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In the name of Allah, the Most Kind, the Most Merciful
Introduction

All praise is for Allah 3%%=2 who has favoured this ummah by way of the pure
Ahl al-Bayt and afforded them a distinction of the Master of those long-gone and
those yet to come &4z, [ praise Him with complete devotion and thank Him
with utter humility. There is nothing that precedes Him and no one that matches

His grace and munificence.

Peace and salutations be upon His choicest creation, his Companions, and

family.

Loving the Ahl al-Bayt forms part of life with the contrary resulting in a faceless
existence, it is a display of one’s character, and a sign of one’s untainted soul.
The pious predecessors and general Muslim populous have always shown great
respect for them, maintained an affinity with them, called towards their words

and actions, and have related their virtues and doings.

Hereunder are some examples of this exemplary character displayed towards the
Ahl al-Bayt by other eminent personalities:

‘Alf 2285 said to Abl Bakr &8s regarding the pledge of allegiance:
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...And we thought we had a right (to be consulted) on account of our kinship
with the Messenger of Allah 45452, He continued to talk to Abti Bakr in this
vein until the latter’s eyes welled up with tears. Then Abai Bakr spoke and
said, “By Allah, in Whose Hand is my life, the kinship of the Messenger of

Allah d5%z2 is dearer to me than the kinship of my own people...”

1 Sahih al-Bukhari, Hadith: 3998.



Another statement of Abli Bakr 24 is as follows:
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Show reverence to the Messenger of Allah dss=z through honouring

members of his family.!

572 55T

Here is the reverence ‘Umar and ‘Uthman &:4%5 showed to ‘Abbas #edis:
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O Abbas, by Allah! Your accepting Islam is more beloved to me than if
Khattab came into the creed, simply because your acceptance brings more

pleasure to Rastlullah ise.?
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When Amir al-Mu'minin ‘Umar and ‘Uthman ézas would pass by ‘Abbas
w2 they would dismount from their conveyances till he would pass out of

respect for the uncle of Rastlullah iz .*
‘Urwah ibn Zubayr says:
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‘Abd Allah ibn Zubayr s went with some people from the Zuhrah tribe
to ‘A’ishah was who respected them greatly due to their relation to

Rasilullah Jsesie

1 Sahih al-Bukhari, Hadith: 3509.
2 Sirah ibn Hisham, pg. 403.
3 Tarikh Dimashq, Hadith: 26794.

4 Sahih al-Bukhart, Hadith: 3312.



The following authentic narration has been recorded in Tabagqat ibn Sa'd:
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Fatimah bint ‘Alf ibn AbT Talib mentioned ‘Umar ibn ‘Abd al-‘Aziz with
great fondness, prayed for him and said, “I had come to him when he was
the Amir of Madinah. He emptied the room of all and sundry and said to
me, ‘By Allah, O daughter of “Alf, there is no family on the face of this earth
more beloved to me than your family. Your family is more beloved to me

1]

than my own family

Narrations such as these are untold and encapsulating them all would prove to be
tedious. The ways of Allah 3&%=2 with regards to people’s relationship with the
Ahl al-Bayt is well documented. Those that truly love and respect them garner

love and honour from Allah d&%<2., whilst those harbour ill towards them are
disgraced by Allah d&5s:,

Ibn Abi al-Dunya and others have narrated the following:
Slo o aasd 3U m sl o g lab e lodd cazy (b e algd e e U Y- O

A man spoke ill of ‘Alf a5 upon which Sa‘d & promptly commanded he
refrain from doing so. The man did not take heed so Sa‘d s supplicated
against him. It was not long thereafter that a camel came and trampled
him till he died.?

When the scholars of the early and latter times would pen down any book in
beliefs, hadith, or history, they would make it a point to narrate the virtues of

the Ahl al-Bayt citing it as an integral part of faith. Those that truly love the

1 Tabagat ibn Sa‘d, vol. 5 pg. 388.

2 Siyar A'lam al-Nubald’.



Ahl al-Bayt are sure to follow their way; the way of Rastlullah is«&4iz. This can
only be achieved through following the guidance of the Qur’an, hadith, Sahabah
#2485, and the pious predecessors. This would also be inclusive of their worship,
remembrarnce of Allah, sublime character, and giving preference to others over

themselves.

Though the virtues of the Ahl al-Bayt cannot be denied and the narrations thereof
are many and successive, they would continuously warn the masses of adopting
extremism in this regard. The greatest of the Ahl al-Bayt, Rastulullah Asife

himself warned:
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Do not adopt extremism in praising me as the Christians had done with Ibn

Maryam. I am nought but the slave of Allah dssez, So call me, the slave of

Allah and His Messenger.!

The following has been recorded in Al-Tabagat al-Kubra of Ibn Sa‘d with an

authentic chain of narration:
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I heard al-Hasan ibn al-Hasan saying to a man who used to show excessive
love to them, i.e. the Ahl al-Bayt, “Woe unto you people! Love us (only) for
the pleasure of Allah. If we are obedient to Allah, then love us. And if we are

disobedient to Allah, then do not love us.”

1 Sahih al-Bukhari, Hadith: 3261.
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The man said to Hassan, “You are related to the Messenger of Allah iz

and from his family!”

Hassan said, “Woe unto you! If Allah were to prevent anyone from not
worshipping Allah on account of his family ties with the Messenger of
Allah g5z, then those that are paternally and maternally closer to him
than us would (also) benefit. By Allah, I fear that a sinner from among us
will be given double punishment. Still, I hope that a good-doer among us
will be given his reward twice. Woe unto you! Fear Allah and speak the
truth about us, for this is closer to what you (actually) desire. We are well-

pleased if that comes from you.”

He continued saying, “If what you people are saying (about us) is considered
to be a part of Allah’s Din, and our forefathers neither informed us about

it nor encouraged us.”
‘Alf ibn al-Husayn has similarly said:
ULpL;:L;,L.ay&ucﬂu‘tmylwuthuwﬁg

0 people! Love us by of our faith. Your extremism in love for us has turned

this into a nightmare for us.!

This book in front of you, dear reader, is a collection of Forty Ahadith regarding
the virtues of the Ahl al-Bayt, a token of gratitude to their services to the faith
and unparalleled honour. I have further commented on these narrations, thereby
extracting its pearls and hidden meanings.

May Allah &%= be pleased with them all, raise their status in the hereafter,
benefit the those of the latter times through them just as those of the former
times had benefitted from them., May Allah d&%=:2 make this book a source of
gaining closeness to him for the reader and author and may He resurrect us with

the Ahl al-Bayt, the Prophets, martyrs, and pious.
Amin,
1 Siyar A'lam al-Nubald’, vol. 4 pg. 389.
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The First Narration
Wathilah ibn al-Asqa’ &85 reports that he heard Rasalullah 1.4 saying:
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I heard Allah’s Messenger &s&ie saying: Verily Allah granted eminence
to Kindnah from amongst the descendants of Isma’ll, and he granted
eminence to the Quraysh amongst Kinanah, and he granted eminence to
Bant Hashim amongst the Quraysh, and he granted me eminence from the

tribe of Banti Hashim.

This narration has been recorded thus in Sahih Muslim. Those that have attributed

it to Sahih al-Bukhari are mistaken.

Commentary and Lessons Learnt from this Narration:

1. The eminence of the descendants of Isma’1l 3=k over all other lineages.

Many other narrations have explicitly cited this as well.
2. Similarly, the eminence of the Kinanah.
3. Similarly, the eminence of the Quraysh.
4. Similarly, the eminence of the Bant Hashim.
5. The eminence of Rastlullah =& over the entire creation.

6. Eminence is attained through the grace of Allah d%%=2 as and when he

%

wishes. No other has the right nor ability to bestow such. Allah d&@=

says:
Tl 0sigo Y1 A i ST S AP LIS S
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10.

11.

12.

13.

14.

And your Lord creates what He wills and chooses; not for them was the choice.

Exalted is Allah and high above what they associate with Him.*

By granting eminence to Rastlullah is.&idfie Allah 46852 has, by extension,
granted the eminence to the Ahl al-Bayt. Conviction of this forms part of
one’s faith in Allah d§8s.,

The one chosen for such becomes the beloved as this eminence emanates

from Allah 1%5%<2; the true beloved.

The belief of the Ahl al-Sunnah is that the most blessed lineage is that of
the Bant Hashim and thus demands greater reverence than all the other
offshoots of the Quraysh. The Quraysh though enjoy privilege over all

other clans.

Allah &%=z foreshadowed this honour of the Quraysh by placing them
amongst the revered of the Arab clans before the advent of Islam. Other
clans would look up to the Quraysh citing their virtue and maintenance of
the Kabah. After the advent of Islam, when Rastlullah i informed
the Arabs of the eminence of the Quraysh, no one disputed this.

The lineage of Rasulullah 5.4 is honourable and noble.

The nurturing of a noble family has a lasting effect on both body and

soul.

‘Granted me eminence’ is an indication to the love Allah &%= had for

His Messenger 45«4, This is an honour unmatched.

The eminence of the Arabs over all other nations.

1 Siirah al-Qasas: 68.
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The Second Narration
Abii Hurayrah #2855 reports that Rastlullah Az« said:

I shall be leader amongst the descendants of Adam on the Day of
Resurrection, I will be the first whose grave will open, I will be the first

intercessor, and the first whose intercession will be accepted (by Allah).!

Commentary and Lessons Learnt from this Narration:

1. The distinction of Rastlullah &= over the peoples of the world.

2. ‘First intercessor’ indicates to the fact that the Ahl al-Bayt will be the first
recipients of intercession. This is supported by the narration of Jabir &4z

as recorded by al-Tabarani in al-Awsat:

Yjwi)yg\ﬂ\&@y;bb‘ﬂ\by;\“WWJJJT}«}JVJfJJj).&\MUi
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The Banner of Praise will be in my hand, and (I say this) without pride. I
will be the first whose grave will open, and (I say this) without pride. The
first from whose forehead sand will be dusted off, and (I say this) without
pride. I will be the first to enter Jannah, and (I say this) without pride. 1 am
the leader of the descendants of Adam, and (I say this) without pride. Why
is it that some people believe that my family will not benefit? It is not so,
I will intercede and my intercession will be accepted. Those for whom I
intercede, their intercession too will be accepted. Iblis too, will desire my

intercession.’

[The Thirtieth Narration of this book also lends strength to this view.]

1 Sahih Muslim, Hadith: 2278.

2 Al-Mu’jam al-Awsat. Hadith: 5224.
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3. The desirability to intercede on the behalf of others in this world, As this
forms part of good conduct. Those that carry out good in this world will
be worthy of such in the hereafter. Furthermore, the Ahl al-Bayt are those
that follow their master; Rastilullah #5243 to the highest degree.

4. Takingpride inamanner that does not lead to bigotry or undue nationalism
is permissible. In other narrations Rastilullah #%«&4{ has established this

by saying:
A~
And (I say this) without pride.
5. The permissibility of a man referring to himself as ‘T

6. Rastlullah Jsdedle mentioned himself as the leader on the Day of
Resurrection to further drive the point that he is the leader of the entire
humanity. This was to remove the notion some may have had that he was
only the leader of the people in his era.

7. This narration depicts the high status of Rastlullah isdfe and the
SharTah. His leadership of humanity further establishes him to be the best
amongst the children of Adam ik,

8. The permissibility of referring to Rastlullah s as ‘Sayyid’. As for
the narration wherein Rastlullah 4540 sought to institute this title
only for Allah d&%=2, that was to reinforce the greatness of Allah dSEe
into the hearts of those who had just recently accepted Islam. Rastlullah
Jsdedfie prevented them from a permissible act in order to save them from
an impermissible act; unduly praising him. The Messenger of Allah d&8=:
impressed on them that dedicated, extraordinary praise is only for Allah

9. The opening of the grave in this narration establishes the desirability of
carrying out the funeral rites of the dead in conformity to the Shariah; in

a most respectful manner.

15



The Third Narration
‘A’ishah @45 says:
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The Prophet =il went out one morning wearing a striped cloak (made)
of a black camel’s hair. Hasan ibn ‘Alf came and the Prophet iz placed
him under it. Then came Husayn and he entered (the cloak) with him.
Then came Fatimah and Rastlullah Zs.zai placed her under it. Then
came ‘Al and he &5 placed him under it. Then he said, “Allah intends
only to remove from you the impurity [of sin], O people of the [Prophet’s]

household, and to purify you with [extensive] purification.™

Commentary and Lessons Learnt from this Narration:

1. This narration holds great virtue for those that were covered in this sheet;

Azt

they were chosen and purified by Allah d&%z2.,
2. The term Ahl al-Bayt has three applications:

a. Those that were under the cloth. This narration and others attest
to this.

b. The Honourable Consorts of Rasiilullah 4zl ; the Mothers of the

Believers. The Qur’an speaks of them in the following manner:
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Allah intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household, and to purify you with [extensive] purification.?

1 Sahih Muslim, Hadith: 2424.

2 Stirah Ahzab: 33.
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And remember what is recited in your houses of the verses of Allah and

wisdom. Indeed, Allah is ever Subtle and Acquainted [with all things].!

The narrations also support this fact that the Honourable Consorts
of Rastlullah 454 are included in the Ahl al-Bayt.

c. Those with regards to whom receiving sadaqah is impermissible as
is mentioned in the Fifth Narration. Rastlullah is.&4 referred to
them as the Ahl al-Bayt as well.

. Allah 3&%=2 intending to purify them holds the meaning of a command to
hold fast to the SharTah. It is as though Allah &% is saying, “I command
you to practice upon the pure SharTah so that you may remain pure from
all types sin and evil”

. A pious person has a direct effect on his family and descendants. Through
him Allah d&%=2 favours those around him. A point to ponder over.

. When a slave increases his worship, appropriating servitude to Allah
ds8ez, humility, and leaving out sin, he becomes pure and complete in
the sight of Allah d%%=2. The opposite remains true as well.

. This narration establishes the desirability of keeping oneself, clothes,
house, and surroundings clean as well.

. This narration and others refutes the notion that the Sahabah #zdis
concealed the virtues of the Ahl al-Bayt. All the narrations in this book
refute this falsity!

. The permissibility of wearing a black garment.

. The permissibility of using the verses of the Qur'an or hadith as proof
when done correctly.

1 Ibid: 34.
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The Fourth Narration

Sa‘d ibn Abl Waqqas #4s narrates:
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When the verse was revealed

Say, “Come, let us call our sons and your sons...”!

The Prophet &g called “Alf, Fatimah, Hasan, and Husayn and said, “O
Allah! This is my family!”?

This narration has been recorded by Imam al-Tirmidhi and Imam Muslim. The

narration of Sahih Muslim is lengthier.

Commentary and Lessons Learnt from this Narration:

1. This narration is a lesson in the respect and virtue of the Ahl al-Bayt.
2. Those that were in the cloak are special even amongst the Ahl al-Bayt.

3. The immense love Rastlullah is.&4f= had for those in the cloak is
evident by him being prepared to invoke the curse of Allah 4§82 on the
disbelievers by way of their presence. (Mubahalah).?

4. The SharTah that Rastlullah 4.4 brought, coupled with his efforts in

"l

proclaiming the message of Allah d%%2, and exercising patience in face

of hardships is a source of pride for the Ahl al-Bayt.

1 Siirah Al Tmran: 61.
2 Sunan al-Tirmidhi, Hadith:2999

3 This is referring to the act of Mubahalah (invocation of God’s curse) which was mentioned as a decisive

solution to the dispute over Jesus between the Christians of Najran and Muhammad #s«&ide,

18



5. The Ahl al-Bayt are, to a greater degree, responsible for the protection
of the faith by removing from it the distortions of the excessive ones,
the false claims of the liars, and the false interpretations of the ignorant

people.

6. The principle in SharTah is to call to Islam with wisdom and good kind
speech. Invoking curses though is an exception to be used against lying

oppressors.

7. The Ahl al-Bayt are generally calm and collected, however, they too need
to—at times—make a display of strength through Allah d&ss:2,

8. Getting to the truth of the matter through the correct channels and people
is extremely important for the Ahl al-Bayt, so they may have conviction
in what has reached them. This conviction is a necessity for Mubahalah.
If it wasn’t for this conviction, Rastlullah Js<&4e would not have done
Mubzhalah with the Christians of Najran. Just as Rastlullah is.&5e was
on the truth then, so too it is imperative for the Ahl al-Bayt to be on the
truth now.

9. If there be a need for Mubahalah, the pious of the Ahl al-Bayt or the pious
from the general populous should do this.

10. Mubahalah is something to be done in great and grave matters only.

19



The Fifth Narration
Yazid ibn Hayyan says:
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Husayn ibn Sabrah, ‘Amr ibn Muslim, and I all went to visit Zayd ibn Arqam.
As we sat at his side Husayn (ibn Sabrah) said to him, “0 Zayd! You saw the
Messenger of Allah is.es=, prayed behind him in salah, heard his speech,
participated in military campaigns with him. You witnessed much good O
Zayd! Relate to us some of what you had heard from and witnessed by the

Prophet Jssie”

He responded, “O my nephew! By Allah, I have become very old and a long
time has passed (since the Prophet’s passing) and I have forgotten some
of what I used to remember from the Prophet &=, Accept from me
what I relate and do not impose upon me (to narrate) what I no longer

remember.”

He went on to say, “One day the Messenger i< stood up to deliver a
sermon at a watering stop known as Khumm. He praised and glorified
Allah, admonished and reminded us and said, ‘Listen, O people, I am merely
a human being. A Messenger from my Lord will soon approach me and I

will respond to his call. I am leaving behind two weighty things; the First

20



is the Book of Allah which contains guidance and illumination. Whoever

hold firmly to it, will be guided and whoever leaves it will be misguided.”

Then he said, ‘(And the second is) My family (Ahl al-Bayt). I remind you of
Allah with regards to fulfilling the rights of my family. He said this three

times™”

Husayn said to Zayd, “O Zayd! Who is his family? Aren’t his wives not part
of his family?”

Zayd responded, “Yes! His wives are part of his family, but his family (in

terms of blood relation) are those whom charity is unlawful for.”
Husayn asked, “Who are they?”

Zayd replied, “They are the family of “Alf, family of ‘Aqil, family of Ja'far,
and the family of Ibn ‘Abbas.”

Husayn then asked, “Is it not permitted to give charity to all of them?”
Zayd replied, “Yes.!

This narration appears thus in Sahih ibn Khuzaymah. It has also been recorded in
Sahih Muslim.

Commentary and Lessons Learnt from this Narration:

1. This narration includes the Honorable Consorts of Rastlullah Js.&dfe in
the Ahl al-Bayt, though not primarily as is understood from the statement
‘His wives are part of his family, but...”. It is due to this that sadaqgah is
impermissible for them but permissible for their freed slaves whilst the
freed slaves of primary individuals from the Ahl al-Bayt cannot accept
sadaqah. This is further substantiated by the hadith of Barirah ez found

1 Sahih ibn Khuzaymah, Hadith: 2357.
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in Sahih al-Bukhdrt and Sahth Muslim, “It charity is her right and sadaqah
is our right.”

. Rastlullah 5:£40= mentioned the Ahl al-Bayt concurrent with the Qur'an

to emphasize their esteemed status.

. The repetition of Rastilullah 524 was to stress the sincerity of his love
and compassion. Furthermore, this would ensure that no one would have
an excuse to fall lax in this regard.

. Another reason for the repetition was so that the ummah would exercise
patience with the Ahl al-Bayt on any pitfall of theirs.

. This narration holds glad tidings for the Ahl al-Sunnah wa al-Jama‘ah who
have held on firmly to these parting advices of Rastlullah 4s.&4iz. They
have practiced upon the Qur’an, revered the Ahl al-Bayt, and stuck by
their character and jurisprudic capabilities. This is in stark contrast to the
other groups, two of whom are notable. One, who ceased practicing upon
the Qur’an, proclaimed the Muslims disbelievers, and murdered many
of the Muslims. The other, who claimed love for the Ahl al-Bayt whilst
blatantly attributing falsities to them, interpolating their faith, and waged
war against their beliefs.

. This narration is a sign of the true prophet hood of Rastlullah As.E4i=. He
prophesied the misguidance of those who do not hold firmly to the Qur’an
and do not revere the Ahl al-Bayt. History remains proof of the truth of his

Jssudedile statement.

. The desirability of pronouncing the virtues of the Ahl al-Bayt, especially
on public platforms.

. Refraining from adopting extreme beliefs regarding the Ahl al-Bayt.

Rasilullah Asedfe referring to himself said, ‘Tam merely a human being’
and thus the Ahl al-Bayt too are nothing more.
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9. The narration is explicit that the Bant Hashim fall part of the Ahl al-Bayt.

The statement of Zayd &5 in this narration will be considered as the

statement of Rastlullah 7z<&i{. Other narrations give strength to this
fact as well.!

10. This narration further unequivocally declares sadagah as impermissible
for the Bant Hashim. The statement of Zayd is not one that can be logically
deduced. 1t is of the speech of Rastlullah 45«4z, There are many other

narrations like this some of which will be explained in this book.

11. The desirability of giving a sermon whilst traveling if the need presents

itself. If not, one should exercise restraint from extra activities in travel.

1 See hadith fifteen and thirty-one of this book.
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The Sixth Narration
Abii Hurayrah #2855 narrates that Rastilullah As«eife said:

gl a1 5515 domn o oo ol Jads o JaT lde Lo 13] 3 5T JLSIL IS O 6 s 0
e Loz ol ol ) IT o o LS any Jals 4 )35 et 30!

If anyone would like to have the fullest measure granted to him when he
invokes blessings on us, the members of the prophet’s family, he should
say: O Allah, send peace upon Muhammad, his wives who are the Mothers
of the Faithful, his offspring, and Ahl al-Bayt as you have sent peace upon

the family of Ibrahim. You are indeed praiseworthy and glorious.!
This narration has been recorded by Imam Abt Dawiid and others. Imam Ahmad

and ‘Abd al-Razzaq have recorded it from a Companion of Rastlullah iz«&5fe and

have the following addition:

b sl g3l s an ol ey deses Lo 3L

And send blessings upon Muhammad, his family, wives, and offspring.

Commentary and Lessons Learnt from this Narration:

1. This narration, like no other, seeks to expressly outline the parameters of
the Ahl al-Bayt.

2. Ibn al-Qayyim writes in Jila’ al-Afham:
1 IV 3 UL 0 g ol o sy e i Ll Y1 %0015 1551 s e
Lh.‘;«,,s\o,rutduupu,_ug_ak;wa;m;sm,gf&;yyi‘.ﬂ&uﬁju@ﬁ
953 Gl e Y 5 5 s e S & Lanains s 46,3 e
1 Sunan Abii Dawiid, Hadith: 982.
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This narration is inclusive of the wives, offspring, and family of Rastlullah
Fsegfe. All of them are expressly mentioned so that one may know that
they are all included in the Ahl al-Bayt. None of the above mentioned are
excluded from the Ahl al-Bayt. Mentioning them separately was to denote

the virtue of them all, one after the other.!

. The theme of this narration is the expression of the importance the Ahl
al-Bayt carry in the ummah. Peace and salutations are sent upon them in
every prayer, a virtue specific to them, which is obligatory according to

5o~

the views of Imam ShafiTand Ahmad 4.

. The reverence that ought to be displayed towards the Ahl al-Bayt can be
understood from this narration. Rastilullah iz« declared that complete
reward would be attained through including the Ahl al-Bayt when sending
salutations upon him. A ruling to remain till the end of times.

. The desirability of pleasing the Ahl al-Bayt and being pleased with what
pleases them.

. Al-Shawkani says:
Ul sl b e |l wlaeTsdall oda OF e Js 43
This goes to prove that this salutation is more rewarding than others.?

. Rastlullah is.edie termed this salutation as one that carries the fullest
reward. This refutes those that have worded their own salutations and

considered it to be the most rewarding.

. Sending salutations on Rastlullih Zs:&df= and the Ahl al-Bayt

simultaneously complement each other.

1 Jila’ al-Afham, pg. 112.

2 Nayl al-Awtar, vol. 2 pg. 326.
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9.

10.

11

The permissibility of sending salutations on an individual from the Ahl al-
Bayt. There is contention, however, if this is a salient feature of theirs. The
view that seems most appropriate is that it shouldn’t be so, as there is no

recollection of this amongst the early Muslims. Imam Malik says:
e or Jor oo S oS5
This was not an act of the early Muslims.

The desirability of recompensing the Ahl al-Bayt in the best possible

manner when favoured by them, especially in matters of religion.

. Using the term Ahl al-Bayt and defining it thereafter with his wives an

progeny refutes the view of those that consider all those that follow him,
the Ahl al-Bayt. They also deem the virtues that apply to the Ahl al-Bayt
to apply to the ummah. This view is based upon the following narration

wherein Rasiilullah iz was asked:
B o S B dess T e
“Who are the family of Muhammad?”
He said, “Every pious believer”.

Al-‘Uqaylt has recorded this narration which is munkar, has no basis
and is a fabrication as attested to by Ibn Taymiyyah. Furthermore, this
narration would then leave no place and meaning for the ahadith wherein
Rastlullah Js.4d= commanded the ummah to take good care of his family
or those wherein he had declared sadaqah impermissible for them. The
improbability of this narration is also strengthened by the slaughtering
of Rasilullah As.&4=; he slaughtered one for his ummah and one for his

family. Al-BayhaqT has written in Al-Shu‘ab al-Iman:
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This shows that the term ‘Al’ is specific to close relatives and does not

include general Muslims.

The term ‘Al’ though, at times, includes the Sahabah #2468 and the ummah
as established from the hadith of Wathilah 45 when Rastilullah Az«
said:

orod il 15 JB . Jal e 35 1B Sllal e Ul Al J gy b 1S 115 JG Lol oY 3
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“These are my family.” 1 (Wathilah) said, “O Rastilullah st and am I

from your family?” He replied, “And you are from my family.™

There is difference between the term ‘Al’ with regards to the general
meaning of the word and the actual use of the word. There are many other

such examples in the Qur’an and ahadith.

12. Seeking the blessings of Allah d&%=z for Muhammad 5.4 and his
family foreshadowed the great number of his descendants. Barakah which
is translated as blessings has been defined as increase and growth by Khalil
ibn Ahmad.

13. As aresult of seeking blessings for the Ahl al-Bayt, they are a family imbued
with virtue and piety that by far surpasses any other family. This has in
turn led to great achievements in knowledge and raising the banner of
Islam. Their contributions to the Islamic legacy by way of pen and sword is
more than can be captured by words. May Allah &%= continue sending

his choicest mercies upon Rastlullah 124 and his family.

1 Al-Sunan al-Kubrd, vol. 2 pg. 217.
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The Seventh Narration
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On the authority of Ibn Shihab who says that ‘Alf ibn al-Husayn narrated
to him that when they arrived in Madinah after departing from Yazid ibn

Mu‘awiyah, following the martyrdom of Husayn ibn ‘Alf zais,

Al-Miswar ibn Makhramah & met him and said to him, “Do you have any

need from me which you might command me?”
He replied in the negative.

He said, “So are you going to give me the sword of Rastlullah is«si- for I
fear that the people will dominate you over it. And by Allah, if you give it
to me, it will never reach them as long as I live. Indeed, ‘Ali ibn Abi Talib
proposed to the daughter of Aba Jahl while married to Fatimah s,
Subsequently, I heard Rastilullah is-£4f- addressing the people while on
this pulpit regarding this, when I was still a young man. He said, ‘Certainly,
Fatimah is from me and I fear that she will be trialled in her din’ He
thereafter mentioned his in-law from Banii ‘Abd al-Shams [i.e. Abi al-‘As
ibn Rabi] and complimented him for maintaining his ties of relationship to
himself saying, ‘He gave me his word and was true to the same. He promised
me and fulfilled his promise. I neither forbid a permissible action nor do I
permit a forbidden one. However, by Allah, the daughter of the Messenger
of Allah and the daughter of the enemy of Allah will never unite [in the

wedlock of the same man]!*
1 Sahih al-Bukhari, Hadith: 2943.
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The narration of Sahih Muslim has the following addition:
5T Lo 233 o vy Rabols Lol
Fatimah is from me and what hurts her, hurts me.!
Commentary and Lessons Learnt from this Narration:
1. The great reverence held by the Sahabah #:4i for Rastlullah Azaedie,

2. The great virtue of Fatimah w&is. Rastlullah 4s:&4{ referring to her said,

‘She is part of ",

3. This deep connection shared by Rastlullah s«&4fe and Fatimah Gds is
one of love and hurt; those that revile or speak ill of Fatimah s are a

cause of hurt to Rastilullah Az,

4, The Ahl al-Bayt should not involve themselves with people of ill repute as
this may result in speculative tale carrying which mostly leaves a bitter

taste.

5. Those that hurt the feelings or attack the integrity of the Ahl al-Bayt are

in fact causing hurt to Rastlullah 4524z, According to the Thirty Eighth

narration this reprehensible act leaves such people liable for Hell Fire.

6. This narration spells out honour and virtue in the right of Aba al-'As ibn

RabT #ediz, the husband of Zaynab #2&is; daughter of Rastilullah Ao,

7. Those that marry into the Ahl al-Bayt and remain noble are truly

honourable.

8. Question: If this was to do with the Ahl al-Bayt why did Rastilullah Az«

say it on the pulpit in front of everyone.
1 Sahth Muslim, Hadith: 4483.
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10.

11.

12.

Answer: Fatimah & had told Rasilullah is<&dfe that the talk of the
town is that you do not get angry for your daughters. To remove this false

notion Rastilullah #5.&4 gave this message from the pulpit.

In the narration Rastlullah A4z referred to Fatimah edis as part of
him. It is for this reason that Imam ShafiT &z has declared the witness of
a father for his child as unacceptable as the child is part of and from the

father.

Al-Miswar ibn Makhramah & says, “It will never reach them, as long
as 1 live”. This is an indication of how important those things that had
a connection to Rasiilullah is<edfle was to the Sahabah #2&is, Imam
al-Bukhari has brought this under a chapter entitled ‘The chapter that
discusses the armour, staff, sword, bowl, and ring of Rastlullah Fss&ife
and the use of these items by the Khulafa’ which had not been distributed.
Also the hair, sandals, and utensil of Rastlullah sz through which

the Sahabah #24i and others sought blessings after his passing’.

“For I fear that the people will dominate you over it”. The Ahl al-Bayt are
held to a higher standard compared to other people when it comes to

protecting and furthering the faith. Allah d&§8=2 says:

Pl

A s B sy
0 wives of the Prophet, you are not like anyone among women.!

Ibn al-Qayyim writes:
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1 Siirah al-Ahzab: 32.
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There remains great wisdom behind the prohibition of ‘Alf z&s marrying
the daughter of Abu Jahl whilst married to Fatimah was. A woman is
considered to be on the same status as her husband. In this instance,
Fatimah s and her husband ‘AlT a5 were considered to be of a very lofty
state. Allah dssez did not wish to then place the daughter of Aba Jahl on
the same status as Fatimah e when the difference between them is self-
evident. This prohibition was therefore borne out of prudence. Rasulullah
Jseife indicated towards this by saying, “By Allah, the daughter of the
Messenger of Allah and the daughter of the enemy of Allah will never unite

7

[in the wedlock of the same man].

1 Zad al-Ma‘ad, vol. 5 pg. 107.
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The Eighth Narration
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‘AN’ishah s narrates, “The wives of Rasilullah isai= were with him
[during his final illness]; none of them departed. Fatimah approached; her

gait precisely matched the gait of Rastlullah Zgsge,

When he saw her, he welcomed her saying, ‘Welcome my daughter’ He

seated her on his right—or left.

He then whispered to her something and she began to sob profusely.
When he saw her restlessness, he whispered to her a second time and she

laughed.

I told her, Rastlullah &4 has favoured you with a secret over his wives,

and you cried’

When Rastlulldh it stood up, I asked her, ‘What did Rastlullah it
tell you?” She replied, ‘It is not becoming of me to disclose the secret of

Rasilullah Jzesie!

After Rastlullah isezsie passed away, 1 said to her, ‘1 have taken a
determination upon you of the right that I have over you that you will

inform me of what Rastilullah = told you!
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She said, ‘Now I will inform you. When Rastlullah st whispered to
me the first time, he informed me that Jibril would recite the Qur’an to
him once—or twice—every year and he recited it to him this year twice.
He commented, ‘I divined from this my imminent demise. So fear Allah
and bear patiently, for I am the best forerunner for you. Fatimah s
continued, ‘I then sobbed as you witnessed. When he saw my restlessness,
he whispered to me a second time and said, ‘O Fatimah! Are you not pleased
to be the queen of the Muslim women—or the queen of the women of this

ummah?’ I then laughed as you saw.

Commentary and Lessons Learnt from this Narration:

1. The virtue of Rastlullah’s &5z daughter over the women of the world.

2. Her immense patience at the news of the imminent death of Rastlullah

Aoz, A loss to the ummah that cannot be quantified.

3. All the other children of Rasilullah #s.&di= passed away during his life
time upon which he displayed patience and attained great rewards. As
for Fatimah iz, she endured the passing of Rastlullah Fs.&ife with
patience and thus attained great rewards. This is most probably the reason

why she has been crowned Queen in the above mentioned hadith.

4. The Ahl al-Bayt would always give preference to the hereafter over this

world.

5. The hadith states, “The queen of the women of this ummah”. This serves

as a proof for those that opine Fatimah &4 to be is the most virtuous of

women; more than her mother Khadijah and ‘A’ishah &zgis.

6. Good conduct dictates that on should hasten to greet the Ahl al-Bayt.
“When he saw her, he welcomed her.”

1 Sahih al-Bukhart, Hadith: 4433; Sahih Muslim, Hadith: 2450
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7.

8.

9.

10.

11.

12.

13.

Welcoming the Ahl al-Bayt with pleasantries should be the norm.

Rastlullah As4&4fe gave her space to sit next to him. From this we
understand that the Ahl al-Bayt should be given preference by affording
them the opportunity to sit at the front of the gathering.

The Ahl al-Bayt should endeavour to complete at least two recitals of

Qur’an in the month of Ramadan.

The permissibility of disclosing the secret of one after their death as long

as it doesn’t result in any evil.

‘0 Fatimah! Are you not pleased to be the queen of the Muslim women—or
the queen of the women of this ummah?’ An honour unparalleled and
a sign of the love of Allah d&#=:. Such virtue and honour doesn’t need
fabricated narrations which claim any status greater than this in her
regard. Those that do so are indeed fabricating words against Allah d&8=:

)

and his Messenger As.&diz. Allah dS%=2 says:
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Then who is more unjust than one who invents a lie about Allah to mislead the
people by [something] other than knowledge? Indeed, Allah does not guide the

wrongdoing people.!

Fatimah G4 is referred to as the ‘Queen of the women of this ummah’,
which refutes what Imam al-Tahawt has recorded regarding Zaynab ez

being more virtuous.

This narration places Fatimah &zids as the most virtuous of women. Other

narrations cite Maryam bint ‘Imran as an exception to this:

1 Siirah al-An‘am: 144.
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This exception however does not mean Maryam bint Tmran is better than
Fatimah @iy as the Arabic language doesn’t necessitate this. At times
exceptions (slz.) in the Arabic language gives the meaning of equality
(ss\) and at others it is to give preference of any one of the other when

there is an outside indication towards this. As for the verse:
Sl el e SURS15 5805 Skl a5 425 G Asiall J6 )5

And [mention] when the angels said, “O Mary, indeed Allah has chosen you and

purified you and chosen you above the women of the worlds.

The word Ji is of ‘Ahd here and not for Jins (catergory) which means
that Maryam bint Tmran is the best of women in relation to her era. The

narration of Sahth al-Bukhari attests to this:
ot Ll ot O s Al o o Ll

The best women of her era is Maryam and the best women of her era is

Khadijah.!
One may ask, what of the following narration of Ibn ‘Asakir:
Bl o3 ¢ Ol e iy g o i) Jal el B
The queen of the women of Jannah is Maryam bint Tmran then Fatimah.

The answer to this apparent contradiction is that this narration of Ibn
‘Asakir is unfounded due to Muhammad ibn al-Hasan ibn Zabalah who has

been suspected of lying.

1 Sahih al-Bukhari, Hadith: 3249.
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14. Rasilullah is<edfe advised Fatimah @i thus, “So fear Allah and bear
patiently...”. This serves a reminder that the Ahl al-Bayt too are at times
in need of advice and reminders. This does not affect their status in the

least.
15. Rastlullah #s.&4f used the title of Sayyidah in favour of Fatimah gtz

which proves the permissibility of using the title ‘Sayyidah’ when referring
to her.
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The Ninth Narration
Abt Hurayrah 85 narrates:
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When Allah d&s<z revealed the verse:

e (JOCREPRAH
And warn, [0 Muhammad], your closest kindred.!

Rastlullah isza- stood addressing at the top of his voice:
0 people of Quraysh! Save yourselves (from Hellfire) as I cannot save you
from Allah’s Punishment; O Ban@i ‘Abd Manaf! T cannot save you from
Allah’s Punishment, O Safiyyah, the Aunt of Allah’s Apostle! I cannot save
you from Allah’s Punishment; O Fatimah bint Muhammad! Ask me anything

from my wealth, but I cannot save you from Allah’s Punishment.?

Another tradition recorded in Sahth al-Bukhart, narrated on the authority of Ibn
‘Abbas has the following addition:

Abi Lahab then said, “Did you gather us for this?” Strah Lahab was then

revealed.’

1 Sarah al-Shu‘ara’: 214
2 Sahih al-Bukhari, Hadith: 4493.
3 Sahih al-Bukhart, Hadith: 4492.
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Commentary and Lessons Learnt from this Narration:

1. The high status of Fatimah &4k is evident as Rastilullah #4£4i addressed

her directly on the occasion first da'wah in the history of Islam.
2. Similar is the status of Safiyyah @iz, the aunt of Rastlullah As<edfe,
3. Similar is the status of ‘Abbas %24, the uncle of Rastilullah sz,
4. Similar is the status of the Bant ‘Abd Manaf.
5. Similar is the status of the Quraysh.

6. This narration serves as a warning to rely on their lineage. Rastlullah
Aol warned Safiyyah and Fatimah &z4is of this, Those that come after

them are to heed this to a greater extent.

7. The importance of holding fast to the tenants of Shariah, chiefly the most
important; Tawhid. The warning of shirking in this regards has been one,
the severity of which cannot be overstated. Though this principle applies
to all of humanity, it rings especially true to the Ahl al-Bayt. Those of the
Ahl al-Bayt that do not adhere to monotheism face the fate of Abi Lahab

and will not benefit from the intercession of Rasiilullah is.esfe.

8. One of the reasons Rastlullah 4«4 singled out the high and noble from
his family in this da'wah was to impress upon them the significance of
accepting the Islamic faith. This faith was to spread to the distant lands
and reach every corner of the globe. Multitudes of people would accept
this faith and imbue within themselves Islamic principles. If his own near
and dear ones did not accept this message their loss would be great and

their punishment severe.

9. The worry and compassion Rasiilullah .4z had for his family and the
ummah at large. His concern was for pure monotheism to rein supreme,

the only ticket to paradise.
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10.

11.

12.

13.

Intercession will not benefit those who associate partners with Allah
Jd&8ez, even if the intercessor is Rasiilullah 4s.64{e and the one on behalf
intercession is being made is his own daughter; the queen of all women.
Rastlullah .24 made this clear by saying, “Ask me anything from my

wealth, but I cannot save you from Allah’s Punishment.

The Ahl al-Bayt are to be primarily concerned in earning rewards for the

hereafter, not in earning the paltry gains of this world.

The lesson of Tawhid was so deeply embedded in the heart of Rastlullzh
Assedfe, that he suspended the success of his own daughter solely on Allah

8=, Those to come after can thus only hope for salvation through the
mercy of Allah d5%:2.,

No one and nothing can grant a person salvation except Allah dSEsz.,
Those that believe certain saints or others to be their saviours are truly
misguided. Furthermore, one’s own actions are not enough to guarantee

success in the hereafter. Ponder over the following narration:
fom py all) ki OT YL UTY 5 JB 3T Y 5 aldl gy L 16 ahomy oS0 st oy )
None amongst you can attain salvation because of his deeds alone.
They said, “Allah’s Messenger, not even you?”

Thereupon he said, “Not even I, except that Allah should wrap me in His

Mercy.”?

1 Sahth Muslim, Hadith: 5046.
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The Tenth Narration
Sa'd ibn Abi Waqqas &5 says:
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Allah’s Messenger &&= set out for Tablk appointing ‘AlT#as s his deputy
(in Madinah).

‘All =8 said, “Do you want to leave me with the children and women?”

The Prophet i said, “Will you not be pleased that you will be to me

like Hartin to Miisa? Except there will be no prophet after me.™

Commentary and Lessons Learnt from this Narration:

1. The honourable status of Amir al-Mu’minin ‘Al &8s, Rastlullah Az

compared him to Hartin $EE in aspects besides prophethood.

2. Prophethood is not something that can be achieved through any amount
of effort. It is solely by the discretion and appointment of Allah d&8=z.,

One can therefore, not hope for nor pray for such.

3. The Ahl al-Bayt should nor shirk from any good deed even though it may

seem small.

4. The desirability of following in the footsteps of ‘All #&ix. He is a role
model for the ummah whose actions and character are worthy emulation.
Rastlullah As&die says:

1 Sahih al-Bukhart, Hadith: 4154; Sahih Muslim, Hadith: 4421.
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Hold fast to my ways and the ways of the rightly guided Khulafa’.!

5. This hadith establishes the fallibility of ‘Ali i as Rastilullah Az has
clearly declared prophethood to have ended.

6. The fervour and love to go out and fight in the path of Allah d&%=2 was
entrenched in the heart of ‘All 4%, Some narrations have recorded him
crying on this occasion of not going out to fight with the Muslim army.
Bravery and complete submission to Allah 3%%=2 were his defining

characteristics.

7. The desirability of deputising a pious and capable man of the Ahl al-Bayt

in the absence of the Imam.

8. Leaving a pious man to take charge of the affairs whilst the Muslims are

out in jihad does not negatively affect his status nor his piety.

9. The narration states that ‘Ali &5 is in relation to Rastlullah Az
how Hariin 32 was to Misa $&&, Some have concluded through this
that ‘Ali e85 should have been the khalifah after Rastlullah Jzasiie, This
conclusion does not seem logical though. For one, Harlin 32k was not
the leader after Maisa 321k, Islamic and other sources place the passing of

Harln 32k before that of Miisa 32k,

Another point to consider is that Rastilullah =& appointed ‘Al &g
as his deputy to see to the affairs of Madinah during the Tabiik campaign
and not as the khalifah after him. Deputizing an individual to a specific
task does not translate into anointing him as the khalifah. Many other
Sahabah #2dis were at different times put in charge of Madinah. No one
claims khilafah on their behalf!

1 Sunan al-Tirmidht, Hadith: 2619.
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10. This narration is an example of the Sahabah #ziis defending the honour
of the Ahl al-Bayt. During the reign of ‘Al &2 a group called the Nawasib
opposed him and spread horrible lies regarding him. Due to this the
Sahabah #24i began expounding his virtues. Many traditions of this kind
are narrated by different Sahabah #:4is, this by way of Sa‘d ibn Abi Waqqas

4z, Hafiz ibn Hajar writes in Fath al-Bart:
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Ahmad, Isma'll al-Qadi, Nasa'l, and Aba ‘Alf al-Nisabiri have said, “The
amount of narrations pertaining to the virtue of ‘Alf z&is that have been
recorded with sound chains of transmission are much more than any of
the other Sahabah sz, This was due to the Sahabah sz expounding his

virtues in his era due to the extremists that opposed him.”

11. The scholars, wise, and pious should endeavour to expound the virtues
of the Amir during times of discord. They should make an allied effort
to instil within the people the respect and love of the Amir with the sole

purpose of uniting the ummah and saving it from civil strife.

12. The civilian population and activities of a nation whose armed forces are
engaged in war should be under the supervision of a strong, trustworthy,
and capable man. If such a candidate is found amongst the family of the
Amir, then he should be chosen. The campaign of Tabiik heralded the
greatest superpower the Muslims would face yet; the Romans. Rastlullah
Jsdedfle led this campaign and left behind a capable, trustworthy deputy,

Amir al-Mu'minin ‘Alf s,

13. Children and women do not have an active part to play in battle and war.

1 Fath al-Bart, Hadith: 3498.
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The Eleventh Narration
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On the day of the Battle of Khaybar the Prophet &s«ai= said, “Tomorrow I
will give the flag to somebody who will be granted victory, he loves Allah

and His Messenger, and Allah and His Messenger love him.

The people spent the night wondering as to who would receive the

standard. They awoke in the morning hoping to be that person.
Allah’s Messenger issz4i- asked, “Where is ‘Ali?”
He was told that ‘All was suffering from eye-trouble. So the Prophet

Jseaie applied saliva to his eyes and supplicated for him for him. He was

(immediately) cured. It was as if he had no prior ailment. The Prophet

izs&di- handed him the flag.

‘Ali said, “Should I fight them till they become like us (i.e. Muslim)?

The Prophet &5 said, “Approach them steadily till you enter their lands.
Then, invite them to Islam, and inform them about what is incumbent upon
them; for, by Allah, if Allah grants (even) one person guidance through

you, it is better for you than possessing red camels (i.e. a vast treasure).”

Imam al-Bukhari and Muslim have recorded this narration.

1 Sahih al-Bukhart, Hadith: 2942; Sahih Muslim, Hadith: 2406.
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Commentary and Lessons Learnt from this Narration:

1.

10.

This narration spells out great virtue for ‘All & as the beloved of Allah

&%= and His Messenger A<,

. The Ahl al-Bayt ought to be ahead of others in calling people towards

Islam.

Allah 3&5e2 assists some of the Ahl al-Bayt with divine assistance and

guidance that others aren’t privy to.

Forbearance and a calm composure should be the hallmark of the Ahl
al-Bayt. Rastilullah As.eifle addressed ‘Alf #dis thus, “Approach them
steadily...”.

The Ahl al-Bayt are held to a greater standard of monotheism, sincerity,
and worshipping Allah 4§42 than others.

The patience of ‘Ali 245 in the face of adversity whilst in the path of Allah

8= is truly inspiring.

Allah 38%=2 works in strange ways when appointing leaders in the
ummah. Those that campaign for themselves aren’t afforded the position

whilst those that are capable and shy away are given the position.

. Calling towards Allah d&%=2 is of the most blessed acts of piety. Rastilullah

Jsedfe emphasised this by taking an oath on Allah d&#ez.,

. Part and parcel of honouring the Ahl al-Bayt is supplicating for them,

especially when they have taken ill.

The permissibility of buying luxurious items such as red camels. The
Arabs consider the red camel as the most exclusive of commodities. This

permissibility is a blanket one; for the Ahl al-Bayt and others.
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11. Though ‘All &4 is from amongst the select of the Ahl al-Bayt, at times
some laws of SharTah remained unknown to him as well. This can be

understood from the question posed to Rastilullah Js«&ife by ‘Alf zedis.

12. This narration refutes the falsities of the Nawasib who hold erroneous
beliefs and display hatred to ‘Al s, One guaranteed the love of Allah

J&%=2 and His Messenger A<s<&4( has attained the loftiest of ranks.

13. Vicious and wild enemies should be counted with fierce, brave, politically

aware, and outstanding military tacticians

14. Allah 4E5s loves and is loved. He loves in accordance to his greatness.
Allah 3&%52 says:
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There is nothing like unto Him, and He is the Hearing, the Seeing.!

Furthermore, this narration indicates to the love the ummah should have
and display to the Ahl al-Bayt.

15. The clean hearts and conscience of the Sahabah #%4is can be understood
from this hadith. Though they all wanted this distinction, none were
jealous or green eyed that ‘Alf 2485 had received it. Rather, they narrated
this distinction of his wholeheartedly.

16. Loving Allah 3%%=2 and His Messenger &4 is not complete without

loving ‘Alf &8s,

17. Those of the Ahl al-Bayt who are afflicted by sickness or difficulty should

not make it apparent to all and sundry. They should anticipate reward and

1 Siirah al-Shara: 11.
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18.

19.

20.

sy

hand over their matters to Allah d&%=2, being pleased with his decision.
This hadith clearly shows that Rastlullah is<&di> was not aware that ‘All

2245 was suffering from an ailment of the eye.

The Islamic faith is one of mercy. Fighting and waging war was always the
last option when all others had been exhausted. Da'wah towards the true
religion of Islam was the first approach of the Muslims, then and now. This
faith has come to remove humanity from the servitude of mankind to the
servitude of the creator of mankind. Plundering, looting, and terrorism
was never the way of this ummah. Not against those that bowed to them
not against those who refused. This is in contrast to the disbelievers and
those who call themselves ‘Muslims’ whilst oppressing and terrorizing the

world over.

The Ahl al-Bayt are to be a mercy to mankind, not a source of difficulty

and chastisement.

To err is human. Even those who are masters in their fields make mistakes,

this though does not result in the stripping of their titles and virtue.
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The Twelfth Narration
Abi Tufayl ‘Amir ibn Wathilah 45 says:
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‘Al a5 gathered the people in the public square and said, “I entreat in the
name of Allah every person who heard Rastlullah fs<sf= saying what he
said on the day of Ghadir Khum.”

Many people stood up—and gave testimony that Rastilullah =5 said on
the day of Ghadir Khum whilst standing, “Do you not know that I am closer

to the believers than themselves?”

Rastlullah s then took hold of ‘All z@s« hand and announced,
“Whoever’s friend I am, ‘Ali is his friend. O Allah, befriend whom he
befriends and be at war with the one who shows him hostility.”

Abu al-Tufayl says, I left the gathering with some uncertainty. I then met
Zayd ibn Arqam whom I related my uncertainty to. He said, “Why the

uncertainty? I have personally heard this from Rastlullah Zsge !

The chain of narrators of this hadith are strong. Many other similar narrations

have been recorded.

Commentary and Lessons Learnt from this Narration:

1. The meaning of this narration is as follows:

1 Al-Sunan al-Kubra li al-Nasa'1, Hadith: 8424; Sunan Abii Dawid.
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Whomsoever I love and assist, ‘Alf will love and assist. Therefore, whoever
befriends and loves me should befriend and love ‘Alf. The supplication was
to emphasise the sentiment, “O Allah love and assist that person who loves

and assists ‘Alf and be at war with the one who shows him hostility.”

2. This narration holds great virtue in favour of ‘AlT &4, Rastlullah As.eafe

proclaimed their bond to be an inseparable one.

5o 52t

Yes, some other Sahabah %24k do share this virtue, such as Julaybib i

regarding whom Rastlullah 5.4 said,
4w Ul 5 (B¥Y

He is from me and I am from him.!

And Zayd ibn Harithah #2455 to whom Rastilullah As.&4e said,
You are our brother and friend.?

However, in the case of ‘AlT g Rastlullah #zs<edfe emphasised this deep

connection by the aforementioned supplication.

3. This narration is a sign of the true prophethood of Rastlulldh A=,
The result of the supplication made by Rastilullah 44> was that those
who showed hostility to ‘Ali 5 on religious issues are remembered by
history as downtrodden failures. On the other hand, all the Sahabah #zgi
and others who had an affinity for him are remembered by history as
heroes of the Islamic cause. They conquered the east and the west with

droves of people accepting Islam due to them. All the good actions of

1 Sahih Muslim, Hadith: 2472.

2 Sahih al-Bukhari, Hadith: 4005.
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those who came into the fold of Islam due to them will be credited to their

account as well.

. Question: If all those that opposed ‘All k5 fall under the ambit of the
downtrodden, what of those Sahabah #zdis who fought against him?
Weren't they on the straight path? Did they not benefit multitudes of
people prior to and after the battles against ‘Alf 2258557 Furthermore, did
they not attain the help of Allah d&8=:.?

Answer: This apparent contradiction had led many scholars, including Ibn
Taymiyyah, to declare the supplication in this hadith as an unacceptable
addition. However, this view leaves much to be desired as many hadith
scholars declared it as authentic. The answer to this apparent contradiction
is better understood in this manner: Both groups of the Sahabah #2555 had
interpreted their view through logic based on the sources of SharTah; of
which they were masters. Two groups had formed due to them coming
to different conclusions which led to the fighting between the Sahabah
#2855, The principle of SharTah is clear, one who comes to a conclusion
based on an interpretation provided he possesses the necessary skills
and knowledge to do so will not be held accountable if he errs. The safest
path to traverse when coming upon the battles fought by the Sahabah
#e4l against each other, is to adopt silence. The pious predecessors would
prefer to not comment on this issue. This is the safest path which also

lends much respect to the Noble Companions #zdis.

. Ifthe Ahl al-Bayt encounter some of the masses ignoring their virtue, they
should proclaim their virtue so that these and other people do not become

accursed through the supplication of Rastlullah A,

. If there is discord amongst the masses the Imam should remind them of
his status and virtue. This will not be considered as inflating one’s ego,
it will rather be considered to be an attempt to protect the unity of the

ummabh.
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7. The desirability of defending the honour of the Ahl al-Bayt without being
prompted to do so.

8. The permissibility of recounting the virtues of the Ahl al-Baytin gatherings.
If circumstances are such that people are attempting to vilify the Ahl al-

Bayt, such gathering will become highly emphasised.
9. The encouragement of spreading knowledge whilst traveling.

10. A believer should take offense at one rejecting the hadith of Rastlullah

11. Entertaining evil thoughts of the Ahl al-Bayt is objectionable at the very

least.
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The Thirteenth Narration
‘All 2280 says:
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Fatimah complained to me about (her hands becoming calloused due
to milling) the flour. I said to her, “Why don’t you go to your father and

request a slave from him.”

She came to Rastilullah isesie but did not find him upon which she
returned. When Rasiilullah issie came back he was informed (that
Fatimah had come looking for him). He came to us whilst we were covered
with a sheet which exposed our sides if put vertically and exposed our feet

and head if put horizontally.

He said, “O Fatimah, T have been told that you came to see me. Did you need

something?”
She said, “No.”

Isaid, “But yes, she complained to me about (her hands becoming calloused
due to milling) the flour upon which I said to her Why don’t you go to your

father and request a slave from him.”
He said, “Shall I not show you that which is better for you than a salve?

When you go to bed at night say Subhan Allah 33 times, Alhamdu li Allah
33 times, and Allah Akbar 34 times.”

1 Sahih ibn Hibban, Hadith: 6922.

51



The narration of Sahih Muslim has the following addition:
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‘Ali zais says, “I have never left this practice since I heard it from Rastlullah

It was asked of him, “Not even the night of Siffin?”

He replied, “Not even the night of Siffin.”!

Commentary and Lessons Learnt from this Narration:

1. The poverty and chaste nature of the Ahl al-Bayt.

. It is the responsibility of the women to see to the affairs of the house. If
this wasn't the case Rastilullah Az«£4= would have acceded to her request
and not shown her that which would help her in fulfilling her household

duties.

. If the Queen of Paradise would do the household chores, other women are

tasked with the same to a greater extent.

. If the Ahl al-Bayt are in need of something, they should seek assistance
from pious amongst them. They should not resort to asking others for
help.

. The patience displayed by the Ahl al-Bayt in this narration serves as a role

model for their descendants.

. This dhikr prescribed to them is better than a slave as mentioned in the

hadith. Ibn al-Qayyim writes quoting Ibn Taymiyyah:

1 Sahth Muslim, Hadith: 2727.
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10.
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Those that are punctual in reciting this do not tire in their occupation and

work.!

The narration is a reflection of this statement as servants bar their
masters from fatigue by doing their work throughout the day. This dhikr
is even better than a servant who is at hand and at call day and night. The
principle of attaining strength through dhikr can be found in the Qur’an.
Allah 35582 says:
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And O my people, ask forgiveness of your Lord and then repent to Him. He will send
[rain from] the sky upon you in showers and increase you in strength [added] to

your strength. And do not turn away, [being] criminals.”

Refraining from seeking assistance from the creation creates a special

bond with Allah &%, One then continues to rely solely on his Creator

whilst attaining so much more than one would have from people.

%252

Whoever remembers Allah J%%52 in times of ease, Allah 3=z will

remember him in times of difficulty.

The protection afforded by Allah 4% to his Messenger As«&4(= and the

Ahl al-Bayt in this world is an extension of their virtue.

The Ahl al-Bayt are famed for giving preference to others over themselves

even when they are in dire need. The narrations show that Rasalullah

1 Al-Wabil al-Sayyib min al-Kalim al-Tayyib, pg. 97.

2 Strah Had: 52.
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11.

12.

13.

14.

Jaadesfe sold the slaves whom Fatimah #e& had come to seek out and
spent that money on the Ahl al-Suffah who were going through tough

times.

The Ahl al-Bayt should advise their children with that which would benefit
them to a greater extent in the hereafter even if that goes against his and

their hopes and desires.

The desirability of seeing to the needs and necessities of the Ahl al-Bayt

together with comforting them in the best possible manner.

The Sunnah is to show humility to the Ahl al-Bayt and visit them at their

homes.

At times the select of the Ahl al-Bayt may aspire for something of this

world whilst Allah d&%2 may not wish for it to materialise.
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The Fourteenth Narration
Abii Sa‘Td al-KhudrT &5 relates:
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Rastlullah &ssie came to the home of Fatimah wais one day. ‘All wais
was sleeping and she was laying down with her sons next to her. Hasan
wdis sought something to drink so Rastlullah is<esi stood up, milked
the camel, and brought some milk. Husayn «& then woke up and cried
to drink before Hasan s, Rastlullah i said to him, “Your brother

asked before you.”
Fatimah @5 said, “It seems as though you have a preference for Hasan.”
He replied, “I don’t prefer one over the other, they are both equal to me.

Myself, you, these two boys, and this one sleeping (‘AlT) will be in one place

”1

on the Day of Judgement

The chain of narration is sound. Imam Ahmad and others have recorded this

narration as well.

Commentary and Lessons Learnt from this Narration:

1. Those of the shawl, [‘Ali, Fatimah, Hasan, and Husayn #2dis] enjoy the

great privilege of being with Rastlullah 45:£4{= in Jannah.

2. No matter what status one reaches, serving the Ahl al-Bayt will always be

a means of attaining closeness to Allah d&asz.,
1 Al-Mu’jam al-Kabir li al-Tabrani, Hadith: 1016.
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. In the case of the Ahl al-Bayt having differences, others will not give
preference to one over another. They will be considered to be of one

status.

. If the Ahl al-Bayt differ, their arguments will be weighed against the
Shartah even if their schools of thought are different. Those besides the
Ahl al-Bayt will more so be required to measure their differences against
the yardstick of Shartah.

. “They are both equal to me”. This shows that Hasan, and Husayn &zdis will
not be weighed against each other to assume a greater status of one over
the other. The narration which proclaims them both to be the leaders of
the youth of Jannah gives strength to this view. Yes, the narrations that
depict the virtue of Hasan #2455 are greater in number and more famous. It
is for this reason that Ibn Taymiyyah has, in Minhdj al-Sunnah, noted Hasan
as more virtuous than Husayn &zdiz. He has also claimed consensus of the
Ahl al-Sunnah and the Shi'ah on this.

One should note, however, that these kinds of differences of opinion have

no practical application. And Allah d&#52 knows best.

. Ifan individual of the Ahl al-Bayt seeks something to drink it is Sunnah to

stand and offer them such, even if it is for a child.

. This narration refutes the falsities of the Nawasib who deem Amir al-
Mu’'minin ‘All 455 to have turned renegade. How does their slanderous
statements compare with the hadith of Rastlullah 4% who guaranteed
‘Alf 22885 companionship in Jannah? What greater misguidance can there
possibly be? Allah J&%=2 save us from such folly.

. The select amongst the Ahl al-Bayt should not give preference to one over

another, especially with regards to those in their immediate family.
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9. An objection of preference given to Hasan s does not hold any water as
this was not preference based on different personalities. It was preference

based upon the legal maxim; ‘he who asks first shall receive first’.

10. The Ahl al-Bayt weren't rigid in the observance of formalities. We see in
this narration that no one woke ‘Alf 22455 up who was sleeping in front of

Rastlullah 4.4z, They were thus quite informal with each other.

11. If one doesn’t fully understand the reason behind some act of the Ahl al-
Bayt, one should not hasten to conclusions. Open lines of communication
with the scholars is key to not falling onto the trap of confusion that may

lead to improper assumptions.
12. The most virtuous of the Ahl al-Bayt can at times make mistakes in

judgment. Fatimah s assumed that Rastlullah As<eife preferred

Hasan to Husayn &4k which certainly wasn’t the case.
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The Fifteenth Narration
Abu Hurayrah &8s narrates:
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Hasan took some dates from the dates of charity and placed it in his mouth.
Rastlullah s« instructed him to take it out from his mouth and said,

“Do you not know, we the Ahl al-Bayt do not eat of charity™

This narration is authentic and has been recorded by Imam Ahmad, Imam al-

Bukhari, Imam Muslim and others.

Commentary and Lessons Learnt from this Narration:

1. The children of the Ahl al-Bayt should be purified of all types of impurities;
physical and spiritual.

2. The great virtue of Hasan s by the following:

a. Him being pure from charity which is the impurity of people’s
wealth.

b. His relation to Rastlullah A= is by lineage and as a direct
grandchild unlike any other. One’s lineage will generally go through
their father, in this case it bypassed the parents to go directly to
Rasilullah Az,

c. His virtue over other children of the Ahl al-Bayt as he was the
reason for this specific law of SharT'ah to be enacted.

1 Musnad Imam Ahmad, Hadith: 9053.
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d. The principle of not hitting children can be understood from this
interaction of his with Rastlullah F%«<&4, Hasan 455 had gone to
partake of that which was impermissible, Rastlullah Zsedfe did

not hit him, he rather advised him.

e. Even though this was an incident of childhood together with
him being hungry he was barred from eating charity. A means of
protecting the Ahl al-Bayt from the impermissible and the Bayt
al-Mal from misappropriation. This lesson in the economics of the

state is directly understood due to this incident of Hasan s,

3. Teaching children Islamic injunctions by its proper, even technical,

names.
4. The impermissibly of taking fard sadaqah [zakat] by the Ahl al-Bayt.

5. Small amounts of sadaqah are impermissible for the Ahl al-Bayt just as

large amounts are.

6. Sadaqah given by the Bant Hashim or by others hold the same law, i.e.
the origin of the sadaqah does not affect the impermissibility of taking it.

Wherever it comes from, the Ahl al-Bayt cannot take it.
Question: Does this prohibition apply to voluntary charity as well?

Answer: There is a difference of opinion on this issue. Those that are of
the opinion that the prohibition only applies to zakat use the following

proofs to give strength to their view. Allah J5%2 says:
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Take, [0, Muhammad], from their wealth a charity by which you purify them and

cause them increase, and invoke [Allah ‘s blessings] upon them.!

1 Siirah al-Tawbah: 103.

59



The verbs used in this verse supposes compulsion. ‘Take’, ‘purify’, and
‘invoke’ are verbs not used in voluntary acts. Furthermore, voluntary

charity is given whilst compulsory charity is taken.
Ibn ‘Abd al-Barr writes in al-Tamhid:
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The fact that ‘Ali, ‘Abbas, and Fatimah g gave charity and endowed
much to many of the Bani Hashim indicates the permissibility for them

accepting voluntary sadaqah.!

7. The narration that seeks to establish the permissibility for them accepting
zakat from each other as reported from ‘Abbas & is hard to establish.
Many of the scholars have deemed it a fabrication. Al-Shawkani has

discussed this at length in Sharh al-Muntaqga.

8. Onone side, there is a general prohibition of one giving zakat and sadagah
to the Ahl al-Bayt and on the other side, their needs are not fulfilled
through any specific allocated funds. The result is a Sayyid experiencing

poverty which itself is a painful experience.

While the respect and modesty of a Sayyid prevents him from stretching
his hands before anyone, at times he is driven by desperation to beg. The
act of begging is so humiliating and more so for a Sayyid. Can one imagine,
the family and blood of Rastilullah s« stretching his hands before the
Ummah of Rastlullah Js«Ede!

In view of the painful experience of poverty and humiliation of begging,

many jurists have considered the ‘illah (cause) of the prohibition of zakat

1 Al-Tamhid, vol. 3 pg. 93.
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10.

11.

12.

13.

14.

15.

was to actually save the family from humiliation and dishonour. Thus the
jurists have permitted giving zakat to the family of Rastlullah s

when they are in dire straits.

. Staying away from even the minutest amount of Haram has been the

hallmark of the Prophets and pious.

The Ahl al-Bayt should be constant and repetitive in advising and building
the character of their children. Rastilullah Fs<&die instructed Hasan 28k
to remove the date from his mouth and followed that up with advise and

reasoning.

The grandchildren of the Ahl al-Bayt should be given special care. There
should be no dilly dallying in their spiritual development.

Children should be taught the reasoning behind the laws of SharTah. This

is great for the intellectual growth and stimulation of the child.

One carrying out a wrong action should not be given a free pass even if it
is consuming a perishable. The wastage of the perishable does not justify

the sin.

When prohibiting a child from something, if the child is able to understand,

one should also give them the reason of prohibition.

The leaders will be taken to account by Allah &%= to the extent of a

single date from the public treasury.
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The Sixteenth Narration
Hasan al-BasrT says
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Hasan a5 faced Mu‘awiyah =g with military squadrons like mountains.

‘Amr #=355 said, “By Allah! I see military squadrons that will not turn back

until they kill their opponents.”

Then Mu‘awiyah =i, who was better of the two men (better than ‘Amr)
said, “O ‘Amr! If these people are killed then who will assist me with
governing the people, who will assist me with their women, who will assist

me with their vulnerable?”

Then he sent to him two men from the Quraysh, from Banii ‘Abd al-Shams
(tribe); ‘Abd al Rahman al-Samurah and ‘Abd Allah ibn ‘Amir ibn Kurayz.
He said (to them), “Go to this man and present (the option of a peace treaty

1”

to him), and plead with him, and request it from him!” They went to him

and got his audience and pleaded with him and requested from him.

Hasan ibn ‘All =g said, “We are the Banii ‘Abd al-Muttalib, we have
acquired some of this wealth and this Ummah has squandered a lot of it

in its blood.”

They said, “He offers you ‘this and that, and requests from you ‘this and
that’”
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He said, “Who will guarantee for me this (the fulfilment of this

agreement)?”
They said, “We guarantee you that.”

He did not ask them anything except that they said, “We guarantee you
that.”

He then entered into the peace treaty with him

Hasan al-BasrT says, “I heard Abl Bakrah saying, ‘I saw the Messenger
Zs4z on the pulpit while Hasan ibn ‘All was by his side. He faced the
people and then faced Hasan and said, ‘Indeed this son of mine is a leader.
Perhaps Allah will reconcile between two groups of Muslims because of

7]

him.

Commentary and Lessons Learnt from this Narration:

1. There is great virtue for Hasan #dis recorded in this narration as one to
reconcile between two groups, both claiming right to the khilafah. The
Islamic principle of unity cannot be stressed enough just as the disdain
for disunity cannot be clear enough. Those who cause disunity receive no
praise from any sacred texts as opposed to those who champion the cause

of harmony.

2. Imam Abi Hafs ibn Shahin says, “This virtue is specific to Hasan &, no
one from amongst the Sahabah #:4is has been afforded the title of ‘Sayyid’
by Rastlullah & besides Hasan 45" The title of ‘Sayyid/Leader’
here is not applicable in every sense of the word and at every occasion as
there are other instances where the same word was used to describe other
Sahabah #zdi, For example, Rastlullah &sdie instructed the Ansar to
stand for their ‘Sayyid’, Sa'd ibn Mu‘adh.?

1 Sahih al-Bukhart, 2557.
2 Sahih al-Bukhari, Hadith: 5907.
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3. Abt Bakr al-Bayhadi says in al-I'tigad:
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Sufyan says, “The portion of the narration, two large groups of Muslims,

pleases us to no end.” Abai Bakr al-Bayhaqi says, “The reason it pleased

him so much was that Rastlullah & called both opposing groups

Muslims.”!

In this narration there is a prophecy that predicts Hasan &k giving over
the right of khilafah to Mu‘awiyah sz

4, The greater the right a person gives up the greater recompense will be,
Hasan 24l gave up his right to khilafah in this world which raised him to

be the leader of the youth in paradise.
Actions are recompensed by the like thereof.

5. This narration teaches us to mention the feats and achievements of the
Ahl al-Bayt in the khutbah.

6. This narration is a sign of the true prophethood of Rastlullah .. He
prophesied the event that took place thirty years later.

7. The narration states, “squandered a lot of its blood” meaning much killing
has taken place amongst the ummah. The wisdom of Hasan 45 shines
through here, he pacified the uncertainty of the masses by empowering

them and distributing wealth amongst them.

8. Subhan Allah! Hasan #dls is undoubtedly a leader of great virtue. A

leader of unity and love. The books of history will forever remember him
1 Al-I'tigad, pgs. 533/544.
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10.

11.

12.

as someone who played an integral role in uniting the ummah in what
has come to be known as ‘Am al-Jama'ah (the year of reconciliation). The
Muslims were overjoyed by this unification after having split into groups,
bringing back the Muslim armies as one, conquering lands and fighting

the enemies of Islam.

. This narration shows the permissibility of electing a leader even though

there are others worthier of the position than him.
Ibn al-Hajar says:
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The general usage of the word ‘son’ can be for the ‘grandson’ (Daughters
son). And there has been consensus that the wife of the grandfather, i.e.
father of the mother, will be haram on the grandson (i.e. the son of his
(the grandfather’s) daughter (who is the mother). And similarly, the wife
of the grandson will be haram upon his maternal grandfather. (One cannot

marry his mother’s father’s wife, and the maternal grandfather cannot

marry the grandson’s wife.)!

Abt Dawid has recorded the following addition to this narration, “Mahdyi,
who will emerge at the end of times will be from the progeny of Hasan

G o7

#4%s” This added portion is considered weak. If it is established as

khilafah for the sake of Allah 4%, he was therefore recompensed with

it returning to his progeny at the end of times. This reign at the end of

authentic though, it would raise a pertinent point; Hasan 2245 gave up the

times will be of the whole earth, spreading peace and justice throughout

just as oppression and anarchy had been widespread.

Following the traditions of the Ahl al-Bayt in securing peace is by firstly
resorting to reconciliation. Those that claim to follow them but have no

intent of reconciliation are false in their claims.

1 Fath al-Bari, vol. 13 pg. 72.
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The Seventeenth Narration
Anas ibn Malik 45 says:
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The head of Husayn a5 was brought to ‘Ubayd Allah ibn Ziyad and placed
in a dish. He began poking it and said something about his beauty. Anas
wgi observed, “He was the closest in resemblance to Rastilullah is.zag”

His hair was dyed with indigo.!
Imam al-Bukhart has narrated it thus. The narration of Abt Ya'la if as follows:
Anas ibn Malik &885 says:
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‘Ubayd Allah ibn Ziyad began playing with a stick at the nose and mouth of
Husayn @& and saying something about his handsome features. I said to
him, “By Allah! I will retaliate, lift your hand, I had seen the Messenger of

Allah 5= kiss the place your hand is on.”?

A similar narration has been recorded by al-Tabrani on the authority of Zayd ibn

Argam,

Commentary and Lessons Learnt from this Narration:

520 5%

1. Thisnarration holds great virtue for Husayn &4 as the one who resembled

Rastlullah 7.4z the most. Other narrations though cite Hasan 4 as

1 Sahih al-Bukhart, Hadith: 3748.

2 Musnad Abii Ya'la, Hadith: 3981; Al-Tabrani in al-Kabir, Hadith: 2878.
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the one that resembled Rastilullah Jz&ie the most. Anas % himself

says:
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There was no one who resembled Rastilullah &4 more than Husayn ibn

‘Al

The scholars have interpreted this to mean that Hasan iz resembled
Rastlullah Zs&4i=’s upper body more whilst Husayn #4885 resembled
Rastlullah Zsedfe’s lower body to a greater degree. They cite the
statement of ‘All 4dls to support this which has been reported by al-
Tirmidht.

Others, however, have reconciled the contradiction between these two
narrations by saying, ‘There wasn’t anyone that had a greater resemblance
to Rastilullah is<edfe than Hasan #2865, period. However, after he had
passed away the only one to resemble Rastlullah &4 to such a high
degree was Husayn i,

This view is supported by other narrations recorded by al-Tirmidhi and
others that cite Husayn &5 as one of those that resembled Rastlullah
Az the most. This proves that Hasan #2855 did, in fact, bear a greater

resemblance to Rasiilullah As«ksiie.

2. Husayn &z was murdered in cold blood. He is a martyr who preferred to

not spill the blood of another Muslim; just like the better of the two sons
of Adam i,

3. How fortunate was he that Rastlullah ds«&de had kissed him.

1 Sahih al-Bukhari, Hadith: 3752.
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. The Ahl al-Bayt held a lofty status in the hearts of the Sahabah #zéis and
the pious predecessors.

. The virtue of the Ahl al-Bayt should be professed in front of those evil

paganistic men who are hell bent on being blind to it.

. Those that harm the Ahl al-Bayt will be punished with an act the like
thereof and worse! The narrations mention ‘Ubayd Allah ibn Ziyad and
his people met their end at the hands of Ibrahim ibn al-Ashtar. Their
heads were put on spikes and thrown at the feet of Muktar al-ThaqafT.
Their bodies were then taken to Makkah and burned. The narration of al-
Tirmidhi also mentions that a snake had entered through the nostrils of
‘Ubayd Allah ibn Ziyad after his death.

. This is the last authentic narration that has been recorded on the
whereabouts of the blessed head of Husayn #edis. Other narrations that
specify the location after this are all fabrications which have no proper
chain of narration. Furthermore, there is no need to delve into the issue
of the whereabouts of his body and head as these issues have no practical

application. Yes, one should supplicate for these pure souls.

. The above recorded narrations and others depicts the displeasure and
extreme frustration of Anas ibn malik, Zayd ibn Arqam, and Abu Barzah
#2415 in the presence of ‘Ubayd Allah ibn Ziyad. This incident had therefore
occurred Iraq and not in Sham in the presence of Yazid ibn Mu‘awiyah as
some have stated. Will Yazid be responsible for the actions of ‘Ubayd Allah
ibn Ziyad as the governor? Some have cursed him due to this whilst others
have taken the path of solemn silence on this issue. Whatever the case
may be, this was a great loss for the ummah. To Allah do we belong and to

Him is our return.

. Ibn al-Taymiyyah writes in Minhgj al-Sunnah:
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The statements that seem to imply the imprisonment of the women and
children of the Ahl al-Bayt and going with them through the cities upon
camels, hold no water. These are all lies and fabrications. It is the grace of
Allah dssez that no Hashimi has ever fallen a prisoner to as Muslim nor
has the ummah ever declared a free for all on their lives. The ignorant and

flagrant are never short of lies.!
10. Husayn &l had followed the Sunnah in dyeing his beard. The difference

of opinion in using black dye is famous amongst the Sahabah #24is and

those after them.

1 Minhdj al-Sunnah, pg. 558.
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The Eighteenth Narration
‘Abd Allah ibn Nujayy narrates from his father who said:
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He was marching with ‘All =& towards Siffin and when we reached
Nineveh, ‘Alf «as cried in a loud voice, “O Abt ‘Abd Allah! Be patient. O
Abii ‘Abd Allah! Be patient beside the River Euphrates.”

I asked him, “For what?”

He said, “Once when I went to the Prophet I saw tears in his eyes and asked
him, ‘O Messenger of Allah Js<&4% who has made you upset? Why are your

eyes moist with tears?”

He said, “A while ago [the Archangel] Jibril left. He has informed me that
indeed Husayn will be killed beside the River Euphrates.”

Then he said, “Do you like to smell part of his soil [where Husayn i will

be killed]”
I said, “Yes.”

He stretched his hand and taking a fistful of soil gave it to me. As a result,

tears started rolling down uncontrollably from my eyes.!

1 Musnad Imam Ahmad, Hadith: 633.
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Commentary and Lessons Learnt from this Narration:

1. This narration holds great virtue for Husayn #4s as Rastlullah Zsedie

cried on his behalf. An indication to him being killed in cold blood.
2. Husayn il was killed at Karbala’ in Iraq.

3. This narration is a sign of the prophethood of Rastlullah &4 being
true. He prophesised the incident of Karbald’ exactly as it happened.

4. The prophecy of conquering Iraq was also fulfilled. Another sign of the
true prophethood of Rastilullah Ao,

5. The loss of this grandson of Rastlullah is.&idfe was truly a day of darkness
in Islamic history. However, doing anything more than what Rastlullah
Jsdedfe had done—shedding some tears—is an unacceptable form of
mourning. Screaming, hitting, hating, and rendering Muslims apostate
who do not involve themselves in such senseless activities are all acts of
disobedience to Allah d&8sz.,

6. Our reaction to any such loss as Muslims should be those dictated to us
by the Qur'an and Sunnah. Exercising patience, engaging in salah, and
reciting the Sunnah supplications. Imam Ahmad and others have recorded
the following narration on the authority of Fatimah bint al-Husayn—who

was with her father when he was martyred— from her father:
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Any Muslim, male or female, who suffers a loss and thereafter upon
remembering it, be it after a long while recites We belong to Allah and to Him
we shall return will receive the same reward from Allah ds#sz as received

on the day of the loss.!
1 Musnad Imam Ahmad, Hadith: 1736.
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The following narration has been recorded by Imam Muslim:
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When a Muslim suffers from a calamity and utters, ‘We belong to Allah
and to Him we shall return. O Allah! Compensate me in my affliction,
recompense my loss, and give me something better in exchange for it then

Allah dsss surely compensates him with reward and better substitute.!

s

Hereunder is the narration of Ibn ‘Abbas’s &z4is reaction to a loss he

suffered:
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Ibn ‘Abbas &g when given the news of the passing of his son he recited, We
belong to Allah and to Him we shall return, dismounted from his conveyance

read salah, and said, “We have done what Allah i%%=2 has commanded us

to do.” He then recited the verse:
S AR IS
And seek help through patience and prayer.?

. “Do you like to smell part of his soil?” Smelling of this soil, is not in the
literal sense. Presenting the soil was meant, as established through other

narrations.

Smelling the soil has not been established by any narration, expect one

narrated by al-Tabarani with a weak chain of narrators. Even if this

1 Sahih Muslim, Hadith: 1531

2 Ta'zim Qadr al-Salah, Hadith: 201.
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narration was accepted as true, it would not give virtue to the soil of

Karbala’ as the same narration has Rastlullah A&z criticising it.

. Some have used this narration to somehow try to prove the blessed nature
of the sand of Karbala’ calling it al-Turbah al-Husayniyyah (The soil of
Husayn). However, this does not prove its blessedness by any measure.

Consider the following:

a. The narration only specifies the handling of the soil, a point of

emphasis not virtue.

b. There is absolutely no mention of Rasiilullah #5.&4 having sought

blessings by it, reading salah on it, or seeking a cure through it.

c. If this soil held such prominence, Rastlullah &4z would have
surely expressed it to the Ahl al-Bayt and the ummah. If not, he
would not have fulfilled his responsibility which is unthinkable.

d. There is no sound narration that depicts the Ahl al-Bayt respecting
the soil.

e. Besides, the narration mentions the soil of a specific area which

until known renders the entire theory irrelevant.

. Question: Why didn’t the Sahabah #zdks prevent the martyrdom of

Husayn 455 even though they were present?

Answer: The Sahabah #:4is that were in Makkah, such as Ibn ‘Abbas and
Ibn ‘Umar &5k had warned Husayn 22885 not to go to Iraq. They tried their
utmost in discouraging him but he carried on to Iraq. On the other hand,
the Sahabah #24is that were in Iraq such as, Anas and Zayd ibn Arqam
&zl only came to know of the atrocities carried out against him when his
head lay in front of ‘Ubayd Allah ibn Ziyad. They were beside themselves

in agony when they saw this scene of oppression.
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Furthermore, the tyranny of ‘Ubayd Allah ibn Ziyad is well known. He
murdered many of the Sahabah %24k and Tabi‘in. No one, not even the
Ahl al-Bayt, were able to prevent him from the craze of tyranny that had
gripped him.

Question: Rastilullah As.&4{e knew that of Husayn 224 would be martyred
as is established from the hadith. Why did he then not supplicate for him

to be saved from such?

Answer: Allah &% has predestined matters for the creation fifty
thousand years before he created them. When he wishes for a matter to
occur, no one is able to prevent it. The martyrdom of Husayn & is a
glaring example of this. Allah 4% had predestined his martyrdom at a
particular time and place which was not to be brought forth nor postponed
by a moment. This objection is therefore one that objects against the

sovereignty of Allah d&8=.,

One’s intelligence would rather search for the wisdom of Allah d&#=2 in
such instead of objecting against it. Amongst these wisdoms is the fact
that Allah 8%%=2 tests his close servants so their status may be raised and
their rewards may be great. Since death is inevitable, death as a martyr is
the best end one could hope for. Allah d&%8=2 says:
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So that Allah may make evident those who believe and [may] take to Himself from

among you martyrs - and Allah does not like the wrongdoers.!

Rastlullah #5.&4(z, the best of creation, did not seek to alter the destiny of
his grandchild nor did he utter a word of displeasure after coming to know

of it. This stance adopted by Rastilullah 4s:&4( is a clear indication that the

1 Siirah Al ‘Tmran: 140.
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martyrdom of Husayn 24 was a foregone concluded matter that had no
possibility of change. Since Rastlullah #zs<&4- did not object and neither
did Amir al-Mu’minin ‘Al &85 object, it would therefore be nothing short

of folly for those after them to raise such absurd objections.
Ibn Taymiyyah writes:
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Husayn &% is no doubt a martyr who was murdered in cold blood. He
did not intend fighting, his killers, those who assisted and those who are
pleased with it are all sinners. His martyrdom was a blow to his family and
the ummah. Him and his brother are the princes of the youth in paradise
and grew up when Islam was flourishing. They did not experience the early
persecutions, jihad, and hijrah which the other Ahl al-Bayt experienced.
Allah dss22 honoured them with martyrdom as a means of completing
their honour and raising their status.!

10. The patience of ‘AlT4zdis can perhaps be understood from this narration. He

carried within his heart the grief of the knowledge of his son’s martyrdom
throughout his life.

11. Those that stay close to the great scholars—especially those of the Ahl al-

Bayt—are granted blessings in their knowledge and happen upon the finer

points of the Qur’an and Sunnah.

1 Minhdj al-Sunnah vol. 2 pg. 355.
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The Nineteenth Narration

Ibn Abi Nu‘'m says:
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I was present when a man asked Ibn ‘Umar about the blood of mosquitoes.
Ibn ‘Umar said, “From where are you?”

The man replied, “From Iraq.”

Ibn ‘Umar said, “Look at that! he is asking me about the blood of Mosquitoes
while they (the Iraqis) have killed the (grand) son of the Prophet.

I have heard the Prophet &4 saying, “They (Hasan and Husayn) are my

two sweet-smelling flowers in this world.™

Commentary and Lessons Learnt from this Narration:

1. The virtue of Husayn 45 being linked to Rastilullah Az,

2. The desirability to hold one’s child close and inhale their scent—especially
for the Ahl al-Bayt—as has been reported in many ahadith.

3. Calling them his sweet-smelling flowers lends virtue to the Ahl al-Bayt.

Virtuous offspring indicate towards a pure lineage. Sweet smelling flowers

A\ ezes

emerge from unadulterated soil. Allah d§8=2 says:
SV 55 S35 Gl = 45 03y B 2347 Ll T

1 Sahih al-Bukhari, Hadith: 5648.
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And the good land - its vegetation emerges by permission of its Lord; but that which
is bad - nothing emerges except sparsely, with difficulty.!

4. Ibn Rajab writes:
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Discerning what perhaps may be doubtful can be understood with regards
to men of absolute piety. As for those that indulge in the impermissible
openly have no reason to sweat the negligible. They will be rebuked on

such hogwash.?
5. The Ahl al-Bayt should strive to be meticulous.

6. That which does not have flowing blood will not be impure, provided it is

not borne through impurity.

7. The Sahabah #24& would not curse a specific wrongdoer. The narrations
suggest that Rastlullah iss&4ie taught the same. He prohibited cursing

those upon whom capital punishment was carried out.

8. When a majority of a city is a cause for someone’s death, they will all be
associated to that death.

9. Staying aloof from the scholars and wise men has perhaps been the

singular worst cause for dissention amongst the ummah.

10. Hurtling head long towards dissension and woe is the ways of the unlearned

and unwise.

11. Trials and tribulations result in the passing of the best in the ummah.

1 Strah al-A'raf: 58.

2 Jami' al-‘Ulim wa al-Hikam vol. 2 pg. 303.
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The Twentieth Narration
Hudhayfah 24 says:
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My mother asked me, “When do you plan to meet the Prophet iz.zg=?”
Isaid, “I have not had a planned time to see him since such and such time.”

She rebuked me, so I said to her, “Let me go to the Prophet &ssi= so that I
may perform Maghrib (prayer) with him, and ask him to seek forgiveness

for youand 1.

So, I came to the Prophet is<e4f=, and I prayed Maghrib with him, then he
prayed until he prayed ‘Isha. Then he turned and left, I followed him and

saw someone come to him and speak in a soft tone.
He then heard my voice and said, “Who is this?”

I said, “Hudhayfah?”

He asked, “What is your need?”

I told him what had occurred, and he said, “May Allah forgive you and your

mother.”
He then said, “Did you not see someone had come to me?”

I replied in the affirmative.
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He said, “Indeed, it was an Angel that never descended to the earth ever
before tonight. He sought permission from his Lord to greet me with peace
and to give me the glad tidings that Hasan and Husayn are the leaders of
the youths of the people of paradise and that Fatimah is the leader of the

women of paradise.”

The chain of narration is authentic. Imam Ahmad and others have recorded it

through different chains, from Hudhayfah #&is and others.

Commentary and Lessons Learnt from this Narration:

1. There is explicit mention of Hasan and Husayn &z4&s being the leaders of

the youth in paradise. This is a great accolade to the Ahl al-Bayt.

2. This narration stands as proof for those that opine Fatimah @i to be the
most virtuous of women. Other narrations such as this and the fact that
she is the daughter of Rastilullah As.&4fe strengthens their view.

3. Fatimah @& being the leader of the women of paradise, as is in this
narration, refutes the notion of those who believe in the prophethood of

womer, as the status of a pious person cannot be greater than a prophet.

4. Making haste in giving glad tidings to the Ahl al-Bayt is a favourable
quality.

5. The virtue of one who is a source of pleasure for the Ahl al-Bayt.

6. To always greet those of the Ahl al-Bayt first. However, if someone has
cut communications then the individual of the Ahl al-Bayt will greet first
as this is amongst the noble traits referred to in the narrations. Together
with it being a trait of nobility it is the start of reconciliation which Hasan

224k is a champion of as is understood from the Sixteenth Narration.
1 Musnad Imam Ahmad, Hadith: 22818.
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7.

8.

9.

10.

11.

12.

This narration is a sign of the true prophethood of Rastlulldh Ao,
He prophesied them to be grow into the prime of their youth and be the
leaders of the youth of Jannah whilst they were still young children.

This narration portrays the immense love the angels have for the Ahl al-

Bayt.

The inspiring nurturing of the Sahabah #2dls in inculcating the love of
Rasalullah 4s.&4e. Rasalullah 4540 mentioned the angel’s message to

Hudhayfah zedis; a lesson to the ummah that loving his family is loving him.,

Rastlullah 45:&4(e was a human and as such some things remained out
of his knowledge. His knowledge was not all-encompassing as is the
knowledge of Allah 4%, He therefore asked, “Who is this?” to which
Hudhayfah #dis replied with his name. The eminent personalities of
the Ahl al-Bayt, the Imams, were more so not keepers of divine all-

encompassing knowledge.

This narration indicates to a great virtue of ‘Alf &4 that no one else can
match. He was married to the leader of the women in paradise and his

sons are the leaders of the youth in paradise.

A condensed version of this narration appears in Sunan al- Nasa’T al-Kubra
and other books by way of Abii Sad 245, The wording of this narration

is as follows:

LS5 cn oo ¢ e 0 ot DBl V] il ol DL M sl el

Hasan and Husayn are the two leaders of the youth of Paradise, except for

the two cousins, Tsa ibn Maryam and Yahya ibn Zakariyya.

Hakm ibn ‘Abd al-Rahman is a narrator in this chain. Whilst some have
recorded him having a weak memory and weak, there remains consensus

that the Prophets ¥k enjoy a higher status than the pious.
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The Twenty First Narration
Abii Hurayrah 45 says:
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We would read Tsha salah with Rastlullah &g, When he would go into
sajdah, Hasan and Husayn would jump on his back. When he would lift
his head, he would gently take them and place them on the earth. They
would repeat and this and so would he until he would complete his salah

whereupon he would seat them on his thighs.

I came to him and said, “O Rastlullah, should I take them back?” Just then
a flash of lightning struck so he told them, “Go to your mother.”

The light [of the lightning] remained until they entered [the house].!

Commentary and Lessons Learnt from this Narration:

1. Allah d&%az showers His special mercies upon the children of the Ahl al-
Bayt during their upbringing. Taking special care when young results in

piety when grown.
2. The great virtue of Hasan and Husayn &z4s even as children.
3. Though young, Rastlullah &= displayed kindness towards them in

front of the Sahabah #:dks. In this, there was a lesson for the Sahabah

#2845 and the ummah,

1 Majma‘ al-Zawd'id, Hadith: 15076.
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10.

. One should be especially compassionate towards the Ahl al-Bayt.

. One should hasten towards serving the Ahl al-Bayt even if they haven’t

asked.
The permissibility of holding a child whilst praying.

A child should not be disciplined by physical punishment even if they

make a mistake over and over.
Shifting in salah due to a need is permissible, be it more than once.

Abi Hurayrah #2465 narrated this hadith, a testament to the love he had
for the Ahl al-Bayt. If he harboured ill feeling toward the Ahl al-Bayt—an
impossibility—he would not have related this hadith to us.

The permissibility of bringing children to the masjid for salah. As for the
narrations that discourage this practice, one will apply it to instances
wherein the child will cause disruptions and perhaps even may mess
the place. Though, they should be placed in the last rows, especially the

younger ones. Because Rastlullah is:&4fe was the Imam, Hasan and

Husayn &4 were not disturbing anyone in the row.
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The Twenty Second Narration
Abii Hurayrah 85 says:
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On one occasion, Jibril »ziE came to the Prophet i and said, “O
Messenger of Allah, Khadijah is coming with a bowl of soup (or food or
drink) for you. When she comes to you, give her greetings of peace from
her Lord and from me, and give her the good news of a palace of jewels in

Jannah, where there will be neither any noise nor any fatigue.”

The narration of Anas 48 states her reply as:
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Allah is salam, to Jibril peace, and to you peace with the mercy and
blessings of Allah.

Commentary and Lessons Learnt from this Narration:

1. This narration heralds immense virtue on behalf of Khadijah ¢zdiss. Allah

Jds8s2 conveyed His salam specifically to her.
Ibn al-Kathir writes:
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Amongst the specific virtues of Khadijah 4 is that Allah dsscz sent his
salam to her with Jibril and it was conveyed to her by Rastlullah s,

This! A virtue unprecedented.?

1 Sahih al-Bukhart, 3610, Sahth Muslim, 2432.

2 Tbn Kathir: Stirah al-Ahzab: 28/29.
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2. Affording respect to women is not by speaking to them directly. Part of
revering women is to send a message to them through somebody. Allah

58 says in the Qur’an:

57
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And when you ask [his wives] for something, ask them from behind a partition.

That is purer for your hearts and their hearts."

3. Umm al-Mu’'minin Khadijah @5 saw to the needs of Rastlullah Asdfe
in such a complete manner that until she passed away he did not take

another wife.
4. Tbn al-Hajar has said:
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This incident portrays her deep understanding. She did not reply to the
salam of Allah ds#s2 by saying, ‘And upon Him be salam’ as had occurred

with some of the Sahabah sz who had said ‘salam be upon Allah’ in

their tashahhud. Rastlullah s forbade them from doing so saying,
“Verily Allah is Himself salam. So say, al-tahiyyat li Allah.” Khadjjah cegss
understood that the reply to Allah &&=z would not be like the reply one
gives to the creation as ‘salam’ is one of the names of Allah 5@z and
a prayer for peace, both of which would not apply to Allah sz, 1t is

as though she said, ‘How can I reply with salam when it is His name and

1 Siirah al-Ahzab: 53.

84



[peace] is sought and attained from him. Therefore, one can only praise
Allah dss! She thus chose to replace the reply with a praising him and
clearly differentiated between him and the creation by replying to the
greeting of Jibril separately.!

Some have questioned the authenticity of the hadith wherein Rastlullah
dsdfle says, “Many men have achieved (greatness), however amongst
women not many have achieved (greatness) besides Khadijah bint
Khuwaylid.” This will be discussed further in the Twenty Fourth Narration.
But questioning the veracity of this narration does not take away the
great status of Khadijah @iz which is established through many other

narrations.
5. Ibn al-Kathir writes:
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And from Khadijah’s a5 special qualities, is that she never hurt him-ever,
and she never made him angry, and he never swore not to have sexual
relations with her, nor did he reprimand her, nor cut relations with her-

and sufficient is that as a virtue and merit.?

It is as though the recompense of this was a palace in Jannah wherein

there is no noise nor fatigue as actions are recompensed the like thereof.

6. Some scholars have deduced the virtue of Khadijah @i to be greater
than ‘A’ishah @& from this hadith as she had received greetings from
Allah d&%2. An honour unmatched. However, a specific virtue cannot
be used as a blanket ruling. When looking at status, all virtue must be

considered.

1 Fath al-Bart.

2 Tbn Kathir: Stirah al-Ahzab: 28/29.

85



7. Khadijah'’s @& palace will be of hollow pearls; other narrations indicate

towards this.

8. Suhayli mentions her palace in Jannah is a reflection and reward for the
calm and tranquil environment that she herself generated for her husband.

Neither did she raise her voice above his, nor did she cause him distress.!

9. She gave her house for the din of Allah d%%=2 and thus Allah dS@az
gave her a better home in Jannah. And actions are recompensed the like
thereof.

10. Handing herself and her affairs over to Allah 4§42 and His Messenger
Jsdedfe was an outstanding feature of Khadijjah s, This total
subjugation is a hallmark of a true believer. The salam of Allah J&%=2 was

areflection of her surrendering herself to Allah.

11. Due to her endless effort in her home and suffering much for the faith,
her palace would be the epitome of serenity with no feelings of fatigue.
Any women today too—of the Ahl al-Bayt or otherwise—who endures
difficulty by way of Islam and perseveres the integrity of her home will be

entitled to the same.

12. Hafiz ibn al-Hajar has mentioned that the narration of al-Tabarani suggests
a similar incident of salam with regards to ‘A’ishah &=, However, this

narration is considered to be shadh (irregular).

1 Al-Bidayah wa al-Nihayah, vol. 3 pg. 128. Ibn Kathir has narrated it in his book on Sirah as well, vol.
2 pg. 133
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The Twenty Third Narration
Ibn ‘Abbas &= narrates:
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Rastlullah &4t made four lines on the earth and asked, “Do you know
what this is?”

The Sahabah s replied, “Allah and His Messenger know best.”

Rasilullah Jzsst said, “The best of the women of paradise, Khadijah bint
Khuwaylid, Fatimah bint Muhammad, Asiyah bint Mazahim the wife of

Pharaoh, and Maryam bint Tmran.”

Commentary and Lessons Learnt from this Narration:

1. This narration holds great virtue in favour of Fatimah bint Muhammad
and her mother Khadijah bint Khuwaylid &5 as they are considered one

with Asiyah and Maryam &z,

2. ‘The best’ as recorded in this narration serves as a proof for those who
regard Khadijah and Fatimah @455 to enjoy a higher status than ‘A’ishah
Gedls, A group of scholars hold this view. Hafiz ibn al-Hajar has given
strength to this view by relating the following narration of al-Bazzar and

al-Tabarani in Fath al-Bar on the authority of ‘Ammar ibn Yasir &s:
el sl o e L2 LS gl ol Lo Bt 2 0

Khadijah enjoys virtue over the women of my ummah just as Maryam

enjoys virtue over the women of the world.?

1 Musnad Imam Ahmad, Hadith: 2568. Sahih Ibn Hibban, Hadith: 7010. Musnad Aba Ya'la, Hadith: 2722.

2 Fath al-Bari, Hadith: 3685.
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This narration has been attested to as sound by Ibn al-Hajar.

However, this is disputable as the correct reference for this narration is
al-Tabari, Ibn al-Hajar was therefore mistaken or had an omission when
referencing. Another point of contention is that the narration is recorded
on the authority of ‘Ammar ibn Sa‘d al-Qaraz and not ‘Ammar ibn Yasir
&l Furthermore, those who have included the former amongst the
Sahabah %245 are mistaken. Also, the one narrating from him is Ab{ Yazid
al-Humayri MisrT who is an unknown narrator. How can this chain than

be sound?

In fact, there is no need to go to lengths in establishing this hadith as
sound when the hadith of this chapter clearly institutes their status.

There are three opinions on this matter from the early scholars:

a. Khadijah and Fatimah &z both enjoy a higher status than ‘A’ishah

b. ‘A’ishah holds a higher status than both of them
c. There is no difference as each one enjoys their own unique status.

One should note however that these kinds of differences of opinion have no practical

application. And Allah 382 knows best.

. Some scholars have attempted to prove the virtue of Maryam over Khadijah
and Fatimah based upon the narration recorded in Azwdj al-Nabi with the
following chain of narration, Zubayr ibn Bakkar— from Muhammad ibn
al-Hasan — from ‘Abd al-‘Aziz ibn Muhammad — from Misa ibn ‘Ugbah —
from Kurayb — from Ibn ‘Abbas s — narrating from Rastlullah Aseafe

who said:
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The leaders of the women of Jannah are Maryam bint Tmran then Fatimah

then Khadijah then Asiyah the wife of Pharaoh.

This narration would resolve the difference of opinion held by the scholars
if it were sound. However, this is not so as the narrator Muhammad ibn
al-Hasan, ibn Zabalah has been accused of lying by more than just one

of the scholars.

Yes, Abt Dawid has also recorded this narration with a sound chain
which does not feature ‘then’ between the names. A point of note here,
Abii al-‘Abbas Qurtubt has recorded this in al-mufhim from Ibn ‘Abd al-
Barr’s al-Isti'ab with the chain of narration thus, Zubayr ibn Bakkar— from
Muhammad ibn al-Husayn which is a mistake and due to which Qurtub1
has authenticated it. Muhammad ibn al-Hasan, ibn Zabalah would be
the correct chain, who as we have mentioned is a fabricator who changes

the chain as well as subject matter of the ahadith.

Ibn al-Hajar commenting on this hadith has used the words ‘c.t .0’

which is a display of laxity. The narration is baseless.
. Question: What was the reason for drawing the four lines?

Answer: One looking at the teaching methodology of Rastilullah Asafe
will conclude that when he would intend emphasizing a particular point
he would complement his speech with an act thereby leaving a lasting

impression in the minds of the Sahabah #¢gis,

. The narration holds great virtue in favour of Asiyah and Maryam &s&is.

They have been named the leaders of the women of paradise.

. This narration refutes the notion of those that consider Maryam &5

to be a prophet. If she truly was a prophet, she would not have been
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mentioned alongside other pious [non prophet] women in this manner as
the status of a Prophet is far greater than the status of a pious person by

the consensus of the ummabh.
Question: What do we then make of the verse:
fA G 6 5
And [mention] when the angels said, “O Maryam”.!

Answer: An angel addressing one does not necessitate prophethood.

Inspiration from Allah d&%a2 does not necessitate prophethood either!

Ponder over the following verse:

J=0 _Lg S j| 5
And your Lord inspired to the bee.”

Another glaring detail that refutes proving the prophethood of women
through the purport of this verse is that the angels would greet some of

the Sahabah #2555 as well, whom nobody considers prophets.

Consider the following verse and the clear distinction it makes between

prophethood and piety:

‘5//
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The Messiah, son of Maryam, was not but a Messenger; [other] Messengers have

passed on before him. And his mother was a supporter of truth.?

1 Siirah Al ‘Tmran: 42
2 Strah al-Nahl: 68.

3 Stirah al-Maidah: 75.
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Another verse that clarifies this misconception by perpetuating
prophethood to be solely amongst males is:
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And We sent not before you except men to whom We revealed [Our message].!

Imam al-Nawawi has written the following in his commentary on Sahth

Muslim:
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The opinion that Maryam and Asiyah were prophets is weak and strange.

Many have stated consensus on the implausibility of it.?

. Two of the four leaders of the women of Jannah are from this ummah
whilst the other two are from all the previous nations. This is a great

blessing for this ummah.

. The Ahl al-Bayt are a household and family of immense virtue. Their virtue
cannot be shared by any other family in the world. Khadijah and Fatimah
&gy form part of the leaders of the women in paradise, whilst both are
from the Ahl al-Bayt. This virtue only adds to that of the Ahl al-Bayt.

1 Strah al-Nahl: 43.

2 Al-Minhdj Sharh Muslim, vol. 15 pg. 199.
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The Twenty Fourth Narration

Abii Misa al-Ash‘arT 465 reports that Rastlullah sl said:
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Many amongst men attained perfection but amongst women none
attained perfection except Maryam, the daughter of Imran; and Asiyah,
the wife of Fir'awn. And the superiority of ‘A’ishah to other women is like

the superiority of tharid* over all other dishes.?

Commentary and Lessons Learnt from this Narration:

1.

Great virtue is dedicated to ‘A’ishah @& in this narration. Her excellence
over other women has been given similitude to the excellence of tharid

over other food.

The virtue of Maryam and Asiyah &4 shines through as women who had

achieved excellence.

Ibn al-Qayyim writes, “Bread is the best filler and meat the best curry.
Tharid is made of the two. When they come together there’s nothing
better”

Imam Nawaw1 writes in his commentary on Sahth Muslim, “In this narration

perfection is in the sense of piety and taqwa.”

The scholars commentating on this have said that other women not
having attained perfection is specific to their time and not a general rule

throughout.

1 An Arabic dish prepared from meat and bread.

2 Sahih al-Bukhari, 3230; Sahih Muslim, 2431.
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This opinion makes sense when the narrations that have Khadijah and

Fatimah &4 as the best women of Jannah are taken into consideration.

Some scholars have added to the narration of this chapter the name of
Khadijah w2 after that of Maryam, the daughter of Tmran; and Asiyah,the

wife of Fir‘awn.

Ibn Kathir has recorded it in his Tafsir with referenced to Sahih al-Bukhart
and Sahth Muslim.

Many scholars have quoted the narration as such referencing Tafsir ibn
Kathir which in fact is a mistake on their part, May Allah d§%=2 have
mercy on them. There is, in fact, no mention of Khadijah @& in the books
of Sahih al-Bukhari and Sahth Muslim.

Yes, it has been narrated in this manner by Ibn Jarir in his Tafsir from — al-
Muthanna ibn Ibrahim al-Amili from — Adam ibn Abi Iyas — from Shu'bah.

He has the following addition in this narration:
oz iy bl el 5 ey ot
And Khadijah bint Khuwaylid and Fatimah bint Muhammad.

Many others have narrated the same from — Adam ibn Ab1 lyas and —

from Shu‘bah without the addition. Also, al-Muthanna is an unknown.

However, Abli Usamah Hammad ibn Abi Usamah has narrated it in a similar
fashion as al-Muthanna from Shu‘bah as recorded by Tha'labi in his Tafstr.
Ibn Kathir has also recorded it in al-Biddyah wa al-Nihayah, attesting to
the veracity of its chain till Shubah, from Ibn Mardawayh’s Tafsir from —
Shu‘bah from — Mu‘awiyah ibn Qurrah from — his father Qurrah ibn Iyas
— with the wording:
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Except three: Maryam bint Tmran, Asiyah—the wife of Fir‘awn, and
Khadijah bint Khuwaylid.

If this addition is accepted, then so will be its meaning and vice versa. And
Allah 8&5e: knows best.

. Crowning both Maryam bint Tmran and Asiyah &z has a subtle indication
which has been mentioned by scholars such as Ibn Kathir. Both reached
this great status and both looked after and saw to the needs of a prophet
in their childhood

. The common characteristic between these noble women their fervour to
spread and assist the din of Allah 3552, 1t is perhaps this that led to their

great status.

. Ibn Kathir has mentioned that the last portion of the hadith of this chapter
alludes to the virtue of ‘A’ishah iz over all other women including
those mentioned before her. Or, it could mean that her virtue supersedes
all others besides those mentioned before her. Then outside proof will be

sought to decide the greater status between them.
. Question: Why was ‘A’ishah @85 given similitude to tharid?

Answer: The Arabs consider tharid to be the best food due to its many
benefits and its ability to satiate one’s hunger with much less. Rastlullzh
il indicated to the independence of this food and the similitude was
given thus; just as tharid needs nothing else to complement it similarly,
‘N’ishah wdizs will have attained complete knowledge of SharTah coupled
with enviable piety. This prophecy of Rastlullah is.&ife came to light
with ‘A’ishah &5 giving much knowledge to the ummah, so much so that

the Sahabah #2455 were in need of her knowledge time and time again.
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10. The knowledge of Shari'ah when attained by a woman, grants her a status
unmatched. It was this knowledge and deep understanding of ‘A’ishah
@il that bolstered her into a league of her own. Knowledge benefits just
as tharid does, the benefit ‘A’ishah @&l passed on to this ummabh is just

like, if not much greater, than the benefit tharid gives to the body.
Abli Miisa al-Ash‘arT 485 paying tribute to her knowledge says:
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When we—the Sahdbah—were faced with difficulty in understanding

any narration, we went to ‘A’ishah and promptly found her to have some

knowledge regarding it.!

1 jami' al-Tirmidht, 3883; Mishkat al-Masabih, 6185.
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The Twenty Fifth Narration
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Ibn Shihab says: ‘Urwah ibn al-Zubayr, Sa‘id ibn al-Musayyab, ‘Alqamah ibn
Waqqas, and ‘Ubayd Allah ibn ‘Abd Allah ibn ‘Utbah ibn Mas‘td reported
to me the hadith of Sayyidah ‘A’ishah e, the wife of Rastilullah feage,
regarding the accusation levelled against her by the slanderers which Allah
dsuez exonerated her from. Each of them reported to me a portion of the
hadith. They corroborate each other, although some of them retain it better
than others. Sayyidah ‘A’ishah wass, the wife of Rastlullah Js.age, stated:

When Rastlullah &z intended to leave on ajourney, he would draw lots
between his wives. And whoever’s name came out, he would take her on

the journey with him.

Accordingly, Rastlullah s cast lots between us on an expedition he
was undertaking and my name came out. I thus accompanied Rastlullah
A on the journey. And this took place after [the law of] hijab was
revealed. I would be lifted while sitting on my carriage and would remain
there. In this way we travelled. After Rastlullah .5t concluded his

expedition, he returned.

One night, while we were approaching Madinah on our return, the
announcement to proceed was made. I stood up after the announcement
to proceed was given and walked until T passed the army [in order to

relieve myself]. After I finished, I came to my conveyance and found that a
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necklace of mine made with Yemeni pearls had broken off. I went in search
of my necklace which delayed me. Meanwhile, the group that would lift my
carriage onto my camel came, picked up my carriage and placed it upon
my camel which I was riding upon, thinking that I am in it. Women in those
days were light; they had no fat. They would eat very little. That is why, the
group did not find the lightness of the carriage strange. Also, I was a young
girl at the time. They made the camel stand and proceeded. I only found
my necklace after the army had moved on. So I came to where they were
stationed, but there was not a soul present. I advanced to the place I was
present at and thought that they will realise that I am missing, so they will

return to fetch me. While sitting at that place, sleep overtook me.

Safwan ibn Mu‘attal al-Sulami then al-Dhakwani was the rear-guard of
the army. He travelled from the early portion of the morning and reached
where I was in the morning. He saw the form of a person sleeping. So he
approached me, and recognised me as soon as he saw me, as he had seen
me prior to [the law of] hijab. He said, “To Allah do we belong and unto Him
shall we return,” which woke me, which he recited as soon as he recognised
me. Subsequently, I covered my face with my jilbab!. By Allah, he did not
speak a word to me, nor did I hear a word from him besides his saying
“To Allah do we belong and unto Him shall we return.” He made his camel
kneel on its front legs, and I mounted it. He then walked leading the camel
with me until we reached the army after they had alighted at midday. And
destroyed were those who were destroyed [by initiating and spreading the
slander]. The one to initiate the slander was ‘Abd Allah ibn Ubay ibn Saldl.

Finally, we reached Madinah and I fell ill for a month from the time we
reached. People were speaking about the slander extensively, and 1 was
totally oblivious of everything. Although, one thing did concern me in my
sickness. I did not observe the affection Rastlullah i<z would normally
display when I was sick. He would just come to me, make salam and ask,
“How are you?” Then he would leave. This would worry me. However, I
never suspected anything evil. Not until I left the house one day after

recovering.

1 Loose fitting outer garment.
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Umm Mistah came with me towards the place where we would relieve
ourselves. We would go out every night. And this was before toilets were

built close to our houses.

Anyways, Umm Mistah and I were walking. She was the daughter of Abt
Ruhm ibn ‘Abd Manaf and her mother was the daughter of Sakhr ibn ‘Amir,
who is the maternal aunt of Aba Bakr al-Siddig. Her son is Mistah ibn
Uthathah ibn ‘Abbad ibn ‘Abd al-Muttalib ibn ‘Abd Manaf.

We were coming back home after relieving ourselves when Umm Mistah

slipped on her shawl. She exclaimed, “May Mistah perish!”

“What an evil statement you made,” I countered, “are you cursing a man

who witnessed Badr?”

She said, “Oh you! Did you not hear what he said?”

I asked, “And what did he say?”

She then informed me of the slander, hearing which my sickness intensified.
As I returned home and Rasiilullah is.&5% came to me, he made salam and
asked, “How are you,” I said, “Will you permit me to go to my parents?”
At that moment, I wished to verify the information from them. Rastlullah
Jseif> awarded me permission so I came to my parents and said to my
mother, “O beloved mother, what are people speaking?”

She said, “O my beloved daughter! Take it easy upon yourself. By Allah,
very seldom is a pretty woman with a man who loves her, and she has co-

wives, except that they take advantage of her.”

I exclaimed in disbelief, “Purity belongs to Allah! Are people actually
discussing this?”

I cried that whole night until morning; my tears were incessant and I never

had a wink of sleep. The next morning, I was still weeping.
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Meanwhile, Rastlullah &4 summoned ‘Alf ibn Abi Talib and Usamah
ibn Zayd sz during the pause of revelation, to consult them with regards
to separating from his wife. Usamah ibn Zayd expressed to Rastlullah
Fsaie his knowledge of his family’s innocence and the love he possessed
for them. He submitted, “O Messenger of Allah! It is your family. We know
nothing but good about them.”

With regards to ‘Al ibn Abi Talib, he said, “O Messenger of Allah! Allah
did not constrain for you. And there are plenty women besides her.

Nonetheless, if you ask the slave girl, she will tell you the truth.”

Accordingly, Rastilullah iz« called Barirah and said, “O Barirah! Did you
see anything suspicious?”

Barirah replied, “No, by the Being who sent you with the truth. I did not
see anything in her which I could denounce her for except than she is a
young girl who sleeps [thus displaying negligence] from the dough of the
house, and then the sheep comes and eats it.”

Rastlullah fz.&si= stood up and sought relief from ‘Abd Allah ibn Ubay ibn
Saldl on that day. Rastlullah %t announced while on the pulpit, “O
gathering of Muslims! Who will rid me of a man who has hurt me regarding
my family? By Allah, I know nothing but good about my family. And they
have mentioned a man, about whom I know nothing but good, and he

would only enter my house with me.”

Sa'd ibn Mu‘adh al-Ansart & stood up and said, “O Messenger of Allah,
I will relieve you of him. If he be from the Aws, I will cut off his neck. And
if he is from our brothers, the Khazraj, then command us and we will

comply.”

Upon this, Sa'd ibn ‘Ubadah stood up, the head of the Khazraj—and he was
a righteous man all along. However, tribalism seized him. He said to Sa'd,
“You lied! By Allah’s oath, you will not kill him and you will not be able

tol”
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Usayd ibn Hudayr, the nephew of Sa'd ibn Mu‘adh, then stood up and
said to Sa‘'d ibn ‘Ubadah, “Nay, you are lying. By Allah’s oath, we will most
certainly slay him. You are a hypocrite defending the hypocrites.”

The two tribes, Aws and Khazraj, were provoked to the extent that they
wanted to fight each other. Meanwhile, Rastlullah &5 was standing on
the pulpit. He continued hushing them until they kept quiet, after which
he kept quiet.

1 wept that entire day. My tears flowed incessantly and I had not a wink of
sleep. My parents came to me next morning. And now I had cried for two
nights and a day; I had not a wink of sleep and my tears flowed incessantly.

They thought that weeping will rapture my liver.

While they were sitting with me, and I was crying, a woman from the Ansar
sought permission to enter and I acceded to her request. She sat down and
cried with me. We were in this condition, when Rastlullah i.&4% entered
upon us. He made salam and then sat down. Prior to this, he had not sat at
my side from the inception of the slander. He waited a month, but received

no revelation concerning me.

Rastlullah isii recited the shahadah after he sat and then said, “After
praising Allah, O ‘A’ishah! Such and such has reached me about you. If
you are innocent, then soon Allah will exonerate you. And if you have
committed a sin, then seek Allah’s forgiveness and repent to Him. When
a bondsman acknowledges his sin and then repents to Allah, Allah d&saz

accepts his repentance.
When Rastilullah it completed his address, my tears dried up to the
extent that I could not even sense a drop. I said to my father, “Answer what
Rasilullah iz said!”

He submitted, “By Allah, I do not know what to say to Rastlullah iz

So I said to my mother, “Answer Rastlullah fs.si-!”
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She submitted, “I do not know what to say to Rastlullah &ssie”

So I said, I was young and of tender age; and I had not memorised much
Qur’an, “Certainly, by Allah, I know that you have listened to this rumour
so much that it has settled in your hearts and you have believed it. If I say
to you that I am innocent—and Allah knows that I am innocent—you will
not believe me. On the other hand, if I attest before you to something, and
Allah knows that T am innocent of it, you will believe me. By Allah, I do not

find any example for you except the statement of Yusuf’s father:
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So patience is most fitting. And Allah is the one sought for help against
that which you describe.”

I then turned around and lay on my bed.

At that moment, I knew I was innocent and that Allah d%4<: will exonerate
me. However, by Allah I did not think that Allah would reveal concerning
me Qur’an which will be recited. I viewed myself unworthy of Allah dsuaz
speaking about me in the Qur’an that will be recited. Yet, I hoped that

Rastlullah izt will see a dream wherein Allah exonerates me.

By Allah, neither did Rastlullah is<si=- move nor did anyone of the
household leave and revelation began to descend upon him. The intense
difficulty that would seize him seized him until droplets of perspiration
which resembled pearls would flow down his face on a cold day due to the

weight of the Speech being revealed upon him.

When Rastlullah &s.si- was relieved of it, he began to smile. The first

sentence he spoke was, “O ‘A’ishah! By Allah! Allah is:: has exonerated

”

you.

My mother said, “Stand up to him.”
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Isaid, “By Allah, I will not stand up to him. I will only praise Allah, He has

revealed my innocence.”

Allah - the Powerful and Magnificent - revealed:

(,fwa s u\z\lb I5el5 J,.xn ul
Indeed, those who came with falsehood are a group among you.

10 verses in total.!

1 The rest of the verses are as follows:
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Do not think it bad for you; rather it is good for you. For every person among them is what [punishment]
he has earned from the sin, and he who took upon himself the greater portion thereof - for him is a
great punishment. Why, when you heard it, did not the believing men and believing women think good
of one another and say, “This is an obvious falsehood”? Why did they [who slandered] not produce for
it four witnesses? And when they do not produce the witnesses, then it is they, in the sight of Allah,
who are the liars. And if it had not been for the favour of Allah upon you and His mercy in this world
and the Hereafter, you would have been touched for that [lie] in which you were involved by a great
punishment. When you received it with your tongues and said with your mouths that of which you had
no knowledge and thought it was insignificant while it was, in the sight of Allah, tremendous. And why,
when you heard it, did you not say, “It is not for us to speak of this. Exalted are You, [0 Allah]; this is
a great slander”? Allah warns you against returning to the likes of this [conduct], ever, if you should
be believers. And Allah makes clear to you the verses, and Allah is Knowing and Wise. Indeed, those
who like that immorality should be spread [or publicized] among those who have believed will have a
painful punishment in this world and the Hereafter. And Allah knows and you do not know. And if it
had not been for the favour of Allah upon you and His mercy... and because Allah is Kind and Merciful.
(Stirah al-Ndir: 11-22)
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After Allah dssez revealed this in my innocence, Abti Bakr al Siddiq I, who
would spend on Mistah ibn Uthathah due to the latter’s relationship with
him and poverty, said, “By Allah, I will not spend a cent on Mistah ever

again after what he said about ‘A’ishah!” Subsequently, Allah revealed:

T PR TN A TP LN TR LR S NS
B S a3 SIS s sl OF 4215 oSCa adll 50 G Y
- s.0 ) . 0% . s ~ P S S

oS3 55 1030 VT 5505 15405 Al 2
And let not those of virtue among you and wealth swear not to give [aid]
to their relatives and the needy and the emigrants for the cause of Allah,

and let them pardon and overlook. Would you not like that Allah should
forgive you?

Abi Bakr said, “Indeed! By Allah, I will certainly love Allah to forgive me.”

He then returned to Mistah the spending he would give him. And he said,

“By Allah, I will never withhold it away from him ever.”

Rastlullah Jzate questioned Zaynab bint Jahsh about my matter. He

asked, “O Zaynab! What do you know or what did you see?”

She answered, “O Messenger of Allah, I protect my hearing and sight. I
know nothing but good.”

And she was the same one to compete with me from the wives of Rastlullah
Jseife. But Allah safeguarded her due to her cautiousness and piety. On

the other hand, her sister Hamnah, however, opposed her and she was

undone along with others.

This chain of narration is authentic as recorded in Musannaf ‘Abd al-Razzag.! Imam

al-Bukhart and Muslim have also recorded this narration.

1 Musannaf ‘Abd al-Razzaq, Hadith: 9748.
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Commentary and Lessons Learnt from this Narration:

There are many lessons to be taken from this hadith, hereunder are some of

them:

1. The virtue and status of Siddigah bint al-Siddiq, ‘A’ishah bint Aba Bakr
&5, can be understood from this narration as Allah 4%z Himself
exonerated her. Allah d&%=2 announced her purity in the Qur'an by

verses that will be recited in every corner of the globe until the Last Day.

2. The obligation of having good thoughts about the Ahl al-Bayt and the

Sahabah #edis,

3. An evil thought regarding another is the starting point of sin, injustice,

and social imbalance.

4. Those that adopt taqwa will always be victorious at the end. Rastlullah
Az, the Ahl al-Bayt, and the Sahabah 24k suffered much oppression.
Yet, they adopted patience and hoped for rewards in Allah d&%552 which
resulted in the direct aid of Allah d&%=2.. He saved them from the evil of

this slander and gave them honour and prominence.

5. Amongst the greatest of sins is to attempt to disparage one’s brother
Muslim. This rings especially true when it comes to Rastlullah issife
and his family. Extreme caution should be exercised in this matter.
Looking at the end result of those that accused ‘A’ishah @& is sufficient

as a deterrent.

6. When one hears some evil regarding another, the principle of Shari‘ah is
to think good of such a person and not make a rash decision regarding
their character. This is contrary to our behaviour today where we take
relish in speaking of the ‘supposed’ evils of all and sundry. Allah d&8=

says in the Qur’an:
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10.

a
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Why, when you heard it, did not the believing men and believing women think good

of one another and say, “This is an obvious falsehood””?

By and large, the rumours that are circulated regarding the believers
are unfounded. Searching for any proofs of such allegations is a fruitless

activity. Therefore, Allah d&%s: revealed the following verse after the

previous one mentioned:
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Why did they [who slandered] not produce for it four witnesses? And when they do

not produce the witnesses, then it is they, in the sight of Allah, who are the liars.

One of the gauges of piety is the ability to keep oneself safe from attacking
the honour of a fellow Muslim. We see in the narration that Zaynab ez
kept herself away from the rumours due to which she was safe from any
repercussions, on the other hand her sister did not do the same and was

granted the same fate as those who had slandered ‘A’ishah wedis.

Forgiving others is a way to secure honour in this world and the next.
Overlooking the faults of others has always been the way of the pious
as can be seen from the actions of Abu Bakr &5, Over and above this
forgiving others results in forgiveness from Allah dS%=:. Consider the

following verse:
A1 543 51 O3 N 1520005 13455
Pardon and overlook. Would you not like that Allah should forgive you?

Rumours result in the spread of evil and punishment for the carriers of

such.
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11.

12.

13.

The value of monotheism was so deeply entrenched into the hearts of
the Sahabah #24%s and the Ahl al-Bayt that ‘A’ishah @&k said, “By Allah,
I will not stand up to him. I will only praise Allah—He has revealed my

innocence.”

Habban ibn Misa al-Marwazi the student of Ibn al-Mubarak displayed his

amazement at this statement of ‘A’ishah w2, Tbn al-Mubarak replied:
alal demell 2
She has reserved praise for the one worthy of it.!

Those that attempt to vilify the Ahl al-Bayt or try to plot against them
share the character of the hypocrites. Their plots will fall back on them.
Allah 3552 says:
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For every person among them is what [punishment] he has earned from the sin,
and he who took upon himself the greater portion thereof - for him is a great

punishment
WAL Y] 220 5530 e Y
But the evil plot does not encompass except its own people.

Being tested through one’s life and honour is nothing new, this has always
been the case. Reward does not automatically follow hardships; reward
is dependent on the reaction to hardship. If one faces such just as the
beloveds of Allah d%%=2. had done, reward will be attained.

1 M‘arifah ‘Ulam al-Hadith li al-Hakim.

2 Sirah Fatir: 43.
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14. A male who assists the females of the Ahl al-Bayt in ascending a conveyance

should not speak to them; a sign of respect and honour.

15. The virtue of those who protect the Ahl al-Bayt, especially in times of

difficulty. Imam al-NawawT writes:
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This narration is clear in conveying the virtue of Safwan ibn Mu‘attal =
as Rastlullah &= gave testimony on his behalf. And due to him assisting

‘Aishah e in mounting the conveyance in a most respectable manner.!

16. When challenges such as this arise, the young should endeavour to remain
silent in voicing their opinion. The scholars and elders are tasked with

resolving such issues.
17. Imam al-Nawawi says:
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The exoneration of ‘A’ishah @ is through the explicit text of the Qur’an.
If anyone has doubts regarding it—Allah dssez save us from such folly—
will become a renegade disbeliever by the consensus of the Muslims. Ibn
‘Abbas s says, “No wife of a Prophet szt ever committed adultery, an

honour Allah i blessed them with.”

18. The women of the Ahl al-Bayt are held to a higher standard when it comes

to the laws of hijab as they are role models for the daughters of the ummah.

1 Sharh Sahth Muslim.

2 Sharh Sahih Muslim vol. 17 pg. 122.
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19. The utmost humility of the Ahl al-Bayt can be understood from this
narration. ‘A’ishah @@z says, “By Allah 1 did not think that Allah will reveal
concerning me Qur’an which will be recited. I viewed myself unworthy of
Allah 3§82 speaking about me in the Qur’an that will be recited.” Ibn

Kathir comments on this in his Tafsir:
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What do you think then of a person who fasts for a day or two or stands
in prayer for a day or two and begins to think of himself as one entitled to
supernatural abilities. He considers himself to be a blessing to those that
meet him and that people ought to request his prayers. Such people believe
that others have an obligation to respect them, hold on their garments,
and kiss their doorstep; whilst they hold a revered position by Allah d&uaz
who will take immediate revenge on their part if anyone shows disrespect
to them. They consider disrespecting them a sin that cannot be expiated
except by gaining their pleasure. This is the result of pure ignorance,

intellectual deficiency, and unfounded haughtiness.!

20. At times the Ahl al-Bayt too may develop feelings of jealousy. This should

not be a catalyst for oppression though.

1 Tafsir ibn Kathir, Strah Ahzab: 29.
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The Twenty Sixth Narration
Anas ibn Malik 8 says:
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Zaynab bint Jahsh would take pride over the wives of Nabi iz«esie by saying,
“Verily Allah #ssez ordained my marriage from the heavens.” And it was

due to her that the verses of hijab were revealed.!

Imam al-Nasa'T has recorded this with a sound chain of narration. Imam al-
Bukhart has recorded it with the following addition:
Lol 5 155 52 Lo (a5
The Prophet gave the walimah meal which was of bread and meat.?
Another narration of Sahih al-Bukhari has the following detail:
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Zayd ibn Harithah came to the Prophet i complaining about his
wife. The Prophet &= kept on saying (to him), “Be afraid of Allah and
keep your wife.” Anas said, “If Allah’s Messenger Ls&ii= were to conceal

anything (of the Qur'an) he would have concealed this (verse).”

Commentary and Lessons Learnt from this Narration:

1. This narration holds great virtue in favour of Umm al-Mu’minin Zaynab
Gl as the only woman in history to have been married without a witness

and any formal proceedings.

1 Sunan al-Nasa'7, Hadith: 3252.
2 Sahih al-Bukhari, Hadith: 6985.
3 Sahih al-Bukhart, Hadith: 6984.
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A blessing for the Ahl al-Bayt as Allah &% himself conducted the
marriage of Zaynab &&idis. No other family can boast of such honour.

. The obligation of hijab. Allah 4% revealed this injunction in the Qur'an

and the Sahabah #2455 would refer to it outlining the time before and after
the injunction was revealed as ‘A’ishah @&k says, “As he had seen me

prior to [the law of] hijab.”

If the need arises, or one has knowledge of an issue it will be permissible

to speak of one’s own actions.

. The marriages of the Ahl al-Bayt should be carried out in the eye of the

public without any sort of secrets.

The walimah meal amongst the Ahl al-Bayt was moderate without any
extravagance. They desired blessings in their marriage by spending
minimally on the wedding. The most that Rastilullah 1s:£402 had prepared

was in the case of Zaynab iz, a sheep.

. The humility of Rastlullah is.&df. He married the former wife of his

freed slave.
Anas %455 says:
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When the ‘Iddah of Zaynab was over, Allah’s Messenger J«&4i- said to Zayd

to make a mention to her about him. Zayd went on until he came to her

and she was kneading her flour. He (Zayd) said, “As I saw her I felt in my
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heart an idea of her greatness so much so that I could not look towards her
(simply for the fact) that Allah’s Messenger Jz.ik- had made a mention
of her. So I turned my back towards her and I turned upon my heels, and
said, ‘Zaynab, Allah’s Messenger is«k4i- has sent me with a message to you.
She said, ‘T will not do anything until I solicit the will of my Lord. So she
stood at her place of worship and the verses of the Qur’an (pertaining to
her marriage) were revealed, and Allah’s Messenger Js<zif= came to her

without permission.”

+ Zayd ibn Harithah #4&s, amongst the other Sahabah #2dis had a

great amount of reverence for the Ahl al-Bayt.

+ This narration mentions the way the marriage was conducted;

from the heavens.

* Her first husband was the one to take the proposal to her.

9. This is, as Ibn Hajar has mentioned, “Whoever gives his affairs over to
Allah 3%z, will be favoured with the most beneficial for him in this

world and the next.”

10. Rastlullah sz passed on every injunction received from Allah d&8s,

Consider the following verse:
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And [remember, 0 Muhammad], when you said to the one on whom Allah bestowed
favour and you bestowed favour, “Keep your wife and fear Allah,” while you
concealed within yourself that which Allah is to disclose. And you feared the people,
while Allah has more right that you fear Him. So when Zayd had no longer any

1 Sahth Muslim, Hadith: 2567.
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need for her, We married her to you in order that there not be upon the believers
any discomfort concerning the wives of their adopted sons when they no longer

have need of them. And ever is the command of Allah accomplished.!
If Rastilullah .24 was to hide anything it would have been this verse.

11. The verses of hijab being revealed due to her refers to the following

verse:
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0 you who have believed, do not enter the houses of the Prophet except when
you are permitted for a meal, without awaiting its readiness. But when you are
invited, then enter; and when you have eaten, disperse without seeking to remain
for conversation. Indeed, that [behaviour] was troubling the Prophet, and he is shy
of [dismissing] you. But Allah is not shy of the truth. And when you ask [his wives]
for something, ask them from behind a partition. That is purer for your hearts and
their hearts. And it is not [conceivable or lawful] for you to harm the Messenger
of Allah or to marry his wives after him, ever. Indeed, that would be in the sight of

Allah an enormity.?

She was the catalyst for the revelation of this verse as is understood from

the narrations and Tafsir.

1 Siirah al-Ahzab: 33-37.

2 Siirah al-Ahzab: 53.
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The Twenty Seventh Narration
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After Rastlullah Z«za- had passed away the wealth of Bahrain came upon
which Abt Bakr =& said, “Whoever had any debt or promise due upon the

Prophet, should come and take it.”

Jabir =@ stood up and said, “Rastlullah iz had said, ‘If the revenue of
Bahrain should come, I will give you so-much and so much, repeating ‘so

much’ thrice indicating handfuls.”

Abu Bakr a5 said to him, “Stand and take with your hands.” He took what

amounted to five hundred Dirhams.

Abi Bakr g said, “Give him a thousand.” He then gave ten Dirhams each
to the people and said, “This is a prophecy which Rastilulldh i<z had
prophesised.”

The following year more wealth came compared the previous year. He
distributed twenty Dirhams amongst the people and some was left. He
gave five Dirhams each to the servants and said, “Verily we have given

something to these servants of yours as they serve you and work for you.”

The people than requested, “Why don’t you give more to the Muh3jirin
and Ansar as they were the early Muslims and Rastlullah i<z held them

in high esteem.
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Abl Bakr =@ said, “Their rewards are reserved by Allah sz, in this
world equality is better than giving preference.” This was the practice
throughout the period of his khilafah. This continued till the Thirteenth

year, when he passed away at the end of Jumada al-Akhirah.

After Abu Bakr was passed away, ‘Umar a5 succeeded him and Allah
dssez granted the Muslims numerous conquests and even more wealth

poured into Madinah.

‘Umar w=as said, “While Abti Bakr s had his opinion on the distribution
of this wealth, I hold a different opinion. I do not hold those who fought
against Rastlullah #-£4i- in the same esteem that I hold those who fought

alongside him.”

He therefore gave preference to the Muhajirin, Ansar, and those who
fought at Badr stipulating for them five thousand a piece. He further
stipulated four thousand for those who had accepted Islam before Badr
but had not participated in the battle. He stipulated twelve thousand for
the wives of Rastilullah J=«esi besides, Safiyyah and Juwayriyyah &z for
whom he had stipulated six thousand. However, the two ladies refused to
accept the amount. ‘Umar zas explained to them that he had stipulated
more for the others on the account of their hijrah, whereas they had not

performed the hijrah.

They said, “You have stipulated their amount due to the relationship they
shared with Rasilullah &, and not because of their hijrah. We too

share the same relationship with Rastlullah ds.esi-"

‘Umar = thought over the matter and then stipulated twelve thousand
for them as well. He also stipulated twelve thousand for ‘Abbas i, four

thousand for Usamah =, and three thousand for his son ‘Abd Allah sz,
His son said to him, “O my father, why did you stipulate a thousand more

for him, whereas his father didn’t enjoy a higher status than my father, nor

does he enjoy a higher status to me.
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‘Umar = replied, “His father was more beloved to Rastilullah izsi- than

your father and he was more beloved to Rastlullah &<z than you.”

He stipulated five thousand each for Hasan and Husayn s, an amount
equal to that which their father received because of their relationship
with Rasilullah iz, He also stipulated two thousand for the sons of
the veterans of Badr. When ‘Umar ibn Abi Salamah passed by, Umar i

instructed his servants to give him an additional thousand.

To this Muhammad, the son of ‘Abd Allah ibn Jahsh & enquired, “Why are
you giving him more than us when his father had no more status than our
fathers?” ‘Umar a5 replied, “I stipulated two thousand for him because
of (his father) Abii Salamah s and then increased a further thousand
because of (his mother) Umm Salamah wais (the wife of Rasalullah). If
you had a mother like Umm Salamah, I would have also given you another

thousand.”

‘Umar =as stipulated eight hundred for the people of Makkah. When
‘Uthman ibn ‘Ubayd Allah & the brother of Talhah ibn ‘Ubayd Allah wais
came he stipulated eight hundred for him. Nadr ibn Anas a5 then passed

by and ‘Umar =& said, “Give him two thousand.”

To this Talhah ibn ‘Ubayd Allah z&s remarked, “When someone like
‘Uthman

comes to you, you stipulate eight hundred for him but when a youngster
from the Ansar comes to you, you include him amongst those who receive

two thousand?”

‘Umar =4 replied, “I met the father of that youngster on the battlefield
of Uhud and he asked me about Rasiilullah e, When 1 told him that
I assumed that Rastlullah &g had been martyred, he drew his sword,
broke the scabbard and said, ‘If Rastilullah is.<est is dead, then Allah dsse
is still alive and can never die’ He then fought until he was martyred. On

the other hand, this person, was grazing goats at the time. Do you expect
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me to have the same regard for both persons?” ‘Umar «&is maintained this

practice throughout his period of Khilafah.

In the 23rd year he performed hajj where he was informed that people
were saying “When ‘Umar =ai passes away, we shall pledge my allegiance
to a certain man because the pledge of allegiance taken to Abu Bakr i
was a very sudden thing and came to a completion (I shall also do so all of

a sudden and he will automatically become the Khalifah).”

‘Umar a5 intended to address the people on this issue during the days of
hajj however, ‘Abd al-Rahman ibn ‘Awf @& said, “Do not do that, O Amir
al- Mu’minin because hajj brings together the riff-raff and people of low
understanding who will give your words interpretations they were never
intended to mean. Return to the place of hijrah and Iman (Madinah) where

your words will be heard (properly and appropriately).

He returned to Madinah and addressed the people thus, “The news has
reached me that some of you have said that when the Amir al- Mu’'minin
dies, we will instantly pledge allegiance to a certain person just as people
instantly pledged allegiance to Abti Bakr. Although the pledge of allegiance
to Aba Bakr took place very suddenly Allah dssz saved the people from
any evil (that would have been the result of it being delayed). Where will
we find another person like Abti Bakr to whom we would be prepared to
fully submit ourselves as we did for Abl Bakr «a5? One who does so leaves
himself open to murder. Whoever declares himself the Amir without
consulting the Muslims will not be worthy of allegiance. I have seen a
dream and I perceive my end to be near. I have seen a cock peck me thrice.
I asked Asma’ bin ‘Umays the interpretation of this dream and she said,
‘A man of reddish complexion will kill you. If I die then your matters is
to these six with whom Rastlullah Z.£5i= was pleased when he left this
world: ‘Uthman, ‘Alf, Talhah, Zubayr, ‘Abd al-Rahman ibn ‘Awf, and Sa‘d
ibn AbT Waqqas. If they have a dispute, then they should refer to ‘Alf, and
if I live, I will make a bequest. I have looked into the matter of the paternal

aunt and paternal niece, they will be inherited from, but will not inherit. If
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I still live, I will explain matters further and if I die, then you should apply
your minds and I leave you in the care Allah ds#=z. T have created indexes
and catalogues, established cities, expanded your routes of trade till the
shores, and have left a clear path for you. And I fear two types of people
over you, a man who fights on interpretations of the Qur’an and is killed
and one who fights his brother over wealth thinking himself more worthy

of it until he kills him™
He gave this sermon on Friday afternoon and was stabbed on Wednesday.

This narration has been recorded in Musannaf ibn Abi Shaybah with a sound chain

of narration.

The portion of the narration that states, ‘If they have a dispute, then they should

refer to ‘AlT, is worthy of scrutiny.

Commentary and Lessons Learnt from this Narration:

1. The great respect Umar #dis and the other Sahabah #:dis had for

Rastlullah 5.4 and his family.

2. The ruler should give the Ahl al-Bayt their right from the treasury and

give them preference over others.

3. The Ahl al-Bayt should keep records of their lineage so that no person can
claim their lineage as has become common in these times. The narration

of Sahih al-Bukhari and Sahih Muslim is clear, Rastlullah is«&iie has said:

ol ke Gl a2 ol s a5 el 2 JI ol e

Whoever knowingly claims a lineage that isn’t his own then Jannah his

haram for him.?

1 Musannaf ibn Abi Shaybah, Hadith: 4832.

2 Sahih al-Bukhari, Hadith: 6385.
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10.

11

This narration indicates to the consensus of the Sahabah #2455 and the
ummah after them that all the Sahabah #2465 are just and their narrations
accepted. Abt Bakr 22455 did not seek proof from any of the Sahabah #ziis
neither by number nor verification. The other Sahabah #2dis that were

there also accepted this.

The deep knowledge and understanding of ‘Umar &2 can be understood
from this narration. He gave preference to the beloveds of Rasulullah
Asddfle after his passing. He revered the Ahl al-Bayt and fulfilled the
advices of Rastlullah Jz.&df, Ponder over how he distributed large
amounts amongst the Noble Consorts of Rastilullah As«&ifie, ‘Abbas ik,
and how he raised the status of Hasan and Husayn && to that of the

senior Muh3jirin and Ansar in spite of their young age.

The difference of approach taken by Abd Bakr and ‘Umar &:&is in
distributing the wealth was based on the differing needs of the era, place,
and conditions.

An Amir is appointed by his predecessor or by the men of repute taking

the pledge of allegiance at his hand.

Sensitive political matters should not be addressed in front of the general
masses. Leaders should conduct such discussions amongst men of
knowledge and wisdom.

Discord occurs to a greater degree when unity is sought through a

dangerous ideology compared to differences in opinion on minor issues.

A wise scholar will unite the ummah, not cause dissention. Those that open
the door to dissention are the riff raff and people of low understanding,
not the pious and scholars.

. Causation and wisdom behind rulings of SharT'ah can sometimes be lost

to the greats of the ummah as well. A reason to increase in one’s sincerity
and humility to Allah d&5s:, The Wise.
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12.

13.

14.

15.

Erroneous interpretations of the Qur’an are the greatest cause of disunity
in the ummah. Some that haven’t even passed the primary levels of Islamic
education want to delve into the intricacies of the Shariah and fight the
rest of the ummah on conclusions that are a result of their incomplete

understanding.

The virtue of ‘All &4k and his status amongst the Sahabah #zdis and

‘Umar zedis,

This narration is a clear refutation of those who allege the usurpation

of ‘Umar 455 in the wealth of Fadak. How can this claim have any sort

of truth to it whereas ‘Umar &l gave the Ahl al-Bayt preference in the
distribution of wealth?

Ibn Taymiyyah says:
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His (‘Umar) preferring them (Ahl al-Bayt) is famed amongst the scholars,
no two disagree on this. Can one who has such respect for the Ahl al-Bayt
ever oppress the one closest to Rastilullah s, the Queen of Jannah,
Fatimah eais with regards to a small amount of wealth, whereas he gives
many times the amount to her children?! He further gives those that are

even further to Rasiilullah izl and to ‘Alf waixs?!

This narration proves that the pledge of allegiance taken by ‘Alf 4§55 and
the others of the Ahl al-Bayt at the hands of ‘Umar &= was a pledge
recognised by the SharTah. If, as some say (Allah 4% save us from such
folly) ‘Umar #2865 had turned renegade then taking the pledge at his hands
wouldn’t have been permissible, nor would taking the wealth coming from

him be halal.

1 Minhdj al-Sunnah vol. 6 pg. 33.
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The Twenty Eighth Narration
‘Abd al-Muttalib ibn Rabi‘ah says:
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‘Abbas I came to Rasilullah H and said, “O Rasiilullah, we come and see
the Quraysh talking, when they see us they discontinue their discussion.”
Rastlullah it became angry and the vein on his forehead became
pronounced and then he said, “By Allah! Faith does not enter a man’s
heart until he loves you for the sake of Allah, and for the sake of my

relationship.”

This narration is sound at attested to by al-Tirmidhi, al-Hakim, and Ibn

Taymiyyah.

Commentary and Lessons Learnt from this Narration:

1. Loving the Ahl al-Bayt forms part of a person’s iman.

2. Loving every believer will attract the love of Allah 4552, however, this

rings true to a greater degree with the Ahl al-Bayt.

3. The incident mentioned in this hadith is with regards to those from the
Quraysh who had just recently accepted Islam and had carried over their
tribal tensions. These tensions amongst the tribes of the Quraysh were
intensified not long before due to their losses at battle at the hands of
the Muslims. Another issue of contention had been that prophethood
had come to the Banii Hashim. It is for this reason that Abi Quhafah &z

asked at the ascension of Abii Bakr #e& to the seat of khilafah:
1 Musnad Imam Ahmad, Hadith: 1708.
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“Have the Bani ‘Abd Manaf and Bant Makhziim accepted his khilafah?”
The people replied, “Yes”.
He said, “That is the bounty of Allah, which He gives to whom He wills.”

Abu Sufyan s then came to ‘All zais and said, “Are you okay with the

khilafah being in the Bana Taym?”

He replied, “O Abt Sufyan, Islam hasn’t kept things as they were in
Jahiliyyah (tribal feuds are a thing of the past).”

However, when Islam became firm in their hearts the ill feelings that

persisted in Jahiliyyah dissipated and they became one.

. This narration holds great virtue for the uncle of Rastlullah iz,
‘Abbas edis,
. One is encouraged to display anger when the Ahl al-Bayt are harmed even

if it be to a small degree.

. The obligation of defending the Ahl al-Bayt against those who harbour
ill feelings towards them. Having such sentiments indicates to one’s

weakness of Tman.

. This narration refutes the Nawasib who hate the Ahl al-Bayt. They have
made themselves targets of the anger of Rasiilullah As«&4z in this world

and cannot dream of his intercession on the Day of Qiyamah.

1 Al-Mustadrak li al-Hakim, vol. 3 pg. 78.

124



8. The family of Rastlullah #=<&4{= holds virtue over any other individual’s

family. Ibn Taymiyyah says:
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Since they are the best of creation, their actions are the most virtuous
as well. The best amongst them is one who no other creation is equal to;
Rastlullah &<, The virtuous amongst them are better than the virtuous

from the other Arab tribes, the Banti Isra’1l, and others.!

9. The Ahl al-Bayt will always refer to Rastlullah is«&if= in matters and
disagreements, no matter what status they reach. After the passing of
Rasilullah Zz<&4ie this will be attained by referring to his way of life and
the pristine SharTah he had left behind.

10. Rastlullah #5445 would not take oaths except in grave and important

matters.

11. Similarly, Rastlullah A%«&4e would not become angry except in grave and

important matters.

1 Majmu' Fatawda ibn Taymiyyah, Bab Hadd al-Qadhaf.
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The Twenty Ninth Narration
Anas ibn Malik #855 says:
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Whenever drought threatened them, ‘Umar ibn al-Khattab would seek rain
by the virtue of ‘Abbas ibn ‘Abd al-Muttalib.

He used to say, “O Allah! We used to ask You for rain through the virtue
of our Prophet, and You would bless us with rain, and now we ask You for
rain through the virtue of the uncle of Your Prophet. O Allah ! Bless us with

rain.” And so it would rain.!

Commentary and Lessons Learnt from this Narration:
1. Du‘as are accepted through the pious amongst the Ahl al-Bayt.
2. The desirability of seeking rain by the virtue of the select amongst the Ahl

al-Bayt. The people should say amin to their supplication as the jurist have

mentioned. A group of scholars have attested to this such as al-Baghawt.

3. When faced with specific or general problems the supplications of the

pious should be sought.

4. The select amongst the Ahl al-Bayt should be treated with the respect one

treats their parents with.

5. The consensus of the Sahabah #z4 in revering the Ahl al-Bayt and their
consensus on the fact that ‘Umar %4 revered them. Furthermore, the
consensus of the Sahabah #:555 is deemed a proof in SharTah. A lesson

worth pondering over.
1 Sahih al-Bukhari, Hadith: 3507.
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6. Karamat is established in the right of ‘Abbas &z, the uncle of Rastlullah

S,

7. The virtue of ‘Umar i in his humility displayed to ‘Abbas x4k, This

virtue has been attested to by al-Hafiz in Fath and al-Amir in al-Subul.

8. Seeking of goodness through the virtue of the pious is an established

practice of the Sahabah #24is as seen from this hadith.

9. General mass gatherings will only be permitted by the concession of the
leader. The people asked ‘Umar #dis to seek for rain as they had asked
Rastilullah Js.ede. Al-‘AynT says:
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Going out to seek rain and gatherings would only take place with the

permission of the Imam. As this can have negative consequences. This has

also been the way of the past nations as Allah dszz says:
GRS Lt BT

And We inspired to Misa when his people implored him for water."?

1 Strah A'raf: 160.

2 ‘Umdat al-Qari, vol. 7 pg. 23.

127



The Thirtieth Narration
Mustazil ibn Husayn says:
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‘Umar ibn al-Khattab sent a proposal to “Alf for his daughter. He excused
her citing her young age and said, “I had kept her for my brother’s son,
(‘Abd Allah ibn Ja‘far). ‘Umar said, “I intend marrying her because I heard
Rastlullah &ssie saying, ‘Every tie of kinship, and every association will

be cut off on the Day of Qiyamah, except my kinship and my association.”

This narration is sound even though in the chain of narrators there is Sharik who
is considered weak as this hadith has been narrated by many other Sahabah #zgis
with different chain of narrations. It has also been reported that the Sahabah

#2dls congratulated ‘Umar #2485 on this marriage of his.

Imam Ahmad has proven through this narration that Muawiyah s too is
included as he was the brother in-law of Rasiilullah is:&de, and also shared

tribal relations with him.

The daughter of ‘All &4k mentioned in this narration is Umm Kulthtm as is

expressly mentioned in other narrations.

Commentary and Lessons Learnt from this Narration:

1. The Ahl al-Bayt are unique in the sense that it is only their kinship that
will hold weight on the Day of Judgment. No other family relation will
benefit on that day.

1 Al-Mukhtarah of al-Imam al-MaqdisT
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2. This narration and the following verse seem contradictory:

PR
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So when the Horn is blown, no relationship will there be among them that Day, nor

will they ask about one another.!

In an attempt to reconcile between the hadith and this verse some have
refuted the hadith which is not correct to say the least. Some have said
that sabab and nasab as mentioned in this narration is in the meaning of the
Qur’an and ahadith, whilst others have opined that the narration speaks
of the people of this ummabh specifically as they have a special connection
with Rastilullah Assde,

The Sahabah #2455 and the Khulafa understood this narration to be specific

with the Ahl al-Bayt which is the correct view.
Question: What then of the following narration:
i s § s (s Ty s

He who lags behind in doing good deeds, his noble lineage will not make

him go ahead.?

Answer: This narration is general in its meaning whilst the narration of

the chapter is specific.

Question: The narration of the chapter is refuted by the following

statement of Rastlullah 5.4 addressing the Bana Hashim:
oSl 55 pdlasl ol LY

1 Strah al-Mu’mintn: 101.

2 Sahth Muslim, Hadith: 2699.
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It should not be that people come with their deeds and you come with

your lineage.

Answer: This narration is not found with this wording. For arguments sake
if one were to believe it to be a sound narration, it was a warning sounded
by Rastlullah #5454 and not a negation of their unique speciality. If
this was the case, then the understanding of the Sahabah #24ks and the

Khulafa” would be wrong.
Question: What would one make of the following narration:

Lt alll o oS 22T Gl de L
0 Banil ‘Abd Manaf, I cannot avail you against Allah.!

Answer: This was part of a sermon delivered at the initial stages of
prophethood where the Quraysh were called towards monotheism. Refusal
to this call would result in RasTlullah As:£4{= not being able to assist them.
It is for this reason that Abx Lahab did not benefit in anyway though he
was the uncle of Rastilullah s:&4(e. The answer is thus, whoever attests
to the Islamic creed will be worthy of special treatment whilst those who

do not will not be worthy of such.

3. The desirability of intermarrying into the Ahl al-Bayt. The greats amongst
the Sahabah #24is attained this blessing. The four rightly guided Khulafa’
had all attained this accolade.

4. This narration does not necessarily mean that no one from the Ahl al-Bayt
will be punished on their misdeeds. 1t is possible that Rastlullah Asafe
will intercede on their behalf after their punishment or that the mercy of

Allah d&8e: will envelop them after the atonement for their sins.

1 Sahih al-Bukhari, Hadith: 4493.
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10.

11.

. The Ahl al-Bayt should by no means rely on this hadith whilst committing

to a sinful lifestyle. Doing so will result in the fears of Ibrahim stk

coming true:
N EAN
OFazen Y5
And do not disgrace me on the Day they are [all] resurrected.!

What disgrace can be greater than people come with good deeds whilst

the Ahl al-Bayt come with evil deeds on the Day of Qiyamah.

Intermarrying amongst the Ahl al-Bayt is better unless the proposal is

from the likes of ‘Umar e&is,

The honorable wives of Rastilullah dz.&4ie will remain as his wives in the
hereafter as well as established by other ahadith. The Sahabah %24k and

the scholars of the ummah have a consensus on this matter.

The extreme adherence to the Sunnah of Rastlullah i%s&dfe by Umar
2485 and his love for being included as one who married into the Ahl al-

Bayt even though he was elderly at the time.

Generally young girls would not be married till they had matured. However,

there were most definitely exceptions to this rule.

The permissibility of taking oaths on important issues.

1 Siirah al-Shu‘ara’: 87.
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The Thirty First Narration
‘Abd al-Muttalib ibn Rabi'ah ibn al-Harith narrates:
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His father, Rabi'ah ibn al-Harith, and ‘Abbas ibn al-Muttalib said to ‘Abd
al-Muttalib ibn Rabi'ah and al-Fadl ibn al-Abbas, “Go to the Messenger of
Allah #2456 and tell him, ‘O Messenger of Allah, we are now of age as you
see, and we wish to marry. Messenger of Allah, you are the kindest of the
people and the most skilled in matchmaking. Our fathers have nothing
with which to pay our dower. So appoint us collector of sadagah (zakat),
Messenger of Allah, and we shall give you what the other collectors give

177

you, and we shall have the benefit accruing from it
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‘Alf came to us while we were in this condition. He said, “The Messenger of
Allah feeai- said, ‘No, 1 swear by Allah, he will not appoint any of you as

collectors of sadaqgah (zakat).”

Rabtah said to him, “This is your opinion; you have gained your relationship
with the Messenger of Allah iz<&4% by marriage, but we do not deem you

jealous.”

‘Al then put his cloak on the earth and lay on it. He then said, “I am the
father of Hasan, the chief. I swear by Allah; I shall not leave this place until
your sons come with a reply (to the question) for which you have sent

them to the Prophet i<,

‘Abd al-Muttalib said, “So I and al-Fadl went towards the door of the room
of the Prophet &=, We found that the noon prayer in congregation had
already started. So we prayed along with the people. I and al-Fadl then
hastened towards the door of the room of the Prophet issi-. He was
(staying) with Zaynab bint Jahsh, that day. We stood until the Messenger

of Allah iz« came. He caught my ear and the ear of al-Fadl.

He then said, ‘Reveal what you conceal in your hearts’

He then entered and permitted me and al-Fadl (to enter). So we entered
and for a little while we asked each other to talk. I then talked to him, or
al-Fadl talked to him (the narrator, ‘Abd Allah was not sure).

He said, ‘He spoke to him concerning the matter about which our fathers

ordered us to ask him.

The Messenger of Allah i<zl remained silent for a moment and raised
his eyes towards the ceiling of the room. He took so long that we thought
he would not give any reply to us. Meanwhile we saw that Zaynab was
signalling to us with her hand from behind the veil, asking us not to be in
a hurry, and that the Messenger of Allah izt was (thinking) about our

matter.
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The Messenger of Allah Js<zif- then lowered his head and said to us, “This
sadaqabh is filth of the people. It is legal neither for Muhammad nor for the
family of Muhammad. Call Nawfal ibn al-Harith to me.”

So Nawfal ibn al-Harith was called to him.

He said, “Nawfal, marry Abdul Muttalib (to your daughter).”

So Nawfal married me (to his daughter).

The Prophet iz then said, “Call Mahmiyyah ibn Jaz’ to me.”

He was a man of Bani Zubayd, whom the Messenger of Allah &5 had

appointed collector of the khums (one fifth of the spoils of war).

The Messenger of Allah Jz<zsfe said to Mahmiyyah, “Marry al-Fadl (to your
daughter).” So he married him to her.

The Messenger of Allah i« said, “Stand up and pay the dower from the

khums so-and-so on their behalf.”

‘Abd Allah ibn al-Harith did not specify it (i.e. the amount of the dowry).!

This narration is authentic and has been recorded in Sunan Abii Dawid and Sahth

Muslim.

Commentary and Lessons Learnt from this Narration:

1. The cousins of Rastilullah #.&4 form part of the Ahl al-Bayt.

2. The impermissibility of giving alms to the Bant Hashim which is inclusive

of the family of ‘Al1, ‘Abbas, Ja'far, and ‘Aqil as mentioned before.

1 Sahth Muslim, Hadith: 1072; Sunan Abai Dawid, Hadith: 2985.
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3. Imam Ahmad and ShafiT &z have included the Bana al-Muttalib in this
prohibition due to their share of the khums being equal as opposed to the
Banil ‘Abd al-Shams and Banii Nawfal. Furthermore, Rasilullah s
had grouped the Bani al-Muttalib and the Bant Hashim as one entity in

ignorance and Islam.

4. Rastlullah 45840 prohibited for them the wealth of charity yet gave
them from the wealth of khums. This serves as proof for Imam Abz Hanifah
&z who approves the wealth of khums for those who are prohibited from
taking from charity. A group of scholars from the other schools of thought

hold the same view.

5. The self-respect of the Ahl al-Bayt is evident from this narration. Al-Fadl
and ‘Abd al-Muttalib did ask for help, they asked for a wage in lieu of

work.

6. Abl al-'Abbas al-Qurtubl says in al-mufhim explaining the naming of

sadaqah as the filth of people:
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This is because it cleanses them of miserliness and their wealth from the

effects of hoarding.!

7. Imam al-Nawawiwrites explaining their exchange with Rastlullah Fz. 4

in this narration:
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1 Al-Mufhim, vol. 3 pg. 128.
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This shows that (zakat) charity will not be permissible for them be it by
way of work, poverty or any of the other eight causes. This is the correct
view according to our scholars. Some have permitted such wealth for the
Bani Hashim and the Banii al-Muttalib if it is in lieu of work performed
by them as it will be a contract of ijarah. This is an extremely weak view
which is refuted by this hadith.!

8. This narration has the statement of RabTah:
ol cyalin
This is your opinion.

However, this narration has been recorded by Imam Ahmad and Ibn

Khuzaymah with a good chain of narrators with the following words:
KIS o RS
This is due to your jealousy.

Abi ‘Ubayd, Ibn Zanjawayh, and al-Tabarani have recorded it with the

following words:
Sl KRwes RS e
This is due to your jealousy and hate.

This particular narration has ‘Abd Allah ibn Salih, the scribe of Layth, who
errs alot. Thus it seems as though the wordings of the latter two narrations
mentioned have been narrated b al-ma'na (Transmission by meaning, i.e.
not verbatim). This is also understood by the fact that the narration of the

chapter has this portion followed by, ‘but we do not deem you jealous’.

1 Al-Minhgj, vol. 7 pg. 179.
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Although we, by no means, hold the belief that the Sahabah #ziis are
infallible, it is quite farfetched that such words be said to ‘Alf =&,

9. A father will marry his son off if able to do so. Equality between children
will not apply in this case as this will form part of expenditure and not
gift giving. If the father is not able to though, this will not be demanded

of him.

10. Al-Fadl and ‘Abd al-Muttalib asked Rastlullah F«&d for work; however,

they received something much better in turn. Ibn al-Qayyim says:
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Rastlullah &s.sie followed in the example of Allah dsssz here. The slave
asks Allah sz his needs which is not given to him. Allah dssez then

gives him something much better and better suited to him.!

11. When a Muftl prohibits someone from something impermissible, he

should direct him to a permissible alternative.

1 I'lam, vol. 4 pg. 160.
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The Thirty Second Narration

Abi Rafi  narrates that:
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The Messenger of Allah &4 sent a man from Bant Makhzim to collect
charity, so he said to AbT Rafi', “Accompany me so that perhaps you may
have some of it.”

So he said, “Not until I ask the Messenger of Allah.”

So he went to the Prophet &s<s= to ask him, and he said, “Charity is not

lawful for us, and the freed slaves of a people are from them.”

The chain of narration of this hadith is authentic and has been recorded in Jami*
al-Tirmidht, Musnad Imam Ahmad, and other books.

Commentary and Lessons Learnt from this Narration:

1. Avirtue for the Ahl al-Bayt in that charity is impermissible for their freed

slaves.

2. The virtue of the freed slaves of the Ahl al-Bayt, as they remain pure from
the filth of people.

3. Serving the Ahl al-Bayt is an honour.

4. Tbn Taymiyyah says:

1 Amali al-Mahamili pg. 334; Sunan Abii Dawid, Hadith: 1560.
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The impermissibility of charity for the freed slaves of the Ahl al-Bayt and
the Ahl al-Bayt is a measure of complete purity. Just as he does not leave
behind inheritance, similarly neither he, nor those who are under his care
will receive any wealth besides that which Allah sz has decreed for

them by way of their expenditure, khums, and spoils of war.!

. Another reason, besides what Ibn Taymiyyah has mentioned as quoted

above, is to close of any and all paths that may lead to the contamination
of their wealth. This is through prohibiting charity to immediate family
members and others who could be a means of funnelling wealth in, such

as freed slaves.

The freed slaves of Rastlullah 4544 had a huge amount of respect for

him and brought their matters before him to decide.

The empathy shared between the Sahabah %245, especially during times

of need.

. The love the Sahabah #z4i had for the Ahl al-Bayt was inclusive of their

freed slaves as well.

The worthiest of positions in SharTah are the Ahl al-Bayt and the pious

that associate with them.

This narration proves the impermissibility of charity for the freed slaves
of the Ahl al-Bayt, with the exception of the freed slaves of the Ummahat

al-Mu'minin as is understood from the incident of Barirah &4z, A point

1 Majma' Fatawa ibn Taymiyyah, vol. 17 pg. 31.
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to understand here is that after attaining freedom if they come into
ownership of a slave and free such a slave, that freed slave will no longer be
prohibited from taking charity. Since the freed slaves of the Ummahat al-
Mu’'minin aren’t constricted, these freed slaves are further in connection
to the Ahl al-Bayt and will not be constricted as well.
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The Thirty Third Narration
‘AN’ishah @i says:
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When the people of Makkah sent about ransoming their prisoners Zaynab
sent some property to ransom Abi al-‘As, sending among it a necklace
of hers which Khadijah had, and (which she) had given to her when she

married Aba al-‘As.

When the Messenger of Allah L= saw it, he felt great tenderness about
it and said, “If you consider that you should free her prisoner for her and

return to her what belongs to her, (it will be well).”
They said, “Yes.”

The Messenger of Allah is<if- made an agreement with him that he
should let Zaynab come to him, and the Messenger of Allah Ls.si sent
Zayd ibn Harithah and a man of the Ansar with the instruction, “Wait in
the valley of Ya'jij' till Zaynab passes you, then you should accompany her
and bring her back.”

This chain of narration is sound as recorded by Abl Dawiid, Imam Ahmad, ibn

al-Jarad, al-Hakim, al-Tabarani and others.

1 A valley in Makkah.

2 Sunan Abii Dawid, Hadith: 2692.
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Commentary and Lessons Learnt from this Narration:

1. The virtue of the daughter of Rastlullah sz, Zaynab ey through
the following:

a. The great love Rastlullah is<&4ie had for her.

b. Her loyalty to her husband.

c. Her sublime character.

d. Her giving preference to her husband over herself.

e. Giving away her necklace to ransom which had a tremendous

amount of sentimental value attached to it.

f. Leaving her husband in spite of loving him, conforming to the

directives of Rasiilullah desksfie.

2. Anybeliever who sees any individual of the Ahl al-Bayt in dire straits should

respond with empathy and an effort to assist them to one’s ability.
3. The daughter of Rastilullah A=« had an upbringing which allowed her
to hold firm onto her Islamic values whilst being so far away from the

Muslims.

4, The virtue of the son-in-law of Rastilullah is«Edfie, Abii al-‘As ibn al-RabT,

and his transcendent character.

5. This narration establishes the implausibility of the assumption that

Zaynab Gedls migrated with her father.

6. Question: How is it that the daughter of Rastlullah izs<&ife travelled
without a mahram?

Answer: Hafiz writes in Fath al-Bari quoting al-Baghawt:
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There is no difference of opinion that a woman can only travel—besides
that which is compulsory—with her husband or her mahram. This law will
not apply to a woman who accepts Islam living in enemy territory or a
prisoner who breaks free. Scholars have added to this such a woman who
has been separated from her family and is found by a trustworthy man. It

will be permissible for him to accompany her till her destination.!
Imam al-NawawT writes in his commentary on Sahth Muslim:
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There is consensus of the scholars that a woman will not travel—besides
for hajj and ‘umrah—by herself except with a mahram. The exception
to this law is for a woman who is migrating from enemy territory. The
scholars agree that such a woman will travel to the Islamic state, be it
without a mahram. This is because staying in enemy territory will result in

her having to keep her religion secret for fear of losing her faith or life.?

Furthermore, staying in enemy territory poses a greater threat to her
than travelling alone does. Also, Rastilullah #%.&4 sent two persons to

accompany her. The above explanation sufficiently answers the question.

7. The love the Sahabah #2dis had for the Ahl al-Bayt and preferring the Ahl

al-Bayt over themselves.

1 Fath al-Bar, vol. 4 pg. 90.

2 Al-Minhdj, vol. 9 pg. 104.
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8.

10

11.

12.

The compassion of Rastilullah zsifie toward the weak, especially those
of the Ahl al-Bayt.

The permissibility of returning prisoners without any ransom if the Imam
finds some reason for doing so. At times this may bring more benefit than
taking the ransom. In this incident for instance, the daughter of Rastlullah
Azsdedfle was returned and Abi al-‘As ibn al-Rabi" #di became a Muslim

soon thereafter.

. Interceding in matters of faith is an exemplary act as much good is realised

through it.

The Ahl al-Bayt should marry their daughters to compatible, noble persons
even though they may not be of the Ahl al-Bayt.

The mutual understanding and compassion of the Sahabah #:4is shines

through in this narration.
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The Thirty Fourth Narration

Jabir ibn ‘Abd Allah %8z narrates that Rastlullah is.Edie said:

This narration has a sound chain of narration. Many of the scholars have

pronounced it authentic such as Ibn al-Hajar in Fath al-Bari. Some have narrated
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The best of the martyrs is Hamzah ibn ‘Abd al-Muttalib and then a man who
stands up to a tyrant whilst commanding him to do good and forbidding

him from evil due to which he is killed.!

it with the wording:

sligidl

The leader of the martyrs.

Commentary and Lessons Learnt from this Narration:

1.

The great virtue of the uncle and foster brother of Rastilullah s,

Hamzah #2455, as one who had attained the highest stages of martyrdom.

. The virtue of the Ahl al-Bayt as they are the only family that can boast

having the leader of martyrs amongst them.

. The immense virtue of calling towards Allah d&@sz,

Calling towards good and forbidding from evil is fard al-kifayah (a

compulsory duty imposed on the ummah as a whole).

. All martyrs are not of one status. Their status differs according to their

sincerity of intention, submission, and piety.

1 Tarikh Baghdad li al-Khatib; Al-Amalt al-Mutlaqah li ibn al-Hajar, Hadith: 182.
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10.

11.

. Advising tyrant rulers holds a special reward as it can be a means of

betterment for an entire nation. The status of such a martyr is befitting.

Rebellion against a tyrant ruler is not a praiseworthy act. If it were so
Rastlullah ds:édle would have instructed thus. He Js:«Edfle, however,
instructed to simply advise them. One can therefore understand that
advising tyrant rulers forms part of the Shari'ah whilst rebelling against

them does not.

. Issues attributed to the Imam should be investigated and established and

not merely rumours of the mill. If one admonishes the Imam on mere

rumours he will be doing an act of evil instead of good.

The innumerable virtues of one who is killed whilst advising a tyrant

ruler.

One who advises a tyrant ruler and is killed reaches the highest stages of

martyrdom.

This narration is cited as proof for those that deem anyone unjustly killed
a martyr. Other narrations support this view as well. Take for example the

hadith of the Muwatta’ wherein Zayd ibn Aslam says:
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‘Umar ibn al-Khattab used to make the following supplication, “O Allah,
I ask you for martyrdom in your path and death in the city of your

prophet.”
Abu al-walid al-Baji says:
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1 Muwatta’, Hadith: 1680.
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There remains consensus that this supplication of his was accepted and
that he a5 was a martyr. This means that whoever is killed in this manner,

even though it may not be battle, will be a martyr.!

1 Awjaz al-Masalik, vol. 9 pg. 353.
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The Thirty Fifth Narration
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Bara ibn ‘Azib =i narrates, “When Rasiilullah is&4f went for ‘umrah in
the month of Dha al-Qa‘dah, the people of Makkah did not allow him to
enter Makkah till he agreed to conclude a peace treaty with them by virtue

of which he would stay in Makkah for three days only [in the following
year].

When the agreement was being written, the Muslims wrote, ‘This is the

peace treaty, which Muhammad, the Messenger of Allah, has concluded.

The infidels said (to the Rastlullah iz, ‘We do not agree with you on
this, for if we knew that you are the Messenger of Allah we would not have
prevented you from anything, but you are Muhammad, the son of ‘Abd

Allah!

Rastlullah isezag- said, ‘T am the Messenger of Allah and I am Muhammad,
the son of ‘Abd Allah.

Rastlullah Jzesie then said to ‘Alf, ‘Erase Messenger of Allah’
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‘Ali said, ‘No, by Allah, I will never erase you [i.e. your name].

Then Rastlullah iz took the writing sheet—and he did not know how
to write—and he wrote [got the following written], “This is the peace treaty
which Muhammad, the son of ‘Abd Allah, has concluded: Muhammad
should not bring arms into Makkah except sheathed swords, and should
not take with him any person of the people of Makkah, even if such a
person wanted to follow him, and if any of his Companions wants to stay

in Makkah, he should not forbid him.

[In the next year] When Rasilullah iscai entered Makkah and the
allowed period of stay elapsed, the infidels came to ‘AlT and said, ‘Tell your
Companion [Rastlullah Js<esie] to go out, as the allowed period of his stay
has finished.

So Rasilullah st departed [from Makkah] and the daughter of Hamzah
followed him shouting, ‘0 Uncle, O Uncle!’

‘Alf took her by the hand and said to Fatimah, ‘Take the daughter of your

uncle’

So she made her ride on her horse.

[When they reached Madinah] ‘Alf, Zayd, and Ja'far quarrelled about her.
‘Ali said, ‘T took her for she is the daughter of my uncle’

Ja'far said, ‘She is the daughter of my uncle and her aunt is my wife.
Zayd said, ‘She is the daughter of my brother’

On that, Rastlullah Js«si- gave her to her aunt and said, ‘The aunt is of the

same status as the mother’

He then said to ‘Alf, ‘You are from me, and I am from you.
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He said to Ja'far, ‘You resemble me in appearance and character’

]

And he said to Zayd, “You are our brother and our freed slave.

Commentary and Lessons Learnt from this Narration:

1.

There is virtue in this narration for a group of the Ahl al-Bayt namely,

Hamzah, ‘Alf, Ja‘far, and the beloved freed slave Zayd #zdis.

. The virtue of Ja'far ibn Abi Talib &k with Rastlullah isaedfe giving

him the mantle of resemblance, “You resemble me in appearance and
character”. This is an accolade not granted to anyone besides him. Allah

J58= says regarding the character of Rasiilullah Asede:

i 5l o 2

And indeed, you are of a great moral character.

. Another virtue of Ja'far 44k which can be gleamed from this narration is

his correct judgment which Rastilullah Az« upheld.

. When the Ahl al-Bayt come to the Imam with a disagreement, he should,

after judging according to the teachings of the Shariah, appease them
all. A token of gratitude to their lineage and following in the footsteps of
Raslullah Zs&d. In cases that involve others the same would not be

emphasised.

. This narration refutes the notion that some hold regarding the infallibility

of some individuals amongst the Ahl al-Bayt. Rastlullah Js«&d said to

. w

Ja‘far zdis, “You resemble me in appearance and character”. However,

1 Reported by al-Bukhari as above, Muslim only reported the portion pertaining to Hudaybiyyah.

2 Stirah al-Qalam: 4.
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this did not result in any of the Sahabah #2555 or the Tabi‘Tn invoking his
infallibility.

The virtue of Hamzah’s 24l daughter by the following:

a. The love of Rastlullah is:&5fe for her and his attention to her

case.

b. The love of ‘All and Fatimah &4 for her and their care for her.

They looked after her on the journey from Makkah to Madinah.
c. Her love for the Messenger of Allah A4z and the Ahl al-Bayt.
d. He being the means of many laws of Shari'ah been enacted.
Rastlullah #5.£4 decided that she would stay with Ja'far i as his wife,
Asma’ bint ‘Umays, was her maternal aunt. The maternal aunt is just like

the mother in compassion. This is a virtue in the right of both husband

and wife.

. The female claiming custody of the female child will be entitled to custody,

as long as her marriage is to a close relative of the child as opined by Imam
Ahmad.

The statement of Rastlullah A=:&4fe to “All, “You are from me, and I am

from you” has many connotations to it. Hafiz writes in Fath al-Bar:

In lineage, relationship through marriage, love and other aspects. A
connection based solely on family relations was not intended here as Ja'far

and ‘Al &4z were the same in that facet.

. Zayd 8% called her my brother’s daughter due to the brotherhood

Rasiilullah As&5e had established between him and Hamzah %25 before

the hijrah and after as mentioned by Ibn al-Qayyim. This establishment of
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11.

12.

13.

brotherhood is expressly mentioned in other narrations of this incident in

al-Musnad and other books on the authority of Ibn ‘Abbas &z,

The daughter of Hamzah s called Rastlullah A4z, ‘O uncle’ out of
respect as Rastlullah ds.E4fe was actually her cousin. Another reason
could be that because Rastlullah is.edfie and Hamzah #2éis were foster
brothers she had known him as her uncle. This is clear from other
narrations wherein ‘AlT & asked Rastlullah <&z if he would marry
the daughter of Hamzah upon which Rastlulldh As«&de replied, “She is
the daughter of my foster brother.”

Situations of ease cannot be equated to situations of difficulty. Similarly,
times of power cannot be equated to times of weakness. The Imam can
therefore agree to terms in times of weakness that would not be allowed
in times of strength. Just as this is the teachings of the SharTah, it is also

logical and holds much wisdom.

‘AlTzedls took her by her hand as she was a child at the time as is established
by other narrations. If she wasn’t young, ‘Ali «&ks would not have held her
as she was his cousin and therefore not his mahram. The narrations also
indicate that he suggested Rastlullah is:<&4{= marry her after she had

reached a marriageable age.
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The Thirty Sixth Narration
‘Abd Allah ibn ‘Abbas &z4is narrates:
J.&A.U\J)M)&Ascrleww\w&rjc})&wqﬂbwwJucwuu.:‘uﬁ
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I was by my aunt Mayminah, the wife of NabT Js.&ag-. Rastlullah Js.zag

came to relieve himself and I brought his water.
Rastlullah iz asked Mayminah, “Who did this?”
She replied, “"Abd Allah ibn ‘Abbas.”

Rastlullah . said, “O Allah grant him the understanding of din and

teach him the interpretation.”

The chain of narration is authentic as recorded in Musnad Ishag ibn Rahawayh.

Imam Ahmad and others have also narrated it.

Those that reference this narration with these wordings to Sahih al-Bukhart and

Sahih Muslim are mistaken. The following wording appears in Sahih al-Bukhart:
SCAPREPAIL
0 Allah, teach him wisdom.
Imam al-BukharT says:

PR S AR FF I

1 Musnad Ishaq ibn Rahawayh, Hadith: 1833.
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Hikmah means to come to the correct conclusions without being a

prophet.
The narration of al-Tabari in Tahdhib al-Athar has the wording:
LA Josb

Interpretation of the Qur’an.

Commentary and Lessons Learnt from this Narration:

1. Thevirtue of Ibn ‘Abbas who was the recipient of this accepted supplication
of Rastilullah 4544z, He thus went on to be counted amongst the most

knowledgeable of the Qur'an and Sunnah.

2. Correct conclusions in interpreting the injunctions of SharTah is not

merely by ability. Ability matched with divine assistance is a prerequisite.

3. Going over and above in reciprocating good to the Ahl al-Bayt is highly

emphasised.

4, The desirability of staying in the company of the scholars and adopting
their character. Especially those of the Ahl al-Bayt.

5. When a scholar sees potential in a student he should supplicate for him.

6. The interpretation of the Qur'an as explained by Ibn ‘Abbas is superior
than others due to the following factors as explained by Muhammad ibn

Ibrahim al-Wazir in al-Ithar:
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a. The supplication of NabT is«&si for him.

b. The interpretation of the Qur’an has come from him in a more complete
manner than anyone else from that era. When the chain of narrators of

such explanations are authentic, the interpretation will be authentic.

c. The consensus of the Sahabah x4 of his great stature in knowledge
especially in the science of tafsir. The incident of ‘Umar & with him

and the other elder Sahabah #z@ in this regard is famous.
d. His being from the Ahl al-Bayt.

e. He would deem interpretations by mere intellect unlawful. He would
say, “Whoever interprets the Qur’an by mere intellect should prepare

his abode in the fire.”!
7. Ibn al-Qayyim writes:
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The difference between Figh and interpretation is that the former applies
to understanding the intended meaning whilst the latter applies to
understanding the reality of the principle behind such. Not everyone who
has the knowledge of Figh grasps the science of interpretation. Only those
who have a firm understanding of all the sciences of SharT'ah will be capable
of this branch of knowledge. Such interpretation is not interpolation of the

text and meaning.?

1 Ithar al-Haqq, pg. 147.

2 Adwa’ al-Bayan, vol. 4 pg. 815.
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8.

10.

11.

12.

Those in positions of authority should know who has done good to them

so they may befittingly recompense them.

Spending time in the company of the pious scholars leaves one with a
sound understanding of SharTah and grants one the ability to attain the

knowledge of SharTah.

This narration is a prime example of the benefits one receives by serving

the scholars.

Rasilullah Asedfe supplicated for wisdom as not every person is blessed
with it. Allah &%= says:

e o o PO S .
138 155 ol A Al O a5 Pl e aisdl 5

He gives wisdom to whom He wills, and whoever has been given wisdom has

certainly been given much good.!

A person’s wisdom only becomes apparent in times of trials and

tribulations.

Wisdom can be attained through learning and the intelligent will grasp

the aspects of wisdom much quicker than others.

1 Strah al-Baqarah: 269.
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The Thirty Seventh Narration
Ishaq ibn ‘Abd Allah ibn Abi Talhah narrates:
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He heard Anas ibn Malik say that Aba Talhah had said to Umm Sulaym, “I
have just been listening to the Messenger of Allah &ssi and his voice was

weak. I recognised hunger in it, so, do you have anything?”

She replied, “Yes,” and brought out some barley loaves. She took her long
head scarf and wrapped up the bread with part of it and put it into my
(Anas’s) hand and gave me part of it to wear. Then she sent me to the

Messenger of Allah, may Allah Js<age,

Anas continued, “I took it, and I found the Messenger of Allah i

sitting in the masjid with some people. I stood by them.

The Messenger of Allah s said, ‘Did Abti Talhah send you?’
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Ireplied, ‘Yes/

He said, ‘For food?’

I said, ‘Yes!

The Messenger of Allah Jssie said to those with him, ‘Let us go.

He set off and I went among them until I came to Abt Talhah and told

him.

Abii Talhah said, ‘Umm Sulaym! The Messenger of Allah Jz«&si- has brought
people and we have no food to feed them!

77

She said, ‘Allah and His Messenger know best

Anas continued, “Abu Talhah went out and met the Messenger of Allah

Jsadle and the Messenger of Allah &ssie approached with Aba Talhah
until they entered.

The Messenger of Allah Z.£4- said, ‘Umm Sulaym, bring out what you have’
She brought out bread. The Messenger of Allah &5 ordered it to be
broken into pieces, and Umm Sulaym squeezed out clarified butter into a
container.

Then the Messenger of Allah &4 said whatever Allah wished him to say,
and said, ‘Will you give permission for ten of them to come in?’ He gave

them permission, and they ate until they were full and then left.

He said, ‘Give permission to ten more. He gave them permission, and they

ate until they were full and left.

Then he said, ‘Give permission to ten more. He gave them permission and

they ate until they were full and left.
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Then he said, ‘Give permission to ten more. He gave permission and they

1971

ate until they were full and left. There were seventy or eighty men’

Imam al-Bukhart and Muslim have also recorded this narration.

Commentary and Lessons Learnt from this Narration:

1.

The impoverished condition of the Ahl al-Bayt. Despite hunger, Rastlullah

Jsedfie did not make it known until it had, by itself, become apparent.

. The virtue of the Ahl al-Bayt on their patience when facing hard times.

. When noticing a need of the Ahl al-Bayt one should make the necessary

arrangements to fulfil their need.

. The result of fulfilling the need of the Ahl al-Bayt is blessings in one’s

provisions.

. Rastlullzh #5454 and the Ahl al-Bayt complained to no one besides

Allah 3%%=2 and hoped for reward from him. They did not make people
aware of their needs, nor did their dire needs stop them from fulfilling

their religious duties.

The Sahabah #z4i, due to their intense love, would recognise the signs of
need of Rastlullah 15:&4(% and the Ahl al-Bayt.

The virtue of Umm Sulaym, her perfection of faith, and submission to

Allah 8&5e: and His Messenger A4z,
A flash of brilliance, a miracle of prophethood.

The true prophethood of Rastlullah iss&dfe. His lifestyle was not that
of the kings and emperors. The scarcity of provisions did not affect his

actions one bit; a tell-tale sign of his truthfulness.

1 Muwatta’ Imam Malik, Hadith: 1675.
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10. Ease follows difficulty; periods of prosperity must follow that of austerity.

11.

12.

Those that call towards Allah 3&%z will experience that which the
Prophets sk faced; albeit to a lesser degree. They will experience fear,
hunger, loss of wealth, and loss of lives. These difficulties should be faced
with patience, a hope for reward, and a disposition of internal happiness
at their similitude to the Prophets 32k, Assistance follows patience and

ease is borne out of difficulty.

When gifting to the Ahl al-Bayt, four etiquettes should be adhered to.

Three are mentioned in this narration and a fourth in another:

a. The gift should be appropriate: bread with purified butter offers

nourishment.

b. The manner of gifting should be appropriate: the bread was sent in
a manner that not everyone would notice, not to give false hope in

times of hardship.

c. The appropriate messenger should be sent with the gift: she sent
Anas as he was her son and the close confidant and servant of
Rastlullah Asdedfie,

d. One should, in the correct manner, appease the guest and afford
him a high status. This can be understood from the following hadith
wherein Umm Sulaym says, “This is a humble gift for you,” i.e. not

befitting to your exemplary status:
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Anas ibn Malik =& says, “Allah’s Messenger As&ife got married
and he went to his wife. My mother Umm Sulaym prepared hays
(a sweet dish made from cheese, dates, and purified butter) and
placed it in an earthen vessel and said, “Anas, take it to Allah’s
Messenger &s&di= and say, ‘My mother has sent that to you and she
offers greetings to you, and says that it is a humble gift for you on

our behalf...,”!

All these four etiquettes were adhered to by Umm Sulaym €z, This is an

indication to her love for Rastlullah dz.&4(e and her intellect.

13. When a servant is rendered weak, together with the exhaustion of his
material possession and means but has a strong connection with Allah
desezs will be delivered from his difficulty through the help of Allah
Js8s2, Such a person will continuously be under the supervision of Allah
ds8es. Divine assistance will come to him from unthought-of avenues.
The hadith under discussion occurred during the Battle of Ahzab as
established through various other narrations. A time wherein the material
possessions and means were depleted. The connection that Rasalullah
Joadedie and the Sahabah #2465 shared with Allah 3%%=2 turned the tables
of the battle and left the Muslims with an outstanding and miraculous

victory.
14. The narration of Sahth Muslim is with the following wording:
&bdh_~49A.U‘d}u)\:,\j_}.ﬁbbihwdwwwricjjﬁ)wgiglwﬂ

I went to Aba Talhah, the husband of Umm Sulaym bint Milhan, and I said,

“0 father, I saw Rasilullah is«&id= had tied his stomach...”?
This shows the permissibility of calling one’s step father, father.

1 Sahih Muslim, Hadith: 1428.

2 Sahth Muslim, Hadith: 2040.
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The Thirty Eighth Narration

Abii SaTd al-KhudrT 245 narrates that Rastlullah Asesfie said:

BV pVEN Y] [NER FOW VA SEIS I PPN W P )

By the one in whose hands my life lies, Allah dss=2 will enter into the fire

whoever hates us, the Ahl al-Bayt.!

This narration is sound as narrated by Ibn Hibban. The authenticity has been

verified by him, al-Hakim and others.

Commentary and Lessons Learnt from this Narration:

1. The unforgiving end result of those who harbour hate for the Ahl al-Bayt.

. The great rewards for those who love the Ahl al-Bayt. If hating them equals

entrance into Hell, loving them equates entrance into Paradise.

. The sentiment of dislike towards the Ahl al-Bayt was prevalent during
the time of Rasiilulldh #%.&4e, a direct result of the hypocrites. This
is understood from incidents such as the Ifk incident which has been
discussed previously. This hadith was a warning for Muslims to not fall

into these traps of Shaytan.

. Hate is a feeling. If by a feeling one can be doomed to Hell, then what of
those who attempt to harm the Ahl al-Bayt by their speech and actions?

. This narration is a stern warning for the Nawasib, a faction that harbours
hatred for the Ahl al-Bayt.

. A feeling of dislike may develop in a Muslim too, which is why Rastlullah
Jsdedfie sounded this warning. As for the disbelievers, they will forever
hate the Ahl al-Bayt.

1 Sahth ibn Hibban, vol. 15 pg. 435.
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. One of the Mogul ministers asked Ibn Taymiyyah, “What do you say
regarding one who hates the Ahl al-Bayt?”

He replied, “The curses of Allah d&%=2, the angels, and all of humanity is
upon the one who hates them. Neither his obligatory acts, nor is optional
acts will be accepted by Allah d§8e2”

. The following narration is recorded in Musannaf ibn Abi Shaybah:
orge bara Vs il o ¥
A hypocrite will never love us and a believer will never hate us.!
The following appears in Sahth Muslim:
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‘All zais says, “By him who split the seed and created life, the unlettered
Prophet il gave me a promise that no one but a believer would love

me, and none but a hypocrite would nurse a grudge against me.”

. Those who profess their undying love for the Ahl al-Bayt, yet secretly
harbour ill feelings towards them are worse than those who openly hate
the Ahl al-Bayt. This is because whilst professing love for them they go
against every teaching of theirs. They go against the teachings of sincerity,
truthfulness, love for the creation, continuous servitude, seeking
forgiveness on behalf of those who have passed on, prayer for the Muslims,
bravery against the enemies of Islam, striving for unity, not harming the

believers, having a clean heart, honouring people especially the weak,

1 Musannaf ibn Abi Shaybah, Hadith: 32779.

2 Sahth Muslim, Hadith: 78.
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10.

protecting the Book of Allah d%%s:, and following in the footsteps of
Rastlullah dsafedie,

If these teachings are not found, yet the cry of love for the Ahl al-Bayt is
sounded, then know these are the enemies of Islam who are attempting to
rip the fabric of Islamic values from the inside; an act that champions the

5

cause of hypocrisy. Allah J&8=2 says:

S8 G 1458 55T £ e 05365

Those before them had already said it, but they were not availed by what they used

to earn.!

Ibn Hibban has brought this hadith under a chapter titled, ‘Mention of the
everlasting punishment in Hell of those who hate the family of Rastlullah

The hadith does not mention everlasting punishment, nor does entry into
Hell necessitate everlasting punishment. The explicit texts of the Qur'an
and the ahadith support this as well. It is by the decision of Allah J&%=z.,
If He wishes, He will punish and if He wishes He will forgive. Allah d&ss:2
says:
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Indeed, Allah does not forgive association with Him, but He forgives what is less
than that for whom He wills. And he who associates others with Allah has certainly

gone far astray.?

1 Strah al-Zumar: 50.

2 Stirah al-Nisa”: 116.
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Similarly, the scholars all agree that by asking for forgiveness, one’s sins

are wiped out. See the following verse:

G
If they cease, what has previously occurred will be forgiven for them.!

The reason Ibn Hibban brought this hadith under such a chapter heading
was because those that harbouring ill feeling toward the Ahl al-Bayt
are, by and large, not Muslims at all. They are hypocrites through and
through, who will remain in Hell for eternity. The Ahl al-Bayt are a family
that assisted the faith and gave their all for it. Thus no one besides a true
hypocrite will hate them. Such people are out to harm the faith of Islam
even if they make a show of love. A similar narration is found in Sahth al-
Bukhari and Sahth Muslim:

Only a believer loves them and only a hypocrite hates them.?
Ibn Taymiyyah has written much on this in his book al-Sarim al-Maslal.

11. Rastlullah is«&4e would only take oaths on important matter.

1 Strah al-Anfal: 38.

2 Sahih al-Bukhari, Hadith: 3572.
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The Thirty Ninth Narration

Rifa‘ah al-Ansari narrates that Rastilullah Fz.£4{ exclaimed:

This narration has been recorded with a sound chain of narration in Musnad al-
Imam al-ShafiT. Imam al-Bokhara has recorded it in al-Adab al-Mufrad. It has also
been recorded in Musannaf ‘Abd al-Razzaq, Musannaf ibn Abi Shaybah, al-Mustadrak

Sl 5 L) g3 4y iened all) 4T 31 all Laliay cyod « BT Jal Ly 3 3)1 ol gl

0 People! The Quraysh are people of trustworthiness. If anyone seeks to
finds fault with them, Allah will upend him on his face. He repeated that

three times.!

and others. Al-Hakim has authenticated it and al-Bazzar has deemed it sound.

Commentary and Lessons Learnt from this Narration:

1.

One who seeks to find fault with the Quraysh will be overturned by Allah
J5¥8=2 on his face. What of those then that attempt to harm them by
speech and action?

. This hadith deals with the general people of the Quraysh, what of the

chosen amongst them, the Ahl al-Bayt? What of those who hurt or press
the Ahl al-Bayt? What will their punishment be?

. The narration proves that the predisposition of the Quraysh is honesty

and trustworthiness. This will stand true until otherwise proven.

This and other similar narrations serve as a shield for the Ahl al-Bayt. The

Quraysh serve as a protection for the Ahl al-Bayt.

. An encouragement to protect and keep track of the lineage of both the

Quraysh and the Ahl al-Bayt.

1 Musnad al-Imam al-ShafiT Tartib al-Sindi, Hadith: 695.
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10.

11.

12.

13.

. The desirability of using men and women of the Ahl al-Bayt due to their

strength and trust; invaluable traits when hiring someone.

The impermissibility of seeking faults of others. Such an act is a major sin

and is the character of the people headed for Jahannam.

A person who seeks out the faults of others will be rendered despicable in

his eyes and others.
The virtue of the Quraysh over all other tribes.

Dishonesty and distrust is found to a much lesser degree amongst the

Quraysh.

Trustworthiness and honesty forms part of sublime character. This is why

every Prophet had these qualities to the highest degree.
Rasilullah iz would only repeat statements of great importance.
One who intends explaining a matter of great importance should first

turn the people’s attention towards him so that they may understand its

gravity and pass it on in the same manner.
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The Fortieth Narration
‘Abd Allah ibn Buraydah #4is narrates from his father:
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The Prophet &4 sent ‘All & to Khalid «& to retrieve the khums. He
took one girl from there. In the morning he came with water dripping

from his head.

Khalid said to me, “Don’t you see him (i.e. ‘Al)?” At that time, I disliked

AlT i,

When we reached the Prophet is<4i- I mentioned that to him.
He said, “O Buraydah! Do you dislike ‘AlT?”

I said, “Yes.”

He said, “Do not dislike him, for he deserves more than that from the

khums.”

This narration is authentic as recorded in Sunan al-Kubrd by al-Bayhaqt. Imam al-

Bukhart has also recorded it.
In another narration the following appears:
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1 Sunan al-Kubrd, Hadith: 12598.
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By the being in whose hands the life of Muhammad lies, the portion of
the family of "Alf is greater than just a servant girl. Buraydah then says,

“Thereafter no one was more beloved to me than ‘Alf zgis,!

The meaning intended by ‘water dripping from his head’ is that he had just had
an obligatory bath.

Commentary and Lessons Learnt from this Narration:

1. The virtue of the Ahl al-Bayt, especially ‘All &4k as Rasulullah s
defended his actions.

2. It is incumbent upon every believer to love ‘Alf &5, spread his love, and
defend his honour by disseminating his virtues which have reached us

through authentic channels and denying those that are fabrications.

3. The virtue of ‘Alf &4 in his deep understanding and knowledge. He was
of the opinion that a slave girl will not have to wait, till she knows she is
not carrying a child, before having relations with her master when her
previous master attests that she is not with child.

4. The encouragement to have good thoughts regarding the Ahl al-Bayt.
Things ring true to a greater extent when it comes to the leaders of the
Ahl al-Bayt.

5. Having a difference of opinion with the pious amongst the Ahl al-Bayt in
matters the scholars have differed upon does not render one a disbeliever.
This is why Rastlullah A4 did not cite Buraydah 4&s a renegade. He
rather channelled his emotions in a positive direction, changing hate to
dislike. Difference of opinion is okay, one should, however, be careful not

to develop sentiments of hate.

6. The Ahl al-Bayt are deserving of the khums by divine decree. It is not a
favour upon them by the creation, it is a declaration for them by the Creator.

1 Fath al-Bart, Hadith: 4093.
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7. The virtue of the Sahabah #2485 in where their loyalties lay. Above all
was the pleasure of Allah d%%5:2, They accepted the truth without any ill
feelings nor hypocrisy. They regarded the decision of Rastlullah A
as final in their matters and adopted whatever he decided.

8. Anyonedoing wrongwill be corrected, withoutlooking who the personality

is.

9. A scholar should not reproach another scholar of greater standing until
he fully understands the law in question together with its principles and
effects. Khalid and Buraydah &zdis criticised ‘AlT &5 who is of a greater
standing than both of them. Rastlullah 5.4 then approved the ruling
of ‘Al 8l in the matter.

They knew that one cannot have relations with a slave girl until one
period passes which is why they criticised him. ‘Ali 225 in the other hand
understood the operative cause behind the law which is knowing the
womb to be empty which can be ascertained by other means. When this
had become evident, he had relations with her.

This is what ‘All &85 had meant when he told Abi Juhayfah the following

as recorded in Sahth al-Bukhart:
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Abii Juhayfah said, “T asked ‘Ali, ‘Have you got any book (which had been
revealed to the Prophet izl apart from the Qur'an)?’ ‘Alf s replied,
‘No, except Allah’s Book or the power of understanding which has been

bestowed (by Allah) upon a Muslim...””!

10. When a scholar of repute feels the need to dispute an act of the Ahl al-
Bayt, he should do it secretly not in front of all and sundry. This is the

Sunnah method.
1 Sahih al-Bukhart, Hadith: 111.
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11. When erudite scholars have a difference of opinion, they should refer to
the Qur’an and the ahadith in order to resolve their difference. This is a
constant and will not change no matter what levels of knowledge or piety

they reach.
12. Al-Shawkant writes:
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This narration holds great virtue for Buraydah =& as ‘All @i became the
most beloved to him which is a sign of iman as is expressly mentioned in

Sahth Muslim and other books.!

13. Those that have gained much virtue and made great sacrifices for Islam
should be treated in a different light compared to those who haven’t. Their
mistakes should be overlooked and their good accepted. This is the reason
Rastlullah is<&die said to Buraydah «dks, “He deserves more than that
from the khums.” Similar is case of the Ahl al-Bayt, they have much more

virtues than we have mentioned here.
May Allah 352 gather us with them in the highest stages of Jannah. Amin.
This is the end of the Forty Narrations

All praise is for Allah 3%%=2., the Lord of the worlds.

May Peace and Salutations be upon Muhammad, his Family, Companions,

and those who follow in his way.
The gathering of these Forty Narrations and with their explanations was

completed in the beginning of Rabi al-Akhir, 1430 A.H. at the Jami‘ al-Kabir in
Madinah al-Munawwarah, May Allah 4§52 protect it.

1 Nayl al-Awtar, vol. 7 pg. 113.
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