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In the name of Allah, the most kind the most merciful
Foreword to First Impression

All praise is for Allah d%%=2, protector of the pious. Peace and salutations upon
the Master of those that have come and those yet to come, and upon his family,

companions, and followers.

This is a book of forty traditions expounding the virtues of the Sahabah #:gis.
This book was read before me in front of many erudite scholars, may Allah 4@
reward them abundantly on behalf of their services rendered to Islam, in Kuwait

initially and for a second time in Riyadh.

I wish to express my gratitude to the Deputy Minister of the Department of
Knowledge-based Research and Legal Rulings, Kuwait, Shaykh Rashid ibn ‘Abd
al-Mubsin for facilitating this scholarly seating.

Similarly, I wish to express my gratitude to the Undersecretary of the Ministry of
Awqaf and Islamic Affairs Dr ‘Adil al-Falah for being part of this undertaking.

May Allah d%%=:. reward the individuals of the Mabarrah al-Al wa al-Ashab, in
particular the head of the organisation, Dr ‘Abd al-Muhsin al-Jar Allah al-Kharaft
for reaching out to me and incessantly encouraging me to publish this book,
eventually publishing it at the expense of the Mabarrah al-Al wa al-Ashab. If it
were not for him, perhaps this book would not see the light of day.

My expression of gratitude would not be complete without a special thanks to my
beloved brother, Shaykh Mubarak Muhammad Muzayni. He was the driving force
and organisational mind in enacting this program as well as in the book; Forty

traditions expounding the virtues of the pure Ahl al-Bayt.

Finally, I wish to thank the brothers at Jami‘ ‘Uthman ibn ‘Affan, al-Wadi, Riyadh
together with their operational heads, Dr Yusuf ibn Muhammad and Shaykh Tsa



al-Khalaf for arranging the recital of these traditions and commenting on them

via footnotes.
May Allah 882 reward them all tremendously on their efforts.
All praise, apparent and hidden, are for Allah d&x8=z2,

‘Abd Allah ibn Salih ibn Muhammad al-‘Ubayd



Introduction

All praise is to Allah, who sent rays of celestial light into this world by means of
prophethood and removed darkness from the creation through divine revelation.
[ praise His magnificence, which every tongue and language is unable to express,

just as every pen and quill is unable to encompass.

I send peace and salutations upon His Noble Messenger, whose prophethood
brought an end to the Chosroes, whose religion annihilated the Caesars, whose
creed purified the filth of polytheistic ideologies, and divine light extinguished
the roaring fire temples. May there be peace upon his family, Companions, and
those that follow him.

Allah d5%2 selected Muhammad Zs+&5= from the men of the world and gave
him Companions, the best of any Companions to their prophet. Allah I8
praises them in His divine book announcing therein their forgiveness; the first
and last. He has paid tribute to them in a most eloquent manner. Taking note of
their actions, words, lives, and mannerisms, Allah 35%=:. declares their honour as

predestined in the Torah and Gospel, thus inclusive of all, great and otherwise.

Allah 882 says:

‘ﬂ))ﬁﬁwlﬂ)uWLrA ‘JJJ\}JL@Y\}JJ;&@»M@Q}JY\Q)A;LMJU
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And the first forerunners [in the faith] among the Muhdgjirin and the Ansar and
those who followed them with good conduct - Allah is pleased with them and they
are pleased with Him, and He has prepared for them gardens beneath which rivers
flow, wherein they will abide forever. That is the great attainment.!

s -

Furthermore Allah d&%s2 says:

1 Siirah al-Tawbah: 100.
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For the poor emigrants who were expelled from their homes and their properties,
seeking bounty from Allah and [His] approval and supporting Allah and His
Messenger, [there is also a share]. Those are the truthful.
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And [also for] those who were settled in al-Madinah and [adopted] the faith before
them. They love those who emigrated to them and find not any want in their breasts
of what the emigrants were given but give [them] preference over themselves, even
though they are in privation. And whoever is protected from the stinginess of his

soul - it is those who will be the successful.
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And [there is a share for] those who came after them, saying, “Our Lord, forgive
us and our brothers who preceded us in faith and put not in our hearts [any]
resentment toward those who have believed. Our Lord, indeed You are Kind and
Merciful™

In another verse Allah d&%=2 speaks of the Sahabah #2dis
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1 Siirah al- Hashr: 8-10.



Muhammad is the Messenger of Allah; and those with him are forceful against the
disbelievers, merciful among themselves. You see them bowing and prostrating
[in prayer], seeking bounty from Allah and [His] pleasure. Their mark is on their
faces from the trace of prostration. That is their description in the Torah. And their
description in the Gospel is as a plant which produces its offshoots and strengthens
them, so they grow firm and stand upon their stalks, delighting the sowers - so that
Allah may enrage by them the disbelievers. Allah has promised those who believe

and do righteous deeds among them forgiveness and a great reward.!

The Sahabah #2485 raised the flag of Islam at the ends of the world. They conquered
cities and lands, growing their influence. They expended the prime of their youth
in elevating the peak of the Islamic empire. They sacrificed their lives in carrying
the creed of Allah d&%2 to the people of the earth whilst their armies shook the

thrones of realms and their squadrons levelled haughty kingdoms.

How many of the victims of Shaytan did they not revive? How many of the
ignorant and heedless did they not guide? They expelled from the Book of their
Lord the distortions of the extremists, the fabrications of the liars, and the wrong
interpretations of the ignorant. They did not leave any road leading to the love
of Allah d&%s2 except that they treaded on it, entering every doorway to the
pleasure of their Lord. They surpassed men in good actions and sublime character
whilst warning the creation of evil and vile character. They sincerely advised the
ummabh in its small and big matters together with clarifying the subtleties of the

sharTah.
They protected the book of the King of all Kings, Allah 3%%=2, and presented it
to us ready to derive benefit from. They recited and spread it to the far corners of

the globe. Similarly, they narrated the traditions of Rastilullah A4z verbatim,

extracting from it pearls of wisdom.

They gathered, prepared, and memorized the manuscripts of the Qur’an,

1 Stirah al-Fath: 29



committed to heart the narrations of Rastilullah Zs<&fie, conquered the world,
spread the pristine faith of Islam, and stood as protectors to the Prophet Az
and his prophethood. Not even one shirked of his duty, nor did any of these noble
personalities fail to give their all. Heart, soul, and body. It is for these reasons that

we find the narration of Rastilullah #5.&4{z in many texts:
ol b alll all
Fear Allah! Fear Allah regarding my Companions.!
The just caliph, ‘Umar ibn ‘Abd ‘Aziz &5 said:

S e el S U s 1585 e e el oY el 4 ) L 2l 506
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So accept for yourself what the people (Sahabah #z) had accepted for
themselves, for they had complete knowledge of whatever they were
informed, and by penetrating insight they forbade to do prohibited acts;
they had more strength than us to disclose the matters of religion, and they
were far better by virtue of their merits. If right guidance is what you are
following, then they have surpassed you to it. And if you say it is innovations
that occurred after them, then it was introduced by those who followed a
way other than theirs and disliked them. It is they who have preceded you,
and talked about it (predestination) sufficiently, and gave a satisfactory
explanation for it. Falling short of them is unscrupulousness and going
beyond them is worthless exhaustion. Those that fell short turned away
from their path, and those that rose beyond fell into extremism. They (the

Sahabah #za) were between the extremes on the right path.?

1 jami'‘ al-Tirmidhi, Hadith: 3861.
2 Sunan Abi Dawiid, Hadith: 4612.
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Ibn ‘Umar #2485 is reported to have said:

Do not speak ill of the Companions of Muhammad #s«&5i=, for the merit of

an hour in their life is better than good acts you may do your entire life.!

Seeking forgiveness on their behalf is also an injunction of our faith. The first to

comply with which was Rasiilullah ez,
Allah 3&%2 says:
g 8 s s
So pardon them and ask forgiveness for them and consult them in the matter.
Umm al-Mu’'minin ‘A’ishah Siddigah @i says:

2 b s ke Al o I OloesY |5 faiy OF 5 ol

They were commanded to seek forgiveness on behalf of the Companions of

Nabi &gz, they however speak ill of them.?

Even though there might have been difference of opinion, arguments, and fights

between them, Allah d&%s2 calls them all believers; nay, brothers:

RIS, TR RPN AUs SR IS C o £ Nt TP
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1 Sunan Ibn Mdjah, Hadith: 157.
2 Siirah Ali ‘Imran: 159.
3 Sahih Muslim, 3022.

11



And if two factions among the believers should fight, then make settlement between
the two. But if one of them oppresses the other, then fight against the one that
oppresses until it returns to the ordinance of Allah. And if it returns, then make
settlement between them in justice and act justly. Indeed, Allah loves those who
act justly.

é)
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The believers are but brothers, so make settlement between your brothers. And fear

Allah that you may receive mercy.'
Ibn Battah narrates from Ibn ‘Abbas &&is in an authentic tradition:

O plezin ol oy 325 ¢ o) SV ol 8 Jor 5 5o Al O ¢ s Slomssl | s Y

Do not speak ill of the Companions of Muhammad &g, Allah dsuaz
commanded you to seek forgiveness on their behalf knowing well that
they would fight.?

Jabir ibn ‘Abd Allah &8s says:
ol o (s e dlll o) Al gy lonoT 05 sl Ll 0] 2250 3 JB ke ol o2
Y e 1t Y OTalll b ol e a8 L] s (0 O gl U o s S0 LT 00512

It was said to ‘A’ishah al-Siddigah wass, “People are speaking ill of the
Companions of Rastlullah iz to the extent that they speak ill of Abti

17

Bakr and ‘Umar &zzs!

She said, “Does this surprise you? The companions have passed on and
so have their actions. Allah dsssz wished for their rewards to continue
accumulating and so these people speak ill of them by means of which

their good deeds go to the Companions.”
1 Sarah al-Hujurat: 9-10.
2 Musannaf ibn Abt-Shaybah, 34547; Minhdj al-Sunnah.

3 Tarikh Dimashgq, vol. 44 pg. 387.

12



Ibn Taymiyyah writes in his book al-‘Aqidah al-Wasitiyyah writes:
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The path of the Ahl al-Sunnah wa al-Jama‘ah is distancing oneself from
the discussion that surround the disagreements of the Sahabah sz,
Furthermore, professing that the traditions which speak of their supposed
bad deeds are made up of lie and interpolations. The correct belief is
that the Sahabah =& are excused in their disagreements; as authorities
in Islamic law they either were correct in their judgment or not. The
Sahabah #zas were not infallible and the possibility of sin, both big and
small, remained. However, their virtue and precedence necessitate their
forgiveness, if they had done any wrongs. The wrongs, if any, done by them
are more so forgivable than for others to come. This is because their good
actions are many times more than those who came after them, and the
rule of thumb is; good deeds erase bad deeds. Furthermore, the narrations
establish Rastilullah &k to have prized them over all other eras, with a
single mudd of Sadagah from them wielding more reward than a mountain

of gold from others.

If any sin was committed, they would have asked for forgiveness, or done
such good that would have effaced it, or would have been forgiven by
virtue of their precedence, or by the intercession of Rastilullah #&5i [and
they are most worthy of it], or they would have been tested in this world by

such that would have erased the sin.

13



If this is the case in sins committed, then what of differences in matters
of Islamic law wherein they were authorities? If the conclusion reached
by them was correct they would receive a two-fold reward. And if their
conclusion wasn’t such, they would receive a single reward. The mistake

though would be forgiven.!

He further states:
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The matter of those acts of theirs that some dispute, are trivial and
negligible in comparison to their virtues, deep faith, jihad, hijrah, assisting
the faith, sound knowledge, and pious deeds. Whoever studies their lives
and divinely bestowed merits, will conclude that without doubt they are
the best of creation after the Prophets. There was no one like them nor will

there be. They are the cream of the best era of the best ummah.?

They defended the faith on the day some hypocrites and Arabs turned apostate.
What is worthy of note, is that there is no mention of a single hypocrite being
martyred in the era of Rastlullah &s<&4, nor any glad tidings of paradise given
to them, and neither did they narrate anything of the Qur'an and Sunnah. The
contrary however rings true. Verses were revealed disgracing and exposing their
devilish practices. This sign is a result of the promise Allah 3%%=:. has made to
protect this faith and keep it in its pristine form till the Last day.

In conclusion, the narrations that speak of the virtues of the Sahabah #ziis are

many. Gathering them all would be a tedious task. I have taken it upon myself

to gather forty authentic narrations of this sort. Narrations that are clear in

1 Al-‘Aqidah al-Wasitiyyah, part. 26 pg. 3.
2 Ibid.

14



conveying their meaning, from renowned collections of Ahadith that have
been read and heard by the ummah over centuries. I have commented on these

narrations, thereby extracting its pearls and hidden meanings.

May Allah &% be pleased with them all, raise their status in the hereafter,
and unite us with them in the records of the pious with the followers of the

Prophets.

And all praises are for Allah 4%, the Lord of the worlds.

15



The First Narration

Abi al-Darda’ 24k said:!
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While I was sitting with Nabi sz, Abl Bakr xais came, lifting one corner

of his garment uncovering his knee.
Nabi iz said, “Your companion has had a quarrel.”

Abt Bakr greeted and said, “O Allah’s Messenger is<sf=! There was a
quarrel between me and the Son of al-Khattab. I talked to him harshly and
then regretted, and requested him to forgive me, but he refused. Therefore,

I have come to you.”
The Prophet Js«&4i- said thrice, “O Abl Bakr! May Allah forgive you.”

Meanwhile, ‘Umar a5 regretted (his refusal of Aba Bakr’s excuse) and
went to Abti Bakr’s house asking if Abt Bakr was there. They replied in the
negative. So, he came to the Prophet &4 and greeted him, but signs of
displeasure appeared on the face of the Prophet =g till Abii Bakr s
pitied (‘Umar), so he knelt and said twice, “O Allah’s Messenger sz By

Allah! T was more unjust to him.”

The Prophet s said, “Allah sent me to you people, but you said to
me, ‘You are telling a lie, while AbT Bakr said, ‘He has said the truth, and

assisted me with himself and his money.”

1 The chain of narration of the author has been omitted for the sake of brevity. Refer to the original,

Kitab al-Arba‘in fi Fadail al-Sahabah of Dr ‘Abd Allah ibn Salih ibn Muhammad al- ‘Ubayd.

16



He then said twice, “Won’t you then give up harming my companion?”

After that nobody harmed Abt Bakr i}

This tradition, through the afore-mentioned chain of narration and others

establishes itself as sahih (authentic).
Commentary and Lessons Learnt from this Narration:

1. This narration attaches great virtue to the celebrated Companion and
vice-gerent of Rastlullah Js:&4e, Aba Bakr 4% as Rastlullah Asedfe
honoured him with the title of Sahib (companion). Allah d&%=2 refers to

the same in the verse:
D R T A T TS S TR
URe U1 0] 0555 Y a Ll J 5 31 L1 03 ia 3] o531 6

As one of two, when they were in the cave and he said to his companion, “Do not

grieve; indeed, Allah is with us.”

2. This narration depicts the anger of Rastlullah is.&4e on behalf of Aba

Bakr zedls,

3. “Won’tyouthen give up harming my companion,” is a statement addressing
‘Umar, ‘Uthman, ‘Ali, the ten Sahabah given glad tidings of paradise, and
the rest of the respected Companions #zdiss. Together with the anger of
Rastilullah &4 on behalf of Abii Bakr 24, there is an indication to
his high status; more virtuous than the galaxy of Sahabah #=edis, ‘Alf wedis

attested to this with the following statement:

] Al Bl |t ke s o 5 Ul el Lo g Sl L o 23 U]

1 Sahih al-Bukhari, 3461. This narration has been recorded by al-Bukhari. Those that have attributed
it to Muslim are mistaken.

2 Strah al-Bara’ah: 40.

17



We know well your superiority and what Allah has given you, and we are

not jealous of the good what Allah has bestowed upon you.!

The superiority of Abl Bakr %5 is clear in this narration by the anger
displayed towards ‘Umar 4l by Rastlullah e, whilst the noble

status of ‘Umar 4% is well known.

4. Imam Abi Hafs ibn Shahin 4% says regarding the comment of Rastlullah

dssadedifie, “Won'’t you then give up harming my companion,”:
d-l lgd oSty S dladllodg raeall S5 il s i

This is an acknowledgment of his virtue in a manner unmatched by any

other.?

5. There is an indication in this narration that whoever seeks to hurt or
defame Abt Bakr 24 will be under the direct anger of Rastilullah A4,
What then do you, dear reader, think of one who reviles and thinks Abt

Aozt

Bakr &4 a disbeliever? (May Allah &%= save us from such folly).
Imam AwzaT and others have said:

M>C1€B4;g>&a.x5)lMudjlgfé)&wlﬁur.ﬁy

Whoever insults AbQl Bakr a5 has turned apostate and his liable for

execution.’

TP

Imam Ahmad &% has said regarding one who insults Abti Bakr, ‘Umar,

‘Uthman, and ‘A’ishah #:gis:

1 Sahih al-Bukhari, Hadith: 3998.
2 Al-Kitab al-Latif, pg. 157.
3 Al-Sharh wa al-Ibanah, pg. 162.

18



10.

11.

12.

Sl e ol
I do not deem him to be a Muslim.

The phrase .= jg (won’t you then) is in the meaning of | =1 (stop). Allah
JE8= uses the same phrase in the Qur’an after mentioning the vices of
intoxicants, gambling, sacrificing on stone alters to other than Allah, and

divining arrows:

Dossed 5% 0 T
Q)@.\AV.D\J.@J

So, will you not desist?’
One lesser in status should not anger those above him in status.

This narration specifies the permissibility of displaying anger on behalf of

the virtuous scholars and pious.

There is an indication to the khilafah of Abi Bakr &% in this narration

and by extension the necessity of refuting on behalf of the leaders.

The permissibility of praising another by way of his virtues in front of
people, if the one praising is reasonably certain that it will not lead to

haughtiness in the one being praised.

This narration makes it clear that the disagreements, arguments, or
mistakes of the Sahabah #24 had and/or made amongst themselves does

not result in their expulsion from the faith.

The yardstick used when sizing up the pious and erudite scholars should

be that of humanity. At times this may lead to acts which goes against the

1 Al-Sharh wa al-Ibanah, pg. 161.

2 Sirah al- Ma'idah: 91.

19



13.

14.

15.

divine law of Allah d&#e:, the result of humanity and not infallibility.
The fortunate are those who turn to Allah dS%s in repentance after

committing such an act.

This narration shows that asking for forgiveness after committing an act

of injustice is a characteristic of the Siddigin (pious).

Immediately returning to righteousness is a characteristic of the
Siddiqin.

The portion of the narration:

Gho S il J 5 cadS (2l (S| sty ol 0]

Allah sent me to you people, but you said to me, “You are telling a lie,”

while Abti Bakr said, “He has said the truth.”

This text establishes that Abt Bakr x4z was amongst the first to accept
the faith, preceded only by Khadijah @dis. The narration outlining the
incident of the cave speaks of the comment of Khadijah ez when

Rasilullah <5 returned perturbed:
Tl all el e ¥ all b il s
Glad tidings, for Allah ds#s2 will never put you in harms way...

Some have indicated that ‘AlT 8 was the first to embrace the faith, whilst
others opine for Zayd ibn Harithah #4&s, Most of the scholars of the early
and latter periods establish that is was Abti Bakr 224, The narrations give
strength to this view as well. This view was famous amongst the Sahabah
#2485 as well, as can be gauged from the following couplets of Hassan ibn

Thabit zedis:

20



M Ly S5 LT Sl s36 o S PP JERR S |
S N Gao b il s sdgdn 3 gaeall I I
When remembering brothers of bravery;
Remember Abi Bakr and his accomplishments.
The second of the two praised,

And the first to believe in the Messenger.

Abi Bakr 4 relates the following as recorded by ‘Abd Allah ibn Imam

Ahmad &% with an authentic chain of narration from Abt Nadrah:

S Cdl Ul o e Sl e b U S gl s S il iy o s 31 Ul

Zubayr and ‘Al ézis delayed in taking the pledge of allegiance to Abt Bakr
w45, When Abi Bakr s met him, he said “O ‘Alf, how is it that you delay
your pledge at my hands whilst I embraced the faith before you.™

Hafiz ibn Kathir writes in al-Bidayah:

A Il e bl o T OL 13V 0y ey ¢ i alll oy B ol Dl 35
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Imam Abi Hanifah @iz has reconciled between the different views thus:
“The first to embrace the faith from the free men was Abii Bakr =ais, from
the women Khadijah, from the slaves Zayd ibn Harithah, and from the
children ‘AlT ibn Abi Talib #zas".?

16. Forgiving and foregoing one’s right is more beloved to Allah d%5%=2 than

claiming it.

1 Al-Sunnah li al-Imam ‘Abd Allah ibn Imam Ahmad ibn Hanbal, Hadith: 1222.

2 Al-Bidayah wa al-Nihayah, part. 4 pg. 73

21



17.

18.

19.

20.

Conflict is something not liked by Allah d&5s:.

Unity of the scholars and those calling towards Islam is of utmost

importance and forms part of the principles of prophethood.

Not accepting the excuse of one who has made a mistake can result in
being a target of the anger of Allah d§%=2 and His Messenger A=,
However, if the mistake done resulted in a liability or penalty then the

situation would be different.
What is the meaning of the phrase:

fugl‘,sj\;

Give up harming my companion.

The word “Companion” is relative in its use in this narration. Though all
the Sahabah #245 are the companions of Rastlullah #.&4(z, the meaning
here is, “Give up harming he who has preceded you in companionship.”
Just as Allah 8&5%=2 has given some Prophets greater virtue than others,

so too is the condition of the Companions of the Prophets ik,

Allah 8&8a2 says in the Qur’an:
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Not equal among you are those who spent before the conquest [of Makkah] and

fought [and those who did so after it]. Those are greater in degree than they who
spent afterwards and fought. But to all Allah has promised the best [reward].!

1 Siirah al-Hadid: 10.
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21.

This is a general rule of the SharTah; those first in realizing something
are given preference over others by way of assistance and distinguished
rights. This principle is found many times over in the texts of the Qur'an
and Sunnah. This narration and the following narration which speaks of
the Ansar has this as a running theme. Similarly, the narration of Isra’

holds a similar thread of discussion:

) e B S G0 o5 O e ot dic s ST lin I € L Llds et i
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I said, “Who is this Jibril?”

p—

He replied, “It is your brother Musa.

I said, “Who would he embolden himself to and raise his voice in

disapproval?”

He said, “To his Lord.”

I said, “To his Lord?”

He said, “Yes, his appeal is quite sharp.™
See the difference between the Prophet Misa and the Prophet Yunus.
When Yiinus 3EiE left his community angrily, he did not receive the
assistance that Masa 32k would receive. Ylnus 32k was kept in the

belly of a large fish, whereas Miisa 52 and his sharpness was overlooked

many times by Allah d&%s2) as is in the Noble Qur’an.

Each person whilst recognising his worth should forever be humble to the

believers.

Those that hold wisdom should seek to pacify the scholars and leaders

when they are angry with the intent of fostering harmony.

1 Al-Mustadrak lil Hakim, Hadith: 8829.
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22. Helping the cause of good with one’s life and wealth is amongst the
characteristics of the Siddiqin. This act raises the status of a person and

grants him a distinguished position, especially in times of dire need.

23. The Sahabah #2dks had clear communication without any hidden
intent. Their friendship was true and their resolve as well wishers was
unprecedented. A portion of this sublime conduct is nigh impossible to
find in those that came after them. After all, Allah &%=z had selected

them and Rasiilullah Js.&4{e had nurtured them.
24. Ibn Taymiyyah writes:
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The distinguished mark Aba Bakr a5 imprints on his companionship in
faith is unlike anything else found in the creation. Neither in quantity, nor
quality, nor in the benefit given therein. If the time spent with Rastlullah
izddie by AbT Bakr wals were to be quantified and compared to the time
spent by ‘Uthman, ‘Alf, or any other companion, their time spent would

pale in contrast to that of Aba Bakr xds.!

25. The deep love shared by Sahabah #zéis shines through in this narration.
When Abii Bakr 85 realised that Rastlullah 4.4~ had become angry
at ‘Umar 2485, he felt pained for him and sat on his knees in front of
Rasilullah F5:&4ie and repeated twice that he was at fault. Allah d&S8=2
describes them in his Book thus:

PRI 1 g s _
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1 Minhdj al-Sunnah, part. 8 pg. 416.
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Muhammad is the Messenger of Allah; and those with him are forceful against the

disbelievers, merciful among themselves.!

Those that come after the Sahabah #2d find a unique example to follow
in hastening towards unity, mutual love, and mercy. Similarly, the example
left by them in staying far from hate, disdain, and ulterior motives. This
narration was an example of a test in prophetic teachings, wherein the
Sahabah #2855 passed with flying colours. Apply the same principles in

todays sphere of da‘'wah and see the great results that follow.

1 Siirah al-Fath: 29.
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The Second Narration
‘Amr ibn Maymun narrated:
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I saw ‘Umar ibn al-Khattab =ais a few days before he was stabbed in
Madinah. He was standing with Hudhayfah ibn al-Yaman and ‘Uthman ibn
Hunayf to whom he said, “What have you done? Do you think that you
have imposed more taxation on the land (of al-Sawad i.e. Iraq) than it can

bear?”

They replied, “We have imposed on it what it can bear because of its great

yield”

‘Umar 455 again said, “Check whether you have imposed on the land what

it cannot bear.”
They said, “No, (we haven’t).”

‘Umar 5 then said, “If Allah should keep me alive I will let the widows of

Iraq need no men to support them after me.”

But only four days had elapsed when he was stabbed. The day he was
stabbed, I was standing and there was nobody between me and him (i.e.
‘Umar) except ‘Abd Allah ibn ‘Abbas. Whenever ‘Umar «ais passed between
the two rows, he would say, “Stand in straight lines” When he saw no
defect (in the rows), he would go forward and start the prayer. He would
recite Strah Yusuf or al-Nahl or the like in the first unit so that the people

may have the time to join the prayer. As soon as he had began, I heard him
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saying, “The dog has killed or eaten me,” at the time he (i.e. the murderer)
stabbed him. A non-Arab infidel proceeded on carrying a double-edged
knife and stabbing all the persons he passed by on the right and left till
he stabbed thirteen persons out of whom seven died. When one of the
Muslims saw that, he threw a cloak on him. Realizing that he had been
captured, the non-Arab infidel killed himself, ‘Umar #as held the hand of
‘Abd al-Rahman ibn ‘Awf a5 and let him lead the prayer. Those who were
standing by the side of ‘Umar g saw what I saw, but the people who were
in the other parts of the Mosque did not see anything, but they lost the
voice of ‘Umar a5 and they were saying, “Subhan Allah! Subhan Allah!”

‘Abd al-Rahman ibn ‘Awf x4 led the people, making it a short prayer.

When they finished the prayer, ‘Umar & said, “O Ibn ‘Abbas! Find out

who attacked me.”

Ibn ‘Abbas kept on looking here and there for a short time and came to say,

“The slave of Mughirah g

On that ‘Umar & said, “The craftsman?”

Ibn ‘Abbas said, “Yes.”

‘Umar &% said, “May Allah curse him. I did not treat him unjustly. All the
praises are for Allah d%#s2 who has not caused me to die at the hand of a
man who claims himself to be a Muslim. No doubt, you and your father
(‘Abbas) used to love to have more non-Arab infidels in Madinah.” ‘Abbas

had the greatest number of slaves.

Ibn ‘Abbas s said to ‘Umar wais, “If you wish, we will do.” He meant, “If

you wish we will kill them.”
‘Umar =& said, “You are mistaken (for you cannot kill them) after they

have spoken your language, prayed towards your Qiblah, and performed

Hajj like yours.”
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Then ‘Umar & was carried to his house, and we went along with him, and

the people were as if they had never suffered a calamity before.
Some said, “Do not worry (he will be alright soon).”
Some said, “We are afraid (that he will die).”

Then an infusion of dates was brought to him and he drank it but it came
out (of the wound) of his belly. Then milk was brought to him and he drank
it, and it also came out of his belly. The people realized that he would die.

We went to him, and the people came, praising him.

A young man came saying, “O leader of the believers! Receive the glad
tidings from Allah to you due to your company with Allah’s Messenger
Fs&4f and your superiority in Islam which you know. Then you became
the ruler (i.e. Khalifah) and you ruled with justice and finally you have

been martyred.”

‘Umar w85 said, “I wish that all these privileges will counterbalance (my

shortcomings) so that I will neither lose nor gain anything.”

When the young man turned back to leave, his clothes seemed to be

touching the ground. ‘Umar & said, “Call the young man back to me.”

When he came back ‘Umar s said, “O son of my brother! Lift your clothes,
for this will keep your clothes clean and save you from the punishment of

your Lord.”

‘Umar 4 further said, “O ‘Abd Allah ibn ‘Umar! See how much I am in
debt to others.”

When the debt was checked, it amounted to approximately eighty-six

thousand.

‘Umar a5 said, “If the property of ‘Umar’s family covers the debt, then

pay the debt thereof; otherwise request it from Bani ‘Adi bin Ka'b, and if
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that too is not sufficient, ask for it from Quraysh tribe, and do not ask for it

from anyone else, and pay this debt on my behalf.”

‘Umar =45 then said (to ‘Abd Allah), “Go to ‘A’ishah wass, the mother of
the believers, and say, “Umar sends his greetings to you. But do not say,
‘Amir al-Mu’'minin, because today I am not the leader of the believers.
And say, “Umar ibn al-Khattab asks permission to be buried with his two

”

companions (i.e. the Prophet, and Aba Bakr).

‘Abd Allzh ibn ‘Umar =i greeted ‘A’ishah was and asked for permission

for entering, he then entered and found her sitting and weeping.

He said to her, “Umar ibn al-Khattab send his greetings, and asks

permission to be buried with his two companions.”

She said, “I wished to have this place for myself, but today I prefer ‘Umar
to myself”

When he returned it was said to ‘Umar zass, “‘Abd Allah ibn ‘Umar has

come.”

‘Umar =5 said, “Make me sit up.”

Somebody supported him against his body and ‘Umar asked (‘Abd Allzh),

“What news do you have?”

He said, “O Leader of the Believers! It is as you wish. She has given the

permission.”

‘Umar 4 said, “Praise be to Allah, there was nothing more important to
me than this, When I die, take me, and greet ‘A’ishah and say, “Umar ibn
al-Khattab asks permission (to be buried with the Prophet sz, and if
she gives the permission, bury me there, and if she refuses, then take me

to the graveyard of the Muslims.”

30



Then Hafsah wais, the Mother of the Believers, came with many other
women walking with her. When we saw her, we went away. She went
in to ‘Umar =as and wept there for some time. When the men asked
for permission to enter, she went into another place, and we heard her

weeping inside.

The people said to Umar a5 “O Amir al-Mu’minin! Appoint a successor.”

‘Umar #45 said, “I do not find anyone more suitable for the job than the
following persons or group whom Allah’s Messenger is«&i- had been
pleased with before he died.”

Then ‘Umar =4 mentioned ‘All, ‘Uthman, Zubayr, Talhah, Sa‘'d, and ‘Abd
al-Rahman ibn ‘Awf #2a% and said, “‘Abd Allah ibn ‘Umar will be a witness
to you, but he will have no share in the rule. His being a witness will
compensate him for not sharing the right of ruling. If Sa'd becomes the
ruler, it will be fine, otherwise whoever becomes the ruler should seek his

help, as I have not dismissed him because of disability or dishonesty.”

‘Umar =& added, “I advise that my successor takes care of the early
Mubh3jirin; to know their rights and protect their honour. I also advise that
he be kind to the Ansar who had lived in Madinah before the emigrants
and belief had entered their hearts before them. I advise that the ruler
should accept the good of the righteous among them and excuse their
wrongdoers, and I advise that he should do good to all the people of the
towns, as they are the protectors of Islam and the source of wealth and
the source of annoyance to the enemy. I also recommend that nothing
be taken from them except from their surplus with their consent. I also
recommend that he do good to the Bedouins, as they are the origin of the
Arabs and the very fibre of Islam. He should take from what is inferior,
amongst their properties and distribute that to the poor amongst them. I
also recommend him concerning Allah and His Apostles protected peoples
(i.e. Dhimmis) to fulfil their contracts and to fight for them and not to
overburden them with what is beyond their ability.”
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So, when ‘Umar a5 passed away, we carried him out and set out walking.

‘Abd Allah ibn ‘Umar =g greeted ‘A’ishah was and said, “Umar ibn al-

Khattab asks for the permission.”
‘N’ishah wais said, “Bring him in.”
He was brought in and buried beside his two companions.!

‘Abd Allah ibn ‘Abbas &5 has the following added in his narration:
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When the body of ‘Umar a5 was put on his bed, the people gathered
around him and invoked Allah and prayed for him before the body was
taken away, and I was amongst them. Suddenly I felt somebody taking hold
of my shoulder and found that it was ‘Alf ibn Abi Talib.

‘Alf 25 invoked Allah’s Mercy for ‘Umar and said, “O ‘Umar! You have not
left behind any person whose deeds I like to imitate and meet Allah with
more than I like your deeds. By Allah! I always thought that Allah would
keep you with your two companions, for very often I used to hear the
Prophet i<z saying, ‘I, AbQ Bakr and ‘Umar went someplace; I, Abti Bakr

117

and ‘Umar entered somewhere; and I, Abti Bakr and ‘Umar went out
Commentary and Lessons Learnt from this Narration:

1. The excellence of Amir al-Mu’minin, ‘Umar 2245, amongst them:

1 Sahih al-Bukhari, Hadith: 3497.
2 Sahih al-Bukhari, Hadith: 3482.
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» Indication towards the consensus of the Sahabah #:4is and the Ahl

al-Bayt of his virtue being only second to that of Abii Bakr &z,

» He was a martyr in his passing. This is also a sign of the truth of
the prophethood of Rastilullah &4z, as this was a prophecy
fulfilled.

» His being buried next to Rastlullah #5<&4{e and AbT Bakr wedis.

None besides him hold this merit.

» An indication to his khilafah after that of Abl Bakr &8s by the

e

statement, ““I, Abt Bakr and ‘Umar went someplace...”

2. Recognition of the justice and piety of ‘Umar 424 in his recurrent seeking
of permission from ‘A’ishah 45 to be buried next to Rastilullah Az«
and Abl Bakr 485, When asking during his life time he made it a point
to be referred to as ‘Umar, and not the ‘Amir al-Mu’minin’, fearing she
may concede due to his leadership position. He further bequeathed that
permission be asked once more after his death when he holds no power.
One who studies this piety and justice of ‘Umar & will be left with no
doubt that he could never oppress or hurt the Ahl al-Bayt, as the Shiah

believe.

3. The narration provides proof to the belief that one who dies whilst
oppressed passes away as a martyr. There is a narration in al-Muwatta’ that
records the prayer of ‘Umar z:4is:
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0 Allah, I ask of you, martyrdom in your path and death in the city of your
Prophet.!

1 Al-Muwatta’, Hadith: 990.
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The commentator Sulayman ibn Khalf al-Baji writes:
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There is consensus amongst the Muslims that this Dua was accepted and
that he passed away as a martyr. This also necessities that whoever is killed
in this manner, though not in war or defence, will die as a martyr. And

Allah d&5s knows best.!

Rastlullah Zsedie too had foreseen and predicted the martyrdom of
‘Umar #4ks, This divine prediction is found in a narration of Sahth al-

BukharT as narrated by Anas «edis:
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The Messenger of Allah Js&si=, Abt Bakr, ‘Umar, and ‘Uthman &5 climbed
Uhud (mountain) and it shook with them on it, so the Prophet of Allah
sl said, “Be firm O Uhud! For there is none upon you except a Prophet,
a Siddiq, and two martyrs.”?

Kab al-Ahbar came to ‘Umar 4455 and said:
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0 Amir al-Mu’minin, ponder over the verse:
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The truth is from your Lord, so never be among the doubters.

1 Al-Muntaqa li al-Bdji, part. 3 pg. 209.
2 Sahih al-Bukhari, Hadith: 3472.
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You have been already informed that you are a martyr!

He replied, “How can I attain martyrdom whilst being in the Arabian

Peninsula?™
Abli Miisa al-Ash’arT 28 says:
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‘Awf ibn Malik &5 saw a dream that people had gathered on a single field

with one man taller by three arms lengths.

He asked, “Who is this man?”

They told him, “It is ‘Umar ibn al-Khattab.”

He asked as to why he was taller than the rest.

They said, “Due to him having three qualities. Firstly, he does not fear
reproach in the cause of Allah 355522, secondly, he is the appointed Khalifah,

and thirdly, he is the foreseen martyr.”

‘Awf ibn Malik i related this to Abt Bakr iz who called on ‘Umar g
to give him these glad tidings. When ‘Umar & was in Syria he saw ‘Awf

ibn Malik s, called him and asked him to mention his dream.

When he related the dream, ‘Umar & said, “As for me not fearing

reproach in the cause of Allah, I pray to Allah dsssz that he makes me
1 Tabagqat ibn Sa'd, vol. 3 pg. 342.
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such. As for the matter of the khilafah, I ask of Allah d&%<2 to assist me
in the responsibility he has given me. As for the matter of me being the
foreseen martyr, where will I attain martyrdom whilst I am in the Arabian
Peninsula, not fighting. Though, Allah sz will bring this to pass too if
He so wills.”!

ST o

‘Urwah ibn Zubayr &% says:
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When the wall fell on them (i.e. graves) during the reign of Walid bin ‘Abd
al-Malik, the people began repairing it, and a foot appeared to them. The
people got scared and thought that it was the foot of the Prophet issesfeisy
No one could be found who could tell them about it till ‘Urwah said to
them, “By Allah, this is not the foot of the Prophet i but it is the foot
of ‘Umar s,

4. The advising of ‘Umar &8s even during the final moments of his life. His

worry for upholding the faith was greater than his worry for himself.

5. The concern and mercy ‘Umar #24&5 had for the Muhajirin, Ansar, people
of the towns, Bedouins, and dhimmis shines through in this narration

with his advice of justice on their behalf.

6. The one who murdered ‘Umar &5 was AbG Lu’lu’ al-Majist (the
Zoroastrian). He had not ever prostrated before Allah 482, Tt is for this

reason we find ‘Umar &5 saying in the narration of Zuhrt:

&;J:ug,d\usu‘uduwsww\wﬁwgu&@gémwwn

1 Ansab al-Ashraf, vol. 3 pg. 429.
2 Sahih al-Bukhari, Hadith: 1326.
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All praises are for Allah dsse2 who hasn’t made my murderer one who has

even once prostrated before him. The Arabs would not have killed me.!

This also portrays that the killing of ‘Umar #eéis was a plot conspired.
Many of the scholars have attested to this in their narrations, such as
Ibn Shabbah in his Tarikh al-Madinah and Ibn Sa‘d in his Tabagat. Thus,
whoever is pleased with the murder of ‘Umar 245 or has love for his killer,
forms part of the Zoroastrians. Ponder over their despicable fortune, they
celebrate the killing and shedding of blood in a sacred month and label
apostate a leader of the Muslims who conquered the east and west. They
revile a man killed whilst in prayer, reciting the Qur’an, in the House
of Allah, in the sacred haram itself, and standing in the prayer place of

sz

Rastlullah isaedie, We seek refuge in Allah 4% from such disgrace!

A\ rgest

7. When the condition, actions, and fear of Allah d&%=2 that gripped ‘Umar

zdls at the time of his death was mentioned to Hasan al-Basrl 4%z, he

commented:
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This is the condition of a true believer; an embodiment of goodness and

fear. A hypocrite on the other hand displays only evil and heedlessness.?

8. The statement of ‘A’ishah &z, “I wished to have this place for myself, but
today I prefer ‘Umar to myself” does away with the blanket ruling of the
maxim: ‘There is no giving of preference in matters that raise rewards’. What
is apparent from this though, and Allah d&%52 knows best, is that the
common benefit and interest will be taken into consideration at the time
and the maxim will be applied, or not, accordingly. Ibn al-Qayyim &z

states in Madarij al-Salikin;

1 Tabagqat ibn Sa‘d, vol. 4 pg. 336.
2 Fath al-Bart, vol. 7 pg. 81
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This favouring of hers was giving over a sacred place to one worthier than
her. Therefore, her giving ‘Umar & preference isan accruement of reward,

thereby gaining closeness to Allah dss=z. And Allah &5z knows best.!

9. ‘Umar’s &4k examining and investigating the matters of his governors
comes to light in this narration. Furthermore, his stance on not making

the tax that lie upon dhimmis a burden is clear as day.

10. The lands of a conquered city are not included in the booty, rather it comes
under Muslim ownership on which a tax is levied. This tax is then used in

the interests of the ummah,
11. Imam al-NawawT writes in his commentary on Sahth Muslim:
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There remains consensus that be it when the time of death draws near
or prior to that, it is permissible for the Khalifah to appoint a successor
just as it is permissible for him to not appoint one. If he does not appoint
an individual, he has followed in the footsteps of Rastlullah issie. If he
chooses to appoint, he has taken his cue from Abt Bakr a5, Khilafah
through appointment is universally recognised amongst the scholars.
Similarly, appointment through the recognition of Muslim masses is
considered true. Appointing a group to consult and nominate each other

for the post of khilafah is permissible as ‘Umar & had done.?

1 Madarij al-Salikin, vol. 2 pg. 284.
2 Sharh Sahih Muslim, Hadith: 1823.
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12. Why did ‘Umar &5 confine the group he had appointed to consult and

13.

14.

nominate to six people. Why did he not include Sa‘d ibn Zayd &, a
Sahabi given glad tidings of paradise and with whom Rastlullah Js.&iie

was pleased before passing?

This is a result of the piety and justice of ‘Umar 2. He did not wish for a
the khilafah to have a sense of family hierarchy as Sa‘ld ibn Zayd 28 was
his uncle and brother-in-law. When someone suggested the khilafah go to
his son, ‘Abd Allah, after his demise he retorted:
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May you be disgraced! You are not sincere in this statement of yours.
Should I appoint a man who does not know the details of divorcing his

wife?!

However, keeping his son in mind, he did include him in a consultative

capacity without allowing him the possibility of being appointed.

In his advice for care of the Bedouins there is a great lesson for the leaders
of the Muslims; these village dwellers make up an important faction of
the ummah. This has rung true throughout history with them supporting
the wars and protecting the forts. Their sublime character and natural

predisposition is second to none.

Ibn ‘Abd al-Barr narrates from ‘Amr ibn Maymin in his book al-IstT'ab that
Abt Lu’lu’ was a Christian. However, in the chain supporting this narration
there is ‘All ibn Mujahid who has been accused of fabricating Ahadith in
maghazi (a genre of prophetic biography in Islamic literature), by Yahya

ibn Ma'‘Tn &i&z5.

1 Tabagqat ibn Sa'd, vol. 3 pg. 343.
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15.

16.

17.

18.

19.

This is quite evident as there is no narrator that collaborates this. On
the contrary, what has been widely accepted is that he was a Zoroastrian
captive of Persian origin. This is supported by the narration of Ibn ‘Umar
#2465 recorded in the Ahdd of Tbn Abi Asim and the Kabir and Awsat of al-
Tabarani. Similarly, this narration has been included in the book of Ibn
‘Asakir and al-HaythamT has recorded it as hasan. He also narrates the
same from Ibn ‘Abbas &:&is. The narration of ‘Amr ibn Maymin is noted
in the text of Ibn AbT Shaybah. Ibn AbT Shaybah narrates the same from
several TabiTn as well with an authentic chain from ‘Umar #e&s. ‘Abd al-
Razzaq has it from Zuhri and Ibn Shabbah his Tarikh al-Madinah on the
authority of Muhammad ibn ‘Amr ibn ‘Alqgamah.

One who is considered a martyr according to the Shartah but is not killed
in battle will be given the ritual post death bath and the funeral prayer
will be read over him (as opposed to the martyr killed in battle).

The narration states, ‘the people were as if they had never suffered a calamity
before. This displays the great impact the death of ‘Umar &5 had on the
general masses. The scholars of the past have recorded the statements of
the Sahabah #:4is and the Ahl al-Bayt at the loss of ‘Umar &l which
goes to show the love and reverence they had for him. Furthermore, it

paints a picture of his importance to the Islamic cause.

‘AlT 228i, a well-respected figure of the Ahl al-Bayt wishes to be like ‘Umar

4l as established in this narration.

Keeping the scholars and men of wisdom close plays a great role in the

political arena of leaders.

Allowing many disbelievers residence in an Islamic community may have

adverse consequences.
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The Third Narration

‘Abd al-Rahman ibn Samurah related:
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‘Uthman ibn ‘Affan &g came to Nabi i< carrying a thousand dinars in
his garment whilst Nabi <4 was equipping the Jaysh al- Usrah (The Army
of Hardship for Tabtk). He placed it in the lap of Nab1 &5, Thereupon,
Nabi &ssi said numerous times whilst turning the coins in his hands,

“No act of Ibn ‘Affan can harm him after today.”

Commentary and Lessons Learnt from this Narration:

1. Great virtue is given to Amir al-Mu'minin ‘Uthman ibn ‘Affan &8s by way
of the perpetual happiness of Allah 3&%=2 promised till death. If some
mistake were to be committed, that too would be over looked. Imam Abii
Hafs ibn Shahin says, “This virtue is specific to ‘Uthman &, no one

besides him has been given this glad tiding.”?

2. The repetition of Rasiilullah Az&= in the narration goes to emphasise
this great virtue of ‘Uthman &, especially since Rastlullah Aseaie
was aware that hypocrites would arise who would hate and go as far as
killing ‘Uthman «&k. The following has been recorded on this prediction

of Rastlullah dsafedfe:
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1 Musnad Imam Ahmad, Hadith: 20130; Jami‘ al-Tirmidht, Hadith: 3663. The chain of this narration is
sound with a slight difference in wording in the narration of Jami‘ al-Tirmidhi. The scholars of hadith
have deemed it as authentic.

2 Sharh Madhahib Ahl al-Sunnah, 79.
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0 ‘Uthman, perhaps Allah ds%=2 may adorn you with a garment (grant you
khilafah). If the hypocrites attempt to snatch it from you, do not remove

it till you meet me.!

3. This narration is clear in conveying the absurdity of the notion that
Rastlullah #s.&dfe ever forced anyone to give up their wealth, even
though the Muslims went through stages of severe hunger and poverty in
the initial stages. The Sahabah #24i would wilfully present their wealth
to support the faith. The traditions concerning it are many and successive.
Abt Bakr 2245 presented all his wealth, ‘Umar 25 half of what he owned,

and ‘Uthman #8is equipped the army in the Jaysh al-‘Usrah.

4. Whyisthere such greatvirtue attached to this act of Uthman iziis, whereas

others may have spent as much as him? Ibn al-Taymiyyah writes:
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Spending in the path of Allah ds%<2 and in avenues supporting the faith is
greater than spending on a needy beggar. Rastilullah &k has said, “Do
not revile my Companions; by Him in whose hand my soul is, if one of you
contributed the amount of gold equivalent to Uhud, it would not amount

to as much as the mudd of one of them, or half of it.”?

Allah 35852 says:

1 Fada’il al-Sahabah li al- Imam Ahmad, Hadith: 698.
2 Sahih Muslim, Hadith: 2540.

42



R T A Rt P NN AR N S
&f\}w\wiﬂ\w@)érk&|#)‘&b)@‘&&f&‘y&é?@y
15665 35

Not equal among you are those who spent before the conquest [of Makkah]
and fought [and those who did so after it]. Those are greater in degree than

they who spent afterwards and fought.!

There is therefore no equivalent to spending in the early stages of Islam
to assist the faith. As for spending on the needy; this is a good act that will

continue to the last day.

5. This tradition has been narrated briefly, more details are found in other
narrations outlining equipping the Jaysh al-'Usrah in Battle of Tabtk. For
example, this narration has recorded the spending of a thousand dinars,
however in others there is mention of ‘Uthman i equipping the army
with a thousand camels and seventy horses. In some narrations there is
mention of three hundred camels and in others his providing for the army
to the extent that they did not need a single hobbling cord not halter.

These donations were after Rasiilullah #s.E4(e had announced:
Ll Al s pend) o e e
Jannah is for him who equips the Army of Hardship.?

6. Sacrificing one’s wealth mirrors sacrificing one’s self which is why both
have been mentioned side by side in the Qur’an. Liberally spending in the
path of Allah 3% points towards a person passion of worship. The acts
of ‘Uthman 4% was one of nobility and piety, therefore the reward and

glad-tiding given matched it.

7. Equipping a Muslim army marching to raise the word of Allah d&¥is

amongst the greatest support one can lend to the faith and amongst the

1 Strah al-Hadid: 10.
2 Sahih al-Bukhari, Hadith: 2778.
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10.

greatest pathways leading to the happiness of Allah 3&#=:. Look at the

great virtue attached to ‘Uthman 455 on this act of his. Allah d&#s2
guided him towards this. Allah d&%=2 readied him for this. He is the first
Muslim to have equipped an entire army, a distinction given to him by
Allah d&5%822, Those to do so after, follow in his footsteps. He invented this

wheel, he, therefore, gains the greatest virtue.

Developing strong and long-lasting relationships between leaders and
thier constituents or teachers and thier students comes to fruition when

enduring adversities together.

. The importance of motivational talks to inspire the ummah. Particularly

when the talk is by a wise scholar who knows what impediments lay in the

ummah and its appropriate treatment.

This narration indicates towards the eagerness of the Sahabah #2dis in

doing good actions. This is not surprising considering they were the first

to receive and understand the Qur'an. Allah d&5s2 says:
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And hasten to forgiveness from your Lord.!

Together with this they were the closest to the Messengers of Allah d&#=:2.

Allah 8&8e2 says regarding them:
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Indeed, they used to hasten to good deeds and supplicate Us in hope and fear, and

they were to Us humbly submissive.”

1 Siirah Ali ‘Imran: 133.

2 Surah al-Ambiya: 90.
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11.

12.

13.

14.

15.

16.

17.

Publicly praising one who is assisting the masses in times of difficulty

forms part of sublime character.

Praise and positive reinforcement of those doing good through both word

and action has a much greater inspiring effect on the heart.

This narration brings forth the reality of hardship, tests, and constrained
circumstances the Mu'minin will go through. However, in the end, help

and supremacy will prevail through the assistance of Allah &%=z,

Sin poses an inherent threat to man which leads to hardships, except for
those whom Allah d%%=22 has protected and favoured with a blessed end.

May Allah d&%e:. make us from amongst his chosen salves. Amin.

Every phase of da'wah will have its champions, selected by Allah d&%=z.
They will carry its flag and render deep impressions of faith into the

masses.
The demand of etiquette is to bring within reach to a scholar or leader
what is intended for them. Placing it at a distance so they must stand up

to retrieve it is against good mannerisms.

When the Muslims face a challenge, it is the duty of the leader to stand

and encourage the ummah to assist in overcoming it.

45



The Fourth Narration
‘AlT 2885 said:
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By him who split the seed and created life, the unlettered Prophet is.zig-
gave me a promise that no one but a believer would love me, and none but

a hypocrite would nurse a grudge against me.!
Commentary and Lessons Learnt from this Narration:

1. There lay great virtue for Amir al-Mu’minin ‘Alf ibn Abi Talib 4455 in this
narration; loving him is belief and harbouring ill against him is hypocrisy.
Imam Abt Hafs ibn Shahin says, “This virtue is specific to ‘Alf ibn Abi Talib

#2465, no one besides him has been given this glad tiding.”

2. This narration is an inspiration for loving and following in the footsteps
of “Alf ibn Ab1 Talib iz,

3. Similarly, this narration issues a great warning to those who harbour ill

against him, Those that do this are nothing less than hypocrites.

4. Loving ‘Ali ibn Abi Talib 224 is a sign of faith. This love though should be
true and sincere. Sincere love; by way of following his ways and character
brought to us through authentic narrations. As for those who make him
an agency of their lies and erect their faith on this, truly holds a deep

grudge against him which results in hypocrisy.

5. Abii Nu'aym al-Asbahani &z writes in his book al-Imamah:

1 Sahth Muslim, Hadith: 78
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If it is argued that this narration which speaks of great virtue with regard
to ‘AlT ibn Ab1 Talib wais necessitates his khilafah, then it would necessitate
the same for the Ansar as Rastlullah i said the same regrading

them:
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Only a believer loves them and only a hypocrite hates them. Allah
Jsez loves he who loves them, and Allah i« detests he who

harbours ill feeling towards them.?

6. Many virtues have been mentioned regarding ‘All ibn Abi Talib edis,
however the narrations that speak of the virtues of the other three
Khulafa’ are greater and the more authentic. The Sahabah #2455 were in
agreement the other three KhulafZ’ enjoy a higher status. Imam al-Bukhari

5o~

iz narrates the following on the authority of Ibn ‘Umar &zgis:
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We considered Abl Bakr a5 as peerless, and then ‘Umar a5, and then

‘Uthman =& (coming next to him in superiority) and then we would not

to differentiate between the Companions of the Prophet tsige.?

Another narration from Muhammad ibn ‘Alf ibn Abi Talib who is famously

known as Muhammad ibn al-Hanafiyah reads as follows:
1 Kitab al-Imamah wa al-Rad ‘ala al-Rafidah, pg. 244.
2 Sahth al-Bukhart, Hadith: 3572.

3 Sahih al-Bukhart, Hadith: 3697.
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I said to my father, “Which of the people after the Messenger of Allah

Il is best?”

He replied, “Abt Bakr s

I then asked, “Who comes next?”
He said, ““Umar iz

I was then afraid of asking him who came next, and he might mention

‘Uthman =@, so I said, “You came next, O my father?”

He said, “I am only a man among the Muslims.”*
Ibn Taymiyyah writes in his book al-Minhgj:
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The statement, ‘narrations regarding the virtues of ‘All =& are more
authentic than for others’ is a lie. Neither did Imam Ahmad say this nor did
any of the other scholars of hadith say it. Yes, the following may be said,
“There are more narrations to his credit than there is to others.” However,

many of these narrations are fabrications.?

He further writes:
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1 Sahth al-Bukhart, Hadith: 3671.
2 Al-Minhdj, vol. 8 pg. 421.
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Ahmad ibn Hanbal did not say, ‘narrations regarding the virtues of ‘Al zgis
are more authentic than for others ’. Imam Ahmad was a far greater man
than to have said such lies. Yes, the following has been narrated from him,

“There are more narrations to his credit than there is to others.” However,

this statement of his has not been fully authenticated either.!

7. In the instance of a group amongst the masses turning against the leader,
it is in his interest to remind them of his good and nobility. This will not be

considered bragging, rather it will be a means of unifying the factions.

8. This narration is an indication to the truth of prophethood. A group had
rallied against ‘All 45 after the prophetic era. This narration serves as a

warning for them and those who tread their path. May Allah 4§52 save

us from hypocrisy.

9. Question: What is the connection between loving ‘All &z and faith?
Similarly, what links hate towards him with hypocrisy?

Answer: The books of Ahadith are replete with narrations that portray the
immense strength ‘Ali 224 lent to Islam together with his scrupulousness
and sublime character. When one therefore loves him, he is showing love
for these acts and accomplishments which translates as a sign of faith. On
the other hand, if one shows disdain for him, he is showing disdain for
his accomplishments in the field of Islam which can only be understood
as hypocrisy. The above criteria of love equalling faith, is with respect to
all the Sahabah #:4is, as is understood by the narration expounding the

virtue of the Ansar:
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Only a believer loves them and only a hypocrite hates them. Allah ssasz
loves he who loves them, and Allah is<st detests he who harbours ill

feeling towards them.?

1 Al-Minhdj, vol. 7 pg. 374.
2 Sahih al-Bukhari, Hadith: 3572.
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10.

Question: If all the Sahabah %24 enjoy the same virtue, why is ‘Al zedis

being referred to specifically?

Answer: This was probably due to Rastilullah sedfe having knowledge
of the different factions that will appear during his khilafah. Rasalullah
s> had foreseen and prophesised certain details of this as well.
This narration was to make the ummah understand the relevance and
legitimacy of his khilafah together with warning those who would oppose

him.

Question: Will those Sahabah #z4is who fought against ‘Alf 25 at Jamal
(The Battle of the Camel were believers were on both sides) be a reflection
of the narration, “and none but a hypocrite would nurse a grudge against

me”?

Answer: The Sahabah #z4is were all authorities in Islamic law (Mujtahidin),
searching for the truth. A true mujtahid will not be taken to task for a

conclusion he comes to, this being a principle law of Shari‘ah.

The position taken by the Ahl al-Sunnah wa al-Jama‘ah with regards to
the disputes of the Sahabah #z&is is of adopting silent neutrality as both
parties were Mujtahidin. Another point worthy of note is, amongst those
that fought against him were the Ansar who were also given the same glad

tidings!
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Only a believer loves them and only a hypocrite hates them. Allah d&uaz
loves he who loves them, and Allah is.esie detests he who harbours ill

feeling towards them.!

1 Sahih al-Bukhari, Hadith: 3572.
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11.

12.

13.

14.

Let us look at and dissect the meaning of the following narration:
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‘Abd Allah ibn Buraydah s narrates from his father, The Prophet is.zag-
sent ‘Al zgis to Khalid =& to retrieve the booty whilst I disliked “Alf. “AlT
w3 had taken a bath T said to Khalid, “Don’t you see him (i.e. ‘All was)?”

When we reached the Prophet i<z I mentioned that to him.
He said, “O Buraydah! Do you dislike ‘Al1?”
I said, “Yes.”

He said, “Do not dislike him, for he deserves more than that from the

booty”

Rasalullah =240 did not brand Buraydah 4 a disbeliever or the like
thereof, nor did he instruct ‘Alf &% to insult or kill him. This narration
proves that mere dislike based on disagreements does not constitute
hypocrisy. Dislike based on matters of din and its spreading will constitute

hypocrisy.
A scholar should not take oaths except in grave matters.
The leader must delegate tasks to only those who can administer them.

The Ahl al-Bayt have the responsibility of reminding the masses of the
nobility if they see aversion from certain factions thereby saving the

ummah from going against the advices of Rastlullah tsaafe.

The permissibility of taking oaths upon the truth to emphasise ones

point.
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15. If a person needs to recount his virtue to attaining his right, he is rightfully

permitted to do so.

16. The Batiniyyah sect cannot claim his love. The narration is clear; only
those that are Mu’minin truly have love for ‘All 42&is. Their claim is false

rendering them hypocrites.
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The Fifth Narration
Hudhayfah 8 said:
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Al-‘Agib and Sayyid, the rulers of Najran, came to Allah’s Messenger sz
with the intention of doing Li‘an (Mubahalah: invoking a prayer curse) one
of them said to the other, “Do not do (this mubahalah) for, by Allah, if he is

a Prophet and we do this Li‘an, neither we, nor our offspring after us will

be successful.”

Then both said to the Prophet &5z, “We will give what you should ask

but you should send a trustworthy man with us, and do not send any

person with us but an honest one.”

The Prophet s« said, “I will send an honest, trustworthy man who is

trustworthy in every sense.”

The Companions of Allah’s Messenger i<z all wished to be that one.
The Prophet Js«esi- the said, “Rise, O Abti ‘Ubaydah ibn al-Jarrah.”

When he got up, Allah’s Messenger &ssi- said, “This is the trustworthy
man of this ummah.™

Commentary and Lessons Learnt from this Narration:

1. There lay great virtue for AbG ‘Ubaydah ibn al-Jarrah «e&&s in this narration;
specifying him as the trustworthy one of this ummah. Imam Abi Hafs ibn

Shahin says, “This virtue is specific to Abt ‘Ubaydah ibn al-Jarrah &,
1 Sahih al-Bukhari, Hadith: 4119.
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2. The Sahabah #2885 understood the great virtue of this title which resulted
in them all wishing for it even though the traditions are many and

successive in discouraging wishing for positions.

Imam Ahmad and Ibn Abi-Shaybah have recorded the statement of
Abu Bakr 885 to AbQl ‘Ubaydah ibn Al-Jarrah s after the passing of
Rastlullah Asedfie:
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Come, I will pledge allegiance to you as I have heard Rastlullah .5 say,

“You are the trustworthy one of this ummah.”

Abi ‘Ubaydah ibn Al-Jarrah =as replied, “I refuse to lead the one Rastlullah

iz placed in front of us and lead us till he passed away.™

Another narration depicts Abui Bakr 4485 turning to the Sahabah #edis

and saying:
3o U 51 as L pmls
Take the pledge at hands of either ‘Umar or Abi ‘Ubaydah.

Al-Hakim has recorded the following statement of ‘Umar &zdis:
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If AbT ‘Ubaydah ibn al-Jarrah was alive I would have made him my successor
to the khilafah without consultation. If  were asked regarding my decision

I would say, “I have left as my successor the trustworthy one of Allah dsse

and his Messenger s,

1 See also, Al-Mustadrak lil Hakim, Hadith: 5135.
2 Al-Mustadrak lil Hakim, Hadith: 5122.
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Imam Muslim has recorded the following question posed to ‘A’ishah wgis

and her answer:
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She was asked, “Who would have Rastlullah &.ag appointed as his

successor if he had done so0?”

She replied, “Aba Bakr.”

“Who after him?” she was asked.
“Umar,” she replied.

She was then asked, “Who after Umar?”

She said, “Abt ‘Ubaydah ibn al-Jarrah.™

. This narration teaches us to send the most honest, trustworthy, and just
men to deal with other nations. All these characteristics are found within
this giant; Abt ‘Ubaydah ibn al-Jarrah s, It is no wonder that ‘Umar

25 said to those around him after they all presented their wishes and

desires:
ol s o e Vs Bl by sl 50
But oh! I wish for rooms filled with men like Abi ‘Ubaydah ibn al-Jarrah.?
. Question: Why did Rastlullah 1.4 single out Abl ‘Ubaydah ibn al-

Jarrah 88z with this outstanding quality whereas the other Sahabah

#:d too were trustworthy?

1 Sahth Muslim, Hadith: 2385.

2 Tarikh Dimashg, vol. 25 pg. 474.
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10.

11.

Answer: Imam al-Nawawi and others have said that he excelled in this

quality above all others to the extent that it became his salient feature.

. The permissibility of wishing for virtue if the intent is sincere. The intent

of the Sahabah %24 was undoubtedly pure, not tainted by desire of being
entrusted with leadership. ‘Umar @45 is reported to have said, “I have
not ever desired a position, except on one occasion.” He then mentioned
the above incident and said, “I had hoped this title be given to me, then
Rasalullah 5.4 said, ‘Stand O Aba ‘Ubaydah.”

This narration praises the trait of trust and a trustworthy man.
Trustworthiness is of the most sublime characteristics. When it is instilled
in people it promotes a peaceful society, on the other hand when trust
erodes, it promotes evil and signals the close advent of Qiyamah as
mentioned in the hadith.

If an occasion of mubahalah occurs, it should be undertaken by the pious

people of the Ahl al-Bayt or the great scholars.

Hafiz ibn al-Hajar 425 writes in Fath al-Bart, “Experience has shown that
whoever undertakes the act of mubahalah whilst on falsehood, will not
remain for more than a year before perishing. I myself have done so with

a radical atheist, he did not live for two months thereafter.”

Enacting treaties and placing taxes is by the view of the Imam. He will do
so as he deems appropriate for the present and future on the different

trades and wealth.

Dispatching trustworthy ambassadors forms part of the responsibilities

of the Imam.

Whenever the ummah will strengthen its call of da'wah it will be at the
fore with all others bowing before it. However, when the ummah becomes

lax in their duties of da‘wah it will fall and become weak.
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The Sixth Narration
‘N’ishah @&z narrated:
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Rastlullah &4 would say, “Indeed your [feminine plural: referring to the

wives of the Prophet Jz«zi] affair is from that which concerns me after

me, and none shall be able to persevere with you except the patient ones.”

Then ‘A’ishah =g said (to AbT Salamah), “So may Allah give your father
drink from the Salsabil of Paradise (referring to a spring in paradise),”
intending ‘Abd al-Rahman ibn ‘Awf (Abid Salamah is the son of ‘Abd al-
Rahman ibn ‘Awf). He had supported the wives of the Prophet &sai with
a property that had been sold for forty-thousand.”

The chain of narration is sound with many scholars authenticating it.
The narration of Musnad Ahmad has the following wording:
O plall VI sns Sl 1 omy ¥
This narration also specifies the amount to be forty-thousand dinars.

The narration of Abli Salamah in Jami al-Tirmidhi has, “‘Abd al-Rahman ibn ‘Awf
gifted a garden to the Ummahat al-Mu’'minin which was sold for four hundred

thousand.”

Commentary and Lessons Learnt from this Narration:

1. There is great virtue in this narration for ‘Abd al-Rahman ibn ‘Awf 4% with

%52

him being denoted as a patient man. Allah 3&%2 says regarding the patient:
1 Sahih Ibn Hibban; see also, Jami‘ al-Tirmidhi, Hadith: 3749.
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Indeed, the patient will be given their reward without account.'

2. Another great virtue to his name is his undertaking that which concerned
Rasilullah As.4di=; seeing to the needs of his Honourable Consorts after

his passing.

3. The concern he had for the Ahl al-Bayt, particularly the wives of Rastlullah
Jssede reflects his true faith. He singlehandedly sufficed for them in a
manner a group of others would have struggled to.

4. Question: Why is this praise of Rastlulldh is&dfle specific to ‘Abd al-
Rahman ibn ‘Awf iz, whereas others too were imbued with the quality

of patience?

Answer: This was because -and Allah 454852 knows best- he spent much on
them continuously. There isn’t anyone else that matches him in this regard.
The above-mentioned narration is one of many such narrations that speak
of his spending. He had bequeathed for them a garden which was sold
for four hundred thousand. The following rule of thumb is what divides
the competent from the accomplished; ‘only the pious and true remain
patient in carrying out acts worship that demand abundance from them

together with continuity’. Allah &%=z uses the same yardstick for salah:

Gl J‘V‘rﬁ Lﬁp Al Ay L

And seek help through patience and prayer, and indeed, it is difficult except for the
humbly submissive [to Allah]?

Spending for the pleasure of Allah d&;8s:2 is linked with salah in the Qur’an,

1 Sirah al-Zumar: 10.

2 Stirah al-Bagarah: 45.
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5. A prophecy of Rastlulldh #s:£4= is materialised in this narration. Praise
for the one who takes care of his Honourable Consorts #z&i after his
passing is realised by the devout Companion, ‘Abd al-Rahman ibn ‘Awf
245, A man who had placed his hands in the blessed hands of Rastlullah
Jsdedfle, whose eyes had been blessed by the sight of the greatest of the

creation, and who had spent his all in defending the flag of monotheism.

6. “Drink from the Salsabil of Paradise,” is reference to the following verse of

the people of Jannah:

P
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And they will be given to drink a cup [of wine] whose mixture is of ginger,
[From] a fountain within Paradise named Salsabil.!
A beautiful Du‘a of immense value.

7. “Which concerns me after me,” meaning after my passing. This concern
was as RasTlullah 45640z did not leave behind any inheritance - the
Prophets do not leave inheritance, what wealth they leave behind is
charity - he therefore placed the affair of their livelihood in the care of
Allah 35522, This also shows the true nature of servitude, trust, and pure
faith of his Honourable Consorts. Their objective was Allah d&#=2, His

Messenger &4 and the hereafter.
8. The love of Allah 482 for the wives of Rastlullah 454> is apparent.

Allah 3522 revealed the law of zero material inheritance from the

Prophet s> whilst knowing their affair, after his death, worried him.

1 Sirah al-Insan: 17;18.
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Allah d&8e2 therefore took it upon Himself to see to their needs; a show

of His love for them.

9. The deep love Rastlullah 4s:&4 had for his wives shines through in this
narration. His love for them transcended his death too. His concern would
be pacified after his death by a devout and true follower. Dear reader, what
do you then opine of a man who holds ill feelings to the wives of Rastilullah

Al ? Is his soul not the most wretched?

10. This narration serves as an indication that the tradition that suggests ‘Abd

al-Rahman ibn ‘Awf & will enter Jannah crawling is Munkar (a narration

which goes against another authentic hadith). Imam Ahmad has classified

that narration as Batil (Invalid).

Other erudite scholars such as, Ibn al-Jawzi, al-Mundhiri, Ibn Taymiyyah,
Ibn al-Qayyim, al-Traqf, al-Dhahabi, Ibn Kathir, al-Haythami, Ibn Hajar, al-

Suyt, al-Shawkani, and al-Nasa'T have labelled that tradition as false.

Ibn Hajar is of the opinion is that this is probably from those narrations [of
which there are other examples] which Imam Ahmad had instructed to be
removed from his book and for some reason it was not removed. Or that it

was removed but somehow found its way back?*
Imam Ahmad himself has firmly dismissed this report.

If one is adamant in believing this false narration, well, ‘Abd al-Rahman ibn
‘Awf 288 is guaranteed Jannah with being part of the warriors at Badr. He

is one of the ten given glad tidings of paradise! Can the one opposing ‘Abd

al-Rahman ibn ‘Awf &4k guarantee entrance into paradise for himself?

1 See also, Tadrib al-Rawi, vol. 3 pg. 58-59 with footnotes of Shaykh ‘Awwamah. Also see Majma“ al-
Zawaid, Hadith: 14889 and Kashf al-Astar, Hadith: 2586-2587
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11. The permissibility of expressing one’s concerns to others.

12. Taking hold of and pacifying one’s own concerns thereby boosting ones’

self-esteem is highly regarded.

13. The virtuous acts of the heart are worthy and honourable.
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The Seventh Narration

‘Urwah said:
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Rastlullah Jzs.&ai- said at the Battle of the Trench, “Who will go and bring

me news of the Bant Qurayzah?”

Zubayr =&z mounted his conveyance and returned with their news.
Rastlullah Jzseesie repeated the same question on three occasions. At each

time Zubayr & responded to his call.

Rastlullah Jsesie then said to Zubayr was, “May my parents be sacrificed

for you.”

He then said, “Every Prophet has a near disciple, my disciple is Zubayr, my

cousin.”t

This Hadith has been recorded with a reliable chain of narration thus in Musannaf
ibn Abi Shaybah. This narration is considered as Mawsil by the scholars of Hadith
even though it is the form of a Mursal narration here. Imam Bukhari, Muslim, and
others have recorded a similar narration from Urwah —from his brother, ‘Abd
Allah ibn Zubayr 245, He had witnessed the battle as a child.

Commentary and Lessons Learnt from this Narration:
1. There lay great virtue for Zubayr ibn al-‘Awwam & in this narration;
his selection as a close disciple of Rastlullah is«&die, Imam Aba Hafs

ibn Shahin says, “This virtue is specific to him, no one besides him has

received this honour.”

1 Musannaf ibn Abi-Shaybah, Hadith: 32167.
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. Another great virtue for him is the statement of Rastlullah s

directed to him, “May my parents be sacrificed for you.”

. His strength of faith, heart, and trust in Almighty Allah shines through in

this narration.

. His quick response to the request of Rastlullah 454 during days
of hunger, fear, and battle is the reason for receiving these two great

accolades. And Allah 4%%=2 knows best.

. Question: Why is the title of Disciple/Helper specific to him whereas the

other Sahabah #:4i5 too were such?

Answer: The battle of Khandaq was unparalleled in the ferocious attack
mounted from the many Arabs and Jewish tribes. The hearts of the Muslims
had reached their throats and their eyes shifted in fear. At this fragile and
fearful time Rastlullah i gave the call for a man to embark on a
stealth mission in ascertaining the position of the Banti Qurayzah. The

first to respond to this call was Zubayr ibn al-‘Awwam &8s,

This act of his mirrored the act of the disciple of Tsa #2i, Imam Nasa'T has
recorded the following authentic narration in al-Kubra on the authority of
Ibn ‘Abbas zedis:
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When Allah &<z intended raising Tsa st to the heavens, Tsa sk
approached twelve of his companions with water dripping from his head
whilst they were in a house. He then said to them, “Which one of you is
prepared to take on my appearance, be killed in my place, and share my

status?” The youngest from amongst them stood to assume this task. He
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then told him to sit. After asking for a second time the same young man
stood, again Tsa sz told him to sit. On the third time when the young
man stood, Tsa p=it said, “Then so it will be you.” The appearance of Tsa
32k was then shadowed on to him and Tsa szt was raised by way of a
skylight in the house. The Jews hunting him came and took the young man

with his appearance, killed him thereafter crucifying him.!

6. The disciples of Tsa 3@k were known as his Hawariyyin due to the white
clothes they wore as narrated by Ibn Jarir and Ibn Abi Hatim with an

authentic chain of narration from Ibn ‘Abbas &zgiz,
Ibn Jarir further says:
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They were recognised as the companions of Tsa sz as he had taken them
in as his companions and helpers. The term (hawariyyin) therefore stuck.
It then came into use to refer to the helpers and companions of a man.
Rastlullah Jzesie therefore referred to Zubayr wais as his hawart.?
7. The reference Rastlullah A4 made to Zubayr 4% “my cousin” was
in effect an understanding of honour and relation being passed on to the
ummah. Therefore, those that opposed him and were killed will have their

abodes in hell as supported by the narration of ‘All &4 in al-Musnad. As

for those that reviled him, they will have their share of the narration:
43S el o
Cursing a believer is like murdering him.*
1 See also, Al-Bidayah wa al-Nihayah, vol. 2 pg. 92.
2 Tafsir al-Tabari, Strah Al ‘Imran: 52.

3 Sahih al-Bukhart, Hadith: 6105.
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8.

10.

11.

12.

13.

The narration shows the permissibility of sending an unaccompanied man

on a mission as well as of travelling alone.

In the event of a few individuals gaining booty, it will be distributed
evenly. Rastlullah il sent Zubayr 4285 on a mission and called him

a ‘helper’.

The wisdom of Rastlullah = as a leader becomes evident from this
incident. He did not specify anyone for the mission, especially since they
were gripped with fear. Rather, he asked for a volunteer, thereby calming

the nerves of the rest.

The narration shows the importance of domestic intelligence, seeking out
those that threaten internal security and taking the necessary steps to
deal with them. Rastilullah #5.£4( sought out a spy on three occasions to
investigate the affair of the Jewish tribe, the Bant Qurayzah. The Jewish
tribe has broken its accord with the Muslims and had joined forces with

the confederates. Thus, steps were taken to deal with them accordingly.

The most effective method of acquiring intelligence of domestic state

enemies and hypocrites is by deploying a trustworthy and intelligent spy.

A leader must appoint brave and trustworthy men to worthy positions.

Their presence is a great boon against the enemies of the ummah.
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The Eighth Narration
Zubayr ibn al-‘Awwam %4 said:
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On the day of (the battle of) Uhud, the Messenger of Allah iz.&i% wore two
coats of mail armour. He tried to get up on a boulder, but was not able to,
so Talhah =as squatted under him, lifting the Prophet Js<&5i upon it, so
that he could sit on the boulder. Rastlullah is-&ite said, “It (Paradise) is
obligatory for Talhah.™

The chain of narration is sound, Imam Tirmidhi has recorded and many scholars

have authenticated it. Muhammad ibn Ishaq has specified hearing the narration

in his book of Sirah.

Commentary and Lessons Learnt from this Narration:

1. There lay great virtue for Talhah ibn ‘Ubayd Allah &% in this narration;
Rastlullah Js&d= gave him the glad tidings of entry into Jannah. The
scholars have said, the statement, ‘It (Paradise) is obligatory for Talhah,

means, he has done such an act that guarantees his entry into paradise.

2. Another virtue in favour of Talhah ibn ‘Ubayd Allah 255 is in the climbing

of Rastilullah 5.4 upon his back.
3. Imam Bukhari has narrated on the authority of Qays ibn Abi Hazim:
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1 Jami* al-Tirmidht, Hadith: 4103.
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I saw Talhah’s paralyzed hand with which he had protected the Prophet

(from an arrow).!
The following narration of ‘A’ishah is recorded in Musnad al-Tayalist:

W any B ol LT (3 TG L cBdb gy S 30 B S SamTo g S3IB S Ll
6l oo Lol o lb anensl onlad U5 1315 2 1o g Bon 5 i oy ST 5T 5T 510 g 5 s 401316 il

When the Day of Uhud would be mentioned, Abii Bakr a5 would weep
and say, “That entire day belonged to Talhah.” He said, “We came to Talhah
on that day and found him to have seventy-odd spear, arrow, and impact

wounds with his finger cut off. We treated him as best we could.?

4. This narration goes to prove the bravery and deep seeded faith of Talhah
#24diz with the Day of Uhud being dedicated entirely to him by Abt Bakr
245, Dear reader, can you fathom the immense quality and quantity of
good deeds that will be recorded and given to Talhah 4k on the Day of
Qiyamah?

This narration furthermore goes to show that hatred for Islam and the
Muslims has possessed a man who reviles and sees as apostate this Noble

Companion, Talhah %5,

The Sahabah #:5is were flagbearers of this pristine faith, they defended
it, and conquered the east and the west by it. Talhah i lost the use of
his limbs and fingers in defending Rastlullah 4. He eventually gave
his life for the faith! Who can possibly think this pure soul to have become
a hypocrite or apostate? Yes, hypocrisy and apostasy can be understood
with regards to the wicked Batiniyyah; enemies of Rastlullah Fs«&ife,

who stoop to reviling the Companions.

1 Sahth al-Bukhart, Hadith: 3518.

2 Musnad al-Tayalisi, vol. 1 pg. 8.
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5. The narration depicts how Talhah & defended Rasilullah is<edfe in

battle and in lieu was rewarded by martyrdom.
ol ior n el 2l
Actions are recompensed by the like thereof.

Rasilullah iz« is reported to have said:
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Whomsoever wishes to witness a martyr walking the earth should look at

Talhah ibn ‘Ubayd Allah.!

This was to favour him with a boon that is generally specific to the
Prophets; preservation of the body after death. Ibn ‘Asakir has narrated
on the authority of ‘A’ishah bint Talhah, that she saw her father in a dream
instructing her to move his body as rainwater had disturbed the ground
around it. When his body was exhumed thirty years after his death, it was

fresh with no sign of decomposition. He was then buried in Basrah.?

6. The spirit of striving in the path of Allah d&%=2, love for Islam, and
strength of Tman was imbued so deeply into the hearts of the Sahabah
#2485 that after the glad tidings of paradise was afforded to them, they
continued striving and holding firmly on the din till they breathed their
last.

7. Rasilullah #s4ie wearing two sets of mail armour was in conformity to

the command of Allah Jd&8ez.:

1 jami' al-Tirmidhi, Hadith: 3739.
2 Tarikh Dimashg, vol. 25 pg. 123; Siyar A'lam al-Nubala’, vol. 1 pg. 40; Tahdhib al-Kamal, vol. 9 pg. 258.
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10.

11.
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0 you who have believed, take your precaution!

Aozt

This does not nullify or contradict a person’s trust in Allah d&%2, it is

“Zo37]

complying to the command of Allah d&%s2 in making use of means.

. Itisthe responsibility of the leader to make use of the appropriate defences

available to him in defending the Muslims. Similarly, issuing and using

defence protocols is his duty.

Humility in general and humbling oneself for his fellow Muslim in
particular forms part of a sublime character and breeds a strong sense
of brotherhood. Talhah #zdis brought alive the following verse with his
courageous and humble actions:
s Ui e 2t s iy an 93 i
Muhammad is the Messenger of Allah; and those with him are forceful against the

disbelievers, merciful among themselves.”

Expending one’s energy in carrying out good actions in times of difficulty,
trials, and tribulations - generally - holds more reward compared to doing
the same in times of ease. The texts of the Qur'an and Ahadith support
this.

Is it recommended for one who has been helped greatly to do his utmost,

by whatever means he has, in returning the favour.

1 Sirah al-Nisa”: 71.

2 Siirah al-Fath: 29.
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The Ninth Narration
‘AlT ibn Abi Talib s related:
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I never heard the Prophet Zs<zif= mentioning both of his parents being
ransomed for anyone except for Sa‘d. On the Day of Uhud, I heard him

saying, “Shoot Sa‘d, may my father and mother be ransomed for you.”

Imam al-Tirmidht has recorded this narration. Imam al-Bukhari and Muslim have

narrated it by way of Sa'd ibn Ibrahim.
Commentary and Lessons Learnt from this Narration:

1. Thereis great virtue for Sa‘d ibn Abi Waqqas 245 in this narration with the

statement of Rastilullah As«&4fe, “May my parents be sacrificed for you.”

2. The great Companion and eminent personality of the Ahl al-Bayt, ‘Alf ibn
Ab1 Talib dis, bears witness to the virtue of Sa‘d ibn Abi Waqqas s in

this narration. He further goes on to say he has never witnessed Rastlullzh

54 saying, “May my parents be sacrificed for you” to anyone else.

3. Another virtue in favour of Sa‘d &k is his shielding and protecting
Rastlullah Az, He would shoot arrow after arrow on the Day of Uhud
whilst shielding the Prophet of Allah s,

Imam al-BukharT has indicated towards this by establishing the chapter,
‘The shield and shielding oneself with the shield of his companion." Ibn al-
Hajar has commented on this chapter heading by saying, “The placement

of this narration here is not clear as the narration does not conform to
1 Sahih al-Bukhari, Hadith: 2902.
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the chapter heading” However, this comment of Ibn al-Hajar is perhaps
unfounded as Rastlullah iz did shield himself on the Day of Uhud

with the archers as is clear from the narration of Abt Talhah zedis:
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Abu Talhah =gz was a strong, experienced archer who used to keep his
arrow bow strong and well stretched. On that day he broke two or three
arrow bows. If any man passed by carrying a quiver full of arrows, the
Prophet s« would say to him, “Empty it in front of Aba Talhah.” When
the Prophet is.&5i- stated looking at the enemy by raising his head, Aba
Talhah a5 said, “O Allah’s Prophet! May my parents be sacrificed for you.
Please don't raise your head and make it visible, lest an arrow of the enemy

should hit you. Let my neck and chest be wounded instead of yours.”

4. Exertingone’s effortsin defending the faith is of the greatest characteristics

of a man. It guarantees the love of Allah d$%sz and his Messenger

5. The use of the bow and arrow was of the strongest weapons, and many
archers were deployed by the enemies of Islam thereby increasing their
ability to cause wide spread damage. Mastering this skill was therefore
a means of great assistance to the cause of Islam. Rastilullah As«&ife is

reported to have said:
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Know well, strength lies in archery. Know well, strength lies in archery.

Know well, strength lies in archery.?

1 Sahth al-Bukhart, Hadith: 3600.
2 Sahth Muslim, Hadith: 1917.
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It was perhaps for this reason - and Allah %% knows best - that

Rastlullah 5.&4 honoured Sa‘'d ibn AbT Waqqas #&s saying to him,

“May my parents be sacrificed for you.”

. Sa'd ibn AbT Waqqas #2455 narrates regarding himself as reported by Imam
Bukhart:
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The Prophet 55<&4fi> took out a quiver (of arrows) for me on the day of

Uhud and said, “Shoot; may my father and mother be sacrificed for you.”

. One who reviles or speaks ill of Sa‘d ibn Abl Waqqas %4 has done so to
a man whom Rastlullah 524 revered enough to say, “May my parents
be sacrificed for you.” How wretched would one be to insult this august

Companion?

. The traditions are many and successive which encourage mastering the
skill of archery and using it on the battlefield. Some of the scholars have

even dedicated entire books to the subject. Rastlullah is«&dfie has said:
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Whoever shoots an arrow in the path of Allah, whether it reaches the

enemy or not, will receive the reward of freeing a slave.?
Another narration states:
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Whoever shoots an arrow in the path of Allah and it reaches the enemy, his

stage in Jannah will be raised.?

1 Sahih al-Bukhari, Hadith: 3829.
2 Al-Nasa’f, Hadith: 3142.
3 Musnad Imam Ahmad, Hadith: 19321.
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Sa'd ibn Abl Waqqas 4 holds a great position in the history of archery in this
ummabh. The narrations of both Sahih al-Bukhart and Sahih Muslim:
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I was the first amongst the Arabs who shot an arrow in the path of Allah.!
An honour that can be surpassed by no one.

9. Some scholars have deduced from the following statement of ‘Al ibn
Ab1 Talib #2455: “I never heard the Prophet 5:&4{= mentioning both of
his parents being ransomed for anyone except for Sa'd,” that Rastlullah

Jz:824{= has only been recorded to have said this for Sa‘d s,

However, the statement of ‘All %4 does not necessitate this. ‘All ze&is
says “I have never heard”, thus negating him hearing Rastlullah zs.a-
saying this for someone else, not the existence of it. This narration is
an example of the deep understanding of ‘Alf #2555, he did not negate it

entirely as there have been others.

Yes, another narration from him goes thus, “Rastlullah A== did not
mention both his parents being ransomed for anyone besides Sa'd.” This
narration should not be taken on its face value though as the narrator
has most probably narrated the general meaning without using the exact
wording, which resulted in the ‘I have never heard’ being omitted. The

narrations which explicitly mention ‘I have never heard’ is recorded by

the scholars of hadith (huffaz).
Even if the wording, ‘Rastlullah 45424 did not mention both his parents

being ransomed for anyone besides Sa'd’, was deemed as mahfiiz, then

too it would not be contradictory as the meaning would be, ‘He did not

1 Sahih al-Bukhart, Hadith: 3728; Sahih Muslim, Hadith: 2966.
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10.

11.

mention both his parents being ransomed for anyone besides Sa‘d’ on that

day.

All the above contentions have been mentioned by the various scholars,

however a more suited answer - and Allah 3% knows best - to the

narration is as follows:

The following narration has been recorded in Musnad Aba Ya‘la on the

authority of Sa‘d ibn AbT Waqqas #&s himself:

#byqﬁi—kjw&\w—w\dj«)@—?b

Rastlullah Zs.&s did not mention both his parents being ransomed for

anyone before me.!

Therefore, the narration of Rastlullah 5.4 mentioning his parents

being ransomed for Zubayr ibn al-‘Awwam #2555 at the Battle of Khandaq

remains sound. The intent of ‘Al £z would then be to establish Sa‘d zegi
as the first recipient of this honour and not the only one. This too proves a
great virtue in favour of Sa'd ibn AbT Waqqas &,

Statements recorded of ‘Umar #&ks and Hasan Basrl &z show the
impermissibility of mentioning others being ransomed. However, these
statements are not authentic as opined by Imam Abu Ja‘far ibn Jarir in
Tahdhib al-Athar. Even if it were said to be authentic, it would simply
mean that the narrations wherein Rastlullah is.£4> had done so did not

reach them.

This narration depicts the sincerity of the Sahabah %24k in defending the

Islamic faith.

1 See also, Siyar A'lam al-Nubala’, Sa‘d ibn Abi Waqqas, pg. 98.
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12. There is indication in this narration that the Sahabah #:8is enjoy different
stages. However, that being said no one can reach their status even if they
live the lifespan of Nih ¥ and do countless good deeds.

13. Ibn al-Battal writes:
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This narration proves that parents inherently have rights which also
commands their respect even if they are of a different religion. This is
proven from this narration as a man only mentions being ransomed by one
he reveres. Imam Malik has therefore said, “One who hurts the feelings of
a Muslim with regards to his non-Muslim parents will be punished as they

enjoy inherent rights over him.!

1 Sharh Sahih al-Bukhart li Ibn Battal, vol. 5 pg. 97.
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The Tenth Narration
Sa‘'ld ibn Zayd narrated whilst in a group of people:
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The Messenger of Allah iscag- said, “Ten are in Paradise: AbQl Bakr is
in paradise, ‘Umar is in paradise, ‘Uthman, ‘Ali, Zubayr, Talhah, ‘Abd al-
Rahman, Abu ‘Ubaydah and Sa‘d ibn Abi Waqqas are in paradise.”

So he counted these nine and was silent concerning the tenth - so the

people said, “We implore you by Allah, O Abu al-A‘'war, who is the tenth?”

He said, “You have implored me by Allah. Abu al-A'war is in Paradise.”

This narration is sound as narrated by al-Tirmidhi, many other scholars have

commented on its authenticity as well.
The following addition is recorded in the narration of Abti Dawiid and Ahmad:

¢St fas n Juadl s adde il o a1 J gy o g s 4 iy o5 ok dgtad Ul
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The status of one of the men whose face had been rendered dusty in the

company of Rastlullah i is better than the actions of one of you for a

whole life time even if he is granted the life-span of Nih sz,
Al-Tirmidhf has said, “Abu al-A'war is Sad ibn Zayd ibn ‘Amr ibn Nufayl.”

Commentary and Lessons Learnt from this Narration:

1. This narration heralds a great virtue in favour of Sa‘id ibn Zayd «ds; glad-

tidings of entry into paradise.
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2. Another great virtue in his favour is being included in ten of the best men
of the world.

3. Humility was an inseparable quality of the Sahabah #:4iz. Here, Sa‘id ibn
Zayd 485 does not mention himself in the ten persons given glad-tidings
of Jannah until the people ask him on oath. Nobility like this is pretty
much unheard of in today’s times. Every small act of goodness is blown up

to attract the praise of people in the hopes of a stroke to one’s ego.

4. Just as this narration venerates Sa‘id ibn Zayd ds, similarly it speaks
volumes of the status enjoyed by the other nine Sahabah 24k given glad-
tidings of paradise.

5. Question: Why did Rastlullah &40 limit the glad-tidings of paradise to
these ten Sahabah #2485 in this narration even though others were given

similar glad-tidings?

Answer: These ten Sahabah #2555 were of those to who converted to the
faith in its earliest stages. Islam stood and grew on their shoulders. The
call to the one true faith was by their efforts. They were the seeds that
caused the global revolution that was to follow. They were the epitome of
nobility and piety, together with forming a group that protected Islam and
Rasilullah Zs<&die, Companionship was redefined through them, never
was a prophet supported by companions as valiant and noble as them.
Most of the other Sahabah 224k entered the fold of Islam through their

pains and the Islamic empire spread, conquering, under their leadership.
Only hypocrites and individuals with filth in their heart harbour ill feelings
towards them and only ignorant and dense ones despise the number ‘ten’

due to these Sahabah #zdis,

Ibn Taymiyyah says:
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6.

10.
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If there were ten men in the world steeped in disbelief more than anyone

else, then too, indifference to the number would be a futile exercise.!

Thebelief of ‘The Ten Sahabah #24is’ given glad tidings of Jannah is integral
to a Muslim. It is with this proper belief that he will meet his Creator; Allah
Jdg8ez, This belief is a result of the specific text of this narration together
with it being a great virtue for the ten Sahabah #24is. The scholars of past
and present have included the discussion of these ten Sahabah #: in

their writings of theology, merits, and traditions.

All ten Sahabah #2455 mentioned are of the Quraysh. This affords the
Quraysh great virtue over other tribes, the Sahabah #2&%s over other
peoples, and the Arabs over other nations. And this is the bounty of Allah

K\ rgos

d58ez, which he gives to whom he wills.

This narration is a sign of the true prophethood of Rastilullah &&=, He
gave them glad tidings of Paradise after which they remained steadfast
on their faith in the most complete manner. Furthermore, no weak or
authentic source has recorded any act of theirs which would result in

one’s expulsion from Jannah.

This narration has some words omitted from it as is established through
other chains of narration. In other narrations the word ‘Jannah’ is repeated
after each Companions name. This clarifies the doubt some unfortunate
souls and factions have rumoured regarding some or all these Sahabah

The true status of the Ahl al-Sunnah wa al-Jama‘ah can be understood

from this narration. They believe in this narration of Rastlullah izs.&ife

conforming to the verse of the Qur’an:

1 Minhdj al-Sunnah, vol. 1 pg. 39.
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11.

12.
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And [there is a share for] those who came after them, saying, “Our Lord, forgive
us and our brothers who preceded us in faith and put not in our hearts [any]

resentment toward those who have believed.”

This belief and stance of the Ahl al-Sunnah wa al-Jama‘ah goes against
those misguided factions which hold extremist beliefs regarding the
Sahabah #:4ks, either by going beyond the limits in their love for them
or by branding some or most as disbelievers. The Ahl al-Sunnah wa al-
Jama‘ah love all the Sahabah #24k5 whilst interpreting the mistakes of the

Sahabah #:455 as mere lapses of judgement; a result of being human.

Another lesson learnt from this narration is the importance of fulfilling
the oath taken by a fellow Muslim.

The belief shared by the Ahl al-Sunnah wa al-Jama‘ah as explicitly stated
by the scholars of the past and present is that the most honoured amongst
the Sahabah #24is are the Four Khulafa’, followed by these ten Companions
mentioned by Rastlullzh #5.&4z, then those that took part in the Badr
campaign, and then the Companions that took the pledge under the tree.

Al-Saffarini composed the following couplet:
sl Jal o5 sy Jals 3l B fas Y6 s

And then the most honoured are the rest of the ‘ten’

Those of Badr and then those of the Tree.

1 Siirah al-Hashr: 10.
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The Eleventh Narration
Hasan al-BasrT narrated:
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Hasan a5 faced Mu‘awiyah =g with military squadrons like mountains.

‘Amr #=355 said, “By Allah! I see military squadrons that will not turn back

until they kill their opponents.”

Then Mu‘awiyah & said, - and by Allah he was the better of the two - “O
‘Amr! If these people are killed then who will assist me with governing the
people, who will assist me with their women, who will assist me with their

vulnerable?”

Then he sent to him two men from the Quraysh, from Banu ‘Abd al-Shams
(tribe); ‘Abd al-Rahman al-Samurah and ‘Abd Allzh ibn “Amir ibn Kurayz.
He said (to them), “Go to this man and present (the option of a peace treaty

to him), request him, and plea to him!”

They went to him, got his audience and pleaded with him and requested

from him.
Hasan ibn ‘All =g said, “We are the Banii ‘Abd al-Muttalib, we have

acquired some of this wealth and this Ummah has squandered a lot of its
blood.”
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They said, “He offers you ‘this and that’ and requests from you ‘this and
that’””

He said, “Who will guarantee for me this (the fulfilment of this

agreement)?”
They said, “We guarantee you that.”

He did not ask them anything except that they said, “We guarantee you
that.”

He then entered into a peace treaty with him.

Hasan says, | heard Abl Bakrah s saying, “1 saw the Messenger of Allah
ds4f on the pulpit, and Hasan «&i was with him. He would turn to the
people sometime and turn to him (Hasan) sometimes, and he said, ‘This
son of mine is a leader (Sayyid) and Allah ds4=2 may make peace between

]

two large groups of Muslims through him.

The statement of Hasan al-Basri &4z, ‘And by Allah he was the better of the two,

refers to Mu‘awiyah &4 being better than ‘Amr ibn al-‘As &8s,

Commentary and Lessons Learnt from this Narration:

1. There is great virtue for Hasan 44 recorded in this narration as one to
reconcile between two groups, both claiming right to the khilafah. The
Islamic principle of unity cannot be stressed enough just as the disdain
for disunity cannot be clear enough. Those who cause disunity receive no
praise from any sacred texts as opposed to those who champion the cause

of harmony.

2. Imam Abu Hafs ibn Shahin says, “This virtue is specific to Hasan &,
no one from amongst the Sahabah #2dis has been afforded the title of

‘Sayyid’ by Rastlullah 4z« besides Hasan 22dis.”

1 Sahih al-Bukhari, Hadith: 2557.
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The title of ‘Sayyid/Leader’ here is not applicable in every sense of the
word at every occasion as there are other instances where the same word
was used to describe other Sahabah #24i5. For example, Rastilullah Az«
instructed the Ansar to stand for their ‘Sayyid’; Sa'd ibn Mu‘adh.!

3. Abu Bakr al-Bayhaqt says in al-I'tigad, “Sufyan says, ‘The portion of the
narration, two large groups of Muslims, pleases us to no end.” The Shaykh
says, “The reason it pleased him so much was that Rastlullah Assife
called both opposing groups Muslims. In this narration there is a prophecy
that predicts Hasan #dis giving over the right of khilafah to Mu‘awiyah

4. The greater the right a person gives up the greater recompense will be.
Hasan &8s gave up his right to khilafah in this world which raised him to

be the leader of the youth in Paradise.
ol ior n el 2
Actions are recompensed by the like thereof.

5. This narration teaches us to mention the feats and achievements of the
Ahl al-Bayt in the khutbah.

6. This narration is a sign of the true prophethood of Rastlullah .. He
prophesied the event that took place thirty years later.

7. The narration states, “squandered a lot of its blood” meaning much killing
has taken place amongst the ummah. The wisdom of Hasan s shines
through here, he pacified the uncertainty of the masses by empowering

them and distributing wealth amongst them.

1 Sahih al-Bukhari, Hadith: 5907.
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8.

10.

11.

Subhan Allah! Hasan &l is undoubtedly a leader of greatness. The
leader of unity and love. The books of history will forever remember him
as someone who played an integral role in uniting the ummah in what
has come to be known as ‘Am al-Jama‘ah (the year of reconciliation). The
Muslims were overjoyed by this unification after having split into groups,
bringing back the Muslim armies as one, conquering lands and fighting

the enemies of Islam.

. This narration shows the permissibility of electing a leader whilst there

are others worthier of the position.
Ibn al-Hajar says:
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The general usage of the word ‘son’ can be for the ‘grandson’ (Daughters
son). And there has been consensus that the wife of the grandfather, i.e.
father of the mother, will be haram on the grandson (i.e. the son of his
(the grandfather’s) daughter (who is the mother). And similarly, the wife
of the grandson will be haram upon his maternal grandfather. (One cannot
marry his mother’s father’s wife, and the maternal grandfather cannot

marry the grandson’s wife.)!

Abu Dawid has recorded the following addition to this narration, “Mahdyi,
who will emerge at the end of times will be from the progeny of Hasan

5Tt 29

#4ks” This added portion is considered weak. If it is established as
authentic though, it would raise a pertinent point; Hasan 2455 gave up the
khilafah for the sake of Allah d%%=:2, he was therefore recompensed with
it returning to his progeny at the end of times. This reign at the end of
times will be of the whole earth, spreading peace and justice throughout,

just as oppression and anarchy had been widespread.

1 Fath al-Bari, vol. 13 pg. 72.
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12. Following the traditions of the Ahl al-Bayt in securing peace is by firstly
resorting to reconciliation. Those that claim to follow them but have no

intent of reconciliation are false in their claims.
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The Twelfth Narration
Hudhayfah 8 said:
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My mother asked me, “When do you plan to meet the Prophet iz.z=?”

I said, “I have not had a planned time to see him since such and such

time.”

She rebuked and reviled me, so I said to her, “Let me go to the Prophet
Aseife so that I may perform Maghrib (prayer) with him, and ask him to

seek forgiveness for you and 1.”

So, I came to the Prophet #s:£4-, and I prayed Maghrib with him, then he
prayed until he prayed ‘Tsha. Then he turned and left, I followed him and
saw someorne come to him and speak in a soft tone. He then heard my voice
and said, “Who is this?”

Isaid, “Hudhayfah?”
He asked, “What is your need?”

I told him what had occurred, and he said, “May Allah forgive you and your

mother.”
He then said, “Did you not see someone had come to me?”

I replied in the affirmative.
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He said, “Indeed, it was an Angel that never descended to the earth ever
before tonight. He sought permission from his Lord to greet me with peace
and to give me the glad tidings that Hasan and Husayn are the leaders of
the youths of the people of Paradise and that Fatimah is the leader of the

women of paradise.”

The chain of narration is authentic. Imam Ahmad and others have recorded it

through different chains, from Hudhayfah #&is and others.

Commentary and Lessons Learnt from this Narration:

1. There is explicit mention of Hasan and Husayn &4 being the leaders of

the youth in paradise. This is a great accolade to the Ahl al-Bayt.

2. This narration stands as proof for those that opine Fatimah @aidiss to be the
most virtuous of women. Other narrations such as this and the fact that

she is the daughter of Rastlullah &4 strengthens their view.

3. Fatimah @&is being the leader of the women of Paradise, as is in this
narration, refutes the notion of those who believe in the prophethood of

women, as the status of a pious person cannot be greater than a prophet.
4. Making haste in giving glad tidings to the Ahl al-Bayt is a favourable quality.
5. The virtue of one who is a source of pleasure for the Ahl al-Bayt.

6. To always greet those of the Ahl al-Bayt first. However, if someone has
cut communications then the individual of the Ahl al-Bayt will greet first
as this is amongst the noble traits referred to in the narrations. Together
with it being a trait of nobility it is the start of reconciliation which Hasan

42 53

24k is a champion off as seen from the Eleventh Narration.

1 Musnad Imam al-Ahmad, Hadith: 22818.
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7.

10.

11.

12

This narration is a sign of the true prophethood of Rastlulldh Fsife.
He prophesied they would grow into the prime of their youth and be the
leaders of the youth of Jannah whilst they were still young children.

This narration portrays the immense love the Angels have for the Ahl al-

Bayt.

The inspiring nurturing of the Sahabah #2ds in inculcating the love of
Rasalullah 1544z, Rastlullah As.&4(e mentioned the Angel’s message to

Hudhayfah #2di; alesson to the ummah that loving his family is loving him.

Rasilullah 45440 was a human and as such some things remained out
of his knowledge. His knowledge was not all-encompassing as is the
knowledge of Allah d5%=., He therefore asked, “Who is this?” to which
Hudhayfah 45 replied with his name. The eminent personalities of
the Ahl al-Bayt, the Imams, were more so not keepers of divine all-

encompassing knowledge.

This narration indicates to a great virtue of ‘Al 22455 that no one else can
match. He was married to the leader of the women in paradise and his

sons are the leaders of the youth in Paradise.

. A condensed version of this narration appears in Sunan al- NasaT al-Kubra

and other books by way of Abti Sa'ld 4. The wording of this narration

is as follows:
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Hasan and Husayn are the two leaders of the youth of Paradise, except for

the two cousins, Tsa ibn Maryam and Yahya ibn Zakariyya.

Hakm ibn ‘Abd al-Rahman is a narrator in this chain. Whilst some have
recorded him having a weak memory and weak, there remains consensus

that the Prophets ¥k enjoy a higher status than the pious.
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The Thirteenth Narration
Abt ‘Uthman reported:
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Allah’s Messenger Js<z4e sent ‘Amr ibn al-As @& as the commander of the
troops of Dhat al-Salasil. ‘Amr ibn al-As said, “On my return I came to the
Prophet Js:£4 and said, “Who do you love the most?”

He replied, “A’ishah.”

I said, “From amongst the men?”

He replied, “Her father.”

I said, “Who after him?”

He replied, ““Umar.”

Then he mentioned the names of many men, and I became silent for fear

that he might regard me as the last of them.”

Imam al-BukharT has recorded this narration. It is considered Mawsil by the
scholars of Hadith even though it is the form of a Mursal narration here. This
is established by the statement of ‘Amr ibn al-As 4%, “I came to the Prophet
Asadedfe and said”

Imam Muslim has narrated it from Khalid ibn ‘Abd Allah — from Khalid al-Hadha’

— from AbT ‘Uthman who said, “‘Amr ibn al-As %24 informed me...”.

1 Sahih al-Bukhari, Hadith: 4100.
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Commentary and Lessons Learnt from this Narration:

1. There is great virtue for Abl Bakr % in this narration; he is the most

beloved of all men to Rastilullah dssksfe.

2. Similarly, there is great virtue for ‘A’ishah Siddigah @& in this narration;

she is the most beloved of all women to Rasiilullah s,

3. Furthermore, there lay great virtue for ‘Umar &5 being only second to

Abu Bakr £24% in status.

What depravity leads some people then to hate and revile the most beloved
individuals to Rastlullah ds.esie?

4, This narration holds much praise for ‘Amr ibn al-As &, Rastlullah
dssudedie gave him command over the army at Dhat al-Salasil. This army
had some of the great Sahabah #z&is. Abt Bakr, ‘Umar, ‘Uthman, ‘Ali ibn
Abi Talib, the Ten given glad tidings of Jannah, and those who participated
in Badr #24 all formed part of this army under the command of ‘Amr ibn

al-As ze4s,

5. Question: Why did ‘Amr ibn al-As &l ask Rasilullah Asaedfe this

question?

Answer: When Rastilullah 454 gave him command of the army in
which there were the most noble Sahabah #:4is, he thought that perhaps
he was the most beloved to Rastlullah &4, He asked this question to
Rasilullah is<&4ie so he may know without a doubt if it were true or not.

This reasoning is understood from the narration of al-Bayhagqi in al-Dala’il.
Rastlullah Fz.&4 then answered him, impressing on him that receiving

a post of higher status does not equate total higher status over those who

believed in the initial stages of the faith.
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The narration of Ibn Abi-Shaybah, Tahawi, and Tabarant record his reason
for asking the question, his fervour to love those whom Rasiilullah Az«

loves. Both reasons can be simultaneously implied.

. Another great accolade to the name of ‘Amr ibn al-As &5 is his
appointment as general of an army whilst only having accepted the
faith recently. This illustrates the confidence of Rastlullah As.&dfe in
him together with his true belief. Only those who are true in faith and
hold exemplary virtues can be given a position afforded to ‘Amr ibn al-As

i,

. The unhesitating conformity of the Sahabah 24 to the commands of the
SharTah can be understood from this incident. The great Sahabah #ziis
accepted the decision of Rastilullah s+ of appointing ‘Amr ibn al-As
il as their leader without any reservations even though he had only
recently accepted Islam. According to other narrations they obeyed him
even in those matters where their opinion differed with his. They listened
and obeyed him as their leader; a sign of their submission to the command
of Rastlullah Asdfe,

. Imam al-Zarkashi writes in al-ljiabah, whilst mentioning the virtues

particular to Umm al-Mu’'minin ‘A’ishah al-Siddiqah wedis:
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The obligation to love her is on every person. When Fatimah @i came

to Rastlullah Fs<si-, he said to her, “Don’t you love whom I love?” She

replied in the affirmative. Rastlullah isste then said, “So then love
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this one.” Meaning, ‘A’ishah s, This command of Rastlullah st
apparently implies obligation. Furthermore, ponder over the difference
in tone of Rastlullah &.zsi-. When ‘A’ishah a5 got her menses in Hajj
Rastlullah Z-4ie said, “This is something which Allah has ordained for all
the daughters of Adam.”? However, when Safiyyah s got hers Rasalullah

sz said, “You will delay us.”
9. Similarly, he further writes:
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Whoever slanders her will leave the fold of Islam due to the explicit texts

of the Qur’an that speak of her innocence.

Al-Khawarizmi writes, “If one slanders ‘A’ishah g with the allegation
of adultery, he will become a disbeliever contrary to him doing the same
to the other Wives of RasTlullah iz, as the Qur'an explicitly mentions

her innocence.”
Imam Malik says, “One who reviles her will be executed.”
Abi al-Khattab ibn Dihyah writes in Ajwibah al-Masa’il, “The statement of
Imam Malik is supported by the Qur'an. When Allah dssz references the
false statements of polytheists regarding Him in the Qur’an, He mentions
1 Sunan al-Nasa'7, Hadith: 3944,
2 Sahth al-Bukhart, Hadith: 305.

3 Sahih al-Bukhart, Hadith: 6157.
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His own purity. Similarly, when referencing ‘A’ishah wais he mentions His
purity. When the polytheists placed allegations on Allah d%#=:, He revealed
His purity and when allegations were leveled against ‘A’ishah @i, He

revealed His purity.!

10. This narration shows the permissibility of having one lower in status as a
leader over one higher in status. Especially when the former has abilities

specific to the task at hand.

11. The farsightedness of Rastilullah #%4£4ike becomes apparent in giving the
post of leadership to ‘Amr ibn al-As #&is. The Muslims were victorious in
this battle by his leadership and Rastilullah =& later made him the
governor of Oman. ‘Umar &4, during his reign gave him the governorship

of Egypt. In both places he governed with due diligence.

12. This narration establishes the desirability of displaying the deep

connection and love shared by spouses when there is a need.

13. The responsibility of the Imam to contain and embrace men with abilities
of leadership, especially in times of need, thereby leaving the ummah with

opportunities for its future.

14. This narration establishes the weakness of the following tradition recorded
by al-Hakim and al-Tirmidhit:
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The most beloved of people to Rastlullah i<l was Fatimah and from
the men ‘AlL

The chain of this narration has Jami ibn ‘Umayr who narrates Manakir

(conflicting reports).
1 Al-ljabah, pgs. 45-54.

92



15. It is the responsibility of the Imam to elect a strong, brave, and tactical
leader in times of war even though there may be others that may be
more pious or enjoy a higher status than him. In times of battle and war,
strength, bravery, and tactical know how is more important. If piety was
the criterion for electing leaders in battle, Rastlullah iz<&aie would have

appointed Aba Bakr, ‘Umar, or others that enjoyed a higher status #zais.
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The Fourteenth Narration
Abt Hurayrah 85 narrated:
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Allah’s Messenger iz sent an expedition of ten men as spies under
the leadership of ‘Asim ibn Thabit al-Ansari, the grandfather of ‘Asim ibn
‘Umar ibn al-Khattab. They proceeded till they reached a place between
‘Usfan, and Makkah, and their news reached a branch of the tribe of
Hudhayl called Bant Lahyan. About a hundred archers, hurried to follow
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their tracks till they found the place where they had eaten dates they had
brought with them from Madinah.

They said, “These are the dates of Yathrib (i.e. Madinah)” and continued
following their tracks. When ‘Asim and his companions saw their pursuers,

they went up a high place and the infidels circled them.

The infidels said to them, “Come down and surrender, and we promise and

guarantee you that we will not kill any one of you”

‘Asim ibn Thabit; the leader of the expedition said, “By Allah! T will not
come down to be under the protection of infidels. O Allah! Convey our news
to Your Prophet. Then the infidels shot arrows at them till they martyred
‘Asim along with six other men, and three men came down accepting their
promise and convention, and they were Khubayb, Zayd ibn Dathinah and
another man. When the infidels captured them, they undid the strings of
their bows and tied them. Then the third (of the captives) said, “This is
the first betrayal. By Allah! I will not go with you. No doubt these, namely
the martyred, have set a good example to us.” So, they dragged him and
tried to compel him to accompany them, but as he refused, they killed
him. They took Khubayb and Ibn Dathinah with them and sold them (as
slaves) in Makkah. Khubayb was bought by the sons of Harith bin ‘Amir bin
Nawfal. It was Khubayb who had killed Harith bin ‘Amir on the Day (of the
battle of) Badr. So, Khubayb remained a prisoner with those people.

(The daughter of Harith says) “When those people gathered (to kill
Khubayb) he borrowed a razor from me to shave his nether regions and
I gave it to him. Then my son went to him while I was unaware, and I saw
him placing my son on his thigh and the razor was in his hand. I got such
a fright that Khubayb noticed the agitation on my face and said, ‘Are you
afraid that I will kill him? No, I will never do so. By Allah, I never saw
a prisoner better than Khubayb. By Allah, one day I saw him eating of a
bunch of grapes in his hand while he was chained in irons, and there was

no fruit at that time in Makkah.”

95



The daughter of Harith used to say, “It was a boon Allah bestowed upon
Khubayb.”

When they took him out of the Sanctuary (of Makkah) to kill him outside
its boundaries, Khubayb requested them to let him offer two raka’at (units
of prayer). They allowed him, and he offered two raka’at and then said,
“Hadn’t I feared that you would think that I was afraid (of being killed), I
would have prolonged the prayer. O Allah kill them all with no exception.”
He then recited the following couplets:

g,wwosL;JéTy wyiy&;piwj
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L, being martyred as a Muslim,
Do not mind how I am killed in Allah’s Cause,
For my killing is for Allah’s Sake, and if Allah wishes,

He will bless the amputated parts of a torn body.

Then the son of Harith; ‘Ugbah killed him. It was Khubayb who set the
tradition for any Muslim sentenced to death in captivity, to offer a two
raka’at prayer before being killed. Later, when some infidels from Quraysh
were informed that ‘Asim had been killed, they sent some people to fetch a
part of his body (i.e. his head) by which he would be recognized. (That was
because) ‘Asim had killed one of their chiefs on the day (of the battle) of
Badr. So, a swarm of wasps, resembling a shady cloud, were sent to hover
over ‘Asim and protect him from their messenger and thus they could not

cut off anything from his flesh.!
Commentary and Lessons Learnt from this Narration:

1. This narration has many great virtues of Khubayb ibn ‘Adi al-Ansart.

Amongst them are:
1 Sahih al-Bukhari, Hadith: 3858.
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A. Allah 35%=2 completed his sacrifices for Islam with martyrdom.

B. His taking part in the Battle of Badr. Rastlullah s«&4ii= is reported

to have said:
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Perhaps Allah dssez has looked at the participants of Badr and

said, “Do as you please, I have forgiven you.”

C. Supernatural wonders of fresh fruit appearing in a dry landscape
with no fruit in sight for him was the direct help of Allah d&%s2 for

Khubayb 24l when he was imprisoned.

D. His act of reading two raka’at before being martyred was honoured
by Allah 3&%=2. Every Muslim to be killed till the Day of Qiyamah
will do the same.

E. The kind heartedness of Khubayb &k shines through in the
incident of him not harming the child. Buraydah ibn Sufyan states
that they tortured him after imprisoning him as recorded in Fath al-
Bart. Even though they tortured him, he did not take advantage of
their child sitting on his lap with a razor in his hand. His heart was,
just as the other Companions hearts were, clean with no intent of

betrayal or treachery.

Dear reader, what of those who swear and revile these pure Sahabah #z4i?
Is there anything else in their hearts but hatred, treachery, betrayal, and
jealousy? Think for a moment, if this is how they treat the dead, how
would they treat the living?

1 Sahih al-Bukhari, Hadith: 2845.
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2. Similarly, there is great virtue for the leader of this expedition, ‘Asim ibn

Thabit al-Ansari. Amongst them are:

A. His life as a warrior of Islam met its completion with the honour of

martyrdom.

B. His participation in the Battle of Badr. Allah d&#=2 had forgiven

those who participated in Badr as mentioned.

C. His self-honour and ability to stand firm, not giving himself over to

the disbelievers, being killed in the process.

D. Allah d&§%=:. marked his life and death with a privilege of wonder.
Allah 3&%=2 protected his body from the hands of the polytheists
and their intent to mutilate him. The principle is: Actions are
recompensed by the like thereof, and since he didn’t give over his
pure body to the polytheists whilst alive, Allah 3&#8=2 preserved
his body, pure and untouched by the polytheists after his death.
This honour after death too is the way of Allah iS5 favours his
close friends. May Allah d&%=:2 make us amongst his close servants.

Amin.

E. Allah d&8a2 accepted his prayer at the time of death as recorded by
another narration of Sahth al-Bukhari, “Allah fulfilled the invocation
of ‘Asim ibn Thabit on that very day on which he was martyred. The
Prophet 44> informed his companions of their news and what

had happened to them.”

3. There is great virtue dedicated to Zayd ibn Dathinah #&&s and the others

that were martyred with him.

4, The resoluteness of the Sahabah #z4& and steadfastness on their faith,

together with fighting for it and giving their lives for Allah d&%=z.,
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5. The books of history have recorded a to-and-fro between the polytheists
and the two Companions; Zayd ibn Dathinah and Khubayb ibn ‘AdT:

The polytheists asked:
Sellal b il 4o © o doso O S ey

Would it please you if Muhammad was being killed and you were with your

family?
They replied:
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By Allah! I would be pained if I were with my family and Muhammad is.zag-

was pricked by a thorn.
Hearing this Abi Sufyan commented:
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I have never seen any people love anyone as the Companions of Muhammad

love Muhammad.
By Allah! These were men of sacrifice, love, truth, and piety!

6. This incident is mentioned with further details in other books of history.

Ibn Ishaq narrates the following in his al-Sirah:
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1 Tabagat ibn Sa‘d, Hadith: 1623; Ma'rifat al-Sahabah, Hadith: 2634.
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When they tied him he said, “O Allah, we have conveyed the message of
your Prophet Z£4=, so convey to him what is being done to us.” He then
made du‘a to Allah dszsz with the following words, “O Allah, count their
number; slay them one by one and spare not one of them.” They then killed

him. Allah #5se have mercy on his soul.

Mu‘awiyah ibn AbI Sufyan says, “I was present on that day with my
father. He threw me to the ground, terrified, when he heard the prayer of
Khubayb.”

They used to believe that if a person lays on his side when a prayer is made

against him, the effects of that prayer will not affect him.

Ibn Ishaq says, “Some of our companions narrated to us, ‘Umar ibn al-
Khattab w=a had delegated Sa‘ld ibn ‘Amir al-JumahT =& to some parts
of Sham as its governor. He would fall unconscious periodically when
amongst the people, which they then complained of to ‘Umar s saying,
‘Our governor is afflicted by an illness’. ‘Umar s asked him of this to
which Sa‘ld & replied, “O Amir al-Mu’minin, I am not afflicted with any
illness, however I was present on the day Khubayb ibn ‘Adi was murdered
and heard his du‘a. Whenever I think of that day, no matter where I am, I

fall unconscious.”

7. This narration establishes supernatural feats for the pious. This is the
belief of the Ahl al-Sunnah wa al-Jama‘ah.

1 Sirah ibn Hisham, vol. 3 pg. 672.
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8.

9.

10.

11.

Spying in the cause of Allah 3542 is also considered as a jihad.

A Muslim has the option of surrendering to the disbelievers when offered
protection. On the contrary if one decides not to give himself over, this too
remains permissible. The former is a concession acted upon and the latter

a determination to die before giving one’s life over to the disbelievers.

Though the polytheists betrayed Khubayb #&is and gave him over to
those who were to kill him, he did not harm the child of the same people
whilst in the position to do so. Rather he took the child’s hand and said to
the mother, “Are you afraid that I will kill him? No, I will never do so.” This

a great lesson that lays the law for Muslim prisoners.

On the other hand, the Qur’an speaks of the nobility of the Muslims to

their prisoners:
155l 3 L e €2 15 2L 30005
And they give food in spite of love for it to the needy, the orphan, and the captive,
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[Saying], “We feed you only for the countenance of Allah. We wish not from you

reward or gratitude.”

The Quraysh of Makkah did not kill him right away nor did they kill him in
Makkah. This was due to them waiting for the sacred months to pass and
being out of the bounds of the sacred haram. The polytheists of Makkah
had an immense amount of respect for the sacred months and places.
Today, Muslims who claim to champion the cause of this faith carry out
indecent acts in the sacred months whilst the pilgrims are carrying out

the rites of their pilgrimage.
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12. Allah 3% tests his beloved servants with many trials and tribulations,
at times by way of being killed even, as is decreed by Him. This is all to
raise their status above the pious too.

13. Showing one’s strength in Allah d&5%=2 whilst going through hardships is
a way of calling to Allah d&%=2, especially in front of the polytheists.
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The Fifteenth Narration
Jabir ibn ‘Abd Allah & said:
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On the Day of the Battle of Uhud, my father was brought, and he had been

mutilated (in battle) and was placed in front of Allah’s Messenger iz«

with a sheet covering him. I went intending to uncover my father, but my

people forbade me; again, I wanted to uncover him, but my people forbade

me. Allah’s Messenger Jz.&ii- ordered the sheet to be lifted.

He then heard the voice of a woman crying and asked, “Who is this?”

They said, “It is the daughter or the sister of ‘Amr.”

He said, “Why does she weep, or let her stop weeping, for the angels had
been shading him with their wings till his body was lifted away.”

In another narration of Sahth al-Bukhari with the following wording:
ESERA P
Then my aunt, Fatimah began weeping.?
This has also been recorded in Muslim from Sufyan, i.e. Ibn ‘Uyaynah.

The narration of Talhah ibn Khirash from Jabir ibn ‘Abd Allah #2245 as recorded in

Tirmidhi has the following wording:

1 Sahth al-Bukhart, Hadith: 1231.
2 Sahih al-Bukhari, Hadith: 1187.
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The Prophet Zs&si said, “Shall I not give you the glad tidings of that with
which Allah has given your father?”

I said, “Yes, O Messenger of Allah.”

He said, “Allah never spoke to anyone except from behind a screen, but He
spoke to your father directly, and He said, ‘O my slave! Ask something from
Me and I shall give it to you. He said, ‘O Lord, bring me back to life so that

I may be killed in Your cause a second time. The Lord, Glorified is He, said,

”

‘I have already decreed that they will not return to life.

He said: Allah revealed the verse, “And never think of those who have been

killed in the cause of Allah as dead. Rather, they are alive with their Lord, receiving

provision™

Commentary and Lessons Learnt from this Narration:

1. This narration has many great virtues of ‘Abd Allah ibn ‘Amr ibn Haram

al-Ansari, Amongst them are:

A. His martyrdom on the Day of Uhud. Rastlullah #s.24d is reported
to have said regarding the martyrs of Uhud:
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I will be a witness for them on the Day of Qiyamah.?

1 jami' al-Tirmidhi, Hadith: 3101.
2 Jami‘ al-Tirmidhi, Hadith: 1036.
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B. The Angels shading him with their wings; an honour, complying to
the command of Allah d&%<:2.

C. The mutilation done to him after his martyrdom.

D. His giving preference to the protection of Rastlullah Fs.ife
and the faith over himself and his many daughters who were his
responsibility. Jabir iz says:
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When the time of the Battle of Uhud approached, my father called
me at night and said, “I think that I will be the first amongst the
Companions of the Prophet i< to be martyred. I do not leave
anyone after me dearer to me than you, except the Messenger
of Allah Zs&ige. I owe some debt, repay it and treat your sisters

favourably.”

In the morning he was the first to be martyred and was buried
along with another martyr. I did not like to leave him with another,
so I took him out of the grave after six months of his burial and he
was in the same condition as he was on the day of burial, intact,

except a slight change near his ear.

E. The narration states, “He spoke to your father directly”. Badr al-
Din al-‘Ayni says, “This is a great virtue in his favour, one that has

not been recorded for any other martyr in the world.”

2. The narration states, “Why does she weep, or let her stop weeping.” This
is due to one of the narrators having a doubt of what exactly had been

said. Another narration of Sahih al-Bukhari though states, “Whether you cy
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or not it will be so...”. Imam al-Nawawr says, “It means that whether you
cry or not, it won’t make a difference. The Angels continue to shade and
honour him. There is therefore no need to cry since he has received such

honour. This was to pacify her”

. “Untilhisbody was lifted away”. In the narration of al-Tayalisi the following
wording appears, “By Allah! The Angels continues shading him with their

wings till you buried him.” Both narrations share a close meaning.

. This narration shows the permissibility of uncovering the face of one who
has passed away as Rastilullah Fs:&4 did not stop Jabir &k from doing
so. Similarly, kissing the one who has passed away is also permissible as
recorded in the books of Ahadith that Rastlullah &5z kissed ‘Uthman
ibn Maz'un &5, Furthermore, Abii Bakr #2485 kissed Rastlullah Az

after his passing as narrated in Sahih al-Bukhart.

. The martyrs are buried in the area they passed away. If the body was taken
elsewhere, it will be returned. In this narration too Rasilullah is«Edie

ordered the body to be lifted, meaning returned to the grave.

. The permissibility of crying over the dead, even if the crying can be heard
as long as it doesn’t take to wailing, slapping, tearing, and doing acts

prevalent in the time of ignorance.

. Those who bear hatred and intend harm for the Sahabah #:&&5 cannot
possibly entertain hoped of mercy from Allah 3&%=z. Their act of

mutilating the bodies after death paints a daunting picture of their souls.

. The desirability of hastening in giving glad tidings to a fellow Muslim

when one becomes aware of such.

. The permissibility of recounting the good of the dead if it doesn’t lead to

false statements and claims.
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10. One of the best forms of giving solace to the family of one that passed
away is by recounting his virtues and mentioning his enviable death.

11. The status of the Sahabah #:dis, especially the martyrs, in the sight of
Allah d%522 and Rastlullah dskdie,
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The Sixteenth Narration
Abii Hurayrah 45 reported:
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The Prophet &4 sent some cavalry towards Najd and they brought a
man from the tribe of Bant Hanifah who was called Thumamah ibn Uthal.

They fastened him to one of the pillars of the Masjid.
The Prophet went to him and said, “What have you got, 0 Thumamah?”

He replied, “T have got a good thought, 0 Muhammad! If you should kill me,
you would kill a person who has already killed somebody, and if you should
set me free, you would do a favour to one who is grateful, and if you want

wealth, then ask me whatever you want.”

He was left till the next day when the Prophet Zs<£4i- said to him, “What

have you got, Thumamah?”

He said, “What I told you, i.e. if you set me free, you would do a favour to

one who is grateful.”

The Prophet s<zie left him till the day after, when he said, “What have
you got, 0 Thumamah?”
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He said, “I have got what I told you.”
On that the Prophet #.&4- said, “Release Thumamah.”

So, he (i.e. Thumamah) went to a garden of date-palm trees near to the
Masjid, took a bath and then entered the Masjid and said, “I testify that
None has the right to be worshipped except Allah, and I testify that
Muhammad is His Apostle! By Allah, 0 Muhammad! There was no face on
the surface of the earth most disliked by me than yours, but now your face
has become the most beloved face to me. By Allah, there was no religion
most disliked by me than yours, but now it is the most beloved religion
to me. By Allah, there was no city most disliked by me than your city, but
now it is the most beloved city to me. Your cavalry arrested me as I was

intending to perform the ‘Umrah. What should I do?”

The Prophet Z&if= gave him glad tidings and ordered him to perform

‘Umrah.

When he came to Makkah, someone said to him, “You have become a
sabi'?”

Thumamah replied, “No! By Allah, I have embraced Islam with Muhammad,
Apostle of Allah. By Allah! Not a single grain of wheat will come to you

from Yamamah unless the Prophet gives his permission.”

Imam al-Bukhart and Muslim have recorded this narration with the addition,

“Thumamah ibn Uthal was the leader of the people of Yamamah.”
Commentary and Lessons Learnt from this Narration:

22 5%

1. This narration has many great virtues of Thumamah ibn Uthal zedis.

Amongst them are:

1 This word was used to refer to those that became Muslim.

2 Sahih al-Bukhari, Hadith: 411
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A. His acceptance of Islam at the hands of Rastilullah &&=, in the

Masjid of Rasiilullah Fzs«ade.

B. His sublime conduct, due to which Rastilullah is<&dfi= hoped he

would accept Islam, and therefore set him free.

C. His Islam led to his people accepting Islam and his embargo a blow
to the polytheists. The strength of his faith in Allah &%= in facing
the disbelievers was second to none. It was him and his people
who fought Musaylamah - The Liar - when he falsely proclaimed

prophethood.

. This narration holds high the status of the Bani Hanifah. Rastlullah
dsdedfie sent a delegation to them primarily for their guidance. If the
Messenger of Allah &4 did not have high hopes of their acceptance,
he would perhaps not have sent the cavalry. The outcome of this was that

the leader and his people accepted Islam.
. Similarly, the narration shows the virtue of the people of Najd.

. The mercy in the heart of Rastlullah As:&ie for all of creation can be
understood from this narration. He overlooked the faults of one who had
fought against him. He treated him well and honoured him. This had such
a profound effect on Thumamah & that he said the above-mentioned
three statements regarding the face, religion, and city of Rastlullzh

Az, This is a perfect example for those in positions of leadership.

. The authority of releasing prisoners without a ransom lies with the Imam.
He has the authority to free, ransom, kill, or enslave prisoners as he sees
fit.

. Those that call towards Islam should be gentle and soft hearted. This

ooy

character is beloved to Allah 45%s2 and produces desirable outcomes.
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7. Permissibility of a polytheist entering a masjid, especially if there is a

need for it.

Ibn al-Mundbhir says in al-Awsat:

I ) s o) ) s e a0l o ol o) 1 ol ol ol J g3 2

The permissibility of a person in the state of impurity entering the masjid
which Rastlullah &s<esi- approved of attests to the permissibility of one

entering who is not in that state.
The following narration of Sahth Muslim gives strength to this view:
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‘N’ishah =g says, Rastlullah &aeaf said to me, “Hand me the mat from

the masjid.”
Isaid, “I am menstruating.”

Upon this he remarked, “Your menstruation is not in your hand.™

Both the above-mentioned quotations indicate to the following verse:

J;?;;;,wfl 2N30E ut,@_;;g)&%_,uawuhw‘,;i;u@ ¢

0 you who have believed, do not approach prayer while you are intoxicated until
you know what you are saying or in a state of janabah, except those passing

through [a place of prayer].*

This verse would then be a law of encouragement not one of compulsion

as some scholars have opined.

1 Sahth Muslim, Hadith: 298.
2 Siirah al-Nisa”: 43.
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10.

11.

12.

13.

14.

. This narration establishes the desirability of bathing after one accepts

Islam.

The greatest act that can affect change and bring about a change of heart
is salah. The recitation therein, its postures, laws, and wisdom leave a deep
impression on one’s heart. This narration depicts the power of salah, a

pillar of Islam, as a means of da‘'wah.

The permissibility of holding a sinful individual in the Masjid. Rastlullah
Jsuedfe restricted a polytheist to the Masjid which had a profound
effect on him, leading to his embracing Islam. A sinful believer would no
doubt benefit and take effect from such a stay. Imam al-BukharT &= has

instituted a chapter regarding this.

The permissibility of punishing through acts of worship. Rastlullah

Jsedie kept him in the masjid and not elsewhere.

Ibn Hibban says, “This shows the permissibility of trading, by pious people,

with lands that are at war with us.”

‘Earning of men is better than the earning of wealth! The Sahabah
#edl were eager to free prisoners in lieu of a ransom thereby attaining
wealth which would be put to good use. The narration of Musannaf ‘Abd
al-Razzaq records them saying, “What would we gain by killing them.”
Rastlullah A4 however, had a much further reaching objective in
mind. Thumamah &k accepted Islam, brought his people into the fold of
Islam, was steadfast through the days of apostasy, and fought against the

enemies of Islam.

Doing good to others removes hatred and brings about love. The greater
the evil one has done to another the greater the good that will be recorded

for him.
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15. The desirability of being kind to a prisoner especially if it is hoped that he
will accept Islam. This and other narrations depict the balanced outlook of
Islam even when it comes to prisoners. This is a far cry from the inhumane
practices carried out against Muslims imprisoned by enemies of Islam in

today’s time.
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The Seventeenth Narration
Anas 2855 said:
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The Prophet &&= informed the people about the death of Zayd, Ja'far,
and Ibn Rawahah before the news of their death reached them.

He said while tearing, “Zayd took the flag and was martyred; then Ja‘far
took the flag and was martyred, and then Ibn Rawahah took the flag and
was martyred. Finally, the flag was taken by one of Allah’s Swords and
Allah gave them (i.e. the Muslims) victory.”

Imam al-Bukhari has recorded this narration. In another narration of the

following words appear:

S a el i e A ol Lads
Khalid ibn al-walid took it without being appointed and Allah is2=2 gave
him victory. The Prophet &s«&4¢- added, “I am not pleased (or they will not
be pleased) that they should remain (alive) with us.”
This was in the Battle of Matah.
Commentary and Lessons Learnt from this Narration:
1. There is great virtue for ‘The Two Winged One’ Ja'far ibn Ab1 Talib zedis.

This narration depicts his martyrdom and the crying of Rastlullah Asafe

for him.

1 Sahih al-Bukhari, Hadith: 4014.
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2. In the same manner great virtue is attached to the beloved of Rastlullah

Asedfle, Zayd ibn Harithah 245,

3. In the same manner great virtue is attached to ‘Abd Allah ibn Rawahah

al-AnsarT edls,

4, Khalid ibn al-Walid &5 enjoys much virtue by the following:
A. Being adorned with the title, ‘Sword of Allah’.
B. Having been connected to Allah d&#52 in this manner.

C. Rasulullah Js:&4e informed the Sahabah #4is that victory was

attained through his leadership.

There is a difference of opinion whether an attack was launched against
the polytheists that defeated them, or did he simply rearrange and protect

the Muslim army which led to their safe return?
Some have opined for the latter whilst others have taken to the former.

Ibn Hajar &4z has commented in Fath al-BarT that these opinions can be
reconciled by saying, “He had defeated a legion of the opposing army.
Thereafter seeing the magnitude of the army he safely led the Muslim
army back to Madinah.”

Ibn Kathir &z says, “These opinions can be reconciled in the following
manner, when he took the flag, he first gathered the Muslim army so
they may be safe from the hands of the polytheists. He then restructured
the army battalions which the polytheists mistook for reinforcements.
After this Khalid «e&& launched an attack which led to the defeat of the

enemy.”
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5. The narration states that “He is a sword from amongst the swords of
Allah”. This choice of words relays the sentiment that this special title is
not restricted to Khalid #&is. One should therefore not be fazed by the
comment of Ibn al-Mutahhir al-HillT al-ShiT that, ““Alf is worthier of this
title than Khalid.”

Ibn Taymiyyah has written the following two points in Al-Minhdj:

+ Who has argued against this? Who has said that ‘Ali & is not a
sword from amongst the swords of Allah 3%%=.? The narration
established that there are many swords of Allah d&%=2. No doubt
‘Ali 228l is of the greatest. Furthermore, there is none amongst the

Muslims that hold Khalid &5 higher in status to ‘Al1 8z,

 ‘All %455 is greater in status than Khalid «&s. His status is far
greater than branding him simply the Sword of Allah. His status in
knowledge, wisdom, faith, and precedence far outweighs his status
of being the Sword of Allah. The speciality of a sword is war, whilst
proficiency in battle was but a single virtue of ‘AlT#:855. Khalid &8s
on the other hand was renowned for his great aptitude in battle. He

does not enjoy the virtue of precedence, nor of great knowledge.

6. This narration further goes to prove the selflessness of the Sahabah g
in preserving the faith. They were ready to give their lives in furthering
the word of Allah 3%%=:. Their lives—their most precious possession—
was nought in front of their faith. Their love for Allah 1§52 and his
Messenger As:L4{e was so deeply embedded in their hearts, that they
fought for the cause right till their last breath. Ibn ‘Umar 4k says, “We
searched for Ja‘far ibn Abi Talib, only to find him amongst the martyred
with ninety-odd wounds on his body.”

7. The above-mentioned narration is a proof of the prophethood of Rastlullah
Asedfle, He related what had occurred in Miitah before the news reached

him.
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10.

11.

12.

13.

14.

15.

. The permissibility of appointing leaders in succession.

If the Imam appoints one as a leader and thereafter another after the first,
it will be correct and binding. Rastlullah 4«4 did exactly this in the
Battle of Mtah. ‘Allamah Badr al-Din ibn Jama‘ah has explicitly mentioned

this in Tahrir al-Kalam.
The permissibility of crying over the dead.

The permissibility of giving news of the death of someone from the pulpit.

This will not be regarded as impermissible.

The individuals of this ummah should strive to attain excellence in the
different fields and sciences, Islamic and secular, as long as it benefits the

faith. Amongst these is attaining proficiency in politics and warfare.

It is the responsibility of the Imam to protect the Muslim ummah from
wars and global opposition, especially when the enemies form a coalition
to against the Muslims. This democratic stance of the Imam portrays his

political acumen.

The narration states, “I am not pleased (or they will not be pleased) that
they should remain (alive) with us.” This is due to the great rewards,

blessings, and close proximity they had received from Allah d&8=,

If the position of khilafah becomes vacant and one fit to rule steps up to
take the roll, the general populous should pledge allegiance at his hand
even though there may be someone of higher status than him. This is to
keep the peace and protect the ummah from disunity. Similarly, posts that
fall below the category of khilafah, the highest post in the ummah, will

follow the same rule.
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The Eighteenth Narration
Abii Hurayrah 24 related:
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I invited my mother, who was a polytheist, to Islam. I invited her one day
and she said to me something about Allah’s Messenger Js«&si= which I

disliked.

I came to Allah’s Messenger i&if= weeping and said, “O Messenger of
Allah, I invited my mother to Islam but she did not accept (my invitation).
I invited her today but she said to me something about you which I did not
like. Supplicate Allah that He may guide the mother of Aba Hurayrah.”

Thereupon Allah’s Messenger Zs<sf- said, “O Allah, guide the mother of
Abl Hurayrah.”

I came out quite pleased with the supplication of Allah’s Apostle Z-Esge,

When I came near the door it was closed from within.

My mother heard the noise of my footsteps and she said, “Aba Hurayrah,

just wait.”
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And I heard the noise of falling of water. She took a bath and put on her
garment and in haste did not cover her head with a headdress, opened the
door and said, “Abl Hurayrah, I bear witness that there is no god but Allah

and Muhammad is His bondsman and His Messenger.”
I went back to Allah’s Messenger i« shedding the tears of joy.

I said, “Allah’s Messenger, be happy, for Allah has responded to your
supplication and has guided the mother of AbG Hurayrah.”

He praised Allah and extolled Him.

I said, “O Allah’s Messenger, supplicate to Allah so that He may instil my
love and that of my mother in the believing servants and let our hearts be
filled with their love.”

Allah’s Messenger &s&4i= said, “O Allah, let there be love of these servants
of yours, i.e. Abli Hurayrah and his mother, in the hearts of the believing
servants and let their hearts be filled with the love of the believing

servants.”

Abl Hurayrah said, “This prayer was so well granted by Allah that no
believer was ever born who heard of me and who saw me but did not love
me.”!

Commentary and Lessons Learnt from this Narration:

1. Thisnarration holds much virtue of Abti Hurayrah &z, Amongst them are;

A. The Dua of Rasiilullah 4s.&45{ in his favour.

B. Explicit mention that no believer will hear of him except that he

will love this Companion. This shows that anyone who harbours
1 Sahih Muslim, Hadith: 2491.
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hatred for him is not a believer. Imam Abt Hatim ibn Hibban has
a chapter heading in his collection, ‘Mentioning those narrations

that indicate the love of Abli Hurayrah as part of faith’.
Ibn Kathir has written in Al-Bidayah wa al-Nihayah:
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This narration is a sign of the true prophethood of Rastlullah
4. Abl Hurayrah g is beloved to all. Allah dssez has spread
his fame far and wide, having the Friday sermon include his
narrations which are heard throughout the world. This is through
the divine selection of Allah sz and the love embedded in the

hearts of people for him.!

C. His worry and heartache at hearing someone speak ill of Rastlullah
Joeidfe; a testament to his love for the Messenger of Allah

D. His love and kindness towards his mother. Thereafter her
acceptance of Islam at his hands through the blessings of the prayer
of Rastlullah As.&4ie. Her acceptance of Islam and good deeds will

be credited to her sons scrolls.

2. This narration is a sign of the true prophethood of Rastlullah is<edfe,

His prayer on behalf of the mother of Abl Hurayrah #4i5 was granted by

s

Allah 8822 instantaneously.
3. The desirability of hastening to give glad tidings to a fellow Muslim.
1 Al-Bidayah wa al-Nihayah, vol. 8 pg. 113.
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4. The desirability of praising Allah 35%=: and extoling His greatness when

being granted a favour or being saved from a calamity.

5. ‘In haste did not wear her headdress’. This portion of the narration shows

that the women of that era were habitual in covering themselves.

6. A disbeliever that speaks ill of Allah d%%=: and His Messenger As«&ife
will not be deprived of Dua (for guidance) being made on their behalf.
Similarly, a sinful believer would be prayed for all the more, as this faith is

mercy for mankind.

7. The greatest gift one can give to their parents is Du‘a, especially if they are

disbelievers.

8. Du‘a in favour of guidance for those who oppress is better than praying
for their destruction. Imam al-Bukhari and Muslim have recorded the

following:
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Tufayl ibn ‘Amr a5 came to Allah’s Messenger #z<&4- and said, “O Allah’s
Messenger! The tribe of Daws has disobeyed (Allah and His Apostle) and
have refused (to embrace Islam), therefore, invoke Allah’s wrath for

them.”

The people thought that the Prophet i< would invoke Allah’s wrath
for them, but he said, “O Allah! Guide the tribe of Daws and let them come

to us.!

However, this isn’t a general rule that should be applied at all times
and places. Rastlullah is&di> himself had prayed against some of the

disbelievers. This is when their evil is causing harm to the Muslims.
1 Sahih al-Bukhari, Hadith: 6034.
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9. This narration portrays the kindness and love the Sahabah %2 had for
their parents. Imam al-Bukhari has recorded the following in al-Adab al-
Mufrad:
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When Abt Hurayrah @ would come to his house he would call out,

greeting his mother, upon which she would greet him back.

He would then say, “May Allah have mercy on you as you had when I was

young.”

She would reply saying, “O my son, May Allah dssez reward you abundantly

and be pleased with you as you have been kind to me in my old age.”

Muhammad ibn Sirin says, “We were with AbQ Hurayrah 455 one night
when he said, ‘O Allah! Forgive AblG Hurayrah, his mother and those
that seek forgiveness for them. We would then seek forgiveness for Abu
Hurayrah &% and his mother so that we may be included in his Du‘a

too.
I too say, O Allah, forgive Abti Hurayrah s and his mother.

Another great tribute to his love for his mother was that he did not
perform the pilgrimage till she had passed away; being preoccupied with
looking after her.

10. What of the following narration recorded in Jami* al-Tirmidhi?
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11.

Abi al-‘Aliyah narrates from Abl Hurayrah «ais who said:
The Prophet #&5- said to me, “Who are you from?”
I said, “From Daws.”

He said, “I did not think there was anyone from Daws in whom there was

good.™*
Question: Does this narration carry negative connotations for the Daws?

Answer: This narration is Mursal as the scholars have narrated it. If for
arguments sake the narration is established as Muttasil then the intent of

Rasiilullah As.&4e would be as follows:

I did not think that there would be amongst the Daws an individual with such

fervour for knowledge as you have.

This would in turn be a great honour for the Daws. If there truly was no
good in this tribe, the Messenger of Allah 24> would not have prayed
for the guidance of Abl Hurayrah #&is, his mother, and the tribe. The
prayer of Rastlullah is.&df for them was two-fold. Firstly, for them to
accept Islam thereby gaining eternal success and secondly, for them to

come to Madinah and attain the great honour of companionship.

For Daws though, sufficient is the honour that their tribesmen, Aba
Hurayrah i, is the greatest narrator of hadith and a shining light

amongst the Sahabah #:4is,

The desirability of seeking counsel from one’s elders and men of knowledge

in overcoming hardships and challenges.

1 Jami* al-Tirmidht, Hadith: 3838.
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12. Those true souls that call towards Allah d&#sz will definitely face
hardships and worries. The best way to combat this however, is patience.

Serenity will follow worry and ease will follow hardship.

13. The openness, clarity, and ease between Rastlullah A& the Sahabah

Hedis,
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The Nineteenth Narration
‘Amr ibn al-As g said:
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The Messenger of Allah isuife sent word to me saying, “Put on your

garment and take up your weapon, then come to me.”

I came to him while he was performing ablution. He looked up at me, and
then he looked away and said, “I want to send you as the head of an army.
Allah will keep you safe and grant you booty, and I hope that you will

acquire some wealth from it.”

I said, “O Messenger of Allah, I did not become Muslim for the sake of

wealth; I became Muslim to wage war and to be in your company.”

He said, “O ‘Amr, good wealth is good for the pious man.”!

The chain of narration is authentic as recorded by Imam Ahmad and others. Abi
‘Uwanah, Ibn Hibban, al-Hakim, Dhahabi, ‘Iraqt, and others have authenticated it.
Whoever references this narration to Sahth Muslim is mistaken.

Commentary and Lessons Learnt from this Narration:

1. This narration holds much virtue of ‘Amr ibn al-As 4ks. Amongst them

are:

A. Rastlullah 4540 conferring him with the title of being a pious

man.
1 Musnad Imam Ahmad, Hadith: 17346.
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. His sincerity in assisting the faith and companionship of Rastlullzh

. Rastlullah #s.&dfe appointing him as a leader over an army
wherein there were other great Companions such as Abt Bakr and

‘Umar &ediss,

. The trust and confidence Rastilullah 4= had in his faith and
trustworthiness. He was sent as the leader of an army after having
accepted Islam just recently. He accepted Islam in the seventh year
and was sent as the leader of an army a few months later in the

same year.

. Rastlullah 45:&40e considering him and thereafter appointing him
as a leader is an indication that he was one to wage war against the

enemies of Allah d%%x:. and his Messenger A4z,

. The honour afforded to him by Rastlullah i5.&i= as a leader
of many great Companions in Masjid al-Nabawl. Imam Ahmad
has recorded the following with a sound chain from Harith ibn

Hassan:
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I passed by an old lady of the BanG Tamim who had been cut off

from her caravan. She asked me as to where I was heading?
I said, “I am heading to Rastlullah iz

She asked me to take her with as she had a need to present to him.
We then came to the masjid which was overcrowded with people

and had a flag flapping.
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I asked, “What is it with the people today?”

They replied, “This is Rastilullah 44 preparing to send ‘Amr ibn

al-As zgs.. !

. It portrays the asceticism of ‘Amr ibn al-As &5 and his love for Allah
5822 and his Messenger .z, If this was his state, then dear reader,
what do you think was the condition of the great Companions; the Four
Khulafa’, the Ten Given Glad Tidings of Paradise, and the Companions of
Badr.

. The narration states, “And grant you booty”. This proves that he had in
fact gained wealth from this expedition; The Expedition of Dhat al-Salasil.
Some historians claim otherwise which does not ring true when weighed

against this narration.

. It disproves the false notion held by some ascetics, who encourage the
leaving out of wealth totally. Similarly, it encourages the pious to be self-
sufficient and not be a burden upon the creation. Ibn Abi Shaybah has
included a chapter in Musannaf wherein there are narrations encouraging

taking up a business.

. This narration is a sign of the true prophethood of Rastlullah Az, He

prophesied his safe return with wealth and it so happened.

. The permissibility of making apparent a good intention when there is a

need.

. The permissibility of anticipating wealth when going out to fight in the
cause of Allah d&%=z. This intention should be secondary though, the
primary intention being the pleasure of Allah J&%s2. Rastlullah Aseife
was once asked:

1 Musnad Imam Ahmad, Hadith: 15635.
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10.

11.

12.

13.
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A man fights for war booty; another fights for fame and a third fights for
showing off; which of them fights in Allah’s Cause?

He replied:
AU‘J?»&}@\:M‘@A.U‘&JSQ)QL}:G&JG

He who fights so that the word of Allah may reign supreme, fights in the
path of Allah.!

. When intending battle, the Imam should review those to be appointed in

roles of leadership.

Those that have an aptitude for battle should be given posts of leadership

in battle even though they may be lower in status.

Wearing an army combat uniform when going to battle forms part of the

preparation of battle.

At times one who is of a lower status reaches unheard heights through
his sincere intentions. This should make one aware of the importance of
intentions. The acts of the heart at times carry greater weight than that
of the limbs.

The permissibility of allotting some portion of the booty to individuals in

the army, if the need be, even though others are worthier of receiving it.

The leaders of the armies need more wealth than the soldiers in order to
carry out their responsibilities in a good and timely fashion. That is why -
and Allah 8&5e: knows best - Rastlullah 4s.4( said to him, “T hope that

you will acquire some wealth from it.”

1 Sahih al-Bukhari, Hadith: 2655.
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14. The word | as it appears can be both with a kasrah of the Nin and ‘Ayn
or with a fathah of the Niin. Abli ‘Ubayd has it with a kasrah followed by

a sukiin. All these are correct in its own dialect. The origin of this word is

L (..u
The Ba in JUL is for emphasis just as in the verse:
el (55
And sufficient is Allah as Witness.

The scholars of grammar refer to this as a Za'idah (extra).
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The Twentieth Narration

‘Abd al-Rahman ibn AbT ‘Umayrah al-Azdi reported that Nabi #s<&4{= mentioned

Mu‘awiyah «dks and said:
815 o Lsls kel gl

0 Allah, make him a beacon of guidance, guide him, and guide through

him.!

This chain of narration is authentic. Imam al-Tirmidhi has recorded it and
declared it sound. Imam al-Bukhart has recorded it in al-Tarikh with the following

words:
RS [P PP N [P EN PR PP

0 Allah, teach him the Book and counting, and save him from the

punishment.?

Similar narrations have been reported from ‘Umar, Ibn ‘Abbas, Abii Hurayrah,

and ‘Umayr ibn Sa‘d &&=,

These narrations have been declared as authentic by a number of scholars.
Amongst them, al-Ajurri, al-Baghawi, al-Jawraqani, Ibn ‘Asakir, al-Dhahabi, and
Ibn Kathr.

Commentary and Lessons Learnt from this Narration:

1. The great virtue of Amir al-Mu'minin Mu‘awiyah #&is through the

following:

1 Musnad Imam Ahmad, Hadith: 17438.
2 See also, Tarikh Dimashg, 63679. This narration has been declared as authentic by Ibn Khuzaymah,
Ibn Hibban, Ibn Asakir, and Ibn Taymiyyah amongst others.
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A. The Du‘a of Rastlullah s for him.

B. This narration is a sign of the true prophethood of Rastlullzh

Jsedfie. Through Mu‘awiyah #4865 entire nations accepted Islam.

C. Rastlullah #s.&4ie made the best of prayers for him; to be guided

and to guide others. This is a most beneficial supplication.

D. Rastlullah #s.&4= emphasised guidance through him by repeating

it, ‘Make him a beacon of guidance’ and ‘Guide through him’.

. Question: Why did Rastilullah 4s:£40 repeat the Du‘a of guidance through
him?

Answer: This was due to him first ascending the position of governorship
and thereafter taking the reins of the khilafah - and Allah 4% knows
best -. ‘Umar and ‘Uthman &z&is had appointed him over Sham in the
presence of many of the Sahabah #24ks. He subsequently rose to the seat
of khilafah when Hasan ibn ‘Al ¢z handed it to him. He conquered many
lands during his reign as recorded in the books of history. Jihad in his time
was prevalent and the word of Allah d%%=2, i.e. Islam, supreme, Wealth

poured in from all corners of the globe.

. These authentic and sublime virtues recorded do away with those weak
and baseless narrations that seek to discredit him. An example of this is

the following (false) narration:
apuéﬂ&@wﬁi,ul
If you see Mu‘awiyah on my pulpit, then kill him.

Ibn Kathir says in al-Bidayah, “This narration is, without a doubt, false. If

there was any truth to it the Companions #z4 would have hastened to
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act upon it. They did not fear anyone in carrying out the commands of
Allah d58ez

If this narration held any sort of weight, Hasan & would not have
handed the khilafah over to him. He would have left no stone unturned
in killing him, fulfilling the desire of his Grandfather s, If for
arguments sake this narration proved to be true, then either Hasan sedis
had no knowledge of it - which goes against the belief held that he was
infallible- or he had knowledge of it but was scared and not brave enough
to kill him - which goes against the belief held that he had supernatural

powers and was the bravest of men.
Allah 8&8e: save us from such folly!

If it is then said, ‘He gave up his right for the cause of unity, Then we will

say, ‘If that is what you claim, then follow in his footsteps.

4, The blessings of the supplication of Rastilullah iss&iie for him had far
reaching effects. He sat at the head of the Islamic Empire for twenty years
without anybody laying any claim against him. Nor did anyone challenge

his khilafah or oppose his rule.

This peace lasted till he remained. The monarchs that came after him faced

much opposition which resulted in defectors raising their own empires.

5. Another blessing received through this supplication, is the perfection of
both qualities imbued in him; generosity and forbearance. Some scholars
have written books solely on the incidents that came about due to these
two salient qualities of his. Through this he found a place in the hearts of

his subordinates who were pleased to serve him.

1 Al-Bidayah wa al-Nihayah, vol. 11 pg. 419.
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6. The supplication of Rastilullah #s:ife translated into him being the most

guided of the monarchs in the history of Islam. Ibn Taymiyyah writes:
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There was not a single king of the Muslims better than Mu‘awiyah & nor
were there ever any subjects of a king who were better than the subjects
of Mu‘awiyah ass. This is when you compare his rule to the rule of those

after him.!

Ibn Taymiyyah further states, “The virtues of Mu‘awiyah in the light of
justice and his inner faith and showing it in both deed and action are

innumerable.”

A man came to Ibn ‘Abbas &g and said:
b ] Lol JB dnS 5T ] dpslas el ol 3 U Jo

Do you have any reservations regarding Mu‘awiyah? He has read a single
unit in the witr prayer. Ibn ‘Abbas replied, “He is correct in his action, he is

ajurist in his own right.”

Abi al-Darda’ &885 says:
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I have not seen anyone performing a salah that resembles the salah of

Rastlullah 4=<&4f more than your Imam, i.e. Mu‘awiyah.

This is the veneration of two giants amongst the galaxy of the Sahabah in

favour of the deep faith and knowledge of Mu‘awiyah zeéis, Ibn ‘Abbas wdis
1 Minhaj al-Sunnah, vol. 3 pg. 185.
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10.

gives testimony to his knowledge and Abti al-Darda’ to the perfection of his

salah. There are many other narrations that echo similar sentiments.*
Another blessing he had secured by virtue of the supplication of Rastlullah
dssadeiiie is him being given glad tidings of Jannah. Umm Haram bint Milhan

@il says she heard the Prophet A4 saying:

g T8 el 05500 ol o er I

Paradise is granted to the first batch of my followers who will undertake a

naval expedition.?

The scholars sate; the first person to head a naval expedition was

Mu‘awiyah &ediss.

Anas ibn Malik #4885 says whilst mentioning the incident of Umm Haram

bint Milhan edis:
&;w@ﬁglbwlq)bdji
Mu‘awiyah was the first from the Muslims to take to the seas.?

Holding firm to the company of the scholars and serving them can attract

innumerable blessings.
The desirability of taking prayers from the pious.

Question: If Mu‘awiyah &4 was rightly guided why did he fight against

‘AlT zedis?

1 Ibid
2 Sahth al-Bukhart, Hadith: 2766.

3 Sahih al-Bukhart, Hadith: 2646.
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Answer: Firstly, no one is of the opinion that guidance equals infallibility.
Secondly, Mu‘awiyah #edls was an authority in Islamic law. He chose to
exercise this authority of his which concluded in the battles that took
place between the Muslims. The Qur’an and the Ahadith are clear that one
exercising his authority in legal matters will not be held accountable if he
falters, provided that person is an authority. Ponder over the following

narration of Hasan ibn ‘Alf &zgis:

Crodnedl (o 022 oty oy STl Jal g o a1 O

This son of mine is a Sayyid and perhaps Allah will reconcile two groups of

Muslims through him.!

This narration proves that both groups that fought were most definitely
Muslims. Neither does being guided nor being entered into Paradise

require one to not have committed a mistake.

11. Question: Does this contradict the following supplication made against

him as recorded in Sahth Muslim:
Y ke, ellf ol
May Allah never fill your belly.?

Answer: There is no contradiction between the two. The supplication of
Rasalullah A4, for or against a Muslim results only in mercy. The

following narration of Sahth Muslim attests to this:

Anas ibn Malik &85 says:
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1 Sahih al-Bukhari, Hadith: 3536.
2 Sahih Muslim, Hadith: 2604.
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There was an orphan girl with Umm Sulaym (who was the mother of
Anas).

Allah’s Messenger #&4i= saw that orphan girl and said, “0, it is you; you

have grown young. May you not advance in years!”
That slave-girl returned to Umm Sulaym weeping.
Umm Sulaym said, “O daughter, what is the matter with you?”

She said, “Allah’s Apostle &s&4i= has invoked a curse upon me that I should
not grow in age and thus I would never grow in age,” or she said, in my
(length) of life.

Umm Sulaym went out wrapping her head-dress hurriedly until she met

Allah’s Messenger s,

He said to her, “Umm Sulaym, what is the matter with you?”

She said, “Allah’s Apostle, you invoked a curse upon my orphan girl.”
He said, “Umm Sulaym, what is that?”

She said, “She (the orphan girl) states you have cursed her saying that she

might not grow in age or grow in life.”

Allah’s Messenger &s&4i= smiled and then said, “Umm Sulaym, don’t you
know that I have made the following pact with my Lord: I am a human

being and 1 am pleased just as a human being is pleased and I become
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displeased just as a human being becomes displeased, so for any person
from amongst my Ummah whom I curse and he in no way deserves it, let

that, O Lord, be made a source of purification and purity and nearness to

(Allah) on the Day of Resurrection.™

Imam Muslim @& has brought the narration of Mu‘awiyah s right

after the above narration for the same reason.

12. It is desirable for the scholars and pious to pray on behalf of those leaders

from whom goodness is hoped.

1 Sahth Muslim, Hadith: 2603.
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The Twenty First Narration
Anas ibn Malik &5 said:
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Abi Talhah had more date-palm tree gardens than any other amongst the
Ansar in Madinah and the most beloved of them to him was Bayruha’. It
was in front of the Masjid of the Prophet is-&if=. Allah’s Messenger s
used to go there and used to drink its fresh water. Anas & says, When the

following verses were revealed:

P R NPEE N S DR R AP 4
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Never will you attain the good [reward] until you spend [in the way of
Allah] from that which you love.

Abi Talhah said to Allah’s Messenger &&=, “O Messenger of Allah! Allah,
the Blessed, the Superior says: By no means shall you attain righteousness,
unless you spend (in charity) of that which you love. And no doubt, the Bayruha’
garden is the most beloved of all my property to me. So I want to give
it in charity in Allah’s Cause. I expect its reward from Allah. O Allah’s

Messenger! Spend it where Allah shows you to.”
On that Allah’s Apostle &4 said, “Bravo! It is a profitable bargain. I have

heard what you have said (0 Aba Talhah), and I think it would be proper if
you gave it to your kith and kin.”
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Abi Talhah said, “I will do so, O Messenger of Allah.”

Then Abu Talhah distributed that garden amongst his relatives and his

cousins.!

Imam al-Bukhari has recorded this narration and another with the following

wording:
AV alarb Sl olissy 5 i olil3

We have accepted it from you and returned it back to you so you can give

it to your relatives.
Imam Muslim has recorded it as well.
Commentary and Lessons Learnt from this Narration:

32255

1. There is great virtue and honour in favour of Aba Talhah #&ks in this

narration. Hereunder are some reasons:
A. He was the first to practice upon the verse:

Never will you attain the good [reward] until you spend [in the way of
Allah] from that which you love.

When the verse was revealed he stood immediately to fulfil the

subject matter, thereby reaching the high stations of the pious.

B. His charity was accepted by Allah d§%sz and His Messenger

1 Sahih al-Bukhari, Hadith: 1392.
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C. Praise of Rastulullah A4 at his presenting the charity by saying,
“Bravo! It is a profitable bargain.”

D. His immense love for Allah 3% which can be ascertained from
his haste to fulfil the command. Similarly, his love for Rastlullah
As&dfle can be understood as his garden frequented by the
Messenger of Allah sz, He would seek shade therein and drink
from its water.

E. His sincere submission to Allah d&%<: and His Messenger <&z,
He gave Rasiilulldh is<&die the option to give it to whomsoever
Allah 3555z wills.

2. Question: What is the reason behind Rastlullah 1s&die repeating the

statement:
el Jo 3 e, Il 3
It is a profitable bargain! It is a profitable bargain!

Answer: For a long time, I pondered over this question. Sure it was an
amazing display of generosity, faith, and love. However, many other
Companions #24dis had given more often and in bigger amounts. After
some time, a thought came to me - and Allah d&%s2 knows best - that
this charity of his was to be of significant value. The garden which Aba
Talhah i had given was included in the boundaries of Masjid al-Nabaw1
during the reign of King ‘Abd al-‘Aziz in the year 1373 A.H. Thereafter in
the year 1405 A.H. in the biggest expansion to date it found its place at the
Majidi Door. Those that stand in prayer at this site - which is multiplied by
a thousand- and sit remembering Allah 3%z are, perhaps unbeknownst
to them, sending tremendous amounts of rewards to this Abt Talhah zedi!

He receives an equal reward to them.
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Sure, this land might have been bought and sold over time however, the
initial charity was afforded by Abt Talhah s, The acceptance of it is
clear from the narration, “We have accepted it from you and returned it

back to you.”

A charity that gained a much, much greater reward that could ever have

been perceived; an honour Allah 4% had set for the Companions of His

Messenger sk, May Allah 3582 be pleased with them all.

. This narration is a clear example of the sincerity held by the Sahabah
#e8l, Their actions were done solely for the pleasure of Allah d&#s2, all
acts and intents were free from ulterior motives. Abl Talhah & says,
“I hope for its reward and recompense from Allah 452, Allah and His
Messenger attested to the truth of his statement with Rastilullah Az«
further congratulating him repeatedly; emphasising the greatness of his

act.

. When Rasiilullah Zs«&5 said to him, “It is a profitable bargain”, he was

alluding to the great profits that will be reaped by Abt Talhah zzdis,

. This narration depicts the haste of the Sahabah #2&k in complying with
the orders of Allah d%%=2 and His Messenger 4.4, No group had
displayed submission of this level before them nor would any group match

them after.

. Spending in the path of Allah 3&%=2 when the ummabh is in a crisis is
perhaps an unmatched act of generosity which results in unimaginable

rewards.

. The desirability of attaining wealth, even for the pious. This is opposed to
the ideology of total lack of wealth and reliance on people championed by

some so called ‘ascetics’.
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8. Giving land as an endowment is amongst the best endowment one can

give.

9. The permissibility of drinking from the water of one’s friend, though it be

without his permission.
10. Ibn ‘Abd al-Barr writes in al-Tamhid:
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This narration proves that spending on one’s family is of the most virtuous
of acts as Rasiilullah &4t counselled Abi Talhah a5 to spend it upon

his family. Rasalullah #.&5i- would only indicate to that which is the most

virtuous.

11. Ibn ‘Uthaymin says:
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Spending on one’s family holds more virtue than spending on the orphans

and needy as Allah sz begins with them in the verse:

P R R RO R T -
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And gives wedlth, in spite of love for it, to relatives, orphans, the needy.!

However, if there is desperate need for other than family, the rule would

change.

1 Strah al-Baqarah: 177.
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This view is further strengthened by the statement of Rastlullah <&z,
“I think it would be proper if you gave it to your kith and kin.”

12. The permissibility of taking on the responsibility to distribute one’s own

charity.
13. The permissibility of authorizing another to dispense one’s charity.
Rasflullah Fzsdle accepted the charity of Abu Talhah s thereby

becoming an agent to dispense of it.

14. The permissibility of making known one’s charity and acts of virtue if

done for a good reason without the fear of ostentation.

15. Whoever hopes for the love of Allah 4552 will attain it.
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The Twenty Second Narration
Zayd ibn Aslam reports from his father, who said:

el ool b I L3 ST jel e ciols Gl ) i lll i) Sl sas o x5
2 ST Ol it 5 ¢ 0 Yy g5 ) Vs Lol S Oty Lo g oo B £ 55 55 Sl
o Lome b s ade alll o 1 o ol T g B 5 (g LAl el SBlist oy U
Gl e Jomed I 3 b 510 O g omy I il o o i L o B 5 s o5
e el oSL o 8 0l U 5wl LU o5 UL 5 488 Lagiy Jom s Lolads LeaSla
Lol 5 LalsT s odin LT (5,9 3 allls Sl SIS e JB L o T i gall sl b Jor, JUb

b Logilagon ¢ gt Lol 03 ol Ulo L

Once I went with ‘Umar ibn al-Khattab to the market. A young woman
followed ‘Umar and said, “O leader of the believers! My husband has died,
leaving little children. By Allah, they have not even a sheep’s trotter to
cook; they have no farms or animals. I am afraid that they may die because
of hunger, and I am the daughter of Khufaf ibn Ima’ al-Ghifari, my father
witnessed the Pledge of allegiance of al-Hudaybiya with the Prophet

‘Umar stopped and said, “Welcome O near relative.”

Then he went towards a strong camel which was tied in the house, and
carried onto it, two sacks he had loaded with food grains and put between
them money and clothes and gave her its rope to hold and said, “Lead it,

and this provision will not finish till Allah gives you a good supply.”
A man said, “O chief of the believers! You have given her too much.”

‘Umar said disapprovingly, “May your mother be bereaved of you! By
Allah, T have seen her father and brother besieging a fort for a long time
and conquering it, and then we were discussing their shares from the war

booty.™

1 Sahih al-Bukhari, Hadith: 3928.
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Commentary and Lessons Learnt from this Narration:

1. There is great virtue and honour in favour of Khufaf ibn Ima’ al-Ghifari

42 55

#2455 in this narration. Hereunder are some reasons why:

A. He is amongst the best that walked on this earth and has received
glad tidings of paradise from Rastilullah iss&idfie, as will be seen

from the Twenty Fifth Narration.

B. ‘Umar & attesting to his virtue and defending his honour after

his passing.

C. Allah d&%= afforded protection to his family after his death.

2. The intense desire to fight in the path of Allah 3%%=2 had permeated into
the hearts of the Sahabah #2dis. Similarly, their patience and reliance
on Allah 3% was second to none. Khufaf ibn Ima’ al-Ghifart &k was
relatively unknown amongst the Companions #2&& and those after them,
though he had participated in great expeditions. This was a testament to
his sincerity. He did not, as one would do, publicise his virtue to all and

sundry for fame or recognition.

3. The honour ‘Umar #dis displayed to the children of the Mujahidin who
defended Rastlullah s> and stood firm for the faith. Many such
incidents have been recorded of ‘Umar 45, Imams Ahmad and al-Zanjant
have recorded the following in Fada'il al-Sahabah and al-Amwal respectively,
on the authority of ‘Abd Allah ibn ‘Ubayd ibn ‘Umayr:
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On one occasion when ‘Umar s was distributing some wealth, he saw a
man with a scar running along his face. He asked him regarding it to which

the man replied, “I was wounded in such and such battle.”

‘Umar =4 ordered a thousand for him repeatedly till he had given him

four thousand. The man felt shy and left.
‘Umar & asked, “Where is the man?”
The people said, “O Amir al-Mu’minin, he felt shy and left.”

‘Umar =& then commented, “If he had stayed I would have given him
whatever remained. A man whose face was scarred and wounded in the

path of Allah.”

4. 1t is to the benefit of the Islamic State to see to the needs of the families
of those that have been martyred defending the faith. The Imam, through
this, creates an atmosphere of faithful co-dependence. The soldiers in the
armies will be at ease with regards to their families if they happen to lose

their lives.

5. The following statement of ‘Umar 485 could either be literal or figurative,
“Welcome O near relative.” The former due to the Ghifar and Quraysh
having Kinanah as a common ancestor, or the latter as a tribute to a

brother in arms.

6. “May your mother be bereaved of you!” is a way of showing disapproval
amongst the Arabs. It is not meant as a supplication in the literal sense.

This and other such idiosyncrasies are found to this day amongst them.

7. This narration is a reflection of the verse:

1 Fadd'il al-Sahabah, vol. 1 pg. 266; Al-Amwal, pg. 54.
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Muhammad is the Messenger of Allah; and those with him are forceful against the

disbelievers, merciful among themselves'

8. We learn the importance of defending the honour of those that fight in,
and call to, the cause of Allah Jd&asz.,

9. A Muslim may ask the Imam his worldly needs. This won’t be considered

as prohibited begging.

10. The desirability of expounding the virtues of those who accepted the call

to Islam in its initial stages.

11. Amongst the duties of the Imam is seeing to the social and financial needs

of his constituents.

12. Complaining to the Imam when in difficulty is permissible. This will not

be fall under prohibited complaining and ingratitude.

1 Siirah al-Fath: 29.
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The Twenty Third Narration
‘Abd Allah ibn ‘Umar &zgix narrates:
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Allah’s Messenger &s«&4- sent an army and appointed Usamah ibn Zayd as
their commander. The people criticized his leadership. Allah’s Messenger
Izl got up and said, “If you (people) are criticizing his leadership you
used to criticize the leadership of his father before. By Allah, he (i.e. Zayd)
deserved the leadership indeed, and he used to be one of the most beloved
persons to me, and now this (i.e. his son, Usamah) is one of the most

beloved persons to me after him.”

This narration has been recorded in the Muwatta’ of Imam Malik narrated by

Imam Muhammad ibn al-Hasan al-Shaybani.
Imam al-Bukhari has recorded it as well with the added word:
ol Gy oplad
Some people criticized his leadership.!
Imam Muslim has recorded it with a difference of wording:

Sl o 5 4 (S

I advise you to treat him well as, for he is pious amongst you.?

1 Sahth al-Bukhart, Hadith: 4199.
2 Sahih Muslim, Hadith: 4453
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Commentary and Lessons Learnt from this Narration:

1. There is great virtue and honour in favour of Usamah ibn Zayd &% in this

narration. Hereunder are some reasons:

>

He is of the most beloved people to Rastlullah A,
B. Rasiilullah A&z advised the ummah on his behalf.

C. Praising him as a pious individual amongst the galaxy of Sahabah

D. Rasilullah is<&de was convinced that he is fit for leadership.

E. Rastlullah is:&de defended his and his father’s honour.

2. Thenarrationlends aweighty title to Zayd ibn Harithah #:4is as the beloved

of Rasalullah #s.&dfle. Furthermore, the Messenger of Allah ki
defended his honour and was impressed by his leadership abilities. The
great Sahabah #2dis were aware of this veneration afforded to Zayd ibn

Harithah «zdis,
‘A’ishah @5 says:
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Rastlullah Js<ai- never sent an army with Zayd expect that he appointed
him as their leader and if he lived, Rastlullah iz« would have made him

his vice-gerent.!

3. This narration teaches us to defend the honour of the Sahabah #:sis,
especially if someone is found speaking ill of them or desecrating their

virtue.

1 Sunan al-Nasa’'t
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10.

The desirability to defend the honour of the Sahabah #2dis in a public
setting, in front of the masses. The narration of Sahih Muslim indicates that
Rasilullah s3> was on the pulpit when he said the above hadith.

. Itis permissible for the Imam to appoint one of young age as a leader if he

feels it is justified and the said person is worthy of the post.

In the narration Rasulullah Zs<&4{e took an oath. This proves the
permissibility of taking an oath by Allah in matters of religion when there
is premise. In this instance it was defending Zayd ibn Harithah 4 from

the criticism of people.

The permissibility of appointing a freed slave to a position of leadership,

besides that of khilafah. Some scholars have claimed consensus on this.

The permissibility of appointing as a leader one who is lower in rank over

those higher in rank to him.

Question: Why did Rasiilullah is«<&ife appoint Usamah ibn Zayd #dis

over this army, with the likes of AbT Bakr and ‘Umar &zsi present?

Answer: The author of Mirgat has stated that this was firstly due to
Rastlullah 54 understanding the potential and virtue of Usamah
ibn Zayd 45, Secondly, it was to ground the sentiment of submission
to leaders after his passing. This would prove invaluable for the stability
of khilafah after him. Furthermore, it was to dispel the notion prevalent
in the time of ignorance; a freed slave was not fit to be a leader. This
decision of Rastlullah Zs<edi= was to uproot intolerance and prejudice.

The yardstick of honour in Islam is solely taqwa.
At times, those who are superior in rank can have erroneous opinions.

Virtue is not certain by way of intellect. Virtue is certain by way of divine

selection.
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11. A believer should not show the slightest bit of disinclination towards one

whom Allah 4§52 and His Messenger A<= love.,

12. The Imam should defend his policies if he truly feels he is right. He should
not allow criticism to silence him, he should rather counter such criticism
with positive dialogue, especially in times of war. If the Imam does not

defend his own policies, it could very well lead to a revolt.
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The Twenty Fourth Narration
Anas &4 narrates:
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My uncle Anas ibn al-Nadr &= was absent from the Battle of Badr and he
said, “O Messenger of Allah! I was absent from the first battle you fought
against the polytheists, and if Allah gives me the opportunity to participate
in a battle against the polytheists, Allah will see what I do.”

So he encountered the Battle of Uhud. The Muslims left the positions (the
Prophet J<&4 told them to keep) and were temporarily defeated, he said,
“0 Allah! excuse these people (i.e., the Muslims) for what they have done,
and I free myself from what the polytheists have done.”

Then he went forward with his sword and met Sa‘d ibn Mu‘adh and said to
him, “By the Lord of the Ka’bah! I can smell the fragrance of Jannah from a
place closer than Uhud Mount.”

Sa‘'d said, “O Messenger of Allah, what he did was beyond my power.”

Anas said, “We saw over eighty wounds on his body caused by stabbing,
striking, and shooting of arrows and spears. We found that he was killed,
and mutilated by the polytheists. Nobody was able to recognize him except

his sister who recognized him by the tips of his fingers.”
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Anas 445 said, “We believe that the Ayah (hereunder) refers to him and

his like:
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Among the believers are men true to what they promised Allah. Among
them is he who has fulfilled his vow [to the death], and among them is he

who awaits [his chance].!

His sister Al-Rubayyi' broke a front tooth of a woman and Allah’s Messenger
Jsueale ordered for retaliation. On that Anas ibn al-Nadr =5 said, “0 Allah’s
Messenger Zs&ifz! By Him Who has sent you with the Truth, my sister’s
tooth shall not be broken.” Then the opponents of his sister accepted the
compensation and gave up the claim of retaliation. Allah’s Messenger
Jsedle said, “There are some people amongst Allah’s slaves whose oaths

are fulfilled by Allah when they take them.”
Commentary and Lessons Learnt from this Narration:

1. There is great virtue and honour in favour of Anas ibn al-Nadr &5 in this

narration. Hereunder are some reasons:

A. A verse was revealed in favour of him, which will be recited till the

Day of Judgment.

B. His deep seeded faith in Allah %% and His Messenger Ass«Edfie
can be understood from his statement, “If Allah gives me the
opportunity to participate in a battle against the polytheists, Allah

will see what I do”

C. He had accomplished a feat that Sa‘d ibn Mu‘adh s - a great

and noble Companion- acknowledged he could not match. His

1 Strah al-Ahzab: 23.
2 Sahih al-Bukhari, Hadith: 2651.
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heroic plunge into the enemy lines culminated in his martyrdom
with wounds covering his body so much so that his sister could
only identify him by his fingers. The narrations of Sunan al-Nasa’®
and TayalisT refer to his fingers as being particularly elegant and

noticeable which were crucial in his identification.

D. His martyrdom was on the greatest of days; the day of Uhud.
Rastlullah Jz.&4{ had a special place in his heart for the martyrs
of Uhud which he would display by visiting them and pray on their
behalf, Towards the end of his life, Rastlullah Fs«&ile prayed for
the martyrs of Uhud. Rastlullah #s.&40= said, “I shall be a witness
for these on the Day of Qiyamah.”

E. He was from amongst those pure and pious men whose oath would
be seen through by Allah 482

F. Allah d&%s2 blessed him with the sweet fragrance of paradise
before his martyrdom. This is literal in its meaning, not figurative
as Ibn Battal and others have opined. The early scholars believed in
pious men being blessed with supernatural phenomena (karamat)
when authentic and correct. This is a karamat narrated by two of
the Sahabah #edis.

2. The Sahabah #zdks truly held on to the belief that their lives were
insignificant in relation to the cause of Allah d&%=2. The love they had
for Allah d&%ez transcended their physical limitations. A man with
just ten wounds would fall, what of twenty, forty and eighty! Remaining
steadfast till his body was wounded, stabbed, and pierced to disfigurement

is something otherworldly; it was a closeness he shared with Allah d58=2

that gave him superhuman strength.

1 Jami* al-Tirmidht, Hadith: 1036.
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3. Each of the Sahabah #:4is were unique in their specific virtue, yet the

same in their base beliefs, convictions, faith, and love.

4. The fact that the Sahabah #2dis gave up their lives for the cause of Islam
is proof of their love for Allah 3%%=2 and Rastlullah 4.4z, They were
prepared to put their health, wealth, and lives at stake for their Lord. If this
isn’t a show of their true faith and unwavering conviction, what else could
be? Those unfortunate and wretched souls who deem the Sahabah #zdis
hypocrites or haters of Rastlullah is.&dfe should carefully reconsider

their sentiments and statements. Such statements are nothing but lies!

5. The true faith of the Sahabah #z&is with the Qur'an serving as a witness

to this. The Qur’an says:
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Among the believers are men true to what they promised Allah. Among them is
he who has fulfilled his vow [to the death], and among them is he who awaits [his
chance].!

Tt &

The Qur’an thus named the Sahabah #:dis ‘Muslims’. Muslims who are
true to their word, sincere in their pacts, and prepared to sacrifice their
lives for the cause of Islam. Furthermore, the Qur’an is clear that the

Sahabah #z4is were steadfast and were to remain steadfast.

May the faces of those who disregard the word of Allah be blackened! They

%32

belie the clear cut words of Allah d&%=:2, whilst dreaming up their own

falsities.

6. Shaykh Tahir ibn ‘Ashir expounds on the following words in his exegesis
of the Qur’an:

1 Siirah al-Ahzab: 23.
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And they did not alter [the terms of their commitment] by any alteration.

Is an expression that mirrors ‘men true to what they promised Allah’.
It has been brought here as an indication to the broken promises of the
hypocrites. They gave their word to Allah d&#=2 that they will stand fast,
they however turned their backs on the Muslims and trekked back to
Madinah on the day of Khandaq.

This emphasis in expression is probably an indication to the broken

promises of the hypocrites and their turning away from Islam when they

thought the polytheists would overcome the Muslims.!
This disproves the falsities of the Batiniyyah who claim apostasy of the
Sahabah 24 after the passing of Rastilullah .24, The following verse

further highlights the truth of the Sahabah #:28i and the falsehood of the
hypocrites. Allah 382 says:

SR L35 im0 32
That Allah may reward the truthful for their truth and punish the hypocrites.?

7. The virtue of keeping to the pact made with Allah d&%=:2, even though

one may have to suffer much pain or ultimately lose one’s life.

8. Seeking martyrdom in the path of Allah d%#=2 does not fall under the

ambit of the prohibition against throwing oneself to destruction.

1 Al-Tahrir wa al-Tanwir, vol. 23 pg. 308.
2 Stirah al-Ahzab: 24.
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9. Zayn ibn al-Munayyir says:
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The statement of Anas ibn Nadr a5 is of the most eloquent of expressions.
He said with regards to Muslims, “Allah! excuse these people (i.e. the
Muslims) for what they have done, and I free myself from what the
polytheists have done.” He displayed displeasure for both acts yet used

vastly different expressions.!

10. A man who sacrifices himself by leaving his loved ones to become a beloved
of Allah d%%=2 reaches the highest stages of those making sacrifices to
become close friends of Allah d&#%=z, Imam al-Nawawi has therefore
included chapter in his book Riyad al-Salihin, entitled ‘The Chapter of

Sacrifice!

Fighting single-handedly against an army of disbelievers does not
constitute throwing oneself to destruction. The wording of the narration

suggests that Anas ibn Nadr ks was by himself when he launched into
the enemy lines causing havoc. The narration of Sahth Muslim clearly
states, “He fought until he was martyred.” Some scholars like al-Qurtubi

have deemed it as desirable!

The above view is strengthened by the following narration recorded by
Imam Ahmad, Abl Dawid, Ibn Hibban, and others:
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1 See, Fath al-Bari under the commentary of hadith 2651.
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Allah ds@sz is pleased with two men; one who rises from his bed and
blanket, leaving his beloved and family for prayer. He says to His angels,
“Look at my slave, leaving his ned and blanket between his beloved and
family, fearing my punishment and hoping for my reward.” And man who
fights in the path of Allah, the Exalted; then his companions fled away (i.e.
retreated). But he knew that it was a sin (to flee away from the battlefield),
so he returned, and his blood was shed. Thereupon Allah, the Exalted, says
to His angels: “Look at My servant; he returned seeking what I have for
him (i.e. the reward), and fearing (the punishment) I have, until his blood

was shed.

1 Musnad Imam Ahmad, Hadith: 3819.
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The Twenty Fifth Narration
Jabir ibn ‘Abd Allah % said:
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Rastlullah i< said to us on the day of Hudaybiyyah, “You are the best
individuals on this earth.” And we numbered one thousand four hundred.
If I could see now, I would show you the location of the tree.
Imam al-BukharT and Imam Muslim have recorded this narration.
Imam al-TirmidhT has recorded the following:
8l o ol s TSN Y
Whoever took the pledge under the Tree will not enter the Fire.

Commentary and Lessons Learnt from this Narration:

1. The great virtue of the Sahabah #z&ks who took part at Hudaybiyyah

becomes evident; they are the best of those on the earth.

2. Those Sahabah #:dls who were present at Hudaybiyyah have been

promised Jannah.
3. Thisnarration disproves the phony beliefs of the Batiniyyah. They theorise
that the Sahabah #2485 turned apostate after the passing of Rastlullah

Jzaedfe, (Allah save us from such insolence!).

One given glad tidings of paradise and promised deliverance from hell can never

turn apostate.
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The Muslim ummah in its entirety subscribe to this belief. There is no
evidence, anecdotal or divine, that one given glad tidings of paradise, in
this nation or the previous nations, ever turned apostate. Once a divine
announcement was issued of pleasure for an individual, it was never

retracted nor did that individual join the enemies of Islam.

These Batiniyyah though, they go against explicit divine texts, common
sense, and human character. They were the first, in the Islamic history, to
cause dissention amongst the Muslims from within. They slandered and
carried tales against the purest souls; the Sahabah #2555, Their lies though,

were exposed and their putrid character revealed by Allah d%%=2, as a

lesson for the creation till the Last Day.

. Specific virtue in favour of Jabir ibn ‘Abd Allah &k as being part of this

group.

. “You are the best individuals on this earth,” is an exclusive expression. The
Sahabah #:4i5 are the best of the creation after the Prophets. The traditions
that indicate to this are many and successive. Amongst these traditions is

the following recorded by Imam al-Bukhari and Imam Muslim:
SA U

The best of people are those in my era.

ST

This narration places the Sahabah #24ks above all. Ibn Taymiyyah has

written the following under the commentary of this hadith:

Shaytan did not, and could not, lead the Sahabah & astray as he did
with those after them. None of the Sahabah »zas formed part of any of
the groups that claimed to reinvent Islam thus becoming innovators in
the faith. All factions that arose such as the Khawarij, Rawafid, Qadriyyah,
Murjiyyah, and Jahmiyyah were brainchildren of those that came after the
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Sahabah #zgis. Furthermore, Shaytan did not appear in human form before
them claiming divinity or infallibility by way of a prophet or otherwise
in hopes of leading them astray. All this occurred after them. In short,
Shaytan did not try to lead the Sahabah 4 astray as he did with those
that interpolated the meanings of the Qur'an and Sunnah or those that
heard or saw supernatural occurring’s and made it out to be messages

from the Prophets or pious.

The seeds of these innovations were planted in the hearts of those ignorant
of the tenants of Tawhid and Sunnah, which Shaytan used to lead them
astray. All good too that rose after the Sahabah #2a is purely a growth of
what they had started. The quality of knowledge and worship in the best
of times; the time of the Sahabah 245 remains unmatched. The best after

them are those that followed in their footsteps.

Sufficient for them is the following verse which will remain forever in the
Book of Allah d&%=22; a testament to their complete faith:
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Certainly was Allah pleased with the believers when they pledged allegiance to you,

[0 Muhammad], under the tree, and He knew what was in their hearts, so He sent

down tranquillity upon them and rewarded them with an imminent conquest.!

6. The virtue of ‘A’ishah Siddigah @45 is evident from this narration. The
best of people on this earth, Rastlullah #5244 and his two Companions,
Abl Bakr and ‘Umar &:&i were buried in her home. The narrations

mention her dream; 3 moons falling in her house.

7. This pleadge is called the Pledge of the Tree or the Pledge of Satisfaction.

The tree which Jabir £48 refers to is not in existence today. Al-Hakim has
1 Siirah al-Fath: 18.
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10.

11.

written in Ma'rifat ‘Ulim al-Hadith that it had been swept away by a flood.
Sa'ld ibn Mussayib says, “I heard my father, who was of those that took the
pledge under the tree, saying ‘We searched for it many a time but could

not find it.”

Those guides that specify it to be a tree between Mina and Makkah are

mistaken.

This too was a mercy from Allah 3&%52 as referred to by ‘Umar #2dis. The
wisdom behind the location of the tree becoming a mystery was to save

the ignorant from attaching mystical powers to the tree itself.

The virtue of ‘Uthman 4k shines through in this incident. It was due
to him this pledge came into effect. Rastilullah =& had sent him to
negotiate entry into Makkah in the sixth year of Hijrah when the rumour
of his murder spread. Upon this Rastlullah As.£4{= sought allegiance from
the Sahabah #24is to fight to the death to avenge the murder of ‘Uthman
#4ks if the rumour was true. The Sahabah #2485 took this pledge. This

incident is recorded in detail in the books of hadith.

Some of the Shi'ah have claimed virtue of ‘Ali £e&%5 over ‘Uthman %245 due

to the latter not being present at the pledge, whilst the former was.

This theory of theirs is bemusing at the very least. ‘Uthman &8s was not
at Hudaybiyyah upon the instruction of Rastlullah &s.&4i=! Furthermore,
Rastlullah sz placed one hand into his other and remarked, “This is
the hand of ‘Uthman”. This is clear in revealing the virtue of ‘Uthman seéis

over ‘Alf &edis,

Question: Does this narration allude to the virtue of those at Hudaybiyyah

over those that took part on Badr?

Answer: Rastlullah .24 removed this doubt by joining the two as is in

the following narration:
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A man who participated in Badr and Hudaybiyyah will never enter the

Fire.!

Though, those that participated at Badr enjoy a much greater status by the many

texts recorded in their favour.

1 Musnad Imam Ahmad.
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The Twenty Sixth Narration
Anas 45 reported:
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The Apostle of Allah #.£5i- came to us and there was none in our house

but I, my mother, and my aunt Umm Haram.

He said, “Stand up so that I may lead you in prayer”, whilst it wasn’t time

for any prescribed prayer. He then led us in prayer.
A person said to Thabit, “Where did Anas stand with Rastlullah s.esi=?”
He replied, “He was on the right side.”

He then prayed for us, the members of the household with every good of
this world and of the hereafter.

My mother said, “O Messenger of Allah, here is your little servant, invoke

the blessing of Allah upon him too.”
He then prayed for blessings for me with every good, and he concluded his
blessings for me with these words: “O Allah! Increase his wealth, and his

children and make them the source of blessing for him.”

This narration has been recorded in Musnad al-Tayalist and Sahth Muslim. 1t has

also been recorded in Sahth al-Bukhart with the following addition:
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Thus I am one of the richest among the Ansar and my daughter Umaynah
told me that when al-Hajjaj came to Basra, more than 120 of my offspring
had been buried.!

Commentary and Lessons Learnt from this Narration:

1. There is great virtue and honour in favour of Anas ibn Malik #&&5 in this

narration:

A. The supplication of Rastlullah &= on behalf of him for an

increase in wealth and offspring.

B. The supplication of Rastlullah A= on behalf of him for

blessings.

C. His service to Rastlullah 45«4z, He is the only Companion that

served him in this manner for such a period.

2. This narration lends great virtue to the mother of Anas 4% and her sister

Umm Haram Gediss.

3. The narration is a sign of the true prophethood of Rasiilullah Fs.ifi=. His

supplication for Anas #dis materialised.
4. Imam al-NawawT says:

a3 3 b wles J) iy OF ity Ll Gl o) i oo I3 6l g5 ¢ ol Y1 s b5
‘\:.l.ﬁw‘dl&Q.U‘J‘}a«l)FLFJWJ]w%L&L)j‘}:}};&)aM})wJTQE}L&A}?yﬁ&dl:w&“j

s

This narration teaches us to pray for blessings, protection, and the like

thereof when praying for things of this world. The wealth and children of
1 See, Sahih al-Bukhari, Hadith: 1881; Sahth Muslim, Hadith: 1055.
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Anas =45 was a source of mercy, blessings, and benefit without becoming a

source of harm due to the supplication of Rastlullah iz.zage,

5. One of the greatest benefits of serving the pious scholars is gaining

blessings through their supplication.

6. This narration refutes the notion of generalising the preference of poverty
over wealth. This differs according to the different dispositions of men.
Having a basic amount of wealth which sees to a person’s basic necessities
is good for those who are able to live in this manner, if not then having
an excess of wealth is better. If this was not the case, Rastlullah iz.&sfe
would not have made the above supplication for his close Companion and

servant.

Some so called ‘ascetics’ flee from wealth which results in them having to
beg and procure services from those around them. Having excess wealth
allows one to spend in the path of Allah, which is amongst the best of

actions.
7. In another narration the following words appear:
... Lengthen his life-span and forgive his sins.

This is proof for those that hold the opinion of literal extension of life and
not just metaphorical extension by way of blessings. Anas &5 did indeed
say, “My life was extended till I became shy of my family and wished to
meet my Lord.”

Ibn Battal has refuted the chapter heading of Imam al-Bukhari by saying,
‘Lengthen his life’ is not found in the narration. However, this needs some
thought as other narrations do contain the wording, ‘Lengthen his life-
span’. This narration has been recorded by others as well such as Aba
Ya'a, Ibn Sa‘d, and others.
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8.

10.

11.

12.

13.

A lot of wealth is desirable for a pious person as long as it does not keep

him from good.

. The desirability to supplicate for lots of wealth and children when one has

good intentions matched with piety.
The Imam should visit his people and show humility towards them.

The permissibility of supplicating for others without including oneself or

without beginning with oneself.

The permissibility of using the word ~., in numbers greater than 10. Al-
Jawharf has declared the practice of using ~ in numbers greater than
10 as incorrect which is obviously incorrect as Anas &5 used it in the
above narration. He was amongst the most eloquent of Arabs! Al-‘Ayni has

alluded to the same in al-'Umdah.

Anas 455 had surpassed the age of eighty. He lived on reaching the age

of one hundred.
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The Twenty Seventh Narration
‘AlT 2885 said:
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Allah’s Messenger is&if- sent me, al-Zubayr ibn al-‘Awwam, and Aba

Marthad al-Ghanawi, and we were all on horseback.

He said, “Proceed till you reach Rawdah Khakh, where there is a woman
from the pagans carrying a letter sent by Hatib ibn AbT Balta‘ah to the

pagans.”

So we reached her while she was proceeding on her camel at the same

place as Allah’s Messenger sz told us.
We said to her, “Where is the letter which is with you?”
She said, “I have no letter with me.”

So we made her camel kneel down and searched her mount (baggage, etc.)

but could not find anything.

My two companions said, “We do not see any letter.”
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Isaid, “I know that Allah’s Messenger &4 did not tell a lie. By Allah, if

you do not bring out the letter, I will strip you of your clothes.”

When she noticed that T was serious, she put her hand into the knot of her
waist sheet, for she was tied a sheet round herself, and brought out the

letter. We then proceeded to Allah’s Messenger isii= with the letter.

‘Umar =5 said, “O Messenger of Allah, he has been disloyal to Allah, His

Messenger, and the believers. Let me finish him off.”

The Prophet i said to Hatib, “What made you do what you have done,
0 Hatib?”

Hatib replied, “I have done nothing except that I believe in Allah and
His Apostle, and I have not changed or altered my religion. But I wanted
to do the favour to the people (pagans of Makkah) through which Allah
might protect my family and my property, as there is none among your
Companions but has someone in Makkah through whom Allah protects his

property against harm.”

The Prophet i< said, “Hatib has told you the truth, so do not say to him
anything but good.”

‘Umar said, “Verily he has betrayed Allah, His Apostle, and the believers!
Allow me to chop his neck off!”

The Prophet s said, “O ‘Umar! What do you know; perhaps Allah
looked upon the Badr warriors and said, ‘Do whatever you like, for I have
ordained that you will be in Paradise.”
On that ‘Umar wept and said, “Allah and His Apostle know best.”*

This narration has been recorded in Sahih al-Bukhari and Sahth Muslim.

1 Sahih al-Bukhari, Hadith: 3762.

169



Commentary and Lessons Learnt from this Narration:

1. There is great virtue and honour in favour of Hatib ibn AbT Balta‘ah «edis

in this narration:

A. He participated in Badr and was therefore forgiven by Allah

B. Rasulullah s« attested to his entry into Paradise.
C. Rastlullah Js:&4e confirmed his statement.

D. Allah 8&%=: regarded his faith as strong and pure by addressing
him as a believer in the following verse, as recorded in the books of
hadith. Allah 4%z says:
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0 you who have believed, do not take My enemies and your enemies as allies.!

2. The great virtue of those Sahabah #:dis; ‘Al and the others, who

immediately fulfilled the command of Rastlullah Js«eae,

3. Whoever wishes to see the protection and love afforded to the Sahabah
#e4i% by Rastlullah 45240 should refer to this narration. Hatib &k had
done a potentially treacherous act which reflected that of the hypocrites.
However, Rastilullah As:&4(z did not kill him, nor put his life into the jaws
of death by issuing a death order, and neither did Rastlullah A2 have
his honour challenged. Rather, he had him brought forth and requested an
explanation for his actions. When it became clear that he wasn’t acting in

opposition to the Islamic state, he was forgiven. ‘Umar #4ks was further

1 Siirah al-Mumtahinah: 1.
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corrected in his stance to hurt him, and he was given glad tidings of Jannah

as one who took part in Badr.

Now look at this in relation to those who revile the Sahabah #:4i regarding
acts they did by way of applying their minds, being authorities in the faith.
They may have come to the correct conclusion or they may have been
mistaken, however, being authorities they were allowed to do so! They
would be rewarded even on their mistakes! Those that revile and despise
the Sahabah #24is are treading the treacherous path of misguidance
fuelled by their base desires. They interpolate the texts spewing out lies

and deceit. Allah &%= says regarding such persons:
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That they may bear their own burdens in full on the Day of Resurrection and some
of the burdens of those whom they misguide without knowledge. Unquestionably,

evil is that which they bear.’

4. This narration is a sign of the true prophethood of Rastilullah Fsif=. He
gave theminformation regarding the letter which was as he said. Pondering
over this narration brings one to the conclusion that Allah 4§52 takes
care of and protects his pious slaves through means that would not even
cross their minds. They gave up everything for Allah 4&%=2 and so he
looked after their affairs.

5. This narration holds great virtue for ‘Umar idls as well. His severe
concern for Islam, holding himself in totality to the wishes of Rastlullah
5=, and clean heart for the other Companions of Rasiilullah Az

shines through.

6. The madhahib differ on the punishment given to a spy. The opinion held
by Imam Aba Hanifah and Imam ShafiT is that although the spy will be

1 Stirah al-Nahl: 25.
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punished at the discretion of the judge, he will not be killed. Imam Ahmad
has not given a ruling in this matter however, the ruling of his madhhab is

the same as the that of Imam Abx Hanifah and Imam al-ShafiT.

Imam Malik has two views on the matter. One ruling recorded from him is
that a spy will be killed. In another, he had ruled that it will be according
to the decision taken by the judge, which is the view of the other three
schools of thought.

Those that hold the opinion that a spy will be killed answer the legal
ramifications of this narration by saying: He was saved due to his

participation in Badr which guaranteed his forgiveness.

When all these rulings are taken into consideration the common factor is
that it will be up to the judge to decide the fate of the spy. If he feels that
he should be killed, then the spy will be axed. If the judge however, feels it
better to keep him alive then some other punishment will be metered out.
This has been alluded to by al-Qurtubi and Ibn Taymiyyah. Ibn al-Qayyim

is of the same opinion as recorded in al-Hadys.

The way I see it is that perhaps there was another reason besides his
participation in Badr that led to his life being saved. There is no clear
directive of killing a spy that can be deduced from this narration. We see
that Rastlullah is<edfe did not agree with ‘Umar #2855, Was this solely
due to his participation in Badr? Or could there have been another reason
for it? This ruling is not like other punishments mandated by Islamic Law,

which is through clear irrefutable texts.

To conclude, the Imam or judge will decide what punishment will be
metered out to the spy. If they decide on killing him, it will remain in the
scope of their discretion. And Allah 3&%=22 knows best.

. Spying on the Muslims and relaying the information gathered to the

disbelievers is treachery and disloyalty to Allah d%%=2 and His Messenger
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A4, In some narrations after this incident came to light, Allah 482

revealed the following:

\
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0 you who have believed, do not take My enemies and your enemies as allies,
extending to them affection while they have disbelieved in what came to you of
the truth, having driven out the Prophet and yourselves [only] because you believe
in Allah, your Lord. If you have come out for jihad in My cause and seeking means
to My approval, [take them not as friends]. You confide to them affection, but I
am most knowing of what you have concealed and what you have declared. And

whoever does it among you has certainly strayed from the soundness of the way.’

8. Subtlety matched with precision in seeking clarity forms part of the

wisdom of the Imam.

9. When a precarious situation arises the Imam will at times project force
and at others subtlety in ascertaining the truth of the matter. He will
look at the situation from all angles, with an eye of justice before taking a
stance. He will always keep in mind what will benefit the ummah and save
it from harm in his decision, together with trying his utmost to prevent
bloodshed and war.

10. At times the political well-being lies in keeping matters under wraps. At
times allowing this information a free reign will cause more harm than

benefit to the ummah.

11. Imam al-BukharT has included a chapter entitled ‘When one is forced to

look at the hair of women or strip them, be it a believing woman or a

1 Siirah al-Mumtahinah: 1.
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disbelieving woman living in the Islamic state, when they have disobeyed

Allah and His Messenger’.

12. This narration is principle in the law that an authority making a mistake

subject to a reasonable explanation will not be taken to task.
13. The Imam will reconsider and forgive the mistakes of persons of value.
14. When one is caught doing a sin and makes an excuse or offers a reasonable

explanation, his explanation will be heeded. Al-Badr al-Din al-‘Ayni has
alluded to this in al-‘Umdah.

174



The Twenty Eighth Narration
Abt Hurayrah &8s said:
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Rastlullah iseesie said, “O Bilal, what act have you done in Islam that you

hope to receive the best reward for?”
Bilal said, “I have not done any act in Islam upon which I hope for more
reward than the act of performing however many units of prayer that my

Lord wishes after every ablution, be it in the day or night.”

Rastlullah is.zsi- said, “Because T have most definitely heard your footsteps

ahead of me in Paradise.”

This narration has been recorded in Musnad Abii Ya'la with an authentic chain of

narration. It has also been recorded in Sahth al-Bukhari and Sahth Muslim.
Commentary and Lessons Learnt from this Narration:
1. There is great virtue and honour in favour of Bilal 44 in this narration:

A. Glad tidings of Jannah, as the dreams of the Prophets 3:i& are

revelation.

B. Rasulullah ds.&4{e gave testimony to the acceptance of his good

deeds, whilst demonstrating how exemplary they are.

C. His good deeds are beloved to Allah d&aez.,

1 Musnad Abu Ya'la, Hadith: 6060.
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D. He was the reason for enacting the act of praying two rak‘ah after
performing ablution for this ummah. The narration of Buraydah

ibn al-Hasib has the following wording:
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Rastlullah &4 said, “O Bilal, with what act did you lead me in

Jannah.”

Bilal said, “I have never broken my ablution except that I made

ablution and performed two rak‘ah.”
Rastlullah iz said, “It is through this.”

2. The Sahabah #zdis were in the forefront in recognising those acts that
would please Allah d&8=2.,

3. Thisnarration emphatically refutes the notion of some deviants who claim
that Bilal & turned renegade after the passing of Rastlullah s«&age.
[Allah d§%E=2 save us from such folly!]

The dream of Rasflullah As.edfi= was of the unseen and was a true
prophecy that would be realized in the next life. This dictates the true
faith of Bilal &5 till he left this world; attaining this lofty stage.

4. The great status of salah. It is of the most beloved actions in the sight of
Allah ds8ez,

5. The desirability of performing ablution at breaking it. Staying pure and
clean is an act loved by Allah d&%=2 and His Messenger Js«&ie. Allah
J5H=L says:

1 Al-Mustadrak li al-Hakim, Hadith: 1220.
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Allah loves those who are constantly repentant and loves those who purify

themselves.!
Rastlullah isaedie says:
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He who performs ablution well, his sins leave his body even from under

his finger nails.?

6. The scholar should continue motivating those in his circles to continue

doing good actions.

7. Steadfastness on voluntary acts are the quickest way to gaining the love
of Allah d&%e2, The following Hadith QudsT recorded in Sahih al-Bukhari
attests to this:
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My slave keeps on coming closer to me through voluntary acts until I love

him.?

8. This narration indicates the desirability of having one’s dreams
interpreted, especially in the case of good dreams. The fact that this was a
dream of Rastilullah s is supported by another narration in which
there is mention that Rastlullah is.&4= had spoken to Bilal i at the
time of Fajr. Rastlullah #5.24i= would do this as narrated on the authority

of Samurah #4855 by Imam al-Bukhari. The narration is as follows:

1 Strah al-Baqarah: 222.
2 Sahth al-Bukhart, Hadith: 5982.
3 Sahih al-Bukhart, Hadith: 6137.
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When Rasilullah 448 would complete his Fajr prayer he would face the

people say, “Did anyone see a dream last night?”

This would be to interpret any dreams seen by the Sahabah #:dis. He
would ask after Fajr as dreams are still fresh in the mind when one wakes

up and so the interrelation would be complete and intact.
9. Similarly, it is desirable to give the glad tidings of a good dream as soon
as possible. This especially rings true when the recipient is one who is not

likely to fall into vice.

10. The desirability of performing two rak‘ah of prayer after performing

ablution.

11. Performing voluntary acts in secret is better than doing so in public.
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The Twenty Ninth Narration
Anas ibn Malik narrated:
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The Prophet &4 cursed those people who killed his Companions at
Bi'r Ma‘Ginah for 30 days. He invoked curses upon tribes of Ril, Dhakwan,

Lihyan, and ‘Usayyah who disobeyed Allah and His Apostle.

Anas says, “We used to read a verse of the Qur’an revealed with regard to

them, but later the verse was abrogated.”

The verse was, “Convey to our people on our behalf the that we have met

our Lord, and He is pleased with us, and has made us pleased.”
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Anas a5 says, “Never did I see the Messenger of Allah it so much
grieved at the loss of a small army as I saw him grieved at those seventy

men who were killed at Bi'r Ma'‘tinah.”
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Qatadah says as recorded in Sahih al-Bukhari, “We do not know of any tribe
amongst the Arab tribes who lost more martyrs than Ansar, and they will

have superiority on the Day of Resurrection.”

1 Muwatta Imam Muhammad.
2 Sahth Muslim.
3 Sahih al-Bukhart, Hadith: 3850.
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Qatadah says, “Anas bin Malik told us that seventy from the Ansar were
martyred on the Day of Uhud, and seventy on the day (of the battle of) Bi'r

Ma‘Gnah, and seventy on the day of al-Yamamah.”
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Anas x4 says, “When Haram ibn Milhan, his uncle was stabbed on the day
of Bi’r Ma‘tinah he sprinkled his blood over his face and his head this way
and then said, “I have succeeded, by the Lord of the Kabah.”?

Commentary and Lessons Learnt from this Narration;

1. There is great virtue and honour in favour of the seventy Sahabah #zdiz

that were martyred at Bi'r Ma‘tinah this narration:

A. The immense love Rastilullah A5:&4{= had for them.

B. The great sorrow and grief Rastlullah Fsedfie felt at their loss
together with anger for those that murdered them, which caused
him to pray agsint them for 30 days.

C. Revelation of Qur’an in their favour.

D. Allah d%%=2 being pleased with them.

E. Their guaranteed martyrdom and entry into Jannah.

F. That which occurred with Haram ibn Milhan zedks.

1 Ibid.
2 Sahih al-Bukhari, Hadith: 3865.
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2. The hurt and anger Rasiilullah iz«&ie felt at the murder of these Sahabah
#2dl in this world was unimaginable. Dear reader, what of the hurt and
anger in the hereafter when Rastlullah is.&4 sees those that reviled and
regarded his Sahabah #28is as apostate? How angry will he not be when he
sees those that belied the Qur’an and Sunnah, interpolating its meaning
and message? These wretched people conduct gatherings wherein they
ridicule the Sahabah 24z, is there than any difference between those
that killed them and these that regard them as apostate? Allah d&S@=z
save us from such folly.

3. This narration depicts the perseverance of the Sahabah #ziis when facing
death; a death brought on by treachery and deceit. Ponder at the act of
Haram ibn Milhan 555 with his pure blood in relation to those who regard
the bodies of the Sahabah #z4k5 as impure. He conformed to the wishes of
Allah 3%%=2 and Rastlullah 4524z, 1t is unfortunate that we find some
truly odd folk who take joy in the sufferings of the Sahabah #2dks and
experience schadenfreude when they here of their hurt.

Those that murdered the Sahabah #:4is then, are not far from those that

revile them today. Their hearts are quite similar.

4, The supplication against these tribes was not inclusive of all their
individuals. It was specifically against those that were involved in killing
the Sahabah #zdis. The narration alludes to this as well; ‘The Prophet

Asedfie invoked evil upon those people who killed his Companions...”

This is further supported by the fact that these tribes later came in to the
fold of Islam, took part in the Islamic conquests, and have, up to this day,

contributed much good to the cause of Islam.

5. Rasitlullah #sedfe did not have knowledge of the unseen. If he had he
wouldn’t have sent the Sahabah %25 to the gallows. On the other hand, if

one claims that Rastlullah As«&4e did possess knowledge of the unseen,

181



then his sorrow and anger was just nothing short of an act. Allah d&8=z

save us from such ignorance! Allah d§%=2 says:
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Say, “I hold not for myself [the power of] benefit or harm, except what Allah has
willed. And if I knew the unseen, I could have acquired much wealth, and no harm

would have touched me. I am not except a warner and a bringer of good tidings to

a people who believe.”

6. The oppressive and inhumane actions dreamt up and carried out by the
enemies of Islam against those that call towards Allah d&%a2. Their acts
are demonic; an individual with the least amount of humanity could
not possibly do what they do. The books of history are filled with such
atrocities, which carry on to this day. As for those that hate the Sahabah
#2dls, their depravities would lead them to do that which was done to the
Sahabah #¢4is at Bi'r Ma‘Tinah.

7. Hardships and difficulties continue to befall the friends of Allah d&Ss=:,
The sincere take it as a boon of remembrance and a way of climbing the
stages of Jannah. This incident of Bi'r Ma‘iinah occurred merely a month

after Uhud, in the beginning of the fourth year of the Hijrah.

8. The permissibility of invoking curses upon those that desire to annihilate
Islam. There is no indication that this act has been abrogated. Yes, those
disbelievers who may be inclined to Islam will be sparred of curses being
invoked against them, as was the case with the Quraysh, Daws, and other

tribes.

1 Siirah al-A'raf: 188.
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9.

10.

11.

12.

13.

The permissibility of quniit' when faced with difficulties, together with its
good effect being made apparent.

Hafiz has written in Fath, “Mention of the Lahyan Tribe in this incident
is an error. The Lahyan are found in the incident of Khubayb i at the
Battle of Raji’.”

“We used to read a verse of the Qur’an revealed with regard to them, but
later the verse was abrogated.” The recitation of this verse was abrogated
however, its law remains as they secured the eternal pleasure of Allah
J8ez, The Sahabah #2486 concurred on its abrogation due to which they
did not include it in the Qur’an. Furthermore, the scholars of the past
would relate this, sometimes with a change in words which would indicate

its recitation as abrogated and no longer part of the Qur’an.

The narration states that Rastlullah 584 prayed against them for 30
days; other narrations establish this as being in salah. This shows that
qunit in salah when faced by difficulties will be carried out by the main
Imam or by one he appoints. It is for this reason that the Sahabah #zdi
did not recite qunit individually during the lifetime of Rastilullah Az«

nor after.

This narration specifies the qunat was in the morning prayer however,
this does not negate the permissibility of qunit in other prayers. Other
sound narrations do indicate that Rastlullah i performed quniit in

other prayers.

1 Quniit is a supplication made whilst in prayer.
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The Thirtieth Narration
Anas 2855 said:
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On one occasion the Aws and Khazraj tribes boasted to each other.

The Aws said, “We have four great men (due to which we are more virtuous):
Sa‘'d ibn Mu‘adh, due to whom the ‘Arsh of Allah shook (on his martyrdom);
Khuzaymah ibn Thabit, whose testimony was equal to the testimony of

two men; Hanzalah ibn AbT ‘Amir, who the angels washed; and ‘Asim ibn

Thabit, who the wasps protected.”

The Khazraj said, “We too have four great men who gathered the Qur'an
and none besides them gathered it; Ubay ibn Kab, Mu'adh ibn Jabal, Zayd
ibn Thabit, and Aba Zayd.”

Qatadah says, “I asked Anas, who is Aba Zayd?”

He replied, “One of my uncles.”

The chain of narration of this is sound. Al-Diya al-MaqdisT has recorded it in al-
Ahadith al-Mukhtarah by way of al-Tabrani in al-Jami‘ al-Kabir. Ibn Abi Shaybah
is a Hafiz who has narrated much ahadith. Those that have criticised him are

mistaken. Many others have narrated the same.

Scholars such as al-Hakim, al-Diya al-MaqdisT, Ibn ‘Asakir, al-Dhahabf, al-BGsayrf,

and others have pronounced this narration as authentic.

1 See, Daldil al-Nubuwwah, pg.486; al-Mu’jam al-Kabir, vol. 4 pg. 10.
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Commentary and Lessons Learnt from this Narration:

1. The great virtue of those mentioned of the Aws tribe.
2. The great virtue of those mentioned of the Khazraj tribe.

3. The honour and virtue of the Ansar. They contributed to Islam by wielding
the sword and the pen; fighting to preserve the religion and giving their
best to the compilation of the Qur’an.

4. This narration refutes the misguided attempts of the Batiniyyah, who
proclaim the Sahabah #:dis apostate; the Batiniyyah hold the belief
that the Sahabah #2dis turned renegade after the passing of Rastlullzh
dcsadedfe, We ask them:

What of that Companion for whom the ‘Arsh shook? What of that
Companion whose testimony equaled to two? What of the one whom the
angels washed? And of the one divinely protected from the conniving
plans of the disbelievers? And of those that fought to preserve the faith
and were subsequently martyred? And of those that protected the Qur'an

after Rastlullah A&7 Did these Sahabah #24s turn apostate?

Can any sane individual hold the view that these noblemen turned away
from Islam after Rastlullah is:&40=? Why did they not leave in the
lifetime of Rastilullah Az«&4=? Surely they were of the bravest and most
courageous men to have lived! Their families were killed, their wealth
plundered, and their homes snatched away! Through all this they stood
by Rastilullah #4540z and their Islamic faith. Is it then plausible to believe
that after going through all this and remaining steadfast they left the fold
of Islam? Nay!

Such abstruse assumptions are drivel spewing forth from those whose
hearts have been sealed from the truth and whose eyes could not see light

with a thousand suns.
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10.

. The narration states, “Who gathered the Qur’an and none besides them

gathered it”. I have discussed the purport of this statement in my book al-
Madkhal ‘ila ‘Ulam al Qur’an ‘inda Ahl al-Sunnah wa al-Jama‘ah. Furthermore,
I have established that there were many Sahabah #zdks who memorized
the Qur’an during the lifetime of Rastlullah #%4&4ie and after his passing.
The best explanation is that they had meant no one besides them from the
Ansar, Hafiz ibn Kathir has opted for this explanation, as recorded in the
beginning of his Tafsir.

“Sa‘d ibn Mu‘adh, due to whom the ‘Arsh of Allah shook.” This narration is
found in both Sahih al-Bukhart and Sahth Muslim. ‘Arsh is attributed to Allah
8= here, it is of the greatest creations of Allah d5%=:, The shaking
of the ‘Arsh was out of happiness on the arrival of Sa‘'d ibn Mu‘adh as is

established through other narrations.

. The permissibility of taking pride and boasting by pious men as long as it

does not lead to haughtiness and discord.
Question: Why did the Khazraj boast by four and the Aws by four?

Answer: Though others had many great qualities, these eight had received
honours that were unsurpassed. Each had a virtue that was specific to them.
As for the gathering of the Qur’an, one should note that this narration
does not exclude others that that helped with the gathering of the Qur’an,
rather it mentions the four who were the subject of discussion; boasting of
the tribes the Aws and Khazraj.

The feats of the pious should be discussed in gatherings so they may not

be forgotten, becoming mere footnotes of history.

This narration mentions such honour for the Ansar that no one to come
after them could receive the same. They honoured Rastlullah Az
and so Allah d&%=2 gave them an honour unsurpassed. The rule is quite

clear,
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Actions are recompensed by the like thereof.
11. The Qur’an held a high status in the hearts of the Sahabah #z4is, Take for

example Zayd ibn Thabit s, he memorised the Qur’an as a young lad

which became a source of pride for his tribe.
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The Thirty First Narration

Ka‘b ibn Malik %z narrated:
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We set out for pilgrimage and promised to meet the Messenger of Allah
Fseife during the days of Tashriq. We were accompanied by a notable man
of ours called ‘Abd Allah ibn ‘Amr bin Haram, who was still a polytheist. We

disclosed to him our intention of meeting Rastilullah #<g and exhorted
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him to join our ranks and give up polytheism, lest he should serve as wood
for Hell in the Hereafter. He promptly embraced Islam and witnessed the

meeting at al-‘Aqabah.

That very night we slept with our people in our camps. After a third of the
night had elapsed, we began to leave stealthily and met in a hillock nearby.
We were seventy-three men and two women; Nusaybah bint Ka'b from the

Najjar tribe and Asma’ bint ‘Amr from Salamah tribe.

We waited for the Messenger of Allah &5 until he came in the company
of his uncle -‘Abbas ibn ‘Abd al-Muttalib who though himself not a Muslim,
adjured us not to draw his nephew away from the protection of his own
kindred unless we were fully prepared to defend him even at the risk of

our lives.

He was the first to speak: “O you people of the Khazraj — the Arabs used
to call the Ansar (Helpers) Khazraj, whether from Khazraj or Aws — you all
know the position that Muhammad holds among us. We have protected
him from our people as much as we could. He is honoured and respected
among his people. He refuses to join any party except you. So if you think
you can carry out what you promise while inviting him to your town, and
if you can defend him against the enemies, then assume the burden that
you have taken. But if you are going to surrender him and betray him after
having taken him away with you, you had better leave him now because he

is respected and well defended in his own place.”

Kab replied: “We have heard your words, and now O Messenger of Allah,
it is for you to speak and take from us any pledge that you want regarding

your Lord and yourself.”

The Prophet &> began to speak, recited some verses of the Qur’an,
called people unto Allah, exhorted them to enter the fold of Islam, and
concluded saying: “I give you my pledge that you debar me from whatever

you debar your women and children from.”
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Here al-Bara’ ibn Ma'rir caught him by his hand, and said: “Oh yes, we
swear by Allah, who sent you as a Prophet in Truth, that we will debar
you from whatever we debar our women from. Have confidence in us, O
Messenger of Allah. By Allah, we are genuine fighters and quite reliable in

war, it is a trait passed down to us from our ancestors.”

Then Abu al-Haytham al-Tayyihan interrupted and said: “O Prophet of
Allah! Between us and the Jews, there are agreements which we would
then sever. If Allah grants you power and victory, should we expect that
you would not leave us, and join the ranks of your people (meaning
Quraysh)?”

The Prophet (Peace be upon him) smiled and replied: “Nay, it would never
be; your blood will be my blood. In life and death, I am with you and you
with me. I will fight whom you fight and I will make peace with those with

whom you make peace.™

This chain of narration is sound as recorded by Ibn Ishaq in his Sirah. Ibn

Khuzaymah and Ibn Hibban have deemed it as authentic.
Commentary and Lessons Learnt from this Narration:
1. The virtue of the Ansar through the following:

A. The great virtue held by those that took the pledge of ‘Aqabah.

B. Their strength and determination to protect Rastlullah 5.4z, to

the extent that they were ready to lay their lives down for him,

C. The statement of Rasalullah 45«4z, “I am with you and you with

”

me.

1 Sirah Ibn Hisham pg. 441.
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D. The acceptance of their pledge by Rastlullah &4 and him
vouching for their word.

E. The immense love and reverence they carried for Rasilullah
dssudedie. After becoming victorious they wanted him to remain
with them.

F. The books of history are replete with the Ansar fulfilling their
promises to Rastlullah A& right till the end of his life, and
after. Their patience in the face of hardships and hope for reward

cannot be replicated.

. The virtue of ‘Abbas #4i5 even before his conversion to Islam. He protected
Rasilullah 15240z and was given the opportunity to address the crowd

before him.

. Those that fight the Ansar and regard them as renegade are in fact
challenging the Messenger of Allah ds«&de! Rastlullah Asdedfe said, “1
will fight whom you fight.”

. The Ahl al-Sunnah hold a high station based on this narration. Rastilullah
Jsdedfe was clear, “T will make peace with those who make peace with
you”. The Ahl al-Sunnah have loved and revered the Ansar through the
annals of history. They have achieved through this, the love of Rastlullah

. This narration is a blow to the false theories of the Batiniyyah Shi'ah who
regard the Ansar to have turned apostate. The Ansar were courageous and
daring in their endeavours, together with being men of honour. If they
had felt otherwise they would have publicly denounced their pledge and
Islam. They, however, were custodians of the faith in private and public.

Allah 3%%s2 chose them as the helpers of Rastlullah #.&4fe and His
religion knowing full well their deep rooted faith. He is All-Knowing,
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10.

11.

12.

All-Wise. Those that accuse the Ansar are born from the hypocrites that

opposed Rastilullah #5:£4z and Islam!

. This narration gives honour to ‘Abd Allah ibn Haram iz&is; the father of

Jabir «dks. He accepted the faith without much delay, a sign of his true

intellect.

. The two female companions; Nusaybah bint Kab and Asma’ bint ‘Amr

&zdts will forever be remembered for their contribution and pledge in the

early stages of Islam.

. The wisdom and acumen of the Ansar shines through in this narration.

They were not hasty to speak or comment. They allowed ‘Abbas & to
speak first and requested Rastilullah Zs.&4ie to speak after him, laying
down conditions as he pleased. Only after that did they begin speaking.

. Part of succeeding is by seeking help through the medium of silence. When

one advertises their plans the likelihood of success falls dramatically.

The best way to call towards Islam is through the Book of Allah d&s<:z.,
When one calls another towards this pure faith he should begin by
reciting some verses of the Qur'an which will undoubtedly leave a lasting
impression upon the heart of the listener. The word of Allah d&%=2 holds

untold goodness and blessings.

Glad tidings are more effective when calling towards Islam than merely

warning.

This narration establishes the desirability to love and respect those
that assist the faith. This love and reverence forms part of the pristine
teachings of Islam. Every individual who has sincerely assisted the faith
will be respected for their contribution. The good they had done will be

preserved and their mistakes overlooked.

192



The Thirty Second Narration
Abi Sa'ld Al-Khudri 2455 reports:

oS s ol s 3 3 Llaall S e e e s e alll o Al gy Jael L)
6 B o DU gd & 5 oo il 3 LT e ol i s o3 L 5L
i O alll J gy b I8 33l (s ke Jo05 40 8 s ke Al Lo Al gy 3
HU O PRO VY B FORIR SRS A - AR PSP OVEPY IN PO RO RER PRESINE
JB s b 5 e T B JB e 3 L a ol s B oS0 s ol il Lallae
dnws g3 JB 6 dasell 0din 3 tlagh J wez b JB LT Loy o8 on 5l VI LT Lo alll J gy L
Ladd o3 3 05 5T ol o 1ol 1S 3 o lgdl o Il el JB 5 plamell S5 3 i) azed
(,Jwa}m:l.&d.mL;.«:AU\J}»')&U‘LSJG)L\AS;‘Y\QA&?JHMdU@:q-\JEJwWoUT‘M\
e pasior 5 dor 5 oS iy D6 Lo LI ptms B o3 ol o o L e 315 alll o
Al 1B oS sl5 oy al) G sl s alll (SLEG Dl 5 Al (Shags Yoo o SST I (i b
g S5 ald g Al J gy b i 3L 5 1 I LV e b 5 VTG iy oyl o gy 5
B s ¥ a5 Iidnas LIS Lasl (B s o Bals (2l s allls WG Ladlls ool
L33 Loy s Ll e Belad b L1 e b o SCaisl b o5t 5T 8lne o Sle 5 ey 56 b 5
O gror 5 ondls 3Ll ) oy OF JLai¥1 e b 0 5o 3 ST (SEodla] J] oSS 55 | ]
a1 o Tl ST 8 gl Y oy Ao o 158 (Sl 5 b s ke Ul oo alll e
el ells LVl o ) el SLas¥l o el L a1 e s Lt i) M 435
O il o3 o 5 Lo AV s Loy | U85 oo ot o 01 03 U L1 el sl 5

15855 oo s ke Al o alll g

When Rastlullah fag= distributed the spoils of war to the Quraysh and
the Arab tribes without giving anything to the Ansar, the Ansar were upset.

Much was said, till one person said, “Rastlullah #=<&4i- has now gone back

to his people.”

The leader of the Ansar, Sa‘d ibn ‘Ubadah & went immediately to the
Prophet J=.&i and said, “O Messenger of Allah, this group of the Ansar are
displeased with what you did with the spoils of war. You have distributed
war booty among your people, and have given generous portions to the

Arab tribes, but you did not give the Ansar anything.”
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The Prophet is<&i= him, “What is your opinion about it?”

Sa'd answered, “I am but one of my people.”

The Prophet iz asked him to gather the Ansar.

The Ansar were gathered, and no one else but them was allowed in the

meeting.

The Messenger of Allah i said, “O Ansar, I heard that an incident
that happened recently made you feel ill at ease... Now, did I not find you
ignorant and guided you to the way of Allah? Did I not find you poor and
Allah enriched you of His bounty? Did I not find you enemies and Allah

joined your hearts together?”

They answered, “Indeed, Allah and His Prophet are far more generous and
better””

The Prophet Z&4i= then said, “Don’t you have anything to say, O Ansar?”

They answered, “There is nothing to be said but that Allah and His Prophet

have the grace and bounty.”

The Prophet #&4i- then said, “By Allah, you could have said—and if you
did, you would have been truthful and acknowledged—We believed in you
at a time when all called you a liar. We supported you at a time when you
were frustrated. We gave you our money at a time when you were poor and
we even sheltered you at a time when you were homeless. O Ansar, are you
upset for a thing so trivial and worldly that I gave to some people so as to
join their hearts to Islam and left you out of it, believing that your Islam
sufficed you? Is it not enough for you that the rest of the people will go
home with a sheep or a camel, whereas you will return with the Messenger
of Allah? By Allah in Whose Hands is Muhammad’s soul, you return with
a better thing than they went home with. If not for the migration, I would

rather have been one of the Ansar. If the people moved in one way, and the
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Ansar moved the other way, I would choose the way of the Ansar. O Allah,

have mercy on the Ansar, their children, and their children’s children.”

By the time the Prophet is«z4f- concluded his words, their beards were wet
with tears. All of them cried out, “It is enough for us to have the Messenger

of Allah as our reward!” Rastlullah iz then left and they did too.!
The chain of narration is strong.
Imam al-Bukhar and Muslim have narrated the same.

The wording of Sahth Muslim alludes to the prayer for mercy for the children and
freed slaves of the Ansar.

The wording of another narration of Musnad Imam Ahmad records the same

supplication for the spouses of the Ansar.
Commentary and Lessons Learnt from this Narration:
1. The great virtue of the Ansar in this narration:

A. “If not for the migration, I would rather have been one of the

Ansar”. This is an honour only enjoyed by them.

B. The supplication of Rastilullah =<4z for the Ansar, their children,

grandchildren, spouses, and freed slaves. A virtue unsurpassed.

C. Their immense love and respect for Rastlullah i<z can be
understood from their answer; “Indeed, Allah and His Prophet are

far more generous and better.” An answer of sincere believers.

D. Their patience in what was perceived to be others receiving
preferential treatment, together with being pleased by having
Rasalullah 45:&40 in their share.

1 Musnad Imam Ahmad, Hadith: 11322.
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E. Rastlullah iz approved their faith as true by informing them
of their guidance and Islam; “Did I not find you ignorant and guided
you to the way of Allah?”

F. TheAnsarweretruetotheirfaithbylisteningand obeyingRastlullah
Asdfle even at a time wherein they perceived themselves to be
side-lined. They did not revolt nor see it as a right of theirs being

taken away.

. This narration is a clear refutation against the Batiniyyah Shi‘ah who claim
the Ansar to have turned renegade after Rastilullah iss&die, If their faith
was not true, this was the opportune moment for them to leave the fold of

Islam. They however, remained firm on Islam till they reached their Lord.

. The forbearance, clear headedness, and soft nature of the Ansar becomes
evident here. Though many of their own were martyred at Hunayn, they

continued to remain firm as one; Muslims.

. If the Imam or scholar perceives negativity from his people he should
remind them of his status and virtue, a reminder to those who have

forgotten and a proof against the ignorant.

. Openlines of communication and clarity in matters is of utmost importance

between the leaders and masses, more so in times of tribulation.

. Containing errors by making sure the effects don’t spiral out of control is
part and parcel of the prophetic teachings. On the other hand, carrying
tales, backbiting, and spreading the mistakes of others is the character of

the hypocrites.
. Differences between the scholars and those that call towards Islam will

forever remain. It was there in the best of times and so it will remain. These

differences do not constitute hatred or the likes of it. Yes, the other side

196



10.

remains true as well, when it leads one to consider others disbelievers or
sinners due to them not concurring with one’s view. This latter approach is

totally against prophetic teachings. The concern should be that of unity.

. When the Imam or scholar wishes to correct a particular group, he should

do it in private with them; a token of respect.

. No one, especially those in positions of leadership should make a

judgment or decision without verifying the veracity of what is circulating.
Information obtained by one generally reliable person is not enough to
decide on a matter that will affect others, especially when it is something
that goes against the norm. Due to this Islamic principle being shunned,
many evils today creep up with no end in sight. Misinformation is the

devil in ruining social, professional, and personal relationships.

This narration serves as a proof for those that hold the opinion that the

Imam has the right to distribute the spoils of war as he pleases if need be.

Imam Abu ‘Ubayd has indicated to this in Kitab al-Amwal. Similarly, T3j
al-Din al-FazarT has written a treatise on this titled Mas'alah al-Ghana’im,
though he has, in his treatise, given the Imam carte blanche to distribute
the wealth. Imam al-NawawT has refuted this stance by citing consensus
upon definitive shares. Others such as Ibn al-Taymiyyah and Ibn al-Qayyim

have preferred a different opinion.
Ibn al-Qayyim writes in Zad al-Ma‘ad:
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The Imam is the representative of the Muslims and he acts in accordance
with what is best for them and with what helps to establish the Religion so
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if that was set aside in order to attract the enemies of Islam to it, to protect
against their evil, it is permissible to do so — indeed it is obligatory to do
so, for it is a basic principle of Islamic Law that one permit the lesser of two
evils in order to repel the greater of them and in order to attain the greater

of two benefits by letting pass the lesser of them.!
11. Conflict resolution is best done through calm and constructive dialogue.

12. A pious and intelligent leader is one who takes into consideration all angles
before deciding on a matter. He further ponders over the far reaching
effects of his decision before enacting it as law. This results in a mutually
agreeable resolution for all those involved. As for an idiotic leader, he only

looks at what will benefit him and passes judgments accordingly.
13. The great erudite scholars are not infallible, and even their understanding

does not encompass all the intricacies of Shartah. This rings true to a

much greater extent for those that aren’t giants in knowledge.

1 Zad al-Ma‘ad, pg. 460.
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The Thirty Third Narration
Abii Hurayrah 45 said:
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A man came to the Prophet Js«&si=, The Prophet i sent a messenger
to his wives (to bring something for that man to eat) but they said that

they had nothing except water. Then Allah’s Messenger &4 said, “Who

will take this (person) or entertain him as a guest?”

An Ansari man said, “I.” So he took him to his wife and said to her, “Entertain

generously the guest of Allah’s Messenger fs«zag="
She said, “We have nothing except the meals of my children.”

He said, “Prepare your meal, light your lamp, and let your children sleep if

they ask for supper.”

So she prepared her meal, lit her lamp, and made her children sleep, and
then stood up pretending to mend her lamp, but she put it off. Then both
of them pretended to be eating, but they really went to bed hungry.

In the morning the Ansari went to Allah’s Messenger iz« who said,

“Tonight Allah was pleased with your action.”

Then Allah revealed: “But give [them] preference over themselves, even though
they are in privation. And whoever is protected from the stinginess of his soul - it is
those who will be the successful.”

1 Sahih al-Bukhari, Hadith: 3587.
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This narration has been recorded in al-Adab of al-Bukhari. He has recorded the

same in his Sahth as well. Imam Muslim has recorded it and has specified the man

to be Abii Talhah zzdis,

Commentary and Lessons Learnt from this Narration:

1. The virtue of AbG Talhah 224%5 and his wife due to the following:

A. Revelation of Qur’an regarding them.

B. Allah 4% heaped praises upon them for giving others preference

over themselves and as being successful.
C. Allah d5%c being pleased with their act.
D. Hosting the guest of Rastlullah 5.4 despite being in dire straits.
E. Supplication for mercy on their behalf.

2. The lives of Rastilullah As«&ifiz, his family, and Sahabah #4655 were sparse

to say the least.

3. The love the Ansar had for the Muh3jirin and the preference they gave to
them can be understood from this narration. Allah d&%2 praised them

in the Qur’an thus:
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And [also for] those who were settled in al-Madinah and [adopted] the faith before

them. They love those who emigrated to them and find not any want in their breasts

of what the emigrants were given but give [them] preference over themselves, even
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though they are in privation. And whoever is protected from the stinginess of his

soul - it is those who will be the successful.!
4. Giving preference to others forms part of the characteristics of a believer.
5. Preparing meals and taking care of one’s guest is nobility in its purest form.

6. This refutes the belief of the Batiniyyah Shi'ah who claim that the Ansar
secretly hated Rastlullah &4, How could any sane man honour the
guest of the one he hates? This narration is found in their books too! This
Ansari did only honour the guest of Rastlullah &4z, he and his family
slept hungry preferring to feed the guest of Rastlullah As.&df. Now...
any person of even a mediocre intellect will attest that this is love and can

never be hatred.

7. Question: If we say the verse revealed was specifically regarding Aba
Talhah 22455, then why is the plural form used?
Answer: This could referring to AblG Talhah #4855 and his wife thus
utilizing the plural or due to other similar incidents of preferring others

to themselves. Anas i relates the following:
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The Prophet i<z decided to grant a portion of (the uncultivated land of)
Bahrain to the Ansar. The Ansar said, “(We will not accept it) till you give a

similar portion to our Muhajir brothers (from Quraysh).”

He said, “(0 Ansar!) You will soon see people giving preference to others,

so remain patient till you meet me (on the Day of Resurrection).”

1 Strah al-Hashr: 9.
2 Sahih al-Bukhari, Hadith: 2248.
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8. Question: The general way of Allah J&%=2 is to recompense actions with
the like thereof. The Ansar are famous for giving preference to others over
themselves yet Rastlullah #.£4( is telling them to remain patient as others

will be given preference over them. Does this not go against the established?

Answer: Ibn al-Qayyim writes:
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Ponder over the hidden treasures of pre-destination. Allah dssez—the
most Wise, the all Knowing—gave others preference over the Ansar in this
world, though they would give others preference over themselves, so that
he may raise them to highest stages in the Gardens of Paradise. Those that
were given preference over them in this world will envy the preference
afforded to them by Allah d5%s2 in paradise. This is an honour which Allah

dsas gives to whomsoever he pleases.

If you, see others been given preference over you, even though you give
preference to others, then know great goodness is coming your way. And

Allah 35 knows best.!

9. The most noble form of giving preference to others is when the one giving

is himself in need.

10. If one gives up something for the pleasure of Allah 4%, Allah ds@ez

will replace him with something much better.

11. The verse in the narration emancipates the hearts of the Sahabah #ziis

from miserliness; a most detestable trait.
1 Madarij al-Salikin, vol. 2 pg. 217.
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The Thirty Fourth Narration
Anas ibn Malik &5 said:
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The Messenger of Allah is«ii= came over to Madinah and encamped at the
upper side of Madinah among the tribe known as Bani ‘Amr ibn ‘Awf. He

stayed among them for fourteen days.

He then sent someone to call Banii al-Najjar. They came to him hanging

their swords from the necks.

Anas then said: It is as though I am looking at the Messenger of Allah &z
sitting on his mount and Abti Bakr seated behind him, and Bant al-Najjar

standing around him. He descended in the courtyard of Abli Ayyub.
The Messenger of Allah #&5i- would say his prayer whenever the time
of prayer would come, at times in the fields of the sheep and goats. He

commanded us to build a mosque.

He then sent for Banii al-Najjar and said to them:” Banii al-Najjar, sell this

land of yours to me for a price.”

203



They replied: “By Allah, we do not want any price (from you) except

rewards from Allah.”

Anas says: This land contained the graves of the disbelievers, dung-hills,
and some trees of date-palm. The Messenger of Allah is&df commanded
that the graves of the disbelievers be dug open, and the trees of the date-
palm were cut off. The wood of the date-palms were erected in front of the
mosque; the door-steps were built of stone. They were reciting couplets

carrying the stones. The Prophet is«&5i- also joined them saying:

0 Allah, there is no good except the good of the Hereafter. So grant your
aid to the Ansar and the Muhajirah.

This narration has a sound chain. Imam Aba Dawiid, Imam al-Bukhari, and Imam
Muslim have recorded it. The former two from Musaddad and the latter from
‘Abd al-Warith.

Commentary and Lessons Learnt from this Narration:

1. There is great virtue and honour in favour of the Bant al-Najjar in this

narration:

A. The most noble son of Adam 32k, Rastlullah #5.&4(z, encamped

at their place until his home was built in proximity of the masjid.

B. Their generosity in giving the land to Rastlullah Zs<edie for the
masjid resulted in untold rewards. They were generous with their
land which Allah d&#%<: recompensed by his generosity. They will
receive the reward of every person who will ever pray in the Masjid

of Rasiilullah As«&ie. A virtue and honour unprecedented.

C. Building Masjid al-Nabawt with their bare hands together with the

Muh3jirin.

204



D. Their lives revolved around protecting and assisting Rastlullah

Al

E. The supplication of Rastlullah #s.&4fe on their behalf; in some

narrations for assistance, in others mercy and forgiveness.

2. Similarly, there is great virtue in favour of the Banii ‘Amr ibn ‘Awf; the first
hosts of Rastilullah Jsaeaie.

3. The narration states, “By Allah, we do not want any price (from you)

except rewards from Allah.”
Hafiz Ibn Rajab writes:
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This indicates that it was taken without any payment. Zuhri and others
have contradicted this. However, the narration of Anas is more authentic.
In another narration there is mention that it was given to Rastlullah

Il as a gift, which he accepted.!

However, another narration of Sahih al-Bukhart states that Rastlullah
Aoz refused to accept it and gave them some money in lieu of it. This
narration though is Mursal, from Zuhri — from ‘Urwah. Ibn Hajar has
stated that there is no contradiction between the narrations. Abt Ayytb

248 is reported to have then convinced them to accept payment.

If the narration of taking payment be regarded as sound, then too there

wouldn’t be a contradiction in reality. Rastlullah fs.&4= accepted it from

1 Fath al-Bari, Ibn Rajab, pg. 408
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them initially so their oath be fulfilled, thereafter paying them for the
land. A similar incident is that of Abti Talhah #4is which we have already

mentioned. Rasiilullah &> accepted it and then returned it to him.
And Allah 355822 knows best.

. A lengthier version of this narration has been narrated by Imam al-
BukharT and Imam Muslim wherein there is explicit mention of Abti Bakr
2285 being with Rastilullah 45:£4{ on the journey of migration and the
second of the two in the cave. This refutes the notion the Batiniyyah Shiah
hold that Ab Bakr %24 was not with Rastlullah A5.&4{ in the cave nor

during the migration.
. Hafiz Ibn Rajab writes:
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This narration indicates to the purity of the earth. Rastlullah i.zai- did

not command the soil be moved nor cleaned when the graves were dug up.!

. The permissibility of reading salah in a sheep pen. Majority of the scholars
are of this opinion except for Imam al-ShafiT.

. The permissibility to cut down fruit trees if there is a need. There will be

no reproach on this.

. The permissibility of reciting poetry, especially when involved in laborious

tasks; a means of reviving one’s spirit.

. Rastlullah sz expropriated land for a religious and social need; the

building of a masjid.

1 Fath al-Bari, Ibn Rajab, pg. 413.
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10. The Imam should join the common folk in menial tasks, thereby becoming

arole model in infusing everyday tasks with spirituality.

11. Encouragement to build, and maintain mosques. Therein lies great

rewards.
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The Thirty Fifth Narration
Anas %8 narrated that Rasiilullah isedie said:
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The Ansar are my near companions to whom I confided my private secrets;
so accept the good of the good-doers amongst them and excuse the wrong-
doers amongst them. They have fulfilled their responsibilities whilst their

rights remain unfulfilled.!
This narration is authentic as recorded by Imam Ahmad.

The narration of Sahth al-BukharT as narrated by Anas %45 is as follows:

L5310 oSS Lo JUb 05y o 5 iV ol (o o Lo alll o5 ol S0 i1 e
T B i o b s ade Ul o ) e b L s ade )l o 1 s
ol 3 g odnas o5 el e S 5 3 3l ) e e 35 s ke alll Lo I
G s e G108 155 ey 55 il 5LV 1S 5T B o5 ke 3T 5 Ul e

Abt Bakr and ‘Abbas passed by one of the gatherings of the Ansar who

were weeping then. He asked, “Why are you weeping?”

They replied, “We are weeping because we remember the gathering of the

Prophet &4 with us.”
Abu Bakr went to the Prophet Zs:4i- and told him of that.

The Prophet &&= came out, tying his head with a piece of the hem of a

shawl. He ascended the pulpit which he never ascended after that day.

1 Fada'il al-Sahabah: 1272.
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He glorified and praised Allah and then said, “I request you to take care
of the Ansar as they are my near companions to whom I confided my
private secrets. They have fulfilled their obligations and rights which were
enjoined on them but there remains what is for them. So, accept the good
of the good-doers amongst them and excuse the wrongdoers amongst

them.™
Commentary and Lessons Learnt from this Narration:
1. There is great virtue and honour in favour of the Ansar this narration:
A. Rastilullah Js&ie proclaimed them his close and trusted ones.

B. The command of Rasflullah &4 to accept their good and

overlook their mistakes. This is an honour specific to them.

C. Rastlullah &s<&4(e bore testimony to them having fulfilled their
responsibilities.

D. The advice of Rasilulldh A& in their favour, from the pulpit

saying, “I request you to take care of the Ansar”

E. The great love and reverence the Ansar possessed for Rasiilullah

2. This refutes the claim of the Batiniyyah Shiah that the Ansar were
hypocrites. If this were true, Rastlullah A4 would never take them
as his confidants!

Question: Perhaps they had become hypocrites after the passing of
Rastlullah dsafediie?

1 Sahih al-Bukhari, Hadith: 3588.
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Answer: If this was so, Rastilullah is:&4{e would not have advised the
ummah to take good care of them, recognise their good, and overlook their
faults. Furthermore, he would not have proclaimed them to have fulfilled

their responsibilities whilst their rights still remained unfulfilled.

. The intent of Rastilullah =<&4= in commanding the ummah to overlook
their mistakes was in those matters that can be overlooked. As for those
mistakes that cannot be overlooked, they and others remain the same.

Rasilullah Az is reported to have said:
Lty oo o) 3 s n g e alll Lo e oy 2B OF )

If Fatimah bint Muhammad would steal, Muhammad would cut her hand

(Allah forbid).

Therefore, those matters that can be overlooked and are the rights of Allah

Jd&9e2 would be overlooked.

. Ifthereis aneed to praise a group of people from the pulpit it is permissible

to do so, nay it is desirable to do so.

. Defending the honour of the scholars and pious forms part of sublime

character.

. “They have fulfilled their obligations and rights which were enjoined on
them but there remains what is for them.” This refers to the responsibilities
fulfilled by the Ansar from the very first pledge of ‘Aqabah till Rastlullah
Jss«idfe breathed his last. Their every moment was to protect and assist
the Islamic faith. There is no fulfilment greater than one who gives his
or her word to Allah d&%=2 to assist the faith and sticks to it throughout

their life, even though their own rights are not being fulfilled!

The Ansar have, without doubt, surpassed anyone who has assisted their
faith; an honour afforded to them by Allah d&as:.,
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10.

11.

Another narration states:
O\ 5 0 S w105
People will go on increasing but the Ansar will continue to decrease.

The narration of Sahih al-Bukhari refers to this decrease by the similitude
of salt in food. This prediction of Rasiilullah i5<&ie rings quite true. As
the other tribes increased in number, the Ansar were forever decreasing.
Take for example the Ahl al-Bayt, they are in much greater multitudes
now than ever before. This is also a manifestation of the supplication of

Rastlullah is&die which the ummah continuous to make till today:

0 Allah, shower your blessings upon Muhammad and the family of

Muhammad.

The desirability for the Imam to have confidants whom he trusts in issues

pertaining to religious and worldly affairs.

The desirability of recounting that which would lead to others praising

and loving one’s brother.

The desirability of having circles of knowledge is taught and lectures be

given.

The piety and political acumen of an Imam would demand from him, at
the end of his tenure, a reminder to the masses regarding such people

whose rights he predicts will not be fulfilled.
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The Thirty Sixth Narration
Abii Sa‘Td al-Khudri 24 narrates that Rastlullah ds.edfie said:
Wi ¥ 5 ol e il o Lnd ol o AT (ST O s ool 150 Y

Do not revile my Companions for if one of you gave in charity the amount
of gold equivalent to Uhud, it would not amount to as much as the mudd*

of one of them, or half of it.?
The narration of Sahth Muslim is as follows:
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Do not revile my Companions; by him in whose hand my soul is, if one of
you gave in charity the amount of gold equivalent to Uhud, it would not

amount to as much as the mudd of one of them, or half of it.}
The following addition is found in another narration of Sahth Muslim.

va}d.};iU\Wﬂ.U\Jy.»)JLE:’JJI;’-W;&Jﬁww}‘&w}@}”;ﬂﬂuwdﬁ
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There was some disagreement between Khalid and ‘Abd al-Rahman ibn
‘Awf which led to Khalid speaking ill to him. Rastlullah i<t said, “Do not
revile any of my Companions, for one of you gave in charity the amount of
gold equivalent to Uhud, it would not amount to as much as the mudd of

one of them, or half of it.

This narration is supported by another similar narration of Musnad Imam Ahmad
and Fada'il al-Sahabah.

1 A unit of measurement equivalent to approximately 750 ml.
2 Sahth al-Bukhart, Hadith: 3470.

3 Sahih Muslim, Hadith: 2540.
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Commentary and Lessons Learnt from this Narration:
1. The impermissibility of reviling any of the Sahabah #zds,

2. Rasilullah Jsde took an oath that no other persons’ charity will equal
that of the Sahabah #24dis; though there be great disparities in quantity.

3. The great honour and virtue of each individual Companion. If any person
after them were to spend gold equal to the Mount of Uhud every day, this
would not equal an apparently insignificant amount spent by them. The
language of this narration seeks to exemplify the charity of the Sahabah
#2405 as unsurpassable. No matter what status one may reach after them,
he will always be following in their footsteps; hoping to be raised with

them and close to them in Paradise.

4, The Sahabah #z4is hold a much greater status by being forerunners in

knowledge, action, assistance, and jihad.

5. Question: Why did Rastilullah Js.&4{e bare Khalid 24&s from speaking ill
to ‘Abd al-Rahman ibn ‘Awf &8s whilst he too is of the Sahabah 24z,

Answer: This is due to the differing status amongst the Sahabah #zdis
mentioned by the scholars. The early Muhajirin and Ansar who participated
at Badr, took the Pledge of the Tree, and gave alms before Hudaybiyyah
hold a greater status than those who accepted Islam after Hudaybiyyah.

Both are most definitely Companions of Rastlullah 45«4 however, the

first group enjoy a higher status. Allah 3&%=2 says:

qu@wtgg;J\wt;;;ys}

Not equal among you are those who spent before the conquest [of Makkah] and
fought [and those who did so after it]. Those are greater in degree than they who
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spent afterwards and fought. But to all Allah has promised the best [reward]. And
Allah, with what you do, is Acquainted.!

Ibn Taymiyyah writes:

ool o o (G el sy el s 05105 5 Wt a8 06 2 o Lo Lol 530 35
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The early companions have distinctions unrivalled by those that accepted
Islam after the conquest; at Hudaybiyyah. Therefore, Rastlullah is.zag-
stopped those that came after in speaking ill of the former. As for those
who came after the Sahabah a5, they are subject to much more stringent
warnings in speaking ill off any of the Sahabah »zas.?

6. There is great virtue in favour of ‘Abd al-Rahman ibn ‘Awf &8s,

7. Reviling in this narration refers to all types of ill speech that would hurt
the Sahabah #2855 and bring down their status. It does not only refer to,
though included in it, swearing and cursing the Sahabah #zdix which

Khalid &85 could not have possibly done.

8. Another lesson rendered in this narration is that swearing is an act that
stems from evil character. Those that possess sublime character have no
inclination towards swearing. Explicit texts maintain that filthy language
is to be despised by every Muslim. The narration of AbQi Hurayrah 455 in

al-Daylami and others is as follows:
o o Jors 5o b 13 5a5 S5 Bany s Qa2 53 Y
Do not curse Shaytan, rather seek protection in Allah from his evil.?
1 Siirah al-Fath: 10.

2 Al-Sarim, vol. 1 pg. 577.

3 Daylami and Tammam in Al-Fawaid: 778.
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This narration explicitly denounces the cursing of even Shaytan as this
inflates his ego as mentioned in another narration. Rastlullah A= then
indicated to us that which is much better and serves a greater purpose;
seeking protection in Allah 3§82 from his evil. Swearing and cursing is
not considered an act of worship, be it directed to Shaytan. Swearing and

cursing leads one to Hell as recorded by Imam al-Bukhari and Muslim:

A1 0255 6 a1 ey gy s 1 ol T s f o

Rastlullah Zs.&sge attributed seeing many women in Hell due to their

cursing.!

Dear reader, ponder over this pure faith. It seeks to keep the mouth, a path
way to the heart, clean of impurities. This is to protect the heart from its

maladies; hatred, jealousy, and the like.

Take this in contrast to the Batiniyyah Shi'ah who swear, curse, and revile
the Sahabah #2455, There books and prayers are filled with such filth. They
rear their children in this manner too, indoctrinating in them hatred.

Y

As for us—all praise is for Allah d&%e2—our parents taught us to stay far
away from such lewd character. May Allah d%%=:. have mercy on them,

Amin.
9. The law regarding that person who curses the Sahabah #zgis:

The scholars of the past have differed with regards to that person who
curses the Sahabah #:4is. Both these opinions have been narrated from

Imam Ahmad as well:

A. Heisrendered a disbeliever due to negating the explicit texts of the
Qur’an which establish the pleasure of Allah 4%%=:2 in relation to

the Sahabah #2555, Many of the scholars hold this view.
1 Sahih al-Bukhart, Hadith: 298.
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B. He does not become a disbeliever until he does not believe this to

be permissible.

Ibn Taymiyyah has written extensively on this in al-Sarim. A

summary of this is presented below.

Those that curse the Sahabah #zdis can be split into a few

categories:

¢ Thosethat curse all the Sahabah #2455, These are disbelievers
through and through, a view supported by the consensus of

the scholars.

+ Those that together with cursing them claim ‘All & to
be a God or the Prophet citing Jibril had made a mistake
in bringing prophethood to someone else, or propose that
the Qur’an is incomplete, has somehow been compromised,
or some part of it hidden are undoubtedly disbelievers.
Furthermore, those that dilly dally in branding them as
disbelievers are the same. These are the Batiniyyah and

Qaramitah sects.

+ Those that curse them out of anger are similarly disbelievers
as Allah d&552 has said:

3 o s
So that Allah may enrage by them the disbelievers"

Narrations to this effect have also been recorded such as:

1 Siirah al-Fath: 29.
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Those that hate them, hate me.

Therefore, those that go to the extent of hurling curses at
them are nothing short of hypocrites. Rastlullah i

said regarding the Ansar:

Only a believer will love them and only a hypocrite will hate them.!

Similar narrations are recorded with regards to ‘Alf i as
well. Statements of the Sahabah %24k along this theme are
also recorded for example, ‘AlT &5 had intended executing
‘Abd Allah ibn Sawda’ when he had uttered statements in
hate of Abli Bakr and Umar &:&s. Imam Ahmad too has

passed a similar verdict by saying:
Sl e o1
I do not deem him to be on the Islamic creed.?

+ Those that use words of general scorn. This does not
result in disbelief as this had occurred during the lifetime
of Rastlullah As:&4 though no one had been linked to
disbelief. Furthermore, faith on each individual Companion
is not a prerequisite of Islam and viewing one with scorn
does not result in one’s depletion of faith. However, one that
utters such statements will be taken to task! See, ‘All #edi

and ‘Umar ibn ‘Abd al- ‘Aziz doled out corporal punishment

1 Sahth al-Bukhart, Hadith: 3572.

2 See, Al-Masail wa al-Rasail al-Marwiyyah ‘an al-Imam Ahmad, vol. 2 pgs. 363-364.
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11.

12.

to those that merely saw ‘All 2485 as better than Abx Bakr
and ‘Umar &&i or Umar & as better than Abil Bakr
4z, If this was the case on status with no intent to revile
or scorn them, then what of that person who goes on to do

such acts of insolence?

The scholars are of the opinion though, that such a person
will not be considered a disbeliever, however, he will be

taken to task for such by the judge.

¢ Those that use blanket curses. There is a difference of opinion
amongst the scholars regarding such a person; has he cursed
out of hatred or belief? If he goes further and deems the
Sahabah #:4i5 to have turned renegade after the passing of
Raslullah 4524z, or only a few having remained true, or
that most are sinners then he will be deemed a disbeliever

as he has gone against explicit texts of the Qur’an.

Rastlullah Jz.&4e called them his ‘Companions’, a show of resemblance.
He did not call them his students or pupils which would denote a lower
status. This was due to the honour they held in the heart of Rastlullah
e, In comparison, the Batiniyyah hate to call them such which in
itself is an indicator that they have no regard or faith in all that which
Rastlullah iss<&die had brought; in speech, act, name, or quality. This
degradation of the Batiniyyah cannot be found even amongst the Jews and
the Christians.

Those that have come later into Islam or have not given as much for the

cause should not disrespect those that enjoy a higher status.

The permissibility of taking an oath on the virtuous and pious acts of

another.
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The Thirty Seventh Narration
Abi Burdah narrates from His father,' who said:
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We offered the Maghrib prayer along with Allah’s Messenger -4,

We then said: If we sit and observe night prayer with him it would be
excellent, so we sat down and when he came to us he said, “You are still

sitting here.”

I said, “Allah’s Messenger, we observed evening prayer with you, then we
said, Let us sit down and observe night prayer along with you”, whereupon

he said, “You have done well or you have done right.”

He then lifted his head towards the sky and it often happened that as he
lifted his head towards the sky, he said, “The stars are a source of security
for the sky and when the stars disappear there comes to the sky, that which
it has been promised (it would plunge into darkness). And I am a source of
safety and security to my Companions and when I would go away that will
come to them what has been promised and my Companions are a source
of security for the Ummah and when they go that will come to my Ummah

what has been promised.”
Commentary and Lessons Learnt from this Narration:

1. This narration portrays the honour of the Sahabah #:dis.

1 The father of Abli Burdah is Abl Miisa al-Ash‘ari.
2 Sahih Muslim, Hadith: 2531.
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. This narration is a sign of the true prophethood of Rastlulldh Ao,
Rastlullah 544 prophesised his own life to be a source of security
for the Sahabah #2dis and history bears testimony to the truth of this

statement.

. Another prophecy that came to light through this narration. The Sahabah
#e4l were, through their piety, a shield for the ummah from trails,
tribulations, and evil. Once they had left, the floodgates of trials were
pushed open. Ah! Such is the virtue of the Sahabah =g,

. The stars, a protection of the sky, will one day cease to exist. This will
spell the beginning of the end. We find mention of this in the Qur'an and

Sunnah.

. The desirability of waiting for the ‘Isha’ prayer after having performed
Maghrib. Rastlullah 524> commended the Sahabah #2485 on this act of

theirs. Other narrations to this effect are plenty in the books of hadith.

. A leader should use positive reinforcement wherever possible, thereby

encouraging those under him to carry out further good deeds.
. Ibn Hibban writes in his Sahth:
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This narration could be understood in the following light. Allah is%=2 has
placed the stars as a sign of the protection and stability of the sky. When
the stars disappear so too will the sky destruct as Allah dszsz has willed.
Allah sz, in a similar manner, has made Rasilullah Jz<esie a protection

for this ummah from trails. When Allah dssez took him away from this
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10.

temporary abode, the Sahabah =& were faced with challenges that Allah
dsasz had decreed. Similarly, is the case of the Sahabah #za5. They were a
shield for this ummah. When they had all left, oppression and disarray had
become the order of the day.!

Ibn al-Athir says:
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This narration foreshadows the evil that appears at the loss of pious
people. When Rastlullah i< was present, he would resolve their
disputes. After his passing however, different opinions and schools of
thought were formed. Similarly, celestial light began waning and darkness
became overpowering. In the same way the sky will lose its lustre when the

stars are no more.’

This narration supports the fact that all the Sahabah #:&is were ‘udil
(truthful and just). Rastlullah 45«4 praised all of them in this narration
and proved them to be a source of good and blessings for the ummah

without citing a single exception.

Question: If the Sahabah #:dis hold a position so great, what of the
hypocrites present in the time of Rasalullah i%.&4i=? Would they too
enjoy the privilege of being followed?

Answer: The hypocrites were exceptions to the rule. They were so few
that Rastilullah 24z counted them unto Huzayfah &gk, Furthermore,
they did not relate to us any portion of the Qur’an or Sunnah. Over and
above this they have not had any influence over any part of the Islamic

sciences.

1 Sahth Ibn Hibban, Talkhis al-Habir, vol. 4 pg. 440.

2 Fayd al-Qadir, vol. 6 pg. 385.
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11. Question: Why did Rastlullah 4s:&4{e continue reinforcing the virtue of

the Sahabah #2845 using a wide array of words when one such statement

would suffice?

Answer: This was, as Imam al-Juwayni has stated, to impress the
trustworthiness, honesty, and justice of the Sahabah #zgi. They were the
ones that would take this faith further, passing it on to the next generation.
If they had not done so or if their status was not understood, perhaps the
faith would have stopped in its tracks. The proof of their just personalities
did not fall burden to logical proofs, it was established through irrevocable

revealed proofs.

This authentic narration suffices us from citing inauthentic narrations

such as:
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My Companions are like the stars, which ever you follow, you will be

guided.!

12. The compulsion in following the sayings of the Sahabah #ziis. Ibn
al-Qayyim has written the following under the commentary of this

narration:
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in relation to

and with the

Rastlullah Zzzai= gave the similitude of the Sahabah sz

the ummah with that of him in relation to the Sahabah =i
1 Ibn ‘Adi, ‘Abd ibn Humayd.
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relation of the stars to the sky. This similitude demands compulsion of
following the Sahabah »zais, just as they followed him, and just as humans
follow the stars in their travels. Furthermore, he established their lives as a
protection for the ummah from evil and its roots. If one were to believe that
the Sahabah a5 had erred in a ruling and those after them had reached
the truth, this would mean that those after them were a protection for the

Sahabah sz, which is impossible.!

1 ‘llam al-Mugqi‘in vol. 5 pg. 576.
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The Thirty Eighth Narration
‘Abd Allah ibn ‘Umar &z&is reports:
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A man said at the Battle of Tabik: “I have never seen anyone whose belly
is hungrier; whose tongue lies more or who is more cowardly in fighting

than these scholars of ours.”

A man in the gathering said to him: “You lie; rather, you are a hypocrite! I

will inform the Messenger of Allah Jzzsi, of what you have just said.”

This news reached Rastilullah #£5i and a verse was revealed. The man
went to the Messenger of Allah &sesi= when he had already mounted
his camel, held on and said to him: “O Messenger of Allah! We were only
conversing and playing; Rastlullah issie replied, “Is it Allah and His

verses and His Messenger that you were mocking?” !
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“We were only conversing and playing.” Say, “Is it Allah and His verses and

His Messenger that you were mocking?””

This narration is sound as recorded in Tafsir ibn Abi Hatim.

1 Tafsir ibn AbT Hatim, Hadith: 10549.
2 Sitirah al-Tawbah: 65.
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Commentary and Lessons Learnt from this Narration:

1. There is great virtue and honour in favour of the scholars of the Sahabah

#2485 in this narration:
A. Revelation of Qur’an in their favour.

B. Allah d§%2 and His Messenger s« displayed anger on their
behalf.

C. Allah d&%s2 equated mocking them with mocking him.
D. Allah d5%= refuted the falsities of the hypocrites.

E. Their repentance was not accepted; a sign of honour for the
Sahabah #24i. Even though they held on to the bridle of the camel
of Rastlullah A&z, they were subjected to humiliation due to

their false accusations.

2. One who mocks any part of the faith turns renegade. Allah &%= says:

You have disbelieved after your belief.!
Ibn al-Taymiyyah says:
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This categorically establishes that mocking Allah dsssz, His signs, and

Messenger is disbelief.?

1 Sirah al-Tawbah: 66.

2 Al-sarim, vol.2 pg. 70.
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3. Question: How does this result in disbelieve since it is done out of jest?
Answer: Qadi Abii Bakr Ibn al-‘Arabi writes:
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Either it is said in jest or earnestly, both result in disbelief. Joking by articles
of disbelief results in the same by the consensus of the ummah. Jokes result

ignorance and bigotry whilst facts are by way of knowledge and truth.!

Ibn Sa‘di writes in his Tafsir:
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Joking in regards to Allah dss=z, His signs, or his Messenger is disbelief. It
will result in one turning apostate as the building blocks of faith consist
of respect for Allah d%zsz, his religion, and his Messengers. Mocking or
joking regarding these goes against these important foundations and is a

cause of disparity.?
4. Al-Baghawf states in his Tafsir:
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How is it that Allah dsssz says, “You have disbelieved after your belief”,
whereas they weren't believers at all? The following answer has been given,
“You brought to the fore your disbelief after having given the appearance

of believers.”

1 Ahkam al-Qur’an Ibn al-‘Arabr, vol. 2 pg. 543.
2 Tafsir al-Sa'dr.
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Another possibility is that there were two groups. A group of the hypocrites
who were mocking and a group of the Muslims who laughed at their
mocking. Some books that deal with the reasons of revelation have alluded

to this. This view is further strengthened by the verse that follows:
Bl LA S b e Ly
If We pardon one faction of you - We will punish another faction'

Furthermore, Ibn Taymiyyah has branded them as hypocrites in al-Sarim
but has called them Muslims in his Fatawa. If one ponders over the reason
of revelation as mentioned by the scholars, one will conclude that there

were definitely two groups.

5. Question: Why were they barred from presenting an explanation whereas

presenting an explanation is sought after in the Shartah?

Answer: This was due to their excuses being false. They were in reality
disbelievers and their jesting had brought forth their true colours. This
explanation is supported by Ibn Hayyan in his Tafsir.

6. Al-AlGsT writes in his Tafsir:
wlsﬁgu@\wqwumw,ﬁnw)L@.ul__;g.AUb,\erLaﬂu;\ewdmn
Some have said that this verse is clear that statements of disbelief, be it
in jest or earnest, are both the same. There is no difference amongst the
scholars regarding this.
Al-AlGsT is referring to a group of scholars, amongst them, al-Jassas, al-
Kiya al-Harasi, and Abi al-Farj ibn al-Jawzi as is in Zad al-Masir.

1 Siirah al-Tawbah: 66.
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7. Question: How is it that Allah d5%s2 refused to accept their excuses but

thereafter pardoned a faction?

Answer: The scholars have stated that the excuses of those whose hearts
were plunged into hypocrisy were not accepted as their excuses were
false. On the other hand, the repentance of those who had truly turned to
Allah 8822 was accepted. Allah d58= says:
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Indeed, the hypocrites will be in the lowest depths of the Fire - and never will you
find for them a helper.
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Except for those who repent, correct themselves, hold fast to Allah, and are sincere
in their religion for Allah, for those will be with the believers. And Allah is going to

give the believers a great reward.!

8. When the honour of the scholars or pious are challenged it is the

responsibility of the ummah to refute such by way of speech and books.

9. Reading the life stories of the Sahabah #2dis holds much blessings,
knowledge, and guidance. The lives of other men pale in comparisons to

theirs, especially those who have gone to lead the masses astray.

10. Students of knowledge and those treading the path of spirituality ought
to follow the way of those who are complete in their knowledge and

spirituality. This will result in unrivalled benefit to them.

1 Siirah al-Nisa’ 145-146.
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11. The wisdom of the Imam dictates curtailing corporal punishment or death
if such actions would lead to a greater harm to society. Unity is greater than
meting out punishments. The lesser of the two evils should be realised and

acted upon.

12. The Imam should have a wide array of penalties suitable for the different

crimes that he presented with.
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The Thirty Ninth Narration
Mu‘adh ibn Jabal &5 reproted:

8550855 o pel ol 3 e Sl Sledlan bt s ade lll o Al J gy J G
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Rastlullah &s.sie said to me. “O Mu‘adh, I love you, so say ‘O Allah assist
me in remembering you, in showing gratitude to you, and in worshipping

you well.
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Al-Sunabihi says: “Mu‘adh said to me, and I love you so say, O Allah assist
me in remembering you, in showing gratitude to you, and in worshipping

you well”

Abi ‘Abd al-Rahman says: “Al-Sunabihi said to me, and I love you so say...”

‘Ugbah says: “Abi ‘Abd al-Rahman said to me, and I love you so say...”
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Haywah says: “‘Ugbah said to me, and I love you so say...”

Hakam says: “Haywah said to me, and I love you so say...”

‘Amr says: “Hakam said to me, and I love you so say...”

Hasan says: “‘Amr said to me, and I love you so say...”

Ibn AbT al-Dunya says: “Hasan said to me, and I love you so say...”
Al-Najjad says: “Ibn AbT al-Dunya said to me, and I love you so say...
Ibn Shadhan says: “Al-Najjad said to us, and I love you so say...”

Muhammad ibn ‘Abd al-Karim says: “Ibn Shadhan said to us, and I love you

so say...”

Al-SilafT says: “Muhammad ibn ‘Abd al-Karim said to me, and I love you so

”

say...

Ibn Makki says: “Al-SilafT said to us, and I love you so say...”

Al-Armawi said: “Ibn MakkT said to me, and I love you so say...”

Al-"Ala’T says: “Al-Armawf said to me, and I love you so say...”

Al-Majd al-HanafT says, “Al-‘Ala’T said to us, and I love you so say...”
Al-Hijazi says: “Al-Majd said to us: and I love you so say...”

Al-SuytT says: “Al-Hijazl said to us, and I love you so say...”

Al-Ghit says: “Al-SuytT said to me, and I love you so say...”

‘Abd al-Rahman al-Bahti says: “Al-Ghitl said to me, and I love you so say...”

Muhammad al-Bahiiti says: “‘Abd al-Rahman said to me, and I love you so

”

say...
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Td says: “Muhammad al-Bahti said to me: and I love you so say...”
Muhammad Hashim says: “Id said to me, and I love you so say...”
Al-‘Ajimi says: “Muhammad Hashim said to me, and I love you so say...”
Al-SanfisT says: “Al-‘AjimI said to me, and I love you so say...”

‘Abd al-Baqi says: “Falih said to me, and I love you so say...”

Al-Nu'mani, our teacher, says: “‘Abd al-Baqi said to me, and I love you so

”

say...

Ab Muhammad says: “Al-Nu'man, our teacher, said to me, and I love you

so say...”
We have related this narration to Kitab al-Shukr of Tbn Abi al-Dunya.

The authenticity and tasalsul of this narration is attested to by several scholars of
hadith. The subject matter of this narration has been recorded by others as well
such as, Imam Abi Dawiid, Imam Nasa'l, Imam Ahmad and others who have cited

it as authentic.?
Commentary and Lessons Learnt from this Narration:

1. There is great virtue and honour in favour of Mu‘adh ibn Jabal & in this

narration:

1 A hadith musalsal is a hadith that contains an extra element of information about the way the hadith
was being transmitted at every link of the chain.

2 1 have concluded the narrations regarding the virtues of the Sahabah #z4is with this hadith as
therein lay a continuous chain of love from them to us. It was through love that the east and west was
opened to them. Furthermore, this narration shows that our link to the Sahabah #24&s is not simply
one of words, but of qualities and actions as well through an unbroken link. This is something only the

Ahl al-Sunnah wa al-Jama‘ah can lay claim to. All praise if for Allah d&u=z.,
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A. The immense love Rasiilullah 4s«&5{ had for him.

B. Rasiilullah is:&5§e took an oath on his love for him as recorded in

other narrations.

C. The advice given to him was one of great significance in the

SharTah; zikr after every salah.

D. He was chosen as the bearer of this hadith, an acknowledgement to

his knowledge, jurisprudic abilities, and sublime character.

. This is a refutation against the Batiniyyah Shi'ah who claim that Mu‘adh
2l was a hypocrite, How is it then that Rastlullah isedfe expressed
love for him? Was Allah d&%2 not aware that he would pass on the

information of hypocrisy to his Messenger As«&ai=? Allah d&5%852 save us

from such folly.

. The element of love in the transmission of this narration from Rastlullah
Asedfle to this day is a phenomenon unmatched by other sects or religions.
This narration is proof of the trustworthiness in what they narrated from

Rastlullah is<&4ie and the credibility of those that narrated from them.
. When one loves another it is desirable for him to express this.

. Being sincere creates a desire to show others to the best actions to raise
their status in the sight of Allah d&@ez.,

. Ibn al-Qayyim writes:
pLodl Gyl Bz Y1 33lall b Ll
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There are four types of people when it comes to worship and seeking

help:

The best are those that worship and seek assistance from Allah dsusz,
Worshiping Allah dsss2 is their greatest desire, seeking help from him to
assist them in worshiping him! This sentiment of theirs has been sanctified
in the supplication which Rastilullah &4 taught Mu‘adh ibn Jabal was;
“0 Mu‘adh, by Allah, I love you, so do not forget to recite after every salah,
0 Allah assist me in remembering you, in showing gratitude to you, and in

worshipping you well.”

The most beneficial supplication is to seek assistance in pleasing Allah

dsu=2 and the most beneficial gift is showing one the path to this road.

Ibn Taymiyyah says, I pondered which supplication to be most beneficial
and I concluded that it is seeking assistance from Allah 3@z to please

him. This is evident from the verse of Stirah al-Fatihah:

il 3615 355 86

It is You we worship and You we ask for help.!

7. Ascholar that selects those who would further his teachings to the best of
their ability is fortunate and blessed.

1 Stirah al-Fatihah: 5.
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8. Imam al-BayhaqT has recorded this narration under a chapter titled, ‘The
slave seeking assistance from his Lord to worship him well, knowing that

he cannot do so without his assistance.”

9. It is highly recommended that one punctually recite this blessed

supplication after salah.

10. Some have opined that the purport of this hadith is to recite the supplication
after every obligatory salah and not after the optional prayers. However,
this is perhaps without proof, notwithstanding the narration uses the

expression of generality (sigah al-‘umiim).

11. The narration provides no answer of Muadh & when Rastlullah
Aoz said to him, “Ilove you.” The commentary on Mishkat answers this
by saying, perhaps the answer to this had not yet reached Mu‘adh =iz,
The proper reply to this would be:

d e gl el
May he love you for whose pleasure you love me.

However, the narration of al-Nasa'T and others have, with an authentic

chain of transmission, recorded an appropriate reply of Mu‘adh #=&ts:
By Allah, I too love you.

12. ‘Allamah al-Tib1 writes under the commentary of this hadith:
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The zikr of Allah dsusz foreshadows the removal of the burden of the

heart, and showing gratitude to him brings forth his favours. Worshipping
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him well means removing oneself from all that which takes one away from

Allah dsuez !

13. Reciting this supplication after salah can have two possible meanings. It
can mean reciting it after completing the salah or reciting it before the
salam. Ibn Taymiyyah and his student, Ibn al-Qayyim, have opined for
the latter citing supplication is during salah and zikr after. This however,
cannot be used a rule of thumb as there are many a supplication that is

specifically recited after the completion of salah and some zikr during.
The narration of al-Nasa'T does mention:
sk IS 4
In every salah.

But this goes against the other narrations related by the erudite scholars

with the wording:
Ssko JS 3 ‘_59
After every salah.

And Allah 3822 knows best.

1 ‘Awn al-Ma'bid, Hadith: 1522.
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The Fortieth Narration

Abi Hurayrah s narrated that Rastlullah Ase4i said:

s ¢ cdaall S ¢ Uanie Lol « Yoo LS oy 5o ol o508 I3 OF K0 o ooy s (5015
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By Him in Whose hand is my life, the son of Maryam will soon descend
among you as a just judge and a fair Imam. He will break the cross, kill
swine, and abolish Jizyah' and the wealth will pour forth to such an extent

that no one will accept it.?

1 Jizyah is a per capita yearly tax levied on non-Muslim subjects.
2 The son of Maryam is Tsa 32 the Prophet of Allah 3422, Together with attaining the distinction of
being a Prophet, he also has the honour of being a Sahab as he had, physically, seen Raslullah iz
on the night of ascension. The narration of Sahih al-Bukhart and Sahth Muslim is as follows, “I then passed
by Tsa who said, ‘Welcome pious prophet and pious brother’. I asked who is this? He said, “Tsa ibn
Maryam.” This distinction of him being Prophet and Companion is unrivalled by the other Prophets
sEkE as they had seen Rastlullah Fs:&ife with their spiritual beings with their bodies in the earth
as is in authentic narrations, whilst Tsa had seen Rastlullah =<4 both physically and spiritually.
Many of the erudite scholars such as al-Dhahabi, al-Traqi, al-Subki, Ibn Hajar, and al-SuyGti have
included Tsa ¥«& in the index of the Sahabah #:&is. Hafiz writes in al-Isabah:
Sl g o ol e 1B a3 o Lo (S sy ol (8 ol 0S5 bl gy ¢ gl o0 0l gl e
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Tsa ibn Maryam, the Prophet of Allah. Al-Dhahabi has mentioned him in al-Tajrid saying, “Tsa
ibn Maryam, the Messenger of Allah. He saw Rastilullah 4s<&4 on the night of ascension and
greeted him. He is therefore a Prophet and Companion and the last Companion that will die.
Al-SubkT has delivered this in the form of a riddle in the following poem:
Who is, by consensus better than; The best of the Sahabah; Aba Bakr, ‘Umar,
‘Ali, ‘Uthman and is a young man; from the ummah of the selected from Mudar [Al-Isabah,
vol.4 pg. 761]
Another riddle could be, ‘Who is the sahabi that is still alive?’
Being a Companion does not lower his status, it rather elevates his status and the status of the galaxy
of Sahabah #2845, They are between two prophets, Muhammad 45«4 and Tsa 2. This is an honour

unmatched by any other nation.
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This narration has been recorded by ‘Abd al-Razzaq in his Musannaf. *
Imam al-Bukhari and Muslim have recorded it with the following addition:
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Until a single sajdah will be more valuable to the world and whatever it

contains. Then Abl Hurayrah 4855 said, recite if you wish:

\w‘;@;i}gfﬂ@rwfyyﬁw;mg?ugj\&\yu%,

And there is none from the People of the Scripture but that he will surely believe
in Jesus before his death. And on the Day of Resurrection he will be against them

a witness. ?
The narration of Muslim is as follows:

The young she-camel would be left and no one would endeavour to collect

Zakat on it. Spite, mutual hatred, and jealousy against one another will

certainly disappear.?
Commentary and Lessons Learnt from this Narration:

1. There is great virtue and honour in favour of the Sahabah #24is in this

narration:

A. They are Companions between two great Prophets of Allah d&@ez.,

This is an honour that no other nation has achieved.

1 Musannaf ‘Abd al-Razzaq, Hadith: 20840.
2 Sahth al-Bukhart, Hadith: 3264.
3 Sahih Muslim, Hadith: 155.
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B. Tsa 3k lends even more virtue to the Sahabah #zdis by being

part of them,

C. The first part of this ummah benefited greatly from the Sahabah
#:485., They achieved the unreachable through their knowledge,
striving, and blessing. Similarly, the tail end of this ummah will be

unified under the Tsa sk,

D. Tsa s@ik will revive the SharTah of Rastlullah s« without
going out of its bounds by a hair just as Sahabah #2486 did, holding
on to the pristine SharTah. By token of this he is already like the
Sahabah #28i5. Add to this his seeing and believing in Rastlullah

Jss«eidfe spiritually and physically.

. Tsa @i is referred to as an Imam, not a Prophet or Messenger signifying
his descent as a Companion together with being a Prophet. This is further

stressed by the narration, “And your Imam will be from amongst you.”

. Another indication is brought to the fore by referring to him as an Imam.
He will be subject to the SharTah of Rastlullah #s.&4i=. The narration

stating, he will break the cross is an extension of this indication.

. The narration is proof that refutes the notion of the Christians that he was

crucified.

. The Christians claim permissibility of swine based on the teachings of Tsa

Sk, This is refuted by the narration, ‘He will kill swine’.

. Abolishing the Jizyah means he will not accept it from anyone signalling
all other religions will cease and not be accepted. The verse recited by Abii

Hurayrah &4 conforms to this.

. Question: How is it that Tsa #=k& will abolish Jizyah which forms part
of the SharTah of Rastilullah is<es=? If the disbelievers refuse to accept

Islam Jizyah is accepted from them.
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Answer: This ruling is specific to the end of times which is learned through
the teachings of Rasulullah sz, This ruling has therefore already
been decreed though Tsa 32k will be the one to enact it. This ruling is so
that eventually nothing remains besides pure monotheism as per the will

of Allah d&5ez,

8. Question: Why is it that Tsa 32t will be the one to unify the ummah on

monotheism at the end of times?

Answer: This is—and Allah d&%sz knows best—because the majority
of people upon his descent will be Christians as indicated in another

narration:
A ST s 2l p s
The Hour will see most people as Christians.!

Furthermore, the salient beliefs of the Christians by which they have
interpolated the religion of Tsa #2%E is the doctrine of trinity, crucifixion,
and permissibly of swine amongst other things. It is therefore most
appropriate that Tsa 3@k come down to revert the changes they have

made whilst attributing it to him.

Other wisdoms could be to honour this ummah at the end of times as
all those that try to affect change cannot do so at the level of a Prophet.
The end of the ummah will be revived by one who shares a close bond to

Rastlullah &4, even being his Companion.
9. This narration refers to strange happenings at the end of times; the

strangest in the history of humanity. The world will witness the descent of

Tsa 521k from the heavens, all religions will abandon their faith and come

1 Sahth Muslim.
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under the banner of Islam, hatred and jealousy will altogether disappear,
wealth will cease to be the object of people’s lives, and so on and so forth
as depicted in the narrations. This will be the best of times that the world

would witness as understood from authentic narrations.

10. “Your Imam will be from amongst you”. This has been explained to be al-

Mahdi. Ibn al-Qayyim has recorded the following in al-Manar:
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Jabir w45 reports that Rastlullah izeat said, “Tsa szt will descend and
their leader, al-Mahdi will say, ‘come lead the prayer’. Tsa szi% will say, ‘no,
some are leaders of the others; a token of honour to this ummah.”. Ibn al-

Qayyim has said that the chain of narrators are sound.

11. Ibn Battal has explained the killing of swine, an indication that swine
is impermissible in the SharTah of Tsa #2& and his killing them proof

against the Christians who deem it permissible. Ibn Hajar writes:

0] g Y e ismall e 2 OY ¢ s a5 alST o o 5 el el o o i sl 5

The impermissibility of possessing and eating swine can be understood
from this narration. Its impure nature is also an indication therein, as

anything of value cannot be destroyed. ! [Here the opposite rings true.]

12. Take note of the following verse:
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1 Fath al-Bari: 3264.
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And there is none from the People of the Scripture but that he will surely believe
in Jesus before his death. And on the Day of Resurrection he will be against them

a witness. !

The Christians will believe in Tsa 3k before his death. This explanation
is the most applicable of the verse, it is also the view of Ibn ‘Abbas &zdis,
The end of the verse indicates towards this; him being a witness against

them on the Day of Qiyamah.
13. Muhammad al-Amin al-ShingqitT explains in his Tafsir:
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Another explanation given is that the Christians will believe in Tsa sz
before their deaths. This second view is perhaps not the best due to it

requiring a hypothetical [Muqaddar] in the verse.?

14. The narrations that depict the descent of Tsa s2iuk are many and successive
[mutawatir]. Thus rejecting this tenant will render a person a disbeliever

as it is of those things which are essential to believe in.

15. Wealth pouring forth means that that the wealth will be over and above
the needs of people. Discussing the reasons and manners in which there
will be an increase will result in lengthy treatise. Suffice to say we believe

in these signs and that they are true.

16. Nobody accepting wealth will be due to the poor becoming self-sufficient.
This also shows the purity of character of the people in that time.

1 Sahth al-Bukhart, Hadith: 3264.

2 Adwa’ al-Bayan, vol. 7 pg. 130.
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17.

18.

19.

20.

21.

One will go out to discharge his zakat, but will not find a single person
willing to take his wealth as they will not be in need. This will absolve
him from his obligatory duty which is binding due to the poor. Since the
reason for giving will be gone so too will the obligation. Purifying one’s
wealth through zakat is a secondary principle based on meeting the needs

of the poor.

The descent of Tsa 32 as mentioned in this narration refutes the notion
of the Jews who believe in his death and the Christians who believe in his

crucifixion.

The narration refers to Tsa #2ik as ‘The son of Maryam’. This is to
reinforce that he most definitely is the son of the pure Maryam 2. This
also refutes the falsities of the Qadiyaniyyah who believe Mirza Ahmad
Ghulam Qadiyant to be the waited Tsa ik, Every detail prophesised by
Raslullah Js&if= goes against the life of this liar. Many scholars have

written books which refute this foreign religion.

Tsa 3@k being a just judge disproves what some, such as al-Saffarini in
al-Buhiir al-Zakhirah, have stated that religious obligations will be no more

after his descent.

This narration has not explained the manner in which Tsa #2& will
descend however, other narrations have detailed this. The following

narration of Sahth Muslim is one such narration:
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At this very time that Allah would send Jesus, son of Maryam, and he will
descend at the white minaret in the eastern side of Damascus wearing two
garments lightly dyed with saffron and placing his hands on the wings
of two Angels. When he would lower his head, there would fall beads of
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perspiration from his head, and when he would raise it up, beads like

pearls would scatter from it.!
In the narration Sahih al-Bukhart his description is given as follows:

;UMi)M‘M‘&)‘wQﬁw

His hair fell between his shoulders. His hair was lank and water was

dripping from his head.?

22. This narration does not mention the physical features of Tsa 32k, In other
collections of hadith we do find traditions of this kind. Take the following

hadith of Abl Hurayrah #4is recorded in Sunan Abi Dawid:
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There is no prophet between me and him, that is Tsa sz, He will descend
(to the earth). When you see him, recognise him: a man of medium height,
reddish fair, wearing two light yellow garments, looking as if drops were

falling down from his head though it will not be wet.?

23. This narration does not include lengthy details of his life after he descends.
However, other narrations are recorded to this effect, which the scholars
have gathered and explained the authentic from the weak. From authentic
narrations we find that jealousy will be no longer remain, poisonous
creatures will become harmless to the extent that children will play with
them, and the earth will bring forth its blessings so much so that a group
of people will eat from a bunch of grapes and a single pomegranate which

will suffice for them.

1 Sahih Muslim, Hadith: 2937.
2 Sahth al-Bukhart, Hadith: 3440.
3 Sunan Abi Dawid, Hadith: 4324.
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24. Some narrations have the following:
eshe 2 3 s
And the Quraysh will no longer be in power!
This, though, goes against other authentic narration such as:
O il o s e e 3 3 NI DI Y

Authority of leadership will continue to remain with the Quraysh as long

as there are two people.?

Ibn Hajar, al-Sakhawt, al-Haytami and others have reconciled this in the following

manner:

il o 053 5 o polansl o 3 By Y S me

This means that the Quraysh will not affect change except by seeking

counsel from Tsa »ai&,3

This reconciliation is especially good since we know it will be al-Mahdt who will
lead the people in salah and he is from the progeny of Fatimah gy, Tsa sk
himself will attest to this by saying some are leaders of the others; a token of

honour to this ummah.

This being said, one should understand the aforementioned hadith of Sahih al-
Bukhari in its context. The meaning of the hadith is that the Quraysh will always

be more rightful for positions of leadership even if there be only two left.

1 Sunan Ibn Mdjah, Hadith: 4077.
2 Sahth al-Bukhart, Hadith: 3310.

3 See, Lawami' al-Anwar al-Bahiyyah wa Sawati* al-Asrar al-Athariyyah, pg. 96.
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25.

26.

27.

28.

29.

Al-Saffarint has written the following in al-Buhiir al-Zakhirah:
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As far as Tsa sz goes, saying that he will be under the leadership of al-
Mahd is inappropriate as he is the word and spirit of Allah gz, whilst
al-Mahdi is but a man who can err. Furthermore, Rastlullah s
prophesised that Tsa sz will lead the way. Yes, al-Mahdi will be his close
companion and chief counsellor who will be consulted. Tsa »ziz will be a

reviver of the Shari‘ah of Rastilullah s .!

Rasalullah 4.4 referred to Tsa 32 as the Imam and judge. The Imam
and judge are figures that are followed. Although the wording of some
narrations may suggest al-Mahdi being the Imam, this is probably as a
chieftain under a king who sees to the affairs of the masses. “Your Imam
will be from you” and “Some are leaders of the others; a token of honour

to this ummah” will be seen in this light.

The importance of calling towards good and forbidding evil together with
this being the occupation of the Prophets ik,

Those things that are impermissible in principle have no replacement

value if destroyed.

Amongst the greatest works of an Imam is calling towards good and

forbidding evil.

Hatred, jealousy, and spite are of the worst characteristics that one can be

imbued with.

1 Al-Buhiir al-Zakhirah, pg. 515.
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30. The permissibility of taking an oath in important matters.

31. The desirability of prostrating continuously in front of Allah J&#s:,
Prostration is signifies subjecting one’s self completely to the will of Allah

dss8e: whilst being in total need of him.

32. The greatest form of seeking out proofs is through the Qur'an and

Sunnah.

33. The importance of bringing one’s life to completion by the most honoured
act in the sight of Allah 4%, There is no greater devotion after Tawhid

than calling people towards Tawhid and the sole worship of Allah J&%=z.,

gesh)

We ask Allah 35552 to bring our life to an end in the best of manners. Amin

This is the end of the Forty Narrations.
All praise is for Allah the Lord of the worlds.

Peace and salutations be upon the Master of the those that have passed and
those yet to come and upon his family, Companions, and those that follow

in his footsteps. Amin.

This book was completed in many sittings, the last whilst on Kuwait Airways
headed to Kuwait from Riyadh on Wednesday the 19th of Dhul Qa‘dah, 1431 A.H.
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