibn ‘Abd al-Malik that
he had Hasan al-Muthanna & poisoned are false due to the fact that Hasan
al-Muthanna passed away after Walid ibn ‘Abd al-Malik. Walid ibn ‘Abd al-Malik
passed away in the year 96 A.H, while Sayyiduna Hasan al-Muthanna passed the

1 Sunan AbiDawid, # 1479; al-Tirmidhi, # 2169.
2 Al-Bidayah wa al-Nihayah, 9/170; Tarikh al-Islam, incidents of the year 97 A.H.
3 Tarikh Dimashgq, 13/71,7/151.
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following year in 97 A.H. Also worthy of note is the fact that Zaynab bint Hasan
al-Muthanna was married to Walid ibn ‘Abd al-Malik.

May Allah showers his choicest blessing upon Hasan al-Muthanna, and infuse

within our hearts love for him and all the believers.

Names of a few scholars from the progeny of Hasan al-Muthanna

Hasan al-Muthanna’

v

v

Ibrahim Abd Allah al-Kamil
al-Ghamr al-Mahd
Sulayman Idris
\ 4
The progeny
of Tabataba
v
The kings of The Idarisah
Yamamah kings in
The progeny of the west
Muhammad al-Akhidar
v
Muhammad
ibn Tabataba 7
Father of the
scholars of Sa’dah The progenV,Of
in Yemen Hamud, the kings

in Spain.

1. This tree is derived from information contained in Tarikh ibn Khaldun, pg. 1512.
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From His Progeny

» The Kings of Ghana from Sudan; the progeny of Salih ibn Masa ibn ‘Abd
Allah al-Saq.

» The progeny of Numayy ibn Sa'd ibn Qatadah, Kings of Makkah, may Allah
bless its sanctity.

From His Descendants

The result when nobility courses through your veins:
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I see every branch that sprouts in a tree, refuses to change its essence.

Another poet says:
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Nobility passed down generation to generation, like a branch which grows on

another branch.

And I see nobility does not materialise to perfection in the noble of a nation, if he

himself is not the son of a noble.

This noble Imam had exemplary sons whose biographies illuminate the pages of
history. We will make mention of a few of them here, a reminder to those who

already know and a lesson for those who do not.

» Muhammad ibn Ja‘far ibn Muhammad ibn Ja‘far ibn Hasan ibn Ja'far ibn
Hasan al-Muthanna, Abi Hasan al-'AlawT known as Ibn Qirat who was the
leader of the Talibiyin' in Baghdad.

1 The descendants of Abti Talib.
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»

»

»

»

»

»

»

Al-Sharif al-1drisi, the author of the book, Nuzhat al-Mushtdgq fi Ikhtiraq al-

Afag, a famous book in the science of geography.
The Salihiytn, Kings of Ghana.
‘Alf ibn Hamad ibn Maymin ibn Ahmad al-Idrisi, king of Cordoba.

Muhammad ibn Isma‘l ibn Qasim ibn Ibrahim ibn Isma‘l ibn Ibrahim ibn
Hasan al-Muthanna, Abt ‘Abd Allah al-Madani who passed away in Egypt
and commonly known as Ibn Tabataba al-'Alawi. He was held in esteem by

the ruling class and commonality.

His grandfather, Ibrahim, was called Tabataba because his mother would
make him dance when he was little and would say to him Tabataba. It has
been said that the reason for this name was that Ibrahim would pronounce
the letter Ta similar to a Qaf, and once when asking to wear a Qaba™ he
was told that they would put on a Fargjiyyah? for him. In protest he began
yelling, “No! Taba Taba!” referring to the Qaba’ robe.

‘Alf ibn Husayn ibn Hasan ibn ‘Alf ibn Hasan ibn ‘AlT ibn Muhammad ibn
Hasan ibn Muhammad ibn Hasan ibn Muhammad ibn ‘Abd Allah ibn ‘Abd
Allah ibn Hasan al-Muthanna (b. 401 A.H).

An esteemed personality unmatched in his era in terms of his virtue and
character. He is amongst the narrators of Hadith and a repository of Hadith

in his time. He is also amongst the grammarians of his age.

Qatadah, leader of Makkah, Abt ‘Uzayr ibn Amir Idris ibn Mata‘in ibn
‘Abd al-Karim ibn ‘Isa ibn Husayn ibn Sulayman ibn ‘Alf ibn ‘Abd Allah ibn
Muhammad ibn Miisa ibn ‘Abd Allah ibn Miisa ibn ‘Abd Allah ibn Hasan al-
Muthanna; who is the grandfather of the Bant Numayy.

Qasim ibn Idris ibn Idris ibn ‘Abd Allah ibn Hasan al-Muthanna, who was
the eldest son of 1dris. The esteemed scholars of the Adarisah were his

descendants.

1 Qaba’: A type of robe worn on top of ones shirt or clothes.

2 Farajiyyah: A long robe with broad sleeves, would often be worn by scholars.
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» The famous poet Qasim ibn Muhammad ibn Qasim ibn ‘Alf ibn Muhammad
ibn Ahmad ibn Ibrahim (Tabataba) ibn Isma‘l ibn Ibrahim ibn Hasan al-

Muthanna.

Amongst his poems is:
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He is a jealous person who conceals his groaning, and he always becomes restless

and grieved.

He reproaches me when I passionately go to seek knowledge, to gather its various

sciences from the transmitters.

And when I go to learn the newly developed styles of speech and when I memorise

from what I assimilate...

He claims that knowledge cannot draw affluence and goes on to entertain good

assumptions regarding ignorance.

So, O my reproacher, leave me to become valuable, for the value of each person lies

in what he does best.

» ‘Abd al-Qadir ibn Abi Salih ‘Abd Allah ibn Jili Dost. Some trace his lineage
back to Miisa ibn ‘Abd Allah ibn Hasan1. This is the famous ascetic, devout
worshipper, Fagih, Shaykh ‘Abd al-Qadir al-Jilani al-Hambali &z,

» It is mentioned in Tahdhib al-Tahdhib (9/26) that al-Hakim has reported in
the chapter of Managib from Aba Bakr ibn Khuzaymah—Ytnus ibn ‘Abd
al-A‘la would say, “Imam al-ShafiTs mother was Fatimah bint ‘Abd Allah
ibn Hasan al-Muthanna ibn Hasan ibn Ali ibn Ab1 Talib.”

1 Tarikh al-Islam, biography of ‘Abd al-Qadir al-Jilani &%=, There is a difference of opinion regarding
his ancestry from the Ahl al-Bayt #zdi.
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Sayyiduna ‘Abd Allah al-Mahd ibn Hasan al-Muthanna

Name and lineage

He is the esteemed and noble Sayyid Abi Muhammad ‘Abd Allah ibn Hasan ibn
Hasan ibn ‘Alf ibn Abi Talib al-Hashimi al-Qurashi al-Madani, great grandson of
the Prophet is«&ifie, who was titled Al-Mahd'.

He possessed the same virtues and noble disposition as his forefathers.
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When a leader from amongst us passes away, he is succeeded by a successor who is

adept in handling matters of leadership...

From amongst his sons. And the offshoot of every root emerges just like it, for a

breed draws the traits of its breed.

We have already discussed his ancestry under the biography of his father and

there is no need to repeat it here.

Abd Allah al-Mahd ibn Hasan al-Muthanna

vy vy v v

Muhammad Musa Idris Sulayman  lbrahim Yahya Isa Rugayyah  Zaynab Fatimah

It has been

said this is.
the mother of
Imam Shafi’i

1 Al-Mahd means pure. It is said that he was given this title due to both his mother and father being
Hashimi (as mentioned by Ibn ‘Inabah in ‘Umdat al-Talib, pg. 173), and it has also been said that this is
a title given to one whose parents are cousins.
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Virtues and Knowledge

Al-Wahidisaid, “He was a devout worshipper, and he was honourable, eloquent in

7

speech, awe-inspiring, and sharp tongued.

He narrated hadith from his mother, Fatimah bint Husayn, Aba Bakr ibn Hazm,
‘Abd al-Rahman ibn al-A'raj, Irkimah, and Ibrahim ibn Muhammad ibn Talhah ibn
‘Ubayd Allah.

e

Yahya ibn Ma‘in said, “‘Abd Alldh ibn Hasan who narrates from his mother is

Thigqah.”?

In Taqrib al-Tahdhib of Tbn Hajar it is mentioned, “Extremely Thiqah, he passed
away in the beginning of the year 145 A.H when he was 75 years of age.”

Mus‘ab ibn ‘Abd Allah said, “I have not seen our scholars honouring anyone as
they would honour ‘Abd Allah ibn Hasan ibn Hasan.™

Ibn ‘Asakir reported in Tarikh Dimashg from Mus‘ab ibn ‘Uthman:
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Imam Malik was asked about Sadl® and he replied, “There is no problem

with it, I have seen one who is reliable do this.”

1 Tarikh al-Islam, events of the year 141-160 A.H, 9/191.

2 Al-Jarh wa Ta'dil, 5/33; Tarikh Baghdad, 11/91, where it states he is Thigah Ma’miin; Tarikh al-Islam,
events of the year 141-160 A.H, 9/191.

3 Tagqrib al-Tahdhib, # 3274.

4 Tarikh ibn Khaythamah, 4/297.

5 Sadl: To wrap oneself in a shawl, keeping ones hands underneath the shawl, performing ruka‘ and

sajdah in this manner.
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When everybody stood to leave, I asked, “Who is he?”
Imam Malik replied, “‘Abd Allah ibn Hasan.”*

The reliability of Imam Malik in the scrutiny and endorsement of narrators is
well known, to the extent that many Muhaddithin regard a narrator as reliable if

Imam Malik has narrated from him.

Ibn ‘Asakir has also narrated:
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‘Abd Allah ibn Hasan would regularly attend the gatherings of RabTah?.
One day a discussion on the Sunnah practices ensued, and a man in the

gathering said, “This is not the common practice.”

‘Abd Allah replied, “What do you say if the ignorant increase in number to
the extent that they become the leaders, will they now become a source

for what is the Sunnah?”

RabTah said, “I bear witness that this is the speech of the children of the
Prophets.”

1 Tarikh Dimashg, 29/253.
2 Rabi‘ah ibn AbI ‘Abd al-Rahman al-TaymI, more commonly known as Rabi‘ah al-Ra’y1 (d. 136 A.H).
He narrated from al-Awza‘, al-Thawri, and Malik. Al-ZuhrT said about him, “I do not think there is
anyone in Madinah equal to RabTah al-Ra’y1”
3 Tarikh Dimashgq, 29/254.
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Narrations of ‘Abd Allah ibn Hasan

Narration of al-Tirmidhi
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‘Abd Allah ibn Hasan narrated — from his mother, Fatimah bint Husayn —
from her grandmother, Sayyidah Fatimah =as, who said, “When Allah’s
Messenger entered the Masjid he said salah and salam upon Muhammad
and then said,
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0 my Rabb, pardon my sins and open the gates of Your mercy for

me.

And when he exited he said salah and salam upon Muhammad, and then

said,
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0 my Rabb, pardon my sins and open the gates of Your blessings

for me.
‘All ibn Hujr related that Isma‘fl ibn Ibrahim said, “I met ‘Abd Allah ibn
Hasan in Makkah and asked him about this hadith, so he narrated it to me,
and said, “When Allah’s Messenger entered, he said:
O W Fo- fey
O my Rabb, open the gates of Your mercy for me.
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And when he exited he said:
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O my Rabb, open the gates of Your blessings for me.!

Narration of al-Nasa’1
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‘Abd Allah ibn Hasan narrates — from Ikrimah —from ‘Abd Allah ibn ‘Amr
wds that the Messenger Jsif= said, “Whoever is killed defending his

wealth, he is a martyr.”

Al-TirmidhT narrates the same Hadith but from the chain ‘Abd Allah ibn Hasan —
Ibrahim ibn Muhammad ibn Talhah — from ‘Abd Allah ibn ‘Amr &8l

These few examples enlighten us as to the lofty position ‘Abd Allah ibn Hasan
held in transmitting the blessed ahadith of the Prophet is«&ifie, as has been

collected in the Sunan compilations; may Allah be pleased with him.

1 Sunan al-Tirmidhi, # 314, Book on $alah, Chapter: What is to be recited when entering the Masjid;
Sunan Ibn Mdjah, # 771, Book on the Masjid and congregation, Chapter: What is to be recited when
entering the Masjid. Fatimah bint Husayn did not meet her grandmother, Fatimah bint Rasalillah
485, thus the Hadith is Mursal but its chain is Sahih. Refer to Tahdib al-Kamal, 35/255.

2 Sunan al-Nasa', Book on the prohibition of bloodshed, Chapter: The one who is killed defending his
wealth, # 4087, al-Albani declared it Sahth.

3 Sunan al-Tirmidht, # 1419, Book on blood money, Chapter: What has been related about blood money,
#14109.
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The status of Abli Bakr, ‘Umar, and ‘Uthman #2s in the eyes of ‘Abd Allah

ibn Hasan

The Khulafa’ Rashidin and the Sahabah held alofty position in the heart Sayyiduna
‘Abd Allah ibn Hasan, as was the same for all of the Ahl al-Bayt.

Highlighting this is what has been narrated by al-Daraqutni with his chain to Aba
Khalid al-Ahmar, who said:
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I asked ‘Abd Allzh ibn Hasan about Abi Bakr and ‘Umar and he replied,
“May Allah bless them and may Allah not bless the one who does not seek

blessings for them.”
It is reported in Tarikh Dimashq that he also said:
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I think of them and supplicate to Allah for them. I seek the closeness of
Allah by doing this.?

1 Al-Daraqutnt: Fadd'il al-Sahabah, # 55. The meaning of the verse, “and invoke Allah’s blessings upon
them. Indeed, your invocations are reassurance for them,” Strah al-Tawbah: 103, means to supplicate to
Allah for them. It has been reported from the Messenger #s-£4z, “O Allah, I invoke your blessings
for the family of Ibn Abi Awfa.” (Narrated in Sahth al-Bukhdari, Book of Zakah, Chapter: Concerning the
Imams supplicating for the person who gives Sadagah, # 63. It is also narrated from Jabir ibn ‘Abd
Allah that a woman said to the Rasil of Allah &4z, “Supplicate for me and my husband.” So the
Rastl of Allah 4.4 said, “I invoke the blessings of Allah upon you and your husband. (Narrated by
Abl Dawiid, Book on Stjid found in the Qur’an, Chapter: Regarding sending salutations on anyone
besides the Rasil of Allah A<z, with a Sahth chain of transmission.) These texts show us that the
meaning of the Arabic word Salah is supplication. This is the meaning that Imam ‘Abd Allah ibn Hasan
4z intended.

2 Tarikh Dimashg, 29/255.

32



It has also been narrated from Hafs ibn ‘Umar, the freed slave of ‘Abd Allah ibn
‘Abd Allah ibn Hasan, that he said:
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I saw ‘Abd Allah ibn Hasan performing ablution and he made masah' on his

socks. I asked him, “Do you make masah?”

He replied, “Yes, because ‘Umar i made masah and the person who
trusts ‘Umar «=as regarding matters between him and Allah, he has indeed

found a great trust.”?

It has also been recorded in Tarikh Dimashq that Hafs ibn Qays asked ‘Abd Allah

ibn Hasan regarding making masah:
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He replied, “Make masah, as ‘Umar ibn Khattab made masah.”
Hafs ibn Qays said, “I am asking if you make masah.”

He replied, “You would have understood that when I informed you that
‘Umar ibn Khattdb made masah and you still ask for my opinion. ‘Umar

alone was better than me and a world filled with the likes of me.”

1 Passed wet hands over his leather socks.
2 Tarikh Dimashq 29/255.
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I said, “O AbG Muhammad, people will say that you only say this out of
Taqiyyah.”

He replied, and we were between the grave of the Rasil of Allah Jssie
and the pulpit of the Rasil of Allah is«zsi=, “O Allah, this is my opinion be
it in secret or in public. So do not bring forth any other person’s opinion

after this.”

He then said, “They think that ‘Al was powerless and that the Rasal of
Allah %46 ordered him to do certain things and he did not do it. This is a
great insult to “AlL It is degrading to assume that the Rasil of Allah iz

ordered him to do a certain thing and thereafter he did not do it.”

It has also been recorded in Tarikh Dimashq from Muhammad ibn Qasim al-Asadi
Abii Ibrahim that he said:
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I saw ‘Abd Allah ibn ‘Abd Allzh ibn Hasan ibn ‘Al mentioning the killing of

‘Uthman and he cried until both his beard and clothes were wet.?

The Tolerance of ‘Abd Allah ibn Hasan and his Good Character

This honourable Sayyid possessed unsurpassed levels of tolerance, which is of the
praiseworthy traits of the pious. The Prophet #s:£4{= said to Ashajj of the tribe
of ‘Abd al-Qays:
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You possess two qualities which are loved by Allah: Clemency and tolerance.?

1 Tarikh Dimashg, 29/256.
2 Ibid.
3 Sahih Muslim, Book on Iman, Chapter: The command to believe in Allah and His Messenger &s<&4, #25.
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Ibn ‘Asakir reports that a person maligned ‘Abd Allah ibn Hasan but he just
ignored him. When he was asked why he did not respond to him, he said:
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I am not aware of his faults and I dislike to slander him with that which he

does not have.

Ibn ‘Asakir also reports from Yahya ibn Ma‘in that a man cursed ‘Abd Allah ibn

Hasan but he merely replied:
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You are not my peer that I should curse, nor are you my slave that I should

be resentful.!

He said to a man who had once cursed him:
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Has she assumed out of her foolish thinking that I will satirize her after Muharib

satirised me?

Never, by the oath of my father, I, because of my noble family, am averse to taking

that position.?

As astonishing example of his tolerance is, his interceding on behalf of the
Banii Umayyah before ‘Abd Allah ibn ‘Alf ibn ‘Abd Allzh ibn ‘Abbas is even more

amazing, as reported in Tarikh Dimashq from al-Asma‘T who said:
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1 Tarikh Dimashg, 29/258.
2 Tbid.
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‘Abd Allah ibn ‘Ali* intended to slaughter all of the Banti Umayyah in Hijaz,
so ‘Abd Allah ibn Hasan ibn Hasan said to him, “O my cousin, if you hasten
in killing all of your equals then who will remain to savour your rule?

Forgive and Allah will forgive you.” So he complied.?

This was the tolerance and humility of this revered Sayyid during a time when

authority lay in their hands.

The status of ‘Abd Allah ibn Hasan in Society

Sayyiduna ‘Abd Allah ibn Hasan was held in high esteem by the Khalifah Sulayman
ibn ‘Abd al-Malik and the Righteous Khalifah ‘Umar ibn ‘Abd al-‘Aziz, who both

acknowledged his virtue and status.

Ibn Asakir reports that ‘Umar ibn ‘Abd al-‘Aziz said to ‘Abd Allah ibn Hasan:
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If you could only come to me during those times when you think you will
be permitted [an audience] then please do so, as I fear that you will wait at

my door and not given permission.’
‘Abd Allah ibn Hasan was also told:
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The Amir al-Mu’'minin—Sulayman ibn ‘Abd al-Malik—has been informed
that a plague has afflicted the army, so remain with your family, he wishes

to protect you [from getting infected].*

1 ‘Abd Allah bin ‘Alf ibn ‘Abd Allah ibn ‘Abbas was a commander of the army forces of the Abbasid
dynasty. He was killed during the reign of Aba Ja'far al-Mansdr.

2 Tarikh Dimashg, 27/380.
3 Ibid, 27/367.
4 1bid, 27/366.
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Mlustrating his status during the reign of al-Saffah al-‘Abbasi is the report that
one day al-Saffah was touring the granaries, accompanied by ‘Abd Allah ibn
Hasan, impressing upon him the stores they had collected. ‘Abd Allah ibn Hasan

said to him:
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Do you not see that Hawshab has started to build houses from which the
Bant Nufaylah will benefit.

He aspires to be granted the lifespan like the lifespan of Nith 2%, whereas

the decree of Allah occurs every night.
Abii al-‘Abbas al-Saffah replied, “This is not what I intended.”

‘Abd Allah ibn Hasan replied, “I intended to make you indifferent to this

paltry gains which you have shown me.”*

His sincere stance and courage when advising others and stating the truth is

revealed to us.

Al-Mizz1 has reported in Tahdhtb al-Kamal:
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1 Tarikh Baghdad, 9/421.
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Abl al-‘Abbas al-Saffah gave special attention to sitting and conversing
with ‘Abd Allah al-Mahd ibn Hasan ibn Hasan and honouring him, but he
would continue questioning ‘Abd Allah about his two sons, Muhammad
and Ibrahim, due to spies informing him that they intended to rise against
him. He said to al-Mahd, “What is keeping them away from me, they did
not come to me with those of their family that came to me.” He would ask
this question all the time. So ‘Abd Allah ibn Hasan complained of this to his
brother Hasan (al-Muthallath) ibn Hasan who said to him, “If he asks you

this again then tell him that their uncle knows more about them.”

The next time Aba al-‘Abbas asked al-Mahd, he replied, “Their uncle
knows about them.” So Abu al-‘Abbas summoned Hasan to ask him about
them. Hasan said, “I implore you by Allah, O Amir al-Mu’minin, if Allah
has preordained that Muhammad and Ibrahim should take charge of this
affair and you in return endeavour along with all the people on the earth
to prevent it, will you all be able to prevent it?” Abt al-‘Abbas replied, “No,
[we will not be able to]” Hasan then said, “Then why this embitterment
towards this Shaykh for the bounties he has been granted?” Abii al-'‘Abbas
replied, “I will never bring it up after today” And he did not mention it

again until they were separated by death.!

Honouring the scholars

Only the virtuous are truly capable of recognising virtue, and that is why this Saint
has recognised the status and virtue of the scholars. An example is the respect
and veneration he awarded to the famous Tabi't Tawus ibn Kaysan, the student of

Sayyiduna ‘Abd Allah ibn ‘Abbas z2dis. It is reported in Hilyat al-Awliya*:
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1 Al-MizzT: Tadhib al-Kamal, biography of Hasan ibn Hasan al-Muthanna, #6/85; Tarikh Baghdad,
7/293.
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Tawus passed away in Muzdalifah or Mina, and when his bier was lifted

‘Abd Allah ibn Hasan ibn Hasan held one of the handles and did not let go

until his bier reached the grave.”
Imam Ahmad ibn Hambal %% narrates that ‘Abd al-Razzaq reported from his
father:
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Tawus passed away in Makkah and no one read the funeral prayer upon him
until Ibn Hisham sent a royal escort. I saw ‘Abd Allah ibn Hasan carrying
his bier on his back, such that the hat he was wearing even fell from his
head; and his robe tore at the back.?

Also highlighting his respect and veneration of the scholars is the report

5o~

transmitted by Ibn ‘Asakir @& from Hammad ibn Zayd:
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We were sitting in the company of Ayytb al-Sakhtiyani in Makkah when
a person greeting him from behind. He then turned towards him with
his entire body and greeted him softly. I then turned to him and his eyes
were welled up with tears. He continued keeping his head lowered until he
stood up. When he stood, I asked, “O Abiti Bakr, who is the man who greeted
you?” He answered, “The [great grand] son of the Nabi, the [great grand]
son of the Nabf; ‘Abd Allah ibn Hasan.”

1 Hilyat al-Awliya’, 4/3.
2 Ibid.
3 Tarikh Dimashgq, 29/254.
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One can gauge from this report the admiration and honour ‘Abd Allah ibn Hasan
awarded to Ayyib al-Sakhtiyani, greeting him from behind out of respect for
him. It also makes apparent the love this esteemed TabiT, Ayytb al-Sakhtiyani,
had for the Ahl al-Bayt #24is. And this was the character and practice of all our
scholars; recognising the rights of the Ahl al-Bayt and thus fulfilling the bequest
of the Prophet A4, May Allah 3&%-2 also bless us with the same love and
admiration for the Ahl al-Bayt.

Wise sayings of ‘Abd Allah ibn Hasan

Amongst the wise sayings said by him which can be seen as a reflection of the

Prophetic wisdom inherited by him:
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Save yourself from the enmity of men, for you will never be safe from the

plot of the patient nor the endeavours of the wicked.!
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Disputes destroy old friendships and unties firm bonds. The most that
they result in is defeating the next person, and the desire to defeat is the

strongest cause of severing ties.?
Also amongst them is his statement when describing one person :

He was mostly accurate in his speech, and hardly corrupted it. He would
converse with you according to the accepted and established ways of

speech. And he would inform you of an event with all its finer details.?

1 Tarikh Dimashgq, 29/259; Kashf al-Ghummah, 3/189.
2 Ibid.
3 Ibid.
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He said to his son Muhammad:
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0 my son, I am fulfilling the right of Allah on me in advising you, so you
fulfil the right of Allah upon you by listening and accepting it. O my son, do
not harm, be generous, and seek integrity by being silent in places where
your ego encourages you to speak, for silence is best in all conditions. A
man has times wherein his blunders will harm him and his feats will be of
no avail. Know well that the gravest of errors is hastiness before capability
and passivity after opportunity. O my son, be wary of the ignorant even if
he is your well-wisher just as you should be wary of the intelligent when
he is your enemy, for he might entangle you [in difficulty] by his advice
in your delusion and his plot overwhelm you. Save yourself from the
enmity of men, for verily it is not void of the plotting of the patient or the

endeavours of the ignorant.!

Poetry of ‘Abd Allah ibn Hasan

Abt al-‘Abbas al-Saffah replied to him when he wrote to him:
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I desire that he lives and he desires to kill me. Is there anyone who will excuse me

regarding my friend from Murad.?

1 Tarikh Dimashq, 29/266.
2 Tahdhab al-Kamal, biography of ‘Abd Allah ibn Hasan.
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He sought to conceal the whereabouts of his sons, Muhammad and Ibrahim, who

intended to overthrow him. ‘Abd Allah ibn Hasan & replied to him:
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How can you intend that when you are to him like the heart is to the bosom.

How can you intend that when you are from him, and you are a leader and a guide

to the Banii Hashim

How can you intend that when you are from him, and when the fire stick with

which you ignite your fire is from my fire sticks."

He also wrote:
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There is nothing that anyone can be afflicted with, but that our brothers have

afflicted us with them.

But they found that we fear for our families and that we refuse to accept

transgression and to allow our rights to be violated.

Our father advised us of this previously and this will remain our advice for

tomorrow as well.?

Trials and Demise

The world is a place of tests and trials, and not our eternal abode; the scholars
being the inheritors of the Prophets they too are tested in a similar manner as
the Prophets. Such was to be the fate of this esteemed illustrious scholar as well,

by which his status was elevated and his errors forgiven.

1 Tarikh Dimashg, 29/260.
2 Tarikh Dimashg, 29/259.
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The trials already began during the era of Abu al-‘Abbas al-Saffah but he
overlooked it and paid very little attention to it; however, Abi Ja'far al-Manstir—
may Allah deal with him as he deserves—imprisoned ‘Abd Allah ibn Hasan, Hasan
al-Muthallath, and Ibrahim ibn Hasan in an attempt to subjugate the sons of ‘Abd
Allah, Muhammad and Tbrahim, who were intending to rebel against his rule.
Also imprisoned with ‘Abd Allah al-Mahd was his uterine brother, Muhammad
ibn ‘Abd Allzh ibn ‘Amr ibn ‘Uthman ibn ‘Affan, known as al-Dibaj. They passed
away in 145 A.H while imprisoned. ‘Abd Allah was 75 years old at the time.!

We now refer to Ibn Kathir who will relate to us this tragic tale.
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And never think that Allah is unaware of what the wrongdoers do. He only delays

them for a Day when eyes will stare [in horror].2
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1 Tagqrib al-Tahdhib, # 3274.

2 Stirah Ibrahim: 42.
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Al-Mansiir continued badgering ‘Abd Allah about the whereabouts of his
sons, which angered ‘Abd Allah, who said, “By Allah, even if they were
beneath my feet I would not inform you.” This angered al-Manstr who had
him imprisoned, and his properties and assets sold. ‘Abd Allah remained
in prison for three years. Al-Mansiir also had the children of Hasan
imprisoned and maximized his efforts to find Muhammad and Ibrahim.
He did all of this while they were both present for Hajj most of the time,
and none who would betray them recognised them—and all praise belongs
to Allah.

Al-Mansir dismissed his governor of Madinah and appointed someone
else, who he pressured to detain them and investigate into their affairs.
Al-Mansiir spent much money towards that end but to no avail.
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One of the Amirs of al-Mansiir called Abh al-Asakir Khalid ibn Hassan
conspired with them to kill al-Manstir between Safa and Marwah during
one of the Hajjs. However ‘Abd Allah ibn Hasan prohibited them from
carrying this out due to the sanctity of the place. Al-Mansir was informed
about the conspiracy and tortured the Amir until he confessed to his role

init.

Al-Manstr asked him, “Who is the one who prevented you all from carrying

it out?”

“‘Abd Allah ibn Hasan,” came the reply.

The Khalifah then ordered him to be executed and he was buried in the

earth, and his whereabouts have not been disclosed until now.

Al-Mansir enquired from his governors and viziers about any information
concerning Muhammad and Ibrahim, even sending out spies and detectives
to the various cities but they learnt nothing, nor found any trace of them.

And Allah is predominant over His affair.

Muhammad ibn ‘Abd Allah ibn Hasan came to his mother and said, “O my
mother, I feel for my father and uncles, and think that I should pledge
myself to these people so that my family may be released.”

His mother went to the prison and related what her son had said to her.

They all said, “Never, not even as a kind gesture. We will remain patient
and Allah will make a way for us. If Allah wishes He will free us, and if He

wishes He will restrict us.” All of them inclined to the same.

The family of Hasan were then moved from the prisons of Madinah to the
prisons of Iraq, with fetters and chains around their necks and feet. They
were bound from Rabdhah on the order of al-Mansir. Also imprisoned
with them was Muhammad ibn ‘Abd Allah al-‘Uthmani, who was the

uterine brother of ‘Abd Allh ibn Hasan, and his daughter was married to
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his nephew Ibrahim ibn ‘Abd Allah ibn Hasan, and she had just recently
conceived. Al-Manstr had him brought before him and said, “I promise
to set you free if you do not deceive me. And this is your daughter who
is with child; if she is married then the child is his and you know of his
whereabouts, and if the child is from another then you are a cuckold”
The ‘Uthman replied in a way that concealed their whereabouts. So al-
Mansir ordered that he be punished, his clothes were thus removed and
his body was gleaming like pure silver; he was then given 150 lashes, 30
of which were above his head. One stuck his eye and blinded him. He was
then returned to his cell and he [now] looked like a black slave due to the
bruises and lashes. He was seated next to his brother ‘Abd Allah ibn Hasan.
He asked for water but no one dared give it to him until one Khurasani

guard from amongst them gave it to them.

Al-Mansiir then mounted his carriage and loaded them into a narrow
carriage with them tied in chains and fetters. ‘Abd Allah ibn Hasan called
out to al-Manstr while he was in his carriage, “By Allah, O Abii Ja'far, this
is not how we treated your captives on the day of Badr.” Al-Manstr was

humiliated by this, and felt it heavy so he distanced himself from them.

When they reached Iraq they were imprisoned with the Hashimis, amongst
them was Muhammad ibn Ibrahim ibn ‘Abd Allah ibn Hasan who was an
extremely handsome youngster to whom people would flock to gaze at
his handsomeness. He was called al-Dib3j al-Asghar. Al-Manstr had him
brought before him and said to him, “I will kill you in a way that no one
before you has been killed,” and he then had him placed between two
columns which were pressed on him till he passed. May Allah inflict upon

al-Mansiir what he deserves.

(Tbn Kathir said,) Most of them died in prison and only after al-Manstir’s
death were those who survived finally released. Amongst those who passed
away in person was ‘Abd Allah ibn Hasan ibn Hasan ibn ‘All ibn Ab1 Talib.
It has also been said that he was executed as was his brother, Ibrahim ibn

Hasan, and others. Few were those who survived and were later released.
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Al-Mansir had imprisoned them in a cell where they could neither hear

the Adhan or discern the times of salah.

The people of Khurasan interceded for Muhammad ibn ‘Abd Allzh al-
‘Uthmani, but he was executed instead. His head was severed and sent to
the people of Khurasan. May Allah not give al-Manstr a good return and

shower his mercy on Muhammad ibn ‘Abd Allzh al-‘Uthmant.!

Al-Khatib al-Baghdadi transmits to us another dreadful tale. When Fatimah bint
‘Abd Allah ibn Hasan crossed paths with Aba Ja‘far al-Manstir—may Allah give
him what he deserves—when he was on his way to perform Hajj, she recited the

following couplets:
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Have mercy on an elderly man whose age is dwindling in prison in shackles and

chains.

And have mercy upon the children of Bani Yazid, for they have become orphans

because of losing me and not because of losing Yazid.

If you are gracious today because of the close kinship between us, our grandfather

was not a far relative of your grandfather.

Abii Ja'far thus said, “You have reminded me of him,” then he ordered that he be

taken to the basement, and that was the last time we had heard of him.?

As for their brother al-Dibaj, Muhammad ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman
ibn ‘Affan al-UmawT Aba ‘Abd Allah al-Madani, who was known as al-Dib3j (silk)

on account of his handsomeness; his mother was Fatimah bint Husayn ibn “AlL

1 Al-Bidayah wa al-Nihayah, 10/81.
2 Tarikh Baghdad, 9/433.
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He narrates Hadith from his father and mother, and from his Kharijah bint Zayd,
Tawds, Abl al-Zinad, al-ZuhrT, Nafi', and others. A group of people have narrated
from him. He has been deemed reliable by al-Nasa't and Ibn Hibban. He was the
uterine brother of ‘Abd Allah ibn Hasan and his daughter, Rugayyah, was married
to his nephew, Ibrahim ibn ‘Abd Allah. She was an extremely beautiful lady, and
on account of her [marriage to Ibrahim] Muhammad al-‘Uthmant was killed by
Abii Ja'far al-Mansr. He was kind, generous, and praiseworthy. Zubayr al-Bakkar
related that Sulayman ibn ‘Abbas al-Sa'di recited the following couplets to him:
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We find the pure and the fair youngster of Quraysh, to be a youngster between a
leader and a prophet.

Glory came to you from here and from there, when you were in obtaining it at a

clashing point of the floods.

Now, without you, it does not spend a night. And now, without you, it does not

spend a day.

It will not go on after you, nor would it accept a substitute to replace you.

Muhammad (al-Dib3j) was loved dearly by his brother ‘Abd Allah ibn Hasan. Al-
Khatib al-Baghdadi reported from ‘Abd Allah ibn Hasan al-Muthanna:
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I loathed Muhammad ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman when he was
born, I hated him more than I ever loathed anyone. Then when he grew
older, he [still] honoured me and as a result I never loved anyone as much

as I loved him.!

1 Tarikh Baghdad, 3/276.
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Allegations and its Refutation

Ignorance, jealousy, and personal motives have resulted in a number of false
allegations being cast upon these two illustrious stars of the Ahl al-Bayt. We will
begin by first refuting those allegations that have been made against Sayyiduna
Hasan al-Muthanna @4z and thereafter those about his son, Sayyiduna ‘Abd
Allah al-Mahd @z,

Allegations against Hasan al-Muthanna

A few allegations have been made against Hasan al-Muthanna &=, amongst

which are:

1. Hasan al-Muthanna &35 (allegedly) cursed Sayyiduna ‘Ali ibn Husayn 25,
thus tarnishing his reliability—according to the Shiah—and rendering

him disparaged according to them.

2. Tt has been attributed to Ja'far al-Sadiq &4z that he said concerning Hasan
al-Muthanna @&, “He is better suited for Judaism,” and that he drinks
wine. It is also claimed that he said, “If Hasan ibn Hasan were to die while
fornicating or consuming wine and rib3, it would still be better than what

he will die upon.”

These are a few of the false allegations made against this illustrious Imam. The

response to it is as follows:

The alleged dispute between Hasan al-Muthanna and ‘Ali ibn Husayn

The alleged dispute between Hasan al-Muthanna &4z and ‘AlT ibn Husayn &z —as

reported by al-Mufid—is as follows:
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A man came to Imam ‘Alf ibn Husayn and began rebuking him and cursing

him, but ‘Alf ibn Husayn did not reply.

When the man left, ‘All ibn Husayn said to those sitting with him, “You
heard what this man said, and I would like you to accompany me to him so

that you may hear my response to him.”

They said, “Go ahead, we would love for you to respond to him, and we too

say something to him.”

So he wore his shoes and began walking while reciting the verse:
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Who restrain anger and who pardon the people—and Allah loves the doers

of good.!

And we knew he would not respond to him. The man came out to us
expecting trouble, having no doubt that he had come to retaliate for what
he had done to him earlier. However, ‘All ibn Husayn said to him, “O my
brother, You came to me earlier and you said things and said things; if what
you said about me is true then I repent from it and if you attributed to me

that which is not in me then may Allah forgive you.”

1 Siirah Al ‘Tmran: 134.
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So the man kissed him between his eyes and said, “Rather, I attributed to
you what you do not possess, and I am more deserving [of being described

that way]”
The narrator says, “The man was Hasan ibn ‘AlT, i.e. Hasan al-Muthanna.”

All we can say is this is the long and short of the disagreement between these two

first cousins; do you think it is sufficient for eternal damnation?

Furthermore, the narration itself—if we assume it to be authentic—mentions that
they reconciled and ‘Al ibn Husayn &0z forgave him, to the extent that Hasan
al-Muthanna even kissed him between his eyes. Would it be justified after this
to still disparage him? In fact, deliberately forget the blood relations between
them—first cousins and brothers-in-law—as we have alluded to earlier,” not
forgetting the fact that they stood side by side at Karbala’ [and were among the
few survivors]. Would all this be forgotten now due to a single quarrel—assuming
that it did occur—and no longer be regarded as an Imam from the Ahl al-Bayt or
an esteemed scholar from the erudite. No adherent of the truth having sound

mental capacity will accept that!

How can we accept this narration when AbGi Muhammad Hasan ibn Muhammad
ibn Yahya—the narrator of this incident—is a Kadhab (profound liar) who brazenly
fabricates narrations; as stated by Ibn al-Ghada'ir?. Aba al-Qasim al-KhT'T said

about him in Mujam Rijal al-Hadith:
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There should be no doubt in declaring him weak.*

1 Mufid: Al-Irshad, 2/145-146.
2 We have already mentioned that Hasan al-Muthanna was married to Fatimah bint Husayn, sister of
‘Alf ibn Husayn, and in turn Umm ‘Abd Allah—the sister of Hasan al-Muthanna—was married to ‘All
ibn Husayn, making them brothers-in-law twice.
3 Rijal Ibn al-Ghada’iri, pg. 54, biography: 41.
4 Mujam Rijal al-Hadith, # 3132.
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When this is the state of this report, can it ever be used to besmear the pure

eminent leaders of the Ahl al-Bayt?

The allegation of consuming wine and the alleged disparagement of Jafar
al-Sadiq

As for the second allegation, al-TabarsT states in his al-Itijaj:
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It is reported from Abi Ya'qb that he said: Al-Mu‘alla ibn Khunays and I
met Hasan ibn Hasan ibn Ali ibn Abi Talib and he said to me, “O Jew!” So
we related what he said to Ja‘far ibn Muhammad »zi&, who said, “By Allah,
he is closer to Judaism than the two of you; verily one who consumes wine

is aJew.
It is also reported that he said:
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If Hasan ibn Hasan were to have died while fornicating, taking interest, and

consuming wine; it still would have been better than what he died upon.!

Responding to the allegation of consuming wine and the alleged

disparagement of Ja‘far al-Sadiq

The narration reported by al-TabarsT in al-Ihtijaj has been reported without a
isnad (chain of narration), as mentioned himself in the introduction of his book.
The importance of an isnad needs no elucidation; ‘Abd Allah ibn Mubarak would

say:

1 Al-Thtijaj, pg. 375; Qamds al-Rijal, 3/214-215.
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Isnad is part of din, had there been no such thing as an isnad then anyone

would be able to say whatever he wished.!
Abu ‘Alf al-Jiyani said:
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It has reached me that Allah has favoured this Ummah with three
specialities that were not granted to any other: Isnad, Ansab (genealogy),

and I'rab (diacritics).”

Thus we can see that without the chains of transmission the very foundations of
Islam would have been eroded and those seeking to destroy it would have been
capable of fabricating whatever they desired. Hence we say that any tradition
that is void of an isnad is worthless and would result in all forms of falsities and
oddities being attributed to the din and its illustrious personalities. It is indeed
the favour of Allah that this is one of the specialities of this Ummabh.

In addition to this report having no isnad—and discarded as a result—we know
for a fact that Hasan al-Muthanna is Thigah (reliable) and Ma’'miin (trustworthy)?;
how then is it possible for him to be also described with these deplorable
characteristics?

It is also known that Hasan al-Muthanna passed away in the year 97 A.H which is

before Ja'far al-Sadiq was even born, as he was only born in the year 116 A.H.!

In addition, Ja'far al-Sadiq is far too virtuous to have described a person from the
illustrious family of the Prophet #s:4f= as a Jew, let alone still accusing him of

consuming wine and dying on falsehood merely on account of diverse views.

1 Sahth Muslim, introduction, pg. 32.
2 Khatib al-Baghdadt: Sharaf Ashab al-Hadith, pg. 40, # 69.
3 Al-Irshad, 2/23.
4 Qamis al-Rijal, 3/215.
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Furthermore, al-TusturT has reported:
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The meaning of drinking wine is the consumption of Nabidh which has
fermented; it is considered as Haram by our Aimmah and many others

deem it Halal.!

This will be discussed further when dealing with the same accusation made against
‘Abd Allah ibn Hasan. Al-Tusturi has attempted to respond to this allegation in
Qamus al-Rijal but did not do so successfully, as he just attributed this claim to
Hasan al-Muthallath ibn Hasan al-Muthanna instead, who is also an esteemed,
devout, scholar of the Ahl al-Bayt. We have already mentioned that he passed
away while being imprisoned with his brothers at the age of 68. Ibn Hibban says

about him in Mashahir ‘Ulama’ al-Amsar:
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Amongst the Qurra’ of the Ahl al-Bayt, and their ascetics.?

It is obligatory to love all of the Ahl al-Bayt, in keeping with the bequest of the
Prophet <> and the right he has upon us. We should not disparage these
esteemed personalities based upon assumptions and hearsay, as one whose
virtue is established with certainty will not be disparaged by fallacies.
More so, when al-TabarsT is well-known for extremism and prejudice; such that
he has not left even the Book of Allah without disparagement and claiming it
to be distorted, Allah forbid. In fact, his arrows were directed to the Sahabah
#e4i themselves and the general populace of the Muslims as well; how then can

anyone rely upon his narrations? Al-TabarsT believes that whenever Allah d&%8=

1 Qamis al-Rijal, 3/215. The same has been attributed to Hasan al-Muthallath by al-Kha'T in Mujam
Rijal al-Hadith, 5/289, after which he states, “Both these narrations due to the break in its chain cannot
be relied upon.”
2 Mashahir ‘Ulama’ al-Amsar, 1/62.
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mentioned a sin in the Qur’an He also mentioned alongside it the names of those
who would perpetrate that sin. However, the Sahabah erased these names leaving
only the story in its place. He says:
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The indirect reference to the names of the criminals responsible for the
aghast crimes—from the hypocrites—is not the act of Allah, the Exalted.
It is the act of those who distorted and altered (the Qur’an) and chose the

transitory world over the din.!
He continues warning that Taqiyyah demands that this not be proliferated:
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It is inappropriate—due to the generality of Tagiyyah—to explicitly
mention the names of the distorters or add on to the verses which they
have established in the Book as this will strengthen the proofs of those
who wish to annihilate (Islam), the disbelievers, and those who do not
adhere to our Qiblah. It will also lead to the elimination of this outward
knowledge, which has been accepted by those who agree as well as the
opposition, as some kind of agreement has been reached as far as obeying
them and being happy with them. Also because the deviants—previously

and in the future—are more in number than the adherents of the truth.?

1 Al-Thtijaj, 1/371.
2 Tbid.
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Allegations against ‘Abd Allah al-Mahd

Sayyiduna ‘Abd Allah al-Mahd has also had a number of baseless allegations cast

against him, resulting in him being unfairly maligned and disparaged.

1. ‘Abd Allah al-Mahd claimed to possess the sword of the Prophet

They claim that ‘Abd Allah al-Mahd 4%z claimed to possess the sword of the
Prophet sz, a claim that was belied by Ja'far al-Sadiq &z, Al-Saffar reports

in Basa'ir al-Darajat from Sulayman ibn Haran:
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He asked, “Two groups of the ‘Ajaliyyah are saying that the sword of the
Prophet #%4&4{ is in the possession of ‘Abd Allah ibn Hasan.”

Imam Ja'far replied, “By Allah, he has not seen it, nor has his father seen it
except when it was with ‘All ibn Husayn. Verily the master of this matter
guards it and it is safe with him; so do not move to the right or to the left,

for the matter is clear”

2. ‘Abd Allah al-Mahd claimed that ‘Al1 was not an Imam

Al-Saffar reports in Basd'ir al-Darajat from Muhammad ibn Muslim that Imam Ja‘far
al-sadiq mentioned that ‘Abd Allah al-Mahd would say rewarding Sayyiduna ‘Alt
ibn Abi1 Talib 224k that he was not the Imam until he rose up and drew his sword;

and also that anyone from the Quraysh can be the Imam.?

1 Bas@’ir al-Darajat, pg. 174, section 4.
2 1bid, pg. 155, section 4.
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I was sitting with Abti ‘Abd Allah (al-Sadiq) »=i and sitting next to him
was Muhammad ibn ‘Abd Allah ibn ‘Al In the gathering were also ‘Abd al-
Malik ibn A'yan, Muhammad al-Tayyar, and Shihab ibn ‘Abd Rabbihi.

One of our companions said, “May I be sacrificed for you, ‘Abd Allah ibn

Hasan says, ‘We have in this matter what others do not have.”

After a few words Abti ‘Abd Allzh said, “Are you not surprised by ‘Abd Allah
who thinks that his [great grand] father, ‘Alf, was not an Imam, and that we
do not have any knowledge. He has spoken the truth, by Allah, he does not

have any knowledge.”

3. ‘Abd Allah al-Mahd differed in certain jurisprudic rulings
4. ‘Abd Allah al-Mahd praised ‘Umar ibn al-Khattab

Refuting the Allegations against Sayyiduna ‘Abd Allah al-Mahd

As for those narrations in which Sayyiduna Ja‘far al-Sadiq disparages Sayyiduna
‘Abd Allzh al-Mahd—his cousin both paternally and maternally—they are all
unfounded and highly improbable. These illustrious personalities are far above
such petty statements and squabbles. Testifying to this is what is reported in

Bihar al-Anwar:
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1 Ibid, pg. 153.
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Abi ‘Abd Allah Ja'far ibn Muhammad »z wrote to ‘Abd Allah ibn Hasan
when he and his family were taken captive, sympathizing with what they

were going through. [He wrote:]

In the name of Allah, Most Gracious, Most Merciful.
To the noble descendant and the pure progeny
From the son of your brother and cousin.

While you and your Ahl al-Bayt who were taken with you might be facing
the difficulties you are facing alone, I share in your grief, anger, mental
torture, and pain. The same grief, distress, and misfortune that has befell
you has befallen me. But I resort to the patience and consolation which

Allah e has ordered the God-Fearing to have.!

This letter is brimming with love, concern, and true sympathy; and in another

narration it is reported that he wept until his crying could be heard.?

Even if we were to accept that the narrations of the alleged disagreement
were true and that they did differ with each other, then too in no way does it
necessitate that either one of them be permanently disparaged. In fact, each of
them possesses abundant virtue and familial bonds with the Prophet Fseifie. As
a result, it would be befitting to turn a blind eye to whatever shortcomings they

might have possessed, and that too only if this alleged incident were true, which

in this case it is not.

Concerning the book Basa’ir al-Darajat of al-Saffar, Hibat Allah al-Sharistani says

in Mujallah al-Mushid al-Baghdadiyah al-Sanat al-Rabi’ah (pg. 328):
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1 Bihar al-Anwar, 47/299.

2 Bihar al-Anwar, 47/302.
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Besides I do not consider this book, Bas@'ir al-Darajat, to be reliable. As the
name of the author is shared by two different individuals, and it contains

reports from extremists and weak narrators.
Asif al-Musin says about it in Mashra'at Bihar al-Anwar (1/442):
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The best of its sources is Basa'ir al-Darajat of al-Saffar—the reliable—the
manuscript of which did not reach al-MajlisT with a reliable chain, nor is

there any proof that it has been preserved from alteration or change.

In the first allegation, the narrator Sulayman ibn Hariin has been severely

criticized. Al-Hilli says about him in Khuldsat al-Aqwal:
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Ibn al-Ghad@’irT says, “Sulayman ibn Hariin al-NakhaT Aba Dawid: It has
been said about him, ‘The Liar of Nakha'. His narrations from Abta Abd

Allah are extremely weak.”

In the second allegation, ‘Alf ibn Sa‘7d or Ibn Sa‘d has not been deemed reliable.
Refer to Mujam Rijal al-Hadith of al-Khii'T (# 8163).

As for the statement of ‘Abd Alla ibn Hasan that anyone of the Quraysh is worthy
of being Imam, this is supported by the Hadith of the Prophet Az
o
Rulers/leaders (Imams) are from the Quraysh.!
1 Musnad Ahmad, # 19792. Shu‘ayb al-Arna’tit classified it as Sahih; Musnad Abf Ya'la, # 3633; Sunan

Nasa't al-Kubra, # 5942; Kitab Sulaym ibn Qays, pg. 134; Sharah Usil al-Kafi; 12/483; Al-Ihtijaj, 1/211.
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As well as:
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The Quraysh has precedence over the people in this connection (i.e. the

right of ruling).!

As well as a number of other narrations which explicitly state that the right of
Khilafah belongs to the Quraysh. So why then should this Imam be disparaged for
following the clear authentic narrations of the Prophet s.&4i=? If the Khilafah
were further restricted to only a specific branch or group amongst them then
the Prophet sl would have explicitly stated it, and he would not have said
Quraysh—which is general in its purport—in place of a specific group, family,
or person; which goes against the eloquence of the language and in fact even

contrary to the station of Nubuwwah, Allah forbid.

As for the Imamah of Sayyiduna ‘Alf ibn Ab1 Talib s, it is known that his
leadership was established when the pledge of allegiance was given to him;
‘Al ibn Abi Talib 28k was worthy of the Khilafah—there is no doubt in this—
and counted amongst the Khulafa’ Rashidin who were upon guidance and the

yardstick for all social and political standards.

Sayyiduna ‘Alf ibn Abi Talib &4 is the great grandfather of ‘Abd Allah ibn Hasan
al-Muthann3, and thus it is extremely farfetched that he would disparage his own

grandfather.

The only aspect which ‘Abd Allah al-Mahd denied was the claim that ‘AlT &85 was
divinely appointed by Allah 4&%=2, and instead asserted that he was appointed
through the pledge of allegiance being given to him because of his ability to wage
jihad, implement the punishments, lead the Hajj, and establish the laws of din;

1 Sahih al-Bukhari, # 3305, Sahih Muslim, # 1820; Al-Ihtijaj,1/211; Kamal al-Din wa Itmam al-Ni‘mah, 274;
Sharah Usiil al-Kafi, 12/32.
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and if one is unable or unwilling to carry out these duties then what benefit
is there in appointing such an Imam. Keeping this mind, one would not find
any problem with the statements of ‘Abd Allah al-Mahd, but in fact what he said

represents the absolute truth.

As for the alleged juriprudic differences; al-KulaynT has reported in al-Kafi from

al-Kalbi, the genealogist:
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I entered Madinah, and I was not aware of anything concerning this
matter... [until he said,] so T went to the house of ‘Abd Allah ibn Hasan
and sought permission to enter. A man came out to me, who I assumed
was his slave, so I said to him, “Seek permission for me to enter from your

master.”
He left and then returned saying, “Enter.”
‘Abd Allah said, “Did you pass my son, Muhammad?”

I said, “I began with you.”
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He said, “Ask.”

I said, “Tell me about a man who says to his wife, ‘I divorce you as much as

(22}

the number of stars in the sky:

He replied, “She is divorced with the first three and the remainder is a sin

upon him.”
I said to myself, “That’s one.”

1 then asked, “What does the Shaykh say about masah on Khuffayn (leather

socks)?”

He replied, “A group of the righteous would make masah and we the Ahl

al-Bayt do not make masah.”
I said to myself, “That’s two.”

Ithen asked, “What do you say about the consumption of catfish; is it Halal

or Haram?”

He answered, “It is Halal, but we the Ahl al-Bayt do not eat it.”

I said to myself, “That’s three.”

I then asked him, “What do you say about the consumption of Nabidh'”
He replied, “It is Halal, but we the Ahl al-Bayt do not drink it.”

I then stood and left, saying to myself, “These people lie upon the Ahl al-
Bayt.”

Ithen entered the Masjid and saw a group of the Quraysh and other people.
I greeted them and then said, “Who is the most knowledgeable of the Ahl
al-Bayt?”

1 A drink which is prepared by leaving dates, raisins, etc., water overnight, giving it a sweet taste, and

is consumed before fermenting.
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They replied, “’Abd Allah ibn Hasan.”

I responded, “I went to him but did not find him possessing any

[knowledge]”

[He later said,] Until I went to the house of Jafar ibn Muhammad sz and
knocked on the door. A slave came out to me and said, “Welcome, O brother

of Kalb,” and by Allah he left me astounded.!
Al-TustdrT added to this, and disappointing indeed is what he added:
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Verily vile things have been reported from him, far worse than his lack
of discernment?, as it is mentioned in a report that he said to al-Sadiq
ek, “Indeed it was befitting of Husayn when he recanted to place it in
the eldest of Hasan’s children.” Ibn Qutaybah reported that ‘Abd Allah ibn
Hasan was seen performing masah on his Khuffayn one day after which he
said, “Umar made masah, and the person who trusts ‘Umar & regarding

matters between him and Allah, he has indeed found a great trust.”

Responding to the allegations concerning his jursiprudic rulings

Firstly al-Kalbi is not reliable, in fact he has been suspected for fabrication; in

Tadhib al-Kamal of al-Mizz1* it is mentioned:

1 Al-Kafi, 1/349; Qamiis al-Rijal, 6/315.
2 Al-TusturT amazes us with his utter derision of those who disagree with his views, even if they be
from the Ahl al-Bayt.
3 Ibid.
4 Tadhib al-Kamal, #5763.
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Muhammad ibn Sa’ib al-Kalbt
» Yahya ibn SaTd and Ibn Mahdi suspected him of forgery.
» Ibn Ma'in said he is da‘f.

» Sufyan al-ThawrT said, “Strange is the person who narrates from
al-Kalbt”

In addition to many other disparaging remarks, how then can he be relied upon

when disparaging the likes of this esteemed and venerable Imam.

Secondly, since when does jurisprudic differences in issues such as the
consumption of al-Nabidh, masah on khuffayn, permissibility of catfish, and

three talaq result in one becoming disparaged and discarded?

There is no harm whatsoever in him regarding non-intoxicating Nabidh to be
Halal, as it is indeed farfetched that he would permit the consumption of that
which intoxicates as that falls under the same ruling as Khamar (wine), which he
is far too noble to permit. In addition, the narration clearly states that he does

not consume it personally.

If his antagonists insist that it is the intoxicating nabidh that was implied, then
should we say the same about Imam Ja‘far al-Sadiq that he too permits the

consumption of Nabidh as is reported in al-Istibsar?
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Abii ‘Abd Allah sz was asked about nabidh and he replied, “It is Halal.”

The questioner then said, “We make nabidh by throwing in some pulp [of

olives] and other things.”

Imam al-Sadiq replied, “Vile! Vile! Fermented wine!™

1 Al-Istibsar, 1/66.
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Imam Ja‘far explained the stance regarding nabidh in this narration: That which
intoxicates is Haram and that which does not intoxicate is Halal and pure. Will he
and his cousin, ‘Abd Allah ibn Hasan, both be condemned for this?

As for masah on Khuffayn: there are more than 70 narrations from the Prophet
Asedfle about this; the narration is thus mutawatir'. Amongst those who

mentioned it to be mutawatir are:

» Ibn ‘Abd al-Barr?
» Ibn Hajar?
» Al-Sakhawt and

» Al-SuyGtr.
In fact Ahmad ibn Hambal said:
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I have no misgivings whatsoever regarding masah on Khuffayn; there are
40 ahadith from the Sahabah of the Messenger iz, both marfu® and

mawquf.°

Imam Ahmad was either referring to those narrations he regarded as Sahth or
those that reached him.

1 Mutawatir: A narration reported by such a large number of people that it is impossible to deny.
2 Al-Tangth wa al-Idah, 1/272.
3 Fath al-Bart.
4 Fath al-Mughith, 3/40
5 Tadrib al-Rawt, 2/179.
6 Fath al-Mughith, 3/40.
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Furthermore, is his testimony in favour of Sayyiduna ‘Umar &k such a
horrendous crime which necessitates his disparagement? His grandfather,
Sayyiduna ‘All #edis, praised ‘Umar, fought alongside him, executed the Islamic
penalties in his presence, and even married his daughter, Umm Kulthiim iz, to
‘Umar #8, In fact, he even named one of his sons after him. Is it a crime now for

him to follow the practice of his grandfather ‘Ali ibn Abi Talib?

These amicable relations between ‘Alf ibn Abi Talib and ‘Umar ibn al-Khattab
&zl were not thumb sucked, but the books of history bear testimony to this in
radiant words elucidated by ‘Al ibn Abi Talib z8i himself, which deserves to be
written in gold. ‘All &k said to ‘Umar e, when the latter asked him about

leading the Islamic army hlmself:
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If you yourself proceed towards the enemy and clash with them and fall
into some trouble, there will be no place of refuge for the Muslims other
than their remote cities, nor any place they would return to. Therefore, you
should send an experienced man and send with him people well-seasoned
and well-intentioned. If Allah grants you victory, then this is what you
want. If it is otherwise, you would serve as a support for the people and a

place of return for the Muslims.!
He also said to ‘Umar %edis:

2V 0da e cased O] S ol U hiss pghols (ol o ) sl L S
Cr Lo SI] al Sy gall o ol 5 £5 L 0080 o elnsladls Ll BT n ol Slide s
L3 G5 0588 o ol o gotalad 1305 ol ool 1 1l g2 14 ) 15 e Of por eI O] oy

2 ol s Sile (IS

1 Nahj al-Balaghah, sermon: 132.
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Be the pivot and rotate the ‘mill’ (of government) with (the assistance of)
the Arabs, and be their foundation. Avoid (direct) battle; for the Persians,
if they see you tomorrow they will say, “This is the chief of Arabs. If we do
away with him (today) we will be in peace.” In doing so, this will provoke

them and they will be even more eager to attack you.!
He also praised ‘Umar &5 after his demise:
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To Allah belongs the credit for the efforts of so and so. He straightened
the crookedness, cured the maladies, established the Sunnah, and left the
Fitnah (trial) behind. He departed from this world with a clean garment
and with very few faults. He partook of the good of this world and avoided
its evil. He fulfilled the right of the obedience of Allah and feared as he was
required to. He passed on and left them (the people) upon many paths,
the misguided not finding his way and the guided not certain (about his
fate).?

Ibn AbT al-Hadid® said in his annotations to this narration in his commentary on
Nahj Balaghah:
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1 Nahj al-Balaghah, sermon: 144, pg. 203.
2 Nahj al-Balaghah, sermon: 144, pg. 222.
3 Ibn AbT al-Hadid: He is ‘zz al-Din ‘Abd al-Hamid ibn Muhammad ibn Muhammad ibn Husayn ibn
AbT al-Hadid al-Mad2’ini, the poet and linguist. He has authored the lengthiest commentary on Nahj
al-Balaghah. He was born in 586 A.H and died in Baghdad 655 A.H. ‘Abbas al-Qummi wrote a biography
for him and praised him in al-Kuna al-Alqab, 1/192.
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It is reported as LT Allah Bald’ Fulan, i.e. to Allah are his actions attributed.
So-and-so refers to ‘Umar ibn al-Khattab. Verily I found a manuscript in
the handwriting of al-Radi Abi al-Hasan’, the compiler of Nahj al-Balaghah,
and below the word Fulan was the name ‘Umar. This was narrated to me by

Fakhar ibn Ma‘d al-MusawT al-Awdy, the poet.?

‘AlT 22885 also praised ‘Umar saying:
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A ruler governed them who was just and steadfast, until religion reached

the point of ultimate satiation.
Ibn AbT al-Hadid said:
Sl oy soe 5n M1 5] el pie 01
Al-Jiran is the top of the throat. This ruler was ‘Umar ibn al-Khattab.?

As for the ruling about catfish or eel, ‘Abd Allah ibn Hasan deemed it permissible;
in accordance with the Book of Allah:
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Lawful to you is game from the sea and its food as provision for you.*

So what crime is there in permitting what Allah d&%=2 Himself has permitted?

1 Al-Radi Abi al-Hasan: He is Muhammad ibn Husayn ibn Misa ibn Ibrahim ibn Misa al-Kazim, the
scholar and linguist. He was born in 359 A.H and died in 456 A.H. ‘Abbas al-QummI wrote a biography
for him and praised him in al-Kuna al-Algab, 2/272. He also established him to be the author of Nahj
al-Balaghah, and refuted those who deny this.

2 Tbn AbT al-Hadid: Sharh Nahj al-Balaghah, 3/12.

3 Ibid, 20/218.

4 Strah al-M3a’idah: 96.
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Even if differences of opinion do exist concerning sea creatures, how can he be
condemned for adopting one view over the other, and then derided without any
valid proof?

Ibn Hajar al-‘Asqalant said:
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From' Abd al-Razzaq— from al-Thawrl ‘Abd al-Karim al-JazarT — from
‘Tkrimah — from Ibn ‘Abbas, “There is no problem with it; it was something
which the Jews deemed reprehensible.” Ibn Abi Shaybah reported from
Waki — from al-Thawri with the same chain and in the narration it is
mentioned that he asked Ibn ‘Abbas about catfish, to which he replied,
“There is no problem with it; verily the Jews deemed it Haram, but we eat
it.” This narration is upon the conditions of al-Sahih [al-Bukhari] and has

been reported from ‘Ali and others as well.!
Ibn ‘Abd al-Barr says in al-Tamhid:
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It has been reported from ‘Ali ibn Abi Talib that he disliked dead fish? It has
also been reported from a source that is unestablished that he considered
the consumption of catfish to be makrith (disliked). Alternatively it has
been reported that he said that there is no problem with consuming any of

them; and that is authentic from him.?

1 Fath al-Bari, 9/615.
2 Dead fish found floating in the water.
3 Al-Tamhid, 16/225.
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Thus we find ‘AlT and Ibn ‘Abbas &zdis ruling it permissible to consume, which is
in harmony with the Qur’an. What crime has ‘Abd Allah al-Mahd committed if he
passed the same verdict as his honorable forefathers from the Ahl al-Bayt?

In fact, al-HillT has said in Mukhtalaf al-Shi ah:
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Zurarah has reported in al-Sahth from al-Bagir sz that he said, “I asked
him about eel, and he enquired, ‘And what is eel?” So I described it to
him and he recited, “Say, ‘I do not find within that which was revealed to me
[anything] forbidden to one who would eat it unless it be a dead animal or blood
spilled out or the flesh of swine—for indeed, it is impure—or it be [that slaughtered
in] disobedience, dedicated to other than Allah.”” He then said, “Allah has not
prohibited any animals in the Qur’an besides swine, and everything from
the ocean that does not have scales is makrith (disliked),” which are not
Haram but Makrih.

It is reported in al-Sahih from Muhammad ibn Muslim — from al-Sadig: I
asked him about catfish, eel, bagrid catfish, and those fish that do not have
scales; are they Haram? He replied, “O Muhammad, read the verse in Stirah
al-Anam (Say, ‘I do not find within that which was revealed to me [anything]
forbidden to one who would eat it...). So I recited it until I completed the verse,
on which he said, “Verily only that is Haram which Allah and His Rasal
have made Haram in His Book, but they disliked certain things so we too
dislike them.”

1 Mukhtalaf al-Shi‘ah, 8/204-205.
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This is a clear testimony from Imam al-Baqir and Imam al-Sadiq that catfish is
disliked; which either refers to the SharT ruling—in other words it is makrih to
consume and not Haram—or disliked according to their personal tastes, which has
no effect on the rulings of Shartah. Should we ignore the profound knowledge of
these two Imams and now disparage them in the same manner as ‘Abd Allah ibn

Hasan has been disparaged, since they voiced the same opinion as his?
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Is it forbidden for its nightingales to seek shelter in its huge tress, when it is

permissible for all other birds of all other types?
As for the issue of Talaq: Allah 8&%=: has permitted the issuing of three Talags:
Ol 48 5 e 51.;;}; 065 Sot

Divorce is twice. Then, either keep [her] in an acceptable manner or release [her]

with good treatment.!

In the next verse Allah J&%=2 says:

And if he has divorced her [for the third time], then she is not lawful to him

afterward until [after] she marries a husband other than him.?

A number of scholars consider three Talags issued at once to be valid as three,
which is the view of al-ShafiT, AbG Thawr, and has been reported from Hasan ibn
‘Alf, ‘Abd al-Rahman ibn ‘Awf, Ibn ‘Abbas, Abi Hurayrah, Ibn ‘Umar, Ibn MasGd,
and Anas #2855, It is also the view of the majority of scholars from the Tabin and

those after them.?

1 Strah al-Bagarah: 229.
2 Strah al-Bagarah: 230.
3 Al-Mughni, Chapter of Talaq.
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Sa'ld ibn Jubayr and Mujahid report that Ibn ‘Abbas &zéis was asked about a
man who divorced his wife equal to the number of stars and he replied, “He has
contradicted the Sunnah and his wife is Haram upon him.” Ibn Abi Shaybah

reports, “Ra’s al-Jawza” (three) would have been sufficient for him.”

Then there is no doubt that the additional Talags exceeded what Allah d&@a:

has permitted and as a result will be considered as a transgression on his part.

In fact, Mustadrak al-Wasd'il of al-NarT reports from ‘Alf £dis on the authority of

al-Ja'fariyat:
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A case was presented before Amir al-Mu'minin s« of a man who said to
his wife, “You are divorced equal to the number of Urfuj* plants,” and ‘Ali
st said, “Three Urfuj would have sufficed you.” He then separated him

from his wife.’
It is narrated from al-$adiq, as reported in al-Istibsar of al-TasT:
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Muhammad ibn Sa‘d al-UmawT said, “I asked Abi ‘Abd Allah =it about a
man who gave his wife three Talaq in one sitting and he replied, ‘As for me,

I see three to be incumbent; whereas my father saw it as one.”

1 Sunan al-Daraqutnt, 4/21.
2 Ra’s al-Jawza”: Three stars of Orion’s belt.
3 Musannaf Ibn Abi Shaybah, # 17813.
4 A type of thorny bush that grows in the desert.
5 Mustadrak al-Wasa’il, 15/304.
6 Al-Istibsar, 3/286; Tahdhib al-Ahkam, pg. 53.
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Would ‘Alf 424 and his grandson al-Sadiq &&= also be regarded as mistaken in
the same manner as ‘Abd Allah ibn Hasan? What harm can there be in ‘Abd Allah
Ibn Hasan adopting a position which the majority of the Ahl al-Bayt and Sahabah
adopted before him?

His critics should acknowledge that there is a difference of opinion concerning
these rulings amongst the honourable scholars of Islam, and we do not regard
anyone as infallible besides the beloved Prophet F%s&4e; so there is no issue if
this Imam or anyone besides him erred in any of these matters. However, marking
a scholar with perpetual disdain on account of some error, this we will never

tolerate!
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Final Word

After this brief overview of the biographies of these two illustrious Imams, we
are able to discern—and not for the first time but rather emphasizing what we
already knew—that a relationship of true empathy and love existed between the
Ahl al-Bayt and Sahabah.

They recognized each other’s virtue and the amicable relationship they shared
can be discerned from the praises they showered on each other, as well as the

marital relations between them.

We also witnessed the manner in which these two illustrious Imams negated any
and all forms of extremism regarding the Ahl al-Bayt, absolving themselves from

it entirely.

A rebuttal of the various allegations made against them was also included, which
although brief, sufficiently answers the various accusations made against these

two illustrious personalities.

We ask Allah 3% to guide us and all our Muslim brothers to the Straight Path,
and verily only Allah Alone is the giver of that capability.
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