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Foreword

By ‘Allamah Khalid Mahmiid (Manchester, United Kingdom)
.A,«.zbluﬂ:.pl"ﬂ.;\ﬂm\.:ﬁubrmjdﬂw\
All praise belongs to Allah and peace upon His servants whom He has selected.

There are six names which are very common in the Muslim world. In the Indo-
Pak subcontinent where people have double names, we will find one of these
six being commonly used. The Arabs usually add the names of their fathers to
their own, thus making it a double name. These six names are: Allah, Muhammad,
Ahmad, ‘Ali, Hasan, and Husayn. Now let us take a look at how these names are

used.

1. The name is joined with the name of our Sustainer, Allah, e.g. ‘Abd Allah,
Samt Allah, Hafiz Allah, etc.

2. Then some names will begin with Muhammad or end with Ahmad, e.g.
Muhammad ‘Umar, Muhammad Bagqir, ‘AlT Ahmad, Shabbir Ahmad, ‘Irfan
Ahmad, etc.

3. Sometimes the second name is Hasan or Husayn, e.g. Izhar Hasan, Imtiyaz

Hasan, Ghulam Husayn, Masriir Husayn, etc.

4. ‘Al also gets attached to many names, e.g. Muhammad ‘Ali, Safdar ‘Al,
‘Uthman ‘AL, etc.

Besides these six names, there are very few names which are used in double
names. Among the Arabs, besides attaching the name Allah, generally the names
are single, e.g. Muhammad, Ahmad, ‘Ali, Hasan, and Husayn. From this we can

gauge the natural affiliation and attachment the ummah has for these names.
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It could be said about the first two, i.e. Allah and Muhammad, that we are
recognised by these names, and without knowing and believing in them no
person can be a Muslim. However the bond and attachment the ummah has for
‘Alf, Hasan, and Husayn #2455 is also very strong. The truth of the matter is that
in all Muslim societies these names have been revered and regarded as a means of
honour, without any difference of opinion. This love and attachment is not only
found in a certain Muslim country or amongst a few tribes. Rather, the entire
Muslim ummah regards it as a matter of pride and honour to have either the
name of Allah, or the name of Muhammad, or Ahmad, attached to their names,
and thereafter the blessed names of ‘Ali, Hasan, and Husayn are revered and

honoured by the entire ummah.

There has never been any difference regarding the personalities of Sayyiduna
Hasan and Sayyiduna Husayn &z&is amongst the ummabh, and this is the historical
truth. Sayyiduna Hasan #&s was prepared to relinquish the right to the khilafah,
but was not prepared to see the ummah divided into various factions. Although
Sayyiduna Husayn s was alone in Karbala’ and the events that transpired took
place suddenly, the truth is that the hearts of the entire ummah were with him.
This is also an established fact that perhaps there is no book of hadith of the
Ahl al-Sunnah wa l-Jama‘ah which does not contain a chapter on the virtues and

merits of the Ahl al-Bayt, Sayyiduna Hasan, and Sayyiduna Husayn &z4is.

After the son of Sayyiduna Husayn, Zayn al-‘Abidin ‘All ibn al-Husayn, took up
residence in Madinah Munawwarah—after the tragic events of Karbala’—the
‘ulama’ and muhaddithin of the ummah would attend his lessons and benefit from

his vast knowledge and spirituality. This is a well-known fact amongst the ‘ulama’.

If a person’s Iman cannot be complete without loving Rastlullah .24z, then
a person’s Tman cannot be complete without loving those whom Rastlullah
Jsseidfe loved. Since Rasulullah 4544z loved Sayyiduna Husayn 4edis, he also
wished that others should love him. In fact, Rastlullah <= supplicated to
this effect:

12
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0 Allah, I love him, so You also love him.!

These are noble personalities, the love of whom we have inherited from Allah and
His Messenger is«&ifl>, and we hope that every person who believes in Allah and

His Messenger 4«4l will also love them.

Husayn was not estranged from the Ummah after Karbala’

What transpired at Karbala’ was a rash reckless reaction to Sayyiduna Husayn’s
2245 journeying to Ktfah, and a result of the treachery of the people of Iraq. The

entire ummah of Rastlullah &4 grieved at the occurrences of Karbala'.

Wherever, in the Muslim world, mention is made of Husayn &4, the hearts
of the Muslims radiate with love for him, and are moved upon hearing of the
cruelties committed against him. The people of Sham (the Levant) themselves
cursed Ibn Marjana (‘Ubayd Allah ibn Ziyad). Until this point in time there was no
split in the ummah with regards to beliefs.

We can clearly understand from this that the stance taken by Sayyiduna Husayn
#ds did not result in him becoming estranged from the the Ummah or despised
by them. He regarded his presence at the borders of the Muslim state as a great
service to Islam, for which he had volunteered and presented himself. He did not

desire any type of fragmentation or disorder to arise in the Muslim world.

Zayn al-‘Abidin ‘Ali ibn Husayn: The Scholar of Madinah Munawwarah

When Zayn al-‘Abidin, who was the son of Sayyiduna Husayn #:4s, arrived in
Madinah Munawwarah, he studied under Sayyiduna Jabir (d. 74 A.H), Sayyiduna
‘Abd Allah ibn ‘Abbas (d. 68 A.H), and Sayyiduna ‘Abd Allah ibn ‘Umar (d. 74 A.H)

#24i. He also had a close relationship with Sayyiduna AbG Hurayrah &8s, who

1 Sahth al-Bukhart.
13



in turn loved him deeply. Imam al-Zuhrf said, “I never saw a greater faqih (jurist)
than Zayn al-‘Abidin.”

His lessons held in Masjid al-Nabawi were attended by all and sundry, just like the
gatherings and lessons of other great ‘ulama’ of the time. No difference of opinion
with regards to beliefs existed between Zayn al-‘Abidin and the other ‘ulama’ of
the time. Thereafter, Imam Muhammad al-Baqir and Imam Ja'far al-Sadiq became

leading personalities in Hijaz, following in the footsteps of their forefathers.

However, there were those elements who were attempting to create a rift within
the belief structure of the ummah, soon after the martyrdom of Sayyiduna
‘Uthman iy, Sayyiduna ‘All &l had a number of such deviants burnt alive.
Towards the end of the third century, their sinister plots began yielding its fruits
and now a picture of the Ahl al-Bayt being totally estranged from the rest of the
Ummah had been painted in the minds of many. Some historians and narrators
tried to take this picture and establish its occurrence earlier on. It then became
the duty of the scholars of the truth to educate the ummah regarding the Ahl al-
Bayt in that era, so that they do not look upon them with scepticism and judge
them with some obscure yardstick. Instead they should regard them in the same

manner they regard and revere the other great personalities of the ummah.

Various Stages of Hasan’s Life

Stage 1: In the company of Rastlullah s,

In this phase there is no issue regarding which there can be any difference of

opinion.
Stage 2: During the khilafah of the first three Khulafa’.
Stage 3: During the khilafah of his father, Sayyiduna ‘Alf zedis.

Stage 4: His period of khilafah while in Kafah.

14



Stage 5: During the khilafah of Sayyiduna Muawiyah #dis after the sulh

(reconciliation).

During this period, Sayyiduna Hasan & took up residence in Madinah
Munawwarah, Sayyiduna Husayn &4 stood by the side of his brother and spent

these five stages of his life together with Sayyiduna Hasan ediss.

Stage 6: This is the stage of their lives after the demise of Sayyiduna Hasan i,

It was during this time that the journey to Karbala’ took place.

Many books have been authored about Sayyiduna Hasan and Sayyiduna
Husayn &2&is, and many of them expound upon their lofty status, while others
concentrate only upon the grief and difficulty they endured, (exaggerating at

times and relying upon unfounded narrations).

Therefore the need was felt for a work, which will not only deal with their
martyrdom and oppression, but will discuss their biography in light of authentic

narrations and historical facts.

Sayyiduna Hasan #4is enjoyed a lofty rank with regards to knowledge of the
Noble Qur’an, and possessed deep insight in political matters, which was scarcely
found among the people of his era. The priceless recommendations which he
forwarded to his father, Sayyiduna ‘Alf 24k, concerning various political issues
are worthy of being written in gold. Merely claiming to love and revere such great
personalities is no true achievement; rather one should study their lives in light
of the established facts, while adopting the path of moderation, and thereby gain

true insight into the loftiness and greatness of these noble personalities.

Moulana Muhammad Nafi* (may Allah benefit us from his knowledge) has to be
commended for taking up this momentous task and discussing the various phases
and stages of Sayyiduna Hasan’s 455 life. The manner and style he adopted
clearly shows that he was not at all biased when penning these incidents. His pen
just flowed, capturing all the historical facts and incidents, without showing any

concern for the sceptics and critics.

15



The author, in explaining these incidents has covered certain aspects in such
a wondrous manner that all the doubts which could arise are dispelled while

reading, without even the reader noticing it.

[ am at the moment in Pakistan. A few days ago I received an unexpected phone
call informing me that Moulana Muhammad Nafi* was on his way to Lahore to
meet me. Moulana arrived and for two full days we discussed the topic at hand.
It is my sincere opinion that the book before you has done justice to the topic.
Moulana has strung scattered pearls together, and without touching on the usual
differences between the Ahl al-Sunnah and Shi‘ah, he has invited both groups to
ponder over the insight of Sayyiduna Hasan #&is and the knowledge and belief
of Sayyiduna Husayn &, We will not find such research, penned in this style,

in the past centuries.

[ advise the students of history to study these historical events without any pre-
conceived notions and ideas. The truth demands from us that we accept it as
the truth. And the senior personalities of this ummah should not just be revered
for the sake of it; rather we should take them as our leaders and guides in our

thinking and practical life as well.
By o Ly gz 5 WS s (g
We follow those before us, and those after us will follow us.

Khalid Mahmud (May Allah forgive him)
Presently in Pakistan

25/11/1999
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Biography of Hasan and Husayn
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All praise belongs to Allah and peace and blessings be upon Rasulullah F«&:je.

Previously I compiled a detailed biography of Sayyiduna ‘Alf 285, and it is now
my intention to discuss the biographies of his two sons—the dear grandsons of
Rastlullah fsedfie: Sayyiduna Hasan and Sayyiduna Husayn &:4is. The position
and status of these two illustrious personalities is extremely lofty and collecting
their biographies is an important task. Over the centuries, the ‘ulama—according
to their personal style—have written on this topic. It is now my honour to
present to the esteemed readers whatever subject matter, as per my limited and
deficient ability, I have managed to gather on this subject. I have tried to the
best of my ability to present and bring to the fore the virtues and merits of these
two personalities, as far as their character, ‘ibadah (worship), social dealings, and

services rendered to the ummah are concerned.

The learned are well aware that the incidents of the lives of these two personalities,
Sayyiduna Hasan and Sayyiduna Husayn &zis—from the beginning to the
end—are intertwined, and the story or narration of one is somehow or the other
linked to the next. It is only the latter part of their lives that were separate. Due to
this, there was some difficulty in compiling the biographies of these two august
personalities separately, and it was virtually impossible to abstain from repeating

certain incidents.

Nevertheless, this humble servant has divided their biographies into 5 chapters,
wherein I have tried to present their life story following a certain pattern,
together with adding some important discussions at the end of the fifth chapter.
Please excuse the humble author if you find any discrepancies or deficiencies in

this manner of presentation.

17
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And the noble always accept the excuse presented before them.
A Brief Overview of the Book
The book has been divided into the following chapters:
Chapter 1: Their lives during the era of Rastilullah Fzsife.
Chapter 2: Their lives during the reign of the first three Khulafa’ 24k,
Chapter 3: Their lives during the reign of their father, Sayyiduna ‘Al z&is,

Chapter 4: Incidents during the reign of Sayyiduna Hasan #&ks and a brief

discussion on the circumstances surrounding his death.

Chapter 5: The events that occurred during the time of Sayyiduna Husayn &z,
His martyrdom will be discussed towards the end. Other important aspects will
be added thereafter. And as a conclusion, we will briefly discuss his son, Zayn al-
‘Abidin, Allah willing.

Important Note:

It would be beneficial to mention on the outset that this biography has been
written in accordance to the stance of the Ahl al-Sunnah wa l-Jama‘ah, and not
in accordance to the stance of the Shi‘ah. It also does not conform to the views of

the Khawarij and Nawasib, who have also overstepped the path of moderation.

The correct path is the path adopted by the Ahl al-Sunnah wa l-Jama‘ah, which is
the path of moderation, and with the help of Allah we will present this biography

in accordance to their beliefs.

18



Chapter One

During the Lifetime of Rasulullah is.eai-

Name and Lineage

His name is Hasan ibn ‘Alf ibn Abi Talib ibn ‘Abd al-Muttalib ibn Hashim. He is the
first child born to Sayyidah Fatimah al-Zahra’ @&k, the daughter of Rastlullah
Jss«kedfe, His kunyah (agnomen) was Aba Muhammad. He is al-Qurashi (belonging
to the Quraysh tribe), al-Hashimi (belonging to the clan of Banii Hashim). He was
the beloved grandson of the leader of both the worlds, Rastlullah A&,

He is also known by the titles: Sibt Rasilillah (the grandson of Rastlullah As«&ie),
Rayhanat al-Nabr (the flower of the Nabi #%.&4{z) and Shabih bi al-Rasil (the one

who resembled the Rasiil ds«&ie)

Birth

Sayyiduna Hasan #&ks was born in Madinah Munawwarah in the middle of
Ramadan 3 A.H. Although there are other narrations about the date of his birth,

we have mentioned the preferred opinion.

Adhan

As is the practice in Islam, Adhan was called out in the ears of the new-born baby.
Rasalullah &4 himself called out the Adhan in the ears of Sayyiduna Hasan

The slave of Rastlullah is.&dfle, AbG Rafi, has narrated this incident, and
both Imam Abi Dawid and Imam al-Tirmidhi have included it in their hadith

collections and regarded it as authentic.

The incident is as follows:

19
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Abu Rafi narrates, “I saw Rastlullah is<es- calling out the Adhan for salah

in Hasan’s ears after Fatimah gave birth to him.”

Muhibb al-Din al-TabarT has recorded this narration in Dhakhd'’ir al-‘Ugba and
‘Allamah al-Dhahabi has recorded it in Siyar Alam al-Nubala™.

Tahnik

Vo e T

Rasilullah As<&8ie was informed of Sayyiduna Hasan’s #24&s birth, He proceeded

to the house of Sayyidah Fatimah «egis.

Wu@)@jw}ww\yﬂu\d‘,ﬂ)ﬂw

Rasilullah #zsie placed his blessed saliva in his mouth and named him

Hasan.?

Sayyiduna ‘AlT had first named him Harb (war) but Rastlullah #s.&4e changed
his name to Hasan (beautiful, pleasant). Rastlullah is<edie loved Sayyiduna

Hasan deeply and was very fond of him.

Naming of Hasan and Husayn

Sayyiduna ‘Alf £&s reports:

JB L arem B Sz bo ol Gl I8 s ke alll o aldl J g olor sl )5 L
J.!_g wﬁwﬁc}adubf@wdﬁeowuga‘qjjidugr&\ﬂ)wwp}b&
M}A&dubf-wcﬁ ?AWD&‘@)JTJG}VL‘)Q&M\W&\;l;.-uw\
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1 Dhakha’ir al-‘Ugba, pg. 120.
2 Siyar A'lam al-Nubald’, 3/166.
3 Al-Bidayah wa al-Nihayah, 8/33.
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When Hasan was born, Rastlullah Z&ii- arrived and said, “Show me my

son. What have you named him?”
Ireplied, “I named him Harb.”
Rasilullah Jsesie said, “Nay, he is Hasan.”

When Husayn was born, he [came and] said, “Show me my son. What have

you named him?”
Ireplied, “I named him Harb.”
He said, “Rather, he is Husayn.”

When my third son was born, Rastilullah #«- came and said, “Show me

my son. What have you named him?”
Ireplied, “I named him Harb.”
He said, “Nay, he is Muhassin.”

Rastlullah ‘st then remarked, “I have named them after Nabi Hariin's

32 children viz. Shabar, Shubayr and Mushabbir.”

Shaving of the Head

Another law pertaining to a new-born baby is that the hair of the head be shaved
on the seventh day after birth.

In Dhakhd'ir al-‘Uqba, a mursal? narration is mentioned from Muhammad al-Bagir:

1 Fadd’il al-Sahabah, 2/772, 773.
2 Mursal: A narration wherein a TabiTreports directly from Rastlullah A&, or reports an incident

from the time of the Sahabah which he was not present at, omitting the person he heard it from.
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Ja‘far ibn Muhammad (al-Sadiq) narrates from his father (Muhammad al-
Bagir) that Fatimah shaved the heads of Hasan and Husayn on the seventh
day (after their birth). She then weighed it and gave silver equivalent to its
weight in charity.!

It is reported in another mursal narration in Mardasil Abt Dawid:
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Ja‘far ibn Muhammad narrates from his father: “Fatimah ez, the daughter
of Rastlullah Js«si-, weighed the hair of Hasan, Husayn, Zaynab, and Umm

Kulthlim #zai5 and gave silver equal to its weight in charity.”?

This practice is Sunnah for all children.

‘Agigah

On the seventh day after birth, after the shaving of the head, it is Sunnah to carry
out the ‘aqiqah. In the books of hadith there are clear narrations regarding the
‘aqiqah of Sayyiduna Hasan and Sayyiduna Husayn &g,

The following appears in Musannaf ‘Abd al-Razzag:
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1 Dhakha’ir al-‘Uqba, pg. 77.
2 Marasil Abi Dawid, pg. 41.
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‘Abd al-Razzaq reports from Ibn Jurayj that ‘A’ishah said:

Rasilullah iz<si- slaughtered on the seventh day after birth, two sheep
for Hasan and two sheep for Husayn. He also instructed that their heads be

shaved and perfume be applied to their heads.

‘A’ishah narrates that Rastilullah i<l instructed, “Slaughter in the
name of Allah, and say: O Allah! This is purely for you. This is the ‘aqigah

of so and so.”

The narrator explains that it was the practice of the era of ignorance that
they would dip a piece of cottonwool in the blood of the slaughtered animal
and place it on the head of the child after it was shaved. Rastlullah iz

instructed that perfume be applied to the head instead of blood.!

In doing so, Rastlullah Fs&df= did away with one of the customs of Jahiliyyah

(the period of ignorance).
Note:

In Mishkat, under the second section in the chapter on ‘aqiqah, there are narrations
of Tbn ‘Abbas &z reported by Abl Dawiid and al-Nasa'Tm wherein mention is
made of one ram and of two rams being slaughtered for Sayyiduna Hasan and
Sayyiduna Husayn &4, The best and most virtuous is to slaughter two sheep or
goats. However, the Sunnah of ‘aqiqah itself will be fulfilled by slaughtering even

one animal.

Seeking Protection for Hasan and Husayn
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1 Musannaf ‘Abd al-Razzdq, 4/330, 331.
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Ibn ‘Abbas s narrates that Rastlulldh iseest would seek protection
for Sayyiduna Hasan and Sayyiduna Husayn & with the following
supplication, “I place both of you in the protection of Allah from the evil of

every devil, harmful animal, and every evil glance.”

He would observe, “Indeed your father Ibrahim would seek protection for

Isma‘l and Ishaq with these words.”

Dislike for Silver Jewellery

Rastlullah is<edie disliked the use of silver jewellery for his family. On one
occasion, Rasiilullah iz:<&dfe removed silver bracelets from the hands of
Sayyiduna Hasan and Sayyiduna Husayn &:&is, and advised them to use some
ivory instead. From this incident we learn the teaching of Rastlullah As.ife

with regards to abstaining from worldly adornments.

In Mishkat, it is narrated from Sayyiduna Thawban #z4is that whenever Rastlullah
Aoz used to depart on a journey, the last person he would meet before leaving
and the first person he would meet upon returning was his beloved daughter,

Sayyidah Fatimah cedis.

Once on returning from a certain battle, Rastilullah #%4£4{= went to the house of
Fatimah @&z, as was his habit, but noticed a fancy embroidered curtain hanging
over the entrance. He also saw Sayyiduna Hasan and Sayyiduna Husayn &ziis
wearing silver bracelets. Rastlullah A4z did not enter the house and moved
on. When Sayyidah Fatimah i learnt that it was these things which prevented
Rastlullah ise&die from entering her home, she immediately pulled down the
curtain and removed the bracelets from the hands of Sayyiduna Hasan and
Sayyiduna Husayn @&, The two children came crying to Rastlullah Ao

(upon having the bracelets taken away from them).

1 Sahih al-Bukhart; Mishkat, pg. 134; Musannaf Ibn Abi Shaybah, 8/49; Musnad Ahmad, 1/236.

24



The narration continues:
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Rastlullah is<sie instructed, “O Thawban! Take these (bracelets) to a

certain [poor] family.”

He then mentioned, “This is my family. I dislike for them to enjoy the
luxuries and adornments of this world. [That is reserved for them in the

”

Hereafter.]

He then instructed, “O Thawban, purchase for Fatimah a necklace made of

‘asab (the bones of a certain fish) and 2 ivory bracelets for her children.”

Here Rasulullah &4 advised adopting a simple lifestyle and abstaining from

the luxuries and adornments of this world.

Considering the one who requested first

Sayyiduna ‘Al #2455 narrates:
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Once Rastlullah fzsie came to visit us while Hasan and Husayn were
asleep. Husayn woke up and asked for water. Rastlullah &ssi= poured
water from the water-bag into a cup and was about to give it to Husayn
when Hasan came forward to drink. Rastlullah it refused to give it
to him and gave it first to Husayn. On seeing this, Fatimah commented, “O
Messenger of Allah! It seems as if he (Husayn) is more beloved to you from

the two?”

1 Mishkat, p. 383, on the authority of Ahmad and AbG Dawid.
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Rasilullah Jzesie replied, “No. Rather he asked for the water first.”

This incident is also mentioned in the famous ShiTbook al-Amali? of the renowned

Shi'T scholar al-Tasl.

Impermissibility of Sadagah for the Family of Rastlullah s.eag-

Amongst the laws of Islam is that it is impermissible for Rastlullah A% and
his family to consume or accept any offerings from fard or wajib sadagah. There
are many saying of Rastlullah 7=<&4{ to this effect. We feel it appropriate to
reproduce below an incident of this nature which occurred with Sayyiduna Hasan
245, in which Rastlullah is«&4fe prohibited the use of such sadaqah upon his

family.
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Muhammad ibn Ziyad reports that he heard AbG Hurayrah relating, “Once
Hasan ibn ‘Al zg5 picked up a date from the dates of sadagah and put it
in his mouth. Rastlullah #s<&5i- instructed him to spit it out and declared,

‘Are you not aware that we do not eat from sadaqah?"”
Another narration by Rashid ibn Malik is as follows:
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1 Tahdhib Tarikh Ibn ‘Asakir, 4/317; Majma' al-Zawa’id, 9/169; Siyar Alam al-Nubald’, 3/171; Al-Bidayah
wa al-Nihayah, 8/207.
2 Al-Amalr, 2/206.
3 Mishkat, pg. 361 on the authority of al-Bukhar.
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Once I was present in the company of Rastlullah i<l when a person
presented a dish filled with dates. Rastlullah i<t asked him whether
it was sadagah or a gift. He replied that it was sadaqah. Rastilullah izt
thereupon instructed him to distribute it amongst the people. Meanwhile,
Hasan was playing in the sand in front of Rastlullah iz, He took a date
and placed it in his mouth. Rastlullah #zs saw him so he inserted his
finger into his mouth and removed the date. He then remarked, “We, the

family of Muhammad, do not consume sadaqah.”

There are many narrations of this nature from which we understand that

Rastlullah 4z did not consume or use sadagah for himself or for his family.

Teaching him Du‘a’ al-Quniit and other Supplications

One of the things Sayyiduna Hasan 4 learnt from Rastlullah 5.4 in his
childhood was Du‘a’ al-Quniit.

Sayyiduna Hasan #4 narrates:
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Rasiilullah #5240 taught me the words I should recite in the Qunit of
Witr:
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O Allah! Guide me together with those whom You have guided.
Grant me ‘afiyah (peace and protection) together with those whom

You have granted ‘afiyah. Befriend me together with those whom

1 Tabagqat ibn Sa‘'d, 6/29.
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You have befriended. Bless me in whatever you have given me and
protect me from the evil of that which You have decreed. Indeed
You pass decisions and none can pass a decision against Your will.
Whoever you guide will not be disgraced. O Allah! You are Blessed
and Exalted.!

This Du@ has been recorded with the exact same words in Musannaf Ibn Abt
Shaybah?,

Ayat al-Kursi after Fard Salah

Sayyiduna Hasan s has narrated from Rastlullah Ao
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He who recites Ayat al-Kurs after fard salah will remain in the protection
of Allah till the next salah.’

This is an excellent virtue of Ayat al-Kurst which every Muslim should practice
upon and recite after every fard salah. Although others have narrated this,
Sayyiduna Hasan s also has a share in passing on this blessed practice to the

ummabh.

Abstaining From the Doubtful

Sayyiduna Hasan ks has also memorised and passed on other advises of

Rastlullah is.&die like the following one:
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1 Mishkat, p. 112 on the authority of al-Tirmidhi, Abti Dawiid, Nasa'l, and Ibn Majah.
2 Musannaf Ibn Abi Shaybah, 10/384.
3 Tabarani in al-Kabir as mentioned in Majma' al-Zawa'id, 2/148.
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Abstain from what is doubtful, and choose that which is not doubtful, since

truth creates tranquillity in the heart while falsehood creates doubts.!

Many other ahadith have been narrated by Sayyiduna Hasan i, however, for

the sake of brevity we are unable to reproduce all of them here.

Pledging Allegiance for the sake of Barakah

There were various forms of pledges which Rastlullah As<&dfi= took from his
Sahababh, such as:

+ Pledging allegiance upon accepting Islam.
+ Pledging allegiance to fulfil a specific task.
* Pledging allegiance upon jihad.

+ Pledging allegiance as repentance.

On some occasions little children also pledged their allegiance. The ‘ulama’ term

this allegiance as an “allegiance for the sake of barakah (blessing)”.

Ibn ‘Asakir narrates:
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Ja‘far ibn Muhammad narrates from his father: “Rastlullah Js<esi= took
the pledge of allegiance from Hasan, Husayn, ‘Abd Allah ibn ‘Abbas, and
‘Abd Allah ibn Ja'far whereas they were minors and had not yet attained
puberty.”

He comments, “He did not take the pledge of allegiance from any minor

besides us.”?

1 Usd al-Ghabah, 2/11; Siyar A'lam al-Nubald’, 3/165; Musnad Ahmad, 1/200; Akhbar Asbahan, 1/45.
2 Tahdhib Tarikh Ibn ‘Asakir, 4/323.
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These young personalities were honoured by Rastlullah =&z, and the effects
and blessings of this pledge were seen later in their life through the virtuous
deeds they carried out. These fortunate Sahabah #2dis were blessed with the
ability of doing good for the rest of their lives on account of the blessings they
received through this pledge.

An Outstanding Prophecy Regarding Hasan

Once Rastlullah &4 was sitting on the pulpit while Sayyiduna Hasan iz
was seated next to him. Rastlullah sz then look towards his grandson,

Hasan 245 and said to the Sahabah:
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This son of mine is a leader. Perhaps Allah will use him to bring about

reconciliation between two major groups of Muslims.!

As per this prophecy, in Rabt" al-Awwal 41 A.H., reconciliation took place between
Sayyiduna Hasan and Sayyiduna Mu‘awiyah &k regarding the khilafah, the
details of which will be discussed later, Allah willing.

Their Childhood Teacher

Abi Ja'far Muhammad ibn Habib ibn Umayyah al-Baghdadt (d. 245 A.H.) writes
under the heading “noble teachers and jurists” in his book, al-Muhabbar, that
Sayyiduna Hasan and Sayyiduna Husayn &:&is were taught by ‘Abd Alldh ibn
Habib.? I have tried to confirm this information from other historical sources, but
my limited research bore no fruits. Perhaps Allah d%%2 will allow me to find

corroborating proof at a later stage.

1 Sahih al-Bukhart, Hadith: 3629, 3747, 7109.
2 Al-Muhabbar, p. 475.
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Rasiilullah isedfe Seating Hasan and Husayn alongside him when riding

The Muhaddithin have recorded many incidents which illustrate the affection
Rasalullah A4 displayed to his two beloved grandsons. ‘Abd Allah ibn Ja'far

al-Tayyar &4 relates an incident from his childhood days. He says:
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When Rastlullah #z5i- would return from a journey, he would meet us
(the children) first. So he met me, Hasan, and Husayn (on the outskirts of
Madinah). He seated one of us in front of him and the other behind him

and we entered Madinah in this manner.!

One of the Sahabah %5 relates an incident of this nature:
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I led Rastilullah #s<&4i- on his white mule and seated with him were Hasan
and Husayn, one in front of him and the other behind him. I led them in
this manner until they dismounted right in front of the home of Rasalullah

I

In this manner, Rastlullah Zsedde displayed his love for them. They too were
naturally delighted and honoured to be treated in this way. They were extremely

close to and familiar with Rastlullah ds.Eiiie,

Virtues and Merits

We have mentioned in the foregoing pages some incidents relating to the

childhood of Sayyiduna Hasan and Sayyiduna Husayn &:&is. Now we wish to

1 Musannaf Ibn Abi Shaybah, 9/35.
2 Sahih Muslim as mentioned in Dhakhd'ir al-‘Uqba, pg. 133 and Jam" al-Fawa’id, 1/293.
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focus specifically on their virtues and merits related to their childhood period.
There are many narrations mentioning their virtues and merits, and mentioning
all of them would be difficult, hence we will suffice by noting down those which

are famous and commonly known. As the saying goes:
S8 AV ds 8,V

If you cannot get them all, don’t leave them all!

Rastlullah fz.eage Supplicates as Hasan sits on his Shoulders

The renowned Sahabi Sayyiduna Bara’ ibn ‘Azib 45 relates:
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I saw RasOlullah &sesie supplicating, while Hasan ibn °All sat on his

shoulders, “0O Allah! I love him. You also love him.”
Sa'd ibn Zayd al-AnsarT «edis narrates:
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Rastlullah ik lifted Hasan and supplicated, “O Allah! T love him, so You

also love him.” He repeated this twice.?

A Special Supplication for those who love Hasan
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Abll Hurayrah narrates that Rastlullah isesie supplicated regarding
Hasan: “O Allah! I love him, so You also love him, and love the one who

loves him.”

1 Sahih al-Bukhart; Sahih Muslim, as reported in Mishkat; Al-Biddyah wa al-Nihayah, 8/34, Fada'il al-
Sahabah, 2/768, al-Sunan al-Kubrd, 5/49.

2 Al-Isabah, 2/26.

3 Fada'’il al-Sahabah, 2/767.
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Encouraging others to love Hasan and Husayn
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Abli Hurayrah has also narrated that Rastlullah &s.si said with regards
to Hasan and Husayn &s: “Whoever loves them loves me and whoever

hates them hates me.”

We can easily gauge from the narrations cited above that love for Sayyiduna
Hasan and Sayyidund Husayn &:&is was cherished by Rastlullah Asa&diz, and

hatred and enmity for them is indeed an evil and despicable trait.

Another Incident Outlining the Love of Rastilullah s

Sayyiduna Buraydah al-Aslami #2485 narrates:
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Once Rasilullah it was delivering a khutbah (sermon). As the khutbah
was in progress, Hasan and Husayn came into the Masjid adorned in red
throbes, walking (towards Rastlullah iz.a%) and stumbling. Rastlullah
Zseie descended from the pulpit and lifted them onto the pulpit with him.
He then remarked, “Allah has spoken the truth, ‘Verily your wealth and your
offspring are a test (to you).” I saw these children walking and stumbling and

could not help myself until I stopped my lecture and picked them up.”

From this incident we realise how attached Rastlullah is.edfe was to his
grandsons and how much love he had for them. They in turn were also closely
attached to Rastilullah ke

1 Fadd’il al-Sahabah, 2/771, al-Sunan al-Kubra, 5/49.
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Another Incident
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Aqra’ ibn Habis al-Tamimi was one of the leaders who came to Rastlullah

sz with the delegation of Bant Tamim.

On seeing Rastilullah it affectionately kiss Hasan, he remarked, “Do
you kiss him? By Allah, I have ten children, yet I have not kissed one of

them.”

On hearing this, Rastlullah Js&si= commented, “He who does not show

mercy will not be shown mercy.”

Similar Features to that of Rastlullah ik

In the foregoing pages we discussed the virtues and merits of Sayyiduna Hasan
and Sayyiduna Husayn &gz, Now we will discuss their physical attributes and
how they resembled Rastlullah is.&die. This is an honour which was reserved
for them. The Muhaddithin and those who recorded the biographies of narrators
have mentioned numerous narrations in this regard, which have reached the

level of mash-hiir’. Hereunder we will mention few such narrations.

Ibn Abi Mulaykah reports that Sayyidah Fatimah ¢dis used to lovingly toss

Sayyiduna Hasan £45 in the air and say:
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By my father, he resembles the Nabi and not ‘Al1.>

1 Al-Bidayah wa al-Nihayah, 7/141.
2 A narration that is profusely narrated but fails to reach the level of Tawatur.
3 Musnad Ahmad, 6/283, Musnad al-Humaydi, 2/393, Fada'il al-Sahabah, 2/766, Tahdhib Tarikh Ibn ‘Asakir,
p. 313, Al-Isabah, 3/60
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Sayyiduna Anas ibn Malik #&s, the famous attendant of Rastlullah Asside
mentioned that none resembled Rastilullah s closer than Sayyiduna

5o 5%

Hasan #4555, He also said regarding Sayyiduna Husayn iedis that he too bore

close resemblance to Rastlullah Fz:&dfz.! Many narrations to this effect have
been reported from Sayyiduna ‘Ali #:&is, In one narration he is reported to have
said that Sayyiduna Hasan 4 resembled Rastlullah #=5<£4( in his upper body,
while Sayyiduna Husayn #25 resembled Rastlullah 424> in his lower body.?
To resemble Rastilullah Az« in his physical appearance is a rare honour and
distinction, which Sayyiduna Hasan and Sayyiduna Husayn &:&is enjoyed more

than anyone else.

The Sahabah’s Display of Love and Affection for Hasan and Husayn

The Sahabah #2555 often displayed their love and affection for the grandchildren
of Rastlullah #5.&4z. Incidents of this nature are widespread in the books of
hadith and biographies. The Muhaddithin have narrated an incident of Sayyiduna

Abii Hurayrah 85, ‘Umayr ibn Ishaq says:
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Once we were walking with Hasan ibn ‘Ali when Abt Hurayrah passed us.
He requested Hasan to show him the place on his body where Rastlullah
Jsaa> had kissed him, so that he too may kiss the same place. Hasan raised

his shirt and Ab Hurayrah kissed his navel.?

This narration has also been reported in Majma' al-Zawa'id* with a slight difference
in wording, From this incident we can gauge the extent of love and respect
between the Sahabah #:24i and the Ahl al-Bayt.

1 Sahth al-Bukhart.

2 Sunan al-Tirmidht.

3 Al-Fath al-Rabbani bi Tartib Musnad Ahmad, 22/167, Majma’ al-Zawa’id, 9/177.
4 Majma' al-Zawa'id, 9/177.
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The Leaders of the Youth of Jannah

The famous Sahabi, Sayyiduna Aba Sa‘ld al-KhudrT é28is, narrates:
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Rastlullah Z.&4i- said: “Hasan and Husayn will be the leaders of the youth

of Jannah.”

The above narration has been narrated briefly. In some narrations, Sayyiduna

Abii SaTd &8s mentioned the following exception:
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Rastlullah Z.&4i- said: “Hasan and Husayn will be the leaders of the youth
of Jannah, except the two (maternal) cousins, Tsa ibn Maryam and Yahya

ibn Zakariyya.”
In some narrations it appears:
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Hasan and Husayn will be the leaders of the youth of Jannah, and their

father is more virtuous than them.?

This narration has been quoted by Hafiz Ibn Hajar in the biography of Malik ibn

Hasan in Al-Isabah from Imam al-Baghawr.

In the light of the above narrations, the commentators of hadith have mentioned

that in such narrations there are exceptions which are generally understood by

1 Ma'rifat wa al-Tarikh, 2/644, Hilyat al-Awliya’, 5/71, Mukhtasar Tarikh Ibn ‘Asakir, 7/119, al-Sunan al-
Kubra, 5/50.

2 Al-Isabah, 3/480.
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all or intellect demands they be exempted, therefore there is no need to explicitly
mention these exemptions, Based on the above principle, the commentators of
hadith have explained the hadith as follows:
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They (Hasan and Husayn &zis) will be the leaders of the youth of Jannah,
with the exception of the Ambiya’ and the al-Khulafa’ al-Rashidin.!

An example of this is that if the young prince comes into the gathering of the
grand minister of the king, he is shown special affection and is treated with great
respect, but this does not mean that his position is higher than that of the grand

minister.

Thisleadership hasbeenbestowed upon them due to thembeing the grandchildren
of Rastilullah s,

The Verse of Tathir and Hadith al-Kisa’

It appears in a narration that Rastlullah Zs<&4f= wrapped his blessed shawl
around Sayyiduna Hasan, Sayyiduna Husayn, Sayyiduna ‘Ali, and Sayyidah

Fatimah #2855 and recited the following verse:
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Allah intends only to remove from you the impurity (of sin), O people of the (NabT’s)

household, and to purify you with (extensive) purification.>*

In some narrations these words are added:

1 Mirqat al-Mafatih Sharh Mishkat al-Masabih, 11/390.
2 Strah al-Ahzab: 33.
3 Sahih Muslim, Hadith: 2424.
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0 Allah! These are my Ahl al-Bayt.!

The stance of the Ahl al-Sunnah wa l-Jama‘ah is that based upon the preceding
and following verses—which are addressing the pure wives of Rasilullah
Jssedfie—this verse too was revealed regarding them. It is the pure wives who
have been addressed in this verse and they have been honoured by its revelation.
However, after this verse was revealed, Rasilullah i€z by means of this
supplication also included Sayyidah Fatimah, Sayyiduna ‘Alfi, Sayyiduna Hasan,

and Sayyiduna Husayn #2d in this honour and virtue.

‘Allamah al-Qurtubi writes in his Tafsir al-Jami‘ li Ahkam al-Qur’an under the

commentary of this verse:
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This is a supplication of the NabT &4z in their favour after the revelation
of the verse. He wished to include them in the verse which was addressed

to the noble wives.?

Here we deem it appropriate to quote from Tuhfah Ithna ‘Ashariyyah of Shah ‘Abd
al-‘Aziz Muhaddith Dahlawi &izs;

Umm al-Mu’'minin Umm Salamah e requested Rastlullah Jsaesi- to also
include her in this supplication, and Rastlullah i replied, “You are
already upon goodness,” or, “You are already on your position.” In other
words, there is no need to make this supplication for you (since the verses

were revealed about you).

1 Al-Mustadrak, Hadith: 3559.
2 Tafsir al-Jami‘li Ahkam al-Qur’an, 14/183-184.
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This is a clear proof that this verse was revealed regarding the pure wives.
Rastlullah Zz.si by means of his supplication included these four august
personalities in its virtue. If the verse was revealed regarding these four
then there would have been no need for the subsequent supplication.
Why would Rastlullah izsai= then try to achieve what was already
achieved, which is termed tahsil al-hdsil (attempting to attain what is
already attained)? It is precisely for this reason that Rastlullah js.zag
did not include Umm Salamah s in the supplication, since it would be

tantamount to achieving the achieved.!

In short, by means of this supplication, Sayyiduna Hasan and Sayyiduna Husayn

&z4iz were included in this virtue.

Mubahalah and the Virtue of Hasan and Husayn

The incident of Mubahalah took place with the Christians of Najran in 9 A.H.
The background to the incident is that a delegation of their senior priests came
to Rastlullah 4544 and he invited them to Islam. After a lengthy discussion
with Rastlullah &4 they refused to acknowledge the truth, upon which the

following verses of Stirah Al Tmran were revealed:

s
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Then whoever argues with you about it after (this) knowledge has come to you - say,
“Come, let us call our sons and your sons, our women and your women, ourselves
and yourselves, then supplicate earnestly (together) and invoke the curse of Allah

upon the liars (among us, which is called Mubahalah).”

After this verse was revealed, Rastilullah 52> invited the Christians of Najran

to Mubahalah. However, after consulting with their seniors, they felt they should

1 Tuhfah Ithna ‘Ashariyyah, pg. 303.
2 Sarah Al ‘Tmran: 61.
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not go ahead with the Mubahalah and chose to pay Jizyah to the Muslims instead.
Thus, the actual Mub3halah did not take place.

In some narrations, mention is made of Rastlullah Ass&4(= actually preparing for
the Mubahalah, for which he called Sayyiduna ‘Ali, Sayyiduna Hasan, Sayyiduna
Husayn, and Sayyidah Fatimah #:4§s, This narration is correct and authentic. It
should be noted that the other three daughters of Rastlullah is.&4e had already

passed away before this incident occurred.

There are other narrations which mention that Rasfilullah As«&4f took with him
Sayyiduna Abii Bakr #2855 and his children, Sayyiduna ‘Umar & and his family,
Sayyiduna ‘Uthman 2455 and his family, as well as Sayyiduna ‘Ali &8s and his

family.!

After reading all these narrations, we come to the conclusion that if the Mubahalah
were to have taken place then Rastilullah .4 would have definitely included,
as per the command of Allah, the Azwdj Mutahharat (the pure wives), just as he
was prepared to take along ‘Alf, Fatimah, Hasan and Husayn #2885, and the three
Khulafa’ and their children.

The Command to show Due Consideration and Take Care of the Ahl al-

Bayt

In the foregoing pages many of the virtues and merits of the Ahl al-Bayt have
been mentioned, and there are many others which could be mentioned. There
is one specific narration commonly known as Hadith al-Thaqalayn (the hadith
concerning the two weighty things), in which the status and position of the

family and children of Rastlullah is:£40% has been mentioned.
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1 Al-Durr al-Manthiir, 3/40, Rith al-Ma‘ant, 3/190, Tafsir al-Shawkant, 2/28.
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Yazid ibn Hayyan narrated: I went with Husayn ibn Saburah and ‘Umar
ibn Muslim to Zayd ibn Arqam «ais. After taking our seats, Husayn said
to him: “O Zayd, you have been granted great virtue. You saw Rastlullah
Jsaeife, heard his speech, joined him on expeditions and performed
salah behind him. Indeed Zayd, you have encountered a great amount of
goodness! Narrate to us, O Zayd, some of that which you have heard from

NabT Jsstesie,”

Zayd said: “O my nephew, I have reached old age, my time has passed a very
long time ago and I have forgotten some of that which I had memorised
regarding Rastlullah #s.4i-. Therefore accept from me that which I narrate

to you and what I do not then do not burden me with narrating it.”

He then said: “Once Rastlullah &s.£46- stood up to deliver to us a sermon at
a well known as Khum, which was situated between Makkah and Madinah.
He praised Allah abundantly, advised us, and reminded us. Thereafter he
said: ‘Pay attention O people, Indeed, I am only a human and it is possible
that soon the messenger of my Rabb will come to me and I will respond to
him. Indeed T will leave amongst you the Thagalayn (two weighty things).
The first of the two is the Book of Allah, in it is guidance and light, so hold
onto the Book of Allah and never let it go!” He continued to encourage and

urge regarding the Book of Allah.

He then said: ‘And my Ahl al-Bayt! I remind you to fear Allah regarding my
Ahl al-Bayt! I remind you to fear Allah regarding my Ahl al-Bayt! I remind

i

you to fear Allah regarding my Ahl al-Bayt.
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So Husayn enquired: “And who are his Ahl al-Bayt, O Zayd? Are not his
wives part of his Ahl al-Bayt?”

Zayd replied: “His wives are part of his Ahl al-Bayt. But his Ahl al-Bayt also

includes those upon whom zakah is forbidden.”
Husayn asked: “Who are they?”

Zayd replied: “They are the family of ‘Alf, the family of “Aql, the family of
Ja‘far and the family of ‘Abbas.”

Husayn asked: “Is zakah forbidden for all of them?”
Zayd replied: “Yes.™

In summary, this narration is an exhortation to uphold good ties and excellent
conduct with the members of the Ahl al-Bayt, which include Sayyiduna Hasan and
Sayyiduna Husayn &gz, They should always be treated with love, compassion,
and honour. Due consideration should be given to fulfilling their rights under all
circumstances, ensuring that they never become the targets of oppression and

harassment.

1 Sahth Muslim.
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Chapter Two

The Era of the First Three Khulafa’

The Era of Sayyiduna Abt Bakr al-Siddiq

In the first chapter we mentioned a few incidents regarding Sayyiduna Hasan
and Sayyiduna Husayn &z which took place during the blessed lifetime of
Rasalullah 4.4z, Now we will discuss those incidents that occurred during the
era of the first three Khulafz’.

Love and Appreciation for Sayyiduna Hasan and Sayyiduna Husayn

Sayyiduna Abii Bakr zdis loved the grandchildren of Rastlullah dse&de
immensely, and displayed his affection for them on numerous occasions. Ibn

Kathir writes in Al-Bidayah wa al-Nihayah:
..... o\@)@)uﬁ}@)%@w‘bﬁﬁj

Al-Siddiq would honour Hasan, revere him, display kindness to him, love

him, and was prepared to sacrifice his life for him...!

Now we will present a few incidents which took place during the era of Sayyiduna

Abi Bakr ediz,
Expressing love
It appears in Sahth al-Bukhart:
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1 Al-Bidayah wa al-Nihayah, 8/36.
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‘Ugbah ibn Harith narrates that once after leading the ‘Asr Salah, Sayyiduna
Abl Bakr a5 exited from Masjid al-NabawT together with Sayyiduna ‘Alt
«gi, They passed Sayyiduna Hasan g who was playing with the children.
Sayyiduna Abiti Bakr & lifted Hasan on his shoulders and said: “This child

resembles Rastilullah i, not ‘Al1”

Sayyiduna ‘Alf =& smiled upon hearing this.!

A Shi1 Corroboration

The ShiT historian al-Ya'qUbi, mentions this incident in Tarikh al-Ya'qubi in the

following words:

et bt Gl adal G b Gan el 85 JB LT

Once, Abl Bakr met Hasan ibn ‘AlT on one of the streets of Madinah and

remarked: “This child resembles Rastlullah i<, not ‘AlL™

From this incident we learn how these august personalities appreciated each

other, and how they acknowledged each other’s virtue.

The Era of Sayyiduna ‘Umar

Now we will proceed to mention those incidents which took place during the

era of Sayyiduna ‘Umar #2455, Sayyiduna ‘Umar &5 used to greatly honour and

respect the grandchildren of Rastilullah Azs«&di=, Sayyiduna Hasan and Sayyiduna

Husayn =4,

Gifting a Set of Clothes

Many conquests took place during the era of Sayyiduna ‘Umar idis and the

spoils of war poured into Madinah Munawwarah. Once, a number of exquisite

1 Sahih al-Bukhari, 1/530; al-Fath al-Rabbant, 23/ 168; Mukhtasar Tarikh Ibn ‘Asakir, 7/8; Al-Bidayah wa
al-Nihayah, 8/33; Ruhama’ Baynahum, 1/402; al-Sunan al-Kubra of al-Nasa', 5/48.
2 Tarikh al-Ya'qiibi, 2/117.
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garments arrived in Madinah Munawwarah from Yemen. Sayyiduna ‘Umar &8s
distributed it amongst the children of the Sahabah %24k, but there was no set
suitable for Sayyiduna Hasan and Sayyiduna Husayn &z, Sayyiduna ‘Umar
245 therefore wrote to the governor of Yemen to have two sets tailor-made for
Sayyiduna Hasan and Sayyiduna Husayn &z&is, When the clothes were sewn and
sent, and after Sayyiduna Hasan and Sayyiduna Husayn &4 wore it, Sayyiduna

‘Umar 885 exclaimed: “Now I am pleased.”

Taking into consideration the monetary rights of and looking after the

financial state of Hasan and Husayn

Here we will mention how the monetary rights of Sayyiduna Hasan and Sayyiduna

Husayn &zgis were fully taken into consideration by Sayyiduna ‘Umar 455, and

the stipend was allocated to them according to their status, just like others. We

present to you some incidents in this regard.
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Imam Ja'far al-Sadiq & narrates from his father, Muhammad al-Bagir &,
“Umar stipulated for Hasan and Husayn a stipend equal to the stipend
received by their father, ‘Ali. They used to receive 5000 dirhams (silver
coins) per annum (which was the amount stipulated for those Sahabah

who participated in the Battle of Badr).?
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When ‘Umar a5 drew up the register for the allowances to be received

from the Bayt al-Mal, he stipulated for Hasan and Husayn an amount equal

1 Siyar A'lam al-Nubald’, 3/191; Strat ‘Umar ibn al-Khattab of Ibn al-Jawzi, p. 97; Al-Bidayah wa al-Nihayah,
8/207; al-Riyad al-Nadirah, 2/28; Kanz al-'Ummal, 7/102; Mukhtasar Tarikh Ibn ‘Asakir, 7/12.
2 Kitab al-Amwal of Abt ‘Ubayd Qasim ibn Salam, p. 224; Mukhtasar Tarikh Ibn ‘Asakir, 7/127; Sharh
Ma'ant al-Athar of al-Tahawt, 2/181; Dhakhd'ir al-‘Uqba, p. 135.
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to that of their father, which was the amount allocated to the participants
of Badr. He did this (although they did not participate in the Battle of
Badr) because they were closely related to Rastlullah &ssi-, The amount

allocated per person was 5000 dirhams annually.!

Distributing the Treasures of Kisra, the Persian King

The famous Muhaddith, Imam ‘Abd al-Razzaq San‘ant has recorded the following
in his magnum opus al-Musannaf. When the treasures of Kisra were brought before
Sayyiduna ‘Umar #&i5 He consulted the Sahabah on the method of distribution:
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“Should it be weighed and distributed or should handfuls be given to the

recipients?”

‘Alf zzai was of the opinion that handfuls should be given. ‘Umar &z then
called Hasan and gave him a handful, and thereafter Husayn and gave him a

handful as well. Thereafter the distribution amongst everyone else began.

‘Umar then drafted a register for the stipends: Each Muhajir was given 5000
dirhams, while each Ansari was given 4000 dirhams. The Azwaj Mutahharat

(pure wives of Rastilullah iz.4-) were each given 12 000 dirhams a year.

The Booty from Iraq
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1 Tahdhib Tarikh Ibn ‘Asakir, 4/212; al-Sunan al-Kubra of al-Bayhaqi, 6/350; Al-Bidayah wa al-Nihayah,
8/36; Mukhtasar Tarikh Ibn ‘Asakir, 7/147.
2 Musannaf ‘Abd al-Razzag, 11/100.
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Hammad ibn Zayd reports from Nu'man ibn Rashid from al-Zuhrt: Once
‘Umar said, “If the khumus (one fifth of the booty) of Iraq comes to me, I
will use it to get every bachelor from the Banii Hashim married, and I will

give a servant to every Hashimi who does not have one.”

‘Umar also used to give Hasan and Husayn from the khumus.!

Entering and Leaving the Home of ‘Umar

Sayyiduna ‘All & had given his daughter Umm Kulthim in marriage to
Sayyiduna ‘Umar #edizs. As a result Sayyiduna Hasan and Sayyiduna Husayn &z
would come visit their sister frequently in the home of Sayyiduna ‘Umar zdis.
The Muhaddithin have mentioned this while discussing the permissibility of a
person looking at the hair of his sister or daughter. Ibn Abi Shaybah @iz has

recorded with his chain of transmission:
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Hasan and Husayn would visit their sister Umm Kulthiim and (sometimes)

she would be combing her hair at the time.?

Participating in Jihad

The ShiT scholars mention a miracle of Sayyiduna Hasan #2s. The incident is as

follows:

There is a masjid in Isfahan which is known as Lisan al-Ard. 1t is situated
close to the grave of Fadil Hindi. The senior and elderly people of that area
narrate that during the era of Sayyiduna ‘Umar s, Sayyiduna Hasan =
reached this place with the Muslim army, conquering place after place.
The spot where the masjid is conversed with Sayyiduna Hasan &, That is

why the people call it Lisan al-Ard (the tongue of the earth).

1 Kitab al-Amwal p. 335; al-Riyad al-Nadirah, 2/28; Kanz al-‘Ummal, 2/305; Ruhama’ Baynahum, 2/186.
2 Musannaf Ibn Abi Shaybah, 4/336.
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The ShiT scholar ‘Abbas al-Qummi has recorded this in his book Tatimmat al-
Muntaha'.

We learn from this that Sayyiduna Hasan &5 would participate in the jihad
expeditions during the era of Sayyiduna ‘Umar 4. This testifies to his excellent
relationship and affinity with the Khulafa’ of Islam and his association with their

religious activities.

Note: The responsibility of authenticating this narration is upon the shoulders
of the ShiT scholars. We have just quoted it from their books as a proof against
them.

‘Umar’s Concern for the Hereafter and the Testimony of ‘Ali and Hasan

The author of Kanz al-‘Ummal quotes a narration from Ibn ‘Asakir, Abt Matar says

that he heard from Sayyiduna ‘Alf &8

When ‘Umar was stabbed by the fire worshipper, AblG Lu’lw’, I went to his side.

He was very worried so I asked, “O Amir al-Mu’minin! What worries you?”

‘Umar replied, “I do not know what decision has been passed with regards
to me, whether I will be a dweller of Jannah or Jahannam, therefore I am

worried.”
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Isaid to him, “Glad tidings of Jannah for you, since I have heard innumerable
times from Rastlullah iz that the leaders of the middle-aged in Jannah

will be Abii Bakr and ‘Umar, and they are definitely great leaders.”

1 Tatimmat al-Muntaha fi Waqa'i' Ayyam al-Khulafa’, p. 272-390.
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‘Umar asked whether I will testify to him being from the people of Jannah. I
replied in the affirmative. He then turned to Hasan and told him, “0 Hasan,
bear witness to what your father is saying that Rastilullah &ssi affirmed

that ‘Umar is a man of Jannah?”*

Note: This glad tiding of them being the leaders of the middle-aged in Jannah
excludes the Ambiya’, as we have previously discussed and elaborated in our book

Ruhama’ Baynahum under the section concerning Sayyiduna Abu Bakr 8.2

The Era of ‘Uthman ibn ‘Affan

In the foregoing pages we mentioned certain incidents concerning Sayyiduna
Hasan and Sayyiduna Husayn &z&&s which took place during the era of Sayyiduna
‘Umar 455, For the sake of brevity, not all the incidents were mentioned. Just
a few were mentioned to shed some light on the harmonious relationship that

existed between them.

We now discuss the incidents which took place during the era of Sayyiduna
‘Uthman #85=. Here again, it will not be possible to cover every single incident.
However, whatever we have come across—in our limited research—will be

presented to the readers.

In the era of Sayyiduna ‘Umar #dis, Sayyiduna Hasan and Sayyiduna Husayn
wzgls were still in their youth and did not participate in any major services.
However, during the era of Sayyiduna ‘Uthman &, they were in the prime of

their youth and could now participate in many tasks and render many services.

So their practical life in actuality begins in this era.

An Important Preliminary Matter

Before discussing the incidents pertaining to Sayyiduna Hasan and Sayyiduna

1 Kanz al-'Ummal, 6/364.
2 Ruhama’ Baynahum, p. 330 - 332.
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appropriate, as an introduction, to clarify an important matter. During the
khilafah of Sayyiduna ‘Uthman i, the monetary needs of the Muslim public
were fulfilled by the Khalifah, and each deserving person was given his respective
share. The Bant Hashim and the relatives of Rastilullah s« were also given
their due right. In fact, Sayyiduna ‘Uthman #&ks showed a great amount of

compassion and consideration for them.

We feel it important to mention a few incidents regarding the fulfilment of their
monetary rights. After reading these incidents, it will be clearly brought to light
how, in the era of Sayyiduna ‘Uthman i, each deserving recipient—including
the relatives and family members of Rastlullah is«E4i=—were given their share.

No rights were usurped and no honour was trampled upon.

The Testimony of ‘Urwah ibn al-Zubayr

One of the old historians, ‘Amr ibn Shabbah al-NamirT (d. 262 A.H) has recorded in
his book entitled Tartkh al-Madinah al-Munawwarah with his chain of transmission

from the famous Tabi‘T, ‘Urwah ibn al-Zubayr &z, who says:
&wldug@ﬂgwwayujowy;gsﬁi

I witnessed the era of ‘Uthman. There was not a single Muslim except that

he was allotted a monetary share from the Bayt al-Mal.!

This is the testimony of a reliable, trustworthy TabiT that during the reign of
Sayyiduna ‘Uthman & the monetary rights of the people were taken into

consideration and they received their shares accordingly.

The Testimony of Hasan al-Basri

Hasan al-Basri &4 is a famous reliable TabiT. He describes the era of Sayyiduna

‘Uthman &% in the following words:

1 Tarikh al-Madinah al-Munawwarah, 2/135.
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I had witnessed the era of Sayyiduna ‘Uthman wais. Daily announcements
used to be made on behalf of the Khalifah, “Come to collect your stipends,”
to the extent that sometimes the announcement was made, “Come and
collect butter and honey.”

5o~

Hasan al-Basri 4z also narrates:
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I had witnessed the era of Sayyiduna ‘Uthman =4 and I also heard him
delivering sermons. I was nearing adolescence at that time. Money would
be distributed daily. An announcement would be made: “O Muslims!
Come to collect your stipends.” Accordingly, people would go and collect
adequate money. Then the announcement used to be made: “O Muslims!
Come to collect your clothing. Garments would be brought and distributed
among the people. To the extent that Aws heard an announcement, “Come

and collect butter and honey.”
While describing this era, Hasan al-Basr1 &z also mentioned:
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1. The enemies of Islam were afraid of the Muslims.

2. Every Muslim received stipends.

3. The relationship between the Muslims was excellent (i.e., there was unity

and no hypocrisy, etc.)

4. There was an abundance of wealth and plenty of blessings.
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5. No Muslim on the face of the earth feared another Muslim. (This was the

extent of peace and safety).!

We have produced two testimonies from senior TabiTn regarding the situation
of that era.

Monetary Prosperity and Well-being

The above narrations lends credence to what we actually want to prove. If the
rights of the general Muslims were being fulfilled in this manner, where they
were called to collect what was due to them, and over and above they were
given various gifts, etc., then it is quite obvious that the monetary rights of the
Banii Hashim, the other family and relatives of Rastlullah As:&ife, the Azw3j
Mutahharat, and his children would be properly discharged as well, and they

would also be given their fair share of the khumus, booty, etc.

In short, Sayyiduna Hasan and Sayyiduna Husayn &4 enjoyed an affluent life in

the era of Sayyiduna ‘Uthman 4k, without any financial concerns, They were
at ease with regards to their monetary position, and could therefore dedicate
themselves fully to the service of Islam and to participate in missions for the

progress and advancement of Islam.

The Religious Services of Hasan and Husayn During the Era of ‘Uthman

Sayyiduna Hasan and Sayyiduna Husayn &4, just like the other Sahabah #zdis,
participated in important religious matters and assisted in the Jihad expeditions
during the reign of Sayyiduna ‘Uthman &k, Here we will mention some of the

expeditions in which they participated.

The Battle of Tripoli and Africa (26 A.H)

The historian Ibn Khaldiin has recorded this expedition as follows:

1 Tarikh al-Madinah al-Munawwarah, 2/135; al-Istiab, 3/73; Al-Bidayah wa al-Nihayah, 7/213.
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When ‘Abd Allah ibn Abi Sarh was appointed as the governor of Egypt,
he requested ‘Uthman permission to send troops [towards Tripoli and the
other parts of North West Africa.] ‘Uthman s in turn consulted with
the senior Sahabah #zgs5, who forwarded their opinion that they should be

given permission to go ahead.

An army was prepared in Madinah which comprised of a group of Sahabah
#zi= ) inter alia, ‘Abd Allah ibn ‘Abbas, ‘Abd Allah ibn ‘Umar, ‘Abd Allah ibn
‘Amr ibn al-‘As, ‘Abd Allah ibn Ja'far, Hasan, Husayn, and ‘Abd Allah ibn

Zubayr s,

This army, under the leadership of ‘Abd Allah ibn AbT Sarh, set out in 26
A.H and met up with ‘Ugbah ibn Nafi* and his group of Muslims at a place
called Barqah. They all proceeded towards Tripoli and engaged with the
Romans there. Thereafter, they proceeded to [North West] Africa and sent

detachments in every direction.!

Note: Some historians have recorded this under the events of the year 27 A.H.

The Expedition of Khorasan, Tabristan, and Jurjan (30 A.H)

A few years after the above mentioned expedition, another important military
expedition took place in which Sayyiduna Hasan and Sayyiduna Husayn &z
participated. The historians have recorded this under the events of the year 30

A.H. Ibn Kathir, quoting al-Mada'ini, writes:

1 Tarikh ibn Khaldin, 2/1003; Tarikh Khalifah ibn Khayyat, 1/134; Ruhama’ Baynahum, 3/145.
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SaTd ibn al-‘As al-Umawi (who at that time was the governor of Kifah
appointed by Sayyiduna ‘Uthman ), proceeded with an army which
comprised of Hasan, Husayn, ‘Abd Allah ibn ‘Abbas, ‘Abd Allah ibn ‘Umar,
‘Abd Allzh ibn ‘Amr ibn al-‘As, ‘Abd Allah ibn Zubayr, Hudhayfah ibn al-
Yaman and scores of other Sahabah. They passed many territories and
cities where peace treaties were signed in lieu of a huge amount of wealth,
until they finally reached Jurjan. At Jurjan a fierce battle ensued in which

they were compelled to perform Salat al-Khawf**

Abi Nu‘aym al-Isfahani writes in Akhbar Asbahan that Sayyiduna Hasan &z

passed through Isfahan on his way towards Jurjan:
0l 8158 s L5 Ol o>
Hasan passed through Isfahan en route towards Jurjan.’

We learn from these narrations that Sayyiduna Hasan and Sayyiduna Husayn
&gy participated in the expeditions during the time of Sayyiduna ‘Uthman
2245, and like all the other Sahabah #z4i, they were in the forefront for serving
the cause of Islam. Sayyiduna Hasan and Sayyiduna Husayn &z&i were not like
the children of the elite, who are treated like some delicate entity and are spoiled,

etc. Rather they participated in the campaigns of that time.

1 Salat al-Khawf is performed when battle is ongoing or there is fear of an attack. Some leave the
battle front, perform their salah and return to take up arms and their positions. Thereafter, the
others leave to perform their salah. There are certain conditions and details regarding the method of
performing Salat al-Khawf. - translator

2 Al-Bidayah wa al-Nihayah, 7/154; Tarikh ibn Khaldin, 2/1018, Ruhama’ Baynahum, 3/148, Tarikh al-
Tabari, 5/57.

3 Akhbar Asbahan, 1/44.
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A Special Gift

In the foregoing pages we have read how Sayyiduna Hasan and Sayyiduna Husayn
&l participated in the military campaigns during the khilafah of Sayyiduna
‘Uthman #4k, Due to the amount of conquests, an abundance of wealth came
into the hands of the Muslims. The details regarding this influx of wealth is
discussed in the appropriate chapters of various books. Sayyiduna ‘Uthman #z&is
gave Sayyiduna Hasan and Sayyiduna Husayn & a special gift, the details of
which follow.

Before presenting this incident, we need to clarify that we are quoting this from
the books considered to be reliable by the Shrah.

The ShiTscholar, ‘Abd Allah al-Mamagani, writes in his book, Tangih al-Magal:
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Sahl ibn Qasim Bawshanjani narrates: ““All al-Rida told me once while we
were in Khorasan that we are relatives to each other. I asked him, ‘How is
that so?’

‘Alf al-Rida replied, ‘When ‘Abd Allah ibn ‘Amir (Sayyiduna ‘Uthman’s gz
cousin) conquered Khorasan, two daughters of the king, Yazdegerd ibn
Shahriyar, fell into the Muslim hands as booty. He sent them to ‘Uthman,
who gifted one to Hasan and the other to Husayn. Both of them bore
children for Hasan and Husayn and passed away while being married to
them. The girl who was gifted to Husayn gave birth to ‘Alf ibn al-Husayn
(zayn al ‘Abidin).!

1 Tangth al-Magal, 3/80.
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Note: Here we need to clarify that this incident about the daughters of Yazdegerd
has been mentioned by ShiT scholars and authors in the books considered
reliable by them. There are many contradictions and problematic areas which
arise due to this incident, but explaining it and removing the contradiction is the
responsibility of their scholars. We have merely quoted it as proof against them

from their own writings.

In short, Sayyiduna ‘Umar and Sayyiduna ‘Uthman &gk, both made sure that the
monetary rights of the Banii Hashim were fulfilled and they did not allow it to be
trampled upon. Furthermore, the daughters of Yazdegerd were specially gifted
to Sayyiduna Hasan and Sayyiduna Husayn &4, These incidents are clear cut

proofs of how their monetary affairs were taken into consideration and seen to.

Another fact that is established is that the first three Khulafa’ recognised the
lofty status and position of Sayyiduna ‘Ali 4455 and his children and treated them
accordingly. In turn, Sayyiduna ‘Alf 8 and his offspring had excellent relations
with the Khulafa’, and accepted their actions and procedures to be correct and

in order.

We also wish to point out that we have mentioned this incident about the
daughters of Yazdegerd in our book Ruhama’ Baynahum®. There, we clarified that
we were unable to meaningfully consolidate the contradictions found in the Shit

narrations.

Hasan and Husayn and the siege of Uthman

In the foregoing pages we mentioned a few selected incidents relating to Hasan
and Husayn &4k which took place during the Khilafah of Sayyiduna ‘Uthman

Now we are going to discuss the siege of Sayyiduna ‘Uthman &z by the rebels
and what assistance was rendered by Hasan and Husayn @& to Sayyiduna

‘Uthman &g,

1 Ruhama’ Baynahum, 1/477-479; 2/266-268; 3/152-158.
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When the rebels rose against the Khalifah, Sayyiduna ‘Uthman #dis, and
eventually laid siege to his house, the Sahabah #:dks repeatedly requested
permission from Sayyiduna ‘Uthman &5 to repel the rebels, but each time he

emphatically prohibited them from doing so and sent them back.

Sayyiduna Hasan and Sayyiduna Husayn &:&i5 also came to defend Sayyiduna
‘Uthman #48, but due to his high level of patience and taqwa he did not allow
anyone to take up arms. He displayed such patience and perseverance, the likes of
which are unparalleled. Sayyiduna ‘Al & sent his two sons, Sayyiduna Hasan
and Sayyiduna Husayn &z to stand guard at the house of Sayyiduna ‘Uthman
224z, which they did to the best of their ability. Below we will reproduce some

narrations relating to this incident.

The famous muhaddith, ‘Abd al-Razzaq al-San‘ant has recorded in his al-Musannaf
from ‘Abd Allah ibn Rabah who relates:
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I met Hasan ibn ‘All as he was on his way to ‘Uthman during the siege.
We returned with him to listen to their conversation. Hasan told ‘Uthman,

“Whatever command you give me, [ will carry it out.”

‘Uthman =g replied: “O my nephew! Wait till the decree of Allah comes
to pass. I do not have any need for this world—or he said—I do not have

”1

any need to fight

NafT, the slave and student of Sayyiduna ‘Abd Allah ibn ‘Umar 24is, relates from

him:
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1 Musannaf ‘Abd al-Razzaq, 11/447.
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The day ‘Uthman was martyred, Hasan and ‘Abd Allah ibn ‘Umar said: “If
‘Uthman had commanded us, we would have fought (and repelled these
rebels), but he commanded that everyone should hold back their hands

(and not take up arms).”*

Shaykh Alf al-HajwirT has also written in his famous Persian book Kashf al-Mahjiib

about Sayyiduna Hasan 4% and his efforts to defend Sayyiduna ‘Uthman eéés;

Hasan a5 entered, greeted, and consoled ‘Uthman a5 on the difficulties
facing him, and then said: “O Amir al-Mu’minin! Without your permission I
do not want to unsheathe my sword. You are the rightful Imam and leader.

If you permit me, I will repel this calamity which has befallen you.”

‘Uthman =g replied: “O my nephew! Return to your home and wait till
the decree of Allah comes to pass. We do not want the blood of Muslims
to be shed.”

The famous historian, Khalifah ibn Khayyat (d. 240 A.H.) has recorded with his

chain of narrators from Muhammad ibn Sirin @iz5;
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Muhammad ibn Sirin reports:

Hasan, Husayn, ‘Abd Allah ibn ‘Umar, ‘Abd Allah ibn Zubayr, and Marwan
came to the house of ‘Uthman, armed with their weapons to defend
him. ‘Uthman told them: “I entreat you on oath to return, lay down your

weapons, and remain in your homes.”

1 Akhbar Asbahan, 2/139.

2 Kashf al-Mahjub by Shaykh Sayyid ‘Alf ibn ‘Uthman ibn ‘Al al-Ghaznaw al-HajwirT then Lahori 7/86
(Samarqand Print) pg. 53 (Lahore Print).

3 Tarikh Khalifah ibn Khayyat, 1/151, 152; Tarikh al-Islam, 2/134.
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Hafiz Ibn Kathir has related this incident with a little more detail:
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The siege lasted from the end of Dhii al-Qa‘dah till Friday the 18 of Dhiai
al-Hijjah 35 A.H. The Muhajirin and Ansar were at the home of ‘Uthman
(to defend him). Amongst them were ‘Abd Allah ibn ‘Umar, ‘Abd Alldh ibn
Zubayr, Hasan, Husayn, Marwan, and Abt Hurayrah and a number of his
servants and slaves. If ‘Uthman did not prevent them, they would have

stopped the rebels.

However, ‘Uthman implored them on oath to hold back their hands and
return home, although the senior Sahabah and their sons were present
in large numbers. In fact, ‘Uthman told his own slaves: “Whoever will put

down his weapons is free!”

Hasan gets injured

We have seen how Sayyiduna Hasan and Sayyiduna Husayn &z&is were prepared
to defend and protect Sayyiduna ‘Uthman & during the siege. That’s not all.
They were even injured by the rebels, yet they left no stone unturned in protecting

Sayyiduna ‘Uthman sdis,
The historians have recorded:
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‘Abd Allah ibn Zubayr was wounded multiple times. Similarly, Hasan ibn

‘Al was injured as well as Marwan ibn al-Hakam.?

1 Al-Bidayah wa al-Nihayah, 7/181 and 8/36 - 37.
2 Al-Bidayah wa al-Nihayah, 7/188; Ansab al-Ashraf 5/68, 69.
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The efforts of Sayyiduna Hasan and Sayyiduna Husayn &:4&s in protecting and
defending Sayyiduna ‘Uthman &% during the siege has been mentioned in
detail by al-BaladhurT in Ansab al-Ashraf (volume 5) and also by al-Dhahabi in

Tarikh al-Islam (volume 2).

More details can be found in Tartkh al-Khulafa™ of al-Suyttl quoting from Ibn
‘Asakir and in ‘Agidat al-Safarini? of Shaykh Muhammad ibn Ahmad al-Safarint.

‘Ali and Hasan participate in the janazah and burial of ‘Uthman

The siege lasted for a long period. We have already read in the past pages about

37255,

their efforts to protect and defend Sayyiduna ‘Uthman #&is. Eventually the
wretched rebels heartlessly murdered Sayyiduna ‘Uthman 48, and thereafter
tried to prevent the janazah and burial from taking place. The senior Sahabah
#24l% and Tabi'Tn made an effort to secure his body, gave him ghusl, shrouded

him, and buried him.
Here we will suffice on mentioning one narration.
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Some members of his household, together with a few others, like Zubayr
ibn al-‘Awwam, Hasan ibn ‘Ali, Abli Jahm, Marwan ibn al-Hakam, etc., took
the body of ‘Uthman out of the house between Maghrib and Tsha’ and went
to a garden outside Bagi' known as Hash Kawkab. The Salat al-Janazah was
led by Jubayr ibn Mut'im, Hakim ibn Hizam, Marwan, or Zubayr ibn al-
‘Awwam (as per the various narrations) and he was thereafter buried in

that garden. Imam Ahmad has reported this in al-Musnad.?

1 Tarikh al-Khulafa’, pg. 113.
2 ‘Agidat al-Safarint, 2/326.
3 Al-Tamhid wa al-Bayan fi Magtal al-Shahid ‘Uthman, pg. 142 with reference to Musnad Ahmad, 1/74; al-

Fitnah wa Wagq'at al-Jamal, pg. 48; Tarikh al-Tabari, 5/144.
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The narrations which mention that for three days the body of Sayyiduna ‘Uthman
245 lied without anyone attending to it, and no Salat al-Janazah was performed,
etc., are all baseless fabrications concocted by the enemies of Sayyiduna ‘Uthman

The narrations mentioned above refute these claims and clearly spell out
what actually took place. Therefore, these narrations will be accepted and the

narrations of the opposite party will be set aside.
In conclusion...

Sayyiduna Hasan and Sayyiduna Husayn @@ stood by the side of Sayyiduna
‘Uthman 85 in the last days of his khilafah as well. A brief glimpse has been
given in the past pages. More details can be found in our book Ruhama’ Baynahum,
wherein we have included narrations from ShiTbooks as well which lend support

to what has been mentioned.

Here we have briefly mentioned incidents of Sayyiduna Hasan and Sayyiduna

Husayn &z4i which took place during the khilafah of Sayyiduna ‘Uthman zedis.

After reading this, it becomes apparent how during the khilafah of Sayyiduna
‘Uthman &z, the children of Sayyiduna ‘Alf, Sayyiduna Hasan and Sayyiduna
Husayn #2ds, just like the other Sahabah #:&s and Tabin, participated in
major Islamic causes, and how much effort they made for the advancement and
progress of Islam. In fact, they were at the forefront and they duly fulfilled the
responsibility of assisting Islam. The incidents mentioned in the foregoing pages

attest to what we have said.
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Chapter Three
The Era of Sayyiduna ‘Ali g

Here, in chapter three, we are going to mention those incidents which took place

during the era of Sayyiduna ‘Alf &dis.

In this period, Sayyiduna Hasan and Sayyiduna Husayn &z&i; were always by the

side of their father and they carried on their lives as per his instructions.

Here again it will be quite an arduous task to gather and mention each and every
incident which took place. However, as per our limited research we will present

a few.

It is a known and accepted fact that after the Khalifah Sayyiduna ‘Uthman &
was martyred, the people wanted to pledge allegiance to Sayyiduna ‘All zedis,
but he initially refused. Afterwards, however, he accepted. The details of this is

mentioned in books dealing with the topic.

Due to the martyrdom of Sayyiduna ‘Uthman iz, the situation was quite tense,
and different people now held different viewpoints. Some felt that the murderers
of Sayyiduna ‘Uthman &k must be brought to justice first, thereafter the pledge
of allegiance will be taken. Although most people pledged their allegiance to
Sayyiduna ‘Alf 285, they were also demanding the qisas, i.e. that the murderers
be brought to justice. The situation was so volatile that after pledging allegiance
some people left Madinah Munawwarah for Sham, while other senior personalities
(like Sayyiduna Talhah and Zubayr &zgis) left for Makkah Mukarramah.

Sayyiduna ‘Alf 4k also felt it necessary, under these circumstances, for him to
move to Kifah. The reason was that there was great hope of those people assisting

and supporting him in this delicate situation.
anly o 5ol ez 5 solaas o aelbl ey Bl Ol p5le 5o 5 ule o o5 gdde il
W e

63



He appointed Qutham ibn ‘Abbas as governor over the Muslims of (Madinah
Munawwarah). He resolved to fight with those who obeyed him against
those who disobeyed him, were not prepared to obey and submit to him,

and did not pledge allegiance to him.!

The opinion and counsel of Hasan
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His son, Hasan ibn ‘Al approached him and presented the following
proposition: “O my father! Do not fight, at the moment, since there is a
great fear of Muslim blood being shed and great disorder coming about in
the ranks of the Muslims. ‘Alf did not accept this proposition and instead
firmly resolved to fight. He prepared an army and gave over the flag to

Muhammad ibn al-Hanafiyyah.?

NB: According to one narration Sayyiduna Qutham ibn ‘Abbas 24 was appointed
as governor over Madinah Munawwarah, however another narration has it that
Sayyiduna ‘All &8s appointed Tammam ibn ‘Abbas as governor of Madinah
Munawwarah and Qutham as governor of Makkah Mukarramah.’ There are other

versions also.

The opinion and counsel of Sayyiduna ‘Abd Allah ibn Salam

The historians have also recorded the advice tendered by the famous Sahabi,

Sayyiduna ‘Abd Allah ibn Salam g,

He presented himself before Sayyiduna ‘Alf &4 and counselled him not to leave

Madinah saying:

1 Al-Bidayah wa al-Nihayah, 7/229.
2 Al-Bidayah wa al-Nihayah, 7/229.
3 Al-Bidayah wa al-Nihayah, 7/233.
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“By Allah, once you leave it i.e. Madinah, no leader of the Muslims will ever

return to it.”

On hearing this some people began speaking ill of ‘Abd Allah ibn Salam. ‘Ali
forbade them saying: “He is an excellent Sahabt of Nabi iz, (In other

words, he has said this out of goodwill and wishing well for us.)!

The opinion of Hasan

After speaking to ‘Abd Allah ibn Salam 24, Sayyiduna ‘AlT4edis departed towards

Basrah with his companions.

325

The historians write that on this occasion again, Sayyiduna Hasan &z

approached his father and put forward his opinion. He said:

I had prevented you from going ahead before this. It should not happen
such that some harm or calamity befalls you, due to the people not

supporting and standing by your side.

Sayyiduna ‘Alf =& responded: Your opinion is very weak.

Sayyiduna ‘All «&is did not accept the advice of Sayyiduna Hasan #dis and
proceeded until they reached a place called Dh Qar, on the way to Kafah. From
there, Sayyiduna ‘Al 4 sent Sayyiduna Hasan £ and ‘Ammar ibn Yasir 8k
to Kafah to inform the people of the reason of their coming and to prepare them
to join Sayyiduna ‘Alf 8.

Sayyiduna Abu Misa Ash‘arT £l was the governor of Kifah at the time. He was
not in favour of fighting taking place between the Muslims and accordingly was

preventing the people from getting involved.

1 Al-Bidayah wa al-Nihayah, 7/233.
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‘Ammar and Hasan ibn ‘Ali stood up to address the people and invited them
to join Amir al-Mu'minin ‘All in his cause, saying, “His only objective is

islah (reconciliation) between the people.”

Upon their encouragement, many people of Kafah got ready and proceeded to
Dhii Qar, where they joined the army of Sayyiduna ‘Ali 44k, Here again Sayyiduna
Hasan spoke to Sayyiduna ‘Ali &4&s. From this we can gauge the foresight and

farsightedness of Sayyiduna Hasan &z,

After addressing the people of Kufah, when Sayyiduna Hasan #éks and ‘Ammar
ibn Yasir &5 returned to Dhi Qar, Sayyiduna Hasan &l met Sayyiduna ‘All

32 555

#4ks and spoke to him. The historians have recorded this conversation with

slight variations in wording. We will however present the gist of what was said.
Sayyiduna Hasan told Sayyiduna ‘Alf &zgis;:

When the rebels had laid siege to Sayyiduna ‘Uthman s, 1 advised you to
leave Madinah Munawwarah, so that if Sayyiduna ‘Uthman =& happens
to be martyred, you would not be present in Madinah Munawwarah, but

you did not accept my suggestion.

Then when Sayyiduna ‘Uthman «&is was martyred and the people wanted
to pledge allegiance to you, I advised you to postpone taking the bay‘ah
until the Muslims of all the various territories are pleased and willing to

pledge allegiance to you.

Then when Sayyiduna Talhah, Zubayr and Umm al-Mu’minin Sayyidah
‘N’ishah #za5 proceeded with their companions to Basrah, I advised you
to return to Madinah Munawwarah and remain there (until everything

settles), but you did not accept my advice.

1 Al-Bidayah wa al-Nihayah, 7/236.
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Sayyiduna ‘All #4&5 responded:

It was impossible for me to leave Madinah Munawwarah when the rebels
laid siege to Sayyiduna ‘Uthman &, since I was also sort of held up. The
rebels were closely monitoring my movements and I was not free to move

about.

With regards to the bay‘ah, it was not necessary to wait for the entire
Muslim world to agree and unanimously accept it. The right of appointing
someone was up to the Muh3jirin and Ansar present in the Haramayn. It
becomes binding on the rest of the Muslim world to accept whoever they

pledge allegiance to and take as their leader and to submit to him.

As for your opinion about returning to Madinah Munawwarah now and
remaining within the confines of my house, this will be tantamount to
being treacherous and disloyal to the Muslim Ummah, and it will be a

cause of more dissention amongst the Muslims.

Sayyiduna ‘Alf 24 then told Sayyiduna Hasan &z

Do not get involved in these matters, since  am more aware and understand

these issues better than you.!

About The Battle of Jamal

We have already written about The Battle of Jamal in our book Sirat Sayyidina ‘Alt
al-Murtada. Here we will mention those aspects which are related to Sayyiduna

Hasan and Sayyiduna Husayn &z,

The Battle of Jamal took place in 36 A.H. It was a severe battle considering the

circumstances under which it took place and many people were killed. Sayyiduna

1 Al-Akhbar al-Tiwal of Abii Hanifah Ahmad ibn Dawid al-Dinawari (d. 282 A.H.), pg. 145, 146; Al-
Bidayah wa al-Nihayah, 7/223, 234.
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Hasan #2dis was one of the commanders of the right wing of the army. Under his

supervision and instructions military operations were carried out.!

Sayyiduna ‘All s was very worried and concerned at that time. He told

Sayyiduna Hasan &8s
“If only your father had passed away twenty years ago.”

Hasan responded: “I had prevented you from going ahead.”

‘All replied: “I did not realize that matters will become so severe and it

would reach this stage.”

Intercession on behalf of Marwan

When The Battle of Jamal was over, Sayyiduna ‘Ali 555 made an announcement:
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Whoever closes his door will be granted safety and whoever lays down his

weapons will be granted safety.
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Marwan says: “I was in a certain person’s house. I sent Hasan, Husayn, ‘Abd
Allah ibn ‘Abbas, ‘Ubayd Allah ibn “Abbas, and ‘Abd Allah ibn Ja‘far to speak
to ‘Al on my behalf regarding safety for me. Accordingly, ‘Ali granted me
safety.®

The shiT historians have also recorded this incident.*

1 Tahdhib Tarikh Ibn ‘Asakir, 4/325.
2 Al-Bidayah wa al-Nihayah, 7/240.
3 Al-Sunan of Sa'ld ibn Mansir, pg. 366 Hadith: 2947.

4 Nahj al-Balaghah, pg. 123; Murij al-Dhahab, 2/378.
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We have also mentioned this in our book Masalah Aqriba’ Nawazi under the
heading: relationship with Marwan ibn Hakam. Whoever wishes may refer to it

for more details.

Arrangements for ‘A’ishah journey back to Hijaz

After The Battle of Jamal was over, Sayyidah ‘A’ishah @& intended to return to

Hijaz. Sayyiduna ‘Alf &k himself went to see her off. The narration reads:
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‘Al walked for a few miles with her to see her off and bid her farewell.
He then sent his children to accompany her for the rest of the day. It was
Saturday, 1st of Rajab 36 A.H. !

Hasan and Husayn &:&is, as per the instruction of their father, bid her farewell
with due respect and reverence. They walked alongside her conveyance for many

miles.

In the foregoing pages we mentioned a few incidents relating to Sayyiduna Hasan
2240, We can see that Sayyiduna Hasan i was alongside his father throughout
the various stages of The Battle of Jamal, and also voiced his opinion at various
junctures, based upon the deep insight and foresightedness Allah d%%2 had
blessed him with.

‘Ali expresses deep regret over the fighting which took place at Siffin

During the Battle of Siffin, fighting took place a few times, and the situation went
totally out of control. Sayyiduna ‘Alf 24 was greatly saddened and worried at

what was transpiring.

1 Al-Bidayah wa al-Nihayah, 7/245; Tarikh al-Tabari, 5/183; Murij al-Dhahab, 2/377; Sirat Sayyidina ‘Ali
al-Murtada, pg. 269.
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At one point he addressed his son, Sayyiduna Hasan 4 as follows:
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If only my mother had never given birth to me! If only I had died before
this day!"

In short, Sayyiduna ‘Alf £z was greatly perturbed and worried and such words

were heard from him which were narrated by his children.

[If these statements are regarded to have been uttered under these compelling
circumstances, there remains no need for any explanation or scrutiny from any

other angle.]

The oratory skills of Hasan

The senior ‘Ulama’ have written:

Elaml i s V1 o Loy ) JU 05 el 5 auling 5 1613 Ll ST el o Sl 01
wu\gw‘ruﬁw‘o\ﬂywwwaﬁwx.ﬂb\u;uh:—‘d\q‘%&»\gh)w
AUIJUMWL@M&)AJ}%‘;LDJ»J)@\ww@w‘ssbwg&}%

ke o

‘Ali greatly respected and honoured Hasan i, Once he said to him, “0O my

beloved son, why do you not deliver a lecture, as I wish to listen to you.”

Hasan replied, “I feel shy to deliver a lecture while looking at your

countenance.”

So ‘Ali went away and sat at a place where Hasan could not see him. Hasan
then delivered an extremely eloquent lecture, which ‘Al heard from a
distance. ‘AlT then commented: “Descendants, some of them from others. And

Allah is All-Hearing, All-Knowing®.”

1 Al-Tarikh al-Kabir, 3/384; Kitab al-Sunnah, pg. 192; Sirat Sayyidina ‘Ali al-Murtada, pg. 336.
2 Strah Al ‘Imran: 34.
3 Al-Bidayah wa al-Nihayah, 8/37.
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Hasan'’s distribution of wealth amongst the needy

Once Sayyiduna ‘Alf 22485 delivered a lecture in KGfah. He mentioned, inter alia,
that your brother Sayyiduna Hasan i has gathered some wealth which he
wants to distribute amongst the people. The people thought it was a general
announcement, so they all gathered. Sayyiduna Hasan 4§ addressed them and
said: “Actually I had intended to distribute this wealth amongst the poor and
needy.” About half of the gathering went forward to collect the money from him.

The first to stand was up was Ash‘ath ibn Qays.!

From this incident we can gauge how generous was Sayyiduna Hasan &8, and

how much he cared for the poor and needy.

The reward of ‘ibadah

The Muhaddithin have recorded an incident relating to the illness of Sayyiduna
Hasan #dis.
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‘Abd Allah ibn Nafi‘ reports:

Abl Miisa Ash‘art came to visit Hasan when he was ill. ‘AlT asked Abt Masa
whether he came to visit him (i.e. Sayyiduna ‘All &a) or to visit Hasan.

Abii Miisa Ash‘ari replied, “In fact, I came to visit Hasan, since he was ill.”

Upon hearing this reply, ‘All said that he heard Rastlullah i< saying,
“Whoever goes in the morning to visit a sick person, 70 000 angels

accompany him seeking forgiveness on his behalf till the evening, and he

1 Musannaf Ibn Abi Shaybah, 11/14; Tahdhib Tarikh Ibn ‘Asakir, 4/214.
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will have a garden in Jannah. And if he visits in the evening, 70 000 angels
accompany him seeking forgiveness on his behalf till the morning, and he

will have a garden in Jannah.!

Advice regarding abstinence from the world

Aban ibn al-Tufayl says that once Sayyiduna ‘Alf s gave the following advice

to his son Sayyiduna Hasan eds:
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Your body should be in the world, but your heart should be attached to
Akhirah.?

This advice is very concise, yet very profound. It teaches us that we have to give
preference to the Akhirah over this world. This is how the special servants of
Allah advise people; that the concern for the next life should be dominant in the

heart of a Muslim.

Guidelines for appointing a Khalifah

Towards his end, when Sayyiduna ‘All i was attacked and there was no hope

of recovery, Jundub ibn ‘Abd Allah asked Sayyiduna ‘Alf sz&is:
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O Amir al-Mu'minin! If you pass away, should we pledge allegiance to

Hasan?

‘Alireplied: I do not instruct you to take the bay‘ah on his hands, neither do

1 prevent you from doing so. You should do as you feel most appropriate.?

1 Musnad Ahmad, 1/121.
2 Hilyat al-Awliya’, 2/37.
3 Al-Bidayah wa al-Nihayah, 7/327.
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Parting advices

Just before his demise, Sayyiduna ‘Alf 45 gave some special parting advises to

Sayyiduna Hasan and Sayyiduna Husayn &&&&s5. Some of it is as follows:
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He instructed his sons Hasan and Husayn to fear Allah, establish salah,
discharge Zakah, control their anger, be good to their relatives, exercise
patience and be tolerant towards the ignorant, be well grounded in
understanding the laws of din, be steadfast in their matters, safeguard the
Qur’an, be good to their neighbours, command what is good, and prevent

what is evil.

‘Alithen advised them to treat their brother Muhammad ibn al-Hanafiyyah
well, and he also advised Muhammad ibn al-Hanafiyyah to be good to Hasan
and Husayn, to honour them and not to make any major decision without

consulting them. He wrote this down, hence his bequest is recorded. May

Allah be pleased with him and please him.!

Ghusl, kafan, janazah and burial

On the 17th of Ramadan 40 A.H., ‘Abd al- Rahman ibn Muljim Muradi Khariji
attacked and stabbed Sayyiduna ‘Alf #&&s, He succumbed to his wounds after

three days.
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Hasan, Husayn, and ‘Abd Allah ibn Ja'far gave him ghusl (ritual bath) and
enshrouded him in a kafan. The kafan comprised of three pieces of cloth,

excluding a gamis (shirt).?

1 Al-Bidayah wa al-Nihayah, 7/327.
2 Tabagat ibn Sa'd, 3/25; Sirat Sayyidina ‘Ali al-Murtada, pg. 525.
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They then made preparations for the Salat al-Janazah which was led by his eldest

son:
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Hasan led the Salat al-Janazah upon ‘Alf ibn Abi Talib, which consisted of

four takbirs.!
With regards to his place of burial, Ibn Kathir writes:
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‘Aliwas buried, as we mentioned, in the capital (i.e. Kafah) according to the

most authentic view.

There are other views, but this is the most correct one.

Hasan refutes a baseless ideology

After Sayyiduna ‘All #dls was martyred, some of his followers came up with

the corrupt ideology that Sayyiduna ‘All iz will return to the world before
Qiyamah. He has merely disappeared from their sight and did not pass away. This
ideology is totally incorrect and goes against the Qur’an, hadith, and established

principles of Shartah.
We will mention the decisive declaration of Sayyiduna Hasan &5 on this issue:
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1 Tabagat ibn Sa‘'d, 3/25; Strat Sayyidina ‘Ali al-Murtadad, pg. 525 - 526, 503 - 504; Al-Mustadrak, 3/143;
Fada’il al-Sahabah, 2/558.
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‘Amr ibn Asam reports that once he went to visit Hasan ibn ‘All when he
was in the home of ‘Amr ibn Hurayth. He told him, “Some people believe

that ‘Al will return to the world before Qiyamah.”

Hasan laughed and said: “Subhan Allah! If we were aware of this fact, we
would not have allowed his wives to marry other men, neither would we
have distributed his estate.”

NB: This belief is termed as Raj‘ah by the Shiah. Many people hold this warped
belief up to this day, although it had been refuted at that time already by the
Imams themselves.

Pledging of allegiance to the Khalifah

After the burial of Sayyiduna ‘All «dis, the next important issue which was

attended to was pledging allegiance to Sayyiduna Hasan iz,
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After returning from his (father’s) burial, Hasan ibn ‘All invited the people
to pledge allegiance to him. Subsequently, they took the bay‘ah at his
hands.?

There was peace and calm for the next few months after the bay‘ah.

An Important Testimony of Hasan

In the foregoing pages we mentioned incidents regarding Sayyiduna Hasan &8s

which took place during the khilafah of Sayyiduna ‘Ali #2. The character, noble

qualities, and services rendered to Islam by Sayyiduna Hasan i were also

1 Tabagqat ibn Sa'd, 3/26; Musnad Ahmad, 1/147; Al-Mustadrak, 3/145; Siyar A'lam al-Nubala’, 3/175; Al-
Bidayah wa al-Nihayah, 8/41; Fada'il al-Sahabah, 2/662.
2 Tabagat ibn Sa'd, 3/25; Sirat Sayyidina ‘Ali al-Murtada, pg. 527.
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mentioned briefly. More details will follow in the ensuing pages when we discuss
his khilafah.

Here, as we conclude the era of Sayyiduna ‘Ali #4555, we would like to reproduce
the testimony given by Sayyiduna Hasan s about Sayyiduna ‘All 4edis. Tbn
Samman quotes the saying of Sayyiduna Hasan #&is in his book al-Muwafagah
Bayn Ahl al-Bayt wa al-Sahabah:

Hasan ibn ‘Alf declared, “Since ‘Ali came to Kifah, he did not oppose ‘Umar
in any matter, neither did he change anything which was done during the

time of ‘Umar.”

It is as if to say, the matters of khilafah during the time of Sayyiduna ‘Umar &

and Sayyiduna ‘Alf zdls were one and the same.

This is an important and weighty testimony of Sayyiduna Hasan e that there

was 1o opposition and enmity between these two great personalities, Sayyiduna

‘Umar and Sayyiduna ‘All &=ds.

After this testimony of Sayyiduna Hasan 424, there is no scope left for anyone to

paint a picture of differences, dispute, and opposition between these luminaries.

1 Al-Riyad al-Nadirah fi Mandagqib al-‘Asharah, 2/85; Izdlat al-Khafa’ ‘an Khilafat al-Khulafa’, 1/107; Ruhama’
Baynahum, Fartqi section, pg. 320.
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Chapter Four
The Era of Hasan

In the foregoing pages we briefly mentioned certain incidents which took place
during the time of Sayyiduna ‘Alf &&is. After the martyrdom of Sayyiduna ‘All
i in Ramadan 40 A.H., the khilafah of Sayyiduna Hasan &z began. As we
mentioned recently, the people of Kiifah pledged allegiance to Sayyiduna Hasan

#ds and accepted him as the Khalifah.

Talaq (divorce) upon congratulations of khilafah

An incident which occurred in the initial period of Sayyiduna Hasan’s s
khilafah as recorded by Hafiz al-Dhahabi is as follows:
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Suwayd ibn Ghafalah reports, “(‘A’ishah bint Khalifah) who belonged to
the tribe of Khath'am was married to Hasan. After ‘Alf was martyred and
the people pledged allegiance to Hasan, he entered her presence and she

congratulated him saying: ‘Congratulations on becoming Khalifah’

Hasan became angry and responded, ‘You have expressed happiness at the

killing of “Ali! You are divorced thrice’
She explained, ‘T did not intend this.
Hasan thereafter sent to her twenty thousand dirhams.

On this she regrettably uttered: ‘This is a small amount from the beloved

who is leaving me."

1 Siyar A'lam al-Nubala’, 3/174; Al-Isabah, 1/456.
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Many other historians have recorded this incident.

For the benefit of our readers, we will like to quote this incident from Mukhtasar
Tarikh Ibn ‘Asakir by Ibn Manzur:
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Suwayd ibn Ghafalah reports:

‘N’ishah al-Khath‘amiyyah was married to Hasan ibn ‘Ali. After ‘All was
martyred she congratulated him saying: ‘Congratulations on becoming
Khalifah!

Hasan responded, ‘You have expressed happiness at the killing of ‘All! You

are divorced thrice’

She covered herself with her clothes and explained, ‘By Allah, I did not
intend this/

She then sat (in ‘iddah) until her waiting period ended. Hasan sent to her
the remainder of her dowry coupled with twenty thousand dirhams extra.
When the messenger came to her and she saw the money, she uttered:

‘This is a small amount from the beloved who is separating from me.

The messenger informed Hasan ibn ‘Alf of this, who cried and said, ‘I would
have taken her back, but I have heard my father quoting my grandfather
(Rastilullah &s«esie) as follows: The man who issues three talags to his wife,

she is not halal for him, until she marries another man.”

1 Mukhtasar Tarikh Ibn ‘Asakir, 7/28.
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NB: From the above narration, a fight rule is also understood. If the husband
issues his wife with three talags at once (in one utterance), then too it is regarded
as three talags, not as one. The divorced woman is now not halal for the husband
who issued the divorce until she marries another man and is divorced or
widowed. The senior ‘Ulama’ of the Ahl al-Sunnah wa l-Jama‘ah are unanimous

on this fact.

The Shiah differ on this matter by stating that talaq issued in this manner would
only be considered as one talaq. There is some direction and guidance for them
in this incident, since the declaration of Rastlullah &40 is being quoted and is
confirmed by the statement of his grandchild. Hence, it is compulsory to practice

on it.

Hasan expresses his displeasure with the people of Iraq

After Sayyiduna Hasan 4 took the pledge of allegiance, there was stability and
calm for only a few months. Thereafter, Sayyiduna Hasan &z got news of the
people of Sham making military preparations and advancing. Owing to this, ‘Abd

Allah ibn ‘Amir was sent to Mada’in.

The generals of Sayyiduna Hasan’s &k army and his advisors wanted him to
fight the people of Sham, but Sayyiduna Hasan #&s did not approve of the idea
of Muslims fighting Muslims. Due to the situation, he was forced to move forward
to face and confront the people of Sham. He moved to Mada’in where his military

headquarters were.

At this point we find various narrations given by the historians, which all boil
down to this that some from amongst the followers of Sayyiduna Hasan i
tried to harm him and treated him in an unbecoming manner, due to which
Sayyiduna Hasan &8s became disheartened and decided on reconciling with the

opposition.

A narration of ‘Ammar al-Dahni is given:
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‘Ammar al-Dahni reports, “Hasan ibn ‘All arrived at al-Mad@’in. Qays
ibn Sa'd was leading the front of the army. Thereafter he went to Anbar,
where some of his army members pierced him with spears and looted his

personal wealth.!
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‘Awn ibn Miisa says that he heard Hilal ibn Khabbab saying, “Hasan i
gathered his senior officers in the fort at Mada'in and addressed them as
follows: ‘O people of Iraq! I wish to forget about you and turn a blind eye
to you, but there are three things which prevent me from doing so. Firstly,
you killed my father. Secondly, you stabbed my mule. And thirdly, you
looted my personal wealth and even snatched my shawl off my shoulder.
Whereas you had pledged allegiance to me on this condition that you shall
make peace with whomsoever I make peace with and you shall declare war
upon whomsoever I declare war upon. I have intended pledging allegiance

to Mu‘awiyah. Therefore, you should obey and follow him’
He then came down and entered the fort.”?

From the foregoing narration, it is clear that at Mada’in Sayyiduna Hasan &gk
became disheartened from his companions and expressed anger at them. He also
expressed his intention of reconciling and taking bay‘ah to Sayyiduna Mu‘awiyah
2485 and advised his followers to also obey and follow Sayyiduna Mu‘awiyah

5o Tt~

Ledlles,

1 Kitab al-Ma'rifah wa al-Tarikh, pg. 755, 756; Tarikh Baghdad, 1/178; Siyar A‘lam al-Nubala’, 3/96.
2 Tarikh Baghdad, 1/139; Kitab al-Ma'rifah wa al-Tarikh, 3/317; Al-Isabah, 1/330.
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Reconciliation with Mu‘awiyah

Thereafter, due to the situation, Sayyiduna Hasan s was prepared to pledge

allegiance to those who were politically opposed to him, Sayyiduna Mu‘awiyah

#4ds and his group.

Here the narrations of the historians differ considerably, but we will present a

narration of the Muhaddithin which throws light on the reality of the situation.

5o~

There is a narration of Hasan BasrT &z recorded in Sahih al-Bukhart under the

chapter entitled kitab al-sulh (reconciliation), the crux of which is as follows:

The armies of Sayyiduna Hasan and Sayyiduna Mu‘awiyah s, which
were like two mountains, were facing each other. ‘Amr ibn al-'As =g, on
seeing this, remarked: “There is no way out except that these two armies
attack and fight each other”

Hasan al-BasrT 4t says: “I swear by Allah, Sayyiduna Mu‘awiyah w=ais
was the better of the two, i.e., he was better than ‘Amr ibn al-‘As. He told
‘Amr ibn al-‘As was: ‘If both armies have to fight and kill each other, than
who will be left to see to the affairs of the people? Who will look after the

women, children, and the weak?””

Sayyiduna Mu‘awiyah wais then sent two persons from the Banti ‘Abd Shams
tribe, ‘Abd al-Rahman ibn Samurah and ‘Abd Allah ibn ‘Amir, to approach
Sayyiduna Hasan zais and present before him the option of reconciling
and encourage him to opt for the same. They met Sayyiduna Hasan s

and discussed the issue.

Sayyiduna Hasan s replied, “We are the Banii ‘Abd al-Muttalib (it is part
of our nature to look after and spend on our families, relatives, and servants,
and we fulfil all of their rights from this wealth). A lot of dissension has

come into the Ummah due to the situation which has arose.”

The two envoys assured him that his needs will be fulfilled and his

demands will be met. Sayyiduna Hasan =& asked as to who will guarantee
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the fulfilment of these promises, to which they replied that they will stand

as guarantee for its fulfilment.

After this, Sayyiduna Hasan a5 reconciled with Sayyiduna Mu‘awiyah

wals on the issue of khilafah.

Prophecy of this reconciliation

Cos

Hasan Basr1 &iiz says:
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I heard Abti Bakrah saying, “I saw Rastlullah Zs£i% on the pulpit and
Hasan ibn ‘All was sitting next to him. At times Rastlullah &5 would
glance at the audience and at times towards Hasan. Then Rastlullah is.zig-
mentioned: ‘This grandson of mine is a Sayyid (leader) and probably Allah

7]

dsez will use him to reconcile two major groups of the Muslims.

The terms and conditions of reconciliation

In the aforementioned lines, we were discussing the reconciliation between
Sayyiduna Hasan and Sayyiduna Mu‘awiyah &z, The commentators of hadith
have mentioned the details of this reconciliation which we will, for the benefit of

our readers, reproduce.
Hafiz ibn Hajar 425 has written:
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1 Sahih al-Bukhari, 1/272; Sirat Hadrat Amir Mu‘awiyah, 1/313.
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Ibn Battal has written that Hasan handed over to Mu‘awiyah the matters
of khilafah and he pledged allegiance to him on condition that the Book of
Allah and the Sunnah of Rastilullah i<t be upheld.

Mu‘awiyah entered Kiifah and the people pledged allegiance to him. Due to
the fighting and wars coming to an end and unity coming about, this year

was called ‘am al-jama‘ah (the year of unity).

Those who had remained aloof and did not side with anyone before this,
like ‘Abd Allah ibn ‘Umar, Sa‘d ibn AbT Waqqas, Muhammad ibn Maslamah,
and others, also took the bay‘ah at the hands of Mu‘awiyah.

Mu‘awiyah gave Hasan & 300 000 dirhams, 1 000 sets of clothing, 30

slaves and 100 camels.!

Hasan returns to Madinah Munawwarah
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Hasan returned to Madinah. Mu‘awiyah appointed Mughirah ibn Shubah
as the governor of Kifah and ‘Abd Allah ibn ‘Amir as the governed of

Basrah, and he himself returned to Damascus.?
This has also been recorded by Hafiz al-Dhahabi in Siyar A‘lam al-Nubald®.

From these terms and conditions laid down by Sayyiduna Hasan i at the time
of reconciliation we come to understand that Sayyiduna Hasan and Sayyiduna
Mu‘awiyah &6, both, believed in the same Qur’an, and the Sunnah they followed

was also one.

1 Fath al-Bari 13/53.
2 Fath al-Bari, 13/53.
3 Siyar Alam al-Nubald’, 3/91.
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If Sayyiduna ‘Ali &2éis had a different Qur’an which was gathered according to the
sequence in which the verses were revealed, then Sayyiduna Hasan &2z would

have invited Sayyiduna Mu‘awiyah 2 to act according to this Qur’an.

Date of reconciliation

The senior ‘Ulama’ have written that, according to the famous view, this
reconciliation between Sayyiduna Hasan and Sayyiduna Mu‘awiyah &4k took
place towards the end of Rab1" al-Akhir 41 A.H:
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Mu‘awiyah was handed the khilafah towards the ending of RabT al-Akhir.

This year became known as the year of unity owing to the Ummah uniting

on one Imam. This happened in the year 41 A.H.!

The objectives and results of the reconciliation

This reconciliation is regarded as a major event in Islamic history and is recorded
as a great achievement of Sayyiduna Hasan &= which was undertaken keeping

in view the general benefit of the Muslims.

a. Due to this reconciliation, the fighting between two major groups of the

Muslims which was carrying on for some time came to an end.

b. The Muslims regained their strength which was lost due to the incidents

which transpired before this.

c. The opposition amongst the Muslims regarding the issue of khilafah was

done away with.

1 Siyar Alam al-Nubala’, 3/96; Al-Bidayah wa al-Nihayah, 8/41; Tarikh Khalifah ibn Khayyat, 1/186.
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These great achievements were achieved due to the disposition of Sayyiduna
Hasan #&i and his inclination to reconcile. The prophecy of Rastlullah Az

materialized and the miracle of Rasiilullah is:&4( became manifest.

Below we will reproduce a few historical narrations which clarify the stance of
Sayyiduna Hasan #2455, The mahfiiz narration is that this last speech of Sayyiduna
Hasan #2485 took place after the reconciliation and unity as documented by Sa‘id
ibn Manstr and al-Bayhaqt in al-Dal@’il from his chain and other leadings up to

al-Sha'bi who reports:
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Once Hasan ibn ‘Alf reconciled with Mu‘awiyah, the latter instructed him
to stand up and speak. Accordingly, he stood up, praised, and glorified
Allah and then said: The most intelligent one is he who fears Allah the
most. The most helpless is the one who transgresses the commands of
Allah. There was differences between myself and Mu‘awiyah regarding the
issue of khilafah, whether I am more befitting or whether he is. Anyhow,
I relinquish my right in order to bring about peace amongst the Muslims
and to prevent any further bloodshed. I do not know perhaps it is a trial for
you and enjoyment for a time.” Hasan then recited istighfar and descended

from the pulpit.!
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When Hasan ibn ‘Ali arrived at Kiifah, a person from us known as Abil ‘Amir
Sufyan ibn Layla—Ibn al-Fadl said: Sufyan ibn al-Layl— addressed him by

saying, “Peace be upon you, O ye who disgraced the Muslims!”

1 Fath al-Bari, 13/53; Musannaf Ibn Abi Shaybah, 15/100; Mukhtasar Tarikh Ibn ‘Asakir, 7/36; Siyar Allam
al-Nubald’, 1/181; Hilyat al-Awliya’, 2/37; al-Sunan al-Kubrd, 8/173.
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Hasan replied: O Abl ‘Amir! Do not speak like this. I have not disgraced
the Muslims, rather 1 disliked the killing of Muslims for the sake of
leadership.™

Clarifying a misconception or removing a doubt

In a hadith we read some prophecies about certain future events which are

described in the following words:

O ke Daa
There will be a reconciliation based upon deception.

Based upon this prophecy, some people relate it to the reconciliation between
Sayyiduna Mu‘awiyah and Sayyiduna Hasan &4, and therefore remark that this

reconciliation was a deception and the objective was treachery.

Regarding this misconception, we would like to briefly mention that no name
of any party is mentioned in any of the narrations, neither is the era and place
stipulated. Allah knows best in which era this type of reconciliation will take place
and who it refers to. Since the narrations are silent about these details, it would
be highly inappropriate to paste it on to that reconciliation which Rasiilullah
Jsdedfie praised and spoke highly about.

It should be remembered that the reconciliation between Sayyiduna Hasan
and Sayyiduna Mu‘awiyah &:&is was the fulfilment of a prophecy of Rastlullzh
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This grandson of mine is a Sayyid (leader) and probably Allah dsssz will

use him to reconcile two major groups of the Muslims.?

1 Kitab al-Ma'rifah wa al-Tarikh, 3/317; Musannaf Ibn Abt Shaybah, 11/940; Mukhtasar Tarikh Ibn ‘Asakir,
7/35; Siyar A'llam al-Nubald’, 3/182; Sirat Hadrat Amir Mu'‘awiyah, 1/333.
2 Sahih al-Bukhari, 1/272; Sirat Hadrat Amir Mu‘awiyah, 1/313.
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Here Rasiilullah is4if= expressed his hope on a commendable reconciliation
which will be true. If the narration which mentions the reconciliation based upon
deception applies to this reconciliation, then the great hopes pinned by Rastlullah
Jasdedle would not have been realized. This will then lead to contradiction

between these narrations.

What is also worth mentioning is that senior personalities of the Bant Hashim
and other senior Sahabah were present on the occasion of this reconciliation. If
this reconciliation was based upon deception, would they not have realized it?

Were they so naive that they could not notice the deception of the opposition?

Moreover, this is also worth considering that those senior members of the Bana
Hashim, including Sayyiduna Hasan and Sayyiduna Husayn &, enjoyed
extremely good relations with Sayyiduna Mu‘awiyah &k until the end of their

lives. This proves that this reconciliation was not based upon deception and there

was no ill feelings between them.

Therefore there is absolutely no scope for such a doubt or misconception being

entertained.

Return from Iraq to Madinah Munawwarah

After this great reconciliation took place between Sayyiduna Hasan and Sayyiduna
Mu'‘awiyah &4, and dissention amongst the Muslims had come to an end, each

one returned to his base with his group of followers.

Hafiz Ibn Kathir writes:
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Hasan ibn ‘All, together with his brother, Husayn, his other brothers and
his cousin, ‘Abd Allah ibn Ja'far left Iraq and proceeded towards Madinah

(May the best of salutations and peace be upon its resident).

En route, as they passed their supporters, some of them taunted or
rebuked Hasan on handed over the khilafah to Mu‘awiyah. Hasan however
was pious, upright, and praiseworthy for this action of his and he did not
feel ashamed or regret over what he did, rather he was pleased at what

had transpired.!

Livelihood and financial well being

From the beginning, Sayyiduna Hasan ks was financially well off. During the
era of Sayyiduna ‘Umar #4i5, when allowances were stipulated for the Sahabah
#edls, Sayyiduna ‘Ali &8s was allocated 5000 dirhams annually. Sayyiduna Hasan
and Sayyiduna Husayn &g, due to their relationship with Rastilullah Js.ie,
were each also allocated 5000 dirhams annually. During the era of Sayyiduna
‘Uthman 8 this amount was left the same, without any reduction. This has
been discussed briefly in the second chapter of this book. Thereafter Sayyiduna
‘AlT 2855 was appointed the Khalifah. He kept these stipends as is. The references
for the above can be found in the second (Farigi) and third (‘Uthmani) part of our

book Ruhama’ Baynahum.

Bequests for Hasan

Besides the above, the historians have recorded that some of the senior Sahabah
#2482 had made bequests in favour of Sayyiduna Hasan and Sayyiduna Husayn

One of them was Sayyiduna Migdad ibn al-Aswad #2455 who was a famous Sahabt
and is counted amongst the initial persons to accept Islam. He joined Rastlullah

dssdede in all the battles and expeditions and spent his entire life serving the

1 Al-Bidayah wa al-Nihayah, 8/19.
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cause of Islam. He passed away during the era of Sayyiduna ‘Uthman &8s in
33 A.H. at a place near Madinah Munawwarah called Jaraf. He was brought to
and buried in Madinah Munawwarah. Just before passing away, he made a few

bequests, one of them is reproduced below.

PSS YT s I
KarTmah bint al-Miqdad reports:

Miqdad made a bequest of 36 000 dirhams in favour of Hasan and Husayn
and 7000 dirhams for each of the Ummahat al-Mu'minin (the wives of

Rasiilullah isaie).

This incident also points to the fact that there were no differences in ‘agidah
(beliefs) between Sayyiduna Hasan and Sayyiduna Husayn and the Ummahat al-

Mu'minin 245, therefore bequests were made to both at once.

From this incident it is clear how some of the Sahabah %2l monetarily assisted
Sayyiduna Hasan and Sayyiduna Husayn &4 by means of bequests, so that they

may live comfortably.

Gifts and allowances

After relinquishing his right of the khilafah to Sayyiduna Mu‘awiyah zedis,
Sayyiduna Hasan & resided in Madinah Munawwarah till his demise. The
stipend allocated to them were sent to them timeously by Sayyiduna Mu‘awiyah
iz, from 41 AH. till their demise. There was no deficiency in this regard,
and never was any amount missed. The details of this can be found in our book

Mas’alah Aqriba’ Nawdzi? and in our other book Sirat Hadrat Amir Mu‘awiyah®.

1 Siyar A'lam al-Nubala’, 1/280.
2 Mas’alah Aqriba’ Nawazi, pg. 201 - 204.
3 Strat Hadrat Amir Mu'‘awiyah, 1/548-559.
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We will suffice with reproducing the following two references
Ibn ‘Asakir 7% has mentioned in his famous book Taritkh Dimashg:

I Blay by Bslan e Ew S diy OIS sl 013 0dl (555 5 o205 Al e ) ollascls
2

Mu‘awiyah (at times) gifted 400 000 dirhams to Hasan.

Thereafter, he narrated from Mubarrad that every year, Hasan would visit

Mu‘awiyah, who used to favour him with 100 000 dirhams.
I Lo o 51 5 o> il Blans ) 030l Lo ] iy OIS 5350 4 OIS

He had a stipend which was allocated to him. At times, he would favour
him with 400 000 dirhams and follow it up with 100 000 the same year.?

From the above narrations, we realise that Sayyiduna Hasan s passed the
various stages of his life comfortably and was not faced with any monetary
difficulties.

From these incidents it is clear that the propaganda and misgivings which some
people entertain regarding the first three Khulaf’, that they had not fulfilled the
monetary rights of Sayyiduna Hasan and Sayyiduna Husayn &g, rather they

usurped what was due to them, etc., are all baseless.

‘Tbadah

The worship of Allah d&#%=:2 was the object of their lives and was one of the most
beloved actions to them. A major portion of their lives were spent in ‘ibadah. In

fact, ‘ibadah is the object of every Muslim’s life, and the ummah has learnt the

1 Tahdhib Tarikh Dimashg, 4/200.
2 Al-Isabah, 1/329; al-Bidayah, 8/37, 41 - 44.
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various habits and stages of ‘ibadah from the teachings and practices of these
personalities.

32 55

The Muhaddithin have written that at times when Sayyiduna Hasan 4 used to

perform saldh, he used to wrap a sheet or big shawl over himself.
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AbU al-‘Ala reports, “I saw Hasan ibn ‘All performing salah with his head

wrapped with a large shawl. !
To perform salah in this manner is preferred.

The ‘Ulama’ have recorded a practice of Sayyiduna Hasan #dis in Masjid al-

Nabawr:
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After performing Salat al-Fajr (with jama‘ah), Hasan used to remain
seated in his place, involved in the dhikr of Allah until sunrise. He then
used to lean his back (on a cushion). Thereafter the noble members of the
community used to come and gather around him. Discussions regarding
religious and academic matters used to take place. This used to continue
till the sun had risen quite a bit. Thereafter, he used to perform two rak‘at
of Salat al-Duha. After completing his salah, he would go to the homes
of the Ummahat al-Mu’minin to greet them. At times the Ummahat al-
Mu'minin would present a gift to him which he would happily accept.
(This was the wonderful relationship and love they had for each other.) He

would then return home and do the same in the evening.?

1 Musannaf Ibn Abi Shaybah, 8/563.
2 Tahdhib Tarikh Ibn ‘Asakir, 4/213; Al-Bidayah wa al-Nihayah, 7/37; Mukhtasar Tarikh Ibn ‘Asakir, 7/23.
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Taqwa

The ‘Ulama’ have written regarding the tagwa (piety) of Sayyiduna Hasan and

Sayyiduna Husayn &zgs the following:
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Muhammad (Baqir) ibn ‘Ali narrates that Hasan and Husayn, exercising the

laws of hijab, never used to look at the Ummahat al-Mu’minin.

When Ibn ‘Abbas heard of this, he remarked that it was permissible for

them to look at the Ummahat al-Mu'minin.!

Exercising hijab from the Ummahat al-Mu’'minin was an act based on taqwa,
and the statement of Ibn ‘Abbas &zdks was according to the sharT law, i.e. in this

instance hijab is not compulsory.

Hasan’s routine and practices while in Makkah Mukarramah

In the foregoing pages mention was made of Sayyiduna Hasan’s ks ‘ibadah
and practices in Masjid al-Nabawi. Here we will mention, in brief, his ‘ibadah in
Makkah Mukarramah.
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Abl SaTd narrates: I saw Hasan and Husayn (in Makkah Mukarramah)
performing Salat al-‘Asr behind the imam after which they proceeded to
the al-hajar al-aswad, kissed it, performed seven circuits of tawaf around
the Ka'bah and performed two rakat after that.

1 Kitab al-Sunan, 3/234.

92



When the people came to know that these are the grandchildren of
Rastlullah dz4gz, out of love and admiration they gathered around them
to such an extent that the pathway was totally blocked, and they could not
walk any further. A person from Rukanat was with them. Hasan caught hold

of the hand of the man and he cleared the people away from Husayn.!

Qiyam al-Layl (Tahajjud/worship at night)
ST 3 813 I 5T Ue i | OIS g g ol 55 s (28 ke (5355

Mughirah ibn Maqgsim narrates from Umm Misa that when Hasan would
lie down at night, (then besides all his other practices,) he would recite
Strah al-Kahf.?

He was punctual on awakening at night and spending the night in the worship of

Allah, which has always been the practice of the special servants of Allah.

The Muhaddithin have recorded that their practice of enlivening the night with
‘ibadah was that Sayyiduna Hasan 8 would spend the first part of the night in
‘ibadah and Sayyiduna Husayn &5 would spend the latter part in ‘ibadah.
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Hasan ibn ‘AlT would complete his giyam al-layl in the first portion of the

night and Husayn would do the same in the last portion of the night.’

Performing Salah behind the Khulafa’

Here we wish to mention a certain beneficial aspect related to the salah of

Sayyiduna Hasan and Sayyiduna Husayn &&&s.

1 Tahdhib Tarikh Ibn ‘Asakir, 4/212; Al-Bidayah wa al-Nihayah, 8/37; Majma’ al-Zawa’id, 3/245.
2 Siyar A'lam al-Nubald’, 3/173.
3 Musannaf Ibn Abt Shaybah, 2/272.
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Imam Ja'far al-Sadiq narrates from his father, Imam Muhammad al-Bagqir,

“Hasan ibn ‘Alf and Husayn would perform salah behind Marwan.”

Somebody asked him: “Would your father repeat those salah performed

behind Marwan upon returning home?”

He replied: “No, by Allah. They would not add onto the salah of the

imams.”?

AJ\A?x.:Y)OUJAsAﬁOMM‘)M‘OSH‘L;‘LW@P

Ja‘far ibn Muhammad reports from his father, “Hasan and Husayn used to
perform salah behind Marwan, and they never used to repeat their salah

afterwards. 2

The research of the Shi‘i scholars

The research of the ShiTscholars on this aspect is just as we have mentioned.

Mbylﬁwviﬂ\wbl)fsﬂid%w\jw\blsdu@\y}&?;ﬁwyy
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Msa ibnJa'far al-Sadiq narrates from his father “Hasan ibn ‘AlT and Husayn

would perform salah behind Marwan ibn al-Hakam.”

They asked him: “Would your father repeat that salah upon returning

home?”

He replied: “No, by Allah. He would not perform more than one salah (i.e.

he would not repeat it).”

1 Musannaf Ibn Abi Shaybah, 2/378; Al-Biddyah wa al-Nihdyah, 8/258.

2 Siyar A'lam al-Nubald’, 3/315.

3 Al-Ash'athiyyat, pg. 52; Bihar al-Anwar, 10/141; Mas’alat Aqriba Nawazi, pg. 276.
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From the above quotations it is clear that Sayyiduna Hasan and Sayyiduna
Husayn &z&iz used to perform the five daily salah behind the Khulafa’, without
practicing any form of taqiyyah, and they would not repeat those salah upon

returning home.

From the practice of these noble personalities it is understood that performing
salah in jama‘ah behind the Khalifah of the time is an important aspect of Islam,

and this has been the practice of the Muslims throughout the ages.

Hajj

Hajj is one of the pillars of Islam and its virtues and laws are explained in detail
in the glorious Qur'an and the ahadith of Rastlullah Js.&dfe. All Muslims,
according to their ability and capacity, make untold efforts in order to fulfil this
great ‘ibadah of Hajj.

Below we will mention in brief certain aspects of the Hajj of Sayyiduna Hasan

Sayyiduna Hasan &5, whilst residing in Madinah Munawwarah, went on foot to

Makkah Mukarramah many a times in order to perform Hajj.

Some narrations mention that Sayyiduna Hasan il performed Hajj on foot

twenty times from Madinah Munawwarah. He used to say:

4:12-)51&@wlysfw,uw@_;\gmrjjew\ol&ﬂywvE;\

“I feel ashamed that I am presenting myself before my Rabb and I don’t go

walking.” So he walked on foot from Madinah 20 times.!

In some narrations mention is made:

1 Hilyat al-Awliya’, 2/37.
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Hasan performed Hajj twenty five times on foot, whilst his conveyances

were moving together with him. !

In other words, the riding conveyances were available, but Sayyiduna Hasan i

chose to walk on foot, to achieve rewards and to please Allah.

Envy of Ibn ‘Abbas

The ‘Ulama’ have recorded a very surprising statement of ‘Abd Allah ibn ‘Abbas

Lbbe o

I have not regretted over any action I did not perform when I was young,
except that I have not performed Hajj on foot, whereas Hasan went 25

times on foot (from Madinah to Makkah) to perform Hajj.?

Charity

The details of the various categories of charity are mentioned in the Islamic
books, and the merits and rewards of almsgiving are tremendous in the Qur’an
and ahadith. In the ensuing pages we will mention briefly the charity of Sayyiduna

Hasan #&i, which is worth emulating. Giving charity was a salient characteristic

of their family.

Hasan distributed half of his wealth for the sake of Allah on three occasions, so

much so that he even gave away his khuff (leather socks) and kept his sandal.’

1 Siyar A'lam al-Nubala’, 3/173; al-Sawa'iq al-Muhriqah, pg. 139; Al-Bidayah wa al-Nihayah, 8/37.

2 Siyar A'lam al-Nubald@’, 3/173; al-Sawa'iq al-Muhrigah, pg. 139.

3 Siyar A'lam al-Nubald’, 3/173; al-Sawa'iq al-Muhrigah, pg. 139; Al-Bidayah wa al-Nihayah, 8/37.
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Sa‘'d ibn ‘Abd al-‘Aziz relates:

Once, Hasan ibn ‘All heard a person to his flank supplicating to Allah to
bless him with 10 000 dirhams. He went home and sent the money to the

person.’!

In the previous chapter, an incident regarding the generosity of Sayyiduna Hasan
2485 and how he saw to the needs of the poor had already been mentioned. Many
other such incidents are recorded in the books dealing with biographies of the

narrators.

Charity after the passing away of ‘Ali

After the passing away of Sayyiduna ‘Alt &, Sayyiduna Hasan and Sayyiduna

Brr gz

Husayn &&s continued giving charity on behalf of their father.
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Abi Ja'far (Muhammad al-Bagir ) relates that Hasan and Husayn used

to set free slaves on behalf of ‘Alf after his demise.?

In Islam, setting free slaves is an extremely meritorious act and in accordance to
the Sunnah of Rastlullah 4«4, From this narration we understand that giving
charity, according to the methods prescribed by Shart‘ah, on behalf of a person
after he passes away, is an act of virtue and the deceased benefits from it in the

next world.

Generosity

Ibn ‘Asakir has quoted from Abu Hartin, who says:

1 Siyar A'lam al-Nubala’, 3/173; Dhakhd’ir al-‘Uqba, pg. 137; Al-Bidayah wa al-Nihayah, 8/37, 38.
2 Musannaf Ibn Abi Shaybah, 3/388.
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We were on our way for Hajj when we stopped over in Madinah. We
thought, “Why do we not visit Rastilullah’s Jz«zsi grandson Hasan.” So we
went and greeted him and mentioned to him our intention of performing
Hajj, etc. After departing from his gathering, Hasan sent a person to give
each one of us 400 dirhams. We explained to the messenger that we are
well off and are not in need of this money, but he replied, “Do not turn
down this good action of his.” We then went ourselves to meet him and
explained to him that we are in a well off position and not in need of the
money. Hasan pleaded, “Please do not reject my act of kindness. If I was
in another state I would have given you much more. This is just a small

provision I have given to you for your journey.” *

Forbearance and Tolerance

Sayyiduna Hasan #&s was extremely tolerant and forbearing. If someone spoke
harshly to him, he responded in a soft and polite manner. Just as reconciling and
making peace was part of his nature, being tolerant and forbearing was also part

of him. Many incidents draw attention to this quality of his.

An amazing incident which took place with a bedouin has been related by Shaykh
Sayyid ‘Alf ibn ‘Uthman al-HajwirT in Kashf al-Mahjtib:

A Bedouin approached Sayyiduna Hasan a5 when he was at his residence
in Kafah and began swearing him and his parents as well. Sayyiduna Hasan
wais stood up and asked the bedouin: “Perhaps you are hungry and thirsty?
Or is there some other problem?” The bedouin again swore at Sayyiduna

Hasan s,

1 Mukhtasar Tarikh Ibn ‘Asakir, 7/27.
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Sayyiduna Hasan & told his servant to bring a bag of silver and give it to
the bedouin. When the bag was presented to the bedouin, Sayyiduna Hasan
wds excused himself, saying: “This is the only silver coins we have in our

house at the moment. If we had more, we would have given you more.”

When the Bedouin heard this and saw the character of Sayyiduna Hasan
g, he said: “I testify that you are the grandchild of Rastlullah &ssie. 1

had done this merely to test you.”
Shaykh Hajwirl, commenting on this incident, writes:

This is one of the qualities of the great Awliya’ (friends of Allah). The praises
and insults of the creation are equal to them. They are not angered at the

evil speech of others.!

Fulfilling the Rights of Others

According to Islam, fulfilling the rights of others is amongst the obligatory
acts. These august personalities also regarded the fulfilment of others rights as

extremely important, and they paid special importance to it.

The Muhaddithin and historians have recorded an incident which depicts how

particular they were when it came to others rights.
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Isma‘l ibn Abi Khalid narrates from his father:

(I lend Sayyiduna Hasan ibn ‘Al & some money which he had to repay

s0) I came to him in this regard and found that he had just exited from a

1 Kashf al-Mahjib, pg. 56, 57.
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hot spa and his female servant was removing the remains of henna from

his fingertips with a bottle.

I approached Hasan ibn ‘Al and asked for my money. He told his female
servant to come and she brought a container filled with dirhams. He said,
“Count them.” T counted them and took what was due to me. 80 dirhams

remained in my hands. He said to me, “It is yours.”

I submitted, “Make dua’ for Barakah for me.” Accordingly he prayed for

blessings in my wealth, children, and family.!

NB: This has always been the practice amongst the Muslims that they request
their seniors and pious people to supplicate for blessings for them. The above

narration is just one of the many proofs for this practice.

Inviting and Accepting the Invitation of Others

To accept an invitation to partake of food is a meritorious act, which incurs
rewards. Sayyiduna Hasan %5 practiced on this in an excellent manner. The

historians record:
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Hasan passed by the poor people of suffah who were eating the little food
they had. They requested him to join them in their morning meal. Hasan
dismounted from his conveyance and joined them commenting, “Allah
does not love those who are proud.” He thereafter told the people of suffah,
“I have accepted your invitation, so you should also accept my invitation.”
They accepted his invitation. Hasan took them home and told his servant

Rabab to bring whatever food was available and present before them.?

1 Kitab al-Ma'rifah wa al-Tarikh, 2/188-190; Musannaf Ibn Abi Shaybah, 6/587.
2 Mukhtasar Tarikh Ibn ‘Asakir, 7/129.
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From the above incident we learn that

+ Sayyiduna Hasan #2dis was not proud, but rather he was humble.

+ He was kind to the poor and tried to please them.

+ He showed us a method of treating pride, engaging with the poor and

treating them with kindness.

Fulfilling the Needs of Others

1. Ibn ‘Asakir &4z narrates:

e e e WL B oy 4l ol 8asT O lay ol 5 B el 0 e 8
LI axs on3 (1 Jor Ul Jor s a1 6 Con3 Lol e an 5 Sl shall 8153 0306 Y g -
sy 5 400 a3 Y S 5 ] &) I8 UG il O3 s 203 5 Sl 2 51 s )
SE05 3 o 4 S il e el Bl S nd 0 I s il lll s ol

Sk o 55508 3 e i1 4B 505 ) S o 28 (0

From Zayn al-‘Abidin ‘All ibn Husayn 4i:

Once whilst performing tawaf of the Ka'bah, a person approached Hasan
pleading, “O AbG Muhammad! Please accompany me to so-and-so in order

that my need be fulfilled.” Hasan left his tawaf and accompanied him.

A person who was jealous of that person remarked, “O AbGi Muhammad!

You have abandoned your tawaf and went with this person?”

Hasan replied, “Why should I have not went when Rastlullah sz
declared: ‘He who goes to fulfil the need of a brother Muslim, and his
need gets fulfilled, he will receive the reward of a Hajj and ‘Umrah, and
if the need is not fulfilled, he will receive the reward of an ‘Umrah. I have
received the reward of a Hajj and ‘Umrah, and here 1 have returned to

perform tawaf.!

1 Mukhtasar Tarikh Ibn ‘Asakir, 7/27.
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From this incident we learn that good character and altruism were found
to the highest degree in these noble personalities. They used to even
postpone their nafl ‘ibadah in order to fulfil the needs of others.

We also come to learn that fulfilling the needs of others and being altruistic

towards them is superior to nafl ‘ibadah.

5o~ 5o~

2. Muhammad al-Baqir &5, the son of Zayn al-‘Abidin &z, narrates:
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Once a person approached Husayn ibn ‘Al for the fulfilment of his need. He
found him observing i‘tikaf at that time. He excused himself due to being
in i'tikaf, saying, “If I was not in i‘tikaf, I would have accompanied you to

fulfil your need.”

The person thereafter left his presence and came to Hasan ibn ‘Alf and
presented his need before him. Hasan accompanied the man, who remarked,
“I did not want to ask you to assist me in the fulfilment of my need, but I

approached Husayn who excused himself due to being in i‘tikaf.”

Hasan remarked, “For me to fulfil the need of my Muslim brother for the
sake of Allah is more beloved to me than observing a month’s (optional)

itikaf™

‘IImi (academic) excellence

With regards to issuing of fatawa (legal verdicts), the ‘Ulama’ have categorized

the Sahabah & into three categories:

1 Al-Zuhd wa al-Raqd’iq, pg. 258 Hadith: 746.

102



1. Kathir al-Fatawa: Those Sahabah who issued plenty fatawa, which means
that people used to turn to them for their religious laws in abundance.
Sayyiduna ‘Umar, Sayyiduna ‘Ali, and Sayyidah ‘A’ishah #2&is and others

are from this category.

2. Mutawassit al-Fatawa: Those who issued a fair amount of fatawa. Sayyiduna
Abt Bakr, Sayyiduna ‘Uthman, Sayyidah Umm Salamah #2&i and others

belong to this category.

3. Qalil al- Fatawa: Those Sahabah #:4is who had issued a small amount of
fatawa. Sayyiduna Abii al-Darda’, Sayyiduna Nu‘man ibn Bashir, Sayyiduna
Sa‘d ibn Zayd #28k5 and others belong to this category. Sayyiduna Hasan

and Sayyiduna Husayn &4 are also included in this category.!

NB: Just in order to remove any doubt which might crop up in the mind of the
readers, we will like to clarify that this categorization of the Muhaddithin is not
based on the superiority of lineage or family. Rather, it is based upon reality.
Therefore, those Sahabah #:24dis who had accepted Islam earlier, had spent more
time in the company of Rastilullah 45:%40%, and had learnt and narrated numerous
injunctions have been put in the first category. Those who accepted Islam later
on, or those who were much younger in age, and had the opportunity of being in
the blessed company of Rastilullzh Jz.&4{= for a shorter while, were placed in the

second or third category in accordance to the amount they transmitted.

Being categorized as such is not a demerit or does not negatively affect their
status. In their own right they were mines of knowledge, and the Ummah has

benefitted tremendously from their vast knowledge and virtues.

Narrating of Ahadith

The ‘Ulama’ who discuss the biographies of the narrators have mentioned that

Sayyiduna Hasan 2455 had narrated ahadith from some Sahabah #2dis and in this

1 Alam al-Magi‘in, 1/5.
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way passed it on to the Ummah. Narrating of ahadith is a great act of reward and

Sayyiduna Hasan 455 enjoys a lofty status amongst the narrators of hadith.

Hafiz ibn Hajar &z has mentioned in Tahdhib al-Tahdhib:

Uud‘amdlﬁ-);ﬁwﬂ:}\jh}cﬁ‘jw;ww‘wA.UIJ}MJo.\?yéj)

Hasan narrated ahadith directly from his grandfather Rastlullah s.esie, his

father, his brother Husayn, and his maternal uncle Hind ibn AbT Halah.!

Hafiz al-Dhahabt has written in Siyar Aldm al-Nubala’ that Sayyiduna Hasan &g
and another Hashimi, Harith ibn Nawfal narrated ahadith from Sayyidah ‘A’ishah
Gl From this we understand that these great personalities had an academic
link with Umm al-Mu’'minin ‘A’ishah @&is and they benefitted from her by
narrating ahadith from her. There was no aversion between them. Instead, they

benefitted from her knowledge.

Previously, while discussing their ‘ibadah we mentioned the good relationship
Sayyiduna Hasan and Sayyiduna Husayn &z had with Umm al-Mu'minin
‘A’ishah s, We specifically mentioned how Sayyiduna Hasan s, after
performing salat al-duha in Masjid al-Nabawi, would visit the Ummahat al-
Mu'minin, greet them and enquire of their well-being. Sometimes he used to
accept the gifts they presented to him. This was their mutual relationship, full of

kindness, compassion, and concern for each other.
The historians of the Shi'ah mention this as follows:

L—;J.x.ﬂf\o ‘U‘:l);ﬂf‘-‘ J._Jzkl\ﬁ\ ))&Y\C))bdl(,m‘wd)lw@ﬂ\qlﬁgw‘blsj
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(Here they refer to those who narrated or learnt from Sayyiduna ‘All =ais

as the companions of “Al1.)

1 Tahdhib al-Tahdhib, 2/295.
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The companions of ‘All are: Harith al-A‘war, Abu al-Tufayl ‘Amir ibn
Wathilah, Hubbah al-'Urani, Rashid al-HijrT, Huwayzah ibn Mus-hir, Asbagh

ibn Nabatah, Maytham al-Tammar, and Hasan ibn ‘Al1.!

From here we understand that Sayyiduna Hasan &, like the other companions
of ‘Alf, had sought knowledge from Sayyiduna ‘Alf 22455 and passed it on to the
Ummabh.

Competing in Tlm

Sayyiduna Hasan 45 says:

I had acquired the knowledge of the physical features and appearance
of Rastlullah #ssiz, his manner of walking, sitting and talking, and
also how his gatherings used to be. For some time I hid these facts and
information from my brother Sayyiduna Husayn . Eventually when I
decided to inform him about it, I realized that he had already asked my
father, Sayyiduna ‘All «&s, regarding these aspects. He had beaten me to

acquiring them.?

An Important Sermon

Sayyiduna Hasan 4% was an orator par excellence. Many of his sermons and
speeches are to be found in the books on biographies. Here we will reproduce one
of his sermons which was quoted by al-Hirmazi, from which Sayyiduna Hasan’s

#2dls expertize in the field may be gauged.
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Hasan ibn ‘All delivered a sermon in Kafah. He said, “Undoubteldy,

forbearnace beautifies a person, dignity is part of manhood, hastiness is

1 Tarikh Ya'qabi, 2/214.
2 Kitab al-Ma'rifah wa al-Tarikh, 3/285.
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a sign of foolishness, foolishness (and lack of tolerance) is a weakness,
associating with the lowly is a blemish, and associating with the

transgressors causes misgivings and an opportunity for accusations.” *

The historian al-Mubarrad recorded the following incident:
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It was said to Hasan ibn ‘All that Aba Dhar said, “Poverty is more pleasing
to me than riches, and sickness is more beloved to me than health.” On
hearing this, Hasan remarked, “May Allah shower His mercy on Abt Dhar!
I declare that whoever puts his trust and reliance on the choice of Allah
regarding him and does not desire any other condition, this is the highest

degree of being pleased with the decision of Allah.?
Guidelines for giving ghusl to the mayyit (deceased)
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(Ash‘ath ibn Qays al-KindT: a supporter of Sayyiduna ‘Ali «ais) had taken up
residence in Kiifah, although he had built a house also in Kindah. After the
reconciliation between Hasan and Mu‘awiyah took place and the former

was still in Kafah, Ash‘ath passed away in Kindah.

His daughter, Ja'dah was married to Hasan. When Hasan was informed of
his demise, he told the persons giving the ghusl: “When you are done with

the ghusl, do not move him until you inform me.”

1 Siyar Alam al-Nubala’, 3/175.
2 Siyar A'lam al-Nubald’, 2/175; Mukhtasar Tarikh Dimashq, 7/29.

106



Accordingly, Hasan was informed once the ghusl was done. He came and

applied perfume to the limbs of wudd’. !

After giving ghusl to the mayyit (deceased), it is Sunnah to apply perfume to those
limbs which touch the ground when performing sajdah. Sayyiduna Hasan s

acted according to this practice.

Applying Henna

There are various narrations regarding dyeing the hair and there are a few

52 457

narrations which mention the Sahabah %24k using black dye.

The ‘Ulama’ of tardjim (biographies) have written that Sayyiduna Hasan &8s

dyed his blessed beard black.?

Wearing a Ring
Wearing a ring is permissible and Rastlullah #s:&4( also wore a ring, Ja'far al-
Sadiq narrates from his father, Muhammad al-Bagir:
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Hasan Husayn used to wear their rings on their left hand. Dhikr of Allah

was inscribed on their rings.

Abstention from Obscene Speech

Sayyiduna Hasan 4455 was a man of noble character. He was never obscene in

speech, nor was he harsh when talking.

1 Tabagat ibn Sa'd, 6/375; Siyar Alam al-Nubala’, 2/28.
2 Siyar A'lam al-Nubald’, 3/179.
3 Tarikh Jurjan, pg. 329.
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Muhammad ibn Ishaq reports the following incident:

ufl«’d:Lo.ls4...»1W\AJEA&JJ@‘J«WYJ\&QB\J\w‘QEJ}\‘g.k.&(..lﬁlﬁ
AJSJJ\AJ.@_H%‘P&)Y\L.,\.&dngduﬁaﬁ}&uwu;j}a&w}wulsmbify‘u
Lab as Lgiaas jioed

No one spoke in my presence and it was more pleasing to me that he
continues speaking and does not keep silent like Hasan ibn ‘Alf. I never
heard him uttering an obscene word except once. There was a dispute
between him and ‘Amr ibn ‘Uthman. (Hasan presented a solution which
‘Amr did not accept so the former became angry and) he said, “We do not
have anything sales for him except ‘that his nose is rubbed in dust’” These

were the harshest words I ever heard from him.”

Reconciling after an Argument

Abii al-Hasan al-Mada’ini, the famous historian, relates:

p o (BB U B ol e ST 26 (o oIS il a5 e il o 52
GOl sl & B i) oo L el anly e CSB lr m 5 o] ) 1306 4

wy&\@\bg’l&juo‘wﬁwwh&\dhld@\(L:U‘)dlj\x.!\&ad;w

Once there was some quarrel between Hasan ibn ‘All and his brother
Husayn, due to which they stopped speaking to each other. After three
days had passed, Hasan felt it a sin to stop speaking to his brother so he
came to Husayn who was sitting, bent over and kissed him on his forehead.
When Hasan said down, Husayn submitted, “The only thing that prevented
me from initiating this reconciliation and standing up to you is you are
more worthy to achieve this virtue than me. Thus, I disliked in snatching

away from you something you are more deserving of.”

1 Al-Bidayah wa al-Nihayah, 8/39; al-Sawa'iq al-Muhriqah, pg. 139; Mukhtasar Tarikh Dimashgq, 7/ 29;
Tarikh Ya'qubt, 2/227.

2 Mukhtasar Tarikh Ibn ‘Asakir, 7/129; Al-Bidayah wa al-Nihayah, 8/208.
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Some ‘Ulama’ have recorded this incident from Sayyiduna Abx Hurayrah s
which gives much more details. For the benefit of the readers we will reproduce

this detailed version as well.
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Abi Hurayrah narrates that Rastlullah Jzesie said: “It is not permissible
for a Muslim to cut off ties with his brother for more than three days.

Whoever makes up first will enter into Jannah first.”

He continues, “I was informed that there was some dispute between Hasan
and Husayn due to which they were not conversing with each other. I said
to Husayn, ‘People follow you and your brother therefore you should not
break off ties with each other. Go to your brother Hasan and speak to him

since you are younger than him.

Husayn remarked, “Had I not heard from Rastilullah &ssi- that the one
who starts speaking first will be first to enter Jannah, I would have gone to

him. However, I do not wish that I be ahead of him in entering Jannah.

So I went to Hasan and related what had transpired. He remarked, ‘What
my brother said is correct.” He thus stood up and went up to his brother

Husayn and reconciled and they began speaking to each other.!

Respect of the elders and granting them their due

The historians have written that Sayyiduna ‘Abd Allah ibn ‘Abbas @24k had an
orchard in which he, Sayyiduna Hasan, and Sayyiduna Husayn &&&s once met.

They partook of whatever fruit was available. The narration continues:

1 Dhakha’ir al-‘Ugba, pg. 137, 138.
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Then a riding animal was brought for Hasan. Ibn ‘Abbas held the stirrup
and respectfully allowed Hasan to mount it. Then Husayn’s animal was
brought and Ibn ‘Abbas did the same. After they had departed someone
asked Ibn ‘Abbas, “You are elder than them and yet you held their stirrups
and allowed them to mount?” He replied, “O Luka‘l Do you not know who
these two august personalities are? They are the children of Rastlullah
Js&4e. This is a great favour of Allah dssez upon me that he allowed me to

hold their stirrup for them and let them mount.™

1 Mukhtasar Tarikh Dimashgq, 7/22, 128; Al-Bidayah wa al-Nihayah, 8/37.
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The Journey to the Afterlife

A dream

After the reconciliation with Sayyiduna Mu‘awiyah s, Sayyiduna Hasan
248% returned from Iraq and took up residence in Madinah Munawwarah. In
the previous pages we had mentioned briefly some aspects relating to his life
in Madinah Munawwarah; his ‘ibadah and services to Islam. Now we will briefly

discuss his demise.
Al-Isma‘T relates—from Sallam ibn Miskin—from ‘Imran ibn ‘Abd Allah:
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Hasan ibn ‘Al saw in a dream that qul huwa Allah ahad was inscribed on his
forehead. He was elated at this. News of this dream reached Sa‘id ibn Musayyab
who commented, “If he saw this dream, then he was very little time left.” After a

few days, Hasan ibn ‘Alf passed away.!

Thus, Sayyiduna Hasan s was informed of the approach of his demise by
means of a dream. There are various external causes for a person’s demise. In the
following pages we will mention the causes which led to the demise of Sayyiduna

Hasan @i,

Poison
The historians have recorded different narrations concerning Sayyiduna Hasan

#4s falling ill and passing away.
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1 Al-Bidayah wa al-Nihayah, 8/42; Mukhtasar Tarikh Ibn ‘Asakir, 7/38.
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Ibn ‘Ulayyah—from Ibn ‘Awn—from ‘Umayr ibn Ishaq who says:

We went to visit Hasan ibn ‘Alf after he fell ill. He said to my companion, “O

so-and-so, he poisoned me.”
He then stood up and went to the bathroom. He then exited and commented,
“By Allah, I expelled a piece of my liver. I turned it with a piece of wood. I

have been poisoned on many occasions but never like this.”

The next day, I visited him while he was quite distressed. After a while,

Husayn arrived. He asked, “O my brother, tell me who poisoned you.”
“Why,” he asked, “Do you want to kill him?”

“Yes,” he answered.

He remarked, “I will not tell you a thing. If it is the one whom I suspect,

then Allah’s revenge is more severe. Otherwise, by Allah, no innocent man

should be killed on my account.” *

Shortly thereafter Sayyiduna Hasan i passed away on 5 RabT al-Awwal 49/50

A.H., coinciding with February 669.

There are other narrations also mentioned in the books of history which are have

been criticised by the muhaddithin.

From this narration we come to know that Sayyiduna Hasan’s &z

due to being poisoned, and also that he did not reveal the name of the person

1 Siyar Alam al-Nubala’, 3/183; Hilyat al-Awliya’, 2/38; Al-Bidayah wa al-Nihayah, 8/42.

112

5 demise was



who poisoned him. He exercised extreme forbearance, patience, and caution on
this occasion. Also, his temperament demanded that no person be harmed. These
are the salient qualities of the pious slaves of Allah d%%=:., which were found to

perfection in Sayyiduna Hasan &zdis,
Hafiz al-Dhahabi has narrated from Abu Hilal from Qatadah:
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(‘Abd Allah ibn ‘Abbas s was in Sham when the news of the demise of

Sayyiduna Hasan s reached Sayyiduna Mu‘awiyah.)

Mu‘awiyah surprisingly commented: “Surprising indeed is Hasan! He
drank the water of the well of Rimah mixed with honey, and this caused
his death.”

He then offered his condolences Ibn ‘Abbas, “May Allah not keep you sad

and may you not grieve over Hasan.”

Sayyiduna Mu‘awiyah presented a substantial amount of money to him, requesting

him to distribute it amongst his family.

The crux of all this is that there are various narrations recorded by the historians
regarding the demise of Sayyiduna Hasan 2. This narration is sort of a different

version.

Note: Ibn Taymiyyah al-Harrani writes regarding the demise of Sayyiduna Hasan

It is said that he died after being poisoned. He has attained the rank of a martyr

and this is a matter of honour for him. However, he did not die it combat.!

1 Minhgj al-Sunnah, 2/121.
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Dispelling a Doubt

Some people add that Sayyiduna Hasan #&ts was poisoned by his wife on the
request of Sayyiduna Mu‘awiyah 2. The detailed answer to this allegation may
be studied in our book Sirat Hadrat Amir Mu ‘awiyah*. We have quoted the clarification
of senior ‘Ulama’, the likes of Hafiz Ibn Kathir, Ibn Khaldiin, and others, that this
allegation and incident is totally baseless. The narrations mentioning Sayyiduna
Mu‘awiyah 2485 are from the Shiah, and for such allegations and accusations to

come from them is not farfetched.

Apart from the examination of the narration, even from a factual point of view

this is incorrect, due to the following reasons:

¢ The Salat al-Janazah of Sayyiduna Hasan #4s was led by Sa‘d ibn “As al-
Umawi who was the governor of Sayyiduna Mu‘awiyah e&iss over Madinah

Munawwarah.

+ After the demise of Sayyiduna Hasan &5, Sayyiduna Husayn &éi would

pay an annual visit to Sayyiduna Mu‘awiyah &=,

» When Sayyiduna Husayn & would visit Sayyiduna Mu‘awiyah i,
the latter presented to him plenty of gifts, which Sayyiduna Husayn #eéis
happily accepted.

« In the year 51 AH., Sayyiduna Husayn «dis joined the battle of
Constantinople which was under the command of Sayyiduna Mu‘awiyah'’s

4l son, Yazid.

How is it possible that senior members of the family of Sayyiduna Hasan &gk
allowed those involved in poisoning him to lead the Salat al-Janazah, to join them

in battle, to accept gifts from them, etc. This goes against the honour and self-

1 Sirat Hadrat Amir Mu‘awiyah, 2/201-207.
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respect of these noble personalities. After keeping all these aspects in mind, it is
quite clear that Sayyiduna Mu‘awiyah & had no part and was in no way linked

to the poisoning of Sayyiduna Hasan «zdi.

Hafiz Ibn Kathir &z penned his research in the following manner:

6;\“)J)Y\&Jh{i§jw@\ywu.pr&jwu~g‘hd\t«sx&}

According to me, to attribute the poisoning to Yazid is incorrect, and to

attribute it to his father, Mu‘awiyah i, is even more incorrect.!

Demise and Janazah

Sayyiduna Hasan 4 passed the days of his illness with a lot of patience and
eventually passed away on 5 Rabi" al-Awwal 49/50 A.H. Sayyiduna Husayn &g
told the governor of Madinah Munawwarah, SaTd ibn ‘As al-Umawf to lead the

Salat al-Janazah. Coupled with this, he explained a shar'T principle
ULV SV
Had it not been a Sunnah practice, I would not have put anyone forward.?

Which means that in Islam, the Sunnah is that the Amir of the time has a greater
right to lead the Salat al-Janazah, and if it wasn’t for this, he would not have let
him lead the Salat al-Janazah.

From this we come to know that even after Sayyiduna Hasan 45 passed away,

Sayyiduna Husayn #&is did not break away from Sayyiduna Mu‘awiyah &dis,

but remained on the sulh which was reached previously. He accepted the Amir

which was appointed by Sayyiduna Mu@awiyah 4% as the Amir of Madinah

Munawwarah and he referred to this as the Sunnah of Islam.

1 Al-Bidayah wa al-Nihayah, 8/43.
2 Kitab al-Ma'rifah wa al-Tarikh, 1/216; Mukhtasar Tarikh Ibn ‘Asakir, 7/45; Siyar A'lam al-Nubald’, 3/185;
Sharh Nahj al-Balaghah, 4/35; Maqatil al-Talibiyyin 1/51.
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If, according to him, the khilafah of Sayyiduna Mu‘awiyah & was not an Islamic

khilafah, he would not have mentioned the above statement.
Note:

We have discussed this issue in detail in our book Ruhama’ Baynahum?, the Siddigi

Section.
Ibn Hajar MakkT has added the following:
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SaTd ibn al-'As, the governor of Madinah appointed by Mu‘awiyah,
performed his Salat al-Janazah. He was buried (in Jannat al-BaqT) next to

(his grandmother, Fatimah) bint Asad at the famous dome.

He was 47 years old. 7 years with Rastilullah iz, 30 years with his father,

6 months as khalifah, and nine and a half years in Madinah.?

Burial in Jannat al-Baqi'

Allah &%=z has appointed a specific time for the death of every person.
Sayyiduna Hasan & also had to taste of death. It was his desire to be buried
next to Rastlullah Js<edfe. He requested permission from Umm al-Mu’minin

‘A’ishah @&is for this honour and she happily approved.

However, according to some historians, the Bani Umayyah tried to prevent this
from happening and there was fear of dissention. Sayyiduna ‘Abd Allah ibn ‘Umar
and Sayyiduna Abl Hurayrah &:&is approached Sayyiduna Husayn #&ls and

1 Ruhamad’ Baynahum, 1/199.
2 Al-Sawa'iq al-Muhrigah, pg. 141.
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apprised of the bequest of Sayyiduna Hasan #24is, wherein he mentioned that if
there is fear of any dissention because of him being buried alongside Rastlullah
Jsedfiz, then he should be buried in Jannat al-Baqi next to his grandmother, or

mother according to others.
The narration reads:
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Ibn ‘Umar says:

I was present when Hasan passed away. I said to Husayn, “Fear Allah and
do not cause dissension nor spill blood. Bury your brother alongside his

mother for this was his bequest to you.!
Accordingly, he was buried in Jannat al-Baqft".

A Huge Crowd

A massive crowd of people gathered the day Sayyiduna Hasan #4i passed away.
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Tha'labah ibn AbT Malik reported:

I was present at the janazah of Hasan ibn ‘Alf and we buried him in al-
Bagr. Isaw Baql (with such a huge gathering of people) that if a needle was

thrown, it would land on a person (instead of falling on the ground).?

1 Siyar A'lam al-Nubala’, 3/184; Mukhtasar Tarikh Ibn ‘Asakir, 7/41.
2 Mukhtasar Tarikh Ibn ‘Asakir, 7/47; Al-Isabah, 1/230.
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Announcement by Abii Hurayrah
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Musawir, the freed slave of Sa‘d ibn Bakr, recalls:

I saw Abti Hurayrah standing by the door of the Masjid of Rastilullah =4
on the day Hasan ibn ‘Alf passed away. He was crying and announced at the
top of his voice: ‘O people, today the beloved of Rastlullah &sesi passed

]

away, so weep.

NB: This expression of grief by Sayyiduna Abt Hurayrah 4§55 was done within

three days. On initially experiencing a difficulty a person sometimes cannot

a2 sTt

control himself, and therefore this action of Sayyiduna Abu Hurayrah iz

cannot be used as a proof to establish the validity of the present day customary

mourning ceremonies.

Wives and Children

Regarding the wives and children of Sayyiduna Hasan #&is we have come across

various names recorded by several historians and genealogists. Here we will

mention those recorded by a few famous authors.

As for Sayyiduna Hasan’s &ediss wives, the historians mention that he had plenty
wives. He used to marry a lot and divorce a lot as well. What is important to note
is that at one time Sayyiduna Hasan %45 did not have more than four wives.
To have four wives in ones nikah at one time cannot be objected to in Islam.
Furthermore, the narrations mentioning him marrying and divorcing a lot are not
free of exaggeration. This is borne out by the fact that the reliable ‘Ulama’ have

mentioned a maximum of twelve sons and five daughters. If for argument’s sake

1 Mukhtasar Tarikh Ibn ‘Asakir, 7/46.
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we accept the narrations mentioning him marrying a lot, then Sayyiduna Hasan
22485 would have had a lot of children as well. Having only this small amount of
children indicates that these narrations of him marrying a lot are questionable

and unreliable.

Asfar as his children are concerned, we will reproduce from the various narrations

some of their names:

Mus‘ab al-Zubayri enumerates the following children and wives in Nasab

Quraysh:

Sons:

1. Hasan ibn al-Hasan (al-Muthanna), son of Khawlah bint Manzir al-

Fazariyyah
2. Zayd ibn al-Hasan, son of Umm Bishr bint Abt Mas‘Gd ‘Ugbah ibn ‘Amr
3. ‘Umar ibn al-Hasan
4, Qasim ibn al-Hasan

5. These two were martyred along with Sayyiduna Husayn #&i in Karbala’.

They had no offspring.
6. Abi Bakr ibn al-Hasan
7. ‘Abd al- Rahman ibn al-Hasan, son of a slave girl and he had no issue
8. Husayn ibn al-Hasan, son of a slave girl

9. Talhah ibn al-Hasan, son of Umm Ishaq ibn Talhah ibn ‘Ubayd Allah

Sayyiduna Hasan #2455 named two of his sons Abli Bakr and ‘Umar respectively.
He was following the example of his noble father, Sayyiduna ‘Ali 24k, who named
three of his children Abt Bakr, ‘Umar and ‘Uthman respectively. ‘Uthman ibn ‘Alf

was the first to be martyred at Karbala’.
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Daughters

1. Umm al-Khayr bint al-Hasan
2. Umm ‘Abd Allah

3. Fatimah

4. Umm Salamah

5. Ruqayyah

Wives

1. Khawlah bint Manzir Fazariyyah

2. Umm Bishr bint Abi Mas‘ad ‘Ugbah ibn ‘Amr
3. Umm Ishaq bint Talhah ibn ‘Ubayd Allah!

4. Ja'dah bint al-Ash‘ath ibn Qays al-Kindr

Abi Jafar al-Baghdadi (d. 245 A.H.) mentioned the daughters and wives of

Sayyiduna Husayn £8 in Ahl Al-Muhabbar as follows:

Wives:
1. Khawlah bint Manzar al-Fazariyyah
2. Umm Bishr bint AbT Mas‘Gd al-Ansar1

3. Umm Ishaq bint Talhah ibn ‘Ubayd Allah

Daughters:

1. Umm al-Hasan bint al-Hasan

1 Nasab Quraysh, pg. 46 - 49.

2 We have taken this from Nasab Quraysh of Mus‘ab al-Zubayr1. The fourth wife we have taken from
Tabagat ibn Sa'd, 6/375.
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2. Umm Salamah

3. Umm ‘Abd Allah’

The famous genealogist, Ibn Hazm al-UndulusT (d. 456 A.H.) has mentioned the

following in Jamharat al-Ansab.

Sons:

1. Hasan ibn al-Hasan (al-Muthanna), son of Khawlah bint Manziir al-

Fazariyyah

2. Zayd ibn al-Hasan, son of Umm Bishr bint Abi Mastd al-Ansari. He had a

number of children.
3. ‘Umar ibn al-Hasan. He also had children.
4. Husayn ibn al-Hasan
5. Qasim ibn al-Hasan
6. Abi Bakr ibn al-Hasan
7. Talhah ibn al-Hasan, son of Umm Ishaq ibn Talhah ibn ‘Ubayd Allah
8. ‘Abd al-Rahman
9. ‘Abd Allah
10. Muhammad
11. Ja'far

12. Hamzah

Three of Sayyiduna Hasan’s #2455 sons viz., ‘Abd Allah, Qasim, and Aba Bakr were

martyred with their uncle Sayyiduna Husayn #edl in Karbala’.

1 Ahl Al-Muhabbar, pg. 66, 326, 447.
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Chapter Five

Husayn ibn ‘Ali al-Murtada

Name and Lineage

Husayn ibn ‘AlT ibn Abi Talib ibn ‘Abd al-Muttalib ibn Hashim al-QurashT al-

Hashimf,
His mother is Fatimah al-Zahra bint Rasilillah As<esfe,
His kunyah (agnomen) was Aba ‘Abd Allah.

His titles were Rayhdnat al-Nabi #5<£4( (the sweet smelling flower of Rastlullah

As4ife) and sibt Rasilillah As<&5f (the grandson of Rastlullah Azsedfie).

Glad tidings of his Birth
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Umm al-Fadl Lubabah bint al-Harith reports:

I entered the presence of Rastlullah is<if= and submitted, “O Messenger

of Allah, I saw a strange dream last night.”
“What was it,” he enquired.
“It is a very bad dream,” I said.

“What was it,” he asked again.
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“I saw as if a piece of your body was cut and placed it in my lap.”

On hearing this, Rasiilullah #5440 remarked, “You have seen a wonderful
dream. Fatimah will give birth, if Allah’s wills, to a boy who will be in your

lap.”

Accordingly, Fatimah gave birth to Husayn and he was in my lap just as

Rastlullah iz prophesied.!

Umm al-Fadl looked after him and breastfed him together with her son, Qutham
ibn al-‘Abbas.

This narration indicates to the direct link Sayyiduna Husayn & has with
RasTlullah sz, Rastlullah A&z expressed the same sentiments in the

following statement:

ao Ul 5 go penaell
Husayn is part of me and I am part of him.

NB: From this incident we come to know that Qutham ibn al-‘Abbas and Sayyiduna
Husayn & are foster brothers. Similarly, the other children of Umm al-Fadl, i.e.
Fadl, ‘Abd Allah, ‘Ubayd Allah, and others are also his foster brothers.

Date of Birth

Sayyiduna Husayn iz was born in Shaban 4 A.H., one year after his brother

Sayyiduna Hasan &8s,

NB: Many of the following incidents are common between Sayyiduna Hasan and
Sayyiduna Husayn &z&is and have passed in the section dealing with the life of

Sayyiduna Hasan s, Here, in order to keep up the chronological sequence,

1 Mishkat, pg. 582; Al-Isabah, 4/461.
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they have been briefly repeated. The details and references could be checked up
in the first section of this book.

Adhan, Tahnik, and Shaving of the Head

Just as the Muhaddithin and scholars of targjim (biographies) had mentioned the
initial rites carried out upon Sayyiduna Hasan 24§, they have recorded the same

about Sayyiduna Husayn &zdis,
&ﬁl&k}%&&‘&&\iﬁ‘.ﬂ}w‘g
When Husayn was born, Rastilullah isai- gave adhan in his ears.!

When he was born, Rastilullah iz<&die came to the house and asked regarding
his name. The people of the household mentioned that they named him Harb.
Rastlullah s suggested that it be changed to Husayn.

Rastalullah ds.E4ie also did the tahnik (placing of a date after chewing it or
anything sweet on the palate of the new born baby) and in this way the blessed

saliva of Rastilullah F5.&4e mixed with the saliva of Sayyiduna Husayn #zdis,
Hafiz al-Dhahabi has written:
A 53 3 p IS o | ) ekl 2535 JB ) 0 B3l i
Ja‘far al-sadiq narrated from his father (Muhammad al-Bagir) who said:

Fatimah weighed the hair of Hasan, Husayn, and Umm Kulthiim (after the

head was shaved) and gave silver the equivalent of its weight in charity.?

1 Usd al-Ghabah, 3/18.
2 Siyar A'lam al-Nubald’, 3/166.
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‘Agigah

In the Musannaf of ‘Abd al- Razzaq a narration is recorded regarding the ‘aqiqah

of Sayyiduna Husayn ediss:
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‘Abd al-Razzaq reports from Ibn Jurayj that Sayyidah ‘A’ishah e said:

“Rastlullah &age slaughtered on the seventh day after birth, two sheep
for Sayyiduna Hasan & and two sheep for Sayyiduna Husayn . He
also instructed that their heads be shaved and perfume be applied to their
heads.”

Sayyidah ‘A’ishah s narrates that Rasilullah st instructed,

“Slaughter in the name of Allah, and say:
O ke on ) 5 U gl
0 Allah! This is purely for you. This is the ‘agigah of so and so.”

The narrator explains that it was the practice of the era of ignorance that
they would dip a piece of cottonwool in the blood of the slaughtered animal

and place it on the head of the child after it was shaved. Rastlullah iz

instructed that perfume be applied to the head instead of blood.!

Leader of the Youth of Jannah

Rasiilullah isadle affirmed:

1 Musannaf ‘Abd al-Razzag, 4 pg. 330, 331.
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Hasan and Husayn will be the leaders of the youth of Jannah.

Narrating ahadith

Sayyiduna Husayn iz was very young at the time of the demise of Rastilullzh
Jasadesiie, Therefore most of his narrations are from his seniors and other Sahabah
#2485, However, the muhaddithin have recorded a few narrations which he

narrated directly from Rastilullah 5. Some of them are reproduced below.
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Fatimah, the daughter of Husayn narrates from her father that Rastlullah

s mentioned:
The beggar has a right even though he comes riding on a horse.!

This means that he should be given something and should not be deprived, even

if he is mounted on an animal.
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Zayn al-‘Abidin narrates from Husayn that Rasilullah f.esi stated:

The beauty of a person’s Islam is that he forsakes that which does not

concern him.?

Climbing on the Back of Rastilullah is.&4i= during Salah

‘Amr ibn Dinar narrates:

1 Musnad Ahmad, 1/201; Musnad Abi Ya'la, 6/182.
2 Musnad Ahmad, 1/201.
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(Sometimes) when Rasiilullah it would perform sajdah in salah,
Husayn x5 would climb onto his back. When Rastlullah &<z rose from
sajdah, he would lift him off his back. As soon as he would go into the
next sajdah, Husayn @i would climb onto his back and Rastilullah Jsesie

would move him off while lifting his head.!

Rastlullah Js«4ii tolerated these acts of childhood and did not reprimand him.

This was the compassion shown by Rastilullah A=,

Husayn is from me and [ am from him

Ya'la ibn Murrah Thaqaft #45 narrates:
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Once we were invited together with Rastlullah 4 to partake of meals
and on the way we passed Husayn playing in the street. Rastlullah sz
rushed ahead of everyone and stretched out his hands to catch him.
Rastlullah &esi- stepped to the right and then to the left—making him
laugh—until he caught him. Rastlullah is<si- then embraced him and
kissed him. He then said, “Husayn is from me and I am from him. May Allah
love the one who loves Hasan and Husayn, the grandsons of Rastlullah

Josgeife”
In explaining any hadith, the Muhaddithin gather all the other ahadith which

have similar meaning and examine the incidents thoroughly. The same method

1 Musannaf ‘Abd al-Razzagq, 2 pg. 34.
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will be adopted here. We find in a narration in Mishkat wherein Rastlullah A&

said regarding his uncle, ‘Abbas z4dks;

wa Ul s bl
‘Abbas is from me and I am from him.!

One meaning is that ‘Abbas is from my family and I am from his family. So the
above mentioned narration (regarding Husayn &) will have a similar meaning,
i.e., our lineage and family is one and the same. He is from my progeny and I am

from his ancestors.

Another meaning is that we are so attached and so close that we cannot be
separated. The word “from me” has been used in the Noble Qur’an in the same
context:
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So whoever drinks from it is not from me, and whoever does not taste it is indeed

from me.?

Thus in the narrations quoted above regarding them being from Rastlullah
Js«edfe is a prophecy that they will never stray from his path. Mention is also
made of their close relationship to Rastlullah A<z, and the lofty status and

position they enjoy in the ummabh.

Note: Certain incidents were mentioned above regarding Sayyiduna Husayn &z
which took place during the blessed lifetime of Rastlulldh As.4dfe. We will now
present before the readers certain incidents which took place during the era of
the three Khulafa. To locate and present every single incident is quite impossible,

but we will, however, mention a few, based on the principle:

1 Jami' al-Tirmidhi.
2 Stirah al-Bagarah: 249.
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If you cannot get them all, don’t leave them all!

Before mentioning the details, it would be appropriate to mention the following

statement of Ibn Kathir from Al-Bidayah wa al-Nihayah.

Abi Bakr, ‘Umar, and ‘Uthman used to honour, revere, and respect Husayn

This was due to the fact that he was the grandson of Rastlullah #s.&4{= and the
son of his beloved daughter, Sayyidah Fatimah ¢,

Gifts from Abua Bakr

Baladhurt has recorded in Futiih al-Buldan:
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Khalid ibn al-Walid sent an expensive shawl with the wealth of Hirah (after
the city was conquered) to Abl Bakr coupled with a thousand dirhams.
Abu Bakr gifted the shawl to Husayn ibn ‘AlL!

From this incident we come to know that Sayyiduna Aba Bakr #dis would
present expensive and valuable gifts to the children of Sayyiduna ‘Alf &, and
he fulfilled their rights. In turn, the children of Sayyiduna ‘Al #2455 would accept
the gifts of this noble righteous Khalifah, Sayyiduna Ab Bakr &&=, There was
no estrangement between them with regards to monetary matters. Rather, this

incident shows the harmonious relationship they enjoyed.

1 Futith al-Buldan, pg. 254; Ruhama’ Baynahum, pg. 307.
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The Status of Husayn

The following incident took place during the era of Sayyiduna Umar &&=,
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Once ‘Umar told Husayn, “O my beloved child, you should come visit us.”

Husayn says, “I came to him one day while he was in seclusion with
Mu‘awiyah and Ibn ‘Umar was at the door. Ibn ‘Umar turned back so I

turned back with him.
Thereafter, he met me and asked, ‘I did not see you?’

I replied, ‘O Amir al-Mu’minin, I had come but you were in seclusion with
Mu‘awiyah and Ibn ‘Umar was at the door. Ibn ‘Umar turned back so I

turned back with him’

He commented, ‘You are more deserving of acquiring permission than
Ibn ‘Umar. Whatever honour we have has been bestowed by Allah, and

thereafter due to your blessings.!

In this incident, we clearly see the honour Sayyiduna ‘Umar s had for these
noble personalities and how he revered and valued them. He even regarded their

rights to be more than the rights of his own son.

Gifting a Set of Clothes

We have already mentioned how Sayyiduna ‘Umar s got two sets of clothes

sewn in Yemen for Sayyiduna Hasan and Sayyiduna Husayn &z4s, The details and

1 Tarikh Baghdad, 1/141; Talkhis Ibn ‘Asakir, 4/321; Sirat ‘Umar ibn al-Khattab, pg. 164; Tarikh al-Thiqat,
pg. 119; al-Sawd'‘iq al-Muhrigah, pg. 177; Tarikh al-Madinah al-Munawwarah, 3/799; Al-Isabah, 1/332;
Sharh Nahj al-Balaghah, pg. 161.
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references have already been quoted in the section regarding Sayyiduna Hasan

Once, a number of exquisite garments arrived in Madinah Munawwarah from
Yemen. Sayyiduna ‘Umar s distributed it amongst the children of the Sahabah
#2485, but there was no set suitable for Sayyiduna Hasan and Sayyiduna Husayn
B4, Sayyidund ‘Umar #24is therefore wrote to the governor of Yemen to have
two sets tailor-made for Sayyiduna Hasan and Sayyiduna Husayn &:4&s, When the
clothes were sewn and sent, and after Sayyiduna Hasan and Sayyiduna Husayn

&g wore it, Sayyiduna ‘Umar 2455 exclaimed: “Now I am pleased.™

Monetary Rights and Stipulating an Allowance

1. During the era of Sayyiduna ‘Umar #:8i5, when allowances were stipulated,
Sayyiduna Hasan and Sayyiduna Husayn &z&is were allotted a stipend of five
thousand dirhams annually. This was the amount stipulated for a Sahabi
who participated in the battle of Badr. Due to their close relationship to
Raslullah Zz.&die they were allocated this amount, although they did

not participate in the battle of Badr.

2. When the treasures of Kisra, the king of Persia, were brought before
Sayyiduna ‘Umar &85, then as per the opinion of Sayyiduna ‘AlT iz,
it was decided that it should be distributed by handing out handfuls.
Sayyiduna ‘Umar 28k began with Sayyiduna Hasan and Sayyiduna Husayn

&z and then gave the rest of the people.

3. Sayyiduni ‘Umar s would give Sayyiduna Hasan and Sayyiduna Husayn

&zl large amounts from the khums which poured in from Iraq.

(Khums refers to one fifth of the booty which is distributed to specific recipients.)

1 Siyar Alam al-Nubald’, 3/191, Sirat ‘Umar ibn al-Khattab, p. 97, Al-Bidayah wa al-Nihdayah, 8/207, al-Riyad
al-Nadirah, 2/28, Kanz al-'Ummal, 7/102, Mukhtasar Tarikh Ibn ‘Asakir, 7/12.
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NB: The references for these incidents with more detail has already passed under

the section regarding Sayyiduna Hasan 45,

Visiting Umm Kulthiim

It is an accepted fact that Sayyiduna ‘Ali g5 gladly and happily handed over
in marriage his daughter, Umm Kulthiim, to Sayyiduna ‘Umar 2485, Sayyiduna
‘Umar «4ks greatly appreciated it and accepted it. The details of this marriage
and relationship can be found in our book, Ruhama” Baynahum, together with
references from the reliable sources of both, the Ahl al-Sunnah wa al-Jama‘ah
and the Shiah.

Here what we like to mention is that Sayyiduna Hasan and Sayyiduna Husayn

&g would visit their sister, Umm KulthGim in the house of Sayyiduna ‘Umar

e,
Ibn Ab1 Shaybah has recorded in his Musannaf:
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From Abi al-Bakhtari—from Abi Salih:

Hasan and Husayn would enter upon their sister Umm Kulthiim while she

was combing her hair.!

Accompanying ‘Uthman for ‘Umrah
Ibn Hibban has recorded the following incident in Kitab al-Thigat:
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1 Musannaf Ibn Abi Shaybah, 4/336.
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‘Uthman left to perform Umrah in Rajab accompanied by ‘Abd Allah ibn
Ja‘far and Husayn ibn ‘AlL. Husayn fell ill so ‘Abd Allah ibn Ja‘far stayed at
Suqya to tend to him and sent an informant to ‘Alf to apprise him of the
situation. ‘Alf immediately left with some members of the Bana Hashim to
Suqya. When he arrived, he instructed that a camel be pierced, and had
Husayn'’s head shaved (so that he may come out of the state of ihram). He
then stayed by Husayn to nurse him. After a few days, ‘Uthman returned
and passed by ‘Ali ibn AbT Talib on his way back while the latter was nursing
Husayn with a group of the Banti Hashim. ‘Uthman submitted, “I intended
staying here to look after him until you arrive. However, Husayn told me

771

with determination to continue saying, ‘Proceed with your group.

This incident clearly indicates that the relationship between Sayyiduna ‘Uthman
2l and Sayyiduna ‘All 45 and Sayyiduna Husayn «dks was a relationship of
love and respect. These august personalities used to travel together to perform
deeds like ‘Umrah etc. They shared in all other aspects of travelling, like eating,
stopping over, performing salah, etc. Good relations existed between them. There

was no sort of aversion at all for each other.

Participation in Battles

During the era of Sayyiduna ‘Uthman 45, Sayyiduna Husayn & took full part
in the jihad expeditions and other religious services. Under the section regarding
Sayyiduna Hasan i we have mentioned in detail how they participated in

jihad. Here, as a reminder, we will briefly recap what was said.

¢ In 26 A.H. the Battle of Tripoli took place. The leader was ‘Abd Allah ibn
Sa‘'d ibn Abi Sarh. Many areas in Africa were conquered. Sayyiduna Husayn

24 had joined this army.

1 Kitab al-Thiqat, 2/246.
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+ In 30 A.H. Sayyiduna Husayn £ took part in the military expeditions in
Khorasan, Tabristan, Jurjan and other areas. These expeditions were under
the leadership of Sa‘ld ibn al-'As Umaw1. Many lands were conquered and

Islam spread extensively in these areas.

A Special Gift

When Khorasan was conquered, a special incident occurred which is mentioned
with great importance in the books of the Shiah. Two daughters of Yazdegerd
ibn Shahriyar were taken as prisoners. Sayyiduna ‘Uthman &k gave one of
them to Sayyiduna Hasan #dis and the other to Sayyiduna Husayn 8. This
is an important event in the life of Sayyiduna Husayn %5, which we already
mentioned in the section regarding Sayyiduna Hasan #&is, together with the

relevant references from the books of the Shrah.

Defending ‘Uthman when he was besieged

The incidents mentioned above took place during the era of Sayyiduna ‘Uthman
w4k, Towards the end of his era, just before he was martyred, Sayyiduna Hasan

and Sayyiduna Husayn &4 also put forward their services in defending him.

Towards the end of Dhii al-Qa‘dah 35 A.H., the rebels laid siege to the house of
Sayyiduna ‘Uthman 455, These rebels were hell bent on causing mischief and
strife. Many Sahabah #2555 tried to protect Sayyiduna ‘Uthman s, Sayyiduna
Hasan and Sayyiduna Husayn &z also took part fully in trying to protect the
Khalifah.

Hereunder we will reproduce some texts which shed light on the extent of their

services rendered at that critical juncture.
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Muhammad ibn Sirin reports:

Hasan, Husayn, ‘Abd Allah ibn ‘Umar, ‘Abd Allah ibn Zubayr, and Marwan
came to the house of Uthman, armed with their weapons to defend
him. ‘Uthman told them: “I entreat you on oath to return, lay down your

weapons, and remain in your homes.”*
Baladhuri has recorded the following in Ansab al-Ashraf:
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‘All instructed Hasan and Husayn, “Go with your swords and stand at the

door of ‘Uthman allowing no one to get to him.”

Similarly, Zubayr sent his son ‘Abd Allah, Talhah sent his son, and many
other Sahabah also sent their sons to prevent the rebels from entering

‘Uthman’s house.”
Ibn Kathir has written in Al-Bidayah wa al-Nihayah:
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The siege lasted from the end of Dhii al-Qa‘dah till Friday the 18 of Dhii
al-Hijjah 35 A.H. The Muh3jirin and Ansar were at the home of ‘Uthman
(to defend him). Amongst them were ‘Abd Allah ibn ‘Umar, ‘Abd Alldh ibn
Zubayr, Hasan, Husayn, Marwan, and Abti Hurayrah and a number of his

servants and slaves.?

1 Tarikh Khalifah ibn Khayyat, 1/151, 152; Tarikh al-Islam, 2/134
2 Ansab al-Ashraf, 5/68-69.
3 Al-Bidayah wa al-Nihayah, 7/176, 181.
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The afore-mentioned quotations establish that Sayyiduna Husayn &z, like
the other Sahabah #24is, left no stone unturned in trying to defend and protect
Sayyiduna ‘Uthman &, It also brings to light the fact that the good relationship
between Sayyiduna ‘Uthman &k and Sayyiduna Husayn 4 lasted right up to

the end of the former’s life.

The Battle of Jamal

This took place in Jumada al-Ukhra 36 A.H. We have already mentioned the details
of this battle in our book Sirat Sayyidina ‘Alf al-Murtada.

Sayyiduna Hasan and Sayyiduna Husayn &ziks supported their father on this
occasion. In this book under the section regarding Sayyiduna Hasan 4 we had

mentioned the following points:

1. Sayyiduna Husayn 45 was the leader of the left wing of the army.

2. Marwan ibn al-Hakam was captured in this battle. Sayyiduna Husayn e
participated in the efforts for him to be released and in interceding on his

behalf before Sayyiduna ‘Alf zediss.

3. When Sayyidah ‘A’ishah @dis was returning after the battle, Sayyiduna

Husayn 24 was amongst those who accompanied her to see her off and

bid her farewell.

Consideration for Husayn in the Battle of Siffin

After The Battle of Jamal, The Battle of Siffin took place, which was a major event.
We already discussed it in our book Sirat Sayyidina ‘Alf al-Murtada.

Sayyiduna Husayn 48 joined his father here as well.

There were certain very heavy moments during this battle. On one such occasion,

Sayyiduna Husayn %455 came face to face with Zabargan ibn Aslam, who was
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an elderly Sahabi fighting on the opposite side. When he saw Sayyiduna Husayn
245 he told him: Oh my son! Please move away from here. I had seen Sayyiduna
Rasalullah 4544 once returning from Quba whilst you were walking in front of
him. I do not want to meet Sayyiduna Rastlullah #s.&4= on the day of Qiyamah
with your blood on my hands.
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Mujahid ibn AbT W2'il reports:

Husayn ibn ‘All came out on the Day of Siffin into the thick of battle. He
mentioned the entire incident. Part of the incident is as follows: Zabarqan
ibn Aslam (a senior Sahabi fighting on the opposite side) told him, “Move
away, O my beloved son. Certainly, I saw Rastlullah &&sf coming from
the direction of Quba’ and you were in front of him. I do not desire to meet

Rastlullah i with your blood on my hands.™

From this incident we gather that is such trying moments too, the Sahabah #z4iz
took into consideration the respect and honour for the offspring of Rastilullah

Battle against the Khawarij

After the Battles of Jamal and Siffin, another important battle took place, which
was against the Khawarij. Sayyiduna Husayn #&is participated in this battle as

well.

Support for Hasan
After the martyrdom of Sayyiduna ‘Alf zediss, when Sayyiduna Hasan &8s became

the Khalifah, Sayyiduna Husayn & supported him fully right up until the

1 Al-Isabah, 1/525.
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reconciliationbetween him and Sayyiduna Mu‘awiyah i, Thereafter, Sayyiduna
Husayn 2455 together with his brother returned to Madinah Munawwarah and

took up residence there.
Ibn Hajar al-‘Asqalani sums this up in the following words:
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Husayn lived in Madinah until he left with his father to Kafah. He
participated with him in al-Jamal, then Siffin, and then the Battle against
the Khawarij. He remained at his side until he was martyred. He then
supported his brother until he handed over the matter to Muawiyah.
He then returned with his brother to Madinah where he remained until

Mu‘awiyah passed away.'

The Final Advices of ‘Ali

In Ramadan 40 A.H. one of the Khawarij, ‘Abd al-Rahman ibn Muljim, attacked
Sayyiduna ‘Alf 245 and injured him, which proved fatal after three days. On his
deathbed, Sayyiduna ‘Ali & advised his sons to practice on the Qur’an and the

Sunnah, to adopt tagwa, etc.?

Participating in the Ghusl, Kafan and Burial of ‘Al

Sayyiduna Hasan and Sayyiduna Husayn &5, together with other relatives and

family members carried out the ghusl etc., and performed the Salat al-Janazah

Assisting Amir Mu‘awiyah

After the martyrdom of Sayyiduna ‘All idis, the people of Hijaz and Iraq

pledged allegiance to Sayyiduna Hasan #&k. Sayyiduna Husayn 4&is stood by

1 Al-Isabah, 1/332.
2 Al-Bidayah, 7/327.
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his brother’s side and assisted him through the various stages he encountered.
The details have been mentioned in the section discussing the events and life of

Sayyiduna Hasan &8s,

After about 6 months, in Rabi" al-Awwal or Jumada al-Ula 41 A.H., when Sayyiduna
Hasan ik, due to the need of the situation, reconciled with Sayyiduna
Mu'‘awiyah s, Sayyiduna Husayn 855 did not oppose him, but rather sided
with him. Although the historians have mentioned various narrations regarding
his stance, this is an established fact that both the brothers pledged allegiance to
Sayyiduna Mu‘awiyah ks and reconciled. These are undisputed and established

historic facts.

After handing over the khilafah, both brothers returned from Kafah and took
up residence in Madinah Munawwarah. Now we will present some of the
incidents which occurred when Sayyiduna Husayn #edis moved back to Madinah

Munawwarah.

The Sahabah respecting and honouring Husayn

The Sahabah #2dks used to accord the utmost respect to the offspring and
relatives of Rastilullah #4444z, and regarded this as an honour. They considered

the family of Rastilullah #%.&4(= superior to all other tribes.
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‘Al ibn Muhammad narrates—from Hammad ibn Salamah—from Abd al-

Mahzam who said:

We were with Abl Hurayrah at a janazah. While we were returning, Husayn
was exhausted so he sat down. Abl Hurayrah sat and began wiping sand
of his feet using his clothes. Husayn said to him in surprise, “You, O Aba

Hurayrah, are doing this?”
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Abli Hurayrah responded, “Leave me to continue. Had the people known
your virtue and status as I know it, they would had carried you on their

shoulders.!
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Abi al-Mahzam says:

We were following the janazah of a woman and Abi Hurayrah was with
us. A man’s bier was brought and he placed it between himself and the
woman'’s bier. He then performed Salat al-Janazah upon them. As we were
returning, Husayn felt tired so he said down on the roadside. Abta Hurayrah
began dusting his feet with his clothes. Husayn said, “AbG Hurayrah, you

are doing this?”

Abli Hurayrah replied, “Leave me. By Allah, Had the people known
your virtue and status as I know it, they would had carried you on their

shoulders.?
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Then a riding animal was brought for Hasan. Ibn ‘Abbas held the stirrup
and respectfully allowed Hasan to mount it. Then Husayn’s animal was
brought and Ibn ‘Abbas did the same. After they had departed someone
asked Ibn ‘Abbas, “You are elder than them and yet you held their stirrups

and allowed them to mount?” He replied, “O Luka‘l Do you not know who

1 Dhayl al-Mudhil, addendum of Tarikh al-Tabari, 13/19.
2 Mukhtasar Tarikh Ibn ‘Asakir, 7/128; Siyar A'lam al-Nubala’, 3/193.
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these two august personalities are? They are the children of Rastlullah
&4z, This is a great favour of Allah d%#ez upon me that he allowed me to

1]

hold their stirrup for them and let them mount.
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Yunus ibn Ab1 Ishag—from al-‘Ayzar ibn Hurayth who said:

Once ‘Amr ibn al-‘As was sitting in the shade of the Ka'bah when he spotted
Husayn. Seeing him, he commented, “At this moment, this is the most
beloved of the inhabitants of the earth to the inhabitants of the sky.”

From this incident we see how the Sahabah #24i acknowledged the virtue and

status of Sayyiduna Husayn &5 and regarded him as the beloved.

A similar incident concerning Sayyiduna Nu'man ibn Bashir will soon be

mentioned under the heading fight masa’il.

Fulfilling the Needs of Others

As per the custom of his family, Sayyiduna Husayn &l was always looking for

opportunities to fulfill the needs of the poor and needy.

Once a beggar was walking through the alleys of Madinah when he came
to the door of Husayn. He knocked on the door and expressed his need in
the form of poetry. Husayn was performing salah at the time. He shortened
his salah and went out. He noticed the effects of poverty and need on the
beggar. He went back inside, called for his slave, Qunbur, and asked him:

“How much do we have left for our expenses?”

1 Mukhtasar Tarikh Dimashg, 7/22, 128; Al-Bidayah wa al-Nihdayah, 8/37.
2 Siyar A'lam al-Nubald’, 3/192; Tahdhib Tarikh Ibn ‘Asakir, pg. 322; Al-Bidayah wa al-Nihayah, 8/207.
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“200 dirhams,” replied Qunbur, “which you have instructed me to distribute

amongst your family members.”

Husayn & told him to bring the dirhams saying “This man has a greater
right to it than then.” He then took the dirhams and handed it over to the
beggar.!

There are plenty of such incidents found in the life of Sayyiduna Husayn #zdis,

Fulfilling the needs of others was part of their nature.

Narrating of Ahadith

In Islam, reporting the ahadith of Rasiilullah .= is an act of great reward. To
attain this great reward, we find that the Sahabah #2dis passed onto the Ummah

the vast treasures of ahadith we have by us today.

Sayyiduna Husayn 45 was very young during the days of Rastlullah ds.&aie,
yet he has narrated a few of his statements, which his relatives and friends passed
on to the Ummabh. Besides this, the Muhaddithin have noted:
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Husayn narrated from his father, his mother, his uncle Hind ibn AbT Halah
and ‘Umar. His brother Hasan and his children ‘Ali Zayn al-‘Abidin, Fatimah,

and Sakinah narrated from him.?
Saft al-Din KhazrajT has recorded in Khuldsat Tahdhib Tahdhib al-Kamal:
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He narrated 8 ahadith from his grandfather Rasalullah is<esi-, and from

his father, mother, and ‘Umar.?

1 Mukhtasar Tarikh Ibn ‘Asakir, 7/331.
2 Al-Isabah, 1/331.
3 Khulasat Tahdhib Tahdhib al-Kamal, 1/228.
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Hafiz al-Dhahabrt writes:
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Those who narrated from Husayn were:

His son ‘Ali, Fatimah (his daughter), ‘Ubayd ibn Hunayn, Hammam al-
Farazdaq, Tkrimah, al-Sha'bi, Talhah al-Uqayli, his nephew Zayd ibn al-
Hasan, his grandson Muhammad ibn ‘Al al-Bagir—but he did not meet

him, his daughter Sakinah, and others.!

Ibn ‘Abd al-Barr has recorded the following hadith which was narrated by

Sayyiduna Husayn s from Rastlullah As«edie:
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The beauty of a person’s Islam is that he forsakes that which does not

concern him.?

Conducting Lessons in Masjid al-Nabawi

Ibn ‘Asakir has written: that once Sayyiduna Mu‘awiyah 45 sent a Qurashi man

for some work to Masjid al-Nabawi.
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He told the Qurashi man, “When you enter the Masjid of Rastilullah Jssie
and see a circle of students, (wherein there is such peace and tranquility)
as if birds are perched on their heads, then that is the circle of Abl ‘Abd

Allah (Husayn). Moreover, his lower garment will reach half his shin.”

1 Siyar A'lam al-Nubald’, 3/188.
2 Al-Isttab, 1/382.
3 Tahdhib Tarikh Ibn ‘Asakir, pg. 322.
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Sayyiduna Husayn &5 used to conduct these gatherings in Masjid al-Nabawl
as is the practice of the friends of Allah who conduct such gatherings in order
to explain Din to the people. Its salient feature was the respect and manners

displayed. Tranquility and peace would descend upon them.

This action of Sayyiduna Husayn #55 also serves as proof for the validity of the

spiritual and academic circles held over the centuries by the latter generations.

From this incident we also come to know that Sayyiduna Husayn #dis was
particular in emulating the Sunnah of Rasalullah #=<&4f in his dressing. His

lower garment reached till the middle of the calf. This is the Sunnah method.

Performing Salah behind the Khulafa’

To perform salah with jama‘ah is wajib. The Sahabah %24k and the elders of
the Ummah were always particular about performing their five daily salah with

jama‘ah. Without any valid excuse, they never missed salah with jama‘ah.

Both, the scholars of the Ahl al-Sunnah wa al-Jama‘ah and the Shi‘ah have written
that Sayyiduna Hasan and Sayyiduna Husayn &z&is would perform their salah
with jama‘ah in Masjid al-Nabawi behind the Khalifah of the time.

Ibn Sa‘d has quoted the statement of Imam al-Bagir &z
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I perform salah behind them (i.e. he Khulafa’) without any Tagiyyah. And
I bear witness that ‘Alf ibn al-Husayn (my father) would perform salah

behind them without any Taqiyyah.!

This has already been discussed in detail under the section dealing with the life
of Sayyiduna Hasan 245, Here we wish to suffice on quoting the reliable sources
and books of the Shi'ah which prove this point.

1 Al-Tabagat, 5/110.
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The ShiTscholars have narrated:
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Msa ibn Ja'far al-Sadiq narrates from his father “Hasan ibn ‘Alf and Husayn

would perform salah behind Marwan ibn al-Hakam.”

They asked him: “Would your father repeat that salah upon returning

home?”

He replied: “No, by Allah. He would not perform more than one salah (i.e.

he would not repeat it).”

Recitation of the Glorious Qur’'an

Recitation of the glorious Qur’an is a meritorious act of worship. The Sahabah
#2dlz would recite Qur'an day and night, especially in the blessed month of

Ramadan. It was part of their daily routine. They never skipped it.
Hafiz al-Dhahabi has quoted the statement of al-Sha'b1 &:z5:
Olny e b o el 2ol
I saw Husayn reciting completing the glorious Qur’an in Ramadan.?

Good Deeds

The Ummah has learnt how to make ‘ibadah from the family of Rasalullah

i, All their time was spent in good deeds.

1 Al-Ash‘athiyyat, pg. 52; Bihar al-Anwar, 10/141; Mas alat Aqriba Nawazi, pg. 276.
2 Siyar A'lam al-Nubald’, 3/196.
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The Muhaddithin and historians have written that Sayyiduna Husayn &z
used to be continuously involved in ‘ibadah. He used to perform excessive salah.
Most of the time he used to fast. He spent and gave charity generously. And he

performed Hajj on foot on a number of occasions.
Ibn Athir has written in Usd al-Ghabah (2/40)
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Husayn was devout and performed abundant salah, Hajj, fasting, charity,

and all good deeds.!

Hajj
Below we will mention a little details about his Hajj.
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He (Ja‘far al-sadiq) narrates from his father Muhammad al-Bagqir as well
that Husayn ibn ‘Al performed twenty five Hajj on foot, although he had
by him good riding animals, which were driven along with him. The same

was been narrated about Hasan ibn ‘Ali.2

Siqayat al-Hajj (Providing drinking water to the Hujjaj)

‘Abd al-Razzaq narrates in his Musannaf that in those days, between the al-hajr
al-aswad and the zam zam well, there was a pond which was filled with zam zam

water. The hujjaj used to be given water from this pond.
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1 Usd al-Ghabah, 2/40.
2 Mukhtasar Tarikh Ibn ‘Asakir, 7/129; Siyar A'lam al-Nubala’, 3/193; Al-Bidayah wa al-Nihayah, 8/207.
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‘Abd Allah ibn Abi Yazid informed me:

I saw Husayn ibn ‘All ibn Abi Talib at the pond of zam zam giving the
pilgrims water to drink. The pond was between the rukn and the zam zam
well in those days. While he was busy, the Mu’adhin called out the igamah.
When he reached gad qamat al-salah, Husayn stood up (in the staff to join
the salah). This was after the demise of Mu‘awiyah.!

These personalities, notwithstanding their great and lofty status, never found it
below their dignity to join in such acts of virtue. They kept up the good deeds and
practices of the Bant Hashim.,

Return from Muzdalifah
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‘Tkrimah relates:

Once,Ireturned withHusayn ibn ‘Alifrom Muzdalifah. Theard him repeating
the talbiyah continuously until he pelted jamrat al-‘agabah. I enquired
from him the reason to which he replied, “I returned with my father from
Muzdalifah and I heard him repeating the talbiyah continuously until he
pelted jamrat al-‘agabah. I asked him about this to which he replied that he
returned with Rastlullah &5 and heard him reciting the talbiyah until

he pelted jamrat al-‘agabah.?

Istilam of the Corners of the Ka’bah
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1 Musannaf ‘Abd al-Razzag, 1/505.
2 Majma' al-Zawd'id, 3/225; Musnad Abi Ya'la, 1/191.
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‘Abd al-Razzaq informed us—from Ibn ‘Uyaynah—from ‘Ammar al-
Duhni— from Abt Sa‘id al-BakrT:

Hasan, Husayn, or one of them performed tawaf after ‘Asr and made istilam

(touched) of all of the corners (of the Ka’bah).!

Performing Two Rak‘at in the Ka'bah
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‘Abd al-Razzaq—from al-Thawri who said that—Yazid informed me—from
Salim ibn Abi al-Ja‘d:

Muhammad ibn al-Hanafiyyah entered the Kabah and performed two

rakat of salah in all four corners.
Al-ThawrT said: Muhammad ibn Ja‘far informed me—from his father:
Husayn ibn ‘All entered the Ka'bah and performed two rak‘at therein.?

These were few aspects concerning the Hajj of Sayyiduna Husayn 8.

Applying Henna

With regards to applying henna to the head, there are various narrations found.
From some we understand that it is permissible and from others it seems to
be makriih (reprehensible). Some ahadith and historic narrations mention that
Sayyiduna Husayn % used to apply henna and also katm (henna which looks

more blackish).

1 Musannaf ‘Abd al-Razzdq, 5/47.
2 Musannaf ‘Abd al-Razzaq, 5/82.
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Ibn Abi Shaybah has recorded:
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From Abi Ishag—al-‘Ayzar ibn Hurayth:
Husayn ibn ‘Al would dye his hair with henna and katm.!

Abii Yusuf Ya'qib al-Basawt has recorded in his Kitab al-Ma'rifah wa al-Tarikh:
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‘Arab ibn Kab al-Azdi says:

I saw Husayn ibn ‘Al on a white Turkish horse and his beard and head was

dyed with wasmah.?

Islamic Rulings

People would ask religious rulings from Sayyiduna Husayn & and he would
respond to their questions. Sayyiduna Husayn 45 was blessed with deep insight

and understanding of Islamic rulings. Here we will mention just a few, so we can

get a glimpse of his expertise in jurisprudence.
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Bishr ibn Ghalib reports:

Husayn ibn ‘All was questioned about when is a new born entitled to its

share of inheritance. He replied, “When it cries.”

1 Musannaf Ibn Abi Shaybah, 8/247.
2 Kitab al-Ma'rifah wa al-Tarikh, 3/104.
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It is only entitled to its share if it was born alive. And this can only be

determined by its crying.!
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He was asked about who is responsible of paying the ransom of the prisoners
of war to which he replied, “From the land which was being protected.”
Meaning from the khardj (land tax) of that land since before being taken
captive, it was used to defend the inhabitants of that land. Hence, they are
more deserving to be released with it so that harm is in lieu of benefit. The
kharaj will be used to pay the ransom it is for the benefit of the Muslims
and to end the poverty of the needy among them. Ransoming is included

therein.?

‘Allamah Haytham has recorded in Majma’ al-Zawa'id:
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Husayn left on his way to his land situated behind Harrah. We were walking
when we came across Nu'man ibn Bashir on a mule. He dismounted and

presented the animal to Husayn saying, “Mount, O Abti ‘Abd Allah.”

Husayn initially refused, but after persisting and asking him on oath,

Husayn acceded to his request to mount.

1 Sharh al-Siyar al-Kabir, 2/267.

2 Tbid.
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He commented, “Now that you have taken an oath, you have forced me to
do what I disliked. So I will sit at the back of your animal behind you for I
have heard Fatimah bint Muhammad saying that Rastlullah &4 stated,
‘The owner has more right to the front of his animal, the main seat of his
resting place, and to lead the salah in his house except if people overpower
him.”

Nu'man remarked, “The daughter of Rastlullah i has spoken the
truth. I heard my father Bashir relating just what Fatimah related. And

”

Rastlullah i<z added, ‘Except who he permits.
Thereafter, Husayn mounted.
Al-Tabarani narrated it.!

NB: ‘Allamah Haythami has recorded several narrations, each of them being
classified as weak. However, due to there being few weak narrations, they lend
strength to each other and therefore strengthen the subject matter under
discussion. ‘Allamah Haythami has also recorded some similar narrations from
Imam Ahmad and Tabarani regarding which he wrote, “All the narrators are

reliable.” In this case, the narration is quite acceptable.

Maintaining the Reconciliation

52 T3

As was previously mentioned, Sayyiduna Hasan #2éis together with Sayyiduna

Husayn &5 reconciled with Sayyidunda Mu‘awiyah #2855 in Rabi al-Akhir or
Jumada al-Ula 41 A.H. Both even pledged allegiance to Sayyiduna Mu‘awiyah
#24i. This is an undisputed and acceptable fact according to the Ahl al-Sunnah
wa al-Jama‘ah. I have mentioned the details and references in my book Mas'alah

Agribad’ Nawazi* and in Strat Hadrat Amir Mu‘awiyah °,

1 Majma' al-Zawa'id, 8/108.
2 Mas’alah Aqriba’ Nawazi, pg. 189 - 190.
3 Strat Hadrat Amir Mu'‘awiyah, 1/326-328.
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Here 1 want to point out that the Shiah themselves have mentioned in books
they consider reliable that both Sayyiduna Hasan and Sayyiduna Husayn &z

pledged allegiance to Sayyiduna Mu'awiyah <4 after the reconciliation.

It is written in Rijal al-Kashsht and Bihar al-Anwar:
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Mu‘awiyah said, “O Hasan! Stand up and pledge allegiance.” He stood up
and pledged his allegiance.

He then said to Husayn, “Stand up and pledge allegiance.” He stood up and
pledged allegiance.

He then said, “O Qays, stand up and pledge allegiance.”

I looked towards Husayn & to see what he commands me. He said, “O

Qays, he is my leader.
Abii Ja‘far al-TsT also recorded this in his Al-Amalr:
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Hasan pointed with his hand in the direction of Muawiyah and said:

“Behold! I have pledged allegiance to him.”?

After the reconciliation took place, the people of Iraq tried to incite Sayyiduna
Husayn #dis to go against the agreement and pact that was made, and to
rebel against Sayyiduné Mu'‘awiyah &z, When this news reached Sayyiduna

Mu‘awiyah #&is in Sham, he wrote a letter to Sayyiduna Husayn %45, the crux

of which is:

1 Rijal al-Kashshi, pg.72, 102; Bihar al-Anwar, 10/122-124.
2 Al-Amali, 2/179-180.
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He who has made an agreement and pact for the sake of Allah dsasz, it
is binding on him to stand by it and fulfill it. The news has reached me
that some people of Kiifah are inciting you to break the agreement and
cause a split. You have experience with the people of Irag, how they dealt
unpleasantly with your father and brother. Therefore, fear Allah d%s=2 and

remember the pact and agreement which was made (and remain firm on it).

When this letter reached Sayyiduna Husayn 4ziss, replied in writing to Sayyiduna

Mu‘awiyah &5, the crux of which is:
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Your letter has reached me. The news which has reached you regarding me,
I am not in a position to do such. And without the guidance of Allah dsssz.,
none can be guided towards goodness. I have absolutely no intention of

rebelling against you, nor of turning against you.!

The senior ShiTscholars have also recorded this in their famous works. They have

famous Sh1T mujtahid, Shaykh Mufid has written in al-Irshad:

also added that Sayyiduna Husayn %45 sent a reply to the people of Iraq. The
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When Hasan a5 passed away, the Shrah of Iraq spurred into action and
wrote to Husayn s encouraging him to break his bay‘ah with Mu‘awiyah.
He wrote back to them telling them that there has been an agreement
between himself and Mu‘awiyah and that it would not be permissible break

it until it expires (i.e. Mu‘awiyah’s khilafah comes to an end).?

1 Mukhtasar Tarikh Ibn ‘Asakir, 7/137; Siyar A‘lam al-Nubala’, 3/198.
2 Al-Irshad, pg. 182.
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Al-Dinawarf, another ShiT cleric, has quoted the reply of Sayyiduna Husayn &8s

to those who were inciting him to rebel against Sayyiduna Mu‘awiyah «edis:
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We have pledged allegiance and entered into a pact. There is no way to
break our allegiance.!

32 553,

In short, the agreement between Sayyiduna Husayn #&is and Sayyiduna

Mu‘awiyah &5 was intact, and after pledging allegiance to Sayyiduna

Mu‘awiyah #8855, Sayyiduna Husayn &l maintained it and did not break away.

52 5T

This continued right until the demise of Sayyiduna Mu‘awiyah &=z,

This same ShiT scholar and historian, al-DinawarT has also written in Akhbar al-

Tiwal:
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Neither Hasan nor Husayn had any bad experience with Mu‘awiyah until
the end of his life, nor did they have distasteful situations with him, nor
did he break any condition he made with them, nor did he change showing

generosity towards them.?

In short, both the historians of the Ahl al-Sunnah wa al-Jama‘ah and the senior
scholars of the Shi'ah have expressly mentioned that all the political differences
between Sayyiduna Hasan and Husayn &5 and Sayyiduna Mu‘awiyah gz
were sorted out, and they maintained good relations thereafter. All conditions
laid down and agreed upon were fulfilled and were not changed in the least bit.

Both parties stuck to the agreement right until the end.

1 Akhbar al-Tiwal, pg. 220.
2 Akhbar al-Tiwal, pg. 225.
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Participation in the Battle of Constantinople

Sayyiduna Husayn 885 happily took part in the campaigns and expeditions
carried out during the khilafah of Sayyiduna Muawiyah idis. The Battle
of Constantinople was a famous battle which took place in 51 A.H. or 49 A.H.
according to others. Many senior Sahabah #z&is participated in this epic battle.
Special mention has been made of Sayyiduna Abu Ayyib al-Ansart &5, who
despite his old age, participated. During the campaign he fell ill and passed
away. The historians have recorded this incident with great detail. We have also

mentioned some details of the expedition in our book Sirat Hadrat Amir Mu‘awiyah *.

The general of this army was Yazid ibn Mu‘awiyah. Allah 3%%=:2 had blessed the
Muslims with victory against the Romans. Rastlullah As«&4e had also given glad
tidings that those who participate in this battle are forgiven. Therefore, many

P

senior Sahabah #2455 felt it an honour to take part.
A historian writes:
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Husayn ibn ‘All ibn Abi Talib &z, the grandson of Rastlullah &s.5i- and
his sweet smelling flower would pay annual visits to Mu‘awiyah. He went

out as a warrior towards Constantinople in the army led by Yazid ibn

Mu‘awiyah.?
Hafiz Ibn Kathir recorded in Al-Bidayah wa al-Nihayah:
s 3 Sl o 3y sl ol o Bathan il 155 ) el B OIS 5

He participated in the army which attacked Constantinople with
Mu‘awiyah’s son Yazid in the year 51 A.H.?

1 Sirat Hadrat Amir Mu‘awiyah, 1/375-385.
2 Mukhtasar Tarikh Ibn ‘Asakir, 7/115.
3 Al-Bidayah wa al-Nihayah, 8/151.
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Sayyiduna Husayn 4, who was the grandson of Sayyiduna Rastlullah fseife
and his 'perfume’, used to pay a special annual visit to Sayyiduna Mu‘awiyah
225, Sayyiduna Mu'‘awiyah #4885 used to honour him and present gifts to him,
which Sayyiduna Husayn #&s used to accept. In the year 51 A.H. when the
Battle of Constantinople took place under the leadership of Yazid ibn Mu‘awiyah,

Sayyiduna Husayn #ls along with other Sahabah #2ds participated.

Gifts and Stipends

Ibn Kathir has written in Al-Bidayah wa al-Nihayah:
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After the khilafah settled in favour of Mu‘awiyah, Husayn would visit him
with his brother Hasan. Mu‘awiyah would honour them extensively and

1”

welcome them saying, “Welcome, feel at home and at ease!” He would give

them expensive gifts. On one occasion he gave them 200 000 dirhams.!

Ibn ‘Asakir has recorded the same in Tarikh Dimashg:
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‘Abd Allah ibn Buraydah said, “Hasan and Husayn visited Mu‘awiyah who
ordered that they be favoured with 200 000 dirhams.”

These gifts were besides the annual stipend allocated to Sayyiduna Hasan and
Sayyiduna Husayn &z&is. The following narration sheds light on the annual

stipend they used to receive timeously.

1 Al-Bidayah wa al-Nihayah, 8/150 - 151.
2 Tarikh Dimashgq, 7/115.
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Shaykh “Alf ibn ‘Uthman GhaznawT HajwirT LahorT (d. 456 A.H.) has written in
Kashf al-Mahjub:

Once a beggar approached Sayyiduna Husayn s saying: “O grandson of
Rastlullah &si=! T am a poor person with a family to look after. Kindly

give me some food.”

Sayyiduna Husayn a5 told him: “Wait a while. My allowance will reach

me soon. When I receive it I will hand it over to you.”

After a short while, a messenger from Sayyiduna Mu‘awiyah =& arrived
with five bags (each bag containing 1000 gold coins). The messenger told
Sayyiduna Husayn &5 that Sayyiduna Mu‘awiyah @& apologizes that he

had sent such a small amount, but that he should please accept it.

Sayyiduna Husayn a5 accepted it, handed it over to the beggar, and asked
his apologies for giving him such a small amount.!

From these incidents we gather that Sayyiduna Mu‘awiyah s showed his

appreciation to Sayyiduna Husayn i, acknowledged his status, and showed

great consideration for his rights.

Properties and Land in the Vicinity of Madinah Munawwarah

Sayyiduna ‘Alizz8is owned many springs on the outskirts of Madinah Munawwarah

which were known as sadaqat. Sayyiduna ‘All i made gave these springs as

wagf (endowment) for his family.
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Al-bughaybaghat was one of these springs which ‘Al worked on and gave

in charity. It remained among his sadaqat until Husayn ibn “Alf gifted it to

1 Kashf al-Mahjub, pg. 92-93.
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‘Abd Allah ibn Ja‘far ibn Abi Talib to eat of its fruit and use it as a means
of support for his religion and expenses. Later on, ‘Abd Allah sold these

springs to Mu‘awiyah.!
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From the lands owned by ‘All was al-Fagirayn in al-‘Aliyah, Bi’r al-Milk in
Qanah and al-Adabiyyah in Damm. I heard that Hasan and Husayn ibn ‘Al
later on sold them all for their military expenses. These pieces of land are

today in the hands of various people.?

Sayyiduna ‘Al #2455 also owned a spring called ‘Ayn Abi Nayzar which was situated
close to the Baqi area, and was for the general benefit of the people. Sayyiduna
‘Alf 228l however, did stipulate that should Sayyiduna Hasan i or Sayyiduna
Husayn 45 need it, they could utilize it. After some time, during the days of
Sayyiduna Mu‘awiyah &, Sayyiduna Husayn &z happened to be in a lot of
debt. When Sayyiduna Mu‘awiyah 45 heard of this, he sent 200 000 gold coins,
offering it to Sayyiduna Husayn #&is in exchange for that spring. Sayyiduna

Husayn #4855 however, did not want to sell it, and preferred to keep it for the

benefit of the general public.
Ibn Hisham says:

Husayn was burdened with debts. So Mu‘awiyah sent 200 000 gold coins in

exchange for ‘Ayn AbI Nayzar. However, Husayn refused to sell it.*
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1 Tarikh al-Madinah al-Munawwarah, 1/138.
2 Tarikh al-Madinah al-Munawwarah, 1/138; Wafa’ al-Wafa’, 4/1282.
3 Al-Isabah, 4/198; Wafa’ al-Wafa’, 1/1272.
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The spring of Tahannus was in the vicinity of Madinah and belonged to
Husayn ibn ‘All. His slave who dug it was called Tahannus. ‘Alf ibn al-
Husayn (his son) sold it to Walid ibn ‘Ugbah ibn AbT Sufyan for 70 000 gold
coins in order to settle the debts of his father after he was martyred. He

owed this amount.!

From the above we come to know that Sayyiduna Hasan and Sayyiduna Husayn
&zdls owned many lands around Madinah Munawwarah. The income of these
properties would come to them, and in this way they were, by the grace of Allah

8=, financially well off, We also understand that Sayyiduna Husayn s,
although pressed by circumstances, did not want to change the pattern set out
by his elders for these lands. His son, Zayn al-‘Abidin, however was forced by

circumstances to sell some of them.

1 Wafa al-Wafa’, 1/1272.

160



The Battle of Karbala’

Yazid becomes Khalifah

In the preceding pages we discussed the life of Sayyiduna Husayn 4 when he

was residing in Madinah Munawwarah.

During the khilafah of Sayyiduna Mu‘awiyah 8z, Sayyiduna Husayn edis

mostly stayed in Madinah Munawwarah.

Towards the end of Sayyiduna Mu‘awiyah’s 4 life, he was concerned about
who will succeed him. He therefore, began consulting the senior Sahabah #ziis
and Tabi‘in. Some Sahabah #:4is and TabiTn were of the opinion that his son,
Yazid, should be made his successor while other senior Sahabah #:4& like ‘Abd
Allah ibn ‘Umar, ‘Abd Allah ibn Zubayr, Husayn and ‘Abd al- Rahman ibn Abi Bakr

#24i, on the other hand, were against appointing Yazid as his successor.

What was the political need of the time?

At that time there was a need for someone who would be able to keep the Ummah
united; who would be able to keep the dignity of the Arabs intact, as far as the
political field was concerned; who would not fall into the deception of other
nations; and whom the Muslim army would obey wholeheartedly. In such a
situation, to appoint someone based merely on piety or knowledge would not
fulfill the need of the time. This gave rise to two conflicting viewpoints. Sayyiduna
Mu‘awiyah 885 preferred the former viewpoint. However, Sayyiduna Husayn

and Sayyiduna ‘Abd Allah ibn Zubayr #2465 were opposed to this view.

Sayyiduna Mu‘awiyah 4 did not commit any injustice or oppression on those
who opposed his view. He did not try to suppress them, nor imprison or kill any

of them, nor punish them in any other way.

Even the early Shi‘ah historian, Ya'qiibi, who was heavily opposed to Sayyiduna
Mu'‘awiyah 465, has written in his Tarikh Ya'qabi (2/229)
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Mu'‘awiyah performed Hajj that year (49 A.H."). He treated the people with

love and kindness and did not force anyone to pledge allegiance to Yazid.

Sayyiduna ‘Abd Allah ibn ‘Umar and Sayyiduna ‘Abd Allah ibn ‘Abbas #zdis were

initially opposed to the view of Sayyiduna Mu‘awiyah #dis, but they later on

conformed.

However three persons, Sayyiduna ‘Abd Allah ibn Zubayr, Sayyiduna ‘Abd al-

Rahman ibn Abi Bakr and Sayyiduna Husayn #24is remained opposed to the view

that Yazid should be appointed as successor.
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Husayn was among those who desisted from pledging allegiance to him
coupled with Ibn al-Zubayr, ‘Abd al-Rahman ibn Abi Bakr, Ibn ‘Umar, and
Ibn ‘Abbas. Ibn Abl Bakr passed away with this determination. When
Mu‘awiyah passed away in the year 60 A.H., Yazid was given bay‘ah. Ibn
‘Umar and Ibn ‘Abbas pledged allegiance to him. However, Husayn and Ibn

al-Zubayr were determined to oppose him.?

With regards to ‘Abd al- Rahman ibn Abi Bakr the ‘Ulama’ have written:
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The correct view is that ‘Abd al- Rahman ibn AbT Bakr passed away (in 58

A.H.) two years before Mu‘awiyah g passed away.?

1 There are other opinions about the year. The year mentioned by Ya'quibi could be regarded as one
opinion.

2 Al-Bidayah wa al-Nihayah, 8/151.

3 Al-Bidayah wa al-Nihayah, 8/115.
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He however remained opposed to the view of Sayyiduna Mu‘awiyah edis right

until his demise.

The historians have recorded that just before passing away, Sayyiduna Mu‘awiyah

245 called his son Yazid, and gave him some advice.
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They say: When Mu‘awiyah was on his deathbed, he called Yazid and advised
him saying, “Be considerate to Husayn for indeed he is very beloved to the

people. Maintain good ties with him and be soft and kind to him...”

NB: We have already mentioned the details in our book Sirat Hadrat Amir Mu ‘awiyah
2, Here we have sufficed on mentioning the references from the books of the Ahl
al-Sunnah wa al-Jama‘ah and the Shi'ah. Anyone wanting more details may refers
to that book of ours.

After Sayyiduna Mu‘awiyah ks passed away, and Yazid took up the position
of Khalifah, he tried to get the senior personalities of Makkah Mukarramah and
Madinah Munawwarah to pledge allegiance to him. Walid ibn ‘Utbah ibn Abi
Sufyan was the governor of Madinah Munawwarah at that time. Yazid sent a note
with ‘Abd Allah ibn ‘Amr ibn Uways ‘Amir to Madinah Munawwarah, instructing
the governor to invite the people to pledge allegiance. He also told him to
begin with the senior personalities there, and he clearly instructed him to deal
kindly and softly with Sayyiduna Husayn #2&is. When the letter reached Walid
ibn ‘Utbah, he immediately summoned Sayyiduna Husayn and Sayyiduna ‘Abd
Allah ibn Zubayr #2455, He informed them of the demise of Sayyiduna Mu‘awiyah
245 and he also apprised of the command of Yazid that the pledge of allegiance

should be taken from them.

1 Al-Bidayah wa al-Nihdayah, 8/162, 115; Siyar A'lam al-Nubald’, 3/198; Mukhtasar Tarikh Ibn ‘Asakir, 7/137;
Bihar al-Anwar, 10/238; Jala’ al-Uyiin, pg. 388.
2 Sirat Hadrat Amir Mu ‘awiyah, 1/566-570.
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These two personalities requested him time till the morning to ponder over the
matter and also to see what the stance of the others will be. Saying this they
stood up and left.
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He wrote to me and to Madinah, Walid ibn ‘Utbah ibn AbT Sufyan, “Call
the people and take bayah from them. Begin with the distinguished

personalities. Be soft and gentle with Husayn.”

Accordingly, he summoned Husayn and Ibn al-Zubayr at night and invited
them to pledge allegiance to Yazid. They said, “We will wait for morning

and see what the people do. Saying this, they got up and left.”!

Sayyiduna Husayn 48 and Sayyiduna ‘Abd Allah ibn Zubayr i departed that
very night for Makkah Mukarramah. On reaching Makkah Sayyiduna Husayn
245 stayed at the house of ‘Abbas ibn ‘Abd al-Muttalib while Ibn Zubayr #=&is

stayed near al-Hijr.

The governor of Makkah Mukarramah from the side of Yazid at that time was ‘Amr
ibn Sald ibn ‘As al-Umawi, commonly known as Ashdagq. The governor before him

was Yahya ibn Hakim ibn Umayyah, who was replaced with ‘Amr ibn Sa‘d.

Invitation from the people of Kifah
After the demise of Sayyiduna Mu‘awiyah #ed, the people of Kiifah began writing

letters to Sayyiduna Husayn i, inviting him to become their leader:
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1 Siyar Alam al-Nubald’, 3/198; Mukhtasar Tarikh Ibn ‘Asakir, 7/137, 138; Al-Bidayah wa al-Nihayah, 8/162.
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Messengers from the people of Kiifah came to him and said, “We have
restrained ourselves in anticipation of your arrival. We do not attend the

Jumu‘ah with the governor. So come over to us.”
Nu‘man ibn Bashir al-Ansari was the governor of Kiifah at the time.!

Ibn Kathir has written:
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The people of Iraq sent many messengers and a number of letters inviting

Husayn to Kafah.?

While in Makkah Mukarramah, Sayyiduna Husayn #&&s discussed the issue of

going to Iraq with his companions and associates.

The journey to Iraq

One of the well-wishers of Sayyiduna Husayn #:4i was Sayyiduna ‘Abd Allah ibn
‘Umar &, It was his opinion that Sayyiduna Husayn #2&is should not go to Iraq.
He explained to him that the people of Iraq are not committed and stable. They
are not people of lofty traits and character. They were the ones who killed his

father and injured his brother.
Hafiz al-DhahabT quoted the advice of ibn ‘Umar from the chain of al-Shabt:
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The people of Iraq are a nation filled with evil. They killed your father,

injured your brother, and committed other types of crimes.?

1 Al-Isabah, 1/332.

2 Al-Bidayah wa al-Nihayah, 8/165.

3 Siyar Alam al-Nubald’, 3/197; Tahdhib Tarikh Ibn ‘Asakir 4/326.
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Atthisjuncture, Sayyidunalbn ‘Abbas &5 also tried to prevent Sayyiduna Husayn
245 from going to Iraq, and he also reminded him of their evil character.

Ibn Abl Shaybah and Ya'qlib Basawl have recorded from Ibn Ta’Gs from his
father:
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Ibn ‘Abbas =as relates: “Husayn came to me to consult me with regards to
his departure to Iraq. I told him: ‘If it was not against our dignity, I would
have caught you by your hair and held you back. Where do you intend
going? To those same people who murdered your father and stabbed your
brother?”

Some have added the reply of Sayyiduna Husayn &
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For me to be killed in any other place, is better than violating its sanctity
i.e. Makkah.?

Muhammad ibn al-Hanafiyyah, the brother of Sayyiduna Husayn &, was
also amongst those who prevented him from going to Iraq. In fact, he was so
much against him going to Iraq that he even prevented his children from joining

Sayyiduna Husayn &dis,
Hafiz Ibn Kathir writes:
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1 Al-Musannaf, 15/96; Kitab al-Ma'rifah wa al-Tarikh, 1/541.
2 Siyar A'lam al-Nubald’, 3/196; Tahdhib Tarikh Ibn ‘Asakir, 4/326; Al-Bidayah wa al-Nihayah, 8/159.
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Muhammad ibn al-Hanafiyyah followed suite. He met Husayn in Makkah
and informed him that leaving was not a good option at the time. However,
Husayn refused to accept his advice. So Muhammad ibn al-Hanafiyyah
restrained his children and did not send any of them with him which

caused the latter to become upset with him.!

NB: Here we note that the senior Sahabah had prevented Sayyiduna Husayn
24k from travelling to Iraq. They explained to him that the people of Kufah and
Iraq cannot be trusted. Instead of being loyal, they will act treacherously. They
exposed this trait and nature of the people of Iraq. We will reproduce some of

their statements below:

1. Ibn ‘Abbas iz while speaking to Sayyiduna Husayn s, mentioned:
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The people of Iraq are disloyal and treacherous. Don’t be fooled by them.?

2. A person by the name of Aba Bakr ibn ‘Abd al- Rahman ibn Harith also
advised Sayyiduna Husayn i, saying:
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You have seen how the people of Iraq treated your father and brother and
yousstill intend travelling to them. They are slaves of the world. Those who
promised to assist you will kill you and those you wish to help you will be

the very ones to desert you.?

3. ‘Abd Allah ibn ‘Umar & once addressed the people of Iraq, expounding

on their nature:

1 Al-Bidayah wa al-Nihayah, 8/165.
2 Al-Bidayah wa al-Nihayah, 8/160.
3 Mukhtasar Tarikh Ibn ‘Asakir, 7/140.
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0 people of Iraq! You are the ones who cause problems. i.e., instead of

sorting out the problems, you make it worse.

In short, this was the nature of the people of Kifah and Iraq. To be disloyal,

treacherous, and cause mischief and dissent. They could not be trusted in any way.

A Misconception and its Clarification

At this juncture, the question could crop up in the mind that when such senior
persons like Sayyiduna Ibn ‘Umar ks and Muhammad ibn Hanafiyyah etc.,
dissuaded Sayyiduna Husayn s from going to Kafah and even explained to
him the nature of the people of Iraq, then why did Sayyiduna Husayn iz not

heed their advice and desist from travelling to Iraq?

It should be borne in mind, that just like how these Sahabah #:&is were
mujtahids (those who had the qualifications of applying their mind and reaching
conclusions), and based upon that they regarded their ijtihad (reasoning) as
correct, Sayyiduna Husayn &l was also a mujtahid and he regarded his ijtihad
as correct. That is why he regarded his stance of opposing Yazid as being correct.
He felt that the Khalifah was not worthy of this post, since there were many
others who were more deserving. There must have been other factors which took
place, based upon which Sayyiduna Husayn #&is did not pledge allegiance to
Yazid. The most we can say is that history is silent about the details of those other

factors and causes.

Also, it was the people of Iraq who were prepared to regard Sayyiduna Husayn
25 as their leader, and for this purpose they had invited him to Kafah. Based
on their invitation he decided to travel to Iraq, thinking that they will assist him
and keep to their word. However, it was the people of Kifah who went against
their word and did not fulfill their promises. They even refused to consider the

opinion of Sayyiduna Husayn £, In fact, they joined forces with the opposition
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and assisted them in fighting against him and eventually killing him. Due to all
these factors, Sayyiduna Husayn 455 did not succeed and did not achieve what
he intended.

In short, this was an ijtihad matter, (a matter in which there is scope for varying

views) and regarding such matters the general rule is
RIS CRERVE N
The mujtahid could be correct or he could err.
And the real underlying reason is that Allah d§%=2 had pre-ordained for
Sayyiduna Husayn s the lofty status of becoming a martyr. Once the decision
of Allah 3%;55:2 is there, all means and causes fall into place accordingly. This can

never then be averted. Tadbir (our planning) surrenders before taqdir (the decree
of Allah d&Ees).

This is precisely what happened here also. This whole journey went against the

apparent means. Senior people were all saying it is not the correct decision, but
B IV L TR T
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And ever is the command of Allah a destiny decreed."

The decree of Allah 3% came to place and those who had promised to assist
they were the ones who turned against him, and eventually Sayyiduna Husayn

&8z drank from the goblet of martyrdom

Muslim ibn ‘Aqil travels to Iraq

When several messengers and countless letters began reaching Sayyiduna Husayn

2855 inviting him to Kifah, he sent his cousin (who was also his brother in law?)

1 Surah al-Ahzab: 38.
2 Muslim ibn ‘Aqil was married to Ruqayyah bint ‘Alf (almajr pg. 56).
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to Iraq to ascertain the situation and inform him accordingly. If conditions were

favourable, he would go himself to Kafah.
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Husayn ibn ‘All sent Muslim ibn ‘Aqil to them saying, “Travel to the people

of Kiifah and write to me. If it is true, I will come over.”

When Muslim ibn ‘Aqil reached Kafah, people thronged around him and
approximately 12 000 pledged allegiance to him.? Other narrations mention even
a greater number. Seeing this, Muslim ibn ‘Aqil wrote to Sayyiduna Husayn &z

informing him that the situation seems favourable.

Sayyiduna Nu‘man ibn Bashir &z was the governor of Kiifah at that time. He had
been the governor from the time of Sayyiduna Mu‘awiyah edis. The supporters
of Yazid’s rule approached him and explained to him what was transpiring in
Kifah and that it had to be sorted out as quickly as possible. Sayyiduna Nu‘man
2l took a rather lenient approach and did not confront Muslim ibn ‘Aql.
These supporters of Yazid then informed Yazid about the latest developments
in Kafah.

Ibn Ziyad is appointed governor of Kafah

When Yazid was informed, he immediately dismissed Sayyiduna Nu'man ibn
Bashir 45, and appointed ‘Ubayd Allah ibn Ziyad, who was his governor over
Basrah, as the governor of Kiifah as well. ‘Ubayd Allah ibn Ziyad without delay
moved to Kafah and took up residence in the governor’s quarters. Yazid had
instructed Ibn Ziyad to arrest Muslim ibn ‘Aqil instantly, and if he resists, then
he should be killed. Ibn Ziyad straightaway started investigating as to whom
had pledged allegiance to Muslim ibn ‘Aqil, and also where Muslim ibn ‘Aqil is
residing.

1 Al-Isabah, 1/332.
2 Al-Isabah, 1/332.
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When Ibn Ziyad came to Kafah, Muslim ibn ‘Aqil left the house he was staying in,
and moved to Hani’ ibn ‘Urwah Muradi’s home. When Ibn Ziyad came to know
that Muslim ibn ‘Aqil was at Hani’s home, he summoned the latter and questioned
him regarding Muslim ibn ‘Aqil. Hani’ initially tried to avoid the subject, but was
eventually forced to confess: “O Amir! I did not invite Muslim ibn ‘Aqil to stay by

me. He had come on his own to my home.”

Ibn Ziyad now started being stern with those who were supporting Muslim ibn

‘Aqil, and he was extremely severe with those who tried to resist or oppose him.

Muslim ibn ‘Aqil gets killed

Due to the situation and circumstances, the supporters of Muslim ibn ‘Aqil began
backing off and breaking away gradually from supporting him. Eventually, Ibn
Ziyad arrested Muslim ibn ‘Aqil and Hani’ ibn ‘Urwah and got them killed.

Ibn Sa‘d briefly describes what transpired:
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Muslim ibn ‘Aqil: Husayn ibn ‘Alf ibn Abi Talib had sent him from Makkah
for people to take bay‘ah at his hands. He settled in Kafah at the residence
of Hani’ ibn ‘Urwah al-Muradi. ‘Ubayd Allah ibn Ziyad captured both
Muslim ibn ‘Aqil and Hani’ ibn ‘Urwah, and subsequently killed them and

crucified them.!

Husayn departs from Makkah Mukarramah

On the other side in Makkah Mukarramah, Sayyiduna Husayn s had received
the initial message from Muslim ibn ‘Aqil stating that conditions in Kafah are

favourable and that he should proceed.

1 Tabagqat ibn Sa‘'d, 4/29.
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In 60 A.H., one day before the Hajj, trusting the invitation of the people of Iraq,
Sayyiduna Husayn &5 departed for Kafah. He had no idea what had transpired
in Ktfah, and that Muslim ibn ‘Aqil had been martyred. When Sayyiduna Husayn
245 reached near a place called Qadisiyyah, Hurr ibn Yazid al-Tamim arrived,
met him, and related to him all that had transpired in Kafah; how the Kafis had
backed off and gave up supporting Muslim ibn ‘Aqil and how Muslim ibn ‘Aqil and
others were martyred. He also advised Sayyiduna Husayn & that he should

return, since there was no good in continuing ahead.

Sayyiduna Husayn 245 began considering the advice of Hurr. However, Muslim
ibn ‘Aqil’s brother, who was with Sayyiduna Husayn #s, remarked: “We will
never return, We will avenge the blood of Muslim ibn ‘Aqil or we ourselves will
be killed.” Sayyiduna Husayn #2&is, on hearing this, also decided that they should
proceed. Returning at this point would be against the spirit of expressing the

haqqg. Accordingly, the entire group continued towards Kifah.

When Ibn Ziyad came to find out that Sayyiduna Husayn & had departed from
Makkah Mukarramah and will soon reach Kafah, he prepared an army to stop
them from entering Kafah. This army came face to face with Sayyiduna Husayn

2z and his group at a place called Karbala’, which was also called Tuff.

The Tragedy of Karbala’

The happenings of Karbala’ are concisely given in Al-Isabah (1/333)
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Both groups met at Karbala’. Husayn’s group consisted of 45 cavalry and
100 infantry. The leader of the opposite army was ‘Umar ibn Sa'd. Ibn Ziyad
had promised to make him the governor of Ray after he returns from

fighting Husayn.

(On seeing that those who had invited him to Kifah, had all backed off),
Husayn put before ‘Umar ibn Sa‘d the following proposal:

“Allow me to do one of the following three things:

1. 1go to one of the borders of the Muslim lands (where I will pass my

life protecting the Muslim land)
2. Or let me return to Madinah

3. Or allow me to place my hand in the hand of Yazid ibn Mu‘awiyah
(by giving me this opportunity, I could speak directly to Yazid and

come to some agreement)

Umar ibn Sa‘d accepted this proposal of Husayn and wrote to Ibn Ziyad
informing him of it. Ibn Ziyad replied that he will only accept one thing
from Husayn, that he pledges allegiance to Ibn Ziyad. Husayn did not accept
this proposal of Ibn Ziyad, and as a result fighting broke out. Seventeen
youngsters of his family were all martyred, together with many others.
Eventually, Husayn was also martyred. His blessed head was severed from
his body and sent to ‘Ubayd Allah who sent it together with his remaining

family members to Yazid (in Damascus).

‘All ibn Husayn (Zayn al-"Abidin)—who was ill during the battle—and his
aunt Zaynab were amongst them. When they reached Yazid, he hosted
them with his family, and after a few days, sent them back to Madinah.

Books written on the Martyrdom of Husayn

Above, the incident of Karbala’ has been given in brief as given by Hafiz ibn Hajar
in Al-Isabah.
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After mentioning this incident, ibn Hajar writes:
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Many of the early scholars have written books describing the martyrdom
of Husayn. These works contain all types of narrations, some of which
are authentic, while others are weak or baseless. The incident, as we have

mentioned is sufficient.

Collecting and writing the details of exactly what happened at Karbala’ is

no easy task

The truth of the matter is that many people have gathered many narrations
regarding the happenings of Karbalad’, but most of them are baseless and cannot
be relied upon. Therefore, to gather all the authentic information and details, and
put them on paper, is a mammoth task. In fact, if it is considered as something

almost impossible, it would not be an exaggeration.

Many of the narrations contradict each other, many of them are full of
exaggerations, and others are pure lies. It seems as if the narrators were bent on
making the whole incident one full of sorrow, sadness, and grief. Such a story of
great oppression is painted, that the listeners’ hearts are filled with grief, and

they are overcome with dejection, and are reduced to wailing and crying.

It seems as if this is the actual object of those narrating the incidents of Karbala’.
If the authentic and correct versions, without all these exaggerations, are
mentioned, then the object for which these gathering take place would not be

achieved.

Acknowledging the truth of the matter

No doubt, the martyrdom of Sayyiduna Husayn il and his companions is

indeed a sad and sorrowful tragedy. Especially considering the fact that Sayyiduna
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Husayn #4885 put forward his proposal, which was rejected. This was an act of
gross injustice and great oppression. All those killed in Karbala’ were definitely
martyrs and those who killed them were undoubtedly oppressors and blood
shedders. This we absolutely understand and acknowledge. However, we do not

agree with all the exaggerations that go with this incident.

Beneficial Discussions relating to the Incident of Karbala’

The actual incident of Karbala’ has been mentioned. Below we will mention some

other aspects relating to it.

Paying off Debts

Ibn Abi Shaybah records:
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From Abii Miisa ibn ‘Umayr from his father:

Husayn (after realising that now there is going to be confrontation and
fighting with the opposition) told a person to announce that any person

who has an outstanding debt should not join us in the fight.

One person said: “My wife has given the guarantee that she will pay off

my debts.”
Husayn remarked: “What guarantee is the guarantee of a woman?”
(This person did not then participate in the fighting.)!

This announcement of Sayyiduna Husayn £ was in conformity with the saying
of Rastilullah As&ifie, It is mentioned in a hadith that all the sins of a martyr are

forgiven except debts.

1 Musannaf Ibn Abi Shaybah, 11/104.
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Another ahadith states:
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Martyrdom in the path of Allah expiates all sins except debt.!

Another similar incident

A similar incident occurred at the Battle of Jamal, which took place in 36 A.H.

Sayyiduna ‘Abd Allah ibn Zubayr & relates: “My father, Zubayr ibn ‘Awwam
22485z called me to his side and said: ‘O son! Today those who are killed will either
be oppressors or oppressed. I have a feeling that I am going to be oppressively
killed today. The debts I owe is something very serious. Do you think what I

possess is enough to pay off all my debts? Sell my land and pay off my debts.

Zubayr 24 then made some bequests from one third of the remaining.?

Coming back to the announcement of Sayyiduna Husayn 4 at Karbala'... This

was done at a very critical juncture when he needed all the support he could get.

At the same time, this shows the importance of clearing and paying off ones debts,
and on the other hand it shows how these great personalities strictly adhered to
the commands of the Shari‘ah, that at such a time also they paid attention to

mu'amalat (monetary dealings).

The question about rebelling against the Khalifah of the time and its
clarification

The Nawasib (those who are opposed to Sayyiduna ‘Alf 285) raise the objection
that Sayyiduna Husayn i rebelled against the Khalifah of the time, therefore
it was correct to kill him in light of the hadith:

1 Sahth Muslim, 2/135.
2 Sahih al-Bukhari, 1/441.
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If all the people have accepted someone as their leader, and thereafter
another person comes along trying to cause disunity amongst the ranks of

the Muslims, then chop off his head, no matter who he may be. !

The research of Shaykh Harrani and Hafiz al-Dhahabi

These two ‘Ulama’ have presented the stance of the Ahl al-Sunnah wa al-Jama‘ah

on this issue and have replied to the objections raised. They have mentioned:
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The Ahl al-Sunnah wa al-Jama‘ah reject the extremism of both groups (the
Shiah and the Nawasib) and declare that Husayn was oppressively killed as
a martyr, and those who killed him were oppressors and had overstepped
the limits. The ahadith which mention killing the one who rebels against
the Khalifah, does not apply to Husayn, since he had not broken away from
the mainstream group of Muslims. Rather he was prepared to either return
to Madinah or to go to one of the Muslim borders or to go to Yazid. By
doing this he may not be regarded as having departed from the mainstream
group of Muslims, or as having caused a split amongst the Muslims. (The
opposition however, did not accept his propositions and oppressively
killed him.)

These were proposals sent by a personality like Husayn. If someone of
a lower status than him had put forward these proposals, it would have

been necessary to accept them. In such an instance, it would not have been

1 Sahth Muslim.
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permissible to hold him back or keep him, let alone taking him prisoner

and killing him.!
Hafiz al-Dhahabi mentioned a similar answer in al-Muntaqa:
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The Nawasib suppose that Husayn was from the rebels who disunited the
Muslim ummah and that it was permissible to kill him due to Rastlullah’s
sz statement, “If all the people have accepted someone as their leader,
and thereafter another person comes along trying to cause disunity
amongst the ranks of the Muslims, then chop off his head, no matter who

he may be.” Reported by Muslim.

The Ahl al-Sunnah assert that he was killed oppressively as a martyr and
those who killed him were oppressors and transgressors. The ahadith
of killing the rebel does not apply to him since he did not disunite the
Muslims and was not killed except intending to return, or to continue to
Yazid to enter into the mainstream of the Muslims, and turning away from

discord.?

Husayn had no intention of fighting

Shaykh Harrani wrote Minhdj al-Sunnah as a rebuttal of the book Minhgj al-Karamah
written by Ibn Mutahhar al-Hilli ShiT. He writes at another place:
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1 Minhaj al-Sunnah, 2/256.

2 Al-Muntaqa, pg. 296.
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Husayn did not depart with the intention of fighting. He thought that those
who had invited him from Kafah will obey him (and assist him). However,
when he saw that they had turned away from him, he put forward the
proposal of accepting any of three things; that he be allowed to return
to Madinah, or be allowed to move to one of the Islamic borders, or to be
allowed to proceed to Yazid. The opposition however did not accept his
proposals, and insisted on taking him as a prisoner to Yazid. He refused
to accept this, which lead to fighting breaking out, and eventually he was
oppressively martyred. From the beginning, he did not have any intention
of fighting. (Rather, he was, due to the circumstances, ready to reconsider

his stance.)

The research of Ibn Khaldian

Ibn Khaldin replied to the objection raised above, based upon the ahadith which
prevents rebelling against the Khalifah of the time.

This applies to a just upright ruler. This does not apply if the leader is
not just and upright, especially if the pledge of allegiance is still being
taken from the people. Sayyiduna Husayn & was a mujtahid in his own
right. Based upon his ijtihad, he was correct. He is a martyr and will be
rewarded. He cannot be classified as a rebel. Those who maintain that it
was permissible to kill Sayyiduna Husayn & are totally incorrect. They
have deduced this from those ahadith which talk about rebelling against
the Khalifah, but they have erred, since these ahadith are conditional.
They apply only when the Khalifah is just and upright. Who could be more

just and upright than Sayyiduna Husayn & in his time?*

In support of the above

Ibn Kathir has also written in Al-Bidayah wa al-Nihayah that there was no one
equal to Sayyiduna Husayn #&i at that time and Yazid was not looked up to by

the general people, neither could he equal him in status:

1 Tarikh ibn Khaldiin, 1/384.
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The people at that time were more inclined to Husayn, since he was a
senior Sayyid and the grandson of Rastlullah izag-, There was none who
could equal him in status at that time. However, the Yazidl government

were his enemies.

Ibn Hajar ‘Asqalant’s research

Ibn Hajar has quoted in a hadith from Sayyiduna ‘Alf zediz:
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Al-TabarT documents with a sahih sanad from ‘Abd Allah ibn al-Harith

from a man from the Bani Mudar from ‘Al

After speaking about the Khawarij he stated, “If someone stands up against
an upright and just leader, then fight him, but if he opposes an oppressive
and sinful leader, then do not fight against him, since he has a justifiable

reason for what he is doing.”

My comment: Husayn ibn ‘All’s incident and what took place in Harrah
could be said to fit under this hadith.?

Sayyiduna Husayn i opposed an unjust ruler and did not obey him. He, in this

matter, is accused, and he had some reason as to why he did it. Therefore, it was

not permissible to fight against Sayyiduna Husayn & and kill him.

1 Al-Bidayah wa al-Nihayah, 8/151.
2 Fath al-Barf, 12/353-354.
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Substantiations for Husayn’s proposals

Below we will reproduce a few more references which mention the three proposals

put forward by Sayyiduna Husayn &z,
Ibn ‘Asakir has written:
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‘Ubayd Allah ibn Ziyad despatched ‘Umar ibn Sa‘d to fight them. Husayn
suggested, “O ‘Umar, accept from me one of three proposals, either allow
me to return from where I came. If you refuse this, then send me to Yazid
and I will place my hand in his and he will decide what he feels. If you
refuse this, then send me to the Turks who I will fight till I die.!

Hafiz al-Dhahabr has written:
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Husayn asked when he alighted at Karbala’, “What is the name of this
land?”

They said, “Karbala’”
He exclaimed, “Karb (difficulty) and bala’ (trouble).”

‘Ubayd Allah ibn Ziyad despatched ‘Umar ibn Sa‘d to fight him. Husayn

suggested, “O ‘Umar, except from me one of three. Either allow me to

1 Mukhtasar Tarikh Ibn ‘Asakir, 7/147.
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return or let me proceed to Yazid and place my hand in his. If you refuse,

then send me to the Turks so that I may wage jihad until I die.”

‘Umar send these proposals to ‘Ubayd Allah who thought of sending him to
Yazid. However, Shamr ibn Dhi al-Jawshan said to him, “Never, except that

he accepts your orders.”

This message was delivered to Husayn who responded, “By Allah, I will

not do so.”

‘Umar drew back from fighting him so ‘Ubayd Allah send Shamr ibn Dhi al-
Jawshan with the instruction, “If he (i.e. ‘Umar) fights, then well and good.

Otherwise, you fight against Husayn and take ‘Umar’s place.

Mention of these three proposals are found in Tarikh al-TabarT in two places.

Quotations from the Shi‘ah

Now we will quote from the books of the senior ShiTscholars passages mentioning

these three proposals put forward by Sayyiduna Husayn &z,

Abd al-Farj Isfahani (d. 356 A.H.) has written in Mugatil al-Talibiyin:
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He turned to ‘Umar ibn Sa‘'d and said, “What do you want from me? I will
give you three choices. If you leave me, I will join Yazid or return from

whence I came or continue to one of the borders of the Muslims.
Shaykh Mufid (d. 413 A.H.) has written:

1 Siyar A'lam al-Nubald’, pg. 209 - 210; Al-Bidayah wa al-Nihayah, 8/170.

2 Tarikh al-Tabari, 6/220 and 7/19.
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Either he returns to the place he came from, or he journeys to one of the
borders and becomes one of the Muslims, accruing their benefits and
fulfilling their responsibilities, or he proceeds to Amir al-Mu’'minin Yazid

and pledges allegiance to him and he may decide between them.!
In Talkhts al-Shaft it is written:
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It is reported that he said to ‘Umar ibn Sa‘'d, “Or I pledge allegiance to

Yazid, for he is my cousin and will decide my matter.”
Mullah Baqir MajlisT has written:
wldn s an bd @b oy (Sody s
He will pledge allegiance to him and Yazid will decide his fate.?
Shaykh ‘Abbas al-QummT has expressed similar sentiments:
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Other ShiT books have also mentioned this, like I'lam al-Wara bi A'lam al-

Huda and ‘Umdat al-Matalib.

The crux

The crux of what is contained in the above mentioned narrations is that:

1 Al-Irshad pg. 212.
2 Talkhis al-Shaft, 4/186.
3 Bihar al-Anwar, 10/211.
4 Muntaha al-Amal, 1/335.
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1. Sayyiduna Husayn s, due to the situation, was prepared to review his
stance. Therefore, it could not be said that he was mufariq li al-jama‘ah

(broke away from the group of mainstream Muslims) or a rebel.

2. The warnings sounded in the ahadith regarding the one who rebels against

the Khalifah of the time does not apply to Sayyiduna Husayn sz&is.

3. Those who killed Sayyiduna Husayn #&is and his companions were
oppressors and blood shedders. They had oppressively killed Sayyiduna

Husayn &8 and his companions.

4, Sayyiduna Husayn #3&5 and his companions were thus honoured as being
martyrs, while their killers achieved nothing except being hated by the

Muslims.

The blessed head of Husayn is presented before Yazid

Initially, when the blessed head of Sayyiduna Husayn &z was presented before
Yazid, he expressed happiness, but very soon thereafter, he regretted what had
happened and cursed Ibn Marjanah (‘Ubayd Allah ibn Ziyad):

Yazid exclaimed:
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May Allah g5z curse Ibn Marjanah. He forced Husayn to face the army,
whereas the latter had requested from him to either let him go freely
(return to Madinah) or to allow him to come to me (where we could discuss
this issue) or to allow him to go to one the Islamic borders and spend the
remaining part of his life there. But Ibn Ziyad refused to accept any of

these proposals, and chose to kill him.
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By killing Husayn, Ibn Ziyad has sown hatred for me in the hearts of the
Muslims. Now both the pious and transgressor harbour enmity for me for
they regard my killing of Husayn a catastrophe. I have no connection to

Ibn Marjanah. May Allah disfigure him and send His wrath on him.!

NB: From the above incident we understand that the three proposals put forward
by Sayyiduna Husayn #&is is a reality, which has been quoted by the senior
‘Ulama’ and great authors. Even Yazid himself mentioned it. The senior ShiT

scholars have also mentioned it clearly and explicitly in their books.

The actions of those who invited Husayn to Kiifah

Those people who invited Sayyiduna Husayn 4% to Kiifah accepted him as their
leader and promised to assist and support him. However when the governor
started his investigations and displayed sternness, they stepped back and
desisted from helping him. Subsequently, they joined the leaders of the time,

fought against Sayyiduna Husayn &, and eventually killed him.

This is the reality and not some concocted story or the product of our imagination.
In the following pages we will reproduce from both Sunni and Shiah sources

some quotations proving the same.

1. The statement of Muslim ibn ‘Aqil regarding the treachery and disloyalty
of the Kufis. This statement came after his supporters began gradually
breaking away from him, until eventually Ibn Ziyad arrested him and he

was about to be executed.
Ibn Hibban has recorded the last words of Muslim ibn ‘Aqil:
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1 Al-Bidayah wa al-Nihayah, 8/232; Siyar A'lam al-Nubald’, 3/214.
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0 Allah! You pass judgement between us and those who deceived us and
lied to us, then deserted us, as a result of which we are where we are now

(about to be executed). !

Thereafter Muslim ibn ‘Aqil was killed.

. The statements of Sayyiduna Husayn &

Before the incident of Karbala’, when Sayyiduna Husayn &4 was informed
of the killing of Muslim ibn ‘Aqil, Hani’ ibn ‘Urwah, ‘Abd Allah ibn Yaqtar

and others, he gathered his companions and addressed them thus:
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Our Shiah (partisans) have deserted us. So whoever among you desires to

return should return without any objection or rebuke.

This has been mentioned in the famous book of the ShiT scholar Shaykh
Mufid, al-Irshad?.

Another ShiT scholar, Mulla Baqir Majlisi, has recorded it with slightly

more details in his Persian book Jala al- Uyan.?

. Hafiz Ibn Kathir and Hafiz ibn Hajar have quoted the following incident

and statement of Sayyiduna Husayn &&is:
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After all his companions, including more than 10 youngsters from his own

family were martyred, Husayn was sitting with one of his small sons in his

1 Kitab al-Thiqat, 2/308.

2 Al-Irshad, pg. 205.

3 Jald al-‘Uyin, pg. 421.
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lap, when an arrow came and struck the child. Husayn, while wiping off
the blood from his child, said: “O Allah! You pass judgement between us
and those people who invited us in order to assist us, but turned around
and killed us.”

This is also recorded in the book, Muriij al-Dhahab, of the ShiT scholar al-
Mas‘tud1.?

4. The statement of Sayyiduna Husayn’s &5 son, Zayn al-‘Abidin &z,
He made this statement after the incident of Karbala’ was over, when they

were close to Kiifah. At that time the men and women came out of their

homes crying and wailing
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The women came out tearing their collars and wailing. Together with them

the men were also crying.

On seeing this, Zayn al-‘Abidin, who was very weak on account of his

illness, said with a weak voice:

These people are crying and wailing over us. Who else, besides them, have
killed us?®

In other words, these are the same ones who killed us, and the same ones

who are mourning our death.

5

Zayn al-‘Abidin 4%z then addressed the people of Kifah as follows: (Here

we are quoting it from al-IThtijaj of the Sh1T scholar, al-Tabari)

1 Al-Bidayah wan Nihayah, 8/197; Tahdhib al-Tahdhib , 3/353.
2 Murij al-Dhahab, 3/70.
3 Al-Ihtijaj, pg. 156; Tarikh Ya'qubt, 2/245.

187



Blesall s gl (Kl o parel 5o pazedst 5 ol o258 001 0 gl o alll (S50 ol g
M\d&&du}u‘ud“;‘ é\)sjyjr&.ﬁyr;ﬁﬁuvﬁuarﬂbjaﬁbuw‘j
15,515,001 Ll ln ol

0 people! I ask you in the name of Allah. Don’t you know that you were the
ones who wrote letters to my father (Sayyiduna Husayn &) inviting him,
and you are the ones who deceived him, whereas you had given him your
word and promise and pledged allegiance to him. Then you fought against
him and forsook him. May you be destroyed! What have you earned for

yourselves and how evil was your view.

He mentioned furtheron: What a pity, what a pity, O treacherous and
deceitful people!*

- STso o

Similarly, the daughter of Sayyiduna ‘Alf %4, Zaynab &0z, addressed the Kafis

after praising Allah 35552 and sending salutations upon Rasitilullah Fsaifi=:
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0O people of Kafah! O deceitful, treacherous, deserters!?

From the above quotations it is clear that these Iraqis and Kifts who invited
Sayyiduna Husayn 455 and expressed their love for him, were the very ones
who deceived him and deserted him at the most critical point. Subsequently, they

joined forces with the government and eventually killed him.

Support of the above from Shii sources

The senior ShiT mujtahidin have also noted their observation regarding the

martyrdom of Sayyiduna Husayn iz,

1 Al-Ihtijdj, pg. 157.
2 Al-Thtijaj, pg. 156.
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The ShiT scholar, al-Mas‘Gdi, has written in Murdj al-Dhahab:
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All those who were present at the killing of Husayn, those who fought
against him, and those who killed him, were from Kafah. Not a single

person from Sham was present.!

Mulla Bagir Majlist has expressed similar sentiments.?

Conclusion

The people of Kiifah invited Sayyiduna Husayn £z as their leader, promising to
assist and support him. However, these very people went against their word and
forsook their leader. Then they supported and joined the Shamis and eventually
killed him.

Statements of the Senior Sahabah

Let us reproduce the statements of some of the senior Sahabah #z&is of that time

regarding the people of Kafah.

Once a person approached Sayyiduna ‘Abd Allah ibn ‘Umar #2&is and asked him
the ruling of killing a mosquito in the state of ihram and what is its atonement.

The following dialogue took place:
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Ibn ‘Umar: “From where are you?”
1 Murdj al-Dhahab, 3/71.

2 Bihar al-Anwar, 10/231.
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The questioner: “From Iraq.”

Ibn ‘Umar =& commented: “Look at this man! He is asking me about the
killing of a mosquito whereas they had killed the grandson of Rastlullah
dzazae, T have heard Rastlullah Jscate saying that these two (Hasan and

Husayn) are my perfume in the world. *

When Umm al-Mu’'minin Umm Salamah @& was informed of the martyrdom of

Sayyiduna Husayn «2dis, she cursed the Iragis and said:
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I curse the people of Iraq. They killed him, may Allah destroy them. They
deceived him and disgraced him. May Allah curse them.?

From the above, the view of the senior Sahabah 24k of that time is realised. They
regarded those Kiifis responsible for the killing of Sayyiduna Husayn #dts who
took him as their leader and invited him to Kafah, promising to help and assist
him, but then forsook and deserted him, and became the means of his martyrdom.
According to these lofty personalities, these Kufts are the ones responsible for
what happened. These are the very ones who assisted the supporters of the Sham

government and helped them achieve their objective.

Importance of Salah

Even at such a trying time as Karbala’, Sayyiduna Husayn & punctually carried
out his ‘ibadah and tried his best not to allow any salah to be missed. The historians

have given some accounts of the different stages of the incident of Karbala’.

1 Mishkat, pg. 569; al-Adab al-Mufrad, pg. 16; Musannaf ‘Abd al-Razzaq, 4/413; Fada’il al-Sahabah, 2/782;
Mukhtasar Tarikh Ibn ‘Asakir, 7/118; Tahdhib Tarikh Ibn ‘Asakir, 4/314.
2 Fadd'il al-Sahabah, 2/782; Musnad Ahmad, 6/298.
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Husayn and his companions passed the night at Karbala’ engrossed
in performing salah, istighfar (seeking forgiveness), supplicating, and
displaying humility before Allah dssez while the horses of the opposition

were encircling them.!

The historians have recorded another incident which took place at another stage
in Karbala’. This was the day the fight took place.
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Husayn led his companions in salah (on the battlefield). They were 32

cavalry and 40 infantry.?

Another incident concerning Sayyiduna Husayn's &5 concern for salah is

recorded as follows:
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The opposition came forward to engage in battle when the time for Zuhr
salah had set in. Husayn said: “Instruct them to hold back until we perform

our salah.”

By fulfilling these commandments of Allah 3&%=:2 at such critical and difficult
moments, these great personalities have shown a practical example of how
important salah is in Islam, and that under no circumstances will it be waived.

Muslims should take a lesson from them.

1 Al-Bidayah wa al-Nihayah, 8/177.
2 Al-Bidayah wa al-Nihayah, 8/178.
3 Al-Bidayah wa al-Nihayah, 8/183.
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Mourning in Islam

The command to adopt patience and the prohibition of wailing

We have discussed this topic in detail in our book Sirat Sayyidina ‘Alt al-Murtada *.

Here we will just mention it briefly.

The Islamic ruling is quite clear that at the time of difficulties a person should

adopt patience and abstain from all types of complaints and despair.

There are many ayat of the glorious Qur’an and the ahadith concerning this. Here

we will mention a few.

\n

d,wnewt S%EM/“ 15 520 L 13 1 i Py

0 you who have believed, seek help through patience and prayer. Indeed, Allah is
with the patient.”
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No disaster strikes upon the earth or among yourselves except that it is in a register
before We bring it into being - indeed that, for Allah, is easy. In order that you not
despair over what has eluded you and not exult [in pride] over what He has given

you. And Allah does not like everyone self-deluded and boastful.®
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1 Sirat Sayyidind ‘Ali al-Murtada, pg. 510.
2 Strah al-Bagarah: 153.

3 Sirah al-Hadid: 22.
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‘Abd Allah ibn Mas‘td #ai narrates that Rasiilullah & said:

He who slaps his cheeks, rips his clothes, and wails like was done in the

days of jahiliyyah (pre-Islamic era), is not from our Ummah.!
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Abi Burdah s narrates that Rastlullah i<l said:

I am absolved of any responsibility to the one who shaves his head (at the

time of a difficulty or calamity), wails loudly, and rips his collar. 2

Based upon these clear cut teachings of Islam, Sayyiduna Husayn s, before

5

being martyred, advised his sister, Zaynab &z, together with other advises:

Js‘;)‘}b}-z-:"yFLMJ‘J.&‘o‘}Qﬁﬂf}y‘&‘b‘&‘)w‘G‘ﬁéﬁjéﬂ‘jw‘g‘
o st A s e e o Ol edel 5 s G Gl gl alll a5 YTl s S
&@@lhif@&s\!o\chﬁ‘wsylwldyﬁ&u&ﬁjﬁjjg}j

Fear Allah dsssz and exercise patience. Take solace and comfort from
Allah 352z, Understand well that the inhabitants of the earth will die,
and the inhabitants of the sky will also not remain. Besides the being of

Allah dssz2, everything else will be destroyed.

Remember, my father was better than me; my mother was better than
me; and my brother was better than me. Rastlullah #.&5i- is the perfect

example for me, for them and for every Muslim.

He then advised his sister not to wail over him after he dies.?

1 Mishkat, pg. 155, referenced to Sahih al-Bukhari and Sahih Muslim.
2 Mishkat, pg. 150, referenced to Sahih al-Bukhart and Sahith Muslim.
3 Al-Bidayah wa al-Nihayah, 8/177.
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Corroboration from Shi‘i books

The famous ShiThistorian, al-Ya‘qubf, has also narrated these advises of Sayyiduna

Husayn &5 to his sister, Zaynab, in the following words:
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O my sister! Find comfort and solace from Allah d%s<z., Rastlullah fseat
is the perfect example for me and for every Muslim. I ask you on oath, and
make sure that you fulfill it! Do not tear your clothes upon my death, nor

dig your fingers in your face, nor mourn by wailing and screaming. *

Another ShiT scholar, Mulla Baqir Majlisi, has also quoted in Jala’ al- Uyiin similar

advises of Sayyiduna Husayn 455 to his sister.
This also appears in Nasikh al-Tawarikh of Mirza Muhammad Tag Lisan al-Mulk.?

NB: Some people, in trying to prove the permissibility of mourning and wailing
over the death of Sayyiduna Husayn #e&&s, quote an addition at the end of the

narrations

e NP

Which means that mourning and wailing is not permissible “except for

Husayn”.

This addition is baseless. It is not found in his last advises before his demise.

Instead he clearly prohibited it.

We had seen in the parting advises quoted above how Sayyiduna Husayn iz

advised his close ones to exercise patience at the time of difficulties, and how he

1 Tarikh Ya'qubi, 2/244.
2 Jala’ al-‘Uyan, pg. 434.
3 Nasikh al-Tawarikh, 6/253.
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forbade them from wailing and moaning. Sayyiduna Husayn & had done this

in line with the clear cut teachings of Islam.

Now, after understanding these clear instructions of Sayyiduna Husayn sedis,
if anyone still regards wailing and mourning over him permissible, then he is
openly disobeying the teachings of such a great imam. He is grossly ignoring his
advises and is actually, so to say, dumping and rejecting his highly emphasized

commands.

The History of Mourning and Wailing

Here we will present before the readers the history of such wailing and mourning,
by which one will gauge: When exactly did it begin? Who introduced it? Which

people introduced it? And in whose era was it introduced?
Ibn Kathir has written in al-Bidayah wa al-Nihdayah (11/243):
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On the 10th of Muharram in the year 352 A.H. (963), Mu'‘izz al-Dawlah ibn
Biyah (Daylami, a ShTi), instructed the people of Baghdad to close the
markets and businesses; the women to wear sack-type woolen clothes and
to walk through the market places bare headed, unveiled, with their hair
loose, slapping their faces, and wailing over the death of Husayn ibn ‘All
ibn Ab1 Talib. The Ahl al-Sunnah were not able to prevent this due to the
Shtah’s majority, authority, and the Sultan being from them.
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In that very year, on the 18th of Dhi al-Hijjah, Mu'izz al-Dawlah ibn Biiyah
instructed that Baghdad be beautified; the markets and shops be opened
at night just as they are opened on the nights of Td; drums be beaten and
horns blown; and that fires should be lit at the entrances of the houses
of the elite and senior people. This was all in celebration of Td al-Ghadir,
Ghadir Khum. It was an amazing famous time or an evil public wicked

innovation.!

The above quotations were from Ibn Kathir. Now we will present the same from
al-‘Tbar of Hafiz al-Dhahabr.
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In the year 352 A.H. (963) on the day of ‘Ashiira’ (10 Muharram), Mu'‘izz al-
Dawlah made it compulsory on the people to mourn over Husayn ibn ‘AlfL
He instructed that the businesses and markets be shut and that sack like
fabric should be hung on the doors. He forbade delicious foods from being
prepared. The women came out into the streets with their hair exposed
and hanging loose, their faces painted black, slapping their cheeks and
causing fitnah. This was the first time that mourning over Husayn took

place.?
Hafiz al-DhahabT also writes about the Td al-Ghadir Khum which he introduced:

9|MQ\}L~0§QLA‘5§J‘CA§JJV}I}‘J§L‘J&JI&L&il,ﬂw@;‘\ésﬁyu(ﬂﬁ%}
Al 8o

On 18 Dhiu al-Hijjah of the same year, the Rawafid (on the instructions
of Mu‘izz al-Dawlah) celebrated 1d al-Ghadir Ghadir Khum. Drums were

1 Al-Bidayah wa al-Nihayah, 11/243.
2 Al-"Tbar fi Khabar min Ghabar, 2/294; Duwal al-Islam, 1/160.
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beaten and horns were blown. They went out in the desert and performed

salat al-1d (Td Khum salah). !

NB: It should be remembered that Sayyiduna ‘Uthman 224, the third Khalifah of
Islam, was martyred on the 18th of Dhii al-Hijjah 35 A.H. What is worth pondering
over is the fact that perhaps this Td Khum was introduced to celebrate the murder
of Sayyiduna ‘Uthman #2485 This is something which, after pondering and giving

thought to, will have to be decided.

Support from Shii sources

The above has been clearly mentioned by the senior Shiah scholars and historians

in their reliable books.
Shaykh ‘Abbas Qummi has written:

All the historians have recorded that on ‘Ashiira’ of 352 A.H., Mu'‘izz al-
Dawlah instructed the people of Baghdad to mourn over Sayyiduna Husayn
g, and to slap their faces. The women were told to let their hair hang
loose and blacken their faces. The markets and shops were closed and sack
like material was hung over the doors. The restaurants were also closed.
The ShiT women came out in the streets with their faces painted black,
with their chests out, crying and wailing. This continued for a few years,
and the Ahl al-Sunnah wa al-Jama‘ah were unable to stop this practice,

since the Shi'ah had the support of the ruler of the time.?

NB: The Khalifah at that time (352 A.H.) was al-MutT li Allah ‘Abd al-Qasim, an
Abbasid Khalifah. Mu‘izz al-Dawlah was his grand minister, who was a Sh11.

Shaykh ‘Abbas al-Qummi has written the same in his other book, Tatimmat al-

Muntaha®.

1 Tbid.
2 Muntahad al-Amal, 1/452.

3 Tatimmat al-Muntahd, pg. 391.
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From the above quotations, two facts come to light:

+ The customary mourning ceremonies and practices, as is carried out today,
was introduced in Baghdad in the year 352 by Mu'‘izz al-Dawlah, a ShiT.

Before that, there were no mourning ceremonies held anywhere else.

¢ Td Ghadir Khum was also introduced by the same person in the same year.

There was no such Td celebrated before.

The readers might be aware that the last of the 11 Imams was Hasan al-‘Askarf,
who passed away in 260 A.H. This means that the above two ceremonies were not
found during the eras of all the imams. Rather it was introduced many years after

they passed away.

People of understanding know that a practice which is not found in the khayr al-
quriin (the blessed eras) and in the time of the imams, and which was introduced

many years after them, can in no way be part and parcel of this blessed Din.

The martyrs of Karbala’

Here we will mention some other details regarding the incident of Karbala’.
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72 of Husayn’s companions were martyred. The people of Ghadiriyyah of

the Banti Asad tribe buried all of them on the same day after they were

killed. 88 of the companions of ‘Umar ibn Sa'd were killed.!
Many Hashimites were also martyred. Ibn Kathir has given the following list:
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1 Al-Bidayah wa al-Nihayah, 8/189.
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+ 6 of ‘AlT’s children were martyred: Husayn, Ja‘far, ‘Abbas (the flag-bearer),
Muhammad, ‘Uthman, and Abii Bakr.

¢ 2 of Husayn’s children were martyred: ‘Al Akbar and ‘Abd Allah.
+ 3 of Hasan’s children were martyred: ‘Abd Allah, Qasim, and Aba Bakr.
+ 2 of ‘Abd Allah ibn Ja‘far’s children were martyred: ‘Awn and Muhammad.

4 of ‘Aqil ibn Abi Talib’s children were martyred: Jafar, ‘Abd Allah, ‘Abd
al- Rahman and Muslim. Muslim was martyred before the incident of

Karbala’.

We have written the above details as given by Ibn Kathir in Al-Bidayah wa al-

Nihayah.! Other historians have recorded a few more or a few less names.

The Date of Martyrdom

The historian, Khalifah ibn Khayyat has recorded the day of Sayyiduna Husayn’s

224l martyrdom as Wednesday, 10 Muharram 61 A.H. Ibn Kathir recorded the

same date, but mentioned the day as being Friday.

Such variations in historical reports are not uncommon.
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On that day was Husayn ibn ‘Al ibn Abi Talib killed, may Allah’s mercy be
upon him, on Wednesday, 10th of Muharram, the day of ‘Ashiira’ 61 A.H.?

1 Al-Bidayah wa al-Nihayah, 8/189.
2 Tarikh Khalifah ibn Khayyat, 1/224.
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Husayn was martyred on Friday, the day of ‘Ashiira’ of Muharram 61 A.H.!

Age

Sayyiduna Husayn'’s #4is age at the time of his martyrdom was 56 years. This is

the correct view, although there exists other views as well.

Burying of Husayn’s Blessed Head

It is famous amongst the historians that the blessed head of Sayyiduna Husayn
224z was first taken to Ibn Ziyad in Kifah, and from there it was sent to Yazid in

Damascus.

Ibn Sa‘d has recorded:
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They say: ‘Amr ibn SaTd, who was from the Quraysh tribe was appointed
as governor over Madinah by Yazid ibn Mu‘awiyah. Husayn was killed
while he was governor. Thus, Yazid sent him Husayn’s head. ‘Amr wrapped
the blessed head in a kafan (shroud) and buried it next to the grave of
his mother, Fatimah bint Rastlillah it (in the cemetery of Madinah

Munawwarah, Jannat al-Baqr).?

Ibn Kathir has quoted the same from Ibn Sa‘d.?

1 Al-Bidayah wa al-Nihayah, 8/198.
2 Al-Tabagat, 5/176.
3 Al-Bidayah wa al-Nihayah, 8/204.
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The killers
The following persons have being specially named amongst the ones who actually
killed Sayyiduna Husayn «edis:

« Sinan ibn Anas Nakha'1

¢ Shamar Dhi al-Jawshan (Abt Sabighah)

¢ Khawla ibn Yazid Asbaht

The evil end of the murderers of Husayn

In the end, we would like to mention what happened to those tyrants and
oppressors who took part in the killing of Sayyiduna Husayn 5. How they

were punished in this world, even before their punishment in the next world.

What happened was that in the year 66 A.H. a person by the name of Mukhtar
ibn AbT ‘Ubayd Allah al-Thaqafi rose, claiming to avenge the blood of Sayyiduna
Husayn #45, He, with his group of followers, overcame the opposition. He then

searched for, and killed the murderers of Sayyiduna Husayn &5, one by one.

‘Umar ibn Sa‘d
‘Umar ibn Sa‘d was the leader of the army at Karbala’. Mukhtar al-ThaqafT killed

‘Umar ibn Sa‘'d ibn AbT Waqqas, his son Hafs ibn Sa‘d, and his other comrades.

The details of how they were killed has been mentioned by Ibn Kathir in Al-
Bidayah wa al-Nihayah'

Shamar ibn Dhi al-Jawshan

He was the head of the battalion which actually carried out the killing of Sayyiduna
Husayn #2855, Mukhtar al-Thaqaft hunted him down and killed him as well.2

1 Al-Bidayah wa al-Nihayah, 8/273.
2 Al-Bidayah wa al-Nihayah, 8/270.
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Khawla ibn Yazid

He was responsible for severing the blessed head of Sayyiduna Husayn szdis.

Mukhtar al-Thaqaft sent his army after him. They eventually tracked him down

and killed him outside his own family house.!

‘Ubayd Allah ibn Ziyad

In 67 A.H. Mukhtar ibn Abi ‘Ubayd Allah al-Thaqafi prepared an army, 8000 strong,
and dispatched them under the leadership of Ibrahim ibn Ashtar NakhaT. They
came face to face with ‘Ubayd Allah ibn Ziyad at Mosul. A major battle ensued,

known as Wagq'at al-Khazir, in which Ibn Ziyad and others were killed.
Hafiz al-Dhahabi writes in al-‘Ibar:
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Mukhtar ibn Abi ‘Ubayd launched an attack on Kafah in the first year and
searched for the killers of Husayn. He thus killed ‘Umar ibn Sa‘d ibn Abi
Waqqas and his comrades. He then prepared a large army under Ibrahim
ibn al-Ashtar al-NakhaT who were 8000 strong to fight ‘Ubayd Allah ibn
Ziyad. This was the Battle of al-Khazir which took place in the land of
Mosul. It is said that this happened in the year 67 A.H. and this is most

accurate. It was a great battle.?

He writes further:
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1 Al-Bidayah wa al-Nihayah, 8/272.
2 Al-‘Tbar, 1/74.
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In Muharram 67 A.H., the Battle of al-Khazir took place. They battled with
the people of Sham who were 40 000 in number. Ibrahim ibn al-Ashtar was
successful in defeating them and their leaders were killed inter alia ‘Ubayd
Allah ibn Ziyad ibn Abihi and Husayn ibn Numayr al-Sakini who besieged
Ibn al-Zubayr.!

Khalifah ibn Khayyat has recorded this briefly in his Tarikh? under the events of
the year 67 A.H.

Hafiz Ibn Hajar has recorded the same incident in detail in Tahdhib al-Tahdhib’.

From the above incidents we see how these oppressors met their evil ends within

the space of five to six years after Karbala’.

Allah 3%%52 has declared:
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Indeed We, from the criminals, will take retribution.*
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And the retribution for an evil act is an evil one like it.>

Wives and children

Wives

The wives of Sayyiduna Husayn i are as follows:

1 Ibid.
2 Tarikh ibn Khayyat, pg. 259, 260.
3 Tahdhib al-Tahdhib, 7/451.
4 Strah al-Sajdah: 22.
5 Strah al-Shu‘ara’: 40.
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1. Layla bint Abi Murrah ibn ‘Urwah ibn MasTd al-Thaqgafi (some have
recorded her name as Aminah)

2. A slave girl, who was the mother of ‘Al al-Asghar (Zayn al-‘Abidin)

3. Rabab bint Imra’ al-Qays ibn ‘Adi

4. Umm Ishaq bint Talhah ibn ‘Ubayd Allah

NB: According to ShiT sources, Sayyiduna Husayn &5 had a wife by the name

of Shahrbant, the daughter of Yazdegerd, who bore him the son Zayn al-‘Abidin,
‘Alf ibn Husayn.

The full details regarding this has been given in our book Ruhama’ Baynahum'
in the section dealing with Sayyiduna ‘Uthman #&ks. At that juncture, we also
quoted the ShiTscholar ‘Abd Allah Mamaqant’s Tangth al-Magal?.

Male children

1. ‘Ali al-Akbar, who was martyred at Karbala’
2. ‘Ali al-Asghar (Zayn al-‘Abidin)
3. Ja'far, who had no offspring

4. ‘Abd Allah, who was martyred at Karbala’

Daughters

1. Sakinah

2. Fatimah

1 Ruhama’ Baynahum, pg. 157.
2 Tangth al-Magqal, 3/80.
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A brief glimpse into the life of Zayn al-‘Abidin

Name: ‘Alf ibn al-Husayn ibn ‘AlT ibn Ab1 Talib
Titles: Zayn al-‘Abidin and Sajjad
Agnomen: Abil al-Husayn. Some have written AbG Muhammad as well.

Mother: A slave girl by the name of Ghazalah. Some have recorded her name as
Sulafah.!

The Shi'ah maintain that his mother was Shahrbant, the daughter of Yazdegerd.
Date of birth: According to the famous view, it was in 37 or 38 A.H.?
Demise: RabT al-Awwal 94 or 95 A.H. in Madinah Munawwarah.’

He was present at Karbala’, but was ill, due to which he did not take part in the

fight. At that time his age was approximately 22 or 23.

The commander of the opposite side, Umar ibn Sa‘d instructed that he and the

women be left alone. Therefore they were not harmed.*

Husayn’s Family by Ibn Ziyad and then by Yazid

After the tragedy of Karbala@’, Zayn al-‘Abidin 4%z and the remaining of the group
were taken to Ibn Ziyad. The historians have mentioned great detail regarding

this, but we will just mention it in brief.

1 Al-Ma‘arif, pg. 93 - 94.

2 Tabagat ibn Sa'd, 5/109, 114.

3 Al-Ma‘arif, pg. 93, 94; Tabagqat ibn Sa'd, 5/109, 114.

4 Tadhkirat al-Huffaz 1/74; Tabaqat ibn Sa'd, 5/108; Nasab Quraysh, pg. 58.
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‘Ubayd Allah ibn Ziyad sent Zayn al-'Abidin and the others to Yazid in Damascus.
For a few days they stayed by Yazid, after which he summoned for Zayn al-‘Abidin

and proposed to him:
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He said to ‘Al ibn Husayn: “If you wish to stay by me, you are free to do so.
I will maintain family ties and fulfill your rights. If you so wish, you may
return to your land (Madinah Munawwarah) and will make arrangements
for that.”

Zayn al-‘Abidin replied, “Rather send me back to my land.”

Accordingly, he arranged for their return to their land and maintained ties
with them.!

Hafiz Ibn Kathir has recorded the conversation between Yazid and Zayn al-‘Abidin

5o

i@ as he was departing for Madinah Munawwarah as follows:
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When Yazid bid them farewell, he said to ‘All ibn al-Husayn, “May Allah
dsasz disgrace Ibn Sumayyah (Ibn Ziyad)! By Allah, had T been present
by your father, I would have accepted from him whichever proposal he
put forward. I would spare his life at every cost, even though it meant
sacrificing my own children. But the decree of Allah dsssz has come to

pass, as you can see.”

Yazid then gave them what was needed to travel, a large sum of money, and

clothes. He charged the person escorting them to look after them and be

1 Tabagqat ibn Sa‘'d, 5/109; Nasab Quraysh, pg. 58.
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good to them. He even told Zayn al-‘Abidin, “Feel free to write to me your

every need.”!

Return to Madinah Munawwarah

Here the Shi'ah have written a lot of what transpired. We will suffice on quoting
from al-Ihtijdj of Tabarsr:
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Yazid told Zayn al-'Abidin, “You will accompany the women folk to
Madinah, and no one else. May Allah’s 342 curse be upon Ibn Marjanah
(Tbn ziyad)! Itake an oath in the name of Allah! I did not order him to kill
your father. If  was charged with fighting him, I would not have killed him.”

Yazid then gave Zayn al-‘Abidin handsome gifts and arranged for his and

the womenfolk’s transport to Madinah.

Residing in Madinah Munawwarah

After this, Zayn al-‘Abidin 4% remained in Madinah Munawwarah. He did not
get involved in any of the political issues of the time. He engrossed himself in
the worship of Allah 8&%=:.. He did not oppose the rulers of the time, but like
everyone else, accepted them as the rulers. This was his view which he remained

firm upon.

Excessive worship of Allah

AT

Zayn al-‘Abidin &% was naturally a pious and Allah-fearing person. He used to
worship in abundance. He spent his life in the obedience and ‘ibadah of Allah

1 Al-Bidayah wa al-Nihayah, 8/195.
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The ‘Ulama’ have given some glimpses of his excessive ‘ibadah.
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Imam Malik says: “I was informed that Zayn al-‘Abidin would perform
1000 rakat of nafl salah daily. This practice of his continued till he passed

away.”!

Because of his excessive Tbadah, he was given the title Zayn al-'Abidin which means
the beauty of the worshippers and also Sajjad which means one who performs

excessive sajdah (prostration).

Excessive Charity

Zayn al-"Abidin &z used to love to give charity and alms secretly.
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He used to say: “Before the charity even falls into the hands of the beggar,
it reaches Allah ds2s22” While saying this, he used to make a gesture with
his hands.?
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Abii Ja'far (his son, Muhammad Bagqir %), says about him: “My father,
Zayn al-‘Abidin @, gave all his wealth in charity twice. He also used to

1973

say: ‘Indeed, Allah dszs2 loves the sinner who repents.

Fear of Allah

5o~

The ‘Ulama’ have mentioned a lot about Zayn al-‘Abidin’s &= taqwa and fear of
Allah dsaes.,

1 Tadhkirat al-Huffaz, 1/75.
2 Tabagat ibn Sa'd, 5/113.
3 Tabagat ibn Sa‘d, 5/113.
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He used to go to Makkah Mukarramah and return on his animal, without

beating it.!
This points to his fear of Allah d&%= and his kindness to the creation.
The ‘Ulama’ have described his humility in the following manner:
odid ady S5l Y ot I3]
When he used to walk, his hands never used to go beyond his thighs.

This describes his humble manner of walking.

Reforming the Society

Zayn al-‘Abidin & had narrated the ahadith of Rastalullah #5<&4{ concerning

reforming the ills and wrong practices of society.

In those days, people used to go quietly at night to harvest and pluck the dates of
their orchards, so that they would not have to give a share of it as charity to the
poor who normally arrive when they see the fruit being plucked. Similarly, others

used to mix water into the milk and then sell it as pure milk.

Ja'far ibn Muhammad reports from his father from ‘Ali ibn al-Husayn that

Rasilullah #s4edi=, in order to correct these wrongs, mentioned:
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Do not pluck the dates at night and do not mix water into milk when

selling.?

1 Tabagqat ibn Sa'd, 5/111.
2 Musannaf ‘Abd al-Razzaq, 4/147.
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Zayn al-'‘Abidin &z, by narrating this statement of Rastlullah 5.2, wanted

to correct the wrong practices of society.

Abstaining from Ghuluw (Extremism)

U JIG ezt

Yahya ibn Sa‘d says: “All ibn al-Husayn (Zayn al-‘Abidin) was the best from
amongst the Hashimites in his time. He used to say, “Love us for the sake
of Islam. If you exceed the limits in loving us, it will turn into a blemish

for us.”

He once said: “O people! Have love for us as per the dictates of Islam. By
Allah, by exceeding the limits in your love for us, (you are disgracing us,)

and people thereby will begin to hate us.™

1 Tabagqat ibn Sa'd, 5/110.
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Conclusion with Goodness

The compiler of this book presents his excuse before the readers that he could
not fulfill the rights of compiling the biography and life story of these two great
personalities, Sayyiduna Hasan and Sayyiduna Husayn &4&s as it ought to be
done. In my limited research, whatever I came across, I put on paper after giving
it sequence. We request the readers to overlook any shortcomings there might be
in this book. And, we implore Allah d&%=2 to crown this work with acceptance,
and make it a means of my salvation in the Akhirah, and may he honour me with

the intercession of these great personalities on that day.
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Our final declaration is: Allah praise belongs to Allah, the Lord of the Worlds
and Salutations and Peace upon the master of the first and last and his family,
companions, wives, and followers with ithsan till the Day of Judgement.
(Moulana) Muhammad Nafi‘
Muhammad Sharif
Jhang, Punjab, Pakistan

Rajab 1420 A.H. corresponding to October 1999.
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