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Foreword

All praise is due to Allah Lord of the worlds. Salutations and peace be upon the
best of creation. May the salutations and peace of my Lord be upon him, his

family, and Companions.

I recall the brother ‘Alf al-Qadibi stating after writing his book, Dha’i‘ al-Sayt:
I praised the Companions and I did not neglect the Ahl al-Bayt szais.

Which he made a theme for his series of books.

This theme has major connotations and in it is a clear distinction between the
Ahl al-Sunnah and Shi‘ah. The topic of this book is of utmost importance as he
discusses the hadith of the Messenger <&z, who was gifted with Jawami* al-
Kalim?, the hadith discussing the greater of the two weighty things (i.e. Qur’an)
and the lesser of the two weighty things according to the Shiah (The family of
the Prophet is.&i=). He has excelled in his endeavour despite the concise nature

of the book.

Dear reader! You are well aware that the Ahl al-Sunnah rely on the Noble Qur’an
which is the speech of Allah 3&%=:2, and it is Allah d%%%2 who has revealed it as
a miracle upon his Prophet is:&4e, 1t is on account of Allah’s &% mercy on
this nation that he has preserved the Qur’an wherein there is neither addition

s

nor omission. Allah d§5=2 says:
Ll Terel st o, s
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Indeed, it is We who sent down the Qur’an and indeed, We will be its guardian.?

1 The gift of expressing the profoundest of meanings in the most concise and eloquent of expressions.

2 Strah al-Hijr: 9.



It is an admonishment and a cure for what is in the hearts, and it is a guidance
and mercy for the believers. Allah 3&%=2 says:
PRERY TS ST DR S PSP RS T IS, IR T AL S 4
Ogjjmw)dejfjw|L£uﬁLbf)VS{)‘ Ahf).ﬁ olk-.kﬁwuug._r\Q
0 mankind, there has to come to you instruction from your Lord and healing for

what is in the breasts and guidance and mercy for the believers.!

In this manner, they depend on the Sunnah of the Imam of the Ahl al-Bayt and the
entire universe in establishing their ‘Agidah (creed) and Shari'ah (law). Can the Ahl
al-Sunnah be blamed for restricting themselves to emulating and following the
Master of creation, Muhammad Zs«<&4, who is the ultimate leader and example.

This is the basis of this din according to the Ahl al-Sunnah wa al-Jama‘ah.

It is not possible for a Muslim to slander the Qur’an or the Messenger of Allah
Asedfle, nor to belittle the rank of the Qur'an or Allah’s Messenger Ass&idie, It
is incumbent to call towards the veneration of the Messenger As«£i{z, and to
call towards adherence to his teachings and guidance. These two components
are the basis for reformation and propagation. As for the Hadith al-Thaqgalayn;
the author transmitted the explanations of the scholars regarding both its chain
of transmission and content—and what is mentioned is sufficient in proving this

point.

According to Ahl al-Sunnah wa al- Jama‘ah the meaning of the testimony that
“Muhammad is the Messenger of Allah” is to have unwavering faith in the fact
that Allah 4S5 chose Muhammad 15«4 and sent him as His Messenger to
both Man and Jinn. It is obligatory to firmly accept what he has commanded and
to refrain from whatever he has prohibited. It is incumbent to have faith in and to
firmly accept every report that is authentically transmitted from him, and that it
will happen just as he had informed. With regards to obeying him in that which
he has commanded, this is a necessity. With regards to avoiding whatever he has

1 Sarah Yanus: 57.



prohibited and reprimanded from, it is incumbent to abstain from it, and that
we worship Allah as he ought to be worshipped both internally and externally.
Allahd&%az says:
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And whatever the Messenger has given you, take; and what he has forbidden you,

refrain from.!

Similarly it is obligatory to have undying love for the Prophet #s«k4e, such
love that surpasses love for one’s parents, self, and all of mankind. The Prophet

Jasedile has said:

wxpiuﬂubaﬂ\})oﬂjwdg!wioﬁi&}rsbiwﬁy

None of you truly believe until I am more beloved to him than his parent,

his son, and the entire mankind.?

Salutations and peace upon him whenever he is mentioned ,and similarly for his
beloved family and close relatives on account of their close relation to him, as

5o g2t

well as his beloved Companions #24k on account of their companionship.

[ wish to add a few words to this: Verily the Imam’s have passed on into the
Mercy of Allah except for Al-Muntazar (the Awaited One), so the conflict is not
about authority or who is the khalifah, but rather it is a political conflict. The
awaited al-Mahdi—as acknowledged by those who believe in him—will possess
such miracles and cosmic powers with which he will rule the earth and establish
his political and ideological authority. He will be aided by Allah and will not be in
need of any man. It therefore befits conflict between the Sunnah and Shr'ah be

toned down, and for both parties to look into what benefits them both.

1 Sarah al-Hashr: 7.
2 Sahih al-Bukhart and Sahth Muslim; the wording is from Sahih al-Bukhari.



May Allah’s salutations and peace upon our Prophet Muhammad, his family, and

Companions.

Salih ibn ‘Abd al-Allah al-Darwish

Judge of the public bench in Qatif.



Introduction

All praise is due to Allah Lord of the worlds, salutations and peace upon the Seal
of the Messengers and the leader of those who strive in Allah’s way, Muhammad
ibn ‘Abd Allah, and upon his family and Companions, and whoever follows him

until the Day of Resurrection.

s

Indeed Allah 45452 has warned of concealing the truth. Allah says:
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Indeed, those who conceal what We sent down of clear proofs and guidance after
We made it clear for the people in the Scripture, those are cursed by Allah and

cursed by those who curse.!

The implication of this verse makes it incumbent upon me to explain whatever I
know to be the truth, as Allah has stated:

s Il iS5 V)01 55840 V5 652505 AUl VL, 53305 J3l

Those who convey the messages of Allah and fear Him and do not fear anyone but

Allah. And sufficient is Allah as Accountant.?
This conveying if it is accepted then this is what I wished for, Allah says:
UUY\ j;\r.i _u,\j 1l F J,JJ\ gujl*’ | Ryee I3 53heicg u.).l.“
Who listen to speech and follow the best of it. Those are the ones Allah has guided,
and those are people of understanding.®

If it is not accepted then Allah says:

1 Sirah al-Bagarah: 159.
2 Surah al-Ahzab: 39.

3 Sirah al-Zumar: 18.



You are not over them a controller.!

Oreader! In a day and age wherein falsehood is widespread I deem it necessary to
clarify the truth for one whose objective is Allah and the abode of the hereafter.

0O reader! The scholars of the Shi'ah—may Allah guide us and them to the truth—
deduce from the Hadith al-Thaqalayn that the Ahl al-Sunnah do not follow the
Ahl al-Bayt, and they do not hold onto what they came with, and instead they

follow their enemies.

In order for the reality to be uncovered and for this confusion to be eradicated,
and so that it becomes clear who truly loves and adheres to the Ahl al-Bayt as
opposed to those who hate and bear enmity towards them; I have written these

few words.

I forward gratitude and recognition to those from whose precious writings I
benefitted on this topic; in particular Shaykh Salih ibn ‘Abd al-Allah al-Darwish,
Judge of the public bench in Qatif. He has indeed favoured me by writing a foreword

to this book of mine. I ask that Allah makes him share in the reward with me.

Dear reader and one in search of the truth, cast your blind following and
fanaticism to the side and read with an open mind and foresight so that the truth

may become manifest to you, by the permission of Allah.

May the salutations and peace be upon our Prophet Muhammad, his family, and

Companions.

Abt al-Khalifah ‘Ali Muhammad al-Qadib1
Al-Qadibiyyah

Bahrain

2008

1 Strah al-Ghashiyah: 22.
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Who are the Ahl al-Bayt?
Ibn Manzir writes in Lisan al-‘Arab—which is a recognised reference in language:

The word ahl in relation to a house refers to its occupants, in relation to a
man it refers to those close to him. When used in relation to the Prophet

Al it refers to his wives, daughters, and his son-in-law, ‘All zgis.!
Ibn Qutaybah &5 said:
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Some people are of the opinion that the word al-‘Itrah specifically refers
to a man’s progeny and that when ‘itrah of the Messenger of Allah J=.eag-
is said it refers to the children of Fatimah <4, [In actual fact] The ‘itrah
of a man is his progeny and close relatives, those who have passed and
preceded him as well. The statement of Abt Bakr 4 is indicative of this,
“We are the ‘itrah of the Messenger of Allah Zs5i= which he hails from
and which his origin stems from; and the Arab is cut off from us similarly
how the mill is cut off from its axis.” Abll Bakr 4 in the presence of all the

people would not claim that which they did not know.?

This is with regards to its lexical meaning as for its usage within the noble Qur’an;
it includes the wives of the Prophet’s as part of the Ahl al-Bayt. Allah %% says:

s o
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\

1 Lisan al-‘Arab, the letter 1am, p. 290; al-Qamis al-Mubhit, the letter lam, section on the letter Hamzah,
p. 1245.
2 Adab al-Katib, p. 280.
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Mention when Miisd said to his family, “Indeed, I have perceived a fire. [ will bring
you from there information or will bring you a burning torch that you may warn

yourselves.”!

And only NabT Mis3’s 32k wife was with him, thus the word Ahl which is

mentioned in the verse is intended for her.
Allah 8&5e2, the Most High says:
o~ ;;my;}jwj\jlu,“quw)\u“tfuuju

She said, “What is the recompense of one who intended evil for your wife but that

he be imprisoned or a painful punishment?”
The verse above relates the statement of the ‘Aziz’s wife.

Also Nabi Ibrahim ik when he was given glad tidings of a son when his wife

v

was barren, Allah d&%852 says:
B,ogw, 630 cer Scsso b s b DL E
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They said, “Are you amazed at the decree of God? May the mercy of God and
His blessings be upon you, people of the house. Indeed, He is Praiseworthy and

Honourable.”

The one who looks carefully at this verse will find that the one being addressed
here is the wife of Nabi Ibrahim @ik and she had no children at the time. Due to
her husband also being included in the address the word is therefore expressed
in plurality (using Kum which means you all) instead of a singular feminine

pronoun.

1 Sirah al-Naml: 7.
2 Strah Yasuf: 25.
3 Sarah al-Had: 73.

12



Similarly, the discussion pertaining to verse of al-Tathir in Strah al-Ahzab is the

same. The verse reads:

w.h,‘,s ’x,.._\ld.al RS .u«uu,,w

Allah intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household, and to purify you with [extensive] purification.!

Due to the incapability of the scholars of the Shiah to respond to this, they claim
that the verse of purification found in Stirah al-Ahzab has been interpolated and
inserted incorrectly into the Stirah. They claim this was done intentionally for

worldly gain.

Al-MajlisT said:

oo Sl s I Bbls (Bl b s otsl 5l s il | goe § o po 3 Lasmns s ogladl) &1 Jd

Perhaps they placed the verse of purification in a place that they claim is
appropriate for it, or they inserted it within a context where the address is

directed to the wives for some of their worldly benefits.?

The Shrah have explained the word Ahl in the Qur'an to mean wife. In the
statement of Allah &5,

buwu\\,&,ﬂmwubu #twudw|mu,u,&wwywmw

87 .

O}M(’M-}u‘;};°;“\;}‘)"”wr‘<“‘é"!

And when Moses had completed the term and was travelling with his family,
he perceived from the direction of the mount a fire. He said to his family, “Stay
here; indeed, I have perceived a fire. Perhaps I will bring you from there (some)

information or burning wood from the fire that you may warn yourselves.”

1 Siirah al-Ahzab: 33.
2 Al-Majlist: Bihar al-Anwar, vol. 35 p. 234.
3 Sirah al-Qasas: 29.
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In al-Hadd'iq al-Nadirah it is mentioned:

G s ) ga Ll LN B a1 Bl g sl ol
The word Ahl in the narrations refers only to wife...!

This meaning is, similarly, found in other narrations. On the authority of ‘Alf &&is
he said:

e o e o3 S hads cade sty wm gy <35 136 (U6 O JD) s AN ST e
e o) Dl ol 3 J Ll ) o5 Lzl

Whoever intended to get married... When his wife arrives and enters into
his presence, let him perform two raka’ah of saldh, then place his hand
over her forelock and say, “0 Allah, grant me blessings in my family (wife),

and grant them blessings in me...”

Similarly, if we revisit the Hadith al-Kisa’, the meaning of the verse of purification
will become clear to us, and why the word in the verse is expressed in plurality
instead of a singular feminine pronoun. As well as the hadith wherein the Prophet

dssadediie said to one of his wives, “You are upon good.”

The hadith in terms of the wording is narrated in a number of ways; however,

even though the wording might differ, the meaning and content is the same.

It is narrated on the authority of ‘Umar ibn Abi Salamah, stepson of the Prophet

Al
5 (el 55300 5 ot Ja 5t 252 ST 0 300! L e W el 5 LS
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SIS Lo it 106 Calll 5 g U s o 08 )l o s o i il
A gl o 3l JLhDIB s #Tas) b5 G e s

1 Al-Bahrant: Al-Had@’iq al-Nadirah, vol. 32 p. 155.
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When this verse was revealed to the Prophet &&igz, “Allah intends only to
remove from you the impurity [of sin], O people of the [Prophet’s] household, and
to purify you with [extensive] purification),” Fatimah, Hasan, and Husayn were
in the house and ‘All was behind the Prophet. The Prophet sl then

covered them with a garment.

Then he said, “O Allah! These are my household, Remove the impurity

from them and purify them with [extensive] purification.”

Umm Salamabh said, “Am I with them, O Prophet of Allah?”

”1

He said, “You have your station and you are upon goodness”,and in
another narration he said, “You are towards goodness, you are from the

wives of the Prophet.”

Reconciling the meaning of Hadith al-Kisa’

In order to fulfil the obligation of Hajj there are preparations required, and from
these preparations is the vaccination. So when a person prepares for Hajj, he
then ensures to take his vaccinations before departing. If a person had taken
the vaccination previously then there is no need to take it a second time, the

vaccination he took previously will suffice him.
I believe that both the question and answer is clear.

So in a similar manner is the story of the people of the garment. The Prophet
Js:4de included “AlL, Fatimah, Hasan and Husayn under his garment and not his
wives. This is due to the fact that the verse of purification had previously been
revealed about them. The proof for this is that the Prophet said after the revelation
of this verse, “O Allah these are my household, remove the impurity from them

and purify them with [extensive] purification.” So the Prophet As:dfi= sought

1 Jami‘ al-Tirmidhi, Kitab al-Tafsir al-Qur’an, vol. 5 p. 351, Hadith: 3105, also in Kitab al-Manaqib,
Managqib of the Ahl al-Bayt, vol. 5 p. 663, Hadith: 3787, Beirut, Lebanon.
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from Allah to remove the impurity from them and to purify them. If the verse
had already informed the Prophet 4s«&4il= that Allah has removed the impurity
from them and purified them, then there would not be any need to supplicate for
it thereafter. Allah would have then said, “Indeed Allah removed from you, the

household, the impurity and has purified you with (extensive) purification.”

It deserves to be highlighted at this point that the sources of the Shi'ah indicate
that the Ahl al-Bayt consists of more than twelve individuals, and it also attests to
the fact that there is another understanding with regards to who the Ahl al-Bayt
actually are.

Amongst these narrations is that Umm Salamah—the narrator of the hadith
under discussion—was indeed amongst the five whom the Prophet is«4f= had

covered with the garment. She said to the Prophet As«&ie:
Sl b sl i Sellal o oo
“Am I not part of your family?”
He replied, “Yes,
She said, “So then enter me in the garment!™*
In another narration the Prophet iss&ii said:
w3l 51U € Sao U g calll gy b s UL Y 2 Jol s BT L] gl
“0 Allah, may my family and I head towards you and not towards the Fire.”
So I (Umm Salamah) said, “O Messenger of Allah am I with you?”

Then He said, “And you.”

1 Al-‘Umdah, p. 18; Bihar al-Anwar, vol. 35 p. 221, vol. 45 p. 198; Tafsir al-Burhan, vol. 3 p. 321; Muhammad
ibn Sulayman al-Kaft: Managib al-Imam Amir al-Mu’minin, the letter ‘ayn, vol. 2 p. 152.

2 Bihar al-Anwar, vol. 25 p. 240, vol. 37,39 p. 402; Al-TTsT: Al-Amali, p. 136.
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It is narrated that Husayn s after gathering his son, brothers, and household

looked at them and then cried for a while saying:
s e Ul gl
0 Allah we are the ‘itrah of your Prophet.!

So Husayn 4 did not restrict the ‘itrah to himself or only to his son, Zayn al-
‘Abidin. Rather he applied it in general, incorporating all of his family who were
with him.

S 05

Zayd ibn “Alf ibn al-Husayn &z said:
sl oy U
I am from the ‘Itrah.?
The children of Muslim ibn ‘Aqil %455 made a similar statement.?

It comes in the narrations of the Shi'ah that the Prophet is:&dfe himself said
in the very same Hadith al-Thaqalayn—after having said, “I leave for you two
weighty things...”—that the Prophet 154> was then asked, “Who are your
household?” and he replied:

sk e Jede TN JTe e JT:J6

The family of “Ali, the family of Ja‘far, the family of ‘Aqil, and the family of
‘Abbas.*

Also ‘Alf 2edls said regarding Zubayr &8s

1 Bihar al-Anwar, vol. 46 p. 198, 201, 202; Ithbat al-Hudah, vol. 1 p. 604, 605.

2 Bihar al-Anwar, vol. 45 p. 101,103; Al-Sadtq: al-Amalt, p. 77, 78, 79.

3 Bihar al-Anwar, vol. 44 p. 383.

4 Bihar al-Anwar, vol. 28 p. 347, vol. 32 p. 108, vol. 41 p. 145; al-Khisal, p. 157.
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Zubayr will always remain a man from amongst us, the Ahl al-Bayt.!

5o~

Similarly, al-Sadiq && said to more than one of his companions:
el Jal Lo wif
He is from us the Ahl al-Bayt.?
Al-Bagir also said to Sa‘d ibn ‘Abd al-Malik, who was from the Bant Umayyah:
ol Jal b (g gal i
You are of the Banti Umayyah and from us the Ahl al-Bayt.?
The Messenger Fs: & said:

Q3N N S (! o (o Sistea (b (e o el delllls il (e
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Hear and obey the forerunners of my ‘Itrah. They shall stop you from
rebellion, guide you towards righteousness, and call you towards the truth.
They will revive my Book, and my Sunnah, and they will exterminate

innovations.*

If we were to discuss the understanding of the word ‘itrah our discussion would
be prolonged; however, this concise discussion sufficiently clarifies that the Ahl
al-Bayt did not use the term ‘itrah specifically as reference to the Twelve Imams.

And as the popular adage goes: The people of the house know best its contents.

1 Bihar al-Anwar, vol. 47 p. 345, 349, vol. 83 p. 155; al-Ikhtisas, p. 68, 195.
2 Bihar al-Anwar, vol. 46 p. 337; al-Ikhtisas, p. 85; al-Burhan, vol. 2 p. 319.
3 Bihar al-Anwar, vol. 23 p. 115, vol. 25 p. 237, vol. 35 p. 211,229; Kashf al-Ghummah, vol. 1 p. 44.

4 Bihar al-Anwar, vol. 16 p. 375.

18



The ShiT substantiation from Hadith al-Thaqalayn

The Ithna ‘Ashariyyah Shiah—may Allah guide us and them—substantiate from
a hadith that has been deemed Da'lf (weak) by many scholars of the Ahl al-

Sunnah:

s QA e St (33T O L oS8 o8 5

I have left among you that which if you were to hold on to it, you will never
go astray: The Book of Allah and my ‘Ttrah, my Ahl al-Bayt.!

They assume that the Prophet &= commanded thereby to hold fast onto
the Ahl al-Bayt of the Prophet #s«&ifi> [in the same manner as the Qur’an], who
are none other than the Twelve Imams. They assume that this hadith proves
that they are the sole authority after the Prophet 1s«&4iz, and only they are his
Khulafa’ after him—obedience to whom is obligatory and no one else. In fact, the
narrations of the Imams clearly mention that anyone who denies their leadership
is a Kafir and out of the fold of Islam, as attested to by the earlier ShiT scholars.
Their latter scholars, however, claim that the one who denies their authority will
only be deemed a disbeliever if he denies its compulsion after the “definitive
proofs” have been presented to him. And if he denies it without proof having
been presented to him then he will not be deemed a disbeliever, since he has not

believed in it due to his own reasoning [and not rejected the “proofs” per se].?

1 Al-Tirmidhi, Kitab al-Manaqib, Bab Managqib Ahl al-Hadith, Hadith: 3786. In it is Zayd al-Anmatf,
and he is Munkar al-Hadith (a weak narrator who transmits uncorroborated narrations). A few
scholars, like Muhammad Nasir al-Din al-Albani have authenticated the hadith containing the
wording, “my ‘Ttrah, Ahl al-Bayt”, we will clarify their understanding of the hadith later in the
book, Allah willing.

2 This is a contradiction from their latter scholars. The earlier as well as the latter scholars agree that
the Companions were Kafir, despite them having the foremost right of Ijtihad [analytical reasoning].
So do the Shiah have any proof that the Companions rejected a definitive proof of Shartah, by which

they can deem them Kafir?

19



This (second) view is contrary to what the Shi'ah scholars, al-Mufid and al-MajlisT,

have written:

A g ellall 55 e J alll a5 Lo dow 5 eI o ol dnlsl SST e e islo¥1 i)
U 33N s I

There is consensus amongst the Imamiyyah that whoever denies the
Imamah of anyone of the Imams, and denies the duty of obedience to them
that Allah has decreed, that such a person is a kafir, misguided, and that he

deserves everlasting torment in Hell.!

Take note of the statement of al-Mufid and al-Majlisi, the mere denial of even
one of the Imams renders one a kafir, misguided, and deserving of everlasting
torment in Hell. They did not add any clause that the denial must be due to
rejection, but instead they indicated that denial of their obedience is tantamount

to rejecting a compulsory act of worship.

Nevertheless, the one who studies the words of Amir al-Mu'minin ‘Alf ibn AbT
Talib 24k will find it to be in contradiction to the entire Ithna ‘Ashariyyah
creed, let alone just al-Mufid and al-Majlis1. Nahj al-Balaghah of al-Sharif al-Radf,
contains a statement of ‘All ibn Ab1 Talib &4l wherein he acknowledges that the
permissibility of another being the khalifah besides him. It is proven that when
called upon to accept the Khilafah, immediately after the murder of ‘Uthman

i, he said:
S pmadly S5
Leave me and look for someone else!?

What is intended here is that the authenticity of the hadith the wording, my
‘itrah, my Ahl al-Bayt, is not established. The authentic narration in Sahth Muslim

1 Awa’il al-Magqalat, p. 44; Bihar al-Anwar, vol. 8 p. 366.
2 Nahj al-Balaghah, sermon: 92.
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is the hadith of Zayd ibn Arqam #2dis. In it is the command to hold on to the Book
of Allah d&%#=2 and an exhortation regarding the Ahl al-Bayt. In other words
the Prophet is«&4fie instructed us to hold on to the Book of Allah d&#=2 and
thereafter the Prophet A4 instructed us to be mindful of his Ahl al-Bayt
saying, “My household, by Allah, I remind you regarding my household.” That
which was commanded to be held onto is the Book of Allah. As for the Ahl al-Bayt
of the Prophet #z:&4{=, he commanded us to take care and give them their due
rights which Allah 3% had awarded them.

This is the Hadith narrated on the authority of Zayd ibn Arqam:

DS Logd sl oS8 25 LT el s gy Sl OT S5 s 2 BT LS Sl Ll YTy LT
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The Prophet &&= said, “Pay attention O people, indeed 1 am only a human
and it is possible that soon the messenger of my Rabb will come to me and
I will respond to him. Indeed I will leave amongst you the Thagalayn. The
first of the two is the Book of Allah, in it is guidance and light, so hold onto
the Book of Allah and never let it go!”

He continued to encourage and urge regarding the Book of Allah.

He then said, “and my Ahl al-Bayt! I remind you to fear Allah regarding my
Ahl al-Bayt! I remind you to fear Allah regarding my Ahl al-Bayt! I remind
you to fear Allah regarding my Ahl al-Bayt.”

So Husayn enquired, “And who are his Ahl al-Bayt, O Zayd? Are not his
wives part of his Ahl al-Bayt?”

Zayd replied, “His wives are part of his Ahl al-Bayt but his Ahl al-Bayt also

includes those upon whom zakah is forbidden.”
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Husayn asked, “Who are they?”

Zayd replied, “They are the family of ‘Alf, the family of ‘Aql, the family of
Ja‘far, and the family of ‘Abbas.”

Husayn asked, “Is zakah forbidden for all of them?”

Zayd replied, “Yes.™

1 Sahih Muslim, vol. 4 p. 1873; Al-MajlisT: Bihar al-Anwar, vol. 23 p. 114-115.
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The Meaning of Holding on to the Thaqalayn According to Ahl al-Sunnah

wa al-Jama‘ah.

Indeed the meaning of taking hold of the Book of Allah d&%s: is clinging to
and acting according to it. As for the Ahl al-Bayt #2ds the Prophet A5 is
encouraging the Ummah to fulfil the rights awarded to them by Allah and to
be considerate in our treatment of them, according to what is authentically

transmitted from the Prophet ds.dde.

Among those who authenticate the hadith of Thagalayn is Muhammad Nasir al-
Din al-Albani with all its variant chains of narration. However, his understanding
of this hadith is contrary to that which the Shi'ah understand.
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Know well, O respected reader, it is known that the hadith which the Shiah
use as proof and are very much attached too, even some of the Ahl al-
Sunnah incorrectly assume that they are correct in doing so, they are all

wrong in this regard. Clarity is given to this from two angles:

Firstly: The implication of the Prophet’s &ssi= statement, my ‘itrah is
much broader than what the Shi‘ah assume, and the Ahl al-Sunnah do not
reject this, but adhere to it. With certainty the ‘itrah refers to the Ahl al-
Bayt, which is explicitly mentioned in some chains of narration like the
hadith which is being discussed, my ‘itrah is my Ahl al-Bayt. His Ahl al-Bayt
in reality are all his wives, amongst whom is Sayyidah al-Siddiqah ‘A’ishah
@24, as is clearly stated in the verses (in al-Ahzab):

9
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Allah intends only to remove from you the impurity [of sin], O people of
the [Prophet’s] household, and to purify you with [extensive] purification.
[33]

With the proof of the verses which are before it:
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0 wives of the Prophet, you are not like anyone among women. If you fear
Allah, then do not be soft in speech [to men], lest he in whose heart is disease
should covet, but speak with appropriate speech. And abide in your houses
and do not display yourselves as [was] the display of the former times of
ignorance. And establish prayer and give zakah and obey Allah and His
Messenger. Allah intends only to remove from you the impurity [of sin],
0 people of the [Prophet’s] household, and to purify you with [extensive]
purification. And remember what is recited in your houses of the verses
of Allah and wisdom. Indeed, Allah is ever Subtle and Acquainted [with
all things].!

The Shtah restricting the Ahl al-Bayt in this verse to only ‘Ali, Fatimah,
Hasan, and Husayn szas—excluding the Prophet’s wives #zas—is an
interpolation of the verses of Allah dsss2 to support their whims, as is

discussed in its relevant chapters.

The hadith of Kisa’ and the like there of, its objective is only to expand
the inference of the verse and thus include ‘Al and his family in it, as has
been explained by Ibn Kathir and others. Similarly, the hadith of the ‘itrah
which the Prophet f.ii clarified was his Ahl al-Bayt includes his wives

as well as ‘AlT and his family.

This is why al-Taribishti has said, as stated in al-Mirgat (5/600), “The ‘itrah
of aman is his house hold and his close relatives. Due to their usage of ‘itrah
for many aspects. The Messenger s« clarified it with his statement, ‘My
household, in order that it be known that he intends thereby his progeny,

close relatives, and his wives.”
1 Sirah al-Ahzab: 32-34.
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Secondly: What is intended by Ahl al-Bayt are the pious scholars from
amongst them, who cling to the Book of Allah and the Sunnah. Aba Ja‘far
al-Tahawi 45 has said, “The ‘itrah are His Ahl al-Bayt sza, those who are

upon his Din and cling to its dictates.”

‘Alf al-Qari” has mentioned something similar as was alluded to previously,
after which he clarifies the purport behind the added elucidation of the
Ahl al-Bayt, “Indeed the household of a man are usually more acquainted
with him and his conditions. So the Ahl al-Bayt who are implied are the
scholars amongst them, who are knowledgeable of his way of life, and
practices; those who are acquainted with his instructions and its wisdom.
With this meaning in mind, it will then be possible to stand alongside the

Book of Allah d%ss2, just as Allah dssez has said:
LSt 5 DS 4l 5
And to teach them the Book and the Wisdom.!

I (Al-Albani) say: An example of it is Allah’s 454 address to the Prophet’s

sz wives in the previous verse of purification:
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And remember what is recited in your houses of the verses of God and

wisdom.?

which makes it clear that those intended by Ahl al-Bayt are those who
adhere to His Sunnah sz, which is the intended purpose of this hadith.
This is why the Prophet &5 made one of the Thagalayn, in the previous
hadith of Zayd ibn ’Arqam, uniquely first, i.e. the Qur’an. Ibn al-Athir’s
statement in al-Nihdyah indicates to this as well, “He has named them

Thagalayn (Two Weighty things) because holding on to them—the Qur’an

1 Strah al-Baqarah: 129.
2 Sirah al-Ahzab: 34.
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and Sunnah— and acting in accordance with them are two enormous tasks.
Anything which is of importance is referred to as Thigal, thus the Prophet
Jsei- named them Thagalayn (i.e. the two weighty/important things) to

elaborate upon its significance and status.

I (al-Albani) say: The summary is that mentioning the Ahl al-Bayt
alongside the Qur’an in this hadith is like how the al-Khulafa’ al-Rashidin
were mentioned alongside the Prophet’ &4 Sunnah; as is found in His
statement, “Following my Sunnah is incumbent upon you as well as the

Sunnah of my al-Khulafa’ al-Rashidin.”

‘Al al-Qari’ has said (1/199), “As they only practiced upon my Sunnah.
Thus the attribution to them is either on account of their practising upon

the Sunnah, or their substantiation and extrapolation from it.”!

So where in this explanation is al-Albani justifying its restriction to only Twelve

Imams such that the Shiah can cite it as a proof against the Ahl al-Sunnah?

We gauge from this that the Shi'ah accept the authentication of al-Albani of the
hadith, but not his understanding of it. If you wish to accept his authentication

then accept his understanding of it as well.

The Ahl al-Sunnah wa al-Jama‘ah do not impose on anyone to take the view or
understanding of any person if it is void of proof. They only impose adopting a
view or understanding when it is supported by evidence, and here the words of

al-Albani are quite clear.

1 Silsilat al-Ahadith al-Sahihah, vol. 4 p. 359-361.
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The Manner in which the Ahl al-Sunnah and Shi‘ah act upon this
Hadith

The Ahl al-Sunnah and the Thaqalayn

Let us submit, for argument sake, that the hadith is authentic and that there is
no ambiguity in it. So who truly practices upon the hadith: the Ahl al-Sunnah wa
al-Jama‘ah or the 'Ithna ‘Ashariyyah Shi'ah?

1. The Ahl al-Sunnah wa al-Jama‘ah transmitted the noble Qur’an:

We begin with that which the Prophet i%s4fe began with, which is the
Book of Allah d&#:, 1t is well established that the Book of Allah d&#:
has reached us via mass transmission from the chains of the Ahl al-Sunnah
wa al-Jama‘ah, and there is no Shi'ah Imami Ithna ‘Ashari narrator in it.
This is the current copy in circulation amongst the Muslims. So where are

the Shiah narrators from the Imams of the Ahl al-Bayt %24l of this copy?

It is known that Zurarah, Jabir al-Ju'fi, and Hisham ibn al-Hakam are of
those who narrated many reports from Imam Jafar al-Sadiq &%= and

others; so why did they not narrate the Qur’an from the Imams?
The one who narrated the Qur'an from Ja'far al-Sadiq &5 is Hamzah
al-Zayyat, with an unbroken chain from the Ahl al-Bayt to the Prophet

dsdedfie!, and Hamzah al-Zayyat was from the Ahl al-Sunnah wa al-
Jama‘ah.? Where are the narrators of the Ithna ‘Ashariyyah Shiah?

Here is an example for further clarity:
Allah 3582 says:
1 Ibn al-JazarT: Al-Nashr fi al-Qira’at al-‘Ashr, vol. 1 p. 133.
2 Al-Dhahabt: Siyar 'A‘lam al-Nubald, vol. 7 p. 90.
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Wherever you may be, death will overtake you, even if you should be within towers

of lofty construction.'
Do the Shtah read the word Yudrikkum in this verse with one kaf or two?

If the Shi'ah read it with one kaf then we ask who is the narrator whom
they take this reading from? If they read it with two kaf’s then who is the
narrator whom they take this reading from? Furthermore, the Shiah do
not have any chain of narration, they read the Qur’an as heard from the

Ahl al-Sunnah wa al-Jama‘ah.

Therefore just as the Ahl al-Sunnah are more knowledgeable than the
Shi‘ah regarding the greater of Thagalayn, which is the Qur’an, they are
more entitled to be more knowledgeable than them regarding the smaller
of the Thaqalayn, which is the ‘itrah.

These are the chains of narrations which have reached us via mass
transmission from the Qurra’ al-‘Asharah, who are the Imams of Qira’ah
according to the Ahl al-Sunnah wa al-Jama‘ah. Twenty narrators have

narrated from them, and they are the narrators of the noble Qur’an.

Imams of Qira‘ah

Each Imam has two narrators:

1. The Qari’ of Madinah was Imam Nafi’, Warsh and Qaliin narrated
from him. This reading is transmitted from six of the Companions
#2885, They are ‘Umar ibn al-Khattab, Zayd ibn Thabit, Ubayy
ibn Ka'b, ‘Abd Allah ibn ‘Abbas, ‘Abd Allah ibn ‘Ayyash, and Aba

Hurayrah #e4is,
1 Surah al-Nisa”: 78.
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. The Qari’ of Makkah al-Mukarramah was Imam ibn Kathir, al-Bazzi
and Qunbul narrated from him. This reading is transmitted from
five of the Companions. They are ‘Umar ibn al-Khattab, Zayd ibn
Thabit, Ubayy ibn Ka'b, ‘Abd Allzh ibn ‘Abbas, and ‘Abd Allah ibn

al-Sa’ib #edis,

. The Qari’ of Basrah was Imam Abi ‘Amr al-Basri, al-DiirT and al-
StsT narrated from him. This reading is transmitted from ten of the
Companions. They are ‘Umar ibn al-Khattab, ‘Uthman ibn ‘Affan,
‘Al ibn Ab1 Talib, ‘Abd Allah ibn Mas‘td, Abi Misa al-Ash‘arT, ‘Abd
Allah ibn ‘Abbas, ‘Abd Allah ibn ‘Ayyash, ‘Abd Allah ibn al-S2’ib,
Ubayy ibn Ka'b, Zayd ibn Thabit, and Abl Hurayrah #egs,

. The Qari’ of Sham was Imam Ibn ‘Amir, Hisham and ibn Dhakwan
narrated from him. This reading is transmitted from ‘Uthman ibn

‘Affan and AbT al-Darda &:gis,

. The Qari’ of Kiifah was Imam ‘Asim ibn AbT al-Najid, Shii‘bah and
Hafs (Most Muslims today read the Qur’an via the narration of
Hafs from his teacher ‘Asim). This reading is transmitted from six
Companions. They are ‘Uthman ibn ‘Affan, ‘Alf ibn Abi Talib, ‘Abd
Allah ibn Mas‘td, Zayd ibn Thabit and Ubayy ibn Ka'b #zdis.

. Imam Hamzah al-Zayyat, Khalaf and Khallad narrated from him.
This reading is transmitted from six Companions. They are ‘Uthman
ibn ‘Affan, ‘Ali ibn Abi Talib, Ubayy ibn Ka'b, Zayd ibn Thabit, ‘Abd
Allah ibn Mas‘Gd, and Husayn ibn ‘Alf ibn Abi Talib #zdis.

. Imam ‘Ali ibn Hamzah al-Kisa'i, Aba al-Harith and Hafs al-
Diri narrated from him. This reading is transmitted from ten
Companions. They are ‘Umar ibn al-Khattab, ‘Uthman ibn ‘Affan,
‘Alf ibn Abi Talib, Ubayy ibn Ka'b, Zayd ibn Thabit, ‘Abd Allah ibn
Mas‘id, ‘Abd Allah ibn ‘Abbas, ‘Abd Allah ibn ‘Ayyash, Abd Hurayrah,

and Husayn ibn ‘Alf ibn Ab1 Talib #2dis.
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8. Imam Ya'qub al-Hadrami, Ruways and Rawh narrated from him.
This reading is transmitted from ten Companions. They are ‘Umar
ibn al-Khattab, ‘Uthman ibn ‘Affan, ‘Ali ibn Abi Talib, Ubayy ibn
Ka'b, Zayd ibn Thabit, ‘Abd Allah ibn Mas‘Gd, Abti Miisa al-Ash‘arf,
‘Abd Allah ibn ‘Abbas, ‘Abd Allah ibn ‘Ayyash, ‘Abd Allzh ibn al-

Sa’ib, and Abii Hurayrah #z2dis,

9. Imam Khalaf al-Bazzar, Idris and "Ishaq narrated from him. This
reading is transmitted from six Companions. They are ‘Uthman ibn
‘Affan, ‘Alf ibn Abi Talib, ‘Abd Allah ibn Mas‘td, Zayd ibn Thabit,
Ubayy ibn Ka'b, Husayn ibn ‘Ali ibn Abi Talib #:dis.

10. Imam Aba Ja‘far al-Madani, Ibn Wardan and Ibn Jammaz narrated
from him. This reading is transmitted from five Companions. They
are Zayd ibn Thabit, Ubayy ibn Ka'b, Ibn ‘Abbas, ‘Abd Allah ibn
‘Ayyash, and Abl Hurayrah #:8is.

These are the narrators of the noble Qur’an from the Messenger of Allah
Jsaeidfie. We didn’t find a single Ithna ‘AsharT Shi'ah amongst them. This is
one of the miraculous features of the noble Qur'an, whereby Allah d%58=
has not placed in the transmission of the Qur'an a man who slanders the
Companions #:855 of His Prophet Asskdfle—the first recipients who learnt,
gathered, preserved, and transmitted the noble Qur’an. Can the Shiah
establish other than that?

Were ‘Asim and Hafs Shii?

The Shi‘ah claim that both ‘Asim and Hafs were ShiT unlike what the Ahl
al-Sunnah say that all of the transmitters and bearers of the Qur’an are

from the Ahl al-Sunnah only.

The answer to this claim:
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Firstly: This claim came was made once the Shi'ah were unable to establish
a chain of narration for the Qur’an from even one ShiT from the Ahl al-

Bayt to the Prophet iz,

Secondly: The statement that the men of the chain of transmission of the
Qur’an are all from Kiifah and are Shtrah, this needs to be substantiated.

The claimant has to produce the proof!

Thirdly: If the men of the chain of transmission of the reading of ‘Asim
are indeed Shiah then explicit mention of the same should be found in: 1)
The books of Jarh wa Ta'dil (narrator criticism and approbation), as well as
the books of biographies, with clear mention of the Ahl al-Sunnah stating
that ‘Asim and Hafs were of the ShTah. 2) If they are not able to establish
that from our books then they require to establish that and clarify its
authenticity from the ShiTbooks of Rijal, such as the Rijal of al-Kashshi or
al-TasT, or any of their other books of Rijal; so we can ascertain if they are

truly considered as Shiah or not.

Fourthly: Neither al-Kashshi, al-Najashi, Ibn Dawad al- Hilli, al-Khagan,
nor al-Bargi have documented the biography of Hafs ibn Sulayman in
their respective works. These are the most authentic and reliable books of

rijal according to the Ithna ‘Ashariyyah Shrah.

The most of what is to be found in this matter is that al-TGsi made
mention of Hafs ibn Sulayman in his rijal' under the companions of al-
Sadiq. Followed by Al-Qahba’t in Majma' al-Rijal?, and al-Ha’irT in Muntaha
al-Maqal; and both of them transmit from al-TtsI. However none of them
mention any criticism or disparagement, nor do they mention he was of
the Ithna ‘Ashariyyah Shiah.

1 Rijal al-Tast, p. 189.
2 Majma’ al-Rijal, vol. 2 p. 211.
3 Muntaha al-Magal, vol. 3 p. 92.
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Al-Tustar has indeed documented the biography of Hafs in his book
Qamis al-Rijal* but he too did not allude to whether he was a Shiah or not.
He said:

oo gt o O g O] 1UI5 6
And we said: Indeed the Rijal of al-Shaykh is more inclusive.

Referring to the Rijal al-Tasi. So al-TustarT has negated the fact that Hafs
is of the Ithna ‘Ashariyyah Shiah and not everyone who al-TGsI has
mentioned in his Rijal is Ithna ‘Ashari. Rather it is more inclusive, such

that he even mentioned the Nawasib in his Rijal.

Fifthly: Is the statement of the Shiah, “So and so is from the companions
of al-Sadiq,”? a verification of the said individual and is it proof that he was

from the Imamiyyah? The ShiTscholar al-Tustari, states:

1 Qamis al-Rijal, vol. 3 p. 582.
2 From those important issues which are concealed from most of the lay Shi'ah—the learned of
them as well—is the issue of textual evidence regarding the Imams. They assume that the Twelve
Imams were appointed by textual evidence from the time of the Messenger 4s<£4 and even before
it! However, the one who looks carefully will find that it was not clear from the outset. An example of
this is that the companions of al-Sadiq did not know who was the Imam after him. It was commonly
believed in the lifetime of al-Sadiq that the Imam after him would be his son, Isma‘l, but Isma‘l
passed away during the lifetime of al-Sadiq. Al-TasT stated in his book, al-Ghaybah (p.83):
3 O | e o ) 5l b el LN 1 T o Jeln] 3 O by | 515 —net (gl a1 0

Indeed the people—referring to the Shi'ah—assumed regarding Ismafl ibn Ja'far that he is

the Imam after his father. When the Imamah went to someone else they knew that it was

invalid.
Most of the scholars of the Shi'ah after the death of al-Sadiq were Fathiyyah, meaning they professed
to the Imamah of ‘Abd Allah ibn Ja‘far, as al-NawbakhtT has stated in Firaq al-Shi‘ah (p. 77). The Shrah
were divided after the death of al-Sadiq #&s into five groups. Four of the groups claimed Imamah
to other than Miisa al-Kazim, Firaq al-Shi‘ah (p. 66-79). Similarly they were divided after the death
of al-‘AskarT into fifteen groups. All except one of them claimed Imamah to other than Muhammad
ibn al-Hasan al-‘Askari, Al-NawbakhtT: Firaq al-Shi‘ah, p. 96. So this indicates that if there was known
textual evidence for the Imamah of the Twelve Imams then there would not have been disagreement

and discord regarding the most important of the pillars of the Din! Aba al-Qasim al-Kha'T has stated:
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Indeed this is not considered a verification for the person, nor that he is of

the Shrah Imamiyyah.!

Ahmad ibn al-Khasib is considered to be of the companions of al-Hadi

despite being a Nasibi.?

2. Do the Ahl al-Sunnah take their legacy from the Ahl al-Bayt?

The Imam of the Ahl al-Bayt, through whom the Ahl al-Bayt attained
their virtue, is the master of the children of Adam 3Ei&, the Messenger
of Guidance Muhammad Zs<&ife, He is the ultimate proof, it is his
statements, actions, and tacit approvals which are followed by the Ahl al-
Sunnah wa al-Jama‘ah. He is the second source after the Qur'an. When
the word Sunnah is mentioned unrestrictedly then it refers only to the

Sunnah of the Messenger of Allah Ls«dfz,

The claim that it is not permissible to take from other than ‘Ali, Hasan,
Husayn and the rest of the Imams is open contradiction to what was
revealed to our Imam Muhammad As«&4=. Whereby Allah d%%=2 has

said:

continued from page 34
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The mass corroborated narrations reached us via general and specific chains of transmission.
It specified the Imams 32E to twelve in terms of the number, but didn’t specify their names
one after the other. (Sirat al-Najat fi Ajwibah al-Istifta‘at, vol. 2 p. 453.)
Therefore if someone is said to be of the companions of Imam al-Sadiq, this does not necessitate
that he is an Ithna ‘Ashari ShiT, simply because of the differences of opinion around this matter. For
further enquiry refer to the book of Faysal Nir, Kitab al-Imamah wa al-Nass.
1 Al-Tustart: Qamds al-Rijal, vol. 1 p. 29-34, 180.

2 Qamis al-Rijal, vol. 1 p. 180.
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And the forerunners [in the faith] among the Muhdjirin and the Ansar and those
who followed them with good conduct—Allah is pleased with them and they are

pleased with Him, and He has prepared for them gardens beneath which rivers

flow, wherein they will abide forever. That is the great attainment.

It is a matter of consensus between the Ahl al-Sunnah and the Shi‘ah that
none of the Ansar are from the Ahl al-Bayt, yet Allah d&%s2 has accepted
from those who followed the Ansar who came after them as stated in the
verse. So if it is not permissible to follow other than ‘Ali, Hasan, Husayn,
and the rest of the Twelve Imams then it would not have been permissible
for those who came after them to follow the Ansar. In addition to that is
that there is no proof to restrict following to ‘Ali, Hasan, Husayn and the

rest of the Imams of the Ithna ‘Ashariyyah.

The Muhaddithin of the Ahl al-Sunnah have written books about the
virtues and outstanding traits of the Ahl al-Bayt, such as the book Fada'il
‘Alf and Imam al-Nasa'T's Khasa'is al-Kubrd. Even in Sahih al-Bukhari and
Sahth Muslim there are many chapters regarding the virtues of the Ahl al-
Bayt, as well as in other books of the Ahl al-Sunnah.

Thus, the one who looks carefully at the ahadith of the Prophet 4544z in
the relied upon books of the Ahl al-Sunnah will see that the narrations of

‘All #4i are more than the narrations of the other three khulafa’.?

Will a sound minded person now say: The Ahl al-Sunnah are the enemies of
Abt bakr, ‘Umar, and ‘Uthman #24i, or that they don’t take their figh from

them because their narrations are less than that of ‘Alf ze&iz5, The Ahl al-
1 Sarah al-Tawbah : 100.
2 The narrations of ‘All &5 amount to 1599 in the nine books, Muhammad Nar Suwayd: Musnad Al

al-Bayt, vol. 1 p. 57.
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Sunnah narrated more from ‘All 4% in their reliable books—specifically
Sahih al-BukharT and Sahth Muslim—than what the Shiah narrate in their

greatest and most authentic book, which is al-Kaft.

In Sahih al-Bukhar? and Sahih Muslim there are 163 narrations reported
from ‘All &85, while in al-Kaft there are only 66 narrations from ‘All
24z, Bearing in mind that whatever is narrated in Sahih al-Bukhari and
Sahth Muslim from ‘All #2& is established and authentic, contrary to the
narrations found in al-Kafi, regarding which their own scholars have stated

that not everything in it is authentic.

Similarly, the Ahl al-Sunnah have narrated on the authority of Imam
Ja'far al-Sadiq on the authority of his father al-Bagir in Sahth Muslim the
description of the Hajj of the Prophet A=, It is the fifth pillar of the
pillars of Islam and it is the only hadith that in detail explains the rites of
hajj, which the jurists of the Ahl al-Sunnah rely upon despite the difference
of their schools of thought up until this day of ours. Their worship of Allah
&8s in Hajj every year is based on this hadith, which Imam al-Sadiq
narrated from his father, al-Baqir, from Jabir ibn ‘Abd Allah al-AnsarT s

from the Messenger of Allah Az,

Here is a question for every ShiT: What is your position when the narrations
from the Imams are contradictory—as is very common—to the statements

of the Messenger s> and His actions?

As for myself after Allah d&%<: has guided me to the School of Ahl al-
Sunnabh, I take the hadith of the Messenger of Allah Jzs.&iz, Previously
when I was a ShiT, I would take what the Imam—allegedly—said without

disputing it.
Muhammad Rida al-Muzaffar has said:

1 Muhammad Nr Suwayd: Musnad Al al-Bayt, vol. 1 p. 57.

37



A 5 (Sl a s et o b ol e oLl bl edasl 2l ool dgmedl b Lot
e 35 LY e sl e sl 1 ¢ il oy o Sl 5 ULl 3 Jaadll 3 el Lo ¢ Gldaodl
AL D20 a e gay e Sl alll e sl oLVl

Our belief regarding the mujtahid' who possess all the requirements is that
he is a representative for the Imam =% in the state of his absence. He is
the judge and unrestricted leader. He has what the Imam has in settling
disputes and judging between people. Rejecting him is rejecting the Imam
and rejecting the Imam is rejecting Allah sz, and it is tantamount to

ascribing a partner to Allah!!?

The Ahl al-Sunnah when the hadith is authentically transmitted from the
Messenger #s.&4{le they leave the statements of anyone else whoever he
may be. The Messenger 454l is the Imam of the Ahl al-Bayt #24is. So
is anyone able to say after this that the Ahl al-Sunnah left the figh of the
Ahl al-Bayt?

The Shi‘ah and the Thagalayn

Do the Shi'ah—may Allah guide us and them—practice on the hadith of Thaqalayn:
Do they adhere to the Book of Allah and the ‘itrah of the Prophet is.&idfe or

not?

1. The Shi‘ah and the Qur’an

Many ShiT scholars have stated that the Qur'an is interpolated and
incomplete. They claim that this statement is in fact the statement of
the infallible Ahl al-Bayt, whilst in actual fact they are free from such

blasphemous statements— as is the belief of the Ahl al-Sunnah wa al-Jama‘ah.

Any person of sound intellectual capacity knows full well that to slander

the Qur’an, which is the greater of the Thaqalayn, is a greater crime and

1 Independant researcher who is able to deduce rulings by going straight to the sources of law.

2 ‘Aqd’id al-'Tmamiyyah, p. 34-35.
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much more heinous sin than to slander the ‘itrah, which is the lesser of

the Thagalayn.

It is impossible for a Muslim who is pure in nature to ever believe that the
Qur’an is interpolated, because he has conviction that there is none more
truthful in speech than Allah J&%s2:

- J }/o;e//g/i e

[Tt is] The promise of Allah, [which is] truth, and who is more truthful than Allah

in speech.!
Allah d&8e2 also says:
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Indeed, it is We who sent down the message [i.e. the Qur’an], and indeed, We will

be its guardian.?

Despite finding clear authentic texts establishing that the Qur’an has been
divinely protected from any addition, subtraction, decrease or change
at the hands of the detractors—as being divinely protected negates the
possibility of any of this occurring—we still find many of ShiT scholars
stating that the Qur’an has been interpolated.’> Some of them have even

said, “There are absurd verses in the Qur’an,™ Allah ssse protect us.

The Shiah claim that they follow and support the Ahl al-Bayt whereas
the Ahl al-Sunnah follow and support their enemies. We ask: So does that

1 Surah al-Nisa’: 122.

2 Surah al-Hijr : 9.

3 Usal al-Kafi, p. 286; Mugaddimah Tafsir al-Qummi, vol. 1 p. 36-37; Al-Anwar al-Nu‘'maniyyah, vol. 2 p. 357-
358; Mir’at al-'Uqiil, vol. 12 p. 525; Fasl al-Khitab fi Ithbat Tahrif Kitab Rabb al-Arbab, p. 29; Awa’il al-Magqalat,
p. 80, no. 59; Ara’ Hawla al-Qur’an, p. 88-89, and others aside from the latter day scholars of the Shiah.
4 Husayn al-NarT al-TabarsT: Fasl al-Khitab fi Ithbat Tahrif Kitab Rabb al-Arbab, p. 110.
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mean that one who follows and supports the Ahl al-Bayt has to believe
that the Ahl al-Bayt claim that the Qur’an has been interpolated? Indeed
this is defamation of them and not supporting them! As for the Ahl al-
Sunnah they deny whatever is attributed to the Ahl al-Bayt concerning
the adulteration of the Qur’an; in defence of the soundness of the Qur’an
and in defence of the Ahl al-Bayt.

If you were to ask: Are there not some who do not ascribe such things to
the Ahl al-Bayt?

My answer would be: What is your view regarding those who openly
believed that the Qur’an has been interpolated; do you absolve yourself
from them? Prove your love to the Ahl al-Bayt by absolving yourself from
those who unjustly and incorrectly believe that the Qur’an is interpolated.
The one who utters such blasphemies is indeed free from Allah and the
Ahl al-Bayt. This is the belief of the Ahl al-Sunnah regarding such people,
they sacrifice their lives in defence of the Ahl al-Bayt.

So it is clear who truly loves the Ahl al-Bayt and follows them.

An important question might be asked at this juncture: Did the ShiTbelief

of interpolation of the Qur’an stem from nothing?

Most definitely it did not stem from nothing, rather the motives of the

ShiT scholars behind this blasphemous belief are many:

1. There was no clear statement regarding the Imamah of ‘Al &is
in the Qur’an. Due to which they claim that ‘AlT’s 4% name was

removed.!

2. There was a need to avert the contradiction the average Shrah
would find in the Qur'an whereby it praises the Companions and

the wives of the Prophet 5.4z while their own belief consists
1 Al-Fayd al-Kashant: Tafsir al-Safi, vol. 1 p. 49.
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of disparaging the Companions and the wives of the Prophet

i,

3. The view of interpolation is a gateway for the view that the names

of the Imams and their virtues were mentioned in the Qur’an.!

4. Believing the Qur’an is free from interpolation necessitates that
the Companions of the Messenger ds«&ifl> were indeed truthful,
since how would it have been possible for the them to transmit
the Qur’an to us free from any deficiency and interpolation if they

were not steadfast on din?

5. When a Shtah is asked for Qur’anic proof of the infallibility of
the Imams, they quickly recite the verse of purification. When
it is pointed out that the context of the verse indicates that it is
regarding the wives of the Messenger is«&ifl=, the only response
left is that it has been placed out of context for worldly objectives

and gain.?

6. There was a need to distance the average Shiah from the Qur’an

and relying on it as proof, which is plainly visible today.

7. Believing Qur’an is interpolated gives the ShiT scholars a sanctified
and hallowed position as it means that only they are capable of
knowing the truth. Their words now become the proof and not the

Qur’an which has been tampered with!

So why have we not seen this correct Qur'an which the Shiah speak of?

The scholars of the Shi'ah respond with a number of answers:

Firstly: The Hidden Qur’an will bring disgrace to whoever came before it,

therefore its concealment is necessary.?

1 Al-Jaz&'irT: Al-’Anwar al-Nu‘'maniyyah, vol. 1 p. 97.
2 Bihar al-’Anwar, vol. 35 p. 234.

3 Al-’Anwar al-Nu'maniyyah, vol. 2 p. 360.
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Secondly: When the detractors (referring to the Ahl al-Sunnah) continue

to disobey Amir al-Mu'minin then they deserve disgrace.!

So what is the benefit of reading this Qur’an found today? Is it possible for
a Muslim to believe in the interpolation of the Qur’an and have no source
with which to ascertain the injunctions of SharTah? The contradiction is
present and continues. It is a predicament that many who believe in the
interpolation of the Qur’an fall into. However, there is an outlet which
Ni‘mat al-Allah al-Jaza'iri—one of the most senior scholars of the Shiah—

provided:
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It is mentioned in the narrations that they—may peace be upon them—
commanded their followers to read this existing Qur’an in salah and other
than it, and to act on its laws until our Master the Awaited Mahdi appears.
He will lift this Qur'an from the hands of the people to the Heavens, and
then bring forth the Qur'an which Amir al-Mu'minin =it had written. It

will then be read and its laws will be acted upon.?

We find the latter day ShiT scholars trying to excuse those who said
that the Qur’an is interpolated. They claim that they cannot be deemed
disbelievers as they exercised ijtihdd (analytical reasoning) and erred
when doing so, as their statements were but a result of the proofs present

before them.

In response we say: How can we even consider this to be ijtihad such
that we seek an excuse for him and say he exercised ijtihad and erred,

because of which we do not believe them to be disbelievers or even that

1 Habib al-Allah al-Kh@'t: Minhaj al-Bara'ah fi Sharh Nahj al-Balaghah, vol. 2 p. 220.
2 Al-Anwar al-Nu'maniyyah, vol. 2 p. 360.
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this statement is disbelief? Would one say in a similar fashion that the
Nawasib'—who slandered the Pure Ahl al-Bayt—are also excused because
the impermissibility of slandering the Ahl al-Bayt did not reach them?
How do we excuse the one who slanders the greater of the Thagalayn but

refuse to excuse the one who slanders the lesser of the Thagalayn?

Should we then excuse those atheists who deny the existence of Allah
due to some ‘proof’ they have by saying they exercised ijtihad and erred,
because of which he has not fallen into disbelief since this is what his
ijtihad led him too?

Without a doubt, this is mockery, destruction, and an eradication of the
SharTah under various slogans! Just as Ijtihad is not permissible regarding
the oneness of Allah it is not permissible regarding the Qur’an being free
from interpolation. It is of those matters of the Din which are known by

necessity and with conviction.

We ask the Shiah: Those ShiT scholars who exercised ijtihad and erred
ultimately claiming that the Qur’an is interpolated—as the latter ShiT
scholars believe—what did they do when they found two ahadith

contradicting each other?

Did they interpret it in line with the Qur’an they believe to be interpolated
or did they interpret it in line with the other Hidden Qur’an which they
believe is not interpolated? Were they not aware of the statement of Ja'far

al-Sadiq s
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Indeed for every truth is a reality, so whatever is in accordance to the Book
of Allah take it! And whatever is contrary to the Book of Allah leave it!*

1 Those who maligned and criticised Sayyiduna ‘Ali & and the Ahl al-Bayt.
2 Usal al-Kaft, vol. 1 p. 69.
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All we ask is that the ShiT scholars disparage those who hold the view
of interpolation in the same manner as they have disparaged Ayatollah
Muhammad Husayn Fadl Allah for his ijtihad. He was rejected, rendered
as misguided, and called to relinquish his status as an authority simply
because he declared that ‘Alf #4i5 was too courageous and pious to have
left his wife to be humiliated and not defend her [in the false ShiT story
of the attack on her house].! As a result, he was accused of deviating in
‘aqidah?, despite him reaching this verdict through evidence and extensive
deliberation.

Similar is the case with the Iraqi scholar Ahmad al-Katib, who negated the
concept of Imamiyyah in his book, Tatawwur al-Fikr al-Siyast al-Shi'T min al-
Shiura ila Wilayat al-Faqih (the development of ShiT political thought from
shura to Wilayat al-faqth). He was then accused of Nasab® and disbelief*
despite them knowing that the opinion of interpolation is a far greater
crime than the many which Muhammad Husayn Fadl al-Allah and Ahmad
al-Katib have perpetrated. As the preservation of the Qur’an is established
with clear textual evidence, whereas that which Muhammad Husayn Fadl
Allah and Ahmad al-Katib differ in, is not.

2. Do the Shi‘ah possess a reliable chain of narration for Hadith al-Thaqalayn?

Are the ShT'ah able to narrate the hadith of Thagalayn with an unbroken
chain containing only Shi'ah narrators whose integrity and precision are

unquestionable, and the chain free from inconsistencies and defects?

Some ShiT scholars have attempted to examine the narrations in general
in terms of its authenticity and weakness; however, he had to contend
with a ferocious attack from his peers, similar to what transpired with

‘Allamah al-Hilli—who is considered to be the first to critically examine

1 Al-Hawzah al-Tlmiyyah Tadinu al-Inhiraf , p. 27-28.

2 Hiwar ma'a Fadl al-Allah Hawla al-Zahra’ al-Hashim al-Hashimi, p. 30-33.

3 Of being a Nasibi, those who maligned and criticised Sayyiduna ‘Ali & and the Ahl al-Bayt.

4 Subayt al-Naylt: Al-Shihab al-Thagqib I al-Muhtajj bi Kitab Allah fi al-Radd ‘Ala al-Nasib Ahmad al-Katib.
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the ShiT chains of narration. The result of this revisionism was that more
than two thirds of the narrations from the primary books were deemed
inauthentic. Al-Kafi, for example, which contains approximately 16199
narrations, but based on the revisionism of this ShiT scholar only 5072

were found to be sound.!

Al-Hillt had to contend with vicious antagonism from his own fraternity
on account of his analysis; so much so that they say:

The din was destroyed twice: The first was on the day of al-Saqifah? and the

second when ‘Allamah was born.?

Similarly when Muhammad Bagqir al-Bahbudi, a contemporary ShiT,
undertook the study of the four books and at the head of it al-Kaft; he too
had to contend with severe criticism from all quarters. Haydar Hubb Allah
said:
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Al-Bahbudi published his book as Sahih al-Kafi in three volumes. He said
that it encompasses the complete narrations of al-Kafi in terms of the Usiil,
Furd’ and Rawdah, and bears the quality of authenticity. From the original
compilation (consisting of 16199 narrations) al-Bahbdl only included
4428 ahadith, just over a quarter; which has caused an uproar amongst the
present day religious body... Al-Bahbtdi mentions that the key religious

1 Lu'lu’at al-Bahrayn, p. 394; Kulliyyat fi ‘Ilm al-Rijal, p. 357.
2 The day when Abii Bakr 24 was appointed as Khalifah.

3 A'yanal-Shi‘ah, vol. 5 p. 401; Miqyds al-Hidayah, vol. 1 p. 137; Al-Haqd'iq al-Nadirah, vol. 1 p. 170.

45



figures pressurised the publishers to change the name of the book. Al-
Bahbidi is of the opinion that the criticism against him was on account
of him naming his book Sahih al-Kafi because this name led people to
question what the scholars and orators were narrating and the extent of its
authenticity. When Sahih al-Kafi was published he was harassed extensively
and then pressured.!

In fact, the entire science of Mustalah al-Hadith (Hadith categorisation and
analysis) to the Shi‘ah is a new and innovated practice. They plagiarised
it from the Ahl al-Sunnah, not having this science before that, as the
statement of al-Hurr al-‘Amili—one of the senior scholars of the Shi'ah—
indicates:
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The new technical terminology is in accordance to the belief of the
commonality (Sunnis) and in fact their technical terminology, rather it is

taken from their books verbatim, as is apparent upon closer study.?
Al-Hurr al-‘Amili mentions the rationale behind incorporating this science:
lots ol o s o climims b rgalol Ol ol ons o

To counter the derision of the commonality (Sunnis, who say) because
their ahadith are not hearsay but transmitted from the primary sources

of their predecessors.’

It becomes clear from the above that the ShiT science of Mustalah al-
Hadith is a new approach. Its objective is not to determine the soundness
of a hadith but rather avoid criticism from the Ahl al-Sunnah.

Asaresult, the Shi'ah today have been divided into two camps: Akhbariyyah
and Ustliyyah, as a result of this revisionism.

1 Nazriyyah al-Sunnah ft al-Fkr al-"Islamt al-Shi'i, p. 564-565.
2 Wasd'il al-Shi‘ah, vol. 20 p. 100.
3 Ibid.
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Akhbariyyah: They are those who deem the Qur’an and Sunnah as the only
valid proofs. They deem everything that has been transmitted from the
Imams a valid proof as it has been transmitted from the infallibles. They
pay no attention to the status of these narrations, as long as it is found in
their canonical works.!

Usiiliyyah: They are those who derive Islamic law from four sources:
Qur’an, Sunnah, [jma’, and reason.?

Each group has slandered and attacked the other, producing endless
publications refuting each other. Each accuses the other of deviating from
the correct Shi'ism, to the extent that they pass verdicts of Kufr upon each
other as well.?

1 A'yan al-Shiah, vol. 1 p. 93; Al-Kashani: Al-Wafi, vol. 1 p. 11; Tangth al-Magal, vol. 1 p. 183; Al-BabilT:
Rasd’il fi Dirayah al-Hadith, vol. 2 p. 223.

2 A'yan al-Shi‘ah, vol. 17 p. 453; Ma‘a ‘Ulama’ al-Najf al-Ashraf, p. 10.

3 Haydar Hub Allah has stated in his book, Nazriyyah al-Sunnah fi Fikr al-Imamf al-Shi (p. 223):
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The current school of the Akhbariyyah first emerged in Iran then Bahrayn, and then in
Karbala’. Thereafter a tussle occurred between it and the school of the Usiiliyyah, but this not
an ordinary tussle but developed into a severe conflict as the harsh and demeaning texts of
both parties bear testimony. This is best emphasised by the fatwa said to be issued by Sayyid
Muhammad al-Mujahid (d. 1242 A.H)—commonly known as $ahib al-Manahil, and is the son
of Sayyid ‘Alf al-Tabataba'1 (d. 1231 A.H) author of Riyad al-Masa’il. He along with a group of
Jurists published it against Mirza Muhammad al-Akhbari—considered the most extreme of
the Akhbariyyah. After this fatwa was issued, a group of people stormed the house of Mirza
in Baghdad to kill him, in the year 1232 A H, along with his son and one of his students. This
was after Shaykh Ja'far Kashif al-Ghita’ (d. 1228 A.H) instigated the Arab tribes against him.

For further details on Muhammad al-AkhbarT please refer to A‘yan al-Shi‘ah, vol. 9 p. 427.
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Narrators of the Ahl al-Sunnah transmitted the Qur’an and the Sunnah

The Shi'ah do not acknowledge ahadith of the Ahl al-Sunnah from the outset nor
do they believe in it. They claim that these narrators are from the adversaries who

do not follow the Imams of the Ahl al-Bayt, and instead follow their enemies.

I say: How then can the Shiah accept the transmission of the Qur’an from the
Ahl al-Sunnah whilst they are their adversaries and at the same time reject the

narrations of the Ahl al-Sunnah?

Thus, it is necessary upon everyone who holds this belief to choose: Either he
believe in all the established ahadith—as the Ahl al-Sunnah do—or reject the
established ahadith of the Ahl al-Sunnah along with all the transmissions of the

Qur’an from the Ahl al-Sunnah as well.

If he does so then he will have to believe that the Qur’an has been interpolated, as
is reported in the canonical works of the Shrah—whether it be the attestations of
their scholars or reports from their Imams. They will have to then believe that the
complete Qur’an is in the possession of the Mahdi—the Twelfth Imam according
to the Ithna ‘Ashariyyah. These are the only two options, there is no third. Either
one accepts both the transmission of the Qur'an and ahadith or he rejects both.
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Conclusion

My humble advice to the one who truly desires the truth—for the sake of Allah
d8e2 and the love of the Ahl al-Bayt #2dis: Know that Allah knows what is in
your heart and nothing is hidden from Him. You will be accountable on the Day
of judgement and you will be questioned by Allah d%%=:, So seek the guidance
from your Lord with sincerity, that he may show you the truth as true and grant
you the ability to follow it; and to show you the falsehood as false and guide you

to abstain from it.
My Shi‘ah friends, this humble presentation which I have written for you is so
that you know the facts which are kept hidden from you. It is the least I can put

forward in defence of the Ahl al-Bayt and all the Companions #zdiz.

L hope Allah d&%e2 gathers me with them such that T have served the Companions

and not neglected the Ahl al-Bayt #zdiz,

May the salutations and greetings of Allah be upon our Prophet Muhammad, his

family, and Companions.

49



