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All praise belongs to Allah, the Lord of the worlds, the Most Compassionate,
Most Merciful. Salutations and peace be upon the leader of the former and
later generations; the leader of the Messengers and seal of the Prophets, his
pure family, his four chaste daughters, his noble and chosen Companions,
all his followers with goodness until the Day of Recompense, and all Allah’s

righteous servants. May Allah’s pleasure be upon them all.

After the masniin khutbah, this humble servant, Muhammad Nafi' ibn Moulana
‘Abd al-Ghafiir ibn Moulana ‘Abd al-Rahman (may Allah forgive them) living in
Muhammadi Village (adjacent to Jami'ah Muhammadi Sharif), Jhang District,
Western Punjab, Pakistan, submits that the third section of Ruhama’ Baynahum
(‘Uthmani) is being presented to the esteemed readers. This section will cover the
harmonious relationship and mutual respect between the third khalifah of Islam
Sayyiduna ‘Uthman #ds and Sayyiduna ‘All #45% and his family. Moreover, due
to the pressing need of the current times, some allegations against Sayyiduna
‘Uthman #2855 (i.e. Mas'alah Aqgriba’ Nawazi) have been answered which will be

presented as a separate treatise, Allah willing,

This section has been divided into five chapters just as the previous sections
(SiddiqT and Fartiqi). Those who love the number five will be delighted with this

selection.

We have clarified aforetime that the purpose of this book is not to challenge, nor
do we anticipate an answer to it. We only wish to present their mutual closeness

and connection as confirmed in the Book of Allah.

Presently, there is extremism in religious matters. We live in an era where

radicalism abounds. It is a vital necessity of this time that the correct status



of the noble Sahabah #:ds is preserved according to the method of the pious
predecessors. Moreover, their emulation should be determined as the purpose
of life in the light of the Qur'an and Sunnah. This will secure salvation in the

Hereafter.

We implore the respected readers to read each incident of this book and

contemplate:

» What was the relationship between Sayyiduna ‘Uthman ibn ‘Affan and
Sayyiduna ‘All &zgis?

+ What regard did they have of one another?
+ How did they behave towards each other?
+ What was their methodology in their practical life?

+ What do their social dealings from the beginning to end teach us?

Bearing these points in mind, one should study this book. The doubts and
misgivings fabricated about these august personalities will disappear, Allah

willing.

Brief Introductory Points

1. Our fundamental proof for the correctness of their congenial relationship
is found in the glorious Qur’an. The Qur’an emphatically announced that
a relationship of religious brotherhood always existed between the noble
Companions of Rastilullah A4, The narrations and historical reports,
etc., all what we will quote in this chapter, only serve as corroborations for

the Qur’anic declaration.

2. When the fundamental proof for this fact is the Book of Allah, then only
those narrations may be relied upon which are not contrary to the Qur'an
and authentic Sunnah. Those reports which paint a picture of dispute and
disagreement between these personalities will not prove beneficial as

counter-proofs. Using them as proof will be incorrect.
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Some Significant Rules of the Ahl al-Sunnah for the Acceptance of a

Narration

1. In this regard, Khatib al-Baghdadt has reported a hadith in al-Kifayah fi ‘Ilm

al-Riwdyah via his chain which leads up to Sayyiduna Abl Hurayrah edis:

Uil g o Solr Lo Ailee Eoalol o oSl I T (o 5 ke alll o 01 o508 il 00
@M@)w\gmwwg;bujﬁyijgm

Abt Hurayrah reports that Rastlullah it declared:

Scores of contradictory narrations will soon come to you from me.
Whatever conforms to the Book of Allah and my Sunnah is from me and

whatever contradicts the Book of Allah and my Sunnah is not from me.*

This hadith makes it crystal clear that all those narrations found in ahadith
books, or history books, or books dealing with virtues and merits which

are contrary to the Qur’an and Sunnah are not worthy of consideration.

2. The masters of hadith observe the following rule which has been
documented by Hafiz al-Dhahabi in Tadhkirat al-Huffaz. While discussing
Sayyiduna ‘Ali &z, he quotes his statement and then presents a goodwill

commentary from his side. He writes:

gy 5 Al IS O 0503l 05 S Lo 1525 5 0 g8 o Loy Wl 3 JB e e Judlall T e
qa,;yimwwgcﬁwlgpbjgmaib)yglp(uyiﬁjw@;uwu
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From Abu al-Tufayl—from ‘Al who said:

Relate to people what they are familiar with and avoid what they are

unfamiliar with. Do you want Allah and His Messenger to be belied?

Al-Dhahabl comments, “Imam ‘Al has warned against strange reports

and encouraged reporting well-known issues. This is a core essential in

1 Al-Kifayah fi Tlm al-Riwayah, pg. 430.
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avoiding the spread of weak and munkar reports regarding virtues, beliefs,

and heartfelt advices.™

The Rules of the ShiT Scholars for the Acceptance of a Narration

1. Imam Muhammad al-Baqir while citing the prophetic final sermon

mentioned that Rasilullah 45:&5{ announced:

Lo s oy 5 e 5 all) S 3315 L s 5 Jor 5 50l DS Lo e 05,61 ol (ST 1SS

When a narration reaches you, then examine it in the light of the Book of
Allah—the Mighty and Majestic—and my Sunnah. Take what is in harmony
with Allah’s Book and my Sunnah and discard what contradicts them.?

2. Mughirah ibn Sa‘ld was an extremely cunning man. He would disseminate
numerous fabricated narrations in the name of Imam al-Bagir. Imam
Ja'far al-Sadiq would caution people to be wary of the shrewdness and
concoctions of Mughirah ibn Sald and would apprise them of a blanket

ruling:
o 3 ke AUl o o U B 5y i by I8 A Lo Lo A5 Y 5 ol 1556

Fear Allah and do not accept in our name anything that contradicts
the declaration of our Rabb, the Exalted, and the Sunnah of our Nabi

Muhammad &g,

Note: More details of these rules were included in the introduction to the Siddigt

and Farhql sections. It was briefly mentioned here.

Now the main section of the book will begin. Chapter one contains links through
kinship.

1 Tadhkirat al-Huffaz, vol. 1 pg. 12; Kanz al-'Ummal, vol. 5 pg. 242, book of knowledge, etiquettes of
knowledge, with reference to Khatib, first print.

2 Ihtijaj al-Tabarst, pg. 229, old print, Iran.

3 Rijal Kashi, pg. 146, discussion on Mughirah ibn Sa‘ld, old Mumbai print; pg. 195, new Tehran print;
Tuhfat al-Ahbab fi Nawadir Athar al-Ashab, pg. 373, under Mughirah ibn Sa‘Td.
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The Intermarriages between the Banii Hashim and Family of ‘'Uthman

at a glance

1. Sayyidah Arwa bint Kurayz bint Umm Hakim al-Bayda’ bint ‘Abd al-
Muttalib ibn Hashim sz

o 37T

» Sayyiduna ‘All’s &5 paternal cousin.

» Sayyiduna ‘Uthman’s zedis mother.

2. Sayyidah Ruqayyah &zdiz
» Rastlullah’s A& daughter.

» Sayyiduna Uthman’s &k wife.
3. Sayyidah Umm Kulthtim g5
» Rastlullah’s is<&afe daughter.

» Sayyiduna ‘Uthman’s & wife,

4. Umm Kulthtim bint ‘Abd Allah ibn Ja‘far al-Tayyar

» Granddaughter of Sayyiduna ‘Ali.!

» The wife of Aban, Sayyiduna ‘Uthman’s i son.
5. Sukaynah bint al-Husayn

» Granddaughter of Sayyiduna ‘AlL

» Wife of Zayd ibn ‘Umar, Sayyiduna ‘Uthman’s £edis grandson.

1 ‘Abd Allah ibn Ja'far is the nephew of Sayyiduna ‘All &, and to whom Sayyiduna ‘All wed his
beloved daughter Zaynab, the daughter of Sayyidah Fatimah and the granddaughter of NabT is«ife,
Thus Umm Kulthiim is the granddaughter of Sayyiduna ‘Al and Sayyidah Fatimah &z&s. She was

married to Aban, the son of Sayyiduna ‘Uthman ibn ‘Affan. [translator]

13



6. Fatimah bint al-Husayn
» Granddaughter of Sayyiduna ‘Ali.

» Wife of ‘Abd Allah ibn ‘Umar, Sayyiduna ‘Uthman’s &4k grandson.

7. Umm al-Qasim bint al-Hasan al-Muthanna

» Sayyiduna Hasan ibn ‘All’s ¢4 granddaughter

» Wife of Marwan ibn Aban, Sayyiduna ‘Uthman’s &4 grandson.

Note: Details of this may be found in chapter one.
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Chapter One
Ties of Kinship and Marriage

Insociallife, the strongestbondis accepted tobe that of family. A family contracting
a relationship with another family is understood as a strong expression of
goodness and intermarriage between tribes is considered a sign of unity. Family
rituals always remain among tribes, by virtue of which one tribe draws closer
to another and is considered compatible to the other. These are natural laws of
social life which every sensible and experienced man understands as correct.
Keeping this in mind, some of the connections between the blessed families of
Sayyiduna ‘Uthman ibn ‘Affan ibn AbT al-‘As ibn Umayyah and Sayyiduna ‘Ali ibn
Abi Talib ibn ‘Abd al-Muttalib ibn Hashim &za&s will be mentioned below. It will
be introduced by Sayyiduna ‘AlT’s 224 statement recorded in ShiTbooks like Nahj

52 5T

al-Balaghah which he made addressing Sayyiduna Mu‘awiyah &k, Sayyiduna

‘Ali #288, in this statement, acknowledges the intermarriages between these two

families and attests to their compatibility with each other, although there exists

variation of ranks in reality. He states:
SUSYI b LSl 5 Lo Ll (oSt OF e 3 e Wb (Lo Y 5 Lo opl Lm0
Our ancient glory and age-old subjugation over your tribe did not prevent

us from joining you with ourselves. We married into your tribe and got our

daughters married to your boys, just as compatible tribes do.!

The famous ShiT scholar Sayyid ‘All NaqT titled Fayd al-Islam translated this

statement into Persian in the following words:

Cles 51 g et Ly o395 el 353-L Loy Sl 5155 5 mia 55 0ladglings b hle s S g xS By

Patgs g plonil ) lo 5 31 SOl ey slents 5 @ts,S

1 Nahj al-Balaghah, vol. 2 pg. 32, from his letters to Mu‘awiyah, one of the finest letters, Egypt print.

2 Tarjamah wa Sharh Farist Fayd al-Islam, vol. 5 pg. 888.
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Ibn Abt al-Hadid commentator of Nahj al-Baldghah has mentioned 6 links between
the Banti ‘Abd Shams and Banti Hashim after quoting this statement. Those who
wish to see the details may refer to his book.

The family links and intermarriages shared by the families of Sayyiduna ‘Uthman
and Sayyiduna ‘All &4 found in historical reports will now be mentioned in
sequence. It is hoped that the readers after studying the historical realities will
not find difficulty in reaching sensible conclusions.

1. ‘Uthman’s Mother, Arwa bint Kurayz

Sayyiduna ‘Uthman’s &85 family tree goes as follows: Aba ‘Abd Allah ‘Uthman
Dhii al-Nirayn ibn ‘Affan ibn Abt al-‘As ibn Umayyah ibn ‘Abd Shams ibn ‘Abd
Manaf. His mother is Sayyidah Arwa bint Kurayz ¢&s. Her mother’s (Uthman'’s
maternal grandmother) name is Umm Hakim al-Bayda’ bint ‘Abd al-Muttalib ibn
Hashim ibn ‘Abd Manaf.

The texts of the genealogists and famous historians will now be presented.
1. Ibn Sa‘'d mentions under Arwa:

Lo iy bl oS ol el 5 B Slio oo mad et o By (2 S S 5]
o el 5 Olaze & Sl b ol 1 oLl T 1y Ol g 5 5 B Blis o 0y o3l o]
Dy ey 5 ddie o p IS ol gzl s Bodedl L zrls 5 508 o sl enedal 50 Olie

Blie o Olate B ol o Byl 5 o 5 e 5 el all Lo U

Arwa bint Kurayz ibn RabT'ah ibn Habib ibn ‘Abd Shams ibn ‘Abd Manaf
ibn Qusayy. Her mother is Umm Hakim al-Bayda’ bint ‘Abd al-Muttalib
ibn Hashim ibn ‘Abd Manaf ibn Qusayy. ‘Affan ibn AbT al-'As ibn Umayyah
married her and she gave birth to two of his children, Uthman and Aminah.
Arwa bint Kurayz embraced Islam and emigrated to Madinah after her
daughter Umm Kulthiim bint ‘Ugbah where she pledged allegiance to
Rastlullah Zs.siz, She remained in Madinah until she passed away in the
khilafah of ‘Uthman ibn ‘Affan.!

1 Tabagqat Ibn Sa‘d, vol. 8 pg. 166, discussion on Arwa, Leiden print; Tarikh Khalifah ibn Khayyat, vol. 1
pg. 131, Najaf Ashraf print, Iraq; Ansab al-Ashraf, vol. 5 pg. 1, Baghdad print, discussion on Uthman ibn
‘Affan; Kitab al-Muhabbar, pg. 407, Hyderabad Dakkan print.
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2. Usd al-Ghabah of Tbn Athir and al-Mustadrak of al-Hakim mention the
lineage as follows:

305 pl Ll s aie alll o, Olie p Oloe ol 525 mad ot (o (2 Bty (2 325 S 63
Olete B3 b o5l ol 5 ade lll o ol e Lol e ey el 0

Arwa bint Kurayz ibn Rab1ah ibn Habib ibn ‘Abd Shams. She is the mother
of ‘Uthman ibn ‘Affan z&s. Her mother is Umm Hakim al-Bayda’ bint
‘Abd al-Muttalib, the paternal aunt of Rastlullah is<esf-. She passed away
during the khilafah of ‘Uthman.!

The readers should be cognisant of the fact that Sayyiduna ‘Uthman’s iz
maternal grandmother Umm Hakim al-Bayda’ bint ‘Abd al-Muttalib, who is
Rasilullah’s 45440z paternal aunt is the twin of RasTlullah’s As«&4fe father ‘Abd
Allah. This elucidation appears in al-Isttab? The lovers of research may refer to
it.

Thisis a historical fact, documented in books of history and genealogy. All scholars,
whether they be Shi'T, Sunni, or anyone else, accept this. Ibn AbT al-Hadid writes
in the commentary of Nahj al-Baldghah at many places that Sayyiduna ‘Al 8
would address Sayyiduna ‘Uthman as Ibn khali (son of my maternal uncle). Those

who read the book will be aware of this.

The ShiT mujtahid and scholar of the 14th century, ‘Abbas Qummi has written

about this in Muntaha al-Amal in the following words:
o392 Ble s 0 e a8 O ~my (2 25 94 9) 9 e ollaed) e o S 6l el

Umm Hakim ibn ‘Abd al-Muttalib was the consort of Kurayz ibn Rabr'ah ibn
Habib ibn ‘Abd Shams ibn ‘Abd Manaf.®

1 Al-Mustadrak, vol. 3 pg. 96, Dakkan print; Usd al-Ghabah, vol. 5 pg. 191, chapter on women.
2 Al-Istiab, vol. 4, discussion on Umm Hakim bint ‘Abd al-Muttalib.

3 Muntaha al-Amal, vol. 1, section 9, chapter on the condition of the relatives of Rastilullah F=s&df=,
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In short, both ShiTand Sunnischolars accept this relationship between Sayyiduna
‘Aliand Sayyiduna ‘Uthman &z&is, The family links established between Sayyiduna
‘Al and Sayyiduna ‘Uthman &5 as a result of this relationship will now be

presented.

Family Links

« Umm Hakim al-Bayda’ bint ‘Abd al-Muttalib ibn Hashim is Rastlullah’s
Asdedfle father’s twin and his paternal aunt as well as ‘AlT’s paternal aunt.

She is ‘Uthman’s maternal grandmother and ‘Uthman is her grandson.

+ ‘Uthman is Safiyyah bint ‘Abd al-Muttalib’s niece’s son. Safiyyah is the

maternal aunt of ‘Uthman’s mother.

o ‘Ali’s father, Abu Talib, is the maternal uncle of ‘Uthman’s mother.

‘Uthman’s mother, Arwa, is his niece.

+ ‘All and ‘Uthman’s mother were cousins. Similarly, Ja'far al-Tayyar and

‘Aql are cousins of ‘Uthman’s mother.
+ ‘Uthman and the children of ‘Alf, Ja‘far, and ‘Aqil are cousins.

+ ‘Uthman’s mother is the niece of Sayyid al-Shuhada’ Hamzah and ‘Abbas
ibn ‘Abd al-Muttalib.

+ Hamzah and ‘Abbas are the maternal uncles of Arwa, ‘Uthman’s mother.

In short, Sayyiduna ‘Uthman’s &2 mother is the grandchild of the Banti Hashim,
i.e. the Bant Hashim are her maternal family. Due to this, Sayyiduna ‘Uthman and
Sayyiduna ‘Alf &z are related. Other aspects which are worthy to mention will
appear shortly. Hopefully you will be delighted to witness the realisation of but

those of [blood] relationship are more entitled.'

1 Stirah al-Anfal: 75.
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2. The Marriage of Ruqayyah bint Rasilillah i=<&4d to ‘Uthman

Two daughters of Rastlullah A&z, viz. Sayyidah Rugayyah and Sayyidah Umm
Kulthtim (whose mother is Sayyidah Khadijah &&s) came into the marriage of
Sayyiduna ‘Uthman ibn ‘Affan 555 one after the other. Owing to this double link,
the ummah remembered him with the title Dhai al-Nirayn (The Possessor of the
Two Lights).

‘Allamabh Jalal al-Din al-SuytT affirms in Tarikh al-Khulafa’ and Ibn Hajar Makki

concurs in al-Sawa'iq al-Muhrigah that besides Sayyiduna ‘Uthman ibn ‘Affan sz,

there is no human from the sons of Adam to enjoy the honour of marrying two

daughters of a nabt.

oS o WA 50t 5 5 dl B m Y s eledall JB

The ‘Ulama’ declare: No one is known to have married two daughters of a

nabi besides him. Owing to this, he was named Dhii al-Niirayn.!

The connection enjoyed by Sayyiduna ‘Uthman i with the family of the Bani
Hashim due to these blessed unions is independent of a reference. The Dha al-
Narayn link is accepted by both sects. Nonetheless, a few references will be

presented for the benefit of the masses.

1. Ibn Sa‘d writes in the biography of Sayyidah Ruqayyah wediz:

o il o e L 5 0ty g5 ey Bt Ll s w5 e Ul o a1 gy oy 3
o A B o s e T Al ey o Lei 35 13 el e
Al ool J gy oy 5 Al 5 oy gt gl adal o eal 5 Ly o5 S0 o 5 L b
Lol o)1 Jlane o zrla 5 Olie o Olate e s 5 5 sladl amly o 1551 5 o o 5 1l
Sy b Ju 5 B0 AU ) s e IV Lol s el I o lll e, JG
L a5 o5 b o il 5 SV B g 5 Ol 015 all e ol Ll 05 ny o

1 Tarikh al-Khulafa’, pg. 105, chapter on mention of ‘Uthman ibn ‘Affan, MujtabaT print, Delhi; al-
Sawa'iq al-Muhriqah, pg. 107, chapter 7, section 1; Kanz al-Ummal, vol. 6, pg. 371, virtues of Dha al-

Nirayn ‘Uthman; Kanz al-'Ummal, vol. 6 pg. 275, with reference to Ibn ‘Asakir.
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Rugayyah bint Rastlillah iz, Her mother is Khadijah bint Khuwaylid.
‘Utbah ibn Abi Lahab ibn ‘Abd al-Muttalib married her prior to Nubuwwah.
When Rasilullah iz« was appointed a nabi and Allah revealed, May the
hands of Abu Lahab be ruined, and ruined is he', Abl Lahab told him to divorce

her. Accordingly, he divorced her prior to consummation of the marriage.

She embraced Islam when her mother Khadijah bint Khuwaylid embraced
Islam and pledged allegiance to Rasiilullah =& with her sisters when
the women pledged allegiance to him. ‘Uthman ibn ‘Affan married her and
she immigrated with him to Abyssinia. Rastlullah iz stated, “Indeed,
they were the first couple to emigrate towards Allah dssez after Lat”
Thereafter, she bore a son for him and named him ‘Abd Allzh. ‘Uthman was
given the agnomen Abi ‘Abd Alldh in Islam. The boy reached the age of six

and passed away. She did not bear any other children for him thereafter.

She fell ill when Rasalullah &5 was preparing for Badr. So Rasulullah
Ieife left ‘Uthman ibn ‘Affan behind (to look after her). She passed away
while Rasalullah iz.£4 was at Badr during the month of Ramadan. Zayd ibn
Harithah came from Badr to sound glad tidings of the victory and entered
Madinah just as they had filled Ruqayyah’s grave with sand. Rastlullah
Jsadl apportioned a share of the booty to ‘Uthman and guaranteed him

the reward. There exists no dispute among the historians in this matter.”

Corroboration from Shii Books

2. The renowned ShiT historian al-Mas‘Gdi (d. 345 A.H.) supports this union

in his book al-Tanbth wa al-Ashraf. He writes:

1 Sirah Lahab: 1.

2 Usd al-Ghabah, vol. 5 pg. 456, discussion on Ruqayyah; Usd al-Ghabah, vol. 3 pg. 377, discussion on
‘Uthman ibn ‘Affan.
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‘Uthman had 9 sons, viz. ‘Abd Allah al-Akbar: he lived to the age of six. His

mother is Ruqayyah, the daughter of Rastilullah iz, as we mentioned

previously.!

‘Uthman’s Inclusion in the Booty and Reward of the Battle of Badr

Rasalullah 454 included Sayyiduna ‘Uthman ibn ‘Affan &&is with the other
mujahidin in the booty and rewards of the Battle of Badr. Details of this appear in
the books of hadith and history. Study the following references for satisfaction:

1. Usd al-Ghabah, vol. 5 pg. 456, mention of Ruqayyah.
2. Usd al-Ghabah, vol. 3 pg. 377, mention of ‘Uthman.

3. Sahih al-Bukhart, vol. 1 pg. 523, chapter on the merits of ‘Uthman ibn ‘Affan
(NGr Muhammadi print, Delhi).

Corroboration from Shii Books

The leading Shi'T authorities have supported this. They concur that Sayyiduna
‘Uthman 4k could not participate in the epic battle due to tending to Sayyidah
Ruqayyah s, Despite this, Rastlullah Fs.&4e apportioned for him a share
from the booty of Badr and affirmed his partnership in the rewards as well. Al-

Mas‘Gdi documents this in al-Tanbth wa al-Ashraf:
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‘Uthman ibn ‘Affan stayed behind from Badr due to Rugayyah bint
Rasulillah’s ds<zife sickness. Rastlullah sasie apportioned for him his

share. He submitted, “O Messenger of Allah, what about my reward?”

1 Al-Tanbih wa al-Ashraf, pg. 255, mention of ‘Uthman’s khilafah.
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Rastlullah #z.4i- affirmed, “And you receive your reward too.”

Removal of a Misconception

Since Sayyiduna ‘Uthman &5 stayed in Madinah to nurse Rastlullah’s Ao
daughter in compliance to Rastlullah’s #5<&4{e instruction, he did not in any
way act contrary to any Islamic directive.

Similar was the case of Sayyiduna ‘All &4 who did not participate in the Battle
of Tabik in obedience to Rastilullah’s A&z orders. The same thing happened
here, i.e. he did not participate due to Rastlullah’s F=«&4fe command. Coupled
with this is that Allah’s honoured Messenger =<4 was pleased with Sayyiduna
‘Uthman #8 in this matter. Awarding him a share of the booty and affirming his

inclusion in the reward is an explicit evidence of Rastlullah’s <& pleasure.

3. The Marriage of Umm Kulthiim bint Rasalillah is<die to ‘Uthman

It appears in Tabagat Ibn Sa'd in the biography of Sayyidah Umm Kulthtim egis:

Umm Kulthiim is Rastlullah’s is«sf- daughter. Her honoured mother’s
name is Khadijah al-Kubra bint Khuwaylid. Prior to Rastlullah’s is.zag-
Nubuwwah, she was married to ‘Utaybah ibn Abi Lahab ibn ‘Abd al-
Muttalib ibn Hashim. However, she had not begun living with him yet.
When Rastlullah #af= was appointed as a Nabi and the glorious Qur’an
was revealed humiliating the kuffar, AbG Lahab and his wife, Umm Jamil,

forced their son ‘Utaybah to divorce her.

She then remained with her father in Makkah. She embraced Islam when
her mother embraced Islam and she pledged allegiance to him with her
sisters when the women pledged allegiance. She then made hijrah to

Madinah with Rastlullah’s iz family.

When Rugayyah (‘Uthman’s wife) passed away, Rastlullah Js<zsi- married

Umm Kulthtim to him. The nikah was contracted in Rabi" al-Awwal 3

1 Al-Tanbih wa al-Ashraf, pg. 205, under the second year, Cairo print, Egypt.
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A.H. and she began living with him in Jumada al-Ukhra of the same year.
She remained with ‘Uthman until her demise. She had no children with

‘Uthman. She passed away in Shaban 9 A.H.!

Some Added Virtues

It is explicitly mentioned in the books of history and hadith that Sayyiduna
‘Uthman #dis was grief stricken at the loss of Sayyidah Ruqayyah @iz, He
passed his days in a realm of sorrow and mourning. Once, he voiced his grief to
Rastlullah 4.4 who stated:
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0 ‘Uthman! Here is Jibril 5=t informing me that Allah has commanded
me to give her sister Umm Kulth@im to you in marriage. The same dowry
stipulated for Rugayyah will be binding for Umm Kulthtim and she will be

treated and looked after just as her.”

A similar narration is quoted by al-Bukharf in al-Tarikh al-Kabir which also appears
in Kanz al-'Ummal and Tartkh Baghdad:

A:l;wldhaM\JFJJGJGVL}Q;w'dLamU\J)MJQ;{R.:EJJK.alg:JlSJUZL:;(aly
;L«J\&Afﬁy\bkiﬁyr}%r\g.?}jbrl“j

Umm ‘Ayyash, who was the slave girl of Ruqayyah bint Rasalillah cagis,
relates that Rastlullah &«&s mentionedn “I got Umm Kulthdm married

to ‘Uthman in compliance with divine revelation.”

1 Tabagat Ibn Sa'd, vol. 8 pg. 25, biography of Umm Kulthiim bint Rasilillah is<&4fz, Leiden print; al-
IstTab with al-Isabah, vol. 4 pg. 463, 463, biography of Umm Kulthiim, Egypt print; Usd al-Ghabah, vol. 5,
pg. 612, biography of Umm KulthGim, Tehran print.

2 Usd al-Ghabah, vol. 5 pg. 613, biography of Umm Kulthiim bint al-Nabi i+£4; al-Mustadrak, vol. 4 pg. 49.
3 Al-Tarikh al-Kabir, vol. 2 pg. 281 section 1, chapter concerning the soul; Kanz al- Ummal, vol. 6 pg. 148,
149, 150, the virtues of Dhi al-Nirayn; Tarikh Baghdad, vol. 12 pg. 364, the virtue of Ibn Ja'far ibn ‘Abd
Allah; Majma® al-Zawa'’id, vol. 9 pg. 83.
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When Sayyidah Umm Kulthiim e passed away in 9 A.H. Sayyiduna ‘Uthman
iy was devastated. It was in this period that Rastlullazh Zs&di> made a
declaration highlighting the lofty virtue and honour Sayyiduna ‘Uthman dis

enjoys. Sayyiduna ‘All s is responsible for transmitting this prophetic

declaration to the ummabh.

Muhaddith Ibn Mandah reported this with his sanad and Ibn Athir al-Jazart
reported it from him in Usd al-Ghabah. Hafiz Ibn ‘Asakir reported it via his sanad
from Sayyiduna ‘Alizediss. Thereafter, al-Suyiiti documented it in Tarikh al-Khulafa’
in the biography of Sayyiduna ‘Uthman &k and Ibn Hajar Makki recorded it in

al-Sawa'‘iq al-Muhrigah with reference to Ibn ‘Asakir.

There are a number of narrations of this kind in the books of hadith. However,

Y a2 s%

we have sufficed on transmitting Sayyiduna ‘All’s &85 report. It appears in Usd
al-Ghabah:
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‘Ugbah ibn ‘Alqamah says—I heard ‘Ali ibn Abi Talib saying—I heard

Rastlullah iz declaring:

Had I had 40 daughters, I would have married them to ‘Uthman one after
the other, to the very last of them.}

Thirdly, when Sayyidah Umm KulthGim passed away, Rastlullah 5«4 himself
led the Salat al-Janazah. Sayyiduna ‘Alf s descended into the grave together
with Fadl ibn ‘Abbas ibn ‘Abd al-Muttalib and Usamah ibn Zayd ibn Harithah

A2 5T

#e4% to lay his sister-in-law to rest.

1 Usd al-Ghabah, vol. 3 pg. 376, biography of ‘Uthman; Tarikh al-Khulafd’, pg. 108, section on the ahadith
in his virtue besides what has passed, Mujtaba'T print, Delhi; al-Sawa iq al-Muhrigah, pg. 110, section on
the merits of ‘Uthman, second edition, Egypt.
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She passed away in 9 A.H. Her father Rastlullah i< led her Salat al-
Janazah. ‘Ali, Fadl ibn ‘Abbas, and Usamah ibn Zayd descended into her

grave.!

Corroboration from Shii Books

We have presented a couple of texts from our books to prove this union for the
benefit of the unaware. Majority were already aware of this marriage. I feel it

appropriate to prove this union from ShiTbooks.

This marriage has been documented in their ancient and modern books and their
scholars are well informed of it. However, as per their despicable habit, they label
this blessed union with nasty labels and document it in a negative way.? They only
wish to blemish the lofty image of Sayyiduna ‘Uthman #dis and paint him in a
bad light. At the same time, the lofty station of RasTilullah’s Js«&4= is discredited
and Sayyiduna ‘All’s 4 high status is tarnished, but they do not care of this.
May Allah forbid! Our complaint is to Allah and guidance is from Him only.

Nonetheless, we only wish to display to the masses corroboration from their
books. The correctness of the primary issue will be clear to those of understanding
and insight and the truth will be manifest. Those given to impartiality readily
accept the truth. And Allah guides to the truth. And the truth is more deserving
to be followed.

The esteemed readers should be cognisant of the fact that former and latter
books of the Shi'ah have documented this marriage. Only a few references will be

reproduced hereunder. The object is not to gather them all.

1 Tabagat Ibn Sa'd, vol. 8 pg. 26, Leiden print; al-IstTab, vol. 4 pg. 264, Egypt pint; Usd al-Ghabah, vol. 5
pg. 612, Tehran print.
2 Hayat al-Qulib, vol. 2 pg. 718 - 723, section one, chapter 51, Nawl Kashawr print, Lucknow.
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After presenting the snippets from the books with their translations, deductions

and points obtained from them will then be listed, Allah willing.

Mention of Rasulullah’s i5.£4{- Daughters and ‘Uthman’s Link

1. Al-Mas‘tdi, the famous ShiT scholar, lists the children of Rastlullah
Az in his book Murdj al-Dhahab:
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All the children of Rastilullah &<z save Ibrahim are from Khadijah. Qasim
was born to him with whose name he was designated an agnomen (i.e. Abt
al-Qasim). He was the eldest child. Rugayyah and Umm Kulthim were then
born, who were married to ‘Utbah and ‘Utaybah—the sons of his uncle Aba

Lahab. They divorced them due to a lengthy incident. Thereafter ‘Uthman

ibn ‘Affan married them one after the other.!

2. Mulla Baqir Majlist writes in Hayat al-Qulab:
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Ibn Babuwayh al-Qummd relates with an authentic chain from Imam Ja'far
al-5adiq that these children of Rastilullah i<z were born from Khadijah:
Qasim, Tahir whose name was ‘Abd Allah, Umm Kulthiim, Rugayyah,
Zaynab, and Fatimah. ‘Ali married Fatimah and Aba al-'As—who was from
the Banli Umayyah—married Zaynab. ‘Uthman ibn ‘Affan married Umm
Kulthim. Before she could go to his house, she reached the mercy of Allah
(i.e. she passed away). Thereafter, when Rastlullah iz.za% went to Badr, he

married Ruqayyah to ‘Uthman.?

1 Muriij al-Dhahab, vol. 2 pg. 298, fifth edition, 1387 A.H./1967 print.

2 Hayat al-Qulib, vol. 2 pg. 718, chapter 51, Nawl Kashawr print, Lucknow.
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3. ‘Abbas al-Qummi writes in Muntaha al-Amal while discussing the children

of Rastlullah sk
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In Qurb al-Isnad, al-Sadiq sz reports that the children of Rastilullah iz.zsg-
born from Khadijah are Tzhir, Qasim, Fatimah, Umm Kulthim, Ruqayyah
and Zaynab. Fatimah was married to ‘Alf; Zaynab was married to Abu al-
‘As ibn RabT' from the Bani Umayyah, and Umm Kulthiim was married to
‘Uthman ibn ‘Affan. When she passed away, Ruqayyah was then married

to him.!

The readers should be cognisant of the fact that there exists difference
of opinion among the ShiT scholars as to whether Sayyidah Ruqayyah or
Sayyidah Umm Kulthim was married to Sayyiduna ‘Uthman ibn ‘Affan
#2dls first. However, there is no dispute among them that he did in fact
marry both of them. This is an undisputed fact. These texts from Hayat al-
Qulib and Muntahd al-Amal are in conformity to one opinion. Nevertheless,
they support and corroborate the matter under discussion which is

desired.

‘Ali’s Statement as Support

4. The following statement of Sayyiduna ‘All %4k is documented in the
renowned ShiT book, Nahj al-Balaghah. When the rebels surrounded the
house of Sayyiduna ‘Uthman 4 and tightened their grip, Sayyiduna ‘Alt
24k came to him and spoke to him. He expresses these words during his

dialogue with Sayyiduna ‘Uthman se&is:

1 Muntahd al-Amal, vol. 1 pg. 108, section 8, while mentioning the biographies of the children; Tangth
al-Magal fi ‘Ilm al-Rijal, vol. 3 pg. 73, 74, from the section on women.
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By Allah, I do not know what to say to you. I do not know anything you
are ignorant of, nor can I notify you of something you are unaware of.
We have not surpassed you in anything that we may inform you of, nor
are we the sole recipients of any information we may pass on to you. You
have seen what we have seen, you heard what we heard, and you sat in
Rastlullah’s iz4i- company just as we did. Neither is Ibn Abi Quhafah nor
Ibn al-Khattab more entitled to practicing on the truth than you. You have
a closer family connection to Rastlulldh Zs<esf- and you have secured a

link though marriage to him which they have not.!

5. Sayyid ‘Al NaqT Fayd al-Islam writes in the Persian commentary of this
text of Nahj al-Balaghah:
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You have a closer family link to Rastilullah ‘s<esie than them (i.e. ‘Uthman’s
link to Rastilullah & is closer than Abl Bakr’s and ‘Umar’s) and you are

the son in law of Rastlullah &4, a connection they have not secured.?

Beneficial Points

After mentioning the merit of Dhi al-Narayn, it is important to clarify few

aspects.

+ After studying all the above quotations from Sunni and ShiT sources, it

becomes clearer than the sun in broad daylight that Rastlullah Asdde

1 Nahj al-Balaghah, vol. 1 pg. 303, 322, Egypt print.
2 Sharh Nahj al-Balaghah Farisi, vol. 3 pg. 519, Tehran print.
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had four biological daughters. Allah &%=z declares in the 22nd Juz’ of
the glorious Qur’an, towards the end of Stirah al-Ahzab, when sounding

the command of hijab:
G (o Gl G338 G e B85 53N B DTG

Prophet, tell your wives, your daughters, and the women of the believers to bring

down over themselves [part] of their outer garments.!

Historical Islamic reports of the Sunni and Shi‘ah bear testimony to the
fact that all of Rastlullah’s &4 children, besides Ibrahim #egis, were
from Sayyidah Khadijah @dis. The names of the blessed daughters are:
Sayyidah Zaynab, Sayyidah Ruqayyah, Sayyidah Umm Kulthim, and

Sayyidah Fatimah #2iis. These four are biological true sisters.

In front of the testimony of the Book of Allah (which is the weightiest) and
the attestation of all reliable Islamic historical reports, the claim—due to
any corrupt motive or hidden malice—that Rastlullah A=« had only
one biological daughter is totally false and is a grave slander against the
pure lineage of Rastlullah 44> and is a denial of historical facts. May

Allah guide everyone to the truth.

+ Secondly, it is imperative to clarify that some ill-informed people insist
that these daughters were from the previous husbands of Sayyidah
Khadijah @i or were her nieces, and were not the biological daughters
of Rastilullah Az,

This is a distortion and misrepresentation of facts. The reality is something
else. It is in direct conflict to what the books of history, biography, and
genealogy have asserted. The Muslims know very well that all four girls are
the biological daughters of Rastlullah As.24{ from the chaste Sayyidah
Khadijah zdis.

1 Siirah al-Ahzab: 59.
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To claim that they are the daughters of her previous husband or her
nieces has been debunked by ShiT scholars and mujtahidin themselves.
Accordingly, Mulla Baqir Majlisi—a mujtahid of the 11th century—refutes
both these lies in his book Hayat al-Quliib in the following words:
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Reliable and authentic narrations refute both these views.!

In conclusion, these false views that are being disseminated and are
opposed to what is correct and accurate are not worthy of consideration or
acceptance. It will be appropriate to mention for the benefit of those that
are into research that just as Mulla Baqir Majlist, ‘Abd Allah al-Mamaqani
has written a detailed response to the misconception of these three
girls being Rastlullah’s i step-daughters or Sayyidah Khadijah’s
Gedls nieces while speaking about them in his book Tangih al-Magal’. If
only a pinch of impartiality is added, there will be no need for a further

response.

Thereferences of both the sects affirm that two lights of Rastilullah A=,
viz. Ruqayyah and Umm Kulthiim, were wedded to Sayyiduna ‘Uthman
&4k one after the other and he was awarded the fortune of being the son-
in-law of Rastlullah is&dfe twice. Owing to this, the ummah awarded
him the noble title Dhii al-Niirayn (which no one else achieved). At the same
time, he attained the honour of being the brother-in-law of Sayyiduna ‘All

245, By securing these honours, he is unique in his fortune.

It is worthy to note that Sayyiduna ‘Uthman #4s obtained this honour
by the command of Allah d&%s:, as confirmed by prophetic traditions,
just as Sayyiduna ‘All &8s secured the honour of being Rastlullah’s

ds:eidie son-in-law by divine permission. Both have been favoured with a

1 Hayat al-Qulib, vol. 2 pg. 719, chapter 51, Nawl Kashawr print, Lucknow.
2 Tangih al-Magqal, vol. 3 pg., 73, 77, 78, 79, section 4, biographies of his wives.
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link to Rastlullah’s As«&4fl= family by divine leave. This is due to the fact
that Rastlullah’s 4540z tongue is under divine command. The glorious

Qur’an announces:

AN & 2 i

Nor does he speak from [his own] inclination. It is not but a revelation revealed.!

Fallacy

To blemish the image of Sayyiduna ‘Uthman ibn ‘Affan 45, some have
broadcasted a story of him torturing the first daughter of Rastlullah i
and breaking her ribs which led to her martyrdom. Thereafter, he treated the
second daughter in a very nasty manner, beat her, and harmed her in horrifying
ways which proved fatal. Due to this, Rastlullah i<&4{= was extremely angry at
Sayyiduna ‘Uthman z4is. Many of their books have documented these types of
fallacies with great detail. Hayat al-Qulib? of Mulla Bagir MajlisT bears testimony
to this.

Removal of this Fallacy

It is appropriate to mention on the onset that the narrations of the martyrdom of
these daughters rests upon one narrator, Ytinus ibn Khabbab al-Kaf1. The masters

of rijal have condemned this man using the following words:

Yuinus ibn Khabbab al-Kufi

« An evil man.
« He condemns ‘Uthman.
* He verbally abused ‘Uthman.

+ He claims that ‘Uthman killed the two daughters of Rastlullah &g,

1 Strah al-Najm: 3, 4.
2 Hayat al-Qulab, vol. 2, pg. 720 - 723, chapter 51.
3 Yahya ibn Ma‘In: al-Tarikh, vol. 2 pg. 687, 688.
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Ibn ‘AdT writes in al-Kamil:

Yunus ibn Khabbab al-Kafi

+ He had rafidi ideologies.
« An evil man. He would swear ‘Uthman ibn ‘Affan.

* A great liar and fabricator.

* One of the fanatics in Tashayyu'.!

Secondly, if hypothetically these stories are true, then the following objections
will be raised against Rastilullah #s44{e and Sayyiduna ‘Al &8s, Allah forbid!

+ Why did Rastlullah A4 give him a share of the booty of Badr and why

did he include him in the reward?

+ When the first daughter suffered immensely at his hands, how could the
second daughter be wedded to such a ruthless bully?

+ How were the following verses forgotten and discarded?
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And cooperate in righteousness and piety, but do not cooperate in sin and

aggression. And fear Allah; indeed, Allah is severe in penalty.”
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And do not incline toward those who do wrong, lest you be touched by the Fire.®
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1 Al-Kamil, vol. 7 pg. 2629, 2630, 2631.
2 Strah al-Ma’idah: 2.
3 Stirah Had: 113.
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And remain on a right course as you are commanded and do not follow their

inclinations.!

If any ordinary man’s daughter is put through such oppression and tyranny which
finally proves fatal, will he ever consider handing over another daughter’s hand
in marriage to such a tyrant and continue living normally with him? This defies
intellect and morality. No intelligent, sound, sensible man of dignity will do this.
Rasalullah 45240 is free from every blemish and ignominy. It is unfathomable

for him to commit this.

Moreover, every honourable family and noble tribe honours and respects their
sons-in-law. Therefore, whoever respects the son-in-law of Rastlullah Az
and the brother-in-law of Sayyiduna ‘Ali 2z will deem all these accusations as

false and worthless.

The statement of Sayyiduna ‘Alf 4% documented in Nahj al-Balaghah which we

quoted above clarifies many aspects, for example:

* There existed no religious difference between Sayyiduna ‘Uthman and
Sayyiduna ‘All &g, They adhered to the same religion and remained

unified on the same till their end.

+ Sayyiduna ‘Ali considered Sayyiduna ‘Uthman &=&s his equal in knowledge

and intelligence.

+ He did not consider himself to enjoy precedence towards good actions

over Sayyiduna ‘Uthman seéis.

+ Raising Sayyiduna ‘Uthman 585 to his own pedestal in obtaining the
honour of seeing Rastlullah 7«4z and sitting in his company is a strong
proof and weighty testimony for Sayyiduna ‘Uthman’s &4k perfect Tman

and righteous practices.

1 Siirah al-Shara: 15.
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+ Sayyiduna ‘All confirmed Sayyiduna ‘Uthman &4 being the son-in-law
of Rastlullah s> and his own brother-in-law. Sayyidah Fatimah,
Sayyidah Rugayyah, and Sayyidah Umm Kulthtim #24% are full sisters
and the biological daughters of Rastlullah 4«4z and Sayyidah Khadijah

In short, after Sayyiduna ‘All’s #4885 acknowledgement of this family connection,
there remains no need for any reference or proof since the opposition believe

firmly that the truth flows on the tongue of Sayyiduna ‘Alf «zdis.

4. The Marriage of Umm Kulthiim to ‘Uthman’s son, Aban

Sayyiduna Ja'far is Sayyiduna ‘All’s #2dis full brother. His eldest son is Sayyiduna
‘Abd Allah ibn Ja'far &l whose daughter is Umm Kulthim., Umm Kultham was

married to Aban ibn ‘Uthman.
Ibn Qutaybah al-Dinawari (d. 276 A.H.) has mentioned this union twice in his book
al-Ma'arif; first in the biography of Sayyiduna ‘Uthman ibn ‘Affan &4 and second
when discussing Sayyiduna ‘Ali ibn Ab1 Talib 44s. Have a look at his words which
are quoted verbatim below.
He says while discussing Aban ibn ‘Uthman:
CS!PJAM]MM(}}JS(TOM@LS
Umm Kulth@im bint ‘Abd Allah ibn Ja‘far was in his nikah.!

He mentions while discussing the children of ‘Abd Allah ibn Ja‘far &sgis:

&

1 Al-Ma‘arif, pg. 86.
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Umm KulthGim was first married to Qasim ibn Muhammad ibn Ja‘far ibn

Abi Talib. Thereafter, Aban ibn ‘Uthman ibn ‘Affan married her.!

5. The Marriage of Sukaynah bint al-Husayn to Zayd ibn ‘Amr ibn
‘Uthman

Sayyiduna Husayn ibn ‘AlT’s &l daughter, Sukaynah, was in the wedlock of

Sayyiduna ‘Uthman’s & grandson, Zayd ibn ‘Amr ibn ‘Uthman.

The books of genealogy speak about this union in Sukaynah’s biography:
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First, Mus‘ab ibn al-Zubayr ibn al-‘Awwam married her, and she bore
Fatimah for him. He was then martyred. ‘Abd Allah ibn ‘Uthman ibn
‘Abd Allah ibn Hakim ibn Hizam then married her. She gave birth to

‘Uthman—who is called Qarin, Hakim, and Rabthah. After he passed away,
Zayd ibn ‘Amr ibn ‘Uthman ibn ‘Affan married her.?
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Zayd ibn ‘Amr ibn ‘Uthman ibn ‘Affan is the one in whose wedlock Sukaynah

bint Husayn was. He passed away before her so she inherited from him.?

6. The Marriage of Fatimah bint al-Husayn to ‘Abd Allah ibn ‘Amr ibn
‘Uthman

This union is recorded by Ibn Sa‘d:

1 Al-Ma‘arif, pg. 90, Egypt print.
2 Tabagat Ibn Sa'd, vol. 8, pg. 346, Leiden print; Nasab Quraysh, vol. 2 pg. 59, Egypt print.
3 Nasab Quraysh, vol. 4 pg. 120; al-Ma‘arif, pg. 94, 187, Egypt print; Jamharat Ansab al-‘Arab, vol. 1 pg. 86,

latest edition.
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Fatimah’s paternal cousin Hasan ibn Hasan ibn ‘Alf ibn Abi Talib married
her. she gave birth to his children ‘Abd Allah (al-Mahd), Ibrahim, Hasan,
and Zaynab. He then passed away. Subsequently, ‘Abd Allzh ibn ‘Amr ibn
‘Uthman ibn ‘Affan married her. Her son, ‘Abd Allah ibn Hasan, gave her
to him in marriage by her leave. She gave birth to his children, Qasim,
Muhammad—who was titled al-Dibdj (lit. silk) due to his handsomeness,

and Rugayyah.!

Remember that Fatimah bint al-Husayn’s mother is Umm Ishaq bint Talhah ibn
‘Ubayd Allah.

The ShiT scholars have mentioned this union in the following places.

1. Abu al-Farj al-Asbahani writes in the biography of Muhammad ibn ‘Abd
Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan in his book Magatil al-Talibiyin:
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His mother is Fatimah bint al-Husayn. ‘Abd Allah ibn ‘Amr ibn ‘Uthman
ibn ‘Affan married her after the demise of (her first husband) Hasan ibn

al-Hasan ibn ‘Alf ibn Abi Talib.?

1 Tabagqat Ibn Sa'd, vol. 8, pg. 347, 348, Leiden print; Nasab Quraysh, vol. 4 pg. 114; Kitab al-Muhabbar,
pg. 404, Hyderabad Dakkan print; Kitab al-Jarh wa al-Ta'dil, vol. 3 pg. 301, section 2, Hyderabad Dakkan
print; al-Ma'arif, pg. 93, Egypt print.

2 Magqatil al-Talibiyin, pg. 76, Iran print; al-Tanbih wa al-Ashraf, pg. 255, mention of the khilafah of
‘Uthman ibn ‘Affan; Sharh Nahj al-Balaghah, vol. 3 pg. 675; footnotes of ‘Umdat al-Talib fi Ansab Al Abi

Talib, second objective regarding the progeny of Hasan al-Muthanna.
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2. It appears in Nasikh al-Tawarikh:
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After Hasan al-Muthanna, Fatimah came into the wedlock of ‘Abd Allah ibn
‘Amr ibn ‘Uthman ibn ‘Affan.!

Hopefully, this amount of references from the books of both sects will be

considered sufficient.

7. The marriage of Umm al-Qasim to Marwan ibn Aban

Umm al-Qasim is the granddaughter of Sayyiduna Hasan &5 and Marwan is the

grandson of Sayyiduna ‘Uthman &z,

Mus‘ab al-ZubayrT has spoken about this marriage in Nasab Quraysh. Ibn Hazm
and Abu Ja‘far al-Baghdadi concurred.
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Umm al-Qasim bint al-Husayn ibn al-Hasan was in the marriage of Marwan
ibn Aban ibn ‘Uthman ibn ‘Affan. She gave birth to his son Muhammad ibn
Marwan. After his demise, Husayn ibn ‘Abd Allah ibn ‘Ubayd Allah ibn al-
‘Abbas ibn ‘Abd al-Muttalib married her. She passed away in his wedlock.

He had no children from her.?

Exploration of Family Links

The Banii Umayyah and Banii Hashim enjoy many family links as documented in

Islamic history. Some links were there before Islam while some were after Islam.

1 Nasikh al-Tawarikh, vol. 6 pg. 534, book 2, old print.

2 Nasab Quraysh, pg. 53, section 2; Jamharat Ansab al-‘Arab, vol. 1 pg. 85; Kitab al-Muhabbar, pg. 438.
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Our goal is not to gather them all, however, we have mentioned but a few wherein
Sayyiduna ‘Uthman’s & is directly related. All these marriages were contracted
happily by the Bant Hashim and gladly accepted by Sayyiduna ‘Uthman’s sz
family. There exists neither force nor coercion in any. Besides Umm Hakim Bayda’
bint ‘Abd al-Muttalib’s link, all the other relationships mentioned above were

contracted after Islam.

Those with sound temperaments and impartial minds will now be able to

determine using their intuition and answer the following questions:

¢ Is Sayyiduna ‘Uthman’s &z family a noble tribe?
+ Are they good people or wicked?

¢ Is the tribe worthy of admiration and praise or deserving of hatred and

disgrace?

+ Does Sayyiduna ‘Uthman &4 enjoy a family link to Rastlullah As&ife

and Sayyiduna ‘Alf 4557 Or is he totally alienated?

+ Did there exist enmity and dispute between Sayyiduna ‘Alf and Sayyiduna
‘Uthman &zis over the khilafah and related issues? Or unity and

harmony?

If, hypothetically, it is accepted that Sayyiduna ‘Uthman s and his family
were wicked and deserving of hatred and humiliation and he was alienated from
Rastlullah is.&die and Sayyiduna ‘All 245, and there existed enmity between
them over the matter of khilafah, then the questions that beg answers are: Why
did Sayyiduna ‘All’s &k family and his offspring terminate all these family
feuds and ancestry disputes? How did they totally forget about their forefather’s
disagreements? And how did they tolerate marrying their daughters into such a

family?

What we wish to point out is that the Hashim, ‘AlawT, HasanT, and Husayni families

giving their daughters to the ‘Uthmani kinfolk pronounces emphatically that
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there existed absolutely no hostility, aversion, disputes, family feuds, or ancestral
quarrels between their seniors. They all enjoyed mutual unity, compassion, and

mercy.

However, cunning narrators—to dramatise the story—concocted different types
of tales and broadcasted these fabrications to cause disunity and division among
the Muslims, so that family feuds become apparent and eyes of aggression be

directed towards these families.

We have presented a glimpse of the family links these tribes enjoyed for people
of understanding and contemplation and encouraged them to ponder and reflect
deeply. There will be no barrier now for the balanced to reach sound conclusions,
Allah willing.
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Chapter Two
The Aspect of Bay'ah

In this chapter, the aspect of Sayyiduna ‘Ali «edis pledging allegiance to Sayyiduna

‘Uthman &k will be discussed.

Just as Sayyiduna ‘AlT 24 swore allegiance to Sayyiduna Abti Bakr and Sayyiduna
‘Umar &4, happily and willingly, in the very beginning, similarly he pledged

allegiance to Sayyiduna ‘Uthman «zdis without force and compulsion.

Incidents of this bay‘ah have been reported by the muhaddithin and historians.
They report that during his final days, Sayyiduna ‘Umar al-Fartq 885 selected
six men from the Sahabah #2455, viz. Sayyiduna ‘Uthman, Sayyiduna ‘Ali ibn Ab1
Talib, Sayyiduna Talhah, Sayyiduna Zubayr, Sayyiduna Sa‘'d ibn Abi Waqqas, and
Sayyiduna ‘Abd al-Rahman ibn ‘Awf #24is; and determined that whichever of

these men are unanimously accepted will become the khalifah of the Muslims.

Sayyiduna Talhah handed over his right to Sayyiduna ‘Uthman; Sayyiduna Zubayr
gave his right to Sayyiduna ‘Alf, and Sayyiduna Sa'd ibn AbT Waqqas gave his choice
to Sayyiduna ‘Abd al-Rahman ibn ‘Awf #24. Sayyiduna ‘Abd al-Rahman ibn ‘Awf
declared that he did not desire khilafah for himself, so they should allow him to
choose. The decision now rested between Sayyiduna ‘Uthman and Sayyiduna ‘Alt

Sayyiduna ‘Abd al-Rahman ibn ‘Awf 45 made necessary investigations and
contemplated deeply and discussed privately with both these seniors. Finally, he
delivered an inspiring sermon in front of the Sahabah #2455 and general Muslim
masses in Masjid al-Nabawi, whereafter he caught hold of the hand of Sayyiduna
‘Uthman 2455 and pledged allegiance to him. Immediately after him, Sayyiduna
‘AlT @285 gave his bay‘ah which was followed by the bay‘ah of all those present.

Without any dispute, this significant station was passed.
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Scores of scholars have documented this incident. A few references will be
presented to the readers.
1. Ibn Sa‘'d writes:
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NV
Salamah ibn AbT Salamah ibn ‘Abd al-Rahman reports from his father who
said:
The first to pledge allegiance to ‘Uthman was ‘Abd al-Rahman ibn ‘Awf,

followed by ‘Alf ibn Ab1 Talib.!

2. ‘Abd al-Razzaq records the incident with the following words:
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He passed his hand over his and pledged allegiance to him. Thereafter the
people pledged their allegiance to him and then ‘Ali pledged allegiance.?
3. Ibn Sa‘'d and Muhammad ibn Yahya al-Andalusi report:
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‘Umar ibn ‘Umayrah ibn Hant', the freed slave of ‘Umar ibn al-Khattab,

narrated to me—from his father—from his grandfather who said:

I'saw ‘All pledging allegiance to ‘Uthman first. The people followed suit and
pledged allegiance.?

1 Tabagqat Ibn Sa'd, vol. 3 pg. 42, the bay‘ah of ‘Uthman, Leiden print.
2 Musannaf ‘Abd al-Razzag, vol. 5 pg. 478, first Beirut print.
3 Tabagat Ibn Sa'd, vol. 3 pg. 43, the bay‘ah of ‘Uthman; Tabagqat Ibn Sa'd, vol. 3 pg. 245, Leiden print,

Kitab al-Tamhid wa al-Bayan, pg. 11, chapter 3, Beirut print, Lebanon.
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4. The narration of Sahih al-Bukhari goes as follows:
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After taking a solemn promise, he (‘Abd al-Rahman ibn ‘Awf) said, “Raise
your hand, O ‘Uthman!” He then pledged allegiance to him. “All then
pledged allegiance to him. Then, the people of the house entered and
pledged allegiance.!

5. Al-Bayhaql reports in al-Sunan al-Kubra in the chapter of fighting the

rebels:
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After taking a solemn promise, he (‘Abd al-Rahman ibn ‘Awf) said, “Raise
your hand, O ‘Uthman!” He then pledged allegiance to him. ‘All then
pledged allegiance to him. Then, the people of the house entered and
pledged allegiance.?

6. Hafiz Ibn Kathir relates the incident under the events of the year 24 A.H.:
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People came to him to give him bay‘ah. ‘All ibn Ab1 Talib pledged allegiance
first. And it is said: at the end.

Although there exists some difference in the narrations as to whether
he pledged allegiance first or last, there is unanimity on the fact that
Sayyiduna ‘All &8s did in fact pledge allegiance in that very gathering

just like everyone else.

1 Sahih al-Bukhart, vol. 1 pg. 525, chapter on the incident of bay‘ah and unanimity on ‘Uthman ibn
‘Affan.

2 Al-Sunan al-Kubra, vol. 8 pg. 150, 151, Hyderabad Dakkan print, chapter on the one who leaves the
matter (of khilafah) to a council of those worthy of the post.

3 Al-Bidayah wa al-Nihdyah, vol. 7 pg. 147.
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7. In Minhdj al-Sunnah, Ibn Taymiyyah al-Harrani has quoted the declaration
of Imam Ahmad ibn Hambal concerning this matter, which we reproduce

to increase the knowledge of the readers:
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Imam Ahmad ibn Hambal says, “People did not concur on a bay‘ah the
way they concurred on the bayah of ‘Uthman. The Muslims appointed
him as leader after discussing the matter for three days. They were united,
unanimous, mutually affectionate, mutually compassionate, and holding
firmly to the Rope of Allah altogether. They never equated anyone to
‘Uthman as noted by ‘Abd al-Rahman ibn ‘Awf (in his decision).!

8. Hafiz Ibn Hajar as well as Ibn Athir al-JazarT have documented Sayyiduna
‘AlT’s bay‘ah to Sayyiduna ‘Uthman &=gi5 under the biography of Sayyiduna
‘Uthman ibn ‘Affan «4is.2 The references may be referred to. We have not

quoted the texts for brevity.

Corroboration from Shii Books

Senior ShiT scholars have acknowledged this bay‘ah. This is an accepted
fact among them, with no difference of opinion. However, they believe
that the bay‘ah was taken under coercion just as his bay‘ah to Sayyiduna
Abii Bakr and Sayyiduna ‘Umar &g, This is their ancient worn out trick,
to colour every action of Sayyiduna ‘Ali zz&is, the fierce Lion of Allah, with
the colour of compulsion and force. They fabricate such narrations for
this purpose which depicts the helplessness and hopelessness of the Lion
of Allah. I am not simply making this claim from my own side. Anyone who

has studied the books of the Shiah will be cognisant of this fact. Anyways,

1 Minhgj al-Sunnah, vol. 3 pg. 233, 234, the eighth difference regarding the matter of consultation.
2 Al-Isabah fi Tamyiz al-Sahabah, Usd al-Ghabah fi Ma'rifat al-Sahabah.
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the fact remains that all the ShiT senior scholars have acknowledged this

bay‘ah.

We will now present a few quotations from their books which clearly

mention Sayyiduna ‘Ali’s bay‘ah to Sayyiduna ‘Uthman &zgis,

9. Abi Ja‘far al-TGst (d. 460 A.H.) speaks about the bay‘ah in his widely

accepted book in the ShiTworld, al-Amdli. Sayyiduna ‘All i reports:
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When ‘Umar was killed, he appointed me as one of six. So I entered
where he entered me and I disliked disuniting the Muslims and causing
dissension among them. So when you pledged allegiance to ‘Uthman, I

pledged allegiance too.!

10. Ibn AbT al-Hadid records the incident as follows in his commentary on

Nahj al-Baldghah, in his personal fraudulent manner:
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‘Abd al-Rahman ibn ‘Awf said to ‘Ali, “Pledge allegiance then. Otherwise,
you will be following a path other than the path of the Muslims and we will

execute upon you what we have been commanded to.”

‘Al said, “You know fully well that I am most deserving of this post than

everyone else.” He then stretched out his hand and pledged allegiance.?

1 Al-Amali, vol. 2 pg. 121, section 18, al-Nu‘man publishers, Najaf Ashraf, Iraq, 1384 A.H./1964
edition.

2 Sharh Nahj al-Balaghah, vol. 2 pg. 97, under his statement: When they determined to pledge allegiance
to ‘Uthman, Beirut print; Nasikh al-Tawarikh, vol. 2 pg. 449, book 2, discussion on the bay‘ah to ‘Uthman
ibn ‘Affan, old Iran print.
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The above author at another juncture in his book discusses this issue at
length under the heading: from his statements at the time of consultation;
under the text: no one before me hastened towards the true call and

maintaining family ties.
11. He presents it using his favoured technique:
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They approached ‘All and said, “Stand up and pledge allegiance to

‘Uthman.”
“And if T do not?” he remonstrated.
“We will wage war against you,” they warned.

Hearing this, he proceeded to ‘Uthman and pledged allegiance.!

Another Angle

According to the Shiah, Sayyiduna ‘All ibn Abi Talib & determined the
regulation and procedure of choosing the khalifah and Imam of the Muslims.
This is recorded in Nahj al-Balaghah. Even when taking this into consideration, the
appointment of Sayyiduna ‘Uthman s as khalifah is totally correct. Sayyiduna

‘AlT 2280 states:
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Consultation is the right of the Muh3jirin and Ansar. Hence, if they
unanimously agree on a man and appoint him the Imam, this is a sign of

Allah’s pleasure.?

1 Sharh Nahj al-Balaghah, vol. 2 pg. 617, discussion on the manner of consultation and his bay‘ah to

‘Uthman, Beirut print.

2 Nahj al-Balaghah, vol. 2 pg. 7, Egypt print.
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It becomes manifest from the above that:

¢ Sayyiduna ‘Al did in fact give bay‘ah at the hands of Sayyiduna ‘Uthman

&z together with the Muhajirin, Ansar, and the rest of the Muslims.

+ This bayah was correct. It was in accordance to the procedure and
regulation of appointing a khalifah. The selection was in the hands of the
senior Muhajirin and Ansar. They selected Sayyiduna ‘Uthman zgks and
Sayyiduna ‘Al &8s agreed. Therefore, there remains no doubt on the

correctness and acceptability of the ‘Uthmani khilafah.

* The statement of Sayyiduna ‘All #edls makes it crystal clear that the
selection of the khulafa’ took place through mutual consultation, and not

divine appointment.

This Statement is Not [lzam1

The readers should remember that this statement of Sayyiduna ‘Al 4455 wherein
he outlines the procedure and regulation of appointing a khalifah was addressed
to Sayyiduna Mu‘awiyah #&ks. This is an emphatic address. There is no word
suggesting it being ilzami (to silence the opponent) like: according to you, in your
opinion, etc. Instead, the very opposite exists. The word innama (only) is a strong

suggestion proving its definiteness.

To join it with a text from another alien book and consequently establish that
it was only pronounced hypothetically is nothing more than dissimulation, and
interpreting a statement to something other than what the person who made the
statement intends. It is unnecessary alteration to Sayyiduna ‘All’s &8s statement

and contrary to the demands of confidence and trust.
Removing a Misconception
Some historians who gather all sorts of narrations, authentic and fabrications,

have attributed some nasty statements to Sayyiduna ‘Ali ks which he allegedly
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uttered at the juncture of the bayah which create negative thoughts and
mistrust about these noble personalities (Sayyiduna ‘Ali, Sayyiduna ‘Uthman, and
Sayyiduna ‘Abd al-Rahman ibn ‘Awf #:555). In fact, they paint a picture of conflict
between them. They mention that Sayyiduna ‘Ali addressed Sayyiduna ‘Abd al-
Rahman ibn ‘Awf &z&ts with harshness and labelled him a deceit and imposter,

etc. To briefly clarify this we present the following:

1. Hafiz Ibn Kathir has suitably criticised all the inauthentic narrations
while discussing the events of the year 24 A.H. He says that these type
of narrations have been narrated by men who are unknown, i.e. their
biographies are not found in the books of rijal and it is unknown what

type of people they were. He writes at the end of this discussion:
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Reports which contradict established narrations in the authentic books
are rejected and thrown back at their narrators and reporters. (They carry

no weight.)!

2. After the demise of Sayyiduna ‘Umar #&is, the senior Sahabah #:dis
especially the six men committee had many discussions and held a number
of meetings at different times to discuss the issue of khilafah which hasbeen
transmitted by senior authorities. These narrations totally debunk and
refute reports of conflict. Therefore, such narrations which are filled with
dispute and quarrels (and are labelled munkar) will be declared unreliable.
The narrations that are well-known and founded will be declared ma'raf
(reliable). We will present one such narration which ‘Allamah al-Safarini
quoted in ‘Aqidat al-Safarint while reviewing this aspect and the renowned

historian Ibn Khaldtn included in the discussion of the bay‘ah.
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1 Al-Bidayah wa al-Nihayah, vol. 7 pg. 147.
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He (‘Uthman) was given bay‘ah three nights after ‘Umar’s demise. ‘Abd al-
Rahman ibn ‘Awf, prior to appointing anyone, sat in seclusion with ‘Uthman

and asked, “If we do not give bay‘ah to you, then who do you suggest?”
“Al1,” he suggested.

He asked ‘Alf, “If we do not give bay‘ah to you, then who do you suggest?”
“Uthman,” he answered.

He then called Zubayr and asked, “If we do not give bay‘ah to you, then

who do you suggest?”

He proposed, “Either ‘Ali or ‘Uthman.”

Conclusion

« It is proven from the books of both sects that the matter of khilafah
between Sayyiduna ‘Al and Sayyiduna ‘Uthman &z was decided in a
pleasant manner. There was no conflict, no quarrel, no fitnah, and no

discord.

+ To discuss matters and present various opinions is not condemnable
according to those of understanding. It is not a crime to express your view
according to the intellectual. To the contrary, it is praiseworthy. This is
exactly what transpired and in the confines of these boundaries was the

decision to give bay‘ah to Sayyiduna ‘Uthman s reached.

+ Sayyiduna ‘All &8 found not the slightest of reservation in his heart
regarding the matter of khilafah nor did he turn away. Just as these
luminaries were united prior to this incident, their relationship remained
healthy after it. During the entire duration of Sayyiduna ‘Uthman’s &z

khilafah (which is 12 days less 12 years), Sayyiduna ‘Ali &k always

1 Tarikh Ibn Khaldin, vol. 2 pg. 996, discussion on the martyrdom of ‘Umar, the consultation, and the
bay‘ah of ‘Uthman, Beirut print; Lawda'ih al-Anwar al-Bahiyyah, commonly known as ‘Agidat al-Safarini,

vol. 2 pg. 317, same discussion, Egypt print, 1323/1324 A.H. edition.

49



remained his assistant and supporter. All of this indicates that Sayyiduna
‘Alizgls gave bay‘ah to Sayyiduna ‘Uthman &is with complete acceptance,

not under compulsion or duress.

+ All of the above proves beyond doubt that there existed absolutely no
family feuds or ancestral quarrels between Sayyiduna ‘Ali and Sayyidah
‘Uthman &:&d@i5, Moreover, these matters were not reached in view of tribal

fanaticism.
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Chapter Three

In this chapter, the relationship they shared as well as the virtues and merits
of Sayyiduna ‘Uthman Dha al-Narayn &% reported by Sayyiduna ‘All ik
and the Banii Hashim will be mentioned. At the end, some of the excellences of
Sayyiduna ‘Uthman &8s documented in ShiT books regarded reliable by them
will be listed.

Every virtue mentioned below deserves a separate heading. Furthermore, there
is a need to ponder over the high regard Sayyiduna ‘Alf #&is had for Dha al-
Nirayn #4i and the lofty position he deemed him stationed on. The faith and
reliance they had on one another and the compassion and love they cherished
will also be highlighted. All of the above are found in the upcoming narrations.
Only a little of impartiality needs to be exercised. The facts appear as incidents.

Kindly ponder over them.

Instead of listing conclusions after every virtue, all the deductions will be
mentioned at the end which are very attractive, and contemplating over them

will prove very beneficial.

1. ‘Uthman’s Sincere Assistance in ‘AlT’s Marriage

The details of Sayyiduna ‘Ali’s marriage to Sayyidah Fatimah &z&is have been
included in the Siddiqt section of this book. We wish to highlight here that all the
monetary demands to buy things for the marriage and to make other necessary
arrangements were met by Sayyiduna ‘Uthman ks, He gifted Sayyiduna ‘All
28k a sum of money which the latter gladly accepted. When news of this gift
reached Rastlullah A&z, he favoured Sayyiduna ‘Uthman &l with his
prayers. This incident may be studied in both Sunni and ShiTbooks. We will quote

a few narrations here for brevity.
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1. Sharh Mawahib al-Ladunniyyah

It appears in Sharh Mawahib al-Ladunniyyah of al-Zarqani that Rasulullah
Jsdedfie advised Sayyiduna ‘Alf #2455 to sell his armour to make necessary

preparations for his marriage. The narration mentions:
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Rastlullah &esie commanded, “Sell the armour.”

Accordingly, ‘Alf sold it to ‘Uthman ibn ‘Affan for 480 dirhams. Thereafter
‘Uthman returned the armour back to ‘All who came to Rastlullah
dsddie with the armour and the dirhams. Rastlullah &g supplicated

abundantly for ‘Uthman.!

2. Kashf al-Ghummah fi Ma'rifat al-A'immah and Bihar al-Anwar

‘Alf ibn Tsa al-Arbili, a ShiT scholar of the seventh century, in Kashf al-
Ghummah as well as MajlisT in Bihar al-Anwar report this incident in great
detail in their works. Rastilullah &4 instructed Sayyiduna ‘Al ibn Abi

Talib 25 to sell his armour.
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‘Alf continues:

So I went and sold it for 400 dirhams (black hijriyyah ones) to ‘Uthman ibn
‘Affan. After I took possession of the dirhams and he took possession of
the armour, he said, “O Ab{ al-Hasan! Am I not more worthy of the armour

than you and are you not more worthy of the dirhams than me?”

I replied in the affirmative.

1 Sharh Zargant, vol. 2 pg. 3, discussion on ‘All’s marriage to Fatimabh, first print, 1325 edition, Egypt.
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He re-joined, “The armour is a gift to you from me.”

So I took the dirhams and the armour and went straight to Rastlullah

Jsadlz, 1 placed them in front of him and informed him of ‘Uthman’s

conduct. He prayed for goodness for him.!

2. ‘Uthman serves as a Witness to ‘AlT’s Marriage

Sayyiduna ‘Uthman zedis was invited along with other Sahabah @éi to be present

at the nikah proceedings of Sayyiduna ‘Alf 445 and a witness to the same. This

incident is documented in books of both sects.

1. Muhibb al-TabarT documents this in al-Riyad al-Nadirah as well as Dhakha’ir
al-‘Uqgba:

Rastlullah s« instructed Sayyiduna Anas sedls:
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Go out and call for me Abt Bakr, ‘Umar, ‘Uthman, ‘Abd al-Rahman ibn ‘Awf,
Sa‘'d ibn AbT Waqqas, Talhah, Zubayr, and a group of Ansar.

Anas says, “Accordingly, I called them. When they all gathered by him
and sat down, the NabT i« said, ‘Surely, Allah dss instructed me to
marry Fatimah to ‘Alf ibn Abi Talib. Bear witness that I have married her

1779

to him.

2. The ShiTscholars have also reported this incident in books they consider

authentic. Few portions of relevant texts will be quoted below.

‘Al ibn Tsa al-Arbili says:

1 Kashf al-Ghummah ft Ma'rifat al-A'immah, vol. 1 pg. 485, with Tarjamat al-Managqib Farisi, ‘AlT’s marriage
to Fatimah, new print, Tehran; Bihar al-Anwar, vol. 10 pg. 39, 40, chapter on Fatimah’s marriage to ‘AlL.
2 Al-Riyad al-Nadirah, vol. 2 pg. 241, chapter on Fatimah’s marriage to ‘AlT; Dhakhd'ir al-‘Ugba ft Mandqib

Dhawt al-Qurbd, pg. 30, chapter on Fatimah’s marriage.
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Anas reports:

I was by the Nabi &s.&ii=. He commanded me, “Go and call Abii Bakr, ‘Umar,
‘Uthman, ‘Alf, Talhah, Zubayr and a like number of Ansar.”

In compliance, I went and called them for him. When they took their seats,

Rastlullah Zs.esi- announced: “I make you witness that 1 have married

Fatimah to ‘All for 400 mithqal of silver.”

3. ‘Al’'s Testimony of ‘Uthman being a Mu'min, Salih, Muttaqi, and
Muhsin

During his khilafah, once a person questioned Sayyiduna ‘Ali «&is as to what
response he should give when people ask him his opinion of Amir al—Mu minin

Sayyiduna ‘Uthman 4. Sayyiduna ‘All s told him:
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Inform them that I have the best opinion of ‘Uthman. Indeed, ‘Uthman was from
those who believe and do righteous deeds, and then fear Allah and believe, and
then fear Allah and do good; and Allah loves the doers of good.”*

1 Kashf al-Ghummah, vol. 1 pg. 471, 472, with Tarjamat al-Mandqib Farisi, chapter on Fatimah’s
marriage, new print, Tehran; al-Managqib, pg. 242, 252, 253, chapter on Fatimah’s marriage, section 20,
Haydariyyah publishers, Najaf Ashraf, Iraq, 1385 A.H./1965 edition; Bihar al-Anwar, vol. 10 pg. 37, 38,
chapter on Fatimah’s marriage, Iran print.

2 Surah al-M&@’idah: 93.

3 Musannaf Ibn Abt Shaybah, vol. 4 pg. 1011, line 7, chapter on Jamal, Pir Chanda, Sindh; Ansab al-Ashraf,
vol. 5 pg. 8, chapter on the matter of ‘Uthman ibn ‘Affan, new print, Jerusalem; al-Mustadrak, vol. 3
pg. 104, book on recognising the Sahabah, chapter on ‘Uthman’s murder, first print, Dakkan; al-IstTab
with al-Isabah, vol. 3 pg. 72, biography of ‘Uthman, Egypt print; Kanz al- Ummal, vol. 6 pg. 379, Hadith:
5879, with reference to Ibn Mardawayh and Ibn ‘Asakir, chapter on the virtues of Dhi al-Nirayn
‘Uthman ibn “Affan, first print.
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Hafiz Ibn Kathir has mentioned another declaration of Sayyiduna ‘All ik

regarding Sayyiduna ‘Uthman #&is which highlights more of his amazing

qualities. He writes:
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A report records that he said, ““Uthman wais was the best of us, maintained
family ties the most, had the highest level of modesty, the neatest and
tidiest of us, and feared Allah—the Mighty and Majestic—the most.”

we

It appears in al-Isabah that ‘Al declared, “‘Uthman maintained ties of

kinship the best from us.”

This declaration is supported by another report recorded by Abu al-Qasim al-
Sahmi (d. 427 A.H.) in Tarikh Jurjan:
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‘Alf said to him, “May my parents be sacrificed for you, O Messenger of
Allah. A group of us were by you but you did not cover your shin. But as

soon as ‘Uthman came, you covered it?”

Rastlullah Asie said, “I certainly show modesty to whom the angels

show modesty.”?

4. ‘Uthman’s title Dhii al-Niirayn in the light of ‘All’s statement coupled
with other virtues
To prove this point, a few narrations are mentioned hereunder. One is from Nazal

ibn Saburah which plenty ‘Ulama’ have recorded. The second is from Kathir ibn
Murrah.

1 Al-Bidayah wa al-Nihayah, vol. 7 pg. 194, biography of ‘Uthman; al-Isabah with al-IstTab, vol. 2 pg. 455,
biography of ‘Uthman.
2 Tarikh Jurjan, pg. 327, D@’irat al-Ma arif print, Hyderabad, Dakkan.
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First Narration
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Abl al-Khaythamah reports in Fad@’il al-Sahabah—from the chain of

Dahhak—from Nazal ibn Saburah who reports:
We said to ‘Alf, “Tell us about ‘Uthman.”

He replied, “That is a man who is called Dhi al-Nirayn in the High

”1

Assembly.
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Abi al-Khaythamah documents in Fadd'il al-Sahabah and Ibn ‘Asakir that
‘Alf ibn AbT Talib was questioned about ‘Uthman to which he replied:

That is a gentleman who is called Dhii al-Nirayn in the High Assembly. He

was the son-in-law of Rastlullah #.e5i- through two of his daughters.?

Second Narration

‘Alf Muttaqt al-Hind1 records it in Kanz al-'Ummal with reference to Ibn ‘Asakir:
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1 Al-Isabah with al-IstTab, vol. 2 pg. 455, biography of ‘Uthman.
2 Tarikh al-Khulafd’, pg. 105, biography of ‘Uthman ibn ‘Affan, Mujtaba’1 Publishers, Delhi.
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Kathir ibn Murrah reports that ‘Ali ibn AbT Talib was questioned about
‘Uthman and he replied:

Yes. He is called Dhii al-Narayn in the fourth heaven. Rastlullah is.s-

married two of his daughters to him, one after the other.

Rasilullah Jzesie announced, “Who will buy a house to extend the Masjid
and secure Allah’s forgiveness?” ‘Uthman bought it and added it to the
Masjid.

Rasiilullah Jsesie announced, “Who will purchase the animal enclosure
of a certain tribe and give it as charity for the Muslims and obtain Allah’s

pardon?” ‘Uthman purchased it and gave it as charity to the Muslims.

Rastlullah &sesie announced, “Who will equip this army, i.e. the army
of difficulty and is guaranteed Allah’s forgiveness?” ‘Uthman equipped
the army to such an extent that they were not short of a cord (used for

hobbling the feet of a camel).”

A statement of the ‘Ulama’

‘Allamah al-SuytT has quoted a statement of the ‘Ulama’ while discussing the

merits of Sayyiduna ‘Uthman 224i5 which we would like to reproduce here. In the

first chapter, a portion of it was quoted.
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The ‘Ulama’ have stated: No one is known to have the privilege of marrying
two daughters of a nabi besides him. Owing to this, he was titled Dha
al-Narayn. Coupled with this, he is from the al-sabigin al-awwalin (first

forerunners), the first to make hijrah, one of the ten who have been

1 Kanz al-'Ummal, vol. 6 pg. 379, Hadith: 5875, chapter on the virtues of Dhi al-NGrayn ‘Uthman, first
print, Dakkan.
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guaranteed Jannah, one of the six whom Rastlullah i<l was pleased
with at his demise, and one of the Sahabah instrumental in compiling the

Qur’an.!

5. The Status of ‘Uthman in the Ummah from the Tongue of ‘Alf

Once, Sayyiduna ‘Ali 24 delivered a sermon during his khilafah wherein he dealt

with this topic. Abii Bakr ‘Abd Allah ibn Abi Dawiid ibn Sulayman ibn Ash‘ath al-
Sijistant (d. 316 A.H.) quoted it in Kitab al-Masahif via his sanad.
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‘Abd Khayr relates:

‘Alf delivered a sermon and declared, “The most superior of people after
the NabT 44 is Abti Bakr. And the best of them after AbT Bakr is ‘Umar.
And if I wanted to name the third, I would have.”

I was preoccupied over his statement, “if I wanted to name the third, I
would have.” So I approached Husayn ibn ‘Al and said, “Amir al-Mu’minin
delivered a lecture and said, ‘The most superior of people after the Nabi
isLdie is AblQ Bakr, And the best of them after Abai Bakr is ‘Umar. And if I
wanted to name the third, I would have. I am perturbed by this.”

Husayn said, “I am also perturbed by this just as you are.”

So I asked him saying, “O Amir al-Mu’minin, who is the one, if you wished

you would have named him?”

He replied, “The one who was slaughtered like a cow (i.e. Uthman).”

1 Tarikh al-Khulafd’, pg. 105, Mujtaba’T print, Delhi.
2 Al-Masahif, pg. 35, 36, under the heading: the masahif that ‘Uthman wrote, Egypt print.
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This narration proves that Sayyiduna ‘Alf s considered Sayyiduna ‘Uthman

iz the third best of the entire ummah.

6. The Position of ‘Uthman’s Din in the Sight of ‘Al
We now wish to mention the significance of Sayyiduna ‘Uthman’s din in the heart

of Sayyiduna ‘AlT &2d5 and how weighty he deemed the man.

Ibn ‘Abd al-Barr quotes the following statement of Sayyiduna ‘Ali &85 in al-IstT ab

fl Asma’ al-Ashab in the biography of Sayyiduna ‘Uthman sz&is:
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Sayyiduna ‘All a5 declared: “Whoever washes his hands from ‘Uthman’s

religion, has washed his hands from Iman.”

Sayyiduna ‘All %485 has passed judgment that whoever considers Sayyiduna
‘Uthmanediss irreligious is himself irreligious. Whoever is exempt from Sayyiduna

‘Uthman #4855 is exempt from Islam.

7. ‘AlT’s Testimony of ‘Uthman being a Forerunner to Goodness, a Dweller
of Jannah, and not Being Punished

The upcoming declarations of Sayyiduna ‘Al 24 contain the above.

1. Al-BaladhurT reports through his chain in his famous book Ansab al-
Ashraf:
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Abii Sa1d, the brother of Muhammad ibn Ziyad reports that ‘All stated:

1 Al-Isti‘ab with al-Isabah, vol. 3 pg. 76.
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By Allah, I am treading the path ‘Uthman treaded. He has to his name
plenty achievements in the din of Allah. Allah will never punish him after

them.!

2. ‘Alf MuttaqT al-HindT reports the following statement of Sayyiduna ‘Al

28 in Kanz al- Ummal from a number of reliable ‘Ulama’:
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Abt Sa‘Td, the freed slave of Qudamah ibn Maz‘ln relates that ‘Alf stated
while speaking about ‘Uthman:

By Allah, he has to his credit many accomplishments after which Allah will

never punish him.?

3. Al-BaladhurT reports yet another narration:
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Yisuf ibn Sa‘ld, the freed slave of Hatib—from Muhammad ibn Hatib, who

arrived in Basrah with ‘Alf:

‘AlT spoke about ‘Uthman and recited, while he had a stick in his hand
which he was poking in the ground, “Indeed, those for whom the best [reward]
has preceded from Us - they are from it (Jahannam) far removed.” They are

‘Uthman and his companions.*

1 Ansab al-Ashraf, vol. 5 pg. 9, Jerusalem print.

2 Kanz al-'Ummal, vol. 6 pg. 373, Hadith: 5807, with reference to Ibn Abi al-Dunya, al-Hakim in al-Kund,
and Ibn ‘Asakir; Kanz al-'Ummal, vol. 6 pg. 379, Hadith: 5878, with reference to Ibn ‘Asakir.

3 Stirah al-Ambiya’: 101.

4 Ansab al-Ashraf, vol. 5 pg. 10, chapter on ‘Uthman ibn ‘Affan’s matter, new Jerusalem print.
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8. ‘Al recites Qur’an during the Khilafah of ‘Uthman

Recitation of the Qur’an in optional prayer was always a practice in the era of the
Sahabah #:4is and would take place in congregation at times. This blessed practice
was in particular held in Masjid al-Nabawi during the month of Ramadan. During

the ‘Uthmani khilafah, Sayyiduna ‘Ali &k would at times lead the congregation

which indicates to his harmonious relationship with the khalifah of the time. The

muhaddithin have recorded such occurrences:
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Qatadah narrates—from Hasan:

‘Alf ibn Ab1 Talib led us in Salah al-Tarawih during the era of ‘Uthman for
20 nights. Thereafter, he stopped coming. Some people said, “Probably, he
is immersed in personal worship.” Thereafter, Abli Halimah Mu‘adh the

Qari’ led them and he would recite the quniit.

9. ‘Al listens to ‘Uthman’s Recitation

Muhaddith ‘Abd al-Razzaq has reported this incident in his al-Musannaf:
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‘Abd al-Razzag—from Ibn ‘Uyaynah—from Mis‘ar—from Hasan ibn Sa‘'d

—from his father who recalls:

I travelled with “Alf ibn Ab1 Talib from Yanbu'. ‘AlT was fasting and he was
mounted and I was not fasting since I was walking. We entered Madinah at
night and passed the house of ‘Uthman ibn ‘Affan who was reciting Qur’an.
‘All paused to listen to his recitation. ‘Ali commented, “He is reciting Strah

al-Nahl.”
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Abi Bakr (‘Abd al-Razzaq) says, “I was informed that Yanbu' to Madinah is

a four day journey.”

Note:

The readers should be aware that Sayyiduna ‘Alf £e4is owned a cultivated land
in Yanbu® which Sayyiduna ‘Umar #&s allotted to him during his khilafah. He
would go there at times to oversee it. This was revealed in the Faraqt section at

the end of chapter two.

10. ‘Uthman gifts ‘AlT a Conveyance

Hafiz Abli Nu‘aym Ahmad ibn ‘Abd Allah al-Asbahani (d. 430 A.H.) has recorded this
incident in his magnum opus Akhbar Asbahan or Tarikh Asbahan in the biography
of Muhammad ibn Muhammad ibn Yasuf al-Makki al-Jurjani. All the narrations

of his book are backed with sanads. He writes:
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Anas reports:
‘Alf z2ai5 came to the NabT isazsie with a camel.
Rastlullah izssi- asked him, “Whose camel is this?”
“Uthman gave it to me to ride,” he replied.

The Nabi &&= said, “O ‘Alf, be careful of the world! Whoever’s possessions
increase becomes more occupied. And whoever is more occupied becomes
greedier. And whoever’s greed intensifies, his worries increase and he
forgets his Rabb. And what do you think of a person who has forgotten
Allah, 0 ‘Al?”?

1 Musannaf ‘Abd al-Razzag, vol. 2 pg. 570, Beirut print, from Majlis ‘Ilmi Karachi, Dabhel.
2 Akhbar Asbahan, vol. 2 pg. 289.
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11. ‘Uthman invites ‘Ali for a Meal

This incident is recorded in Sunan Abi Dawiid:
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Harith was ‘Uthman’s wa governor over Ta@'if. He prepared some food
for ‘Uthman which contained the meat of partridge, mountain quails, and
game. ‘Uthman sent someone to invite ‘Al & to join him. The messenger
came to ‘All who was dusting his hands from the leaves he just broke
from the trees for his camels. The messenger invited him to come for the
meal. He excused himself saying, “Feed it to people not in ihram. I am in

ihram.”

The Declarations of the Hashimis in Favour of ‘Uthman

Above, mainly the statements of Sayyiduna ‘All &k in favour of Sayyidah
‘Uthman 285 were quoted. Now, the statements of Sayyiduna ‘Ali’s &4 children

and nephews will be quoted which highlight the virtue, honour, and worth of
Sayyiduna ‘Uthman Dha al-NGrayn &8s,

12. The Statement of ‘Abd Allah ibn ‘Abbas

Muhammad ibn Yahya ibn Abi Bakr al-Andalust (d. 741 A.H.) has reported the
narration of Ibn ‘Abbas in his book Kitab al-Tamhid wa al-Bayan fi Magqtal al-Shahid
‘Uthman with reference to Kitab al-Shari'ah which has also been documented by
Muhibb al-Tabari in al-Riydd al-Nadirah and Shah Wali Allah in Izalat al-Khafa’:
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1 Sunan Abi Dawid, vol. 1 pg. 263, book on Hajj, chapter on the meat of game for a muhrim, Mujtaba’t
print, Delhi.
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Al-AjurrT narrates in Kitab al-Sharf'ah with his isnad—from Maymin ibn
Mahran—from ‘Abd Allah ibn ‘Abbas &z who reports:

There was a drought (during the era of Abii Bakr al-Siddiq) so the people
gathered by Abl Bakr and submitted, “No rain has fallen from the sky
and the earth has not produced any plants. At the same time, people are

suffering greatly.”

Abu Bakr al-Siddiq said, “Go back and observe patience, for before evening,

Allah the Generous will make an opening for you.”

Not after long, the employees of ‘Uthman arrived from Sham with 100
camels of wheat—or food. Subsequently, the traders gathered at ‘Uthman’s
door and knocked the door. ‘Uthman came out to the group of them and

enquired, “What do you want?”

They explained, “Drought has gripped the people. No rain has fallen from
the sky and the earth has not produced any plants. At the same time,
people are suffering greatly. We have received information that you have

some food. So sell it to us so that we may enrich the needy Muslims.”

‘Uthman said, “By all means, enter with love and honour, and buy.”
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The traders thus entered. The food was packed in ‘Uthman’s house. He
asked, “Gathering of traders, how much profit will you give me on my

merchandise from Sham?”

They said, “12 for every 10.”

‘Uthman said, “I can obtain more profit.”

The traders re-joined, “14 for every 10.”
‘Uthman said, “Indeed, they offered me more.”
They said, “15 for every 10.”

‘Uthman said, “Indeed, they offered me more.”

They submitted, “O Abi ‘Amr, there are no traders in Madinah besides us.

So who offered you more?”

“Allah—The Mighty and Majestic—did,” he countered, “10 for every

dirham. Do you have more to offer.”
They said, “No, by Allah.”

He announced, “I make Allah witness that I have given this food as charity

to the needy Muslims.”

Ibn ‘Abbas continues, “I saw Rastlullah #df in my dream that night. He
was speeding off on a piebald Turkish steed, wearing a garment of light. I
submitted, ‘O Messenger of Allah, I am deeply enthusiastic to be in your
company and converse with you. Where are you rushing to?” He said, ‘O
Ibn ‘Abbas! Surely, ‘Uthman ibn ‘Affan has given out charity and Allah the
Mighty and Majestic has accepted it from him and married him to a damsel

1771

in Jannah and I have been invited to his wedding;

1 Kitab al-Tamhid wa al-Bayan, pg. 242, 243, Beirut print; al-Riyad al-Nadirah, vol. 2 pg. 145, 146, mention
of his alms; Izalat al-Khafa’, pg. 224, objective 2, Uthman’s acts of kindness, old Bareli print.
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13. The Statement of Hasan ibn ‘Alf ibn Abi Talib

The senior ‘Ulama’ have cited a statement of Sayyiduna Hasan & in favour of

‘Uthman 28 which we wish to present to the readers. This report is recorded by
Hafiz Ibn Kathir with reference to Abt Ya‘la in al-Bidayah, al-Haythami in Majma’
al-Zawa'id, and Shah Wali Allah in Izalat al-Khafa’. The wording of Izalat al-Khafa’ is
reproduced hereunder. The conclusion and deductions of these statements will

appear at the end of this discussion, Allah willing.
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Radr al-Jarad reports:

I was in Kfah when Hasan ibn ‘Ali stood up to deliver a sermon. He said, “O
people! I saw something extraordinary in my dream last night. I saw Allah
dsuez above His throne (as befits His Majesty). Rastilullah fz.&4i came and
stood at one of the legs of the Throne. Then Abt Bakr came and placed
his hand on Rastlullah’s is.&sg= shoulder. He was followed by ‘Umar who
placed his hand on Abt Bakr’s shoulder. Thereafter, Uthman came with his
head in his hand. He submitted, ‘O my Rabb! Ask Your bondsmen why they
killed me. Just then, two gutters of blood flowed onto the earth from the
sky. (It was said that this is ‘Uthman’s blood which will be demanded.)”

‘Al was told, “Do you not see what Hasan is narrating?”

He countered, “He is only narrating what he saw.”

A report with the same subject matter from Sayyiduna Hasan ibn ‘Alf #4is has
been reported with great detail in Kitab al-Tamhid wa al-Bayan ft Magtal al-Shahid

1 Izalat al-Khafd’, vol. 1 pg. 107, Bareli print; Al-Bidayah wa al-Nihdyah, vol. 7 pg. 194, 195, biography of
Sayyiduna ‘Uthman ibn ‘Affan; Majma‘ al-Zawa’id, vol. 9 pg. 96, chapter on the demise of Sayyiduna
‘Uthman.
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‘Uthman together with other virtues of Sayyiduna ‘Uthman . The narration
is reproduced below for those with passion. The author of Kitab al-Tamhid is
Muhammad ibn Yahya ibn Abi Bakr (d. 741 A.H.), one of the renowned scholars
of Andalus.
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In another narration from ‘Abd al-‘Aziz ibn al-Walid ibn Sulayman ibn Abt

al-s@’ib who reports:

I heard my father reporting about Hasan ibn ‘Ali & that once he heard a
blind man speaking ill of ‘Uthman so Hasan said, “Are they speaking about
‘Uthman? Indeed, he was killed, may Allah have mercy upon him, and
there was none on the earth superior to him and no Muslim had greater
honour than him. Had it only been for the dream I saw, it would have been
sufficient. For surely I saw the sky splitting asunder. Suddenly, I was in
front of Rastlullah is.&si- with Abl Bakr to his right and ‘Umar to his left.
The sky was raining blood. So I enquired, “What is this?” “This is the blood
of ‘Uthman who was killed unjustly,” came the reply.!

14. The Statement of Zayn al-'Abidin ibn Husayn

This report of Zayn al-‘Abidin has been documented by Abli Nu‘aym al-Asbahant
in Hilyat al-Awliya’ as well as the renowned Shi'T scholar ‘Alf ibn Tsa al-ArbilT (d.
687 A.H.) in Kashf al-Ghummah. The text of Kashf al-Ghummah is quoted below so
that it brings greater satisfaction to the hearts of the ShiT readers.
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1 Kitab al-Tamhid wa al-Bayan fi Maqtal ‘Uthman, pg. 235, Beirut print.
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A group of people from Iraq came to him and uttered some disparaging
remarks about Abl Bakr, ‘Umar, and ‘Uthman a5, When they completed
what they had to say, he said to them, “Are you from those described by

the verse:

The Muhdgjirin who were expelled from their homes and their properties,
seeking bounty from Allah and (His) approval and supporting Allah and
His Messenger. Those are the truthful ones.*

The group from Iraq replied, “No!”

Zayn al-‘Abidin then asked, “Are you then from those described by the

verse:

And (also for) those who were settled in the abode (i.e. Madinah) and adopted
the faith before them. They love those who emigrated to them and find not
any want in their breasts of what they (i.e. the Muhgjirin) were given but

give them preference over themselves, even though they are in privation.?
The group from Iraq replied, “No!”

Zayn al-‘Abidin then said, “As for you, you have absolved yourselves from
being from these two groups, and I testify that you are not from those

regarding whom Allah dsssz says:

And those who came after them, saying, “Our Lord, forgive us and our brothers
who preceded us in faith and put not in our hearts (any) resentment toward those

who have believed.”

1 Surah al Hashr: 8.
2 Surah al Hashr: 9.
3 Surah al Hashr: 10.

68



Zayn al-'Abidin then yelled, “Get away from me! Allah will do with you

what He wills!™

15. The Statement of Ja‘far al-Sadiq ibn Muhammad al-Bagqir

Ibn Sa‘d has given a detailed biography of Sayyiduna ‘Uthman &5 in his magnum
opus Tabagat Ibn Sa'd where he gives a description of his clothes as well. He relates

5o

from Ja'far al-Sadiq &&= regarding Sayyiduna ‘Uthman ibn ‘Affan’s &8s ring:
)L,:que{.;iuw;ﬁ@iua.xwdﬁbua

Ja'far ibn Muhammad—from his father:

‘Uthman would wear a ring on his left hand.?

We learn from here that the offspring of Sayyiduna ‘Alf &4l and the noble
Aimmah did not only think good of Sayyiduna ‘Uthman izdis. Rather, they

regarded his personality worthy of emulation in religious matters and cited his

actions as proof for the same.

Deductions and Points

Many aspects related to Sayyiduna ‘Uthman 24is have been gathered in chapter
three. At the end, we present the summary of them for the benefit of the readers.
All of these points are established in light of the statements of Sayyiduna ‘Al

#ds and other Hashims.

+ When Sayyiduna ‘Ali married Sayyidah Fatimah &g, Sayyiduna ‘Uthman
224y favoured him with 400 dirhams as an act of goodwill and kindness

which covered all the expenses of the marriage.

1 Kashf al-Ghummah , vol. 2, p. 267, biography of Zayn al-‘Abidin, with Tarjamat al-Managqib Farisi,
Tehran print; Hilyat al-Awliya’, vol. 3 pg. 137, biography of Zayn al-‘Abidin, Egypt print.
2 Tabagat Ibn Sa'd, vol. 3 pg. 40, the clothing of ‘Uthman, Leiden print.
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Sayyiduna ‘Uthman ibn ‘Affan &85 is a perfect believer, Allah-conscious,
righteous, magnanimous, modest, maintainer of family ties, pious and
abstinent, and fearful of Allah J&x=z..

He is honoured with the title Dha al-Narayn i.e. being the son-in-law of
Rastlullah 4s.£4(= twice. He is unique in this nobility and prestige. No
one from the progeny of Sayyiduna Adam sk enjoys this distinction.
Moreover, he generously assisted the Muslims constantly in arduous

times.

He holds the third highest position in the ummah of Rastlullah isafe
after Sayyiduna Abt Bakr and Sayyiduna ‘Umar &4, Just as he is the
third khalifah, he is the third most superior of the ummah. The rebels and
oppressors wrongfully martyred him. Definitely, he is a martyr in the path
of Allah.

He hastened to carry out good deeds and has many achievements to his
credit. Owing to this, he will not be punished. He will be favoured with

Jannah and remain far from Jahannam

Sayyiduna ‘All and Sayyiduna ‘Uthman & enjoyed a congruous
relationship. The former led the salah in the khilafah of the latter, they
prepared conveyances for one another, and the latter invited the former

for meals.

Ibn ‘Abbas &:4és confirms that Sayyiduna ‘Uthman 455 openheartedly
assisted the Muslims especially the Muslims of Madinah in times of dire
need and famine which was accepted in the court of Allah d&%s:, Upon
this, he was blessed with amazing glad tidings which are signs of his

success in the Hereafter.

Many aspects are established by Sayyiduna Hasan ibn ‘All’s @&:dis
statement. Firstly, the khilafah of Sayyiduna Abti Bakr al-Siddiq, Sayyiduna
‘Umar al-Farig, and Sayyiduna ‘Uthman #24%s were entirely correct in

this sequence. There exists no form of usurpation, rebellion, or enmity in
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their successive khilafahs, nor is there any trace of forceful appropriation.
Sayyiduna ‘Uthman s holds the third loftiest position in the ummabh,
Both in khilafah and virtue, this sequence is correct. The killing of
Sayyiduna ‘Uthman s was unjust. He was martyred wrongfully and
his killers will be taken to task. Sayyiduna ‘Alf gks did not reject this
statement of Sayyiduna Hasan &, but supported it instead. Therefore,

the Hashimite’s statement is all the more weighty.

The following is manifest by Zayn al-‘Abidin’s incident: All the offspring
of Sayyiduna ‘Ali #&is held positive feelings towards Sayyiduna ‘Uthman
28z, Just as they would not tolerate anyone speaking negatively of
Sayyiduna Aba Bakr and Sayyiduna ‘Umar, they detested hearing nasty

remarks about Sayyiduna ‘Uthman #2485 and abhorred objections.

Those who dissociate themselves from the three khulafZ’, the offspring of

Sayyiduna ‘Alf £edls dissociate from them.

They expelled those who opposed and criticised the three khulafZ’. This is
a beautiful sign of the Hashimis reliance and faith on them and a practical

demonstration of dissociating from their opposition.

Sayyiduna Ja'far al-Sadiq’s &z report makes it clear that Sayyiduna
‘Uthman’s &85 personality is worthy of being cited as proof for religious

matters and his example is accepted and worthy of emulation.
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The Status of ‘Uthman on the Tongues of the Senior Hashimis with

reference to Shi1 books

The ShiT scholars and mujtahidin have attested to the virtues and excellence
of Sayyiduna ‘Uthman s in their books they consider reliable. Few samples
from their books will be reproduced hereunder for the benefit of our esteemed
readers. After studying these quotations and contemplating over them, the merit
of Sayyiduna ‘Uthman &l will become manifest. Also one will realise the high
regard the Hashimis had for Sayyiduna ‘Uthman #z&is and the faith they pinned

in him.

1. Hasan ibn ‘Alf ibn Abi Talib’s Declaration

Ibn Babawayh al-QummI quotes a marfQi’ narration from Sayyiduna Hasan &
in his Ma‘ant al-Akhbar in which he focuses on the status of the three khulafa’:
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Hasan ibn Alf reports that Rastilullah is«si- declared:

Certainly, Ab Bakr holds the position of hearing in relation to me; Umar

holds the position of seeing, and ‘Uthman holds the position of the heart.!

2.‘Uthman’s Excellence on the Tongue of Ja‘'far al-Sadiq

According to the Shiah, a few signs will appear in the period of Imam Mahdi’s
emergence close to Qiyamah. One of these signs is that a voice will be heard from
the sky (from the side of Allah d§%=:2) at the beginning and end of the day:
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1 Ma‘ani al-Akhbar, pg. 110, Iran print, old print. It appears like this in Tafsir al-Hasan al-‘Askarf.
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Al-Sadiq stated, “(During the era of Imam Mahdi) a caller will announce
from the sky at the beginning of the day: ‘Indeed, ‘Ali—may Allah’s
salutations be upon him—and his partisans are successful! And a caller
will announce at the end of the day, ‘Indeed, ‘Uthman and his partisans

are successful.”

3. Another Statement of Imam Ja'far al-Sadiq

Al-KulaynT al-Razi has reported a lengthy narration from Imam Ja'far al-Sadiq in
Fur@' al-Kafi via a sanad in which he speaks about the great services rendered by

Sayyiduna ‘Uthman i at the juncture of the reconciliation at Hudaybiyyah.
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Abu ‘Abd Allah reports:

Rastlullah ises= summoned ‘Uthman ibn ‘Affan and ordered, “Go to
the believers among your people and convey to them glad tidings of the

conquest of Makkah which my Rabb has promised me.”

When ‘Uthman left, he met Aban ibn Sa‘ild who moved back from the saddle
and mounted ‘Uthman in front of him. ‘Uthman entered (Makkah) and

conveyed to them (the glad tidings).

They (the disbelievers) were prepared for war. On one hand, Suhayl ibn

‘Amr sat by Rastlullah &s&ai and on the other hand, ‘Uthman sat in the

1 Fur@i‘ al-Kaff, 3rd part, Kitab al-Rawdah, pg. 146, Nawl Kashawr print, Lucknow; Kitab al-Rawdah min
al-Kaft with Persian translation, vol. 2 pg. 209, signs of the appearance of the Imam Qa’im, new Tehran

print.
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midst of the army of polytheists. Rastilullah Zs4i= took bay‘ah from the

Muslims and placed one hand on the other for ‘Uthman.

The Muslims commented, “How lucky is ‘Uthman! He has made tawaf of the

House and ran between Safa and Marwah, and has come out of ihram.”
Hearing this, Rastilullah iz«sie said, “He would not do that”

When ‘Uthman returned, Rastlullah #.af asked him, “Did you make

tawaf of the House?”

“It is not appropriate for me to make tawaf of the House when the

Messenger of Allah Zs:&5i- has not had the opportunity,” he replied.!

While discussing the events of Hudaybiyyah, Mulla Bagir Majlisi relates the above
incident in Hayat al-Qulaib in the following words:
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Abi ‘Abd Allah reports:

Rastlullah is.&5e summoned him (‘Uthman ibn ‘Affan) and said, “Proceed
to the believers among your people and convey to them glad tidings of the

conquest of Makkah which my Rabb has promised me. When ‘Uthman left,

1 Furd' al-Kafi, vol. 3 pg. 151, 3rd part, Kitab al-Rawdah, Nawl Kashawr print, Lucknow, happenings of
the expedition of Hudaybiyyah; vol. 2 pg. 238, new Tehran print.
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he met Aban ibn Sa‘id who (out of honour of ‘Uthman) moved back from
the saddle and allowed ‘Uthman to mount and sit in front of him. ‘Uthman
entered (Makkah) and conveyed Rastilullah’s & message. They were

ready for war.

Suhayl ibn ‘Amr sat by Rastlullah &.&4¢ while ‘Uthman sat in the midst of

the army of polytheists.

(Al-TabarsT adds: During this time, the Muslims heard that the polytheists
had murdered ‘Uthman. Rastlullah &4t declared, “We will not move
from this place until we do not fight and take revenge.” He sat leaning

against a tree and all the Sahabah gave bay‘ah upon this.)

Rastlullah iz took bay‘ah from the Muslims. Rastlullah Z&sg placed

one of his hands on the other for ‘Uthman.

(After it was ascertained that ‘Uthman was not killed and is still alive) the
Muslims commented, “How lucky is ‘Uthman! He has made tawaf of the
House and ran between Safa and Marwah, and has come out of ihram.”

Hearing this, Rastilullah Js.esie said, “He would not do that”

When ‘Uthman returned, Rastlulldh i< asked him, “Did you make

tawaf of the House?”

“It is not appropriate for me to make tawaf of the House when the

”1

Messenger of Allah &g has not had the opportunity.

Noteworthy Points

1. Rastlullah isaedie selecting Sayyiduna ‘Uthman 2455 and sending him to

convey his message and glad tidings to the people of Makkah highlights

his acceptance and honour.

2. For negotiations and dialogues at the time of war, those individuals are

chosen from both parties who are trusted by both parties. This shows that

1 Hayat al-Qulab, vol. 2 pg. 489, 490, chapter 38, Nawl Kashawr print, Lucknow.
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Rasalullah A4z had full conviction in the dependability, credibility,

and accurate speech of Sayyiduna ‘Uthman s,

3. The lofty status of Sayyiduna ‘Uthman s is clearly evident from the
bay‘ah taken to avenge his death after receiving news of his assassination.

This is known as Bay at al-Ridwan.

4. Despite finding out of his well-being and safety, Rastlullah As&ife
continued the Bay‘at al-Ridwan and included him in its rewards by
declaring his one hand as the hand of ‘Uthman and taking bay‘ah on his
behalf. This privilege is enjoyed by no one besides him.

5. Dueto hindrances and obstacles, Rastilullah Jzs<&4e was unable to perform
tawaf and make saT between Safa and Marwah. Sayyiduna ‘Uthman &z,
without these stoppages in his way, chose not to carry out these acts. This
is clear evidence of his perfect love and complete obedience to Rastlullzh

=y

In short, Sayyiduna Ja'far al-Sadiq &%z listed all these virtues and excellences
of Sayyiduna ‘Uthman #&is, thus manifesting his love and loyalty and making it
clear that the Bant Hashim have full confidence and faith in Sayyiduna ‘Uthman

24k and harbour absolutely no aversion, hatred, or alienation from him.

4. The Statement of ‘Abd Allah ibn ‘Abbas

Once, Sayyiduna ‘Abd Allah ibn ‘Abbas went to Sayyiduna Amir Mu‘awiyah #z&i
where other Quraysh dignitaries were present. Sayyiduna Mu‘awiyah asked
Sayyiduna ‘Abd Allah ibn ‘Abbas #zdis few questions, inter alia, what his thoughts
were about Sayyiduna ‘Uthman 4§, In response to this, Sayyiduna ‘Abd Allah

ibn ‘Abbas @25k listed his following qualities most eloquently:
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May Allah shower mercy upon Abii ‘Amr! By Allah, he was compassionate
to his slaves and servants and the most superior of the righteous. Spending
his early mornings in worship and shedding tears in abundance when
remembering Hell. Active in every good work and a forerunner in every
charitable deed. Full of modesty, rejecter of evil, loyal. Mobiliser of the
army of difficulty. And finally, the beloved son-in-law of Rastlullah fsesge.
May Allah continuously rain down upon the one who curses him the curse

of all those who curse till the Day of Recompense.!

Sayyiduna ‘Abd Allah ibn ‘Abbas @zsis listed 11 virtues of Sayyiduna ‘Uthman
245, They are self-evident and need no commentary or elucidation. The readers
should remember that it is documented in books the Shi'ah regard reliable and
authentic that Sayyiduna Ibn ‘Abbas received his knowledge from Sayyiduna ‘Alt

&g who received it from the Nabi A%4&4{e who in turn acquired it from Allah

d,@yqu\wwuyuubwwtdl.,mwﬂ)ngs}w&wpauw

Ibn ‘Abbas stated:

‘All taught me and his knowledge was from Rastlullah isife. And
Rastlullah iz<at was taught by Allah from above His ‘Arsh. So the Nabt's
Lseafe knowledge is from Allah and “AlT’s knowledge is from the Nabt and

my knowledge is from ‘Al

Friends! Realise that the above narration is part of the knowledge possessed by
Sayyiduna Ibn ‘Abbas &4 in which he highlights the virtues and excellences of

Sayyiduna ‘Uthman i in a marvellous manner.

1 Tarikh al-Masad, vol. 3 pg. 60, new Egypt print, 1930 edition; Nasikh al-Tawarikh, vol. 5 pg. 144, old
Tehran print.
2 Kashf al-Ghummah with Persian translation of al-Mandgqib, vol. 5 pg. 507, new Tehran print; al-Amali,

vol. 1 pg. 11, Najaf Ashraf print, Iraq.
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Announcement

1. If any of the Shi'ah have misgivings about the historian al-Mastd1’s being
Shiah, he should take out some time to study the biography of ‘Alf ibn al-
Husayn ibn ‘Alf al-Mas‘adi in Tangth al-Magqal fi Ahwal al-Rijal' of ‘Abd Allah
al-Mamagqani and his heart and mind will be put to rest. We have made this

humble request before. We mentioned it here just as a reminder.

2. ‘Abbas al-Qummi writes in Tuhfat al-Ahbab while discussing ‘Al ibn al-

Husayn ibn ‘Al al-Hudhali known as al-Mas‘adr:
A}‘b:g.,jgwmhew}‘l)gu@ljaﬁawhusjé.ﬂfﬁjw‘hﬁnhlku\&é&w1

He is one of the renowned scholars of the Imamiyyah. Some scholars who

were unaware of this reality counted him among the Sunni scholars.?

In conclusion, senior ShiTscholars and historians have documented this report of
Sayyiduna Ibn ‘Abbas &g who is among the senior ‘Ulama’ of the Bant Hashim

and spent his entire life supporting and assisting Sayyiduna ‘Alf sz,

We have quoted his words from the books of the Shi‘ah. Hopefully, this quotation
will prove sufficient to realise the position Sayyiduna ‘Uthman #855 holds in the

sight of the Hashimfs.

1 Tangth al-Magqal fi Ahwal al-Rijal, vol. 2 pg. 283.
2 Tuhfat al-Ahbab, pg. 227.
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Chapter Four

Various interactions between Sayyiduna ‘Uthman il and the Hashimis,

Sayyiduna ‘All #:485 in particular, will be discussed in this chapter including:

+ Implementation of SharT rulings after mutual consultation. The

punishments meted out to various crimes including drinking and adultery.
+ Hashimis appointed to significant posts during the ‘Uthmani khilafah.

 Hashimis going to ‘Uthmani courts and reaching resolutions after

consultation.
¢ Sayyiduna ‘Uthman 22455 leading the Salat al-Janazah of Hashimis,

+ Taking care of the monetary rights of Rastlullah’s Js.&ie relatives and

Sayyiduna ‘All’s 4 offspring.

The deductions and points drawn from all the forthcoming incidents—which
are signs of the love and compassion they enjoyed and the absence of family

rivalry—will be listed at the end to keeps things brief.

1. ‘Uthman and ‘AlT’s Mutual Assistance in Implementation of Ahkam

(Decrees)

Previously, it was clarified that Sayyiduna ‘All &&= was appointed judge during
the reigns of Sayyiduna Abt Bakr al-Siddiq and Sayyiduna ‘Umar al-Fariiq &gz,
Many a time, Sayyiduna ‘All #4i would supervise the implementation of legal
punishments. In a similar way, Sayyiduna ‘All «dls was tasked with passing
judgements and enforcing laws. If any legal punishments were to be carried
out, Sayyiduna ‘Uthman would at many times give the responsibility of this to

Sayyiduna ‘Al &gz,

For the khalifah of the Muslims to fulfil all tasks by himself at one and the same
time is a formidable task, nay impossible. Bearing this in mind, for the smooth
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running of state affairs, Sayyiduna ‘Al #8&s would be tasked with some of these

aspects and he would fulfil them in a superb manner.

a. Including ‘Ali in Consultations over Judgements

‘Allamah al-Bayhagqt has explained the methodology followed in settling court
cases during the ‘Uthmant khilafah in the following manner. He writes via his

sanad:
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‘Umar ibn ‘Uthman ibn ‘Abd Allah ibn Sa7d (whose name was Sarm (lit.
severance, forsake) and Rastlullah is<sie named him Sa‘id (fortunate))

says—my grandfather narrated to me:

When ‘Uthman would sit to settle disputes, the two adversaries would
approach him. He would order the one to call ‘Ali and the other to call
Talhah, Zubayr, and a group of Sahabah #2455 of the Nabi A%«Ei(ie, He
would then tell them to present their case. Thereafter, he would look at the
seniors and enquire, “What do you say?” If their opinion conformed to his,
he would pass it. Otherwise, he would reflect over the matter afterwards.

The parties would leave pleased with the judgement.!

ShiT scholars have acknowledged that meting out legal punishments during
the era of the three khulafa’ was the job of Sayyiduna ‘Ali &5, This narration

appears with a sanad in Qurb al-Isnad from Imam Ja'far:
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1 Al-Sunan al-Kubra, vol. 10 pg. 112, book on the protocol of the judge, chapter on the one who consults.
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Ja'far ibn Muhammad narrates from his forefathers that Aba Bakr, ‘Umar,
and ‘Uthman would hand over the meting out of legal punishments to ‘Alf
ibn Abi Talib.!

Religious interactions between them was stable by mutual participation and

mutual assistance. Some incidents will be mentioned below.

b. The Punishment for Drinking Alcohol: the Incident of Walid ibn ‘Ugbah
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Husayn ibn Sasan al-Raqqashi narrates:

I was present in the company of ‘Uthman ibn ‘Affan when Walid ibn ‘Ugbah,
who had just consumed liquor, was brought and Humran ibn Aban and
another man had testified against him. ‘Uthman told ‘Alf, “Implement the
legal punishment on him.” In compliance, ‘Alf ordered ‘Abd Allah ibn Ja‘far
to flog him. He began lashing him while ‘All counted. As soon as he reached
forty, ‘Alf told him, “Stop!” He then recalled, “Rastlullah Z-£5i gave forty
lashes. Abti Bakr gave forty and ‘Umar did the same during the initial years
of his khilafah. ‘Umar thereafter increased it to eighty. All are Sunnah and

this is the most pleasing to me.”?
This incident briefly appears in Sahth al-Bukhari in the following words:
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‘Uthman summoned ‘Alf and ordered him to lash Walid. Accordingly, he
lashed him with 80 lashes.*

1 Qurb al-Isnad, pg. 133, chapter on the blood money of a Hashimi woman and others, Tehran print.
2 Kanz al-'Ummal, vol. 3 pg. 7102, Hadith: 1875, first print, Dakkan
3 Sahih al-Bukhari, vol. 1 pg. 522, chapter on the merits of ‘Uthman.
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This incident is corroborated by reports in books regarded authentic by the
Shiah. Al-Kulayni in Furi‘ al-Kafi, Ibn Shaharashiib in al-Mandgib, and Tbn Abi al-
Hadid in Sharh Nahj al-Balaghah have related this incident:
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1 heard Abi Ja'far 45 saying:

After testimony was given against Walid ibn ‘Ugbah for drinking liquor,
‘Uthman told ‘Al @iz, “Pass verdict between him and these men who claim
that he drank liquor.” Accordingly, ‘All instructed that he be whipped 40

lashes with a whip that contained two branches and this was carried out.!

Clarification

The increase Amir al-Mu’'minin Sayyiduna ‘Umar ibn al-Khattab 4k made to
the punishment of drinking liquor to 80 lashes was due to the circumstances
at the time, for there was a need for a more stern admonishment and rebuke.
Moreover, this was decided upon in the presence and with the consent of the
senior Sahabah #24is. An indication to this is that this practice continued during
the khilafah of Sayyiduna ‘Uthman #4i5 and Sayyiduna ‘Alf &&ls supported it
through his statement and action. He declared, “Both are sunnah.” No Sahabi
(whether HashimI or non-Hashimi) labelled this addition as a contradiction to
the Sunnah.

For further satisfaction of the readers, we submit that if increase in punishment in

times of need is labelled a bid'ah (innovation) (which was practiced by Sayyiduna

‘Umar #ed%), then:

1 Furd' al-Kafi, vol. 3 pg. 117, chapter on the compulsory punishment for drinking, Nawl Kashawr print,
Lucknow; al-Mandgqib, vol. 2 pg. 120, section on his readiness with determination and abandonment
of leniency, India print; Sharh Nahj al-Balaghah, vol. 4 pg. 267, mention of Walid’ actions making him

deserving of punishment and banishment. Beirut print; Tarikh Ya'qubt, vol. 2 pg. 165, Beirut print.
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This sin is also prevalent in your city.

The infallible Imams have determined the punishment of consuming liquor to be
80 lashes. Study the following text from the Sh11book Furi‘ al-Kaft:
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Ishaq ibn ‘Ammar reports:

I asked Abu ‘Abd Allah 5 about a person who drinks a sip of wine. He
replied, “He will be lashed 80 times. A little quantity and a large quantity

of it are impermissible.”
Another narration reads:
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Abii ‘Abd Allzh @35 says, “It appears in the book of ‘Alf #g: The consumer
of wine will be lashed 80 times and the consumer of nabidh will be lashed

80 times.”

We learn from the above statement of Ja‘far al-Sadiq that the addition to the

punishment of consuming liquor in times of need is not an innovation at all.

NB: The discussion on Walid ibn ‘Ugbah’s drinking wine and his subsequent

punishment will, Allah willing, appear in section 2* [volume 4]. The answers to

1 Furd' al-Kafi, vol. 3 pg. 117, chapter on the compulsory punishment for drinking, Nawl Kashawr
print, Lucknow.
2 Ibid.

3 Answers to the criticisms against Sayyiduna ‘Uthman &,
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the allegations raised against Walid ibn ‘Ugbah will appear in detail and you will
be able to study the rest of this discussion there.

c. The Punishment for Adultery

The following incident appears in Musnad Ahmad under the narrations of ‘Al
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Hasan ibn Sa'd reports from his father:

Yahnus and Safiyyah were from the prisoners of the khums. Safiyyah
committed adultery with another prisoner from the khums and
subsequently gave birth to a boy. The fornicator as well as Yahnus claimed
to be the father of the child. So they took their dispute to ‘Uthman who
referred them to ‘Alf ibn AbT Talib. ‘Alf stated, “I will pass between them
the judgement of Rasiilullah i=4i: ‘The child belongs to the husband
and the fornicator receives stoning. He then whipped them both 50 times

each.!

d. The Punishment for Homosexuality

In this incident, Sayyiduna ‘Uthman and Sayyiduna ‘AlT & discussed the matter

and then the criminal was punished.
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1 Musnad Ahmad with selections of Kanz al-'Ummal, vol. 1 pg. 104, the musnadat of ‘Alf, Egypt print.
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Salim ibn ‘Abd Allah, Aban ibn ‘Uthman, and Zayd ibn Hasan report that
a man who sodomised a lad from Quraysh was brought to ‘Uthman ibn

‘Affan. ‘Uthman enquired, “Is he muhsan (married)?”

They replied, “He did marry a girl but he has not consummated the

marriage (he is not living with her yet).”

‘Al told ‘Uthman, “Had he consummated the marriage, he would have
been stoned. But now that he has not, enforce the punishment (lashing)

on him”

Hearing this, Aba Ayytb said, “I testify that I heard Rastlullah s say

what Abt al-Hasan has mentioned.”

‘Uthman thus commanded that he be lashed and he was lashed 100

times.!

e. A Case regarding Loss of Eyesight

The ShiTscholars report this incident in Fura‘ al-Kaft from Imam Ja'far al-Sadiq:
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Abi ‘Abd Allah 5% reports:

A man from Qays came to ‘Uthman with his master who slapped him and
(poked his eye) which resulted in the eye losing its water. The eye was still
intact, but he could not see a thing. (To reach a compromise) ‘Uthman said
[to the victim], “I will give you blood money.” But he refused. He sent them
to ‘Alf xgs and instructed him to pass judgement between them. ‘Alf also

presented blood money to him but he refused to accept it. They continued

1 Majma’ al-Zawd’id, vol. 6 pg. 272, with reference to al-Tabarani, chapter on the reports on
homosexuality; Kanz al-Ummal, vol. 3 pg. 99, Hadith: 1830, with reference to al-Tabarani, old print,

first edition.
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persuading him to accept the blood money and even offered him double
the amount but he refused and said, “I do not want anything besides qisas
(legal retribution).”

From the above incidents we learn that Sayyiduna ‘Alt &8s worked as a right
hand man for Sayyiduna ‘Uthman &z&@s during his khilafah in implementing

hudid (legal punishments) and ahkam (decrees).

2. Hashimi Positions and Stations during the ‘Uthmant khilafah

During the ‘Uthmani khilafah, other members of the Hashimi family (who are
cousins to Sayyiduna ‘Alf &z and Rastlullah As.&4-) were appointed as judges
and they gladly accepted these posts and aided in the management of the affairs
of state. Moreover, some Hashimi youngsters were appointed as governors over
significant areas. They assumed high positions of the state and participated
in management of the state so it may run smoothly. Their objective was the
establishment and management of the Islamic government, which they worked
towards diligently, and the revival and survival of the religious administration,

which they upheld on a lofty standard.

Tribal segregation, specialities of lineage, and family feuds were unknown to
them. These are ideologies which were created many years later. Let the readers

make a special note of this assertion.

A handful of incidents will be displayed to the readers to prove these points.
Hopefully, they will prove satisfactory.

a. Judiciary Post

The grandson of Abu Talib’s brother, Harith ibn ‘Abd al-Muttalib; Mughirah

ibn Nawfal ibn Harith al-Qurashi al-Hashimi was born in Makkah Mukarramah

1 Furd’ al-Kafi, vol. 3 pg. 175, chapter regarding and for wounds is legal retribution, Nawl Kashawr

print, Lucknow.
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prior to the hijrah during the days of Rastlullah i=<&if=. He was a lad with
superb intelligence, courage, and thought. After the demise of Sayyiduna ‘Ali
#2455, he married Rastlullah’s #sedfe granddaughter Umamah bint AbT al-‘As
Gedls. Umamah’s mother is Sayyidah Zaynab @iz, the daughter of Rasalullah
Ao,

It is written about Mughirah ibn Nawfal in the books of biographies:
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Mughirah ibn Nawfal was a judge during the khilafah of ‘Uthman.!

b. Governor

The great grandson of Abti Talib’s brother, Harith ibn ‘Abd al-Muttalib, is ‘Abd Allah
ibn al-Harith ibn Nawfal ibn al-Harith ibn ‘Abd al-Muttalib al-Qurashi al-Hashimi.
His mother is Sayyidah Hind bint Abi Sufyan &=gis. ‘Abd Allah was born during
the lifetime of Rastlullah #=«&6i and his mother Hind brought him to her sister
Sayyidah Umm Habibah &g, Rastlullah’s is<&ifie wife, When Rastlullah Ao
came home, he enquired as to who the child was. “He is the child of your paternal
cousin (Aba Sufyan) and my sister,” she replied. Rastlullah is<&die thereafter

placed his blessed saliva in the infant’s mouth and supplicated in his favour.
It is recorded about him:
Olats a5 i Lo OIS &

He was the governor of Makkah during ‘Uthman’s reign.?

1 Al-Istt'ab with al-Isabah, vol. 3 pg. 366, the biography of Mughirah ibn Nawfal al-Qurashi al-Hashim;
Usd al-Ghabah, vol. 4 pg. 408, the biography of Mughirah ibn Nawfal ibn al-Harith ibn ‘Abd al-Muttalib
ibn Hashim; al-Isabah with al-Isti'‘ab, vol. 3 pg. 433, the biography of Mughirah ibn Nawfal ibn al-Harith.
2 Tabagqat Ibn Sa'd, vol. 5 pg. 15, ‘Abd Allah ibn al-Harith ibn Nawfal ibn al-Harith ibn ‘Abd al-Muttalib
ibn Hashim; Tahdhib al-Tahdhib, vol. 5 pg. 15, ‘Abd Allah ibn al-Harith.
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c. Appointment over Significant Activities in Makkah

The authors of the biographies of the Sahabah #2dis affirm that ‘Abd Allah’s
father, Sayyiduna Harith ibn Nawfal ibn al-Harith ibn ‘Abd al-Muttalib al-Hashimi
s, was a Sahabi and Rastilullah F5.£4 appointed him over significant affairs
in Makkah. He remained in this position during the Siddiqi and Fartiqi reigns and
this was maintained during the ‘Uthmani khilafah as well. Thereafter, he relocated

to Basrah and passed away there towards the end of the ‘Uthmani khilafah.
The following texts sum it up:
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Rastlullah Zsai= appointed Harith ibn Nawfal to oversee few aspects
of Makkah. Thereafter, Abti Bakr, ‘Umar, and ‘Uthman appointed him as
governor of Makkah.!
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Rastlullah &s«eaf designated to him some of the state affairs in Makkah.
Abu Bakr, ‘Umar, and ‘Uthman maintained this. He then relocated to Basrah

and passed away there towards the ending of ‘Uthman’s khilafah.?

3. Hashimis resorting to ‘Uthmani courts for Settlement of Disputes,
Reaching Decision through Mutual Consultation, and Supporting

‘Uthman’s Judgements

Reports from hadith compilations will now be reproduced to prove the above
headings. People with sound natures will ponder deeply over these matters and

very easily realise the correctness and worthiness of the ‘Uthmant khilafah.

1 Tabagqat Ibn Sa'd, vol. 4 pg. 39, section 1, Harith ibn Nawfal ibn al-Harith.
2 Al-Isabah, vol. 1 pg. 292, Harith ibn Nawfal ibn al-Harith.
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a. ‘Abd al-Razzaq in al-Musannaf and al-Bayhaqi and al-Sunan al-Kubra report

this incident:
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Hisham ibn ‘Urwah narrates—from his father who says:

‘Abd Allah ibn Ja‘far approached Zubayr and said, “I made a purchase for so
much. ‘All now wants to go to ‘Uthman and ask him to declare me legally

incompetent.”
Zubayr said to him, “I am a partner in the deal.”

‘AlT approached ‘Uthman and told him, “Ja‘far’s son made a deal for so

much, so put restrictions on him.”
Zubayr said, “I am his partner in the deal”
‘Uthman submitted, “How can I put restrictions on the deal of a man whose
partner is Zubayr?”
b. Thesecondincidentisrecorded in Imam Malik’s magnum opus al-Muwatta’.

Ibn Abi Shaybah and Sa‘ld ibn Mansur have also recorded it:
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Muhammad ibn Yahya ibn Hibban reports:

My grandfather, Hibban, had two wives, a Hashimi woman and an Ansari

woman. The latter would breastfeed infants. He divorced her, and passed

1 Musannaf ‘Abd al-Razzag, vol. 8 pg. 267, 268, chapter on the insolvent and restrictions on him; al-

Sunan al-Kubrd, vol. 6 pg. 61, same chapter.
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away after a year. She did not yet get her menstrual periods so she claimed,

“I inherit from him as I did not yet get my menstrual periods.”

They took their dispute to ‘Uthman ibn ‘Affan who passed judgement in
her favour that she will inherit. The Hashimi woman criticised ‘Uthman for
this who responded, “This is the practice of your paternal cousin (i.e. ‘All

ibn Ab1 Talib.) He instructed us to pass this verdict.”

Note: The name of this Hashimi woman is Hind bint Rabi'ah ibn al-Harith
ibn ‘Abd al-Muttalib. Her biography appears in al-Isttab and al-Isabah.
This incident appears there as well. It also appears in Usd al-Ghabah in the
biography of Hind ibn RabTah ibn ‘Abd al-Muttalib.

The Shi1T scholars have also mentioned this incident in their books after

editing it to suit their fancy. Have a look at al-Managib?.

c. Once, a dispute broke out between Sayyiduna ‘Aqil ibn Abi Talib & and
his wife Fatimah bint ‘Utbah. She became upset with her husband and took
her complaint to Sayyiduna ‘Uthman s, It appears in the narration:
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She covered herself with her hijab and at once resorted to ‘Uthman and

explained to him her grievance. He laughed and referred the case to Ibn

‘Abbas and Mu‘awiyah. Ibn ‘Abbas said, “I will definitely separate them.”

Mu‘awiyah on the other hand said, “It is not appropriate for me to separate

two elderly people from the Banti ‘Abd Manaf.”

1 Muwatta’ Malik, pg. 208, chapter of the divorce of the ill, Mujtaba’T print, Delhi; Musannaf Ibn Abi
Shaybah, vol. 5 pg. 210, chapter on the verdict given regarding a man who divorces his wife and then
her hayd stops, Hyderabad print, Dakkan; Kitab al-Sunan, pg. 308, first section of volume 3, Majlis ‘Ilmf,
Dabhel; Mu’atta’ Muhammad, pg. 269, old Mustafa’T print.

2 Al-Managqib, vol. 3 pg. 13, ‘All’s judgements in the third era, India print.
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The two men came to their house but found that husband and wife had

locked their doors and reached a compromise. They thus returned.!

d. The following incident appears in Musannaf ‘Abd al-Razzdq in the chapters

of divorce:
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Ayytb relates:

Walid wrote to Hajj3j to ask those around him about a person who went
missing and subsequently returns only to find that his wife has remarried.
Hajjaj asked AbT Malih ibn Usamah.

Abt Malih said, “Bunayhamah bint ‘Umar al-Shaybaniyyah narrated to me
that she lost her husband in a battle he joined. She was unaware whether
he died or not. She waited for four years and then remarried. Thereafter,

her first husband returned.

She related, ‘My husband rode to ‘Uthman and found him besieged. They

explained to him their situation and asked his verdict.
‘Uthman asked, “In this state?”

They submitted, “This is what really happened and a decision is

necessary.’

1 Musannaf ‘Abd al-Razzagq, vol. 6 pg. 513, Majlis ‘Ilmi print; al-Isabah, vol. 4 pg. 372, Fatimah bint
‘Utbah.
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He told the first husband to choose between his wife and her dowry. It was
not long before ‘Uthman was martyred. They thus rode to ‘Ali in Kafah and
asked him.

He said, “In this state?”

They submitted, “What you heard has actually transpired and a decision is

necessary.” They also informed him of ‘Uthman’s decision.
He said, “I pass the same judgement as ‘Uthman.”
The first husband chose the dowry.

She says, “I assisted my second husband with 2000. The dowry was 4000

in total.”

4, ‘Uthman’s reverence for the Hashimis and leading their Salat al-

Janazah

A few aspects will be mentioned under this heading. The friendly interactions

and amicable relationship between Sayyiduna ‘Uthman Dha al-Narayn s and

the senior Hashimi gentlemen will be discussed.

a. Veneration for ‘Abbas ibn ‘Abd al-Muttalib

Just as Sayyiduna ‘Abbas &85 is the paternal uncle of Sayyiduna ‘AlT«edis, he is the
paternal uncle of Rastilullah #z«&4. He is one of the most senior personalities of
the Banti Hashim. Rasulullah 4544 revered him to the highest degree and was

ever conscious of his status. It appears in the books of hadith:
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Rastlullah &= would revere and venerate him and hold him in the

position of a father. He would say, “This is the remainder of my forefathers.”

1 Musannaf ‘Abd al-Razzdq, vol. 7 pg. 88, 89, chapter on the wife who is not sure of her husband’s demise.

2 Al-Bidayah wa al-Nihayah, vol. 7 pg. 161, mention of ‘Abbas ibn ‘Abd al-Muttalib, year 32 A.H.
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In emulation of Rasiilullah Fs.E4fe, the noble Sahabah #2455 also respected and
held Sayyiduna ‘Abbas &k in high esteem.

It is reported about Sayyiduna ‘Umar and Sayyiduna ‘Uthman &g
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When ‘Umar ibn al-Khattab or ‘Uthman ibn ‘Affan would pass by ‘Abbas ibn
‘Abd al-Muttalib while they were mounted, they would alight and begin to
walk out of honour for him.”!

Once during the khilafah of Sayyiduna ‘Uthman i, a person humiliated

Sayyiduna ‘Abbas 4. Sayyiduna ‘Uthman had him punished for this despicable

act. The incident appears in Tarikh al-Tabari and Kanz al- Ummal:
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Qasim ibn Muhammad says:

One of the revolutions of ‘Uthman which was authorised is that he whipped
a man who disrespected ‘Abbas ibn ‘Abd al-Muttalib in an argument.
‘Uthman was asked as to why he acted in such a way. He answered,
“Rastlullah Z<esi= on one hand has extreme veneration for his paternal
uncle and me on the other hand show leniency when he is disrespected?
Whoever is pleased with this action has acted contrary to Rastlullah

Izt This action of ‘Uthman was endorsed.?

1 Al-Bidayah wa al-Nihayah, vol. 7 pg. 162, mention of ‘Abbas ibn ‘Abd al-Muttalib, year 32 A.H.; al-Ist'ab
with al-Isabah, vol. 3 pg. 98, biography of ‘Abbas ibn ‘Abd al-Muttalib; Tahdhib al-Tahdhib, vol. 5 pg. 123,
same chapter.

2 Tarikh al-Tabart, vol. 5 pg. 136, mention of some of characteristics of ‘Uthman; Kitab al-Tamhid wa
al-Bayan fi Magqtal al-Shahid ‘Uthman, pg. 85, 86; Kanz al- Ummal, vol. 7 pg. 69, book on virtues, mention
of ‘Abbas ibn ‘Abd al-Muttalib, first edition.
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b. ‘Uthman Led the Salat al-Janazah of ‘Abbas

Ibn ‘Abd al-Barr in al-IstTab and Ibn Kathir in Al-Biddyah wa al-Nihayah record this

event:
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‘Abbas passed away in Madinah on Friday, the 12th of Rajab—It is said:
Ramadan—32 A.H. two years prior to the martyrdom of ‘Uthman s,
‘Uthman performed Salat al-Janazah upon him and he was buried in al-

BaqT'. He passed away at the age of 88.!

c. Aban ibn Uthman led the Salat al-Janazah of Muhammad ibn al-
Hanafiyyah, ‘Ali’s son

Muhammad ibn al-Hanafiyyah’s mother, Khawla bint Ja‘far ibn Qays, was from
the Bant Hanifah tribe. She was amongst the captives of the Battle of Yamamah
who were sent to Madinah. Sayyiduna Abu Bakr al-Siddiq & gifted her to

Sayyiduna ‘Alf &8s,

Muhammad ibn al-Hanafiyyah passed away in the beginning of Muharram 81
A.H. at the age of 65. The khalifah at the time was ‘Abd al-Malik ibn Marwan and
his governor over Madinah was Aban ibn ‘Uthman ibn ‘Affan. When his bier was
brought, Aban ibn ‘Uthman arrived. Muhammad’s sons, Abti Hashim, ‘Abd Allah,

and others who were present, addressed him:
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We know that the Imam is more deserving to lead the salah. Had this not

been the case, we would not have put you forward.

1 Al-Isti'ab, vol. 3 pg. 100, biography of ‘Abbas ibn ‘Abd al-Muttalib; Al-Bidayah wa al-Nihayah, vol. 7 pg.
162, mention of ‘Abbas, year 32 A.H.
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Zayd ibn al-Saib says, “This is what I heard Aba Hashim say.”

Accordingly, Aban went forward and led the Salat al-Janazah.!

Reminder

We feel it appropriate to remind the readers at this juncture of a ruling discussed
previously. In Islam, the Amir al-Mu’'minin or the ruler of the time has the right
to lead the Salat al-Janazah just as ‘Ali’s grandson, the son of Muhammad ibn
al-Hanafiyyah, has confirmed here. Alternatively, that person may lead the Salat
al-Janazah who has been given permission by the ruler. In compliance to this
sharT ruling, Sayyiduna Abt Bakr al-Siddig—and no one else—offered the Salat
al-Janazah for Sayyidah Fatimah al-Zahra’ &gz, Wherever the contrary appears,
it is only the speculation of the narrator which is rejected in the presence of this
sharT ruling unanimously accepted by both sects. A detailed discussion of this
issue appeared previously in the Siddigi section of this book while discussing

Sayyidah Fatimah’s eadis janazah. Kindly refer to it.

d. Aban ibn ‘Uthman leads the Salat al-Janazah of ‘Abd Allah ibn Ja'far al-
Tayyar

Sayyiduna ‘Abd Allah ibn Ja'far ibn Abi Talib &z&is is the nephew of Sayyiduna
‘Alf 228 as well as his son-in-law. He is one of the renowned figures of the Bana
Hashim and a man of righteousness. Majority of historians agree that he passed
away in Madinah in 80 A.H. The governor over Madinah at the time from the side
of the khalifah ‘Abd al-Malik was Aban ibn ‘Uthman ibn ‘Affan. When ‘Abd Allzh
passed away, Aban ibn ‘Uthman led his Salat al-Janazah. This happened the same
year Makkah was struck with a huge flood which washed away camels laden with

goods. It is called the year of al-Jahdf (ruin).?

1 Tabagat Ibn Sa‘d, vol. 5 pg. 86, biography of Muhammad ibn al-Hanafiyyah, Leiden print.

2 Al-Istiab with al-Isabah, vol. 2 pg. 267, biography of ‘Abd Allah ibn Ja'far; Usd al-Ghabah, vol. 3 pg.
135, biography of ‘Abd Allah; al-Isabah with al-Isti'ab, vol. 2 pg. 281, biography of ‘Abd Allah ibn Ja'far
al-Tayyar.
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5. Hashimi Participation in Jihad during the ‘Uthmant khilafah

Like the other Sahabah #:4i, the Hashimis supported Sayyiduna ‘Uthman gk
at every step of his khilafah. They assisted and backed one another at every
juncture. There was no trace of tribal prejudice or mutual bias among them. A
few incidents will now be reproduced which prove the participation of Sayyiduna
‘AlT’s #2455 sons (Sayyiduna Hasan and Sayyiduna Husayn &z&@is) as well as his

nephews and cousins and other Hashimfs in Jihad expeditions.

a. The Battle of Tripoli and Africa (26 A.H.)
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‘Uthman consulted the Sahabah who were by him [regarding attacking
Tripoli and North West Africa]. Majority of them gave him the go ahead.
As a result, he mobilised forces from Madinah for the mission. A group
of distinguished Sahabah, inter alia, ‘Abd Alldh ibn ‘Abbas, etc. were in
the forces. ‘Abd Allah ibn Sa'd travelled with them to Africa. When they
reached Barqgah, ‘Ugbah ibn Nafi* and the Muslims with him met them.!
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When ‘Abd Allah (ibn Sa‘d) ibn Abi Sarh was appointed as the governor of
Egypt, he requested ‘Uthman permission to send troops [towards Tripoli
and the other parts of North West Africa.] ‘Uthman in turn consulted with
the senior Sahabah, who forwarded their opinion that they should be given

permission to go ahead.

1 Al-Kamil, vol. 3 pg. 45, year 26 A.H., Egypt print.
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An army was prepared in Madinah which comprised of a group of Sahabah,
inter alia, ‘Abd Allah ibn ‘Abbas, ‘Abd Allah ibn ‘Umar, ‘Abd Allah ibn ‘Amr
ibn al-‘As, ‘Abd Allah ibn Ja'far, Hasan, Husayn, and ‘Abd Allah ibn Zubayr.

This army, under the leadership of ‘Abd Allah (ibn Sa‘d) ibn Abi Sarh, set
out in 26 A.H and met up with ‘Ugbah ibn Nafi and his group of Muslims
at a place called Barqah. They all proceeded towards Tripoli and engaged
with the Romans there. Thereafter, they proceeded to [North West] Africa

and sent detachments in every direction.!

Note: Some historians have recorded this under the events of the year 27 A.H.
Khalifah ibn Khayyat has done the same.?

b. The Expedition of Khurasan, Tabristan, and Jurjan (30 A.H.)

After a few years, the Muslim army advanced from Kafah under the leadership of
Sa'ld ibn al-‘As al-Umawi in the year 30 A.H. to Khurasan, Tabristan, and Jurjan.
Senior Hashimis participated in these expeditions and remained in Jihad for a
long period. They conquered territory after territory, took their share from the

booty, and returned safely.

Ibn Jarir al-TabarT, Ibn Athir al-JazarT, Ibn Kathir, and Ibn Khaldin have recorded

these happenings in their books with their respective wordings.
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Hanash ibn Malik reports:

Sa‘ld ibn al-‘As advanced from Kiifah in the year 30 A.H. towards Khurasan,

Hudhayfah ibn al-Yaman and other Companions of Rastlullah &s.si- were

1 Tarikh Ibn Khaldan, vol. 2 pg. 1003, under the heading leadership of ‘Abd Allah ibn Abi Sarh over
Egypt and the conquest of Africa.
2 Tarikh Khalifah ibn Khayyat, vol. 1 pg. 134, events of the year 27 A.H.
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with him. Hasan, Husayn, ‘Abd Allah ibn ‘Abbas, ‘Abd Allah ibn ‘Umar, ‘Abd
Allah ibn ‘Amr ibn al-‘As, and ‘Abd Allah ibn al-Zubayr accompanied him.!
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Sa‘ld attacked it from Kiifah the year 30 A.H. Hasan, Husayn, Ibn ‘Abbas,
Ibn ‘Umar ibn al-Khattab, ‘Abd Allah ibn ‘Amr ibn al-‘As, Hudhayfah ibn
al-Yaman, Ibn Zubayr, and a number of other Companions of Rasalullah

s joined him.?

o dde 5 A VT LA 5 s el 4 i 3 S oWl p daree OF 5IsL1 S5
el o o el e 6ol 22 01 e o g sl 5 Blowsall 1 Gl b OLal
O dla o I pmlim) o 0 ol Ol o Eholae Al

Al-Mad@’ini records that Sa‘id ibn al-‘As al-Umawi (who at that time was
the governor of Kiifah appointed by Sayyiduna ‘Uthman i), proceeded
with an army which comprised of Hasan, Husayn, ‘Abd Allah ibn ‘Abbas,
‘Abd Allah ibn ‘Umar, ‘Abd Allah ibn ‘Amr ibn al-‘As, ‘Abd Allzh ibn Zubayr,
Hudhayfah ibn al-Yaman, and scores of other Sahabah. They passed many
territories and cities where peace treaties were signed in lieu of a handsome
amount of wealth, until they finally reached Jurjan. At Jurjan a fierce battle

ensued in which they were compelled to perform Salat al-Khawf.?

c. Participation in Jihad in 32 A.H.

In the year 32 A.H. during the ‘Uthmani khilafah, Sa‘Td ibn al-‘As al-Umawi led
the Muslim army to Balanjar. The inhabitants of Balanjar coupled with the
Turks attacked the Muslim forces with full fury and the battle raged. Ibn Kathir

continues:

1 Tarikh al-Umam wa al-Muliik, vol. 5 pg. 57, events of the year 30 A.H., old Egypt print.

2 Al-Kamil, vol. 3 pg. 54, the Battle of Tabristan.

3 Al-Bidayah wa al-Nihayah, vol. 7 pg. 154, year 30 A.H.; Tarikh Ibn Khaldin, vol. 2 pg. 1018, Battle of

Tabristan, Beirut print.
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‘Abd al-Rahman ibn RabTah (a distinguished Muslim) was martyred on
that day. He was called Dha al-Nar (full of light). The Muslims faced a
(temporary) defeat. So they separated into two groups. One group went to

the land of Khazr while the other group took the road to Jilan and Jurjan.

Abu Hurayrah and Salman al-FarisT & were in the second group.!

The books of history are replete with incidents of this nature of participation in
jihad. Senior and prominent Sahabah #:4is continued to participate in expeditions
during the ‘Uthmani khilafah. In the above incident, popular personalities like
Sayyiduna Abi Hurayrah and Sayyiduna Salman al-FarisT &x&is participated.

Sayyiduna Salman al-Farisi s is that individual who in the light of ShiT
traditions always acted in accordance to the desire and pleasure of Sayyiduna ‘Alf

#24i. He never conducted a practical program without his consultation. He was

from the special devotees of Sayyiduna ‘Alf &z,

What we wish to indicate is that just as Hashimis participated in the jihad
expedition during the ‘Uthmant khilafah, their partisans also put their shoulders
to the wheel by practically participating in jihad, understanding it to be a noble

act of worship.

d. Mabad ibn al-‘Abbas’s Martyrdom in 35 A.H.

One of Sayyiduna ‘Abbas ibn ‘Abd al-Muttalib’s 24 sons is Ma'bad ibn al-‘Abbas.
The scholars write:
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1 Tarikh al-Tabari, vol. 5 pg. 78, year 32 A.H., old Egypt print; al-Kamil, vol. 3 pg. 66, year 32 A.H., Egypt
print; Al-Bidayah wa al-Nihayah, vol. 7 pg. 160, year 32 A.H., Egypt print.
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Mabad ibn al-‘Abbas ibn ‘Abd al-Muttalib ibn Hashim al-Qurashi al-
Hashiml. His agnomen is Abl al-‘Abbas. He was born during the lifetime
of Rastilullah #s<£5i- but did not memorise any hadith from him. He was
killed as a martyr in Africa in 35 A.H during the reign of ‘Uthman . He
attacked it with Ibn Ab1 Sarh. His mother is Umm al-Fadl Lubabah bint al-

Harith, the sister of Maymiinah, Rastlullah’s izt wife.!

Note: Other historians like al-Baladhurf in Futiih al-Buldan say it took place prior
to the year 35 A.H.

Beloved readers, these historical facts have revealed that during the ‘Uthmani
reign, there existed no tribal racism between the Hashimis and Umawrs. Tribal
worship and family distinction was not their concern. They worked together
with unity so that the word of Allah may reign supreme and participated in jihad

to spread Islam.

6. The Monetary Rights of the Relatives of Rastlullah fz.dfe

The monetary rights of the family of Rastilullah Azs«&4fl> were taken care of during
his blessed era from the khums, produce of Fadak, booty from other conquests,
and stipends. Thereafter, Sayyiduna Abl Bakr al-Siddiq &5 looked after their
well-being according to the prophetic system and so did Sayyiduna ‘Umar al-Fariiq
248% during their respective eras. We have provided sufficient evidence from

books of both sects for the above in the SiddiqT and Fartqt sections of this book.

Now comes the ‘Uthmani khilafah. We felt it appropriate to discuss the fulfilment

of their monetary rights during it so that the respected readers are rest assured

1 Al-Istiab, vol. 3 pg. 436, 437, Ma'bad ibn al-'‘Abbas; al-Isabah, vol. 3 pg. 457, Mabad ibn al-‘Abbas;
Usd al-Ghabah, vol. 4 pg. 392, Mabad ibn al-‘Abbas; Futith al-Buldan, pg. 234, conquest of Africa, first
edition, Egypt.
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that Sayyiduna ‘Uthman 45 also fulfilled their rights in the correct prophetic
manner. None of the three khulafa’ usurped or trampled their rights. Rather, they

continued giving them stipends and allowances from the captured booty.

The Muslims are unanimous upon the fact that the three khulafa’ were just and
impartial, not usurpers or oppressors. Sayyiduna ‘Uthman #&is did not allow

oppression on any individual. Fairness was his salient quality. He regarded

fulfilling the rights of those deserving his responsibility. Allah 4%z admires

this quality of the Companions of Rastlullah 45«4 in the glorious Qur’an:
G135 01 53 Sl 533
Seeking bounty from Allah and [His] approval.!

These personalities carried out those acts which earned Allah’s d&%=2 pleasure
and remained distant from those actions that incurred His wrath. After the
emphatic words of the Qur’an have been presented, we now wish to display some
texts established on the pages of Islamic history which support the primary
subject under discussion. Firstly, relevant texts from our books will be presented

to the readers followed by snippets from ShiTbooks for corroboration.

Gifts for ‘Al1

1. Sa'ld ibn al-‘As was appointed governor over Kiifah by Sayyiduna ‘Uthman

4, The incident then continues:
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SaTd ibn al-‘As came to Madinah to meet ‘Uthman. He sent gifts and
garments to the distinguished Muhajirin and Ansar. He also sent gifts for

‘Ali ibn AbT Talib who accepted what was sent to him.?

1 Strah al-Hashr: 8.
2 Tabagat Ibn Sa‘'d, vol. 5 pg. 21, Sa‘ld ibn al-‘As.

101



2. In 30 A.H,, cities like Khurasan, Amil, Marw, etc., were conquered under
the supervision of ‘Abd Allah ibn ‘Amir. After completing these significant
tasks, ‘Abd Allah ibn ‘Amir returned to Madinah and went to visit Amir al-
Mu’minin Sayyiduna ‘Uthman 8. He then began bestowing gifts to the
inhabitants of Madinah. He sent 3000 dirhams to Sayyiduna ‘Ali 5k, The

narration continues:
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‘Uthman told Ibn ‘Amir, “Your view was dishonourable! You sent only 3000
dirhams to ‘Ali?”

He submitted, “I disliked favouring one above another and I was unaware

of your opinion.”
‘Uthman commanded, “Give more to him.”
Accordingly, he sent 20 000 dirhams to ‘Alf coupled with other presents.

Thereafter ‘Al came to the Masjid and approached a circle who were

speaking about the gifts of Ibn ‘Amir to the Quraysh tribe. ‘All announced,

7

“He is the leader of the youth of the Quraysh, without dispute.

3. Special Consideration for Muttalibt Hashimis
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Suhaym ibn Hafs relates:

RabTah ibn al-Harith ibn ‘Abd al-Muttalib was ‘Uthman’s business partner
in the time of jahiliyyah. ‘Abbas ibn Rabiah (his son) submitted before

1 Tabagat Ibn Sa‘d, vol. 5 pg. 33, ‘Abd Alldh ibn ‘Amir, Leiden print.
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‘Uthman, “Write to Ibn ‘Amir (governor of Basrah) to lend me 100 000
dirhams. Moreover, I need a house to stay in.” Accordingly, Uthman wrote
to Ibn ‘Amir who gave ‘Abbas 100 000 dirhams and allocated a land to him
which is known right up to today as the house of ‘Abbas ibn Rabi‘ah.!

Fulfilment of Monetary Rights (from the books of the Shiah)

Sayyiduna ‘Uthman’s 455 maternal cousin ‘Abd Allah ibn ‘Amir ibn Kurayz was
one of the main strategisers in the conquest of Khurasan. He conquered the area
and obtained a handsome booty. Two daughters of the king of that area Yazdegerd
were taken as captive as part of the spoils of war. Sayyiduna ‘Uthman &8s gifted
them to Sayyiduna Hasan and Sayyiduna Husayn &=&s, This entire incident has
been reported by ShiTscholars from the tongue of Imam ‘Alf al-Rida &ii=5. We will
now quote some supporting texts from their books considered reliable by them

which corroborates the focus of our discussion.
The ShiTscholar, ‘Abd Allah al-Mamaqan, writes in his book, Tangih al-Magal:
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Sahl ibn al-Qasim al-Biishanjant narrates, ““Alf al-Rida told me once while
we were in Khurasan that we are relatives to each other. I asked him, ‘How

is that so?’

‘AlT al-Rida replied, ‘When ‘Abd Allah ibn ‘Amir (Sayyiduna ‘Uthman’s =g
cousin) conquered Khurasan, two daughters of the king, Yazdegerd ibn
Shahriyar, fell into the Muslim hands as booty. He sent them to ‘Uthman,
who gifted one to Hasan and the other to Husayn. Both of them bore

children for Hasan and Husayn and passed away while being married to

1 Tarikh al-Tabari, vol. 5 pg. 138, 139, 35 A.H., list of some of the characteristics of ‘Uthman ibn ‘Affan,
Egypt print.
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them. The girl who was the wife! of Husayn gave birth to ‘Al ibn al-Husayn
(zayn al ‘Abidin).”?

In Sharh Nahj al-Balaghah, Tbn Maytham al-Bahrani has brought a lengthy

discussion under the text:
EIRCYURT PO
Definitely, Fadak was is our possession.

He enumerates 18 themes. Under theme 8, he reports this incident which
discusses the dialogue between Sayyidah Fatimah and Sayyiduna Abt Bakr al-

Siddiq &=z over Fadak:
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Abl Bakr explained, “Rastilullah i<z would take your expenses from
Fadak and distribute and spend the rest in the path of Allah. You have my
word in Allah’s name that I will do just as your father did.”

1 It may be objected that this incident of Shahrbant has been mentioned in the Faraqt section of
this book while discussing the conquests and booty of Sayyiduna ‘Umar &, Its mention here in the
conquests of Sayyiduna ‘Uthman 4 seems to be a contradiction. It is sufficient to mention at this
juncture that we have only quoted the statements of ShiT scholars as proof against them. If this is a
contradiction, then the onus rests upon their scholars to explain. We are only transmitters. These are
the statements of their infallible Imams. If they deem it appropriate, they should clarify the matter.
It does not change our proof against them. If the incident of Shahrbani took place during the Faraqt
khilafah, then it is okay. If it occurred during the ‘Uthman khilafah, then it is also fine. Our object is
simple, to prove that the second and third khalifah fulfilled the monetary rights of the Bant Hashim
from the booty and did not usurp their rights and that they enjoyed an amicable relationship. This
is our purpose.

2 Tangih al-Magqal fT ‘Tim al-Rijal, vol. 3 pg. 80, section of women, chapter on Sin and Shin, Shahrband,

Tehran print.
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She was pleased with this and took a covenant from him upon it. He would
take its produce and give them what was sufficient for them. Thereafter,

the khulafa’ after him acted in the very same way.!

After presenting texts from two books the Shiah consider reliable, I felt it
necessary to present another ShiT reference since in this text, Ibn Abi al-Hadid

ShifT listed the khulafa’ by name. He acknowledges:
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Abt Bakr would take its produce and give them what was sufficient for
them and distribute the rest (among the needy). Umar did the same.

Thereafter, Uthman did the same. And thereafter, ‘Ali did the same.?

Sayyid ‘Al Naqi Fayd al-Islam—the renowned Shii scholar of the 14th
century—has mentioned the above in his Persian commentary of Nahj al-Balaghah

in the following words:
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Abl Bakr would give a sufficient amount of the produce of Fadak to the Ahl

al-Bayt 4= and the khulafa’ after him maintained this practice.?

Significant Points and Deductions

All the incidents in chapter four are glimpses of the friendly interactions and
amicable relationship between Sayyiduna ‘Uthman #&is and Sayyiduna ‘Ali and

the Hashimis #24i. The following points are established:

1 Sharh Nahj al-Balaghah, vol. 5 pg. 107, theme 8, mention of Fadak, new Tehran print; al-Durrah al-
Najfiyyah, pg. 332, mention of Fadak, old Iran print.

2 Sharh Nahj al-Balaghah, vol. 4 pg. 111, chapter on what Aba Bakr did with Fadak and what he said
about it, Beirut print.

3 Tarjamah wa Sharh Farist Nahj al-Balaghah, vol. 5 pg. 960, under the text: definitely, Fadak was in our

possession from all the sky covers, Tehran print.
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1. Mutual consultation took place between Sayyiduna ‘Uthman and Sayyiduna
‘AlT 2455 in implementation and enforcement of divine laws. They would
practically implement the official punishments of Allah in partnership.
They would aid and support one another in the enforcement of Islamic
rulings. There existed no rancour between them. Most importantly, there
existed no dispute in matters of the khilafah and in implementation of

legal proceedings. Rather, they practically assisted one another.

2. Hashimis were awarded positions of honour during the ‘Uthmani khilafah
just as the Bant Umayyah and other tribes were. The Hashimis were

neither side-lined nor treated with family prejudice.

3. Hashimis would refer their disputes to the ‘Uthmani court to plead for
settlement. These incidents prove that the ‘Uthmani khilafah was correct
according to the Banii Hashim and his judiciary system was in order and
his decisions were according to the dictates of Shartah. This also clarifies
that the ‘Uthmanit khilafah was not a produce of usurpation or rebellion,
but rather it was just and fair. His judgements were not contrary to the
SharTah. To declare his khilafah and judiciary system non-Islamic and
oppose to Islamic fundamentals is denial of facts and destruction of

equity.

4. Sayyidund ‘Uthman &l displayed the highest of esteem and respect
for Hashimi seniors like Sayyiduna ‘Abbas ibn ‘Abd al-Muttalib 8. He
treated him with veneration due to his kinship with Rastilullah Azs&ie.
When a Hashimi passed away, Amir al-Mu'minin Sayyiduna ‘Uthman iz
or his governor would fulfil their duty of offering the Salat al-Janazah. The
khalifah has the right to perform the Salat al-Janazah and this practice
was upheld. In short, during those days, the Salat al-Janazah of Hashimis
was not led by Hashimts but rather by ‘Umawis which is manifest evidence

of their unity in faith and unanimity is methodology.

5. The Hashimis (Sayyiduna ‘Al’s «&ks children and others) would

participate in the jihad expeditions against the kuffar during the khilafah
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of Sayyiduna ‘Uthman #&8s. With hand in hand, they fought the enemies
at strategic places and took their shares from the booty. The booty
during that era was distributed strictly according to the rules laid down
in Islam. The Hashimis had no objection to the manner of distribution.
Their participation in expedition after expedition is a beautiful and strong
support for the correctness of this matter. The accusation of the critics
of the mishandling of the booty of Africa and its incorrect distribution
is erroneous. Furthermore, just as their participation indicates to the
unity they enjoyed, at the same time it is testimony to the correctness of
the ‘Uthmani khilafah. The Hashimis had not the slightest of doubt that
Sayyiduna ‘Uthman &z was the rightful khalifah of the time. All the
Hashimis supported Sayyiduna ‘Uthman #24i in matters of the state. There
was absolutely no trace whatsoever of tribalism and nationalism and family

feuds were non-existent. These are fictions concocted many years later.

. It has been emphasized that during the khilafah of all four khulafz’, viz.
Sayyiduna Abu Bakr al-Siddiq, Sayyiduna ‘Umar al-Fartg, Sayyiduna
‘Uthman, and Sayyiduna ‘All #24s, there was no difference in the manner
the khums and produce of Fadak was distributed. The needs of the family
of Rastlullah #=&4{= and the children of Sayyiduna ‘All & were taken
care of from the produce of Fadak. No khalifah, including Sayyiduna
‘Uthman 88, trampled or usurped the monetary rights of the relatives
of Rastlullah is.E4de. The propaganda of the usurpation of their rights
is only to spread a negative picture and evil thoughts about the noble

Sahabah #2465, But it is in total polarity to reality.
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Siddiq is the reflection of Muhammad’s superb excellence.

Farugq is the shadow of Muhammad’s awe and glory.
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‘Uthman is the shining light of Muhammad’s beauty.

Haydar is the blooming garden of Muhammad’s characteristics.

They are rays of the same light.
Abt Bakr, ‘Umar, ‘Uthman, and “AlL.
The friends of the Nabi are from the same fountain.

There is no difference in these four.
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Chapter Five
Points Regarding the Siege of ‘Uthman

1. Prior to the assassination of Amir al-Mu’minin Sayyiduna ‘Uthman Dhi al-
Nirayn 48 all the Muslims were united. There was no rancour between
them. They were diligently occupied in putting an end to the forces of
kufr. After this incident, differences between the Muslims cropped up. The
united force and power of the Muslims that was directed at termination
of Islamic enemies was now being utilised in mutual skirmishes and
clashes. The door for infighting opened. The blessings of Nubuwwah that
were previously present among the Muslims no more endured after this

incident, and slowly faded away.

2. During the final days of Sayyiduna ‘Uthman’s dis khilafah, some
people had few objections against the management of state by a couple
of Sayyiduna ‘Uthman’s s representatives. Evil conspirators led by
‘Abd Allah ibn Saba’—a Jewish hypocrite hiding in the garb of a new
Muslim—added fuel to these objections and turned them into allegations
and accusations. Slowly but surely, these criminal activities took the colour
of a rebellion'. The primary objective of these conspirators was to attack
the headquarters of Islam thus causing a division among the Muslims
which they fulfilled by spilling the blood of the noble khalifah of Islam. To
reach their goal, they attacked the capital of Islam, Madinah Munawwarah,
and laid siege to the house of the khalifah. The siege lasted for few days.
On the 18th of Dhu al-Hijjah 35 A.H. they oppressively martyred the third
khalifah Sayyiduna ‘Uthman 45 in cold blood. Further details of this
incident may be studied in Tarikh al-Kamil? of Ibn Athir al-JazarT.

1 What were the reasons for objections against the government turning into a rebellion? Who were
the conspirators and plotters? Did the dwellers of Madinah support the khalifah of the time or oppose
him during the siege? All these aspects need clarification and elucidation. However, these are matters
out of the ambit of our primary object and core discussion. Therefore, we intentionally left them out
in this book.

2 Tarikh al-Kamil, vol. 3 pg. 77, under mention of the journey of those who travelled to besiege ‘Uthman.
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3. Theassistance and support the Hashimis awarded Sayyiduna ‘Uthman &8s
during these trying times which attests to their sincere friendship and
loyalty will be mentioned here in chapter five under various headings so
that the readers become cognisant of incidents highlighting the friendship
and unity they enjoyed to the very last day Sayyiduna ‘Uthman & lived
in this temporary abode. It should be pronounced boldly that there existed
unity and harmony between Sayyiduna ‘Uthman and Sayyiduna ‘All &5
up to his last breath. There was absolutely no hatred between them for a
split second their entire lives. Family feuds and tribal clashes were totally
non-existent between them. Segregation due to lineage and family was
never in their minds. All these evils were born later on. The following

events are testimony to these facts.

1. Representative for Hajj and the Selection of Ibn ‘Abbas

The rebels surrounded Madinah and besieged the dwelling of Sayyiduna ‘Uthman
&4, restricting his movements. Going to Masjid al-Nabawd, a few paces from his
house, was impossible. The season of Hajj was in and the days of Hajj were about

to begin.

Among those who shielded the door of Sayyiduna ‘Uthman’s &8s house to
protect it from the rebels were some Hashimis (details are coming). Special
mention is made of Sayyiduna ‘All’s beloved cousin, Sayyiduna ‘Abd Allah ibn
‘Abbas, son of the beloved uncle or Rastlullah 1s:£40z, Sayyiduna ‘Abbas ibn ‘Abd
al-Muttalib #2855, He sternly prohibited the insurgents from acts of rebellion to
the best of his ability and meticulously guarded the house. Sayyiduna Ibn ‘Umar

&zdi relates:
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Ibn ‘Abbas continued prohibiting ‘Uthman’s killing and continued

announcing his honour and glory.!

1 Ansab al-Ashraf, vol. 5 pg. 101.
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One day during this chaos, Sayyiduna ‘Uthman &5 climbed the roof of his house
and summoned Sayyiduna ‘Abd Allah ibn ‘Abbas &:&&s, He addressed him thus,
“The days of Hajj have come close. Be the leader of Hajj on my behalf and go to
supervise the smooth running of the Hajj.” Sayyiduna Ibn ‘Abbas & submitted,
“By Allah, to clash with these rebels is more pleasing to me than making Hajj to
the House of Allah.” Sayyidah ‘Uthman & swore upon oath in Allah’s name
that he will definitely go. In compliance, Sayyiduna Ibn ‘Abbas &=dis became
the Amir of Hajj in the year 35 A.H and proceeded to fulfil the responsibilities
as leader on behalf of Sayyiduna ‘Uthman 4. The authors have recorded this
incident in their books with their own words. Only the text of Tarikh al-Tabart
will be quoted for brevity. References to other books have been presented and

deemed adequate:
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‘Uthman stood above the people and yelled, “O ‘Abd Allah ibn ‘Abbas.” He
was called. ‘Uthman instructed, “Leave, for you are the leader of the Hajj

season.”

He was among those who diligently defended the door so he submitted,
“By Allah, O Amir al-Mu’minin! Fighting these rebels is more pleasing to
me than Hajj!”

‘Uthman swore on oath that he will proceed, so Ibn ‘Abbas proceeded as

the leader of Hajj that year (35 A.H.).!
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Ibn ‘Abbas narrates:

1 Tarikh al-Tabart, vol. 5 pg. 127, Egypt print.
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‘Uthman summoned me and appointed me as leader of the Hajj. I left
towards Makkah and carried out the rituals of Hajj for the people and read
‘Uthman’s letter to them. I then rushed back to Madinah only to find that

bay‘ah had already been given to ‘Ali.!

Corroboration by Shii Historians

The famous ShiT historian Ya'qubi writes that during the siege of Sayyiduna
‘Uthman i, Sayyiduna ‘Abd Allah ibn ‘Abbas ibn ‘Abd al-Muttalib &z led the

people in Hajj. His text reads:
Vouﬁ}wudwlwabympL&aJﬁgdlul}

The year he was killed was the same year ‘Abd Allah ibn ‘Abbas led the
people in Hajj. It is the year 35 A.H.?

Sayyiduna Ibn ‘Abbas @zsis was reluctant to travel and leave Sayyiduna ‘Uthman
w4k in a realm of worry and anxiety. However, he regarded obedience to
the rightful khalifah of the time paramount and travelled to Makkah as the
representative of the Khalifah to perform Hajj. During these days, the rebels

oppressively killed Sayyiduna ‘Uthman &8s,

When the news of Sayyiduna ‘Uthman’s %485 martyrdom reached him, he was

utterly devastated and expressed his emotions in the following words:
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1 Tarikh al-Tabart, vol. 5 pg. 159, events of the year 35 A.H.; Ansab al-Ashraf, vol. 5 pg. 23, 24, new
print; al-Kamil, vol. 3 pg. 87, the martyrdom of ‘Uthman; Kitab al-Tamhid wa al-Bayan fi Maqtal al-Shahid
‘Uthman, pg. 124, mention of preventing water from ‘Uthman, Beirut print; Al-Bidayah wa al-Nihayah,
vol. 7 pg. 187, the killing of ‘Uthman,; Tarikh Ibn Khaldin, vol. 2 pg. 1025, discussion on siege of ‘Uthman
and his killing; Usd al-Ghabah, vol. 3 pg. 195, biography of ‘Abd Allah ibn ‘Abbas; al-Muhabbar, pg. 358,
Hyderabad print, Dakkan.

2 Tarikh Ya'qubi, vol. 2 pg. 167, discussion on the final days of ‘Uthman ibn ‘Affan, Beirut print.
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Had all the people united to kill ‘Uthman, they would have all being pelted

with stones like the nation of Lat.!

2. The Efforts of ‘Ali and His Children to Protect ‘Uthman

Efforts were made time and again to repel the rebels during the siege. The noble

325

Sahabah #zdi tried their level best to remove this evil. Sayyiduna ‘All ks
and his offspring exhausted their efforts in trying to repulse this evil. However,
Sayyiduna ‘Uthman &5 did not allow anyone to raise his hand against the

rebels.

a. ‘Abd Allah ibn Rabah speaks about the efforts of Sayyiduna Hasan ibn ‘Alf

L2485, He mentions:
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I met Hasan ibn ‘All as he was on his way to ‘Uthman during the siege.
We returned with him to listen to their conversation. Hasan told ‘Uthman,
“Here I am, O Amir al-Mu'minin! Whatever command you give me, I will

carry it out.”

‘Uthman s replied: “O my nephew! Wait till the decree of Allah comes to
pass. I do not have any need for this world—or he said, I do not have any

need to fight.”

b. NafT, the slave and student of Sayyiduna ‘Abd Allah ibn ‘Umar &z,

relates about him:
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1 Tabagat Ibn Sa'd, vol. 3 pg. 56, biography of ‘Uthman ibn ‘Affan, Leiden print; Ansab al-Ashraf, vol. 5
pg. 101, new print; Kitab al-Tamhid wa al-Bayan, pg. 234, Beirut print.
2 Musannaf ‘Abd al-Razzag, vol. 11 pg. 447, Majlis 1lm print.
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From ‘Ubayd Allah—from Nafi":

Ibn ‘Umar and Hasan ibn ‘Ali came forward the day ‘Uthman was martyred
and said: “If ‘Uthman had commanded us, we would have fought (and
repelled these rebels), but he commanded that everyone should hold back

7]

their hands (and not take up arms).

c. Shaykh Sayyid ‘Alf al-HajwirT LahorT has also written in his famous Persian
book Kashf al-Mahjiib about Sayyiduna Hasan el and his efforts to defend

Sayyiduna ‘Uthman z&is:
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Hasan =& entered, greeted, and consoled ‘Uthman = on the difficulties
facing him, and then said, “O Amir al-Mu’minin! Without your permission I
do not want to unsheathe my sword. You are the rightful Imam and leader.

If you permit me, I will repel this calamity which has befallen you.”

‘Uthman =g replied, “O my nephew! Return to your home and wait till
the decree of Allah comes to pass. We do not want the blood of Muslims
to be shed.”

d. The famous historian, Khalifah ibn Khayyat (d. 240 A.H.) has recorded with
his chain of narrators from Muhammad ibn Sirin &5, that Sayyiduna
Husayn ibn ‘Ali, and other Sahabah and Tabi‘in accompanied Sayyiduna

Hasan 445 to protect the Khilafah. He writes:
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1 Akhbar Asbahan, vol. 2 pg. 139, Leiden print.
2 Kashf al-Mahjub, vol. 7 pg. 86, their Aimmah from the Sahabah, Samarqand print, pg. 53, Lahore
print.
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From Yahya ibn ‘Atig—from Muhammad ibn Sirin who reports:

Hasan, Husayn, ‘Abd Allah ibn ‘Umar, ‘Abd Allah ibn Zubayr, and Marwan
came to the house of ‘Uthman, armed with their weapons to defend
him. ‘Uthman told them, “I entreat you on oath to return, lay down your

weapons, and remain in your homes.”

e. After relating all of the above, we finally quote the report of Hafiz Ibn

Kathir which has a little more detail. He declares:
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‘Uthman would honour and treat Hasan and Husayn with kindness and he

loved them dearly.

He then states:
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When ‘Uthman was besieged, Hasan ibn ‘All was at his side (defending
him). He had a sword hanging from his neck and he stood as a shield in
front of ‘Uthman. ‘Uthman feared that he might be injured so he swore on
oath that they will return to their homes, to soothe the heart of ‘Ali and

remove his concern.

f. Ibn Kathir expounds further on the circumstances of this event:
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The siege lasted from the end of Dhii al-Qa‘dah till Friday the 18 of Dha
al-Hijjah 35 A.H. The Muhajirin and Ansar were at the home of ‘Uthman

1 Tarikh Khalifah ibn Khayyat, vol. 1 pg. 151, 152, Iraq print.
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(to defend him). Amongst them were ‘Abd Alldh ibn ‘Umar, ‘Abd Alldh
ibn Zubayr, Hasan, Husayn, Marwan, AbQi Hurayrah, and a number of his
servants and slaves. If ‘Uthman did not prevent them, they would have
stopped the rebels. However, ‘Uthman implored them on oath to hold
back their hands and return home, although the senior Sahabah and their
sons were present in large numbers. In fact, ‘Uthman told his own slaves,

“Whoever will put down his weapons is free!”?

More quotations on Incidents during the Siege in Sequence

Dhi al-Nirayn Sayyiduna ‘Uthman dks prevented all the people, Hashimis
and non-HashimTs, from any form of attack (against the rebels) for his sake as
mentioned above. Nonetheless, out of concern and goodwill, these men exhausted

their efforts to repel the insurgents and protect Sayyiduna ‘Uthman «edis.

The siege lasted for a good couple of days. Many attempts to drive them away
were made. Sayyiduna ‘Al £ continued sending his close and dear ones and

went himself on many occasions to ward off the evil doers.

Some of the Hashimis were even wounded. And if there was a shortage of water,
Sayyiduna ‘Alf il made a resolute effort to arrange water to be transported
to Sayyiduna ‘Uthman’s #&ks house, even though the Hashimi servants were

injured in the process.

The rebels and insurgents finally found an opening and martyred Sayyiduna
‘Uthman #4885, This devastating news propelled shockwaves through the hearts
of the Sahabah #24ks, Sayyiduna ‘Ali with other Sahabah #:4i5, with regret and
remorse, rushed to the house of Sayyiduna ‘Uthman 4. They severely rebuked
their dear ones, whom they had appointed to guard the door of Sayyiduna

‘Uthman &5, for failing in their duty and were extremely sorrowful.

1 Al-Bidayah wa al-Nihayah, vol. 7 pg. 181, the year 35 A.H.
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All these occurrences will be presented briefly in sequence from the books of the
Ahl al-Sunnah and Shiah. A clear picture of the compassion and love these two

personalities shared will come to the fore.

1. Al-BaladhurT has recorded the following in Ansab al-Ashraf:
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‘All instructed Hasan and Husayn, “Go with your swords and stand at the

door of ‘Uthman allowing no one to get to him.”

Similarly, Zubayr sent his son ‘Abd Allah, Talhah sent his son, and many
other Sahabah also sent their sons to prevent the rebels from entering

‘Uthman’s home.”
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A party of the Sahabah’s sons rushed to him on their father’s orders. Among
them were Hasan, Husayn, ‘Abd Allah ibn al-Zubayr, and ‘Abd Allah ibn
‘Umar. They began reasoning on his behalf and defending him all round so

that none of the rebels reach him.?

Corroboration from the Shi'ah

The topic of defending Sayyiduna ‘Uthman ibn ‘Affan &24is during the siege
has been written by ShiT scholars and mujtahidin in their own cunning

way. Nonetheless, they also acknowledge that Sayyiduna ‘Ali4z4iss, his sons,

1 Ansab al-Ashraf, vol. 5 pg. 68, 69, chapter on the people of the cities rushing to ‘Uthman, new print.
2 Al-Bidayah wa al-Nihayah, vol. 7 pg. 176, the siege of Amir al-Mu’minin ‘Uthman; al-Kamil, vol. 3 pg.
87, the killing of ‘Uthman; Kitab al-Tamhid wa al-Bayan, pg. 175, Beirut print; Kitab al-Tamhid of Abi al-
Shakdir al-Salim, pg. 164, discussion on the fourth stance on the khilafah of ‘Uthman, Lahore print.
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and his dear ones fulfilled their duty in defending the Khalifah from the
rebels during the siege thereby displaying their compassion and goodwill.
They defended with force and pleaded with the rebels, but it all fell on

deaf ears. The rebels were hell-bent on achieving their nefarious goal.

Ibn Abt al-Hadid has spoken about this in many places of Sharh Nahj al-

Baldghah. Have a look at some snippets from his book:
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Hasan ibn ‘Alf, ‘Abd Allah ibn al-Zubayr, Muhammad ibn Talhah, Marwan,
and Sa‘1d ibn al-‘As together with a crew of the Ansar’s children prevented
them (the rebels). ‘Uthman stopped them saying, “You are free not to help

me.” But they refused and did not return.!
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‘All himself presented himself to ‘Uthman on many occasions. He chased
the people away from him. He also sent his sons and nephew, ‘Abd Allah

(ibn Ja‘far), to assist him.?
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‘Al prohibited the people of Egypt and others from killing ‘Uthman plenty
times before he was killed. He repelled them with his hands, tongue, and
his children but to no avail. Matters reached alarming proportions until he

was finally killed.?

1 Sharh Nahj al-Balaghah, vol. 1 pg. 197, siege of ‘Uthman and preventing him from water, Beirut
print.

2 Sharh Nahj al-Balaghah, vol. 10 pg. 581, old Iran print.

3 Sharh Nahj al-Balaghah, vol. 14 pg. 161, old Iran print, vol. 3 pg. 449, Beirut print, under the text: the
same people pledged allegiance to me who gave bay‘ah to Aba Bakr.
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Ibn Maytham al-Bahrant also speaks about this in Sharh Nahj al-Balaghah:
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It is not reported from ‘Al regarding ‘Uthman’s affair except that he stuck
to his house and remained aloof after defending him for a long period with

his hand and tongue, but was unable to repel (the rebels).!

The above texts of ShiT scholars have substantiated our claim. We have
presented these texts to corroborate our claim for the ease of the noble

readers.

2. The siege lasted for a long time. At some times, the situation grew
intense and stones were thrown. Sayyiduna ‘Uthman’s son, Aban, went
to Sayyiduna ‘All &5 to inform him of the situation. The incident is

recorded as follows:
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Ishaq ibn Rashid—from Abi Ja‘far—Aban ibn ‘Uthman ibn ‘Affan informed

us:

We were being pelted with an abundance of stones, so I approached ‘Ali

and submitted, “O uncle, stones are raining heavily upon us.”

He came with me and began to pelt them until his hand became languid.
He then said, “O nephew, gather your freed slaves and those you can reach

(who will support you) and continue pelting them in this manner.”

1 Sharh Nahj al-Balaghah, vol. 31 pg. 483, old Iran print, vol. 4 pg. 354, Tehran print, under the text of
Nahj: O Mu‘awiyah, if you looked intellectually rather than emotionally.
2 Ansab al-Ashraf, vol. 5 pg. 78, new print.
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The author of Kanz al-‘Ummal has also recorded Sayyiduna ‘All’s i

assistance during the siege.! Have a look at the reference.

3. Hasan gets Injured

While trying to arrange for the protection of the Khalifah during the siege,
Sayyiduna Hasan ibn ‘All &8s was injured. Al-BaladhurT and Ibn Kathir

record this happening:

People shot arrows at ‘Uthman until they covered Hasan with blood, at his

door. Qanbar, ‘Al’s salve, had a gash in the head.
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From Sa‘'dan ibn Bishr al-Juhani—from Abii Muhammad al-Ansari who

said:

I was present when ‘Uthman was besieged and killed in his house. Hasan
ibn ‘Al was defending him and was injured as a result. I was among those

who carried him away in this state.?
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‘Abd Allah ibn Zubayr was wounded multiple times. Similarly, Hasan ibn

‘Ali was injured as well as Marwan ibn al-Hakam.’

4. There was a shortage of water in Sayyiduna ‘Uthman’s &85 house on few

occasions. Sayyiduna ‘Ali #&ks was informed of the water shortage and

1 Kanz al-'Ummal, vol. 6 pg. 386, Hadith: 5937, first print.
2 Ansab al-Ashraf, vol. 5 pg. 69, 95, new print.
3 Al-Bidayah wa al-Nihdyah, vol. 7 pg. 188; Ansab al-Ashraf vol. 5 pg. 68, 69.
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the difficulty he was facing. He immediately made arrangements for water
to be transported despite the danger. The Hashimi servants were injured.
Nonetheless, Sayyiduna ‘All &8k did not waiver in his determination to

transport water.

The text of al-BaladhurT is quoted here and al-TabarT’s reference is

presented as well:
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Jubayr ibn Mut‘im reports:

‘Uthman was blockaded so severely that he could not drink water except
from a pauper in his house. I entered ‘Ali’s presence and said, “Are you
pleased with this? Your cousin is blockaded to the extent that, by Allah, he

cannot drink water except from a pauper in his house?”

He said, “Glorified is Allah! Has his condition reached this limit?” I replied

in the affirmative.
At once, he arranged for waterskins to be transported to him.!
At another place, al-BaladhurT adds:
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News of this reached ‘Al so he sent to him three waterskins filled with
water. It was very difficult to transport the water to him and many slaves
of the Bant Hashim and Bani Umayyah were wounded in the process.

However, finally the water reached him.?

1 Ansab al-Ashraf, vol. 5 pg. 77, the matter with ‘Amr ibn al-‘As and others.

2 Ansab al-Ashraf, vol. 5 pg. 68, 69, chapter on the people of the cities rushing to ‘Uthman.
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The incident of transportation of water appears in Tarikh al-TabarT and
Tarikh Ibn Athir as well.!

Corroboration from Shii books

Famous ShiT historian Mirza Muhammad Taqi Lisan al-Mulk writes about

this in Nasikh al-Tawarikh in the following manner:
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The rebels refused to allow ‘Uthman ibn ‘Affan water. Once, ‘Uthman

climbed on his house and shouted, “Is ‘Alf ibn Ab1 Talib present?”

Those who were present replied in the negative. ‘Uthman kept silent and
descended. Someone went to inform ‘All of this. Immediately, ‘AlT sent
his slave Qanbar to ‘Uthman with a message asking him the reason for
calling him and that if there was any need, he should mention. ‘Uthman
submitted, “The enemy has stopped our water supply. My son and other
family members are thirsty. Thirst has overwhelmed us. If possible, please

send some water.”

Upon receiving the message, ‘Ali ibn AbT Talib reprimanded the rebels,
“O people, your behaviour is neither the behaviour of Muslims nor
disbelievers. The Persians and Romans give their prisoner food to eat and

water to drink. I beseech you in Allah’s name not to stop his water.”

1 Tarikh al-Tabari, vol. 5 pg. 127, the year 35 A.H., Egypt print; al-Kamil, vol. 3 pg. 87, ‘Uthman’s

assassination, Egypt print.
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However, the rebels refused to listen and were not happy. Nevertheless, ‘Alt
ibn Abi Talib sent 3 waterskins of water with some members of the Bant

Hashim to ‘Uthman. Then they were all satiated.!

‘Abbas al-Qummi has reported this event briefly in the footnotes of

Muntahd al-Amal in the following words:

nebe Gaiagell pual b pi 53505 4 g3l Ol e 5 935S spalima misa p3 Obpan ]y lis o plete S 3k B35S

o ygbn 195 50 gl snniad 7ot g Waliwd Sl gl 4T 5l g Wk padie O L] sy L)

When the Egyptians and others besieged ‘Uthman in Madinah and stopped
his water supply, ‘All came to learn of this and changed colour out of fury. He

sent water for ‘Uthman. Details of this incident are written in Tawarikh.?

5. Attempts to safeguard him failed. Finally, the insurgents fulfilled their

mission after a long siege, i.e. they murdered Sayyiduna ‘Uthman sedis
in cold blood. When this disturbing news spread through Madinah, all
the Sahabah (who were in Madinah) were devastated and hurried to
Sayyiduna ‘Uthman’s & house. Sayyiduna ‘AlT 42555 in a fit of rage began
beating his own sons and scolding them for failing to protect the Khalifah.
Sayyiduna ‘Alf #485 cried uncontrollably. This hurtful incident appears in

the following books.

Al-Baladhurt writes in Ansab al-Ashraf:
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1 Nasikh al-Tawarikh, vol. 2 pg. 531, old Tehran print.
2 Footnotes of Muntaha al-Amal, vol. 1 pg. 335, under magsad 3, section 1, while discussing Husayn’s
arrival at Karbala” and his conversation with ‘Umar ibn Sa‘d, Iran print; Fawd'id al-Radwiyyah, vol. 2

pg. 437, Iran print.
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His wife climbed up, faced the people, and shouted, “Indeed, the Amir al-
Mu’minin has been killed.” Hasan, Husayn, and those with them entered
the house and found ‘Uthman slain. They hugged him and cried profusely,
then left. People entered and found him murdered. The news reached ‘Alf,
Talhah, Zubayr, Sa'd, and others who were in Madinah. They left their
homes in utter bewilderment and denial of the news that reached them.
They entered ‘Uthman’s home and found him slayed upon which they
recited, “To Allah we belong and to Him is our return.” ‘Alf rebuked his
sons, “How was Amir al-Mu’minin killed when you were at the door?” He
lifted his hand and slapped Hasan and punched Husayn in the chest. He
reproached Muhammad ibn Talhah and ‘Abd Allah ibn al-Zubayr. He then

left the house in a fit of rage and went home.!

Another Narration of this Occasion

Relating the incidents of this calamity, the historians write that Sayyiduna

‘Alf 22485 out of excessive weeping fell over ‘Uthman sdis:
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RabT ibn Badr—from Sayyar ibn Salamah—from Abu al-‘Aliyah:

‘Ali entered the home of ‘Uthman and fell down over him and began crying
uncontrollably until they thought that he will join him (i.e. he will also

pass away).?

1 Ansab al-Ashraf, vol. 5 pg. 69, 70, Jerusalem print; Tarikh al-Islam, vol. 2 pg. 139, the siege of ‘Uthman,
35 A.H.; Tarikh al-Khulafa’, pg. 113, with reference to Ibn ‘Asakir, section on ‘Uthman’s khilafah, Delhi
print; ‘Aqgidat al-Safarint, vol. 2 pg. 326, Egypt print.

2 Al-Bidayah wa al-Nihayah, vol. 7 pg. 193, the conditions surrounding ‘Uthman’s martyrdom.
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6. After this catastrophe, the house of Sayyiduna ‘Ali &&= was filled with

52 40T

tears, mourning over Sayyiduna ‘Uthman &5, which gives an idea of how

37255,

painful and devastating Sayyiduna ‘Uthman’s «&is ruthless murder was

to Sayyiduna ‘All 4. Sayyiduna ‘All &8s and his family wept over his

oppressive killing.

Al-Baladhurt relates via his sanad:
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Salamah ibn ‘Uthman—from ‘All ibn Zayd—from Hasan who said:

One day, ‘Al entered the presence of his daughters who were wiping tears

from their eyes. He enquired, “What is the matter? Why are you crying?”
They replied, “We are crying over ‘Uthman.”

He began crying and told them to cry.!

7. ‘Alf and his Offspring’s Participation in ‘Uthman’s Janazah and Burial

Allah’s 3&%-2 decree overpowers and subdues everything. Sayyiduna
‘Uthman &k was martyred under His wisdom and power. Yet, the fire of
enmity of the anarchic rebels was not extinguished. Sayyiduna ‘Uthman
245 shrouding, janazah, and burial to take place with peace was distasteful
to them. Despite the adverse conditions, the noble Sahabah #z&& took up
great courage and fulfilled his last rights with full vigour. Among them

were Sayyiduna ‘Alf and Sayyiduna Hasan &zgis,

The historians have according to their style of writing gathered all types
of narrations, authentic and non-authentic. Nonetheless, they have

s o

recorded that Sayyiduna ‘All and Sayyiduna Hasan @iy participated

1 Ansab al-Ashraf, vol. 5 pg. 103, ‘Uthman’s dream and martyrdom.

125



in the final rights of Sayyiduna ‘Uthman #dis and fulfilled the right of

companionship.

After deep reflection and pondering—with impartiality—the mind
demands that despite the long siege and adverse conditions, when these
personalities continued supporting and assisting Sayyiduna ‘Uthman
245 (as mentioned in great detail above) then they definitely carried out
the required injunctions like janazah and burial. Narrations which are

indicative to this will be presented below. Have a look at them.
It appears in Tarikh al-Tabart:
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Marwan went out until he reached ‘Uthman’s house. Zayd ibn Thabit,
Talhah ibn ‘Ubayd Allah, ‘Ali, Hasan, Kab ibn Malik, and his general
companions that were there came to him. Some youngsters and women
proceeded with them to the place of janazah. They took ‘Uthman out [of
his house] and Marwan performed his Salat al-Janazah. Thereafter, they
proceeded with him until they reached al-Baqt and buried him there, near
Hash Kawkab.!

It appears in Kitab al-Tamhid wa al-Bayan with reference to Imam Ahmad:
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Some members of his household, together with a few others, like Zubayr

ibn al-‘Awwam, Hasan ibn ‘Ali, Abl Jahm, Marwan ibn al-Hakam, etc., took

1 Al-Fitnah wa Waq'at al-Jamal, pg. 84, burial of ‘Uthman; Tarikh al-Tabari, vol. 5 pg. 144, mention of the

narration on the place ‘Uthman was buried at.
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the body of ‘Uthman out of the house between Maghrib and Tsha’ and went
to a garden outside al-Baql’ known as Hash Kawkab. The Salat al-Janazah
was led by Jubayr ibn Mut'im, Hakim ibn Hizam, Marwan, or Zubayr ibn
al-‘Awwam (as per the various narrations) and he was thereafter buried in

that garden.
Imam Ahmad has reported this in al-Musnad.!
Ibn Kathir relates in Al-Bidayah wa al-Nihayah:
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It is said: Instead, he was buried that very night. His burial took place
between Maghrib and ‘Isha’ in secret from the Khawarij. It is said: They
asked some of their leaders for permission and then took him with a small
group of Sahabah among whom were Hakim ibn Hizam, Huwaytib ibn ‘Abd
al-'Uzza, Abi al-Jahm ibn Hudhayfah, Nayyar ibn Mukarram al-Aslami,
Jubayr ibn Mut‘im, Zayd ibn Thabit, Kab ibn Malik, Talhah, Zubayr, and ‘Ali
ibn Ab1 Talib and a group of his companions and women folk among whom
were his two wives Na@'ilah bint al-Farafisah and Umm al-Banin bint ‘Abd
Allah ibn Husayn and some youngsters and a group of his servant. They

carried him on a door after washing him and shrouding him.

Some think that he was not washed or shrouded. However, the first opinion

is correct.?

1 Kitab al-Tamhid wa al-Bayan fi Maqtal al-Shahid ‘Uthman, pg. 142, Beirut print; al-Kamil, vol. 3 pg. 91,
mention of the place he was buried and who performed salat al-janazah upon him; Tarikh Ibn Khaldiin,
vol. 2 pg. 1053, discussion on the siege of ‘Uthman and his killing, new Beirut print.

2 Al-Bidayah wa al-Nihayah, vol. 7 pg. 111.
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Corroboration from the Shi'ah

Ibn Abi al-Hadid has reported this incident as follows in Sharh Nahj al-
Balaghah:
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A few members of his household, coupled with Hasan ibn ‘Al Ibn al-
Zubayr, and Abii Jahm ibn Hudhayfah took him between Maghrib and ‘Isha’
and went to a garden of Madinah known as Hash Kawkab situated outside

al-Baqt and performed Salat al-Janazah over him.!

Conclusion of the Siege Discussion

All the above incidents tell us of the great services Sayyiduna ‘Alf #4685 and his
children rendered in this painful catastrophe and how they upheld the rights
of love and brotherly relationship. In the final days of Sayyiduna ‘Uthman
w28, Sayyiduna ‘All #dks exhausted all his efforts to chase away the rebels. He
responded to their stone throwing by throwing stones. His sons were injured while
warding off and fighting the rebels. He sent water to Sayyiduna ‘Uthman’s &z
house, despite the carriers of water being wounded. After all these stages, when
finally the insurgents were successful in their sinister plan, Sayyiduna ‘Alf &gk
was utterly devastated and sorrowful and he reproached his dear ones and beat
them. Then finally, he participated in the last stage, i.e. the janazah and burial of
Sayyiduna ‘Uthman #dis, All of these are manifest proofs to the continual love
and compassion Sayyiduna ‘Uthman and Sayyiduna ‘AlT €& shared which lasted

to the very end.

1 Sharh Nahj al-Balaghah, vol. 1 pg. 97, old Iran print, vol. 1 pg. 198, Beirut print, under the text: from
his sermon about the killing of ‘Uthman ibn ‘Affan.
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The Name of ‘Uthman was prevalent in the Children of ‘Al

It is only natural for a person to exercise prudence when naming his children.
He gives those names to his sons and daughters which will be a source of honour
and pride for them for their entire lives. His selection of names gives an idea
to his understanding, preferences, and natural inclinations. Generally, names of
honourable, respected, and distinguished individuals are favoured with whom
one has compatibility and loves and who are regarded as blessed and great. Those
for whom rancour is harboured in the heart or are the targets of one’s anger and

wrath or whom one despises; one does not name his children after them,

When we look at Sayyiduna ‘All & in the light of these natural tendencies
and inclinations, we come to learn that the blessed names of Sayyiduna Aba
Bakr, Sayyiduna ‘Umar, and Sayyiduna ‘Uthman #24ks were prevalent among
his offspring which clearly proves that Sayyiduna ‘Ali 2285 held no grudges and
harboured no rancour in any corner of his heart for the three khulafa’. To the
contrary, he revered and respected them and held them in high esteem. That is

why he allowed the custom of these names being among his children.

In the first (Siddiqi) and second (Fartqi) section of this book, we quoted texts
from famous reliable and authentic books of both the Shi'ah and Ahl al-Sunnah
and established that the names Abl Bakr and ‘Umar were found in the progeny
of Sayyiduna ‘Alf &5 and other Hashimis, In the third (‘Uthmani) section, we
wish to highlight the presence of the name ‘Uthman among Sayyiduna ‘Ali’s
2245 children. This will confirm beyond doubt that they had faith and reliance in

Sayyiduna ‘Uthman 85 and regarded his name blessed and sacred.

A few quotations will be reproduced below as evidence. Firstly, we will present

from our books followed by corroboration from ShiTbooks.

1. Abi‘Abd Allah al-Mus‘ab ibn ‘Abd Allah al-Zubayr(d. 236 A.H.) enumerates
the offspring of Sayyiduna ‘Ali 2485 in Nasab Quraysh. He says:
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‘Umar ibn ‘Alf and Rugayyah were twins. Their mother was al-Sahba’ from
the captives of Khalid ibn al-Walid. ‘Umar was the last son of ‘All bin Ab1
Talib.

‘Abbas ibn ‘Alf: His full brothers are ‘Uthman, Ja‘far, and ‘Abd Allah who was

killed (on the plains of Karbald’) before him.!

2. Abi Muhammad ‘Ali ibn Ahmad ibn Sa‘id ibn Hazm al-AndalusT (d. 456

A.H.) writes in his renowned book Jamharat Ansab al-‘Arab:
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6. ‘Abbas 7. Abt Bakr 8. ‘Uthman 9. Ja‘far.
Abii Bakr, Ja'far, ‘Uthman, and ‘Abbas were killed with their brother
Husayn.”
3. It appears in Tabagat Ibn Sa‘d in the biography of Sayyiduna ‘Alf 8
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Abl Bakr ibn ‘All: He was killed with Husayn. ‘Abbas al-Akbar ibn “Alf,
‘Uthman, Ja‘far al-Akbar, and ‘Abd Allah—all of them were martyred with
Husayn ibn ‘AlL.?

4, Tt is written in Tarikh Khalifah ibn Khayyat in the events of the year 61 A.H.

while discussing the martyrs of Karbala”:

1 Nasab Quraysh, pg. 43, list of the children of ‘Alf ibn Ab1 Talib, Egypt print.
2 Jamharat Ansab al-‘Arab, vol. 1 pg. 37, 38, list of the children of Amir al-Mu’minin, new Egypt print.
3 Tabagat Ibn Sa'd, vol. 3 pg. 11, 12, biography of ‘Alf ibn Ab1 Talib, Leiden print.
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Abi al-Hasan said: ‘Uthman ibn ‘Al was killed with him. His mother is

Umm al-Banin as well.!

‘Uthman’s name in ‘Ali’s Offspring From Shii books

5. Ahmad ibn Ya'qlb in his famous Tarikh Ya'qubt lists 24 of Sayyiduna ‘AlT’s

28z children. He lists the name ‘Uthman twice:
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‘Abbas and Jafar—who were killed at Taff (Karbala’)—as well as ‘Uthman
and ‘Abd Allah. Their mother is Umm al-Banin bint Hizam al-Kilabiyyah.
‘Uthman al-Asghar and Yahya. Their mother is Asma’ bint ‘Umays al-

Khath‘amiyyah.?

6. Abl al-Farj al-Asbahani in Magatil al-Talibiyin has listed the names of
Sayyiduna Husayn’s #&is brothers martyred at Karbala’ separately.

‘Uthman ibn ‘AlT’s name features there. Here is the text:
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‘Uthman ibn ‘Ali ibn Abi Talib 4. His mother is Umm al-Banin. ‘Uthman

ibn ‘Al was killed at the age of 21.

522

7. Al-Mas‘adi while discussing the khilafah of Sayyiduna ‘Al «dis lists his
children in al-Tanbih wa al-Ashraf. He names 11 of his sons and ‘Uthman

features at number 8.

1 Tarikh Khalifah ibn Khayyat, pg. 224, year 61 A.H. the martyrdom of Husayn and his partisans, Najaf
Ashraf print, Iraq.

2 Tarikh Ya'qubi, vol. 2 pg. 213, ‘AlT’s children, Beirut print.

3 Magqatil al-Talibiyin, pg. 33, list of the martyrs of Karbala@’, old Iran print.

4 Al-Tanbih wa al-Ashraf, pg. 258, the khilafah of ‘AlT ibn Abi Talib, 1357 A.H., 1938 edition.
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8. Al-Mas‘Gdi enumerates the names of the martyrs of Karbala’ under the
heading: the days of Yazid ibn Mu‘awiyah. ‘Uthman ibn ‘All’s name features

at number 3 on the list:
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Six of his consanguine brothers were killed with him, viz. ‘Abbas, Ja‘far,

‘Uthman, Muhammad al-Asghar, ‘Abd Allah, and Aba Bakr.!

9. Al-Mufid writes the names of Sayyiduna ‘Ali’s #&i children in al-Irshad:
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‘Uthman and ‘Abd Allah were martyred with their brother Husayn at Taff
(Karbal?’). Their mother is Umm al-Banin.?

10. ‘Ali bin Tsa al-Arbili lists 14 of Sayyiduna ‘AlT’s 2e&is male issue. ‘Uthman

ibn ‘Alf comes number 7 on the list.?

11. Jamal al-Din Ahmad ibn ‘Ali, more commonly known as Ibn ‘Inabah, speaks

‘Umdat al-Talib fi Ansab Al Abi Talib:

of the sons of Sayyiduna ‘Ali &l in section four and five of his book

His (‘Abbas’s) mother and the mother of his brothers, ‘Uthman, Ja'far, and
‘Abd Allah, is Umm al-Banin Fatimah bint Hizam ibn Khalid.*

1 Al-Tanbih wa al-Ashraf, pg. 263, the martyrs of Karbala’.

2 Al-Irshad, pg. 167, 168, the children of Amir al-Mu’minin, new Tehran print.

3 Kashf al-Ghummah ft Ma'rifat al-A'immah, vol. 1 pg. 590, the children of Amir al-Mu’minin, new Iran
print.

4 ‘Umdat al-Talib fi Ansab Al Abi Talib, pg. 356, section four: mention of the offspring of ‘Abbas ibn Amir
al-Mu’minin, Najaf Ashraf print, Iraq.
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12. Mulla Baqir Majlisi—the ShiT mujtahid of the eleventh century—lists the

names of the Ahl al-Bayt martyred on the Day of ‘Ashiird’ in his book Jala
al-‘Uyan:
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Nine of the offspring of Amir al-Mu'minin s, viz. Sayyid al-Shuhada’
(Husayn), ‘Abbas, and his son Muhammad, ‘Umar, ‘Uthman, Ja'far, Ibrahim,

‘Abd Allah al-Asghar, and Muhammad al-Asghar.!

In short, Sayyidah ‘Uthman’s &k blessed name features in the children of
Sayyiduna ‘Al &4k and is recorded by Sunni and Shi'T scholars and historians in

many books, some of which we have quoted above. The quotations are verbatim.

Those who are interested may refer to the original books.

Scores of authors have mentioned this point in their books. To quote from all the
books is difficult. We felt it sufficient to suffice on 12 quotations from Sunni and
ShiT sources. The number 12 is also very blessed to the Shiah, hence they will
also be delighted with this. It was one of the accepted facts that Sayyiduna ‘All

4% named one of his sons ‘Uthman. Just as he named two of his sons Ab{i Bakr

and ‘Umar respectively, he chose the name ‘Uthman for his offspring.

Sayyiduna ‘Al «4k5 choosing these names for his children is a manifest evidence
for the love and respect he had for the three khulafa’ and the harmonious
relationship they shared. To reject all of these clear proofs and still to have false
conviction that there existed enmity and hatred between them coupled with
tribalism and family distinction, and they just kept these names like that, is an
injustice to justice and synonymous to denial of the sun in broad daylight. In fact,

it is denial of facts which is unbecoming of a man with intelligence.

1 Jala’ al-‘Uyin, pg. 464, list of the martyrs of Karbala’ from ‘AlT’s offspring, Tehran print.
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Conclusion

Now we come to the end of the third section (‘Uthmani) of Ruhama’ Baynahum,

and all praise belongs to Allah d&%s2, after the SiddiqT and Fardqi sections.

After studying all the three sections of the book, it becomes apparent that between
the three khulafa’ and Sayyiduna ‘Alf 445 and his family, there survived religious
brotherhood and Islamic love. There was no form of enmity or rancour between

them, neither in the aspects of khilafah nor anything besides it.

Moreover, the prime object of their lives was to establish and maintain Islam.
Family distinction, family feuds, tribal prejudice, and authority, etc., such base

ideologies, were never their aims and objectives.

The Book of Allah is sufficient testimony to this and every portion of each section

of this book is adequate substantiation.

Those who strive to create a picture of tribal conflict in the best era of Islam have
distorted the facts with the misuse of their pens and have fabricated history to
suite their fancy, and desire to make everyone believe them. May Allah d&5ez

guide them and cure them of their disease.

Innumerable volumes of thanks and gratitude belong to Allah JdS%s: the
Benevolent Master who bestowed upon His worthless servant the ability to gather
aspects on the lives of the Khulafa’ Rashidin highlighting their interactions and
relationships in an amazing sequence. May Allah d&%=2 allow the Muslims to
benefit tremendously from this book. May Allah grant all the Muslims the ability
to love and obey Rastilullah Az.&4z, his Ahl al-Bayt, and his noble Sahabah #zgks;
and have good thoughts about them. May he grant us beautiful deaths with Tman
and favour us with their intercession and company in the Hereafter and Jannah.
Amin. We hope that our friends who benefit from this book will not forget to

supplicate for our forgiveness.
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The fulfilment of a request by the benevolent is a piece of cake.
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Our final call is that all praise belongs solely to Allah, the Sustainer of the
worlds. May Allah d%%sz send His choicest salutations upon the cream
of His creation, His beloved and His close friend, and upon his family,
companions, and followers with goodness until the Day of Recompense. By

Your mercy, O the Most Merciful of those who show mercy.

Rabrt al-Awwal 1398 A.H.

March 1978

Muhammad Nafi* (May Allah forgive him)
Jami‘ah Muhammadi
Jhang District

Pakistan
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Asbahani
o Kashf al-Mahjib | Shaykh ‘Alf bin ‘Uthman ibn ‘Al al- 456
Hajwiri Lahort
. Jamharat Ansab | Abi Muhammad ‘Alf ibn Ahmad ibn Sa‘1d, 156
al-‘Arab Ibn Hazm al-ZahirT al-Andalust
. Al-Sunan al- Abti Bakr Ahmad ibn Husayn al-Bayhaqt 458
Kubra
. Al-Kifayah fi Tlm | Khatib al-Baghdadi 163
al-Riwayah
28 | Tartkh Baghdad | Khatib al-Baghdadi 463
Al-IstTab with Ibn ‘Abd al-Barr Abi ‘Amr Yasuf ibn ‘Abd
29| Al-IsabahofIbn | al-Barr al-Namari 463
Hajar
20 Tarikh Ibn Abfi al-Qasim ‘Alf ibn Hasan ibn Hibat 71
‘Asakir Allah known as Ibn ‘Asakir
31| Usd al-Ghabah Ibn al-Athir ‘Tzz al-Din 630
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32| Al-Kamil Ibn Athir al-Jazar1 630
Al-Riyad Abti Ja‘'far Ahmad Muhibb Tabart
al-Nadirah

33| bi Manaqib 694
al-‘Asharah al-
Mubasharah

2 Minhdj al- Hafiz Ibn Taymiyyah Ahmad ibn ‘Abd al- .
Sunnah Halim al-Harrani al-Dimashqt al-Hambali

25 Kitab al-Tamhid | Muhammad ibn Yahya ibn Abi Bakr al- Ta1
wa al-Bayan Andalust

i Tadhkirat al- Shams al-Din Aba ‘Abd Allah ibn ‘Uthman 248
Huffaz al-Dhahabi
Al-Bidayah wa Ibn Kathir ‘Tmad al-Din Aba al-Fida’ al-

37 _ - 774/775
al-Nihayah Dimashqi
Tarikh Ibn ‘Abd al-Rahman ibn Muhammad ibn 776 year

% Khaldiin Khaldin al-Hadrami authored
Majma’ al- Nr al-Din al-Haythami

39 807
Zawa'id
Al-Isabah ft Hafiz Ibn Hajar Abu al-Fadl Ahmad ibn

40 [ Tamyiz al- ‘Al1 al-‘Asgalant 852
Sahabah

" Tahdhib al- Hafiz Ibn Hajar Abt al-Fadl Ahmad ibn 852
Tahdhib ‘AlT al-‘Asqalant
Tarikh al- Jalal al-Din al-Suyut1

42 911
Khulafa’
As-Sawa'iq al- Ibn Hajar al-Makki Shihab al-Din Ahmad

43 ~ 973/5
Muhrigah ibn Hajar al-Haythami

44 | Kanzal-‘Ummal | ‘Ali MuttaqT al-Hind1 975
Sharh Mawahib | Muhammad ibn ‘Abd al-Baqi al-Zarqant
al-Ladunniyyah al-Malikt 1117 year

. authored
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46

Lawd’ih
al-Anwar
al-Bahiyyah
commonly known
as ‘Agidat al-

Safarint

Shaykh Muhammad ibn Ahmad al-

Safarini al-Hambali

1173

47

Izdlat al-Khafa’
‘an Khilafat al-
Khulafa’

Shah wali Allah Muhaddith al-Dahlawt

1176
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Shii Books

Tarikh Ya'qubt Ahmad ibn Ab1 Ya'qib ibn Ja'far al-
1 1 ALhes 256/258
Katib al-‘Abbasi
Qurb al-Isnad ‘Abd Allah ibn Ja'far al-Himyar Aba
2 s - 3rd century
al-‘Abbas al-Qummi
Magqatil al-Talibiyin Abii al-Farj ‘Alf ibn Husayn ibn
o 313 year
3 Muhammad al-Asbahant author of
_ authored
al-Aghani
Kitab al-Rawdah Muhammad ibn Ya‘qab al-Kulayni
4 , _. . _ 329
with Furti al-Kafi al-Razi
s Al-Tanbih wa al- Abi al-Hasan ‘Al ibn Husayn ibn
Ashraf ‘AlT al-Mas‘tdi
. Murdj al-Dhahab Abi al-Hasan ‘AlT ibn Husayn ibn 346
‘Al al-Mas‘adt
Ma‘ant al-Akhbar Shaykh Sadtq Abt Ja‘far
7 Muhammad ibn Alf ibn Babawayh 381
al-Qumm1
Rijal Kashsht Abi ‘Amr Muhammad ibn ‘Umar N
8 ibn ‘Abd al-‘Aziz al-Kashsht 4th century
Nahj al-Balaghah Sayyid Sharif Radi ‘Abd al-Hasan
? Muhammad ibn Abt Ahmad Husayn 404
o Al- Irshad Shaykh al-Mufid (Muhammad ibn 13
Nu‘man)
Al-Amalt Abi Ja‘far Muhammad ibn Hasan
11 460
Shaykh al-T#’ifah Ts1
Al-Ihtijaj Abii Manstr Ahmad ibn ‘AlT at-
12 548
Tabarsi
Al-Managqib Akhtab Khawarizm al-Muwaffaq
13 ibn Ahmad ibn Muhammad al- 568

BakrT al-Makkt
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Al-Managqib

Muhammad ibn ‘Al ibn

1 Shaharashiib Mazindarani °88
Sharh Nahj al- Abi Hamid ‘Abd al-Handed Baha’
15 | Balaghah (Hadidi) al-Din Muhammad al-Mada’ini ibn 656
Abi al-Hadid
Sharh Nahj al- Kamal al-Din Maytham ibn ‘Ali ibn
16 | Balaghah (Tbn Maytham al-Bahrani 679
Maytham)
Kashf al-Ghummah ‘Alf ibn Tsa Arbilt
fi Ma'rifat al-
17 | Aimmah with
Tarjamat al-
Managqib Farist
Hawashi ‘Umdat Sayyid Jamal al-Din Ibn ‘Inabah
18 | al-Talib fi Ansab Al 828
Abt Talib
19 | Bihar al-Anwar Mulla Al-Bagir Majlist 1111
20 | Hayat al-Qulab Mulla Al-Bagir MajlisT 1111
21 | Jald al-Uyin Mulla Al-Bagir MajlisT 1111
Al-Durrah al- Shaykh Ibrahim ibn HajT Husayn
22 | Najfiyyah Sharh al-Dunbult 1291
Nahj al-Balaghah
Nasikh al-Tawarikh Mirza Muhammad Tagf Lisan al-
23 Mulk Wazir A'zam Qachar Shah 1297
Iran
24 | Tangth al-Magqal ‘Abd Allah Mamagant 1300
25 | Tuhfat al-Ahbab Shaykh ‘Abbas al-Qummi 1359
26 | Muntaha al-Amal Shaykh ‘Abbas al-Qummi 1359
Tarjamah wa Sharh Fayd al-Islam Sayyid ‘Al Naqt
- Farist Nahj al- 1362 date
Balaghah Tarjamah authored

141




142



