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Editor’s Foreword

All praise to Allah. We praise Him, we seek his help, we beg His forgiveness, we
believe in Him and we rely upon Him. We seek refuge in Allah from the evil within
ourselves, and from the evils of our deeds. Whomsoever Allah has guided none
can mislead, and whom He causes to go astray none can lead aright. We bear
witness that none is worthy of worship save Allah; and we bear witness that
Muhammad is the servant and Messenger of Allah.

The envisaged portrait of the third Rightly Guided Khalifah; the possessor of
two lights, varies from Muslim to Muslim. To most he is a man of great modesty,
immaculate piety, and other praiseworthy traits; which might seem antithetic
to him being a wealthy businessman. 1t is as if opposite traits convened in the
makeup of this great man. Perhaps the exceptionality of his visage stems from
the convening of these traits in the Amir al-Muminin (Leader of the Believers), i.e.
‘Uthman.

To most people he was a martyred Rightly Guided Khalifah, a description to which
the noble Prophet is<&ife bore testimony, while according to a small minority
he is a usurper; as were those before him. These people; may Allah guide them,
gravely erred in their reading of history; relying on fabrications and holding firm
to its contents, thus going astray and deluding others as well. And from Allah we

seek guidance.

Amidst the milieu of these differences, Imam Aba al-Khayr Ismail al-Talgani al-
Qazwini authored this great treatise. Despite its concise nature, it effectively
highlights the actual status of the Amir al-Muminin. He titled the treatise: Anact
of devotion for the two realms in mentioning the virtues of ‘Uthman Ibn ‘Affan, may Allah’s

pleasure be upon him.

It was by divine inspiration that I came across this unique copy found in the

library of Shahid ‘Alf Pasha in Turkey. It was written in the sixth century by the
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author’s student &=, I undertook the task of transcribing it, editing it, and

scrutinising the narrations found within the work.

May Allah shower peace and salutations upon our master Muhammad A=,

family, and Companions.



Biography of Abui al-Khayr al-Talqani

He is Ahmad ibn Isma‘l ibn Yasuf ibn Muhammad ibn al-‘Abbas Aba al-Khayr al-
Talgant al-Qazwint. Taligan is a district in Qazvin found in modern day northern

Iran; to this day it is known by this name.
His son, Abii al-Manaqib Muhammad, states:

My father was born on the 27 Ramadan 511 A.H in Qazvin.!
Al-RafiT states:

He grew up engrossed in the obedience of Allah, memorizing the Qur’an at
an early age... He was constantly occupied with the remembrance of Allah
dsas, reciting the Qur'an whether setting out on a journey or returning,
sitting or standing, and at all times. He was outstanding in his knowledge
of Tafsir (Qur'an exegesis) and a profound memory in retaining the causes
of revelations (Asbab al-Nuziil) as well as knowing views of the Mufasirin

(Qur’an exegetists).
Those who attended his sittings would say:

His lips would constantly move—occupied with the remembrance of

Allah—as was his state outside these sittings.?
Ibn Najar states:
He was the leader of the ShafiT Juristic community, a paragon in his

school of thought as well as issues of differences, exegesis, and Prophetic

traditions. He left Qazvin for Nishapir, sojourning by the Jurist Muhammad

1 This was said by Abl al-Managqib as mentioned in Al-Mustafad min Dhayl Tartkh Baghdad of Ibn
Dimyati, pg. 34.

2 Al-RafiT: Al-Tadwin fi Akhbar Qazwin, 2/144.



ibn Yahya. As a student he read to him and remained for a long period with
him until he excelled in knowledge. He entered Baghdad establishing an
oratory platform specifically to advise and admonish; thereby attracting
the attention of the state. A group of fanatic loyalists soon established
themselves around him. He would teach at the Nizamiyah and the Jam'i
Qasr. His sittings were attended by a large number of people. He was then
formally appointed to teach at the Nizamiyah in Rajab 569 A.H. After
teaching for a period of time, he requested to return to his hometown and
was permitted to do so. He returned to Qazvin and remained there until

his demise.

During his tenure in the Jam'i Qasr and the Nizamiyah he conducted a
number of sessions dictating Prophetic narrations. He lived a life filled
with acts of obedience, constantly in remembrance of Allah dsasz,
praying, fasting, engaged in nocturnal prayers and abstaining from food.
The latter had so much effect on him that the colour of his face changed.
His tongue would not lax from the remembrance of Allah s no matter

the situation or the occupation.!

Al-Dhahabi states:

Mahfiz ibn al-BaziirT narrates in his Tarikh, “Abt al-Khayr was the first to
establish an oratory platform at the gate of Badr al-Sharif.” I say: This is
perhaps the place where the Khalifah Mustadt’ would attend his sermons
behind a veil. These sermons would attract large crowds of people. He

would alternate with Ibn al-JawzI in lecturing the people.?

Al-Subki said:

Abt Ahmad ibn Sakinah said, “When Ibn al-Sahib openly advocated

Rafd (ShT’ism) in Baghdad, al-Qazwini visited me to give me his farewell.

1 This was said by Ibn Najar as mentioned in Al-Mustafad min Dhayl Tarikh Baghdad of Ibn Dimyat, pg. 34.
2 Siyar A'lam al-Nubald’, 1/740.
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He informed me of his intentions that he was planning to return to his
homeland, T remarked, ‘You are of benefit to the people here, but he
replied, ‘God forbid that I would live in a city, in which the Companions
of the Prophet Jsesie are cursed. He left Bagdad for Qazvin, never to

return.”*
Al-Subki transmits from the Amali of al-RafiT:

Al-Qazwini would conduct three public sittings for the masses in the week.
The first of these sittings would be on the morning of Jumu‘ah. On the
morning of the 12th of Muharram the year 590 A.H, he discussed the verse,
“If they turn away from you, say: “Allah is sufficient for me. There is no god but
Him.” Expounding upon the verse he mentioned that it was from the last
verses revealed. Alongside the verse, “Today I have perfected your religion for
you”, Strah al-Nasr (victory), and the verse, “Fear the day when you shall
return to Allah”. After the latter was revealed the Prophet i only lived

for seven days.

Al-Rafi'T states, “When al-Qazwini ascended the pulpit he became feverish
and passed on the next Friday, dying after seven days. (He remarks,) This

was certainly an amazing coincidence.”

His works

» Kitab al-Arba‘in F1 al Ajwibah al-Nabawiyyah ‘an al-Aswilah al-Zaynabiyyah, 1
think it is found amongst the Yehuda collection in Princeton (64). Where
it is recorded under the title: Kitab al-Arba'in Fi al Ajwibah al-Nabawiyyah ‘an
al-As’ilah al-Diniyyah.

» Kitab al-Arba‘in FT Mabani al-Akhbar al-Musnadah ‘an al-Nabi al-Muktar. This

work is lost.

1 Al-Subki: Tabagat al-Shafi iyyah al-Kubra, 3/303.
2 Ibid, 3/303-304.
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»

A collection of forty narrations titled, Al-Sadig al-Masdigq fi Fada'il al-Sidiq
wa al-Fardg. 1t is found in manuscript form in the library of Shahid ‘Ali
Pasha (539).

A collection of forty narrations on the virtues of ‘Al al-Murtada &&=, It is
found in manuscript form in the library of Shahid ‘Ali Pasha (539) and the
Chester Beatty Library (3215).

A collection of forty narrations on the virtues of ‘Uthman ibn ‘Affan
entitled: Kitab al-Arba‘in al-Mukhamasat ft Fada’il al-Imam Dhi al-Narayn
‘Uthman ibn ‘Affan. This is the book under study.

A collection of forty narrations titled, Tuhfat al-Akhyar ft Mu‘asharat al-
Akhbar. This work is lost.

Kitab al-Arba‘tn fi Bayan ‘Adadayn:Khamsatah ‘Asharah fi al-Musadasat wa
Khamswa Ishrin fral-Musabi‘at, al-Mushtamilah ‘an khisal al-Khayrat, Musnadah
ila Sayid al Bariyyat. This work is lost.

A collection of forty narration regarding issues which the Prophet A=

taught the Companions. This work is lost.

A collection of forty narrations entitled, Al-Burhan al-Anwar fi Fada'il al-
Siddiq al-Akbar. 1t is found in manuscript form in the library of Shahid ‘All
Pasha (539).

A collection of forty narrations entitled, Hadiyat Dhawt al-Albab fT Fadd'il
‘Umar ibn al-Khattab alayhi Ridwan al-Karim al-Wahab. 1t is found in
manuscript form in the library of Shahid ‘Al Pasha (539).!

Al-Tibyan Fi Masa’il al-Qur’an fi al-Rad ala al-Huliliyyah wa al-Jahmiyyah wa
al-Qa’ilin bi Khalg al-Qur’an. This work is lost.

Hazd'ir al-Quds. This work is lost.

Khasa'is al-Siwak. This work is lost.

1 As mentioned by Siraj al-Din al-Qazwini in his Mashyakhah, pg. 451.
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» Mafatih al-‘Atiyat wa Maghaliq al-Baliyyat ft al-Adhkar al-Da‘wat. The book was
written in Persian and the current whereabouts of the book is unknown.

» Sharh Hadith Hawl Ziyarat Jibril It Adam. The book is preserved in the national

Archives, London.

» Sharh Hadith Hawl Qiyam Laylat al-Qadar. The book is preserved in the

national Archives, London.

» Ta'rif Ashab Sawa’ al-Sabil ila Asanid al-Kutub al-Masmi‘ah wa al-Mustajazah.
The book is preserved Chester Beatty’s library (3/3557).

Demise
His son, Muhammad Ibn Ahmad ibn al-Qazwini states:

He passed on in Qazvin on the day of Jumu‘ah, the 21st of Muharram 589
AH?

1 As mentioned by Isma‘Tl Basha in Hadiyat al-‘Arifin, 5/88.
2 This was said by Abi al-Manaqib as mentioned in Al-Mustafad min Dhayl Tarikkh Baghdad of Ibn
Dimyat1, pg. 34.
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The importance of the book; its title and authenticating its attribution
to the author

Hagiographies dedicated to the Companions are known and famous amongst
the students of religious disciplines. The extensive list includes works such as;
Kitab Fada'il al-Sahabah of Imam Ahmad, al-Daraqutnt’s work, Fada’il al-Khulafa’ al-
Arba‘ah of Abi Nu‘aym, Minhdj al Qasidin of Ibn Qudamah al-MaqdisT among others.
It is clear from the titles of these works that it is dedicated to the Companions as
a whole and not to a specific Companion. Nevertheless, they are comprehensive,

mentioning almost all that was narrated with regards to ‘Uthman’s virtues.

A hagiographical work dedicated to ‘Uthman #&&s has not reached us except for
the work under study.! The Comprehensive nature of the work; collecting the
authentic narrations that mention ‘Uthman’s virtues, avails the reader from
visiting long laborious compendiums and poorly structured works. The author
collected these narrations from famous primary sources. Such as the Sahih of
Imam Muslim, Sunan of Ibn Majah, Fada'il al- Sahabah of Imam Ahmad, and works
that are either completely lost or partially preserved; such as Hakim’s Tarikh
Nishapir and the Musnad of Ishaq ibn Rahiiyah. In narrating from these works—
which have been lost—the author preserved chains of narrations for famous

traditions that are not found in surviving collections of Hadith.

As for establishing the veracity of authorship for Abti Al-Khayr and the title of the
treatise as mentioned, Sir3j al- Din al-Qazvini called the treatise : Kitab al-Arba‘in
al-Mukhamasat ft Fada’il al-Imam Dha al-Narayn ‘Uthman ibn ‘Affan, as mentioned
above. Narrating the treatise from a number of scholars such as Dawid ibn Ab1
Nasr, Muhammad ibn ‘Abd al-Muhsin ibn AbT al-Hasan al-Wa'iz, ‘A’ishah bint ‘Abd
al-Rahim; they all narrate from ‘Alf ibn ‘Abd al-Latif ibn Yahya al-DinawarT, who

narrates the treatise from the author.

1 Some might object saying that ‘Abd Allah ibn Ahmad compiled a collection containing the virtues
of ‘Uthman 45, and the book is published and in circulation; but what is clear after reading the book

is that it is a piece of his father’s collection on the virtues of the Companions.

14



The treatise was also mentioned by Muhibb al-Tabari, listing his references in
the preface of his book al-Riyad al-Nadirah, which he named as Arba‘in fi Fada'il

‘Uthman.!

The name attributed to the treatise is different from the one found on the
manuscript. The name being Qurbat al-Darayn fi Mandqib Dhi al-Nirayn. This
particular manuscript reached us via his student Abt ‘Abd Allah Muhammad ibn

Mahmid ibn al-Hasan al-Hadir1. On the last page of the manuscript he states:
This manuscript was recorded from the original document that was
handwritten by the author 4% on the seventieth of Muharram the year

599 A.H.

I depended on this copy in verifying the title of the treatise.

1 Mashyakhah Sirgj al-Din al-Qazwini, pg. 451.
15



Sources of the treatise

The author used a large number of works in compiling his treatise. Most of the
sources are books authored in the third century. He would narrate the traditions
found in these works with a complete chain -from himself until the Prophet-, if
he narrates from the work for a second time he merely mentions the name of the
author whose work he is narrating from. In narrating from the Sahih of Imam
Muslim, he mentions the entire chain of narration when narrating for the first
time, when he narrates for a second or third time he suffices himself stating,

“Muslim narrates...” This is done by the author to maintain brevity.

I will now mention the works the author used in this treatise, mentioning the

number of narrations he takes from each and its sequence of appearance:

» Sahih of Imam Muslim, He narrates 4 narrations from his works (1-4).
» Sunan of Ibn Majah, He narrates 4 narrations from his work (6-9).

» Ma'rifat al-Sahabah of Abu al Nu‘aym, He narrates 2 narrations from his
work (15 and 16).

» Hilyah al-Awliya’ of Abii al- Nu‘aym, he narrates 1 narration from this work

(18).

» Fada'il al-Sahabah of Imam Ahmad, he narrates 18 narrations from this
work (28-38 and 42-59).

» I'tilal al-Qulib of al-Khara'it7, he narrates a single narrations from him (24).
» Juz’al-Hasan ibn ‘Arfah, he narrates a single narration from the work (14).

» Musnad of Ishaq ibn Rahiyah?, he narrates 9 narrations from this work
(10-13, 22,25,38-40).

1 A large portion of this book is lost. The author narrates from ‘Abd Allah ibn Muhammad ibn ‘Abd
al-Rahman ibn Shirawayh and Ahmad ibn Ibrahim ibn ‘Abd Allah ibn Abi Nasr. They are the two
most prominent students of Ibn Rahiiyah who narrated the Musnad. Based on this, we can confidently

assert that these narrations are found in the Musnad.

16



» Tarikh Nishapur! of Hakim, he narrates 5 narrations from this work (5, 18,
23, 26, 27).

» Juz’ Muhammad ibn Ya'qab al-Asam, he narrates a single narration from him
(19).
» Musnad al-Harith, he narrates a single narration from him (20).

» He narrates three narrations from Muhammad ibn Abi al-Muzaffar al-

Sam‘ani (19-21). (I do not know which book he narrates from.)

I did not find narration 41 in the works that were at my disposal, nor do I know
where the author sourced this narration from. In fact, some of the works used by
the author in compiling the treatise are lost, a salient fact which is indicative of

the works eminence.

1The author reported it from Z3hir ibn Tahir from Abt ‘Uthman al-Sabani from al-Hakim. In these
narrations of al-Hakim is great benefit, as he was well acquainted with Nisabar. For example he
states, “And Bar is a town in Nisabir,” and in the twenty-seventh narration he says, “Aba Ya'quib
Ishaq ibn Tsa ibn Yiinus al-Jurjani narrated to us in Nisabar.” Through this we are able to ascertain
that his narrations from al-Hakim are from his Tarikh.

17



Abii al-Khayr’s Teachers

1. The author’s father, Isma‘l ibn Yasuf ibn Muhammad ibn al-‘Abbas Aba
Sa‘'d al-Talqant al-Qazwini, He was an ascetic, led a righteous life and was

well versed in Jurisprudence and laws of inheritance.

He narrates the book Kitab ‘Itilal al-Qulib from al-Qadi Abl al-Mahasin
‘Abd al-Wahid ibn Isma‘l al-Tabari who narrates from — Abi al-Hasan al-
Samarqandi al-Husayniwho narrates from — ‘Abd al-Malik ibn Muhammad
al-‘Adal who narrates from — Ahmad ibn Ibrahim al-Kindi who narrates
from — Muhammad ibn Ja‘far al-Khara'it1 (the author of the book).

2. The great scholar of the Qur’an, Husayn ibn Ahmad ibn al-Hasan Aba ‘Al
al-Haddad. He was born 419 A.H and passed the year 515 A.H.2

He narrates Ma'rifat al-Sahabah from its author Aba al-Nu‘aym,

3. Al-Muwafaq ibn Sa’ id Aba Muhammad al-Nishapuri, I could not find a
biography of him.

He narrates the Musnad of ‘Abd al-Razaq — from Abu ‘Alf al-Safar who
narrates from — Abl Sa‘d al-NasrawT who narrates from — Ibn Ziyad al-
Samadi who narrates from — Ibn Shirawayh and Ahmad Ibn Ibrahim who

narrate from — Ishaq ibn Rahayah, the author of the Musnad .

4. The great sage and long lived exceptional scholar of Hadith and the sole
authority onIsnad (chains of narrations) in Khorasan, Zahir ibn Muhammad
ibn Muhammad ibn Ahmad Abi al-Qasim al-Shahami al-Mustamli al-
Shuratt. He was born the year 446 A.H and passed away in 533 A.H.?

1 Al-Tadwin fi Akbar Qazwin, 2/308.
2 Ma'rifah Qura’ al-Kibar, pg. 505.
3 Siyar A'lam al-Nubald’, 2/1707.
18



He narrates Tarikh Nishapir of al-Hakim from Abt ‘Uthman al-Sabani.

5. The great scholar and Hadith instructor, Shahardar ibn Shirawayh ibn

Shahardar Abt Mansiir al-Hamadhani al-Daylami.!

He narrates Fadd’il al-Sahabah of Imam Ahmad from Mubarak ibn‘Abd al-

Jabbar who narrates from — Ibn al-‘Alaf who narrates from — al-QatiT.

6. ‘Al ibn al-ShafiT ibn Dawld Ab al-Hasan al-Faqih al-Qazwini, otherwise

known as al-Ustadh.

He would conduct classes and pass legal verdicts in Qazwin. He passed on
in the year 533 A.H.2

He narrated the Sunan of Ibn Majah from AbQ Manstr al-Maqami who
narrates from — al-Qasim ibn Abi al-Mundhir al-Khatib who narrates from
— ‘Ali ibn Ibrahim ibn Salamah ibn Bahr al-Qatan who narrated from the

author of the Sunan.

7. Muhammad ibn Ahmad ibn Muhammad Abx Bakr al-Bazaz al-Bistami, I
could not find a biography detailing his life.

He narrated from Fadhl ibn Abi al-Harb al-Jurjant.

8. Muhammad ibn al-Fadl ibn Ahmad ibn Muhammad ibn AbT al-‘Abbas Aba
‘Abd Allah al-S@‘idi al-Furawi, commonly referred to as Fagih al-Haram. He
was born approximately in the year 441 A.H and passed on the year 530
AH?

1 Siyar A'lam al-Nubald’, 2/1998.
2 Tadwin fi Akbar Qazwin, 3/364.
3 Al-SubkT: Tabagat al-Shafi‘iyyah al-Kubra, 3/400.
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He narrates the Sahih of Imam Muslim from ‘Abd al-Ghafar al-Farist who
narrates from — al-JalGdT who narrates from — Ibrahim ibn Muhammad

al-Faqth who narrates from the author.

9. The great orator and preacher Muhammad ibn Abi al-Fath ibn ‘Abd al-
Rahman al-Khatbi al-Kushmihani. He was born the year 493 A.H and
passed in the year 578 A.H.!

He narrates from Abti Bakr Muhammad ibn Abt al-Muzafar al-Sam‘ani.

1 Siyar Alam al-Nubala’, 3/3665.
20



Portraiture of the Manuscript

This manuscript; transcription of which was done by Aba ‘Abd Allah Mahmad
ibn al-Hasan al-HadirT, is a unique copy which is found in the collection of Shahid
Ali Pasha in Istanbul, recorded under the number (539). Some of which is sixteen
pages, 1 was guided to it by the distinguished scholar ‘Abd Allah al-Athari, may
Allah divinely inspire him.

On the cover of the manuscript the name of the collection is written as: Qurbat
al-Darayn fi Mandqib Dhi al-Niirayn (An act of devotion for the two realms in
mentioning the virtues of ‘Uthman ibn ‘Affan #&is), under which the name of

the author and his attributes are mentioned as follows:

Imam al-‘Allamah Radi al-Din Hujat al-Islam Aba al-Khayr Ahmad ibn

Isma‘l ibn Yasuf al-Talgant al-Qazwint.
On the last page the following appears:

The collection of forty narrations on the virtues of ‘Uthman s has
concluded. It was written by the most insignificant servant of Allah, Aba
‘Abd Allah Muhammad ibn Mahmid ibn al-Hasan al-HadirT, may Allah

grant him his wishes whatever they may be and avail him His blessings.
He then mentions the attendees as follows:

The entire collection of forty narrations on the virtues of ‘Uthman zais was
written by Abl ‘Abd Allah Muhammad ibn Mahmid ibn al-Hasan al-Hadiri,
may Allah grant him his wishes whatever they may be, and the attendees
were: Fakhr al-Din Abli Bakr Muhammad ibn Yasuf ibn al-Hasan and the
son of the great Imam, Radi al-Din RafT' al-Islam Nasir al-Sunnah, AbT Bakr

Muhammad ibn al-Imam al-‘Allamah Radi al-Din Abu al-Khayr Ahmad ibn
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Isma‘ll ibn Yasuf al-Qazwini;! may Allah bless the Ummah with his long life
and be pleased with him. This was on Saturday, 23 Muharram 599 A.H.

At the bottom of the last page it reads:

The great scholar and ascetic—may Allah protect him from all calamities—
read it to me and my hearing it is verified. This was written (by Muhammad
ibn Ahmad ibn Ismail)? on the date mentioned above (Saturday, 23

Muharram 599 A H).

1 This is the son of the author. Al-RafiT gave a detailed biography of him in his book al-Tadwin fi Tarikh
al-Qazwin, he states, “He was man of great repute, lofty aspirations, valour, and proficiency in oratory
skills and enjoyed the acceptance of the Sultans. He heard a lot of Prophetic traditions from his father
and others in Baghdad, Qazwin, and many other cities. He assumed judgeship in Roman territories
for a period, retiring afterwards. The Sultan summoned him and passed on his way to meet him the

year 614 A.H.

2 This has faded in the original document with few indications of it apparent only.
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Approach Adopted During Editing
The approach adopted by me during the editing of this book is as follows:

1. Copying the manuscript according to the dictations of the traditions.
2. Adjusted the text settings.

3. Explaining the ambiguous terms in the narrations and traditions.

4, Attributing the narrations to its published sources.

5. Extracting the narrations and grading them.

Finally, after praising Allah 3%%=2, T cannot but express gratitude to everyone
who offered their service to the book. Chief amongst them is Dr. Ibrahim Hasan
Sabri, who assisted me tremendously in reviewing my transcriptions, guiding
me, and providing beneficial observations. May Allah d&%=2 reward him greatly.
I would like to also express my gratitude to my wife, Salma Samir al-Sha'rant, for
her grammatical review of the book as well as her enduring patience. May Allah

JE8ez protect her and make her means of virtue.

Farid Farid al-Khajah
2015CE/1436 A.H

Bahrain
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Last page of the manuscript
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In the name of Allah, the entirely merciful and the especially merciful
0 Allah, we ask you to clear the way for us with your grace.

All praise deservedly belongs to Allah, originator of the two fates and regulator of
the two lifecycles. He who sent Muhammad to the two worlds (the worlds of the
Jinn and Man) and aided him with the two sages, Abii Bakr and ‘Umar as well as
his two sons-in-law, ‘Uthman and ‘Ali, may Allah shower salutations upon them

as long as the cycles of day and night persist.

This is a collection of forty narrations and traditions which contain the virtues
of Dhi al-Narayn (the possessor of the two lights) ‘Uthman ibn ‘Affan &85, who
prayed facing the two directions of worship (Jerusalem and later Makah). I titled
it An act of devotion for the two realms in mentioning the virtues of ‘Uthman Ibn ‘Affan,
may Allah’s pleasure be upon him. Allah is sufficient in seeing to my wishes in this

world and hereafter.
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1. The Bashfulness of the Angels around ‘Uthman:zgiz
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1. Muhammad ibn Fadl al-Furawi narrated to us—‘Abd al-Ghafir ibn
Muhammad al-Farisi narrated to us—Muhammad ibn Tsa al-Julidi narrated
to us—Ibrahim ibn Muhammad al-Faqth narrated to us—Muslim ibn al-
Hajjaj al-Qushayri narrated to us—Yahya ibn Yahya narrated to us—Isma‘l,
who is ibn Ja'far narrated to us—from Muhammad ibn Abi Harmalah—from
‘Ata ibn Yasar, Sulayman ibn Yasar, and Ab Salamah ibn ‘Abd al-Rahman—

from ‘A’ishah e

The Prophet ki was recumbent in his house with his thighs or calves
uncovered. Abil Bakr s requested entry and was permitted while the
Prophet 5«4l remained in his position. He then conversed with the
Prophet &s«&4=. ‘Umar 43 requested entry and was also permitted while
the Prophet &= was in the same position. He also conversed with the
Prophet is&dfe. ‘Uthman «ds requested entry, upon his request, The
Prophet sl sat up, straightened his clothing and permitted him to
enter. (Muhammad—the narrator—stated, “I do not say this happened in

one day.”) He then entered and conversed with the Prophet &,

After he left, ‘A’ishah wais remarked, “Abli Bakr g entered and you did
not shy away nor did you pay attention to the situation and ‘Umar s>
entered and you did not shy away nor did you pay attention to the situation.

When ‘Uthman a5 entered you sat up and straightened your clothing

The Prophet &4 said, “Should I not be bashful of a man around whom
the angels are bashful? !

1 Sahth Muslim, (6159) via Yahya ibn Sa‘id al-Nishapurt.
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2. The bashfulness of the Prophet iz.&se around ‘Uthman %455, more than

what he was around Abli Bakr and ‘Umar, due to ‘Uthman’s g shyness

T
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2. Muslim states—'Abd al-Malik ibn Shu‘ayb ibn al-Layth ibn Sa‘d narrated
to us—my father narrated to me—from my grandfather—Ugqayl ibn Khalid
narrated to me—from Ibn Shihab—from Yahya ibn Sa‘id ibn al-‘As—Sa‘ld
ibn al-'As informed him—'A’ishah wais, wife of the Prophet is«esfe, and

‘Uthman g narrated to him:

Abt Bakr requested entry upon the Prophet is<if- while the Prophet
Isazile was recumbent on his mattress, covered by A’ishah’s shawl. He was
permitted entry while the Prophet isi- remained in his position. Aba
Bakr addressed the matter he intended to discuss with the Prophet Jsssie
and left. ‘Umar requested entry and was permitted while the Prophet
Js4i was in the same position. After addressing the matter he intended

to discuss he left.

‘Uthman =& states, “Then I requested entry, upon my request the Prophet
Iseife sat up. He said to ‘A’ishah gather your clothes. I discussed what 1

intended to discuss with him and left”

‘K’ishah said, ‘O Messenger of Allah, why were you conservative in dealing

with ‘Uthman more than what you were with Aba Bakr and ‘Umar?’

The Prophet #s&ii= replied, “Uthman is a shy person, had I met him in my

previous condition he would have shied away from addressing his need.””

1 Sahth Muslim, (6160) via ‘Abd al-Malik ibn Shu‘ayb.
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3. Glad tidings of the Prophet is<&df= to ‘Uthman & together with a
misfortune that shall afflict him
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3. Muslim states—Muhammad ibn Miskin al-YamamT narrated to us—
Yahya ibn Hassan narrated to us—Sulayman ibn Bilal—from Sharik ibn Abi

Namir—from Sa‘1d ibn al-Musayyab—Abt Misa al-Ash‘ari related to me:

One day he made his ablutions in his house and set forth with the
determination that he would stick to the Prophet &<k and spend the day in
his company. So he came to the Masjid and enquired about the whereabouts

of the Prophet Js.&ige. He was told that he headed in a certain direction.

He said, “I followed him, inquiring about him till he entered the area where

the well of Aris was.! I sat at the gate, which was made of strips of palm

1 Yaqut al-HamawT in Mu'jam al-Buldan says, “Bi’r Aris: The name of a well in Madinah, in Quba@’, in

front of its Masjid.”
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branches. I waited until the Prophet relieved himself and performed his
ablution. I then went to him and saw he was seated on the platform of the
well, having drawn up his loincloth to his knees and suspended his feet

into the well.

I greeted him and said to myself, ‘I shall be the Prophet’s doorman today.
Shortly thereafter Abi Bakr came and knocked on the door.

I said, ‘Who is that?’

He said, ‘Abii Bakr!

I said, ‘Wait a moment.

Then I went to the Prophet &4 and said, ‘O Messenger of Allah, Abt

Bakr is at the door requesting entry’
He said, ‘Permit him and give him the glad tidings of Paradise.

I returned and said to Abx Bakr, ‘You may enter and the Prophet Jsii-

gives you the glad tidings of Paradise’

Abi Bakr entered and sat down on the right side of the Prophet i on
the platform, suspending his feet into the well as the Prophet &sesi had
done. I then returned to the door and sat down. I had left my brother at
home, making his ablution and intending to join me. I said to myself, ‘If
Allah desires good for him, He will bring him here’

Someone knocked on the door and I said, ‘Who is that?’

“Umar ibn al-Khatab, came the reply.

I said, ‘Wait a moment’
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I went to the Prophet &5 and after greeting him said, “Umar is at the

door requesting entry!

He said, ‘Permit him to enter and give him the glad tidings of Paradise.

I went back to ‘Umar and said to him, ‘You may enter and the Prophet

Jseie gives you the glad tidings of Paradise!

He entered and sat down on the left of the Prophet iz« on the platform,
suspending his feet into the well. I had returned to door, sat down and said

to myself, ‘If Allah desires good for my brother he will bring him.

Someone then knocked on the door and I said, ‘Who is that?’

“Uthman, came the reply.

I went to the Prophet i and after greeting him said, “Uthman is at the

door requesting entry!

He said, ‘Permit him to enter and give him the glad tidings of Paradise,

together with a misfortune that shall afflict him!

I went back to ‘Uthman and said to him, ‘You may enter and the Prophet
Jseife gives you the glad tidings of Paradise together with a misfortune
that shall afflict you.

He entered and finding the platform full, sat down on the opposite side of
the platform.”

Sharik narrated that Sa‘id ibn al-Musayyab said, “The order in which they

sat down indicated the position of their graves.”

1 Sahih Muslim, 6164 via Muhammad ibn Miskin al-Yamam, Sahih al-Bukhari, 3695 via Abt Msa al-
Ash‘ari.
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Muslim states—Muhammad ibn al-Muthana al-‘Anazi narrated to us —Ibn
AbT ‘AdI narrated to us—from ‘Uthman ibn Ghiyyath—from Aba ‘Uthman
al-Nahdi—from AbT Msa al-Ash‘art:

The Prophet iz was in an orchard of Madinah, leaning and resting on a

stick between clay and water, when someone requested entry.
He said, “Open the door for him and give him the glad tidings of Paradise.”

When I opened the door, it was Abii Bakr. I permitted him entry and gave
him the glad tidings of Paradise.

Another person sought entrance, the Prophet i< said, “Permit him in

and give him glad tidings of Paradise.”

When I opened the door it was ‘Umar, I permitted entry and gave him glad
tidings of Paradise.

Another person sought entrance; the Prophet il sat down and said,
“Permit him entrance and give him glad tidings of Paradise with a calamity
that will afflict him.”

I went and saw it was ‘Uthman w=a. [ opened the door, gave him the glad

tidings of Paradise and informed him of what the Prophet &g said.

‘Uthman said, “We seek from Allah fortitude,” or he said, “We ask Allah
for help.™*

1 Sahth Muslim, (6162) via Muhammad ibn al-Muthana al-‘Anaz; Sahih al-Bukhari, (3695) with his
chain to Abi ‘Uthman al-Nahdi.
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4. The Prophet =4z applauding ‘Uthman #zgis for the firmness of his faith
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5. Zahir ibn Tahir informed us—Isma‘fl ibn ‘Abd al-Rahman narrated to
us in commission'—Abii ‘Abd Allah Muhammad ibn ‘Abd Allah narrated
to us—Abit Bakr ibn Ab1 al-Husayn al-Hiriyy narrated to us —Abu ‘Alf al-
Husayn ibn al-Nasr al-BarT (Bar is a district of Nisabar) narrated to us—Al-
Fadl ibn Ahmad al-Razi narrated to us—Sulayman ibn Salamah al-Himsi
narrated to us—Ya'qub ibn al-Jahm narrated to us—Amr ibn Jarir
narrated to us—from ‘Abd Allah ibn Suhayb—from Anas ibn Malik:

‘Uthman sneezed three consecutive times in the presence of the Prophet

A,
The Prophet iz then said, “O ‘Uthman, should I not give you glad tidings?”

‘Uthman said, “Certainly O Prophet &s«&si=, may my parents be of sacrificed

for you.”

The Prophet &&= said, “Jibril recently informed me that Allah dssez
said, ‘An individual does not sneeze three consecutive times except faith is

117

well rooted in his heart.

1 The purport of the statement is the narration was carried via Ijazah. See the Mugaddimah Ibn Salah pg. 96.

2 The isnad is Matriik (suspected of forgery), due to the unreliability of Sulayman ibn Salamah,
‘Amr ibn Jarir, and Ya'qub ibn al-Jahm; they are all suspected of lying. Lisan al-Mizan 3/111, 4/313,
and 6/375. I could not find this narration in the published works of al-Hakim, perhaps it is found in
his lost work Tarikh Nisabar. What is indicative of this is the chain of the author, wherein he explained
the geographical positioning of the district Bar. This could very much be al-Hakim’s words under the
biography of Husayn ibn Nasr in his Tarikh. And Allah knows best.
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The author notes that the purport of the narration is: If someone sneezes in this

manner and is of the calibre of ‘Uthman &5 in modesty and conviction.
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5. Allah d&#e2 marrying Umm Kulthtim eed@is; daughter of the Prophet
dsadde, to ‘Uthman @iz with a dowry like that of Rugayyah ceais
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6. Abl al-Husayn ‘All ibn al-ShafiT ibn Dawad al-Faqih narrated to us—
Abli Manstir Muhammad ibn al-Husayn ibn al-Haytham al-Mugqawwami
narrated to us—Abd Talhah al-Qasim ibn Abi al-Mundhir al-Khatib
narrated to us—Aba al-Hasan ‘Alf ibn Ibrahim ibn Salamah ibn Bahr al-
Qattan narrated to us—Abl ‘Abd Allah Muhammad ibn Yazid ibn Majah
narrated to us—AblG Marwan Muhammad ibn ‘Uthman narrated to us—my
father, ‘Uthman ibn Khalid narrated to us—from ‘Abd al-Rahman ibn AbT
Zinad—from al-A'raj—from AbG Hurayrah:

The Prophet &<z met with ‘Uthman at the door of the Masjid and said,
“0 ‘Uthman, Jibril has told me that Allah ds2s2 married you to Umm
KhulthGm for a dowry like that of Ruqayyah, provided you treat her as
you treated Ruqayyah.™

1 The isnad is Matriik (suspected of forgery). Ibn Majah reported it in his Sunan (110) from the chain
of Abli Marwan Muhammad ibn ‘Uthman, but in the published Sunan he narrated from ‘Abd al-
Rahman ibn Abi Zinad—from his father—from al-A‘raj; the author omitted “from his father”. The
published version is more accurate, Allah wiling. This narration is reported by Imam Ahmad in Fada’il
al-Sahabah, (844), (858); Ibn AbT ‘Asim in al-Ahad (pg. 591); Al-Tabarani in Mujam al-Kabir (15/5296);
Al-Ajuri in al-SharTah (pg.520). All of them narrated from Abti Marwan from ‘Uthman ibn Khalid.
‘Uthman ibn Khalid is suspected of lying. Al-Hakim and AbG Nu‘aym al-Asbahan state, “He narrated
from Malik and others forged narrations.” Tahdhib al-Tahdhib, 3/59. There is a collaborating narration
in Mustadrak al-Hakim, (6860), narrated by Abii Hurayrah s, but it is via ‘Abd Allah ibn Salih al-

Misri—from Ibn Lahi‘ah; who are both weak narrators.
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6. The Prophet prohibiting ‘Uthman & from taking off the garment that
symbolizes his Khilafah towards the end of his life. As well as establishing
the legitimacy of his reign.
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7. Ibn Majah states—'AlT ibn Muhammad1 narrated to us—Abi Mu'‘awiyah
narrated to us—Faraj ibn Fudalah narrated to us—from Rabiah ibn Yazid
al-Dimashqi—from Nu‘man ibn Bashir—from ‘A’ishah:

The Prophet i:&5i= said, “O ‘Uthman, if one day Allah dssez places you in
charge of this matter and a band of polytheist hypocrites want you to take
off the garment that Allah ds#e2 has garbed you with, do not remove it.”

The Prophet i<z said this three times.

Nu‘man said, “I said to ‘A’ishah s, ‘Why did you not inform the masses

of this narration.

She said, “By Allah I was made to forget.”?

1 He is ‘All ibn Muhammad ibn Ishaq al-Tanafisi, reliable, devout worshipper. Taqrib al-Tahdhib, pg.
472.

2 The isnad is Da‘if. Ibn Majah narrates it in his Sunan (112) from ‘Ali ibn Muhammad al-Tanafisi, in
this chain is Faraj ibn Fudalah regarding whom there is a difference of opinion, but the majority of
scholars, such as Yahya ibn Ma‘In, ‘Alf ibn al-Madini, al-Bukhari, Muslim, al-Nasa'1, and others are of
the opinion that he is weak. Tahdhib al-Tahdhib, 3/383. However, the narration itself is sahth via other
chains, as will become evident under narration 43(pg. 87).
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7. A similar narration
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8. Ibn Majah states—Muhammad ibn ‘Abd Allah ibn Numayr and ‘Alf ibn
Muhammad narrated to us—Waki narrated to us—Isma‘l ibn Abi Khalid

narrated to us—from Qays ibn Abi Hazim—from ‘A’ishah:

The Prophet 45t on his deathbed said, “I wish some of my companions

were by my side.”

We said, “O Prophet of Allah, should we call Abti Bakr?”
The Prophet Z&5i- remained silent.

We said, “Should we call ‘Umar?”

The Prophet =& remained silent.

We said, “Should we call ‘Uthman?”

The Prophet iz said, “Yes.”

‘Uthman came and privately met with the Prophet is:ii-. The Prophet

Fsie began speaking to him and ‘Uthman’s expression changed.
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Qays said that Abl Sahlah—the freed slave of ‘Uthman—informed him,
“Uthman =z said on the day he was besieged: The Prophet sk
commissioned me with a commitment and now I am coming to it.”

In ‘AlT’s narration he said, “And I am going to bear it with patience.™

Qays said, “They used to think that that was the Day (of the House).”

1 This is absent in the original manuscript, but it is found in the published Sunan Ibn Majah.

2 The isnad is Da‘f. Ibn Majah narrates it in his Sunan (113) from Muhammad ibn ‘Abd Allah ibn
Numayr and ‘AlT ibn Muhammad al-TanafisT with this chain of narration. Imam Ahmad also reports it
in his Musnad (405, 25797), from Waki' with the same chain of transmission. However, he also reports
from Yahya ibn Sad al-Qattan—from IsmaTl—from Qays—from Abu Sahlah—from ‘A’ishah wedis,
(24253). He does not differentiate between the narrations of ‘A’ishah ¢4 and Abi Sahlah. The issue
is complicated further by the narrations of Hammad ibn Abi Usamah narrating from Aba Sahlah with
an unbroken chain to the Prophet &4 in Tabagat al-Kubra of Tbn Sa'd (3/63) and Musanaf Ibn Abt
Shaybah (32028). More confusion is caused by Abii Muawiyah Muhammad ibn Khazim narrating the
second part of the narration from Abii Sahlah—from ‘A’ishah @&, Tbn Abi ‘Asim: Al-Sunnah, (1176).
The discrepancy in pinpointing the narrator is not the fault of any of these narrators but it seems that
the confusion stems from Isma‘l ibn Abi Khalid. It is very unlikely that it may stem from Qays ibn
AbT Hazim, due to him being closer to the actual incident then his student. As for Aba Sahlah—the
freed slave of ‘Uthman & —no one deemed him reliable except Ibn Hibban (4704), and al-Tjli (1962).
There is a strong collaborating narration that has been reported from other than the chain leading to

Abii Sahlah, which will be expounded upon under narration 43(pg. 87).
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8. The Prophet isife informing ‘Uthman s at the time of civil strife
he will be besieged while he is on the right path.
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9.1bn M3jah states: ‘Ali ibn Muhammad narrated to us—'Abd Allah ibn IdrTs
narrated to us—from Hisham ibn Hassan—from Muhammad ibn Sirin—

from Kab ibn ‘Ujrah:
The Prophet &4 foretold of civil strife that will be in the near future. A
veiled man passed by and the Prophet &4 said, “On that day, this one

will be on the right path.”

I jumped upon the man and grabbed ‘Uthman by his upper arm. I then
faced the Prophet #s«&4i- and asked, “This one?”

The Prophet Jz«esie said, “This onel™

1 This isnad is DaTf, but the narration itself is Sahth li Ghayrih, i.e. due authentic due to corroborating
reports. Ibn Majah narrates in his Sunan (111) from ‘Ali ibn Muhammad al-Tanafisi and all the narrators
are reliable except in the case of Muhammad ibn Sirin narrating it from Ka'b ibn ‘Ujrah as Mursal. This
was mentioned by Ibn Abl Hatim—from his father in al-Marasil (684). It has an alternate authentic
chain of transmission recorded by Imam Ahmad in Fada’il al-Sahabah (825) narrated by Ibrahim al-
Juzajani—from Hajjaj ibn Minhal—from Hammad ibn Salamah—from Sa‘1d al-Jariri—from ‘Abd Allah
ibn Shaqiq ibn Hawalah. In this version there is the addition “On that day, he and whoever is with
him are on the right path.” There is another collaboration narrated by Ka'b ibn Murrah or Murrah ibn
Ka'’b in al-Musnad. Imam Ahmad narrates (18067) with an authentic chain from ‘Abd al-Rahman ibn
Mahdi—from Mu‘awiyah ibn $alih al-Hadarami—from Salim ibn ‘Amir—from Jubayr ibn Nufayr—from
Ka'b ibn Murrah that the Prophet 4«£4 said, “Civil strife will sprout from under my feet—or under
my legs—this one and whoever follows him will be safe from it.” Imam Ahmad (18068) as well as
al-Tirmidhi (3704) narrate with their chains of transmissions from Ayytb al-Sakhtiyani—from Aba
Qilabah—from Abu al-Ash‘ath Shurahbil ibn Adah—from Kab ibn Murrah, that the Prophet A&
said, “This one and his companions are on the right path.” Al-Tirmidhi commented, “This hadith is
Hasan Sahth.”
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9. ‘Uthman 45, the upright legitimate leader endorsed by Allah on the
day of the Fitnah (civil strife).
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10. Muwaffaq ibn Sa'id narrated to us—Abi ‘Al al-Hasan ibn Muhammad ibn
al-Saffar narrated to us—Abu Sa'd ‘Abd al-Rahman ibn Hamdan al-NasrawT
narrated to us—Abl Muhammad ‘Abd Allah ibn Muhammad ibn Ziyad al-
Simmidhi narrated to us—Abii Muhammad ‘Abd Allah ibn Muhammad ibn
‘Abd al-Rahman ibn Shirawayh and my paternal grandfather, Ahmad ibn ‘Abd
Allah ibn Abi al-Nasr narrated to us—Ishaq ibn Ibrahim al-Hanzali narrated
to us—MakhzimT narrated to us—Wahib? narrated to us—Mdsa ibn ‘Ugbah

narrated to us—my paternal grandfather, Abti Habibah narrated to us:

I heard Abl Hurayrah requesting permission to speak when ‘Uthman was

besieged.

He said, “I heard the Prophet iz« saying, ‘There shall be civil strife and
differences—or differences and civil strife,

We said, ‘0 Rasil of Allah, what do you command us to do?’
He said, ‘Stick with the trustworthy one and his companions.

The Prophet #&5i- pointed to ‘Uthman ibn “Affan while saying this.?

1 He is Mughirah ibn Salamah al-Makhzim.
2 Wahib ibn Khalid al-Tjlan al-BasrT.
3 The chain of narration is weak. The author narrates from a lost portion of Ishaq ibn Rahiyah’s
Musnad. The narrators are all reliable except Abti Habibah. No one considered him a reliable
narrator besides al-TjIT and Ibn Hibban. Imam Ahmad in his Musnad (8531) and Ibn Shabbah in Tarikh
al-Madinah (1924) narrate from ‘Affan ibn Muslim from Wahib.
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10. Ibn ‘Umar defending ‘Uthman from three accusations cast at him.
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11. Ibn Ishaq states—Mu'‘tamir ibn Sulayman narrated to us—Kulayb ibn

W2'il narrated to us—from Habib ibn AbT Mulaykah—from Ibn ‘Umar sass:

A man came to him and asked, “Did ‘Uthman witness the pledge of

Ridwan?”

Ibn ‘Umar replied, “No.”

The man asked, “Did ‘Uthman witness the Battle of Badr?”
Ibn ‘Umar replied, “No.”

The man then asked, “Was ‘Uthman from those who Shaytan caused to

slip?”

Ibn Umar replied, “Yes.”

The man stood up and it was said to Ibn ‘Umar that the inquirer is claiming
that you criticised ‘Uthman s, Tbn ‘Umar sz asked, “Did I criticize

‘Uthman was?”

They said, “He is claiming that you have.”
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Ibn ‘Umar said, “Bring him back,” and he was brought back.

Ibn Umar said, “Did you understand the answers I provided to your

questions?”

The man said, “Yes, I have. I asked you did ‘Uthman attend the pledge of
Ridwan and you said that he did not. I also asked if ‘Uthman witnessed the
Battle of Badr and you said he did not. Finally, I asked if ‘Uthman was from

those Shaytan caused to slip and you said that he was.”

Ibn ‘Umar &z said, “Come over here, I shall inform you [of its reality]. As
for the pledge of Ridwan, the Prophet iz said, “Uthman is occupied
with a task ordained by Allah and his Prophet and I shall be taking the
pledge on his behalf! The Prophet is«z4i- then placed his other hand, to
symbolize taking it on behalf of ‘Uthman. As for the Battle of Badr, he
stayed behind nursing the sick daughter of the Prophet &ssi= and was
given a share of the booty, while no other non-attendee was given a share.
As for those that turned their backs and ran on the day the two armies met
[at Uhud], it was Shaytan who caused them to slip because of some blame
they have earned. Verily Allah has already forgiven them. [Al ‘Imran: 155] [Go

away] and do whatever you wish against him.”
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1 The current isnad is da‘’f. AbGi Dawiid narrates it in his Sunan (2726) from Mahbiib ibn Miisa—from
Abu Ishaq al Fizari—from Kulayb ibn Wa'il—from Hani’ ibn Qays—from Habib ibn Abi Mulaykah.
This chain is weak due to the anonymity of Hani’ ibn Qays, who was accredited only by Ibn Hibban
in his Thigat (5115). It is also narrated by al-Tabarani in his al-Awsat (8494). Commenting on it he
states, “Those who narrate this narration did not place between Kulayb ibn W2’il and Habib ibn AbT
Mulaykah, Hani’ ibn Qays except ‘Abd al-Wahid ibn Ziyad. Za’idah and others narrate from Kulayb ibn

Wa'il—from Habib ibn Abl Mulaykah—from Ibn ‘Umar.”

Note: Za'idah’s narration is recorded by al-Tabarant in his al-Kabir (125) abridged. This statement of
al-TabaranT is contentious, considering the fact that Abti Ishaq collaborates ‘Abd al-wahid ibn Ziyad’s

narration by mentioning Hani’ ibn Qays. The Hadith is Sahih as will become evident.
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12. Ibn Ishaq states—Makhzimi' narrated to us—Abii ‘Awanah narrated to
us—from ‘Uthman ibn ‘Abd Allah? ibn Mawhab who narrated that a man

came from Egypt and saw a group, amongst who was Ibn ‘Umar ézas.

He said, “I implore you by the sanctity of this house; do you know that
‘Uthman fled on day of Uhud?”

Ibn ‘Umar said, “Yes he did.”
The man said, “Do you know that he was absent on the Day of Badr?”
Ibn ‘Umar said, “Yes he was.”

The man said, “Do you know he was absent on the day the pledge of Ridwan

was conducted?”

Ibn ‘Umar said, “Yes he was.”

The man made Takbir (exclamation in glorifying Allah).

Ibn ‘Umar told him, “Come, so I can explain to you the inquiries you have

brought. As for the Battle of Badr, Uthman was married to the daughter of
the Prophet is«&si=, she fell sick and ‘Uthman stayed behind. The Prophet

1 Mughirah ibn Salamah al-Makhzimi

2 In the original copy, it was “from” and not “ibn” as mentioned. What we mentioned is more

accurate, Allah willing.
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Js4- gave him a share of the booty and established for him the reward of
attendance. As for him fleeing on the Day of Uhud, I bear witness that Allah
dsuez has forgiven him. As for the pledge of Ridwan, if there was a person
more honourable then ‘Uthman in Makkah, the Prophet i<si= would
have sent him. Since there was no one more honourable, he dispatched
‘Uthman. The pledge of Ridwan occurred after his departure for Makkah.
The Prophet is:&ag lifted his right hand and then he said,' ‘This is the
hand of ‘Uthman =&, and placed it in his other hand, saying this is for
‘Uthman.?

The man then said® (something) and Ibn ‘Umar as said, “Go with this

now.™

1 It appears in the original with he said appearing twice.

2 This is how it appears in the original, in Sahih al-Bukhari too it is reported, “Allah’s Messenger ds-£4
held out his right hand saying, ‘This is ‘Uthman’s hand, and he stroked his (other) hand with it.”

3 This is how it appears in the original.

4 The isnad is Sahth. Al-Bukhari narrates in his Sahth from Misa ibn Isma‘Tl al-Minqari—from Abt
‘Awanah—from Ibn Mawhab (3699); and from ‘Abdan—who narrates from Abii Hamzah Muhammad
ibn Maymian—who narrates from Ibn Mawhab.
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11. Establishing the legitimacy of ‘Uthman #&is Khilafah based on the
consensus of the Ummah and the equivalency of his deeds to that of the

entire Ummah.
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13. Ibn Ishaq states—Abx Dawid al-HafarT ‘Umar ibn Sa‘d narrated to us—
‘Umar! ibn ‘Uthman narrated to us—from ‘Ubayd al-Allah ibn Marwan—

from Abi ‘A’ishah—from Ibn ‘Umar gis:

The Prophet <= came out one morning and said, “I saw before the
break of dawn a dream in which I was given magalid (reigns) and Mawazin
(scales). As for the reigns they are these keys, and the scales are those
which you weigh with. I was placed on one hand of the scale and my Ummah
(nation) was placed on the other. T outweighed my nation. Then Abi Bakr
was brought and weighed against the Ummabh, and he too outweighed the
Ummah. ‘Umar £&i5 was brought and we1ghed against the Ummabh, and
he too outweighed the Ummah. ‘Uthman %4 was brought and weighed
against the Ummah and he too outweighed thern. Then the scale was lifted

and I woke up.”?

1 Thisis how it appears in the original manuscript. The correct name is Badr ibn ‘Uthman, Allah willing.
2 The isnad is Da‘lf. Imam Ahmed narrates in his Musnad (5469) and Ibn Abi Shaybah in his Musannaf
(31951) from Abii Dawiid al-Hafarf. It is weak due to the anonymity of ‘Ubayd Allah ibn Marwan who
was only accredited by Ibn Hibban in his Thigat.
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1[the author] say: The Prophet &s&4 statement, “‘Uthman «as was brought
and weighed against the Ummah and he too outweighed them,” is indicative
of the fact that he is the Khalifah of the entire Ummah, enjoying their
consent. He amassed all of their meritorious deeds due to him being a just
leader. As did the two just leaders before him, Abti Bakr and ‘Umar, and the

just leader that was after him, ‘Alf, as well.

As for his statement, “Then the scale was lifted,” it foretells that the

Ummah will never unanimously support a Khalifah after ‘Uthman.
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12. The Prophet iz asking forgiveness for all of ‘Uthman’s sins
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14, Muhammad ibn Abi al-Fath ibn ‘Abd al-Rahman al-Khutabi narrated
to us—Abt Bakr Muhammad ibn Abi al-Muzaffar al-Sam‘ani narrated to
us—Muhammad ibn ‘Abd al-Karim ibn al-Khushaysh and others narrated
to us—Abi al-Hasan Muhammad ibn Muhammad ibn Ibrahim narrated
to us—Isma‘l ibn Muhammad al-Saffar narrated to us—Hasan ibn ‘Arafah
narrated to us—Muhammad ibn al-Qasim al-Asadi narrated to us—from

Al-Awza‘T—from Hasan ibn ‘“Atiyyah:

The Prophet i£4- said, “O ‘Uthman, May Allah forgive whatever you have
done or might do; done publicly, privately or ostensibly and whatever was

and will be until the Day of judgement.”!

1 The isnad is Matriik (suspected of being forged). Hasan ibn ‘Arafah narrates it in his Juz’ (47) from
Muhammad ibn al-Qasim al-Asadi. Imam Ahmad narrates in Fada'il al-Sahabah (736) and Ibn Abi
Shaybah in his Musanaf (32050) from Muhammad ibn al-Qasim al-Asadi.

Muhammad ibn al-Qasim was suspected of lying by Ahmad, AbG Dawtd, al-Daraqutni; and many
other scholars deemed him weak. Tahdhib al-Tahdhib, 3/678. It has a weak collaboration in Kitab
al-Du‘afa’ of al-Uqayli, 6/369, from ‘Ali ibn al-Sagar al-Sukkari—from Yahya ibn Sulayman al-
Mubharibi—from Mis‘ar—from ‘Atiyyah—from Aba Sa‘id. Yahya ibn Sulayman is a weak narrator. Al-

‘Uqayli said, “His narrations are not Sahih and have no collaboration.”
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13. The verse “Is one who is devoutly obedient during periods of the

”

night, prostrating and standing...” revealed with regards to ‘Uthman g

according to ‘Abd Allah ibn ‘Umar s=ais.
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Regarding the verse, Is one who is devoutly obedient during periods of the night,'

majority of the leading reciters of the Qur’an read the letter Mim with a

Tashdid.

1 Sirah al-Zumar: 9.
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Nafi', Ibn Kathir, Yahya!, ‘A'mash, and Hamzah recite it without a Tashdid.

Those who recite it with Tashdid render the original form of the sentence
as being an inquiry, and by incorporating the letter Mim into the other,
the predicate is omitted. “Is he who devoutly prays the same as he who

does not?”

Those that recite it without Tashdid? interpret this as a rhetorical question,
and render the meaning as, “Is the one with these qualities like the one

who attributes equals to Allah.”
The term Qanit means: Obedient, according to Ibn ‘Abbas.?

Ibn ‘Umar said: It refers to the recitation of the Qur'an and long episodes

of prayer.*

Ana’ al-Layl: Hours of the night

Sajida wa Qa’'ima: Standing for long periods in prayer.

Yahdharu al-Akhirah: (Fearing the hereafter) in other words its horror.

Wa Yarjii Rahmat Rabbihi: (And hoping for the mercy of his lord) Fear and

hope are from the traits of the close friends of Allah dssez.,

Then Allah dssez says, Are those who know equal to those who do not
know, an answer to the inquiry. Meaning is he who has knowledge of Allah
and his greatness; devout in worshiping Him prostrating and standing,
like those who do not know, that is those who are ignorant of Him, His

attributes, and negligent of His worship.

1 He is Yahya ibn Wathab al-Kaff, the Qari” and devout worshipper. Al-Dhahabt: Ma'rifat al-Qurra’ al-
Kibar, pg. 43.
2 The words in brackets are not discernible. They appear like this in the original (, ).
3 Tafsir al-Tabari, 10/621.
4 Ibid.
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Innama Yatadhakkaru: (They will remember) That is take admonishments

from these counsels.

Ulia al-Albab: Rationally sound people. They will recognize Allah d&8= is
their Creator and Provider, worshiping him solely and only for that reason.
These praiseworthy traits were all found in ‘Uthman Dhi al-Narayn (the

possessor of the two lights)
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15. Abii ‘AlT Al-Hasan ibn Ahmad al-Haddad narrated to us in commission—
AbT Nu‘aym Ahmad ibn ‘Abd Allah al-Hafiz narrated to us—Ibrahim ibn
‘Abd Allah narrated to us—Muhammad ibn Ishaq narrated to us—Qutaybah
narrated to us—Ab{ ‘Alqamah ‘Abd Allah ibn Muhammad al-Farwi narrated

to us—from ‘Uthman ibn ‘Abd al-Rahman al-Taymi, who said:
My father said, “I will spend the majority of the night in prayer.”

He said, “After we performed the Tsha’ prayer, I went to fulfil my intention
and stood up in prayer. While I was engaged in prayer someone placed his
hand on my shoulder, it was ‘Uthman ibn ‘Affan. He started with Strah
Fatihah and read until he completed the Qur’an and went into prostration.
He then [after completing] took his shoes and left. T am not sure if he had

performed any prayers before this or not.!

1 Its Isnad is Sahih. It is reported by Abi Nu‘aym al-Asbahani in Ma rifat al-Sahabah (277) from Ibrahim
ibn ‘Abd Allah al-Asbahant with this isnad. Ibrahim ibn ‘Abd Allah is al-Qassar. Al-Khatib mentioned
his biography in Tarikh Baghdad (3159). The narrator of the tradition is ‘Abd al-Rahman ibn ‘Uthman
ibn ‘Ubayd Allah al-Taymi, who was a Sahabi. Ibn Hajar: Al-Isabah (5161). It has another chain rerpoted
by ‘Abd al-Razzaq in his al-Musannaf (4653) from Ibn Jurayh—Yazid ibn Khasifah informed me—from
al-S@’ib ibn Yazid that a man asked ‘Abd al-Rahman al-Taymi about the Salah of Talhah and he replied,

“If you desire I will inform you about the Salah of ‘Uthman...” Its chain is Sahih as well.
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16. Abi Nu‘aym said: Abti ‘Amr! ibn Hamdan narrated to us—Hasan ibn
Sufyan narrated to us—Musayyab narrated to us—Ibn Mubarak narrated
to us—from Y@nus—from al-Zuhri—from AbQ Salamah—the wife of

‘Uthman =45 said:

If you murdered him, you murdered him in a state of perpetual fast and
prayer. He would spend the night reciting the entire Qur’an in a single
Rak‘ah.?

The scholars differed on why he was named Dhii al-Nirayn (Possessor of

two lights) resulting in three opinions:

1 Abi ‘Amr: He is Muhammad ibn Ahmad ibn Hamdan al-Nisabtri. He was deemed reliable by al-
Khalili, and praised by al-Hakim. Refer to Al-Thigat Mimman Lam Yaqa'a FT al-Kutub al-Sittah of Tbn
Qutlibaghah.

2 The isnad is Da‘if. Abii Nuaym narrates it in Ma'rifat al-Sahabah (275) from AbG ‘Amr Muhammad
ibn Ahmad al-Nisabiri with this isnad. In the chain is Musayab ibn Wadih al-Sulami. AbG Hatim al-
Razi, al-Saji, Ibn ‘Adi, al-Daraqutni, al-‘Ugayli, and others deemed him a weak narrator. Lisan al-Mizan,
6/49. Ibn Mubarak narrates it in Al-Raqa’iq (1315) from ‘Asim ibn Sulayman—from Ibn Sirin that he
said, “The wife of ‘Uthman said when they entered to kill him, ‘If you kill him, then you will be killing
aman spends the entire night reciting the entire Qur'an in a single Rak‘ah.”

Note: Ibn Sirin did not witness the killing of ‘Uthman, this renders the narration Mursal (narrating
from a person you did not meet). But the previous narrations collaborate the fact that he would spend

the entire engaged in prayer.
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The best and most sound view was that he was called this because he
was the son-in-law of the Prophet iz«ii- for two of his daughters; Umm
Kulthiim and Ruqayyah. There was no other person who married two

daughters of a Prophet before him.
The second view is that he would finish the recitation of the entire Qur’an
in a single Rak‘ah at night. The Qur’an is a light and standing in prayer is

also light, hence the possessor of the two lights.

The third view he was generous in both eras, before and after Islam.
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14. ‘Uthman & being a legitimate Khalifah and his reign was a Khilafah
that was of mercy and Prophethood. As was the reigns of the Two Sages
and ‘AlT sz,
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17. Abl al-Qasim Zahir ibn Tahir al-Shahhami narrated to us—Aba
‘Uthman al-Sabini narrated to us in commission—Hakim Abiti ‘Abd Allah
al-Hafiz narrated to us—Abii Sahal Bishr ibn Ahmad ibn Bishr ibn Mahmad
al-Isfara’ini narrated to us—Al-Qasim ibn ‘Abd Allah al-Harawi narrated
to us—Muhammad ibn ‘Umar al-Qayrawani narrated to us—Sulayman
ibn al-Hayyan al-Ahmar narrated to us—from Isma‘il ibn Abi Khalid—from
Qays ibn AbT Hazim—from Sahal ibn Abi Hathmah:

The Prophet i said to a Bedouin, “If my demise comes to pass and
Abi Bakr, ‘Umar, and ‘Uthman meet the same fate, if you are able to die,
then die! Verily to be under the ground is better than to be on top of it.
The Khulafa’ after me are four and it will last for thirty years. It starts
with Prophethood and mercy, then it will be followed by Khilafah with
mercy. Thereafter oppressive kingdoms will follow, then haughty states
and tyrants will follow. Then just and righteous states will follow. Verily
the best of this nation are its first and last. Between these two, is a crooked

spine, they are not from me and I am not from them.™

1 The isnad is Da'Tf due to the anonymity of al-Qasim ibn ‘Abd Allah al-Harawi and Muhammad
ibn ‘Umar al-Qayrawani. I could not find any mention of them in any hagiographical work. Al-
Tabarani narrates this narration in his al-Awsat (6918) from Muhammad ibn ‘Alf ibn Habib—from
Raziq ibn Wird—from Salam al-Khawas. He then commented, “The only narrator to take from Isma‘l

ibn Abi Khalid is Abi Khalid al-Ahmar, who is the sole narrator from Salam al-Khawas. Continued.....
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Continued from page 54

Salam al-Khawas’s last name is ibn Maymiin al-Razl. Ibn al-Jawzl in ‘Ilal al-Mutanahiyah (1/303) said,
“As for the chain, al-Daraqutni said, ‘Salam ibn Maymin is the only person to narrate this. Salam
ibn Maymiin narrated a number of Manakir (uncorroborated narrations); this narration is one of
them. Ibn Hibban said, “His narrations cannot be used as evidence.” He added, “This narration has
alternate chains that are sound.” Ibn al-Jawzl narrates, “‘Ali ibn ‘Ubayd Allah ibn ‘Ali ibn Ahmad
al-Bundar—from Ibn Battah—from Abu al-Fadl Shu‘ayb ibn Muhammad ibn ‘Alf ibn Harb—from Aba

Khalid al-Ahmar—from IsmaTl—from Qays—from Sahal that the Prophet #s<£4e said to a Bedouin, “If
1, Abti Bakr, ‘Umar, and ‘Uthman die then if you are able to die, then die.” He narrated it abridged. He
also did not comment on the narration. This is another chain of transmission other than the one the
author used which does not feature Salamah al-Khawas. This alternate chain is Sahih from Aba Khalid
al-Ahmar. Abl Nu‘aym in his Hilyah (8/280) states, “It is gharib (solitary narration) from Isma'1l ibn Abi

Khalid, no one, as far as I know narrated from him except Ab Khalid”.

Note: This is indicative that the Tafarud is from Aba Khalid and not from Salamah al-Khawas. If we
regard the narration as Sahih from Abt Khalid, then are we going to accept such Tafarud in this
situation? Ibn Ma‘In said, “Abt Khalid al-Ahmar is Sudiiq (truthful) and not a Hujjah (authority).” Ibn
‘AdT said, “He has narrations which are sound. I do not know of except what I mentioned which are
statements that need to be verified. He was criticised for his weak memory, and erring when narrating.
In essence he is as Ibn Ma'n said, ‘Sudiq (truthful) and not a Hujjah (authority).” Even Ibn ‘Adi did not
reject the authenticity of the narration due to him seeing the narration as being authentic despite
the fact of his attesting to Abt Khalid not being a Hujjah (authority). Al-Uqayli said in his Du‘afd@’
(2398), “This narration has an alternate chain with the same wording. Some of its chains are sound
while others are weak.” It is apparent that the weak chain he is referring to is that of Salamah ibn al-
Khawas. As for the content of the narration, the hadith narrated from the Prophet s«&if warning
of the Fitnah (civil strife) started with the murder of ‘Uthman. It is better for a Muslim to taste death
instead of seeing what the Ummah went through during the subsequent civil wars. Therefore, this
narration is one of the miraculous proofs of his Prophethood. Hoping for death will not be strange if
a person witnessed these incidents. Even ‘All &&% made statements such as, “O Hasan, I wish I died
ten years ago.” The isnad of this statement is Sahih. Check: Bughyah al-Bahith ‘an Zawa’id al-Harith of
Al-Haytham (757).
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15. Two traits ‘Uthman possessed which none of his contemporaries had
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18. Muhammad ibn Abi al-Fath ibn ‘Abd al-Rahman al-Marwazi' narrated to
us—Abi Bakr ibn Abi [al-Muzaffar] al-Sam‘ant narrated to us—Abi Tahir
‘Alf ibn ‘Abd al-Wahid Fadhshah narrated to us—Abi Nuaym Ahmad ibn
‘Abd Allah narrated to us—Ahmad ibn Bundar narrated to us—'Abd Allah
ibn Ahmad ibn Usayd narrated to us saying—I heard Ahmad ibn Sinan
saying—I heard ‘Abd al-Rahman ibn Mahdi saying:

‘Uthman had two things which AbG Bakr and ‘Umar did not have: His
patience until he was murdered unjustly and uniting the Ummah on one

Mushaf (copy of the Qur’an).}

1 The original has ‘Abd al-Rahman from al-Marwazi, which is incorrect. What we mentioned is correct
as will be mentioned in the following narrations.

2 In the original is the name Manstr which is incorrect, what we mentioned is correct as established
in Siyar A'lam al-Nubala’ (3/3720).

3 The isnad is Sahih. AbQi Nu‘aym narrates it in his Hilyah from Ahmad ibn Bundar. Ahmad Bundar
is also known as Abt ‘Abd Allah al-Shi‘ar who passed on the year 359 A.H. He was a reliable narrator.
Abii Nu‘aym recorded a biography of him in Akhbar Asbahan (151). ‘Abd Allah ibn Ahmad ibn Usayd is
a great scholar of Hadith who passed in the year 310 A.H. Tabaqat al-Muhaddithin bi Asbahan (477).
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16. ‘Uthman the best amongst the companions after the two sages
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19. Muhammad ibn Abi al-Fath ibn ‘Abd al-Rahman al-Marwazi narrated
to us—Aba Bakr Muhammad ibn Abi al-Muzaffar al-Sam‘ani narrated to
us—Abu al-Faraj al-Muzaffar ibn Isma‘Tl ibn Ahmad al-Tamimi al-Jurjani
narrated to us—Abl al-Hasan ‘All ibn Muhammad ibn Muhammad al-
Tirazi al-Muqri narrated to us—Muhammad ibn Ya'qiib narrated to us—
Muhammad ibn Ishaq al-Saghani narrated to us—Aba Salamah al-KhuzaT
narrated to us—from ‘Abd al-'Aziz ibn M3jishiin—Ubayd Allah narrated to

us— from Nafi'—from Ibn ‘Umar:

In the time of the Prophet i<&if we would not consider anyone after the
Prophet iz superior to Abii Bakr, then ‘Umar, then ‘Uthman. We would
then leave the [other] Companions of the Messenger &4, and not grade

anyone amongst them.?

1 His full name is Mansiir ibn Salamah al-KhuzaT, a reliable reputable scholar of Hadith. He passed
in the year 210 A.H.
2 Muhammad ibn Ya‘qib al-Asam narrates in his Juz’ (213) from Muhammad ibn Ishaq al-Saghant.
Al-Bukhari narrates (3697) from Muhammad ibn Hatim ibn Bazi'—from Shadhan—from ‘Abd al-‘Aziz
al-Majishan with this chain.
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17. ‘Uthman was appointed Khalifah unanimously by the council of
the Shiirah with their blessings. Then the entire Ummah agreed to his
appointment.
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20. Al-Sam‘ant states—Muhammad® ibn ‘Alf al-Tajir narrated to us—my
grandfather narrated to us—'Abd Allah ibn al-Husayn al-Hakim narrated
to us—Harith ibn Abl Usamah narrated to us—Abi al-Nadr Hashim ibn al-
Qasim narrated to us—Layth narrated to us—from Usamah ibn Zayd—from

aman, referring to ‘Abd al-Rahman ibn ‘Awf:

Every time he called one of them—from the men of Shiira’ (consultative
committee)—that night, he mentioned their virtues. He said, “Verily you
are suitable for the position, if I was not to appoint you then who do you

recommend?”

They all said, “If you do not appoint me, then ‘Uthman should be
appointed.”

1 In the original is states “Ahmad” instead of Muhammad. The latter is correct and the first is a
mistake. His full name is Muhammad ibn ‘Alf ibn Mahmiid al-Kara‘T al-Ziilahi who narrates from his
grandfather, Ahmad ibn ‘Alf al-Kara1. Siyar Alam al-Nubala’ (1/855).

2 Harith narrates it in his Musnad as mentioned in Bughyat al-Bahith (596) by al-Haythami, from AbQ
al-Nadar Hashim ibn al-Qasim. The isnad is Sahih until Usamah ibn Zayd al-Laythi, who did not meet

‘Abd al-Rahman ibn ‘Awf, thus rendering the narration Mursal.
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18. ‘Uthman seeing the Prophet Ls:&4{= in his dream a night prior to his
demise and the Prophet L= informing that he will break fast with
them
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21. Sam‘@ni states—Abt al-Fath Ahmad ibn Muhammad narrated to
us—Husayn ibn Ibrahim narrated to us—'Abd Allah ibn Ja‘far narrated
to us—Ishaq ibn Isma‘il narrated to us—from Aba Ja'far'—from Ayyab al-

Sakhtiyani—from Nafi’—from Ibn ‘Umar:

‘Uthman spoke to the masses one morning and said, “I saw the Prophet
izL4i in my sleep and he said to me, ‘O ‘Uthman, break your fast with us.

He started fasting that day and was killed the same day.”

1 Abii Ja'far al-Razi is famous by his agnomen. His full name is Tsa ibn Abi Tsa ‘Abd Allah ibn Mahan, a
Sudiiq (truthful narrator) with a weak memory. He died around the year 100 A.H.

2 The isnad is Da‘f. Ibn Abi Shaybah in his Musanaf (30502), al-AjurT in Al-Shari‘ah (1488), and al-
Hakim in his Mustadrak (4554) all narrate with their respective chains of transmission from Ishaq
ibn Sulayman al-Razi—from Abu Jafar—from Abl Ayyub—from Nafi'—from Ibn ‘Umar. AbG Nu‘aym
narrates it in Akhbdar Asbahdan (216) and Abl Shaykh al-Asbahani in Tabagat al-Muhadithin bi Asbahan
(2/297) from ‘Abd Alldh ibn Jafar—from Ishaq ibn Isma‘l al-Fulfulani—from Ishaq ibn Sulayman
from Abii Ja'far al-Razi. This is indicative of the fact that the scribe omitted Ishaq ibn Sulayman by
mistake. Tbn Sa‘d (3/17) narrates it from Hamad ibn Usamah and Yazid ibn Hariin—from Sa‘id ibn
AbT ‘Artibah—from Ya'la ibn Hakim—from Nafi* Mursal (without meeting him). Al-Bayhagi reports in
Dald’il al-Nubuwwah (7/48) from the chain of Ya‘la ibn Hakim—from Nafi‘ Mursal. This narration that
is Mursal is stronger than the previous narration which contains Abt Ja'far al-Razi, a weak narrator.
Tahdhib al-Tahdhib 4/503. Dr Al-Gaban, the author of the book Fitnah Magtal ‘Uthman (1/376) states
after accepting that Nafi’s narration is weak, “With these two chains the narration is lifted to Hasan
li Ghayrihi (sound due to corroborating narrations). However this is questionable as will become clear
under narration 43 (pg. 87) and narration 58 (pg. 100).
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19. The perfection of ‘Uthman & conviction testified to by the Prophet
dsdf> and best exemplified by his contentedness and forbearance in
buying and selling
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22. Muwaffaq ibn Sa'ld narrated to us—Abu ‘Ali Al-Saffar narrated to us—
Abl Sald al-NasrawT narrated to us—Ibn Ziyad al-Simmidhi narrated to
us—Ibn Shirawayh and Ahmad ibn Ibrahim narrated to us—Ishaq al-Hanzalt
narrated to us—Shababah ibn Sawwar al-Mada’ini narrated to us—Hisham,
who is [ibn]' al-Ghaz ibn Abi Rabi‘ah al-Jurashi, narrated to us—from ‘Abd
Allah ibn ‘Abd al-Rahman ibn AbT Husayn:

‘Uthman bought an orchard from a man? and he chaffered over the price
with him.

The man said, “Give me ten thousand.”
‘Uthman then turned to ‘Abd al-Rahman ibn ‘Awf and said, “I heard the
Prophet i<z [saying]®, “Allah will grant one who is a forbearing seller

and buyer, and a forbearing Judge or plaintiff entry into paradise.”

He turned to the man and said, “I will give you an extra ten thousand, in

1 The original contained the word Ibn.
2 The original contained the words from a man.

3 Perhaps this was erroneously omitted in the original, I have added it so that the sentence is

complete.
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compliance with the statement I heard from the Prophet ds.zag-."

1 The isnad is Da‘f. Ishaq ibn Rahiyah narrates it in his Al-Matalib al-'Aliyah (4/106) from Shabbabah
ibn Sawwar. Ibn Hajar sates, “This is a sound Mursal; it is supported by the narration that comes after
it”” He then reprots the narration of Ishaq—from Muhammad ibn Bakr al-Bursani—from Hisham ibn
Hassan—from Matar al-Warrag, and said, “This Hasan Mursal report supports the one before it; in fact
they support each other due to different narrators narrating each of the narrations. In addition to
this, it has a third alternate chain of transmission.” I say: The first is narrated by ‘Abd Allah ibn ‘Abd
al-Rahman ibn AbT Husayn who is a Junior TabiT. The second is narrated by Matar al-Warraq who is
from the Taba“ al-Tabi‘in, and is considered weak. This collaboration does not elevate its status of it
being weak. The third chain has Salim al-Khayyat who is extremely weak. Yahya said, “He is not worth
a penny.” Tahdhib al-Tahdhib (1/678).
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20. Allah ds%ez detests one who is hateful of ‘Uthman s
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23. Abti al-Qasim al-Shahhaminarrated to us—Abt ‘Uthman Isma‘il ibn ‘Abd
al-Rahman al-SabunT narrated to us in commission—Al-Hakim Aba ‘Abd
Allah al-Hafiz narrated to us—Aliibn Tsa narrated to us—AbﬁJa‘far Ahmad

al-Mughalhs al-H1man1 narrated to us—Muhammad ibn Ziyad al-Tahhan

narrated to us—from Muhammad ibn ‘Ajlan—Abt Zubayr—from Jabir:

A Janazah (funeral prayer) was brought to the Prophet is< to pray
upon, but he did not perform the prayer upon him.

He was asked, “O Prophet of Allah, we did not see you declining to perform
on anyone besides this one.”

The Prophet izedie said, “He used to hate ‘Uthman.”

He then said, “Allah detests him [in return].”*

1 The narration is Mawdii‘ (a fabrication). Al-Tirmidhi (3709) narrates it with his chain to Muhammad
ibn Ziyad and said, “This is a strange narration and we do not know of it except from this chain.
Muhammad ibn Ziyad was Maymiin ibn Mihran’s companion; he is extremely weak according to the
scholars of Hadith.” I say: Ibn al-Jawzi mentioned it in his al-Mawda'at (1/247),along with a number
of accusations directed at Muhammad ibn Ziyad, who is deemed a liar. Ahmad ibn Hanbal said, “A
wretched liar who forged narrations.” Yahya said, “He is a wretched liar” Al-Sa‘dT and al-Daraqutni
both said he was a liar. Al-Bukhari, al-Nasa’1, al-Fallas, and AbQ Hatim al-Razi said, “He is Matrik
al-Hadith (suspected of forging narrations).” Ibn Hibban said, “He would fabricate narrations and
attribute it to reliable scholars. It is not permissible to mention them in books unless it is done to
express astonishment [in other words indicate its weakness]. The narration has an alternate chain that
was mentioned by Al-Dhahabi in al-Mizan (5/26) from ‘Umar ibn Miisa—who was suspected of lying—
from who Ishaq ibn Bishr—who was also suspected of lying. It is not farfetched to assume that one of

them assumed the chain of transmission for themselves and omitted Muhammad ibn Ziyad from it.
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21. Ten traits that ‘Uthman uniquely possessed among the companions
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24. My father amongst others narrates to me in commission—from Al-Qadt
Abi al-Mahasin ‘Abd al-Wahid ibn Isma‘Tl al-Tabari—from Aba al-Hasan
‘All al-Samarqandi al-Husayni—from ‘Abd al-Malik ibn Muhammad al-
‘Adl—Ahmad ibn Ibrahim al-Kindi narrated to us—Muhammad ibn Ja‘far
al-Khar?'itT narrated to us—Muhammad ibn Isma‘l al-Harrani narrated
to us—Muhammad ibn Rishdin narrated to us—Yahya ibn Bukayr al-Misri
narrated to us—Ibn LahTah narrated to us—from Yazid ibn ‘Amr al-Ma‘afir

who said—I heard Aba Thawr al-Fahmi saying, I heard ‘Uthman saying:
I have concealed ten things only for my Lord:

1. Iwas the fourth person to accept Islam,
2. Tequipped the Army of Distress,
3. Igathered the Qur'an in the time of the Prophet Z-£sz,

4. the Prophet Jsusi- entrusted me with his daughter, and when she

passed on, he married another to me,

5. Inever compelled anyone,

1 Tbn al-Athir in his Al-Nihayah fi Gharib al-Hadith states: “It is the expedition of Tabtk. The reason it
got the name was because people were encouraged to participate in midsummer at a time when the
fruits were ripe and the shade pleasant. It was a difficult time for them to leave.”
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6. Inever lied,

7. I never touched my private part with my right hand since I gave

the Prophet my allegiance,

8. No Friday has passed since I embraced Islam but that I freed a
slave, unless I did not possess one at that time then I would make

up for it later,

9. Inever committed adultery before Islam or after it,

10. and I never stole.!

1 The isnad is Da‘Tf but some of the content of narration is Sahth due to corroborating reports.
Al-Khar@'itT narrates it in his I'tilal al-Qulib (195) from Muhammad ibn Isma‘l al-Harrani. Ibn Abi
Shaybah (32046) narrates it in his al-Musanaf from Zayd ibn al Hubab—from Ibn LahTah with this
chain. ‘Abd Allah ibn LahTah is considered weak by a number of Hadith scholars. Tahdhib al Tahdhib
(2/411). As for Abl Thawr, Abii Ahmad al-Hakim under his biography in Al-Kunna (2/206) states, “He
is a companion, his narration is with regards to the people of Egypt. I do not know of a name or
ascription that ascribes him to a destined ancestor.” Some of the statements in the narration have
collaborations, such as ‘Uthman’s & statement, “I never committed adultery before Islam or after
it,” it will come under narration 39 (pg. 82). Some of the content of the narrations is supported by
historical facts, such as his marriage to the daughters of the Prophet is«&4 and equipping the Army
of Tabiik. Al-Bukhari narrates (2778) a collaboration for the narration from Abii ‘Abd al-Rahman al-
Sulami, “‘Uthman 24 while he was besieged addressed the masses and said, “I implore you by Allah,
and I am only imploring the Companions of the Prophet =<4, Do you not know that the Prophet
A4 said, ‘Whoever digs the well of Rimah will get Jannah,” and I dug it? The Prophet is«&4{ said,
‘Whoever equips the Army of Distress will get Jannah,” and 1 equipped it?” He said, “They affirmed
what he said.”
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22. ‘Uthman sacrificing himself for the sake of the Ummah, preventing the
shedding of blood in name
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25. Muwaffaq ibn Sa‘Td narrated to us—Aba ‘All al-Saffar narrated to
us—Abu Sa‘'d al-NasrawT narrated to us—Ibn Ziyad al-Simmidhi narrated
to us—Ibn Shirawayh and Ahmad ibn Ibrahim narrated to us—Ishaq ibn
Ibrahim narrated to us—Umar ibn ‘Abd al-Wahid al-DimashqT narrated to

us—from Al-Awza‘i—Muhammad ibn ‘Abd al-Malik narrated to us:

When ‘Uthman was besieged Mughirah ibn Shu‘bah entered upon him and
said, “You see the situation you find yourself in and I am here to present
to you three solutions: 1) If you wish, we will knock a hole on the side of
the house and create a door other than the one they are at. You can then
get your conveyance and enter Makkah. They will not violate the sanctity
of the city while you are in there. 2) Or you head to the Levant, where you
will meet up with its inhabitants and Mu‘awiyah. 3) If you wish, you take
those around you and fight them. You have the numbers and strength, you

are on the right path and they are on falsehood.”

‘Uthman said, “As for your suggestion that I should head to Makkah, I heard
the Prophet iz saying, ‘A man from Quraysh who will digress from
the path [return after Hijrah] upon him is half the world’s punishment.” 1
will not be that person. As for going to the Levant, I will not abandon the

land which I emigrated to and sojourned with the Prophet iz in. As for
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your statement that I have the numbers and strength; I will not be the first

person after the Prophet &s<4i to spill even a cupful of [Muslim] blood.™

1 The isnad is Da‘Tf. Imam Ahmad narrates it in his Musnad (481) and al-Bukharf in Tarikh al-Kabir
(1/164) from Muhammad ibn ‘Abd al-Malik—from Mughirah. Al-BukharT has a separate biography for
him and did not mention this narration. Ibn Abi Hatim in Jarh wa al-Ta'dil (8/7) states, “Muhammad ibn
‘Abd al-Malik from Mughirah is Mursal (did not meet who he is narrating from). Ya‘'qtib ibn Shaybah
differs with him as mentioned in Tarikh Dimashq (29/394), due to it being established that he heard
from Ibn ‘Umar according to him. I say: Using this in establishing his having heard from Mughirah
is sceptical. There is more than twenty years between their deaths. And Allah knows best. However,
we have four authentic narrations from Awza—from Muhammad ibn ‘Abd al-Malik reporting from
other then Mughirah ibn Shubah. Check: Musnad ibn Mubarak (pg. 151), Tartkh Madinah of Tbn Shabbah
(2/246), and Al-SharTah of al-Ajuri (1484). The preponderant opinion is the narration is Mursal.
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23. The Prophet iz.&d- stating ‘Uthman is in Jannah and the Companions

regarding ‘Uthman as most virtuous during the time of the Prophet
dzsedfe over all the Companions besides Abt Bakr and ‘Umar

Gl st oz s G (B3] L0 B2 T Gl Ll ot Gt

SR E e et wﬂ\;jﬁﬁubewlmlwubw.&;‘:rbﬂ

A i A olhs ‘Jp\,m 5 ] 522 5 Jaks B35 Loy 3l g

S 106 o U5 s

\ ——M

26. Abil al-Qasim al-Shahhami narrated to us—Aba ‘Uthman al-Sabint
narrated to us in commission—Al-Hakim Abt ‘Abd Allah al-Hafiz narrated
to us—Abl Hatim Muhammad ibn Hibban ibn Ahmad al-Busti narrated to
us—Muhammad ibn al-Hasan ibn Qutaybah al-‘Asqalani narrated to us—
Muhammad ibn al-Walid al-Makhzimi narrated to us—Hafs ibn ‘Umar [al-

Habati]1 narrated to us—Al-Awza'T narrated to us—from ‘Ata’—from Jabir:

The Prophet =& never climbed the pulpit except that he said, “Uthman

is in Jannah.”?

1 The original has al-Khabati, which is an error. What we have stated, al-Habati , is correct as
mentioned in al-Majrithin of Ibn Hibban (1/314).

2 The narration is Mawdi' (fabricated). Ibn Hibban narrates it in Al-Majrithin (1/314) from Muhammad
ibn al-Hasan ibn Qutaybah; and in the chain there is Hafs ibn ‘Umar al-Ayli. Ibn Hibban said, “He alters
the narrations and attaches authentic chains with weak traditions. He depends on a tradition only
known from one angle and narrates it from an unknown angle.” Ibn al-Jawzi in 7Tlal al-Mutanghiyah
(1/204) said, “This narration is not authentic. Al-Uqayli said, ‘Hafs ibn ‘Umar narrates fabricated
narrations from famous scholars’ Abl Hatim said, ‘He was a liar)” Al-Khatib al-Baghdadi narrates in
Tarikh Baghdad (8/157) with his chain of transmission from Hamad ibn al-Mubarak al-Baghdadi—from
‘Abd Allah ibn Maymiin—from Isma‘1l ibn Umayah—from Ibn Jurayj—from ‘Ata’—from Jabir. Then he
mentioned al-DaraqutnT’s statement, “Likewise Hamad ibn al-Mubarak narrates—from ‘Abd Allah ibn
Maymiin—from Isma‘il ibn Umayah—from Ibn Jurayj. This narration is only known from Isma‘il ibn
Yahya ibn ‘Ubayd Allah al-Taymi—from Ibn Jurayj. And Allah knows best.” Al-Daraqutni said in Al-
Du‘afd’ wa al-Matriikin (81) under Isma‘fl ibn Yahya, “A liar, suspected of forgery”. Al-Dhahabi in his
al-Mizan (2/397) said, “Hamad ibn al-Mubarak, a native of Baghdad, nothing is known.” I say: It is not
authentic that the Prophet 4.4 said that whenever he climbed the pulpit, but there are other
narrations that mention the Prophet &4 giving ‘Uthman glad tidings of Paradise. See the third

and fourth narration in this book.
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27.Hakim states—Yahya ibn Muhammad ibn Ahmad ibn Mahmd al-Qattan
narrated to us—Abl Ya'qib Ishaq ibn Tsa ibn Yanus al-Jurjani narrated
to us in Nisablr—Aba Yasuf Ya'qub Ibn YTsuf al-Dimashqt narrated to
us—Uthman ibn ‘Abd Allah al-Urmawi narrated to us—Malik ibn Anas

narrated to us—from Nafi'—from Ibn ‘Umar:

We would say in the Prophet’s Z«&ii- lifetime, while there were numerous
Companions. The best of this Ummah after its Prophet is Abi Bakr,
then ‘Umar, then ‘Uthman; and then we would remain silent, not giving
preference to one over the other. This would reach the Prophet i<z and

he would not disapprove or prohibit us from doing it.!

1 Al-BukharT (3698) narrates the content of the narration, but does not have, “This would reach the
Prophet 4s:&4- and he would disapprove or negate us from doing it”. Despite this it is farfetched
to assume that the Prophet #s£4{ did not know about this. The isnad of this particular narration
is weak due to the anonymity ‘Uthman ibn ‘Abd Allah al-Urmawr; I could not find a biography of
his in any hagiographical work. I do not think Imam Malik narrates this narration in the first place.

Rather it is Yahya ibn Sa'ld al-AnsarT and ‘Ubayd Allah ibn ‘Umar as mentioned in Sahth Al-Bukhari

(3656) and (3698).
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24, Thetitle of ‘Uthman Dhial-Narayn (possessor of the two lights) inscribed
on the leaves of the trees in Jannah alongside Abt Bakr and ‘Umar
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28. Shahradar ibn Shirawayh narrated to us in commission—Abu al-Husayn
al-Mubarak ibn ‘Abd al-Jabbar ibn Ahmad al-Sayraff, who is known as Ibn
al-TuydrT, narrated to us—Abt Tahir Muhammad ibn ‘Al ibn Muhammad
ibn Yasuf al-Muqri’—who is known as Ibn al-‘Allaf narrated to us—Ahmad
ibn Jafar ibn Hamdan ibn Malik al-QatiT narrated to us—Aba bakr
Muhammad ibn Ahmad ibn al-Qadi al-Birani narrated to us—Al-Ihtiyati
narrated to us—Ali ibn Jamil narrated to us—from Jarir—from Layth—
from Mujahid—from Ibn ‘Abbas:

The Prophet iz said, “There is not a tree in Jannah except there is
on every leave of that tree the following: Muhammad is the Messenger
of Allah, Abt Bakr al-Siddig (the Truthful), ‘Umar al-Farig (one who
distinguishes between truth and falsehood), and ‘Uthman Dhi al-Nurayn

”1

(Possessor of two lights).

1 The narration is Mawdii‘ (fabricated). Al-QatiT narrates it in Zawd'id ‘ald Fadd'il al-Sahabah (664)
from Muhammad ibn Ahmad al-Biirant. In the chain of transmission there is ‘Ali ibn Jamil, who is
suspected of fabricating narrations. Ibn al-Jawzi states in al-Mawdu at (1/251), “Abi Hatim ibn Hibban
said, ‘This narration is fabricated and ‘Al ibn Jamil use to fabricate narrations. It is not permissible
to narrate from him in any condition.” Ibn ‘Adi said, “The only person to narrate this narration from
Jabir was is ‘All ibn Jamil. ‘AlT ibn Jamil narrates fabricated narrations from reputable scholars and
alters chains of narration. This narration was also falsely attributed to him by a man known as Ma'raf
ibn AbT Ma'raf and another also falsely attributed it to him. In the chain there is also Hasan ibn ‘Abd
al-Rahman ibn ‘Abad al-Thtiyati who was suspected of fabricating narrations.” al-Kamil 8/187.
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25. The Prophet is<&ife sending Zayd ibn Arqam to give the glad tidings
of Paradise to ‘Uthman after Absi Bakr and ‘Umar

ul.oYl.L:«Lg.»‘leub(‘wwﬁ;‘iub‘@\)}m)&f\LM> d«..lu.!\dbm,
Mfwﬁsu.vw‘ Ja.- J,iudld!ldvjld.b)\ Jberﬁ)\wub)u:—‘wlf‘ul.ﬁdd u"
wgmwwwgwwpmwcﬁgwwg

29. Al-QatiT states—Abu Bakr al-Biirani narrated to us—Muhammad ibn
Humayd! narrated to us—'Abd al-Humayd narrated to us—'Abd al-A'la ibn

AbT al-Musawir narrated to us—from Zayd ibn Arqam:

The Prophet i< sent me to Abl Bakr, al-Siddig, and I gave him glad
tidings of Paradise. Then to ‘Umar and I gave him glad tidings of Paradise,
and then to ‘Uthman and I gave him glad tidings of Paradise.?

1 His full name is Muhammad ibn ‘Ubayd ibn Muhammad ibn Tha'labah ibn Humayd al-"Amiri.

2 The isnad is Matritk (suspected of forgery). Al-QatiTnarrates it in Zawa'id ‘ald Fada'il al-Sahabah (664)
from Muhammad ibn Ahmad al-Biirani with this chain. Al-Bayhaqi narrates in Dald’il al-Nubuwah
(6/389) with another chain from ‘Abd al-A‘la ibn AbT al-Musawir—from Ibrahim ibn Muhammad ibn
Hatib—from ‘Abd al-Rahman ibn Buhayr—from Zayd ibn Argam. There is unanimity that ‘Abd al-A'la
ibn AbT al-Musawir is da‘if (weak), and Yahya ibn Ma'tn even accused him of lying. Tahdhib al-Tahdhib
2/466.
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26. The Prophet isuedfe testifying to the martyrdom of ‘Uthman and

‘Umar
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30. Al-QatiT states—AbT Bakr al-Burani narrated to us—Muhammad ibn
Ishaq narrated to us— Rawh narrated to us—Shu'bah narrated to us—from
Qatadah—from Anas:

The Prophet i<z climbed the mountain of Hirah or Uhud and with him
was Abil Bakr, ‘Umar, and ‘Uthman. The Mountain shook and the Prophet
Izl said, “Be still, [there is but upon you] a Prophet, a Siddig, and two

martyrs.”
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Al-QatTT states—Abd Allah ibn Ahmad narrated to us—my father narrated
to me—Yahya ibn Sa‘id ibn Abi ‘ArGibah narrated to us—Qatadah narrated

to us—Anas narrated to him:

The Prophet &« climbed atop Mount Uhud and was followed by Aba
Bakr, ‘Umar, and then ‘Uthman. The mountain quaked and the Prophet
said, “Be stilll For there is but a Prophet, a Siddig, and two martyrs upon
thee.”

1 The isnad is Sahth. Al-QatTT narrates in Zawda'id Fada'’il al-Sahabah (869) from Muhammad ibn Ahmad
al-Biirani. Al-Bukhari narrates it in his Sahih (3697) and he identifies the mountain as Uhud.

2 The isnad is Sahth. Imam Ahmad records the narration in Fadd'il al-Sahabah (818) from Yahya ibn
Sa‘ld al-Qattan. Revisit the previous narration.
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27. Allah dGsez allowing ‘Uthman to intercede on the Day of Qiyamah

equal to the number of people from Rabiah and Mudar
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32. Al-QatiT states—Abii Bakr al-Biirani narrated to us—Muhammad ibn
Yazid narrated to us—Yahya ibn Yaman narrated to us—from Hasan:

The Prophet i said, ““Uthman will intercede on the Day of Judgement
on behalf of people equal in number to that of Rabi'ah and Mudar.”*

1 The isnad is Da‘Tf but it is authentic as Mawqiif (when a TabiT narrates directly from the Prophet
Jsu4=) to Hasan al-Basrl. Al-QatiT narrates in Zawd'id Fada'il al-Sahabah (866) from Muhammad ibn
Ahmad al-Biirani with this chain. In this chain there is Muhammad ibn Yazid Abui Hisham al-Rifa1
and Yahya ibn Yaman, who are both da‘f. The narration is authentically attributed to Hasan but not
to the Prophet As:&d= as stated in Kitab al-Zuhd of Imam Ahmad who narrates from ‘Abd Allah ibn
‘Amir ibn al-‘Adawi—from Hamad ibn Salamah—from Yiinus ibn ‘Ubayd—from Hasan (al-Basri) that
the Prophet A5l said, “By the one who has my soul in his hand, people will be granted freedom
from hell fire with the intercession of a man from my nation. With his intercession a number equal
to that of RabTah and Mudar will be saved.” Hasan said, “They thought this was either ‘Uthman ibn

-

‘Affan or Uways al-Qarni.” He also narrates it from al-Husayn, who is Ibn Muhammad ibn Bihram—

from Hammad ibn Salamah with this chain (2047).
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28. What is prepared for ‘Uthman in the Hereafter
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33. Al-QatTTstates—Abu Bakr al-Biirani narrated to us— AlTibn Tsa narrated
to us—Abd al-Rahman ibn ‘Affan narrated to us—Abd al-Rahman
ibn Ibrahim narrated to us—from al-Layth ibn Sa‘d—from Yazid ibn Abi
Habib—from Abu al-Khayr—from ‘Ugbah ibn ‘Amir al-Juhant:

The Prophet Jssie said, “When [ was lifted to the heavens I entered the
Paradise of Eden and an apple was placed on my shoulder. (He said,) The
apple split by the beauty of the maiden in Jannah; whose eyelids were like
feathers of an eagle. I asked, ‘Who do you belong to?’ She said, ‘I belong to
the murdered Khalifah that will come after you. I belong to ‘Uthman Ibn
‘Affan™

1 The narration is Mawdi‘ (fabricated). Al-QatiT narrates in Zawd'id Fada’il al-Sahabah (864) from
Muhammad ibn Ahmad al-Biirant. Ibn al-Jawzl narrates in al-Mawdii‘at (1/246-247) and he went at
length in gathering all the alternate chains of transmissions, after which he said, “This narration is
not authentically reported from the Messenger of Allah i=:£4(=” T say: ‘Abd al-Rahman ibn ‘Affan
is a liar. Mizan al-i'tidal 4/304.

73



29. ‘Uthman’s achievements and virtues deeds in Islam
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34, Al-QatiT states—'Abd Allah ibn Ahmad ibn Hanbal narrated to us—

my father narrated to me—Hashim ibn al-Qasim narrated to us—Abd
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al-Hamid, i.e. Ibn Bihram- narrated to us—Al-Muhallab Abi ‘Abd Allah

narrated to us:

A man who would praise ‘Alf and criticise ‘Uthman came to Salim ibn ‘Abd
Allah ibn ‘Umar ibn al-Khattab and said, “O Aba al-Fadl, Will you not tell
me, did ‘Uthman witness the two pledges; the pledge of Ridwan and the
pledge of victory?”

Salim replied, “No he did not.”

Exclaiming Allah’s greatness, the man jumped up, and holding his robes he
left. After he left, those who were sitting with Salim said, “By Allah, do you

know the man’s motives.”

Salim asked, “Indeed, what is the matter with him?”

They said, “He is from those who praise ‘Alf and criticise ‘Uthman.”

Salim said, “Bring him,” and he was summoned before him.

When he arrived Salim said to him, “0 obedient servant of Allah, you asked
me whether ‘Uthman was present at the two pledges; the pledge of Ridwan
and the pledge of victory, to which I replied that he was not. You then
exclaimed the greatness of Allah and left maliciously pleased. Perhaps you

are from those who criticise ‘Uthman and praise ‘Ali?”

The man replied, “Indeed, I am.”

Salim then said, “Listen to me carefully, understand what I am about to
tell you and narrate it from me. Verily when the Prophet i.&5i- took
the pledge from the masses under the tree he dispatched ‘Uthman in an
expedition seeing to a matter concerning Allah, His Messenger, and the
believers. The Prophet i< said, ‘This right hand is mine and the left
is ‘Uthman, he then struck his right hand against his left hand and said,
‘This is for ‘Uthman. As for the second pledge, he sent ‘Uthman to ‘Ali, who
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was the governor of Yemen, and he did in his absence what he did in the

previous case.

Furthermore, of the virtues of ‘Uthman is that the Prophet i said to a
man from the people of Makkah, ‘O so and so, Will you sell me your house
I would like to add it to the Masjid of the Ka'bah and you will get in turn a

house in Paradise.

The man said, ‘By Allah, I do not have a house other than this one. If I was

to sell, my children will not have a place to reside.”

The Prophet i£4i- repeated saying, ‘Sell me your house I would like to add

it to the Masjid of the Ka'bah and you will get in turn a house in Paradise.

The man replied, ‘I have neither interest nor a need in what you are

proposing.

This reached ‘Uthman who was a close associate and friend of his in the
days of ignorance. He came to the man and said, ‘O so and so, I heard the
Prophet Js<&4 wanted your house to add to the masjid of the Ka'bah, for a

house you will get in Paradise and you refused.
The man said, ‘Yes I refused.

‘Uthman continued persuading him to sell until he sold the house to him
for ten thousand Dinars (gold coins). He then went to the Prophet iz«
and said, ‘O Prophet 4= 1 heard that you wanted the house of so and
so, so that you may add it to the Masjid and you would give him a house in
Paradise for it. The house is mine now, would you accept it from me and

guarantee me a house in Paradise?’

The Prophet Jsii said, ‘Yes, and he then took the house from him and

promised him a house in Paradise. I testify to that for the believers.

Then he prepared the Army of Distress, when the Prophet &s.&ii- carried

out a military expedition to Tabuk. Of all the expeditions the Prophet
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4= undertook there was not an expedition where in which the Prophet

Isaal> was in more hunger, thirst, scarcity of conveyance, and widespread
hunger than this expedition. As soon as ‘Uthman heard of this he bought
food for the Prophet 4= and his Companions. He prepared a caravan,
made up of conveyances and provisions, and sent them to the Prophet
Iz, Seeing a crowd coming, the Prophet ds<if said, ‘I feel this caravan
carries good news. When the caravan yielded and the provisions intended
for the Prophet and his Companions were dismounted, the Prophet Jssii-
lifted his hands towards the sky and said three times, ‘O Allah I am pleased
with ‘Uthman so You also be pleased with him. He then said, ‘O people
invoke prayers for ‘Uthman, and the people all invoked prayers for him
while they were striving in the path of Allah and were in the company of

their Prophet iz,

Also of his virtues is that the Prophet i<z married his daughter to him,
and when one passed away, he came to ‘Umar; who was in the company
of the Prophet, and said, ‘T am proposing for your daughter so marry her
off to me. The Prophet il heard this and said, ‘O ‘Umar, ‘Uthman
proposed to your daughter, marry your daughter to me and I will marry
my daughter to him. The Prophet &s&4f> married ‘Umar’s daughter and

‘Uthman married the Prophet’s daughter. This was the status of ‘Uthman.!
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1 The isnad is Da‘Tf. Imam Ahmad narrates it in Fada'il al-Sahabah (784) from Hashim ibn Qasim with
this chain, which is weak due to the anonymity of Muhallab. Some of the incidents mentioned have
corroborations in other narrations such as that mentioned in the narration of Ibn ‘Umar (12) in which
the Prophet placed his hand in place of ‘Uthman’s hand.
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35. Al-QatiT states—Abi Muslim Ibrahim ibn ‘Abd Allah al-MisrT narrated

narrated to us—from al-walid ibn Ziyad—from Farqad Abi Talhah—from
‘Abd al-Rahman ibn al-Khabbab al-Sulamt:

I was under the pulpit of the Prophet issi while he was on the pulpit.
He encouraged subsidising the Army of Distress. No one answered him.
‘Uthman then stood up and said, “Upon me are hundred camels with its

saddle and hunch in assisting the army.”

Then the Prophet encourage again subsiding the expedition of haste and
no one answered. ‘Uthman stood up and said, “Upon me are two hundred

camels with its saddle and hunch in assisting the army.”

Then the Prophet encouraged again subsiding the expedition of haste and
no one answered. ‘Uthman stood up and said, “Upon me are three hundred

camels with its saddle and hunch in assisting the army.”

‘Abd al-Rahman said, “It is as if I am looking at the Prophet as he said, ‘No

7]

action can affect ‘Uthman negatively after today.
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36. Al-QatiT states—Jafar ibn Muhammad al-Firyabi narrated to us—
Muhammad ibn al-‘Aziz? al-Ayli narrated to us—Sallam ibn Rawh narrated

to us—from ‘Uqayl ibn Khalid that Ibn Shihab al-Zuhrf said:

1 The isnad is Da'if. Al-QatiT narrates it in Zawa'id Fada'il al-Sahabah (822) from Abi Muslim Ibrahim
ibn ‘Abd Allah al-MisrT with this chain. He also narrates from (823) Ibrahim ibn ‘Abd Allah al-Misri—
from ‘Umar ibn Marziig—from al-Sakan ibn al-Mughirah with this chain. According to ‘Al ibn al-

Madini, Farqad is majhil (unknown). Tahdhib al-Tahdhib 3/384.

2 The original had “‘Abd al-‘Az1z” instead of “Al-'Aziz”. This is a mistake, the correct one as mentioned

in al-Jarh wa al-Ta'dil of Tbn AbT Hatim is al-'Aziz.
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‘Uthman ibn ‘Affan donated nine hundred and forty camels and then added

sixty horses to complete the thousand.!
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37. Al-QatTT states—Ja‘far al-Firyabi narrated to us—Muhammad ibn al-Sar1
al-‘Asqalani narrated to us—Damrah ibn RabT'ah narrated to us—from ‘Abd
Allah ibn Shawdhab—from ‘Abd Allah ibn Qasim —from Kathir, mawla
of ‘Abd al-Rahman ibn Samurah al-Qurashi—from‘Abd al-Rahman ibn

Samurah:

‘Uthman came to the Prophet &£ at the expedition of Tabtk while the
Prophet was preparing for the expedition. He had one thousand gold coins

in his palms; he poured it on the Prophet’s lap and returned.

‘Abd al-Rahman said, “I saw the Prophet turning them over in his lap while

1779

saying, ‘Nothing that ‘Uthman does will ever affect him after today.

1 The isnad is Da‘Tf. Al-QatiT narrates in Zawa'id Fada’il al-Sahabah (848) from Ja‘far ibn Muhammad al-
Firyabi. His chain to al-Zuhri is weak due to Sallam ibn Rawh, who is Da‘if. Tahdhib al-Tahdhib 2/141.
However, it is corroborated by what Qatadah has said, as reported in Musannaf ibn Abt Shaybah (32022)
with an authentic chain, “Uthman donated a 930 camels and 70 horses for the Army of Distress.”

2 The isnad is Da‘tf. Al-Qati1 narrates in Zawd'id Fada’il al-Sahabah (846) from Ja‘far ibn Muhammad al-
Firyabi with this chain. He also narrates with an alternate chain (839) via Muhammad ibn Muhammad
al-Wasiti and ‘Abd Allah ibn Imam Ahmad (738). The isnad is Da‘if due to all of them meeting at
Kathir, Mawla of ‘Abd al-Rahman ibn Samurah; who has no notable accreditations. 1t is for this
reason that Ibn Hajar said in Taqrib (5626), “He is an acceptable narrator,” meaning if there is a reliable
corroboration. Review the footnote on narration (24)(pg. 64). The corroborations for this narration
come from the likes of Zakariyya ibn Yahya al-Kisa'T; who was suspected of lying, as reported in Fadd'il
al-Sahabah (854) with his chain from Ibn ‘Umar. As well as by ‘Abbas ibn al-Fadl al-AnsarT; who is also
suspected of lying, with his chain from ‘Imran ibn al-Husayn in Mujam al-Kabir (12/4138).
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38. Muwaffaq ibn Sa‘7d narrated to us—Aba ‘Alf al-Saffar narrated to us—
Abi Sa'd al-Nasrawl narrated to us—Ibn Ziyad al-Simidhi narrated to us—
Ibn Shirawayh and Ahmad ibn Ibrahim narrated to us—Ishaq ibn Ibrahim
narrated to us—Abd Allah ibn Idris narrated to us, who said, “I heard
Husayn ibn ‘Abd al-Rahman reporting—from ‘Amr ibn Jawan—from al-
Ahnaf ibn Qays:

We were sitting in the Masjid in Madinah, when ‘Uthman came—his had
covered with a yellow sheet—and said to them, “Do you know that the
Prophet i< said. ‘Whoever buys the pasture of that family Allah will
forgive him” I bought it for twenty or twenty six thousand and came to the
Prophet #s&ife and informed him. He then said, ‘Donate it to the Masjid

and the reward will be for you.”
They all said, “By Allah yes!”

‘Uthman said, “Do you know that the Prophet .- said, ‘Whoever buys the
well of Rimah Allah will forgive him. I then bought the well for 20 000 or 26
000, came to the Prophet #<zsi and informed him about it. He said, ‘Make

it a public source of water for the Muslims and the reward will be for you.”
They all said, “By Allah yes!”

‘Uthman said, “Do you know the Prophet i« looked at the people and
said, ‘Whoever subsidizes these—the Army of Distress—Allah will forgive
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him! I then subsidized the entire army until there was not a cord or a

halter except it was provided.”
They all said, “By Allah yes!”

‘Uthman said, “O Allah, bear witness. O Allah, bear witness.”

1 The isnad is Da‘f. Some of the statements are authentic as discussed in the footnote of narration
(24)(pg. 64). Al-Nasa'Tnarrates it (3184) from Ishaq ibn Rahiiyah with the same chain only with a slight
variation. In the chain is ‘Amr ibn Jawan whose status is unknown.
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30. ‘Uthman was killed unj ustly
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39. Ishaq states—Sulayman ibn Harb narrated to us—Hammad ibn Zayd
narrated to us—Yahya ibn Sa‘id narrated to us—from Abli Umamah ibn

Sahal ibn Hunayf:

We were with ‘Uthman when he was besieged. He entered a lobby, where
one could hear the talk of the town. He came back with his facial expression

changed and he said, “They were just promising to kill me.”
We said, “Allah is sufficient for you against them, O Amir al-Mu’minin.”

‘Uthman said, “On what grounds do they want to kill me? I heard the
Prophet &£ saying, ‘It is not permissible to shed the blood of a Muslim
except in three cases: One who apostatises after embracing Islam, a married
person who commits adultery, or in retribution for committing murder. By
Allah, 1 did not commit adultery in Jahiliyah or in Islam, nor did I wish that
I had another religion since Allah guided me, and I never killed anyone. So

on what grounds do they want to kill me?™

1 The isnad is Sahih. Abii Dawiid narrates it in his Sunan (4502) with the chain of Ishaq ibn Rahiiyah.
Al-TirmidhT narrates it (2158) from Ahmad ibn ‘Abdah al-Dabi—from Hammad ibn Zayd with this

chain. Al-Tirmidhi said, “This is a sound narration.”
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31. ‘Abd Allah ibn Salam strong condemnation of ‘Uthman’s killing
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40. and with this chain [Ishaq ibn Ibrahim narrated to us]'—Abd al-Razzaq
narrated to us—Ma'mar narrated to us—from Ayytb—from Humayd ibn
Hilal—from ‘Abd Allah ibn Salam, who said to them:

The angels never ceased surrounding this city since the Prophet ts&ife
entered it. If you kill him, they will never come back. The sword is still
sheathed amongst you, by Allah if you kill him it will be unsheathed and
will never be sheathed again—or he said, till the Day of Judgement. No
Prophet was murdered except seventy thousand were killed because of his
murder, and no Khalifah was murdered except that thirty five thousand

are killed because of his murder.

He said, “It was mentioned that 70000 were killed because of Yahya ibn

Zakariyya’s murder.”

1 In the original it states, “Ishaq said—Ibrahim narrated to us,” which is incorrect. What we affirmed
is correct as mentioned in Al-Matalib al-‘Aliyah.

2 The isnad is Da‘Tf, but the tradition from ‘Abd Allah ibn Salam is authentic with supporting evidence.
Ishaq ibn Rahiiyah narrates it in Al-Matalib al-‘Aliyah (8/606) from ‘Abd al-Razzaq al-San‘ant with this
chain. The chain is Mungati‘ (disjointed), Humayd ibn Hilal did not hear from ‘Abd Allah ibn Salam.
However, Ishaq reports it with two unbroken chains in another part of his book, other than the one
mentioned. ‘Abd Allah ibn Mughaffal appears between Humayd ibn Hilal and ‘Abd Allah ibn Salam.
Ibn Shabbah al-Numayri narrates in Tarikh al-Madinah (2045) from Msa ibn IsmaTl—from Aba Hilal—
from Humayd ibn Hilal—from ‘Abd Allah ibn Salam. AS a result of these corroborations, the narration
is authentic.
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32.‘A’ishah e cursing the killers of ‘Uthman, praying against them, and
Allah ds#a2 accepting it
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41, Abt Bakr Muhammad ibn Muhammad ibn Muhammad al-Bazzaz al-
Bistami narrated to us in Nisablir—Abl al-Qasim Fadl ibn AbT al-Harb
Ahmad al-Jurjani narrated to us—Aba Bakr Ahmad ibn al-Hasan al-Harsht
al-HirT narrated to us—Abu Al-‘Abbas Muhammad ibn Ya'qib al-Asamm
narrated to us—Muhammad ibn al-Hasan ibn al-A'rabi narrated to
us—Mu‘awiyah ibn ‘Amr narrated to us—Hazm ibn Abi Hazim narrated to
us, who said—I heard Muslim Aba al-Aswad saying—I heard Talq ibn Habib

saying:

We went from Basrah to Madinah to look into the killing of Amir al-
Mu’'minin ‘Uthman. Upon reaching Madinah we agreed to disperse, with
some of us going to ‘All, others to Hasan, and some to the Mothers of the
Believers.

I went to ‘A’ishah s and greeted her.

She greeted back and asked, “Who are you?”

I said, “From the people of Basrah.”
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She asked, “From which tribe in Basrah?”

I said, “Bakr ibn Wa’il”

She asked, “Which family from Bakr ibn Wa’il?”
I said, “From Bani Qays ibn Tha'labah.”

She said, “The same tribe of so and s0?”

I replied, “Yes.”

I then asked, “O Mother of the Believers, why was ‘Uthman, Amir al-

Mu’minin, killed?”

Shereplied, “By Allah, he was killed unjustly. May Allah curse his murderers
and avenge ibn Abi Bakr. May Allah bring upon A‘yan' of Bani Tamin a
great calamity and burn the blood of Banti Buday! for their misguidance.

May Allah shoot down al-Ashtar with an arrow from His arrows.”

He [the narrator] said, “By Allah, there is no respite from Allah? except that
they were afflicted by her curse.”

1 His full name is A'yan ibn DabTah al-MajashiT. Majashi‘i is a sub clan of Tamim ibn Daram. He was
the one who attacked the carriage of Sayyidah ‘A’ishah wd&s. Al-Fitnah wa Wagq at al-Jamal by Sayf ibn
‘Umar (pg. 152).
2 This is how it appears in the original work, Ibn Shabbah reports it as, “There was not a signal one of
them,” and al-Tabarani reports it as, “There was not a man from the group.”
3 The isnad is Da‘f but the tradition from Sayyidah ‘A’ishah i is authentic due to corroborating
narrations. In this chain there is Muhammad ibn al-Hasan ibn al-Arabi whose condition is
unknown. There is a group who corroborated this narration, amongst them is ‘Abd Allah ibn ‘Abd
al-Wahab as recorded by al-Tabarani in Mu jam al-Kabir (133). As well Misa ibn Isma‘l and Khalid ibn
‘Abd ‘Aziz al-Thaqafi in Tarikh al-Madinah of Ibn Shabbah (2201) and (2202), AbG Dawiid al-TayalisT also
narrates it as recorded by al-Bukharf in Tarikh al-Kabir (4/310), except they mentioned the narrator as
“Talq ibn Khashaf” who is a companion. This is authentic. This is supported by the fact that Talq ibn
Habib is from ‘Anaz and not from Bakr ibn Wa'‘il as mentioned in the tradition. Tarikh al-Kabir 4/310.
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33. ‘Uthman g submitting himself to the will of Allah; as seen by him in

the dream, until he was killed
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42. Shahradar ibn Shirawayh al-Daylami narrated to us—Abi al-Husayn
al-Mubarak ibn ‘Abd al-Jabbar al-Sayrafi narrated to us—Aba Tahir
Muhammad ibn ‘Alf, who is known is Ibn Al-‘Allaf narrated to us—Ahmad
ibn Jafar al-QatiT narrated to us—'Abd Allah ibn Ahmad ibn Hanbal
narrated to us—Uthman ibn Abi Shaybah narrated to us—Ytnus ibn Abi
Ya'fur al-'Abdi narrated to us—from his father—from Muslim Abi Sa‘id’,
the mawla of ‘Uthman ibn ‘Affan:

‘Uthman ibn ‘Affan freed twenty slaves and asked for a pair of trousers and
wore it. He did not wear it during the Jahiliyah or Islam. He said, “I saw the
Prophet &4z last night in my dream. I also saw Abd Bakr and ‘Umar, they
said to me, ‘Be patient, you will break fast when we meet.” He then called
for a Mushaf (copy of the Qur’an), placed it in front of him and was killed

in this condition.?

1 In the original it states, “From Muslim—from Ab{ Sa‘id,” this is incorrect. The correct form is what
is stated above, as stated in al-Asma’ wa al-Kunna of Abti Ahmad al-Hakim.

2 The isnad is Da‘f. ‘Abd Allah ibn Ahmad narrates in Zawa'id Min Fada’il al-Sahabah (809) from
‘Uthman ibn AbT Shaybah with this chain. In the chain there is Muslim Abu Sa‘id whose status is
unknown. Abli Ahmad al-Hakim in al-Asma’ wa al-Kunna (2206) mentioned a brief biography for him.
The strongest narration mentioned about this is what is reported from Nafi in a Mursal narration.

Refer to the footnote of narration 21 (pg. 59).
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34. The Prophet #«&if= calling the detractors from ‘Uthman hypocrites
and commanding him to protect the Khilafah
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43. Al-QatTT narrated to us—'Abd Alldh ibn Ahmad narrated to us— my
father narrated to me—Abi al-Mughirah' narrated to us—Al-Walid ibn
Sulayman narrated to us—Rabiah ibn Yazid narrated to us—from ‘Abd

Allah ibn ‘Amir narrated to us—from Nu‘man ibn Bashir—from ‘A’ishah:

The Prophet &4 sent for ‘Uthman ibn ‘Affan, and the Prophet s
turned towards him. The last thing he said to him was, after hitting him
between the shoulders, “O ‘Uthman, Allah might don a garment upon you,
and if the hypocrites ask you to remove it, do not do so until you meet me.”

He said this thrice.

I [the narrator] said to her, “O Mother of the Believers, why did you not

mention this before?”
She replied, “By Allah, I forgot and did not think of it.”

I then informed Mu‘awiyah ibn Ab1 Sufyan.?

1 His full name is ‘Abd al-Quddas ibn al-Hajj3j al-Hims, reliable scholar. He passed in the year 212 A.H.
The authors of the six canonical works transmit from him.

2 The isnad is Sahih. Imam Ahmad narrates in it in Fada’il al-Sahabah (816) from Abt al-Mughirah ‘Abd
al-Quddis ibn al-Hajjaj. However, ‘Abd al-Rahman ibn Mahdi narrates it in al-Musnad (25162) from
Mu‘awiyah ibn Salih, mentioning ‘Abd Allah ibn Abi Qays in place of ‘Abd Allah ibn ‘Amir. In Musannaf
ibn Abi Shaybah (32036) Zayd ibn Hubab called him ‘Abd Allah ibn Qays. Al-Mizzi said in Tahdib
(15/149), “There is difference with regards to the chain of transmission. Asad ibn Miis3, Layth ibn
Sa‘'d, ‘Abd Allah ibn Wahab, and ‘Abd Allah ibn Salih narrate from Mu‘awiyah ibn Salih as mentioned.”
I say: Mentioning ‘Abd Allah ibn ‘Amir is the correct approach. This is corroborated by al-Walid ibn
Sulayman—from RabTah ibn Yazid—from ‘Abd Alldh ibn ‘Amir. This is found in al-Musnad (24566)
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44, Al-Qati’T states—Ibrahim ibn Sharik al-Kafi narrated to us—Zakariyya
ibn Yahya al-Kisa'i narrated to us—Isma‘il ibn ‘Abd al-Rahman narrated

to us—from Anas ibn Malik:

I saw the Prophet s« placing his hand on ‘Uthman’s shoulder saying,
“How will you all be when you kill your leader, your swords clash, and the
worst of you takes charge of your affairs? How wicked it is, how wicked it

is for my nation if they do this.”*

1 The isnad is extremely Da‘f. Al-QatiT narrates it in Zawa'id ‘Al Fada’il al-Sahabah (852) from Ibrahim
ibn Sharik al-Kaff with this chain. In the chain is Zakariyya ibn Yahya al-Kisa’i, who is suspected of

forgery. Yahya ibn Ma'Tn, al-Nasa'T and al-Daraqutni all criticised him. Lisan al-Mizan 3469.
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35. The Prophet is:&if- seeking forgiveness for ‘Uthman and informing
him that he is from the inhabitants of Jannah'
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45, Al-QatiT states—Abd Allah ibn Ahmad narrated to us—my father
narrated to me—Abt Ibrahim Muhammad ibn al-Qasim Al-Asadi narrated

to us—from Al-AwzaT—from Hassan ibn ‘Atiyyah:

The Prophet is&4 said, “O ‘Uthman, may Allah forgive whatever you have
done or might do; done publicly, privately or ostensibly, and whatever was
and will be until the Day of Judgement.”
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46. Al-QatiT states—Muhammad ibn Ahmad al-Qadhi al-Barani narrated to
us—Humayd ibn Rabi narrated to us—Yahya ibn Yaman narrated to us—

Sufyan narrated to us—from Khalid al-Hadha'—from Abt Qilabah—from Anas:

The Prophet 4«4 said, “The most sincere in his bashfulness is ‘Uthman.”

1 In another alternate chain; other than the one previously mentioned under narration 12 (pg. 48),

that ‘Uthman is the most bashful Companion.

2 The isnad is Matriik (suspected of forgery). Imam Ahmad narrates it in Fadd'il al-Sahabah (736). The
Hadith was previous mentioned (under 14) (pg. 48) from another chain.

3 The isnad is Da‘Tf. Al-QatiT narrates it in Zawa'id ‘ala Fada'il al-Sahabah (865) from Muhammad ibn
Ahmad al-Birant with this chain. He also narrates it (803) from ‘Abd Allah—from his father—from
Waki'—from Sufyan with this chain. Although the narration seems sounds until Anas, there is a slight
defect in it. Most of the narrators narrate it as a Mursal from Khalid al Hadha'—from Abu Qilabah.
Ibn ‘Abd al-HadT in his book Turuq Hadith Afradukum Zayd, “The closest in all these narrations is
the narration of Anas, and upon close inspection it becomes apparent it is Mursal. The rest of the
narrations have a shade of contention in it. Some of the statements in the narration are authentic
undoubtedly, such as mentioning Abl ‘Ubaydah.” Majmi‘ Rasa’il al-Hafiz Ibn ‘Abd al-Hadi pg. 45.
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36. Killing ‘Uthman unjustly opened the door of civil strife upon this
nation. The perfection of ‘Uthman generosity and the Prophet s
making Du‘a for him
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47. Al-QatiT states—'Abd Allah ibn Ahmad narrated to us—Ibrahim ibn
Sa‘ld al-Tabarf al-JawharT narrated to us—Sa‘id ibn Muhammad al-Warraq

narrated to us—Fudayl ibn Ghazwan narrated to us—Abu al-Mughirah al-

Dhubhli narrated to us—Fulfulah narrated to me:

Hasan ibn “Alf said, “I saw the Prophet is<4i= leaning on the ‘Arsh in my
sleep. I then saw Abt Bakr clutching the knot of the Prophet’s isekig-
loincloth. T then saw ‘Umar clutching the knot of AbG Bakr’s loincloth. 1
then saw ‘Uthman clutching the knot of ‘Umar’s loincloth. I then saw blood
pouring from the sky.”

Hasan narrated this and in attendance were some Shiah, they said, “Did

you not see ‘Ali?”

Hasan answered, “There is no one I would like to see more clutching the

Prophet 4«4 than “Alf, but this is a dream.”
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‘Ugbah ibn ‘Amr [Abl MasGd]' said, “You find it hard to accept the dream of
Hasan? [Let me realte to you something then] I was with the Prophet on an
expedition and the Muslims suffered tremendously, until the despair was
manifest on the face of the Muslims and glee on the faces of the hypocrites.
When the Prophet i<zl saw this he said, ‘By Allah, the sun will not set
until sustenance arrives! ‘Uthman knew Allah and His Messenger were
telling the truth. He went with his conveyance and came across a caravan
of fourteen?. He bought it and all the food they had, sending seven to his

family and seven to the Prophet is-&sie,

When the Companions saw the caravan coming, the faces of the Companions

lit up and the faces of hypocrites darkened with despair.

The Prophet asked, “What is this?”

They said, “‘Uthman sent it as a gift.”

Isaw the Prophet J=&4i raising his hands and invoking prayer for ‘Uthman.
I have never seen before nor after that incident, the Prophet invoking
prayers for someone as he did for ‘Uthman, saying, “O Allah give ‘Uthman,
0 Allah do this for ‘Uthman; keeping his hands up until the whiteness of

his armpits could be seen.”

1 The original has the name ““Ugbah ibn ‘Amr and Abt Mas‘td,” what we have stated is correct.
2 The original has “ten” what we have stated is correct.
3 The isnad is Da‘Tf. ‘Abd Allah narrates it in Zawa'id ‘ala Fada'il al-Sahabah (287) from Ibrahim ibn Sa‘id
al-TabarT. In the chain is SaTd ibn Muhammad al-Warraq, who was deemed unreliable by Yahya ibn
Ma'‘in, Ahmad ibn Hanbal, al-Nasa'1 , Abi Dawiid, and others. Tahdhib al-Tahdhib 2/40. Al-Tabarant
narrates it al-Awsat (7255) from Muhammad ibn Rashid—from Ibrahim ibn Sa‘ld al-Jawhari—from
Sa1d ibn Muhammad al-Warrag; after which he said, “Sa‘7d ibn Muhammad is the only one to narrate
this.”
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37. The reverence of ‘Ali, ‘A’ishah, and many other Companions for

‘Uthman; and their strong condemnation of his murder
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48. Al-QatiT states—Abd Allah ibn Ahmad narrated to us—my father
narrated to me—Umm ‘Amr bint Hassan ibn Yazid Abi al-Ghusn narrated
to us, Imam Ahmad! said, “She was a reliable old women.”—my father

narrated to me:

I entered the grand Masjid of Kifah and ‘Alf ibn Abi Talib was on the pulpit,
addressing the people, calling out loudly three times, “O people, O people,
0 people, you are excessive with regards to ‘Uthman, the likes of him and I
is what Allah described in the Qur’an, And we will remove whatever is in their

hearts of resentment, so they will be brothers, on thrones facing each other.”

Umm ‘Amr said, “I heard my father saying, “‘Uthman prepared the Army

of Distress twice.”

1 Imam Ahmad said this in Fadd’il al-Sahabah (298).

2 Strah al-Hijr: 47.

3 The isnad is Da‘f. The tradition from ‘Alf is Hasan due to corroborating reports. Imam Ahmad
narrates it in Fadd'il al-Sahabah (698) from Umm ‘Amr bint Hassan with this chain. Hassan ibn Yazid is
in the chian of narration and his condition as a narrator is unknown. In Fada’il al-Sahabah it appears
as Hassan ibn Zayd, likewise in Al-Kunna of al-Dulabi (2/146) and al-Thigat of Ibn Hibban (710). It has a
sound corroboration in the Mustadrak of al-Hakim (4563) from Abii Muhammad al-Muzani; whose full
name is Ahmad ibn ‘Abd Allah—from Ahmad ibn Najdah—from ‘Alf ibn ‘Abd al-Hamid—from Ya'qab
al-Qummi—from Hartin ibn ‘Antarah—from his father, who said, “‘Alf 44 was in Khawarnag, lying
in his bed, and with him was Aban ibn ‘Uthman. He said, ‘T hope your father and I will be from those
Allah 3552 described as and we will remove whatever is in their hearts of resentment, so they will

”

be brothers, on thrones facing each other.” I say: A similar narration is recorded in the Sunan of Sa'ld
ibn Mansir (1203) from Hammad ibn Zayd—from ‘Asim ibn Bahdalah as a Mursal narration, with the

exception that it states, “One of the daughters of ‘Uthman entered.”
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49, Al-QatiT states—Abd Allah narrated to us—my father narrated to me—
Abli Mu‘awiyah narrated to us—Abt Malik al-AshjaT narrated to us—from

Salim ibn Ab1 al-Ja'd—from Muhammad ibn al-Hanafiyyah:

It reached ‘All that ‘A’ishah was cursing ‘Uthman’s murderers on the
battlefield. Upon hearing it he lifted his hands until it reached his face
and said, “I too curse ‘Uthman’s murderers, may Allah curse them whether
they are on the ground or in the mountains.” He said this two or three

times.!
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50. Al-QatTT states—Abd Allah ibn Ahmad narrated to us—my father
narrated to me—'Abd al-Samad, who is Ibn ‘Abd al-Warith, narrated to
us—Fatimah bint ‘Abd al-Rahman narrated to us—my mother narrated

to me:

She asked ‘A’ishah—and it was her uncle who sent her—she said, “One
of your sons sends greetings to you and asks you regarding ‘Uthman, for

people are abusing him.”

1 The isnad is Sahih. Imam Ahmad narrates it in Fadd'il al-Sahabah (733) from Abd Mu‘awiyah
Muhammad ibn Khazim al-Darir with this chain. Similarly, Isma‘l ibn Zakariyya also narrates it from
Abi Malik al-AshjaT as recorded in the Sunan of Sa7d ibn Mansir (2943), and Yazid ibn Hartn from
Abi Malik as recorded in Musannaf Ibn Abt Shaybah (37782).
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‘Aishah said, “May Allah curse whoever curses him. I was seated with the
Prophet A& leaning against his back and Jibril was revealing Qur’an to
him. He was saying, ‘Write, O ‘Uthaym'.” Allah would not give him such a
position except if he was a man of honour in the sight of by Allah and His

Messenger.™
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51, Imam Ahmad ibn Hanbal states—Yinus, who is ibn Muhammad,

narrated to us—Umar ibn Ibrahim al-Yashkurt narrated to us:

I heard my mother saying that her mother went to the Kabah [for a
need]’. The house at the time had two doors*. She said, “After I completed
my Tawaf, I entered upon ‘A’ishah and said, ‘One of your sons sent me to
convey his greetings to you; people are excessive with regards to ‘Uthman,
what do you say about it?’ She replied, “May Allah curse whoever curses
him—TI think she said this three times. I saw the Prophet Ziie sitting
knee to knee with ‘Uthman and I was wiping the sweat of the Prophet’s

face while revelation was coming down. He married two of his daughters

1 Diminutive form of ‘Uthman, used to show affection.

2 Theisnad is Da‘if. Imam Ahmad narrates it in Fada'il al-Sahabah (813) from ‘Abd al-Samad ibn ‘Abd al-
Warith with this chain. The weakness of the narration is due to the anonymity Fatimah bint ‘Abd al-
Rahman and her mother, but it seems it is Umm KhulthGim bint Thumamah al- Yashkuriyyah which
will come under narration 51 (pg. 95). Ibn Hajar said in Al-Tajil (pg. 599) that Fatimah is not known.

3 In the original it states “Special house,” but what is mentioned above is more coherent in the

context of the narration, as stated in Fada'il al-Sahabah.

4 In the original it states “It became clear,” but what is mentioned above is correct, as stated in Fada’il

al-Sahabah.
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to him, one after the other. He was saying, ‘Write O ‘Uthaym. By Allah,

]

Allah will not elevate a slave to that level except he was honourable.
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52. Al-QatiT states—Abd Allah narrated to us—my father narrated to
me—Ishaq ibn Sulayman narrated to us—Mughirah ibn Muslim narrated

to us—from Matar al-Warraq—from Ibn Sirin—from Hudhayfah:

When news of ‘Uthman’s murder reached him he said, “0O Allah you know
that I am free of his blood. If they were right to kill him, I am free from it.
If they erred in killing him then You know I am innocent of shedding his
blood. The Arabs will soon know, if they killed him justly, they will derive
milk? from it and if they have erred in killing him then they will derive
blood from it. The sword will never be lifted from them and the killings

will never cease.”

1 The isnad is Da'if. Imam Ahmad narrates it in Fadd'il al-Sahabah (814) from Y@inus ibn Muhammad
ibn Muslim al-Baghdadr with this chain. It is weak due to the anonymity of Umm Khulthim bint
Thumamah al-Yashkuriyyah. Umar ibn Ibrahim al-Yashkurf is in fact Muhammad ibn Ibrahim al-
Yashkuri according to al-Bukhari as mentioned in his al-Tarikh al-Kabir (26). He said, “He is considered
from the inhabitants of Basrah. ‘All and Bishr ibn Yasuf related to me that Muhammad ibn Ibrahim al-
YashkurT narrated to us—Umm Kulth@im bint Thamah narrated to me,” the same narration previously

mentioned.

2 This is how it appears in the original and in Fada’il al-Sahabah it has the word “milk” which is correct

and the context of the narration supports it.

3 The isnad is Da‘Tf but the tradition is authentic. Imam Ahmad narrates it in Fadd'il al-Sahabah (801)
from Ishaq ibn Sulayman al-Razi with this chain. It is weak due to Matar al-Warraq but there are
corroborating narrations for it. Ibn AbT Shaybah narrates in his Musannaf (37686) from Hammad ibn
Usamah—from Hisham ibn Hassan—from Muhammad ibn Sirin—from Hudhayfah; this is a sound
chain of narration. Ibn Sa‘'d narrates in his Tabagat (3/79) from ‘Amr ibn ‘Asim al-Kilabi—from Abu
al-Ashhab Hawdhah ibn Khalifah—from ‘Awf al-A‘rabi—from Ibn Sirin—from Hudhayfah. This chain

is also authentic.
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53. Al-QatiT states—Abd Allah narrated to us—Hartin ibn Ma'raf narrated
to us—from ‘Abd Allah ibn Idris—Layth said—Yazid ibn al-Malih narrated

it to us—from his father—from Ibn ‘Abbas:

If all the people agreed to kill Uthman then they would have been pelted

with stones as the people of Lt were.!

1 The isnad is Da‘f. ‘Abd Allah ibn Ahmad narrates in Zawa'id ‘ala Fada'il al-Sahabah (746) from Harin
ibn Ma'raf with this chain. This chain is weak due to Layth ibn Abi Sulaym and his teacher. Shaykh
WasT al-Allah, the researcher of Fadd'il al-Sahabah said, “Yazid ibn al-Malih appears in the original
and on it is a sign indicative of a mistake. The correct name is Ziyad ibn AbT al-Malih... It has an
incomplete corroboration in the Tabagat of Ibn Sa‘d (3/80) from Qatadah—from Zahdam al-jurmi—
from Ibn ‘Abbas. Qatadah is a Mudalis (obfuscates when he narrates) and he narrated in a vague
manner, but with this corroboration the report becomes sound.” I say: The statement “as the people

of Lt were” is not found in the Tabagqat of Tbn Sa'd.
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38. ‘Uthman will be the friend of the Prophet i=«&4f= in Jannah
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54, Al-Qat1T states—'Abd Alldh narrated to us—Abl Marwan al-'Uthmant
narrated to us—my father narrated to me—from ‘Abd al-Rahman ibn Abi

Zinad—from his father—from Al-Araj—from Aba Hurayrah:

The Prophet Zs«£4i- said, “Every Prophet has a close friend in Paradise, and

my close friend is ‘Uthman.™

1 The chain is Matriik (suspected of forgery). Al-QatiT reports it in Zawd'id ‘ald Fada'il al-Sahabah (757)
from Abli Marwan Muhammad ibn ‘Uthman al-‘Uthmani with this chain. It is weak due ‘Uthman
ibn Khalid, the father of AbG Marwan, who is accused of lying. We already provided a biography of
his under the sixth narration. There are other weak chains for this narration. Amongst these is the
narration of al-Tirmidhi (3698) via a Shaykh of Bant Zahrah—from al-Harith ibn ‘Abd al-Rahman ibn
Abl Dhubab—from Talhah ibn ‘Ubayd Allzh. This chain is clearly weak due to the anonymity of the
Shaykh. Al-TirmidhT pointed out that the chain is broken, as al-Harith did not meet Talhah. Tbn Abt
‘Asim narrates in al-Sunnah (1288) and al-Hakim in Mustadrak (4537) via their chains from al-Qasim
al-Ansari—from Abu ‘Ubadah al-Zuraqi—from Zayd ibn Aslam—from his father—from ‘Uthman. Al-
Dhahabi states, “Al-Qasim: Al-BukharT states that his narrations are not authentic. Abt Hatim said
that he is unknown” I say: Abil ‘Ubadah’s full name is Tsa ibn ‘Abd al-Rahman ibn Farwah, whose
narrations are Munkar (weak and in contradiction of authentic narrations). Tahdhib al-Tahdhib 3/361.
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39. ‘Uthman is from those who believe then fear Allah and believe, and
then fear Allah and do good
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55. Al-QatTT states—'Abd Allah narrated to us—my father narrated to me—
Muhammad ibn Ja‘far narrated to us— Shu‘bah narrated to us— from [Ab1

‘Awn]'—I heard Muhammad ibn Hatib:

I asked ‘Al regarding ‘Uthman and he said, “He is from those who believe
then fear Allah and believe, and then fear Allah and do good He did not

complete the verse.?
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56. ‘Abd Allah states—my father narrated to me’*—Yahya ibn Sa‘'ld narrated
to us—from Shubah—Aba Bishr narrated to me—from Yasuf ibn Sa‘d—

from Muhammad ibn Hatib:

I heard ‘Alf saying, “The verse, “Indeed, those for whom the best [reward] has

1 In the original it states “Ibn AbI ‘Awn” which is incorrect. The correct format is what was mentioned
above and also stated in Fad@'il al-Sahabah. Abai ‘Awn’s full name is Muhammad ibn ‘Ubayd Allah al-
Thagqafl, a reliable narrator whom the authors of the six canonical works besides Ibn Majah transmit
from.

2 The isnad is Sahth. Imam Ahmad narrates it in Fada'il al-Sahabah (770) from Muhammad ibn Ja‘far
Ghundar with this chain.

3 The information between the brackets was absent in the original document. What we mentioned

above is correct as stated in Fada'il al-Sahabah.
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preceded from Us,”* includes ‘Uthman.”?

40. ‘Uthman’s rank to Allah due to the calamity that befell him and him

being from the residents of Jannah
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57. Al-QatiT states—Ahmad ibn al-Husayn ibn ‘Abd al-Jabbar narrated to
us—Husayn ibn Muhammad al-Dhari‘ narrated to us—'Abd al-Mu’min ibn
‘Abbad al-‘Abdi narrated to us—Yazid ibn Ma'n narrated to us—from ‘Abd
Allah ibn Shurahbil—from Zayd ibn Abi Awfa:

I entered the Masjid of the Prophet i and he mentioned how he
established bonds of brotherhood between his Companions. He then
called ‘Uthman and said, “Come closer Abt ‘Amr, come closer Abt ‘Amr,”
and continued saying so until his knees touched the knees of the Prophet
sz, The Prophet ds<zif- then looked to the heavens and said, “Glory is
to Allah, the Most Exalted,” three times. He then looked at ‘Uthman, whose

loincloth was lose, so the Prophet &ssi- tied it with his own hands. He

1 Strah al-Ambiya”: 101.

2 The Isnad is Sahth. Imam Ahmad records it in Fada'il al-Sahabah (771) from Yahya ibn Sa‘7d al-Qattan
with this chain of narration. In transmitting from Shu'bah there seems to be differences. Yahya ibn
Sa‘id narrates as mentioned above, from Abt Bishr—from Yasuf ibn Sa‘d. Aba Dawid al-Tayalist
concurs with him as recorded in Sharh Mushkil al-Athar (6117). Shababah ibn Sawwar differs with him;
as recorded in the Musannaf Ibn Abi Shaybah (32043), replacing Yusuf ibn Sa'd with Ydsuf ibn Mahik.
The correct one being the first, as it is clear from the narration of Ghundar recorded in the Tafsir of
al-TabarT (24830). He states, “From Abii Bishr—from Yasuf ibn Sa‘d, and not Ibn Mahtk.”
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then said, “Gather the edge of your loincloth on your neck. Verily you have
a matter amongst the inhabitants of the heavens. You will come to me at
the pound and blood is flowing form your jugular veins. I will ask, ‘Who did
this to you?’ And he will say, ‘So and so, in this in the words of Jibril.! A call
will be made from the heavens and say, “Uthman is the leader upon every

betrayed one. Then ‘Uthman withdrew. ?
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58. Al-Qat1T states—'Abd Allah narrated to us—my father narrated to me—
Yazid ibn Harlin narrated to us—Faraj ibn Fudalah informed us—from

Marwan ibn Abl Ummayah—from ‘Abd Allzh ibn Salam:
I came to ‘Uthman when he was besieged and greeted him.

‘Uthman said, “Welcome my brother, I am delighted it is you® and should I

not inform you what I dreamt of last night?”

1 This is how it appears in the original, and in the published version, it is “So and so, and this is the
speech of Jibril.”

2 Theisnad is Da'tf. Al-QatiTreports it in Zawd'id ‘ala Fada'il al-Sahabah (871) from Ahmad ibn al-Husayn
ibn ‘Abd al-Jabbar with this chain. Al-BukharT narrates in al-Tarikh al-Awsat (786) from Hassan ibn
Hassan—from Ibrahim ibn Bishr—from Yahya ibn Ma‘In al-Madani, perhaps Ma'n was intended—and
Allah knows best—from Ibrahim al-Qurashi—from Sa'd ibn Shurahbil—from Zayd ibn Abi Awf3; then
he said, “This isnad is unknown and has nor corroborations. It is not established that any of them
heard from each other. Some narrate from Isma‘l ibn Abi Khalid from ‘Abd Allah ibn AbT Awfa from
the Prophet 424 and this has no source.” Al-Dhahabi adds in al-Mizan (7/221), “Yahya ibn Ma'n al-
Madani from Sa‘'d ibn Shurahbil, Majhl, as well as his teacher.”

3 This is how it appears in the original. In the published Fadd’il al-Sahabah (792) it reads, “You are
behind yourself.” In Tarikh Dimashq under the biography of Amir al-Mu’'minin ‘Uthman ibn ‘Affan (394)

it has, “It will not please me that I was behind you.”
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I said, “Certainly.”

‘Uthman said, “I saw the Prophet &l in this door and it was in the house.
The Prophet i<zl said (to me), ‘Did they besiege you?” and I said, ‘Yes!
The Prophet Zs<e4i- said, ‘Did they deprive you of water?’ I said, ‘Yes. The
Prophet &6 handed me a cup of water and I drank from it until I was
quenched. I can still feel the coldness of the water between my shoulders
and chest. The Prophet is<si- said, ‘If you wish you will be aided against
them or if you wish you can break your fast with us. I chose to break my

fast with him.”

‘Abd Allah ibn Salam said, “He was murdered that very day, may Allah have

mercy on him.”
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59. Al-QatiT states—Muhammad ibn Ahmad al-Qadi narrated to us—
Muhammad ibn Yahya narrated to us—'Abd Allah ibn Dawtid al-Tammar
al-Wasiti narrated to us—Muhammad ibn Misa narrated to us—from Al-
Dhiyyal ibn ‘Amr—from Ibn ‘Abbas:

The Prophet i<zl said, “I asked my Lord to grant my [sons-in-law]*

Paradise and I was definitely given my request.”

1The isnad is Da'if. Imam Ahmad narrates it in Fada'il al-Sahabah (792) from Yazid ibn Hartn with this
chain. In the chain is Faraj ibn Fudalah, who was previously mentioned under narration 7(6 pg.37).

The best narration in this regard is Mursal narrations of Nafi". Check footnote under narration 21.

2 This is a necessary addition; the narration will not be understood if omitted. I transmitted it from

Fada’il al-Sahabah.

3 The isnad is Da‘f. Al-QatiTin reported it in Zawa'id ‘ala Fada'il al-Sahabah (870) from Muhammad ibn
Ahmad al-Bairani with this chain. In the chain is ‘Abd Allah ibn Dawud al-Attar, who is a considered
weak by the scholars of Hadith. Al-BukharT said, “There is scepticism about him.” Tahdhib al-Tahdhib

2/327. Al-QatTT also narrates with his chain from Anas, but in this alternate chain he again narrates

from ‘Abd Allah ibn Dawiid.
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The collection of forty narrations on the virtues of Sayyiduna ‘Uthman =&tz
is now complete. It was compiled by the most insignificant slave of Allah, Aba
‘Abd Allah Muhammad ibn Mahmid ibn al-asan al-Hadir1. May Allah have all his
wishes fulfilled and His blessings reach him. Transcribed from the original copy

of the author—may Allah have mercy on him—on the 17 Muharram 599 A.H.

102



»

»

»

»

»

»

»

»

»

»

Bibliography

TIbn AbT ‘Asim: Al-Ahad wa al-Mathant, Dar al-Kutub al-Timiyyah, Beirut,
first publication, 1424 A.H.

Abt Ahmad al-Hakim: Al-Asami Wa al-Kund, research by Yusuf ibn
Muhammad al-Dakhil, al-Jami‘ah al-Islamiyyah, al-Madinah al-
Munawwarah, 1434 A.H.

Ibn ‘Abd al-Barr: Al-IstT'ab, Dar al-Ma'rifah, Beirut, first publication, 1427
A.H.

Ibn Hajar al-‘Asqalani, Al-Isabah, Dar al-Ma'rifah, Beirut, first publication,
1425 A.H.

Al-Khara'itT: I'tilal al-Quliib, research Hamdi al-Dimardash, Dar al-Kutub al-
Ilmiyyah, Beirut, first publication, 1405 A.H.

Al-Haythmi: Bughyat al-Bahith ‘an Zawd'id Musnad al-Harith, research by
Husayn Ahmad Salih al-BakirT.

Al-Tjlt: Tartkh al-Thigat, research by ‘Abd al-Mu'ti Qal‘aji, Dar al-Kutub al-
Ilmiyyah, Beirut, first publication, 1405 A.H.

Al-Bukhart: Tarikh al-Kabir, Dar al-Kutub al-Tlmiyyah, Beirut, first
publication, 1422 A.H.

‘Umar ibn Shabbah al-Numayrt: Tartkh al-Madinah, Dar al-Kutub al-
Tmiyyah, Beirut first publication, 1417 A.H.

Al-Khatib al-Bagdadt: Tarikh Baghdad, Dar al-Kutub al-Tlmiyyah, Beirut,
first publication, 1425 A.H.

103



»

»

»

»

»

»

»

»

»

»

»

»

Ibn ‘Asakir: Tarikh Dimashgq, Dar al-Fikr, Beirut, first publication, 1418 A.H.

Ibn ‘Asakir: Tarikh Dimashgq, biography of Amir al-Mu’minin ‘Uthman ibn
‘Affan, research by Sakinah al-Shahani, Majma‘al-Lughah al-‘Arabiyyah,

Damascus.

Al-Tahawt: Tuhfah al-Akhyar bi Tartib Sharh Mushkil al-Athdr, Dar Balansiyah,
Riyad, first publication, 1420 A.H.

Ibn Hajar al-‘Asqalant: Ta'jil al-Manfa‘ah, Dar al-Kitab al-‘Arabi, Beirut,

Ibn Ab1 Hatim al-Razi: Al-Tafsir al-Ma’thar, Dar al-Kutub Al-Tlmiyyah,
Beirut, first publication, 1427 A.H.

Muhammad ibnJarir al-TabarT: Al-Tafsir al-Tabari, Dar al-Kutub al-Timiyyah,
Beirut, first publication, 1412 A.H.

Ibn Hajar: Taqrib al-Tahdhib, research by Muhammad ‘Awwamah, Dar Ibn
Hazm, Beirut, 1420 A.H.

Ibn Hajar: Tahdhib al-Tahdhib, research by Ibrahim al-Zaybaq and ‘Adil
Murshid, Mu’assasat al-Risalah, Beirut, first publication, 1403 A.H.

Abu Al-Hajjaj al-Mizzi: Tahdhib al-Kamadl, research by Bashar ‘Awwad,
Mu’ssasah al-Risalah, second publication, 1403 A.H.

Al-AzharT: Tahdhib al-Lughah, Dar al-Ma'rifah, Beirut, first publication,
1422 A.H.

Ibn Hibban: Al-Thigat, Dar al-Kutub al-Tlmiyyah, Beirut, first publication,
1419 A.H.

Al-Tirmidht: Al-Jami‘ al-Kabir, research by Shaykh ‘Assam Misa Hadi, Dar
al-Siddiq/al-Jabil, first publication, 1432 A.H.

104



»

»

»

»

»

»

»

»

»

»

»

Juz’ al-Hasan ibn ‘Arafah al-‘Abdl, research by ‘Abd al-Rahman al-Firyawa'i,
Dar al-Aqs3, Kuwait, first publication, 1406 A.H.

Abt Nu‘aym al-Asbahant: Hilyat al-Awliya’, Dar al-Fikr, Beirut, 1416 A.H.

Al-Bayhagqt: Dala’il al-Nubuwwah, Dar al-Kutub al-Tlmiyyah, Beirut, third
publication, 1429 A.H.

Tbn Abi ‘Asim: Al-Sunnah, Dar al-Kutub al- Timiyyah, Beirut, first publication,
1424 A.H.

Ibn Majah: Al-Sunan, Dar al-Salam I al-Nashr wa al-TawzT, Riyad, first
publication, 1420 A.H.

Abu Dawid: Al-Sunan, Dar al-Salam IT al-Nashr wa al-TawzT, Riyad, first
publication, 1420 A.H.

Al- Nasa’1: Al-Sunan, Dar al-Salam I al-Nashr wa al-Tawzi, Riyad, first
publication, 1420 A.H.

Sa‘ld ibn Manstr: Al-Sunan, research by Habib al-Rahman al-A‘zami, Dar

al-Kutub al-Tlmiyyah, Beirut,

Sa‘1d ibn Manstr: Al-Sunan, Dar al-Altkah, Riyad, first publication, 1433
A.H.

Al-Dhahabt: Siyar A'lam al-Nubala’, Bayt al-Afkar al-Duwaliyyah, Amman,
1424 A.H.

Al-Ajur: Al-Shari‘ah, Dar al-Hadith, Cairo, 1426 A.H.

Al-Shaykh Mugbil Al-WadiT: Al-Shafa'ah, Dar al-Athadr, Sand, first
publication, 1426 A.H.

105



»

»

»

»

»

»

»

»

»

»

»

Al-Bukhart: Al-Sahih al-Bukharf, Maktabat Dar al-Salam, Riyad, first
publication, 1419 A.H.

Muslim: Al-Sahth Muslim, Dar al-Ma'rifah,, Beirut, first publication, 1428
AH.

Al-Daraqutnt: Al-Du‘afa’ wa al-Matriikin, Mu’assasat al-Risalah, Beirut, first
publication, 1428 A.H.

Al-Uqaylt: Al-Du‘afa’, research by Mazin Al-Sirsawi, Dar Ibn ‘Abbas/al-
Manstrah, second publication, 1429 A.H.

Ibn Sa‘d: Al-Tabagat al-Kabir, Maktabat al-Khanj, Cairo, second publication,
1434 A.H.

Abu Shaykh al-Asbahant: Tabagat al-Muhaddithin bi Asbahan, research by
‘Abd Al-Ghafur al-Baltshi, Mu’assasat al-Risalah, Beirut, first publication,
1412 A.H.

Ibn al-Jawzi: Al-Tlal al-Mutanahiyah, Dar al-Kutub al-Tlmiyyah, Beirut,
second publication, 1424 A.H.

Al-ZamakhsharT: Al-F@’iq fi Gharib al-Hadith wa al-Athar, Tsa al-Babi al-Halabt

and partners, second publication, 1972 CE.

Muhammad ibn ‘Abd Allah al-Ghaban: Fitnah Magtal ‘Uthman ibn ‘Affan,
Maktabat al-‘Abikan, Riyad, first publication, 1419 A.H.

Sayf ibn ‘Umar al-Tamim: Al- Fitnah wa Wagq'at al-Jamal, research by Ahmad
Ratib ‘Armash, Dar al-Naf2’is, Beirut, ninth publication, 1429 A.H.

Imam Ahmad: Fadd'il al-Sahabah, research by WasT Allah ‘Abbast, Dar ibn
al-Jawzi, al-Damam, fourth publication, 1430 A.H.

106



»

»

»

»

»

»

»

»

»

»

»

»

Al-Fayrtuzabadi: Al-Qamis al-Muhit, Mu’assasat al-Risalah, Beirut, third
publication, 1430 A.H.

Al-Dalabt: Al-Kund wa al-Asma’, Dar al-Kutub al-Tlmiyyah, Beirut, first
publication, 1420 A.H.

Ibn Hajar: Lisan al-Mizan, Dar al-Fikr, Beirut, first publication, 1408 A.H.

Ibn Hibban: Al-Majriihin, research by Hamdi al-SalafT, Dar al-SamiT, Riyad,
second publication, 1428 A.H.

Muhammad ibn Ahmad ibn ‘Abd al-Hadt: Majmu‘ Rasa’il al-Hafiz Ibn ‘Abd al-
Hadl, research by Husayn ibn ‘Ukkashah, al-Fartq al-Hadithiyyah, Cairo,
first publication, 1427 A.H.

Abt al-‘Abbas al-Asam: Musannafat Aba al-‘Abbas al-Asam, research by Nabil
Sa'd al-Din al-Jarrar, Dar al-Basha'ir, Beirut, first publication, 1425 A.H.

Al-Hakim al-Nisabart: Al-Mustadrak, al-Maktabat al-‘Asriyyah, Beirut, 1427
A.H.

Ibn al-Mubarak: Al-Musnad, research by Subhi al-Samira’i, Maktabat al-
Ma‘arif, Riyad, first publication, 1408 A.H.

Imam Ahmad: Al-Musnad, Dar al-Salam, Riyad, first publication, 1434 A.H.

Ibn Abi Shaybah: Al-Musannaf, Dar al-Kutub al-Tlmiyyah, Beirut, first
publication, 1416 A.H.

‘Abd al-Razzaq ibn Hammam al-San‘ant: Al-Musanndf, Dar lhya al-Turath,

Beirut.

Ibn Hajar al-‘Asqalant: Al-Matalib al-‘Aliyah, Dar al-Kutub al-Timiyyah,
Beirut, first publication, 1424 A.H.

107



»

»

»

»

»

»

»

»

Al-Tabarani: Al-Mujam al-Awsat, Dar al-Kutub al-Tlmiyyah, Beirut, first
publication, 1420 A.H.

Yaqut al-Hamawl: Mujam al-Buldan, Dar lhya al-Turath, Beirut, first
publication, 1429 A.H.

Al-Tabarani: Al-Mujam al-Kabir, research by Hamdi ‘Abd al-Majid al-Salafi,
Mu’assasat al-Rayyan, Lebanon, first publication, 1431 A.H.

Abii Nu‘aym al-Asbahant: Ma'rifat al-Sahabah, research by ‘Adil ibn Yasuf
al-‘Azazi, Madar al-Watan, second publication, 1432 A.H.

Ibn al-Jawzi: Al-Mawdu'at, Dar al-Kutub al-Tlmiyyah, Beirut, second
publication, 1424 A.H.

Al-DhahabT: Mizan al-Itidal, research by ‘All Muhammad Mu‘awwad and
‘Adil Ahmad ‘Abd al-Mawjiid, Dar al-Kutub al-Tlmiyyah, Beirut, first

publication, 1416 A.H.

Ibn al-Athir: Al-Nihayah fi Gharib al-Hadith wa al-Athar, Dar Ibn al-Jawzi, al-
Damam. fourth publication, 1427 A.H.

IsmaTl Pasha al-Baghdadi: Hadiyat al-‘Arifin, Mu’assasat al-Tarikh al-
‘Arabi.

108



109



