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Foreword

By Mabarrat al-Al wa al-Ashab

A\ oess -

All praises are due to Allah 3&%=:. We glorify Him, seek His assistance, and seek

His clemency. We seek protection in Allah d&%= from the evil of our actions

and selves. The one He guides cannot be misled. The one He misleads cannot
come unto guidance. I bear witness that there is no god besides Allah d&%=:2, He
is alone without any partner and I bear witness that Muhammad =&z is His

Servant and Messenger.

The most truthful of speech is undoubtedly the Book of Allah d&#=2 and the
ultimate guidance is that of Muhammad 45«4z, The most wicked of affairs are
heretical doctrines. Every heretical doctrine is bid ah'. Every bid‘ah is misguidance

and misguidance leads to hell fire.

Recollection of the pure lives of Sahabah #:4is and awareness of the demands
of love and closeness to our Creator through the lessons learnt from their lives
and legacy has perhaps been lost on the Muslim. More worrisome though, is
the sentiment of substituting sources of true knowledge; Qur’an, Sunnah, and
guidance of the pious predecessors. The unmindful have given way to unworthy

sources in attaining the reality.

Take solace from the pristine sources, the Qur'an and hadith, which bear
testimony to this era of individuals who have become a yardstick to humanity.
Allah d&#s2 handpicked them to be the Companions of Rastlullah &z, the
best of the Prophets.
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And the first forerunners [in the faith] among the Muhgjirin and the Ansar and
those who followed them with good conduct - Allah is pleased with them and they
are pleased with Him, and He has prepared for them gardens beneath which rivers

flow, wherein they will abide forever. That is the great attainment.
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Allah intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household, and to purify you with [extensive] purification.?

It is no wonder that Rastlullah Zs<&die would praise them thus:
w5 el o i sk el 03 3 U

The best people are those of my era, then those who are after them and

then those who are after them.?

The generation following the Companions, the Tabi‘n, called towards following
their footsteps, realising their lifestyle and perspectives. Some of the Tabi‘in
would opine, loving and recognising their excellence is divine tradition, whilst
others would establish it to be complusory. From amongst the pious predecessors
we find those who would instruct their children on the love of the Sahabah #:gis

just as one would instruct a child on a chapter of the Qur’an.

This book that lay ahead of us, authored by Shaykh Hasan al-Husayni, paints an
accurate picture of this sentiment.

Mabarrat al-Al wa al-Ashab presents this treatise with the hope of spurring
individuals on to follow the trail of these august personalities together with

correcting the improper thoughts that resonate with some unfortunate ones.

1 Stirah al-Tawbah: 100
2 Strah al- Ahzab: 33
3 Sahih al-Bukhart. Hadith: 2509



It is not far-fetched that Allah d%%= ready such persons who will tread their
path, bringing back to its former glory the ummah which has been ravaged by

its enemies.

We hymn your praise and attest to your purity O Allah. I testify there is no god
except Allah. I seek your forgiveness and return to you. Peace and salutations be

upon Muhammad, his family and his Companions.
We end by saying; all praises are due to Allah 4&%=2 the lord of the worlds.

Da‘wah Council.
Faculty of tutorage and investigation.

Kingdom of Bahrain.



Preface

Shaykh Hasan al-Husaynt al-Shafi T

All praises are due to Allah d&%2 the Lord of the worlds. All praises are due
to Allah d&%#s2 creator of the skies and earths. Peace and salutations be upon
our prophet Muhammad—master of the Messengers—his family, and great

Companions.

Brothers in faith across the world. I greet you with the Islamic greeting:

&lsjjqU\&v))rS:lpfwl

Peace, mercy and blessings of Allah be upon you.

I send my warmest greetings with the expressions of the blood of a yearning
heart, of the deepest recesses of a throbbing heart, of the petals of a rose each
time it blooms, of the narcissus each time it opens its layers, of a meet when it
speaks of longing, of the vast universe, and of the stars moving in their orbit. My
brothers, with Allah &% as my witness [ express my love for you. I ask him to
benefit through the words that follow.

I have chosen the theme of this book to be August Personalities of the Ahl al-Bayt
as those whose lives we will delve into were truly magnificent, men and women.
Not just any great individuals, rather ones who have an unbreakable tie to the
house of prophethood. A tie to the greatest of Messengers; the household of

Muhammad &4z, It behoves us to flaunt their glory and raise high the banner

of their greatness.

5o

Fudayl ibn Tyad @iz would say:
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When Isee someone from the Ahl al-Bayt, it is as though I am seeing a man

from Rastlullah f.ige,



Dear brothers and sisters, look at the cultures of the east and the west. They take
pride in their great men with pomp and splendour. Even though some of these so
called great men shed blood, killed many a man, and raised cities to the ground.
Some built their greatness upon skulls and corpses, upon killing women and
children. Some spent their lives opposing nobility and morality whilst embracing
mischief and depravity. Despite this we find people who hold ties to them taking
pride in them, hanging their portraits, commissioning their statues, and raising
tokens of appreciation for them. These will be the worst of the creation in the
eyes of Allah 45452 on the Day of Qiyamah.

The eminent personalities of our tradition, however, were something else. They

were in a class of their own, unique examples of men.

| el o b Linar 13) | et b LTS |

Those are my forefathers so bring forth similar in stature;

when the gatherings congregate us, O Jarir.

And why wouldn’t they be? They are the followers of Muhammad <& who
was truly the greatest of men. He was the Prophet who attained his knowledge
from his Lord d&%=:.. When you hear the praises of great men you will find their
lustre to be severely lacking. When you, however, hear the praises of Muhammad
Jssedfie then know he is far greater then the praises that are showered upon him.
The great men of Islam, through its centuries, attained greatness only through
following their beloved zs«&iii=. They reached out and took from his divine light,
saturated their hunger from the knowledge he disseminated, treaded his path,
and came unto true greatness. Greatness in the true meaning of the word. If we,
today, desire rectification and success then we should take it upon ourselves
to study the pages of our majestic past for radiant examples of our august
personalities and see what greatness they possessed, making them the axis upon

which our lives revolve and the centre of gravity that grounds us.



The one who puts his mind to studying our legacy and reads our history will
be amazed at the multitudes of great men and women. In the pages to follow,
however, we will concentrate on the sublime personalities that hail specifically
from the house of prophethood. This is due to their added nobility together with
a high lineage they enjoy. Wathila ibn al-Asqa’ narrates the following:

r.iuwﬁ}ww‘} .SJESQALQ}WU.J:&L«M‘JJ}&»&LS&E&\&‘O\
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I heard the Messenger of Allah, peace and blessings be upon him, saying,
“Verily, Allah has chosen Kinanah from the sons of Isma’ll, and he has

chosen the Quraysh from Kinanah, and he has chosen the tribe of Hashim

from the Quraysh, and he has chosen me from the tribe of Hashim.™

The following couplet sums it up beautifully:
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The noblest of lineages gave;

honour to uncles and fathers alike.

Allah 38582 placed Muhammad 45424 in the noblest of tribes and highest of
lineages. He was born into a sub-tribe of Mudar which is the most famous of the

Arab tribes who trace themselves back to Nizar ibn Ma’ad ibn ‘Adnan.

This has been the wisdom of Allah &%= amongst all the Messengers, they were
of noble descent from respectable families. As we read in the above-mentioned
narration, “He has chosen the tribe of Hashim from the Quraysh, and he has
chosen me from the tribe of Hashim,” in it there is an indication toward the
divine selection of the family of Rastlullah is<4{e from amongst other tribes
and families. They are the premier lineage of the Arabs, most esteemed in rank,

highest in honour, noblest in origin, and purest in its many branches.

1 Sahth Muslim: 2276
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What should be noted however is, encapsulating all the great luminaries of the
Ahl al-Bayt is not intended in the ensuing chapters. This would prove extensive as
time has recorded many a great personality born into the blessed family. Our aim
is to concentrate on a few select personalities of the Bant Hashim and Bani ‘Abd
al-Muttalib, starting with those who enjoyed the honor of being both companion
and family; starting with the likes of ‘Ali, Hasan, Husayn, Fatimah, ‘A’ishah,
Hafsah, Khadijah, ‘Abbas, and Hamzah %24, We will then move on to the some of
the erudite scholars of the Ahl al-Bayt such as; Zayn al ‘Abidin, his son Baqir, Jafar
al-sadig, his son Kazim, Umm Kulthtim, Sukaynah, and the famed descendant of
the Bant ‘Abd al-Muttalib Muhammad ibn IdrTs al-Shafi‘i. Furthermore, we will
endeavour to mention those whom history has testified to their nobility and have
distinctions that would be improbable to innumerate. Muhammad ibn Husayn al-

5o~

Ajurri @&z has mentioned in his book al-SharTah':

It is incumbent upon every believer, male and female to love the family of
Rastlullah is<si-, the Bant Hashim and those that fall under its legion;
‘AlL, his children and progeny. Fatimah, her children and progeny. Hasan
and Husayn, their children and progeny. Ja'far al-Tayyar, his children and
progeny. Hamzah and his children. ‘Abbas, his children and progeny sza.
These are the Ahl al-Bayt of Rastlullah i, It is compulsory upon every
Muslim to love, revere, behave in an amicable fashion toward them, be
patient with them, and pray for them. Whomsoever is good towards them
and their progeny has imbued in himself the character of the noble, pious
predecessors. Whoever is found to posses other than good qualities, we

will pray for their rectification and protection.

I have not intended this book to be a mere historical recollection of their lives,
I have rather hoped to relay some of the greatness from within their lives and
pause at the junctions of evolution they endured. Perhaps we may follow them

and find solace within them.

1 Al-SharT'ah: 2276/5.

11



2 o SIL 4t O e 155555 Ol | g

Imitate them if you cannot be like them;

success is imitating nobility.

In the pages to follow we will, Allah d&%<2 willing, delve into the Ahl al-Bayt and
mention some of their virtues. Thereafter, we will discuss the individuals of the
Ahl al-Bayt beginning with Muhammad #=«&4{ as he is the head of the house
of prophethood. He is the best of creation and the pride of every Muslim. A man
by whose life Allah 4% has taken an oath. An honor unparalleled. A nobility
unmatched. Ibn ‘Abbas 45 mentions under the commentary of the following
verse:

OWW;MJAMJM

By your life, [0 Muhammad], indeed they were, in their intoxication,

wandering blindly.*
Allah d%2=2 has not created any soul more sacred to him then Muhammad

sz, And I have not heard Allah dssez take an oath by the life of anyone

besides his.?

Is there any nobility, greatness, and honor superior to this?

Los il o dameon ol 5 el Y 5l
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The Lord created the world and weighed it;

against Muhammad the best of creation.

1 Strah al-Hijr: 72.

2 Narrated by Ibn Jarir al-Tabari: 526/7, Harith ibn Abl Usamabh as is in the Zawa’id of al-Haythamt:
934/2, al-Suyuti in al-Durr al-Manthiir: 89/5 and has referenced Ibn Abi Shaybah, Abi Ya'la, Ibn al-
Mundhir, Ibn AbT Hatim, Ibn Mardawayh, Abii Nu‘aym, and Bayhadl in his Dalail.

12



Suffice to say the Lord swore by his life;

a token of nobility and established his religion.

Your brother,

Sayyid Hasan al-Husayni al-Shaf iT.

13
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Who are the Ahl al-Bayt
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Zayd ibn Arqam a5 narrates: One day Allah’s Messenger =<z stood up
to deliver sermon at a watering place known as Khumm situated between
Makkah and Madinah. He praised Allah, extolled Him and delivered the
sermon and exhorted (us) and said, “O people, I am a human being. I am
about to receive a messenger (the angel of death) from my Lord and I,
in response to Allah’s call, (would bid good-bye to you), but I am leaving
among you two weighty things: the one being the Book of Allah in which
there is right guidance and light, so hold fast to the Book of Allah and
adhere to it.” He exhorted (us) (to hold fast) to the Book of Allah and then
said, “The second are the members of my household I remind you in the
name of Allah (of your duties) to the members of my family I remind you in

the name of Allah (of your duties) to the members of my family.™

Beloved brethren, amongst the foundations of Islamic creed lay the love of the
family of Rastlullah zs<&4 as he has exhorted us thus, “I remind you in the name
of Allah (of your duties) to the members of my family I remind you in the name of Allah (of
your duties) to the members of my family.” He gave this advice as he was returning
from the holy pilgrimage at a watering place known as Khumm situated between
Makkah and Madinah. When he reached this place, he stood to advise and lecture
the Companions. He then mentioned leaving two weighty things. What are they?
They are, the Qur'an and his family. Some scholars have stated, they have been
indicated to as weighty due to their greatness and high standing. Other scholars
have cited the reason for them being called weighty is due to the difficulty in

complying them.

1 Sahth Muslim: 2408.
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Deconstructing the narration leads one to the conclusion that Rastlullah fs.eife
advised the Muslims regarding two tremendously important matters; the first
being the compulsion of holding fast to and complying with the Book of Allah
dss8ez. To know that it is the straight path, the beginning lies in this world and
its end if followed will lead one into Jannah. The second matter that Rastlullah
Josedfe stressed upon was his advice regarding the duties one has towards his
family members. He advised Muslims to respect the sanctity of his household,
realize their rights, and not to be averse towards them by ill talk or by harming
them.
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May the peace of Allah be upon them every moment;

according to the number of pebbles and grains of sand in the dessert.
Glad tidings to them on having family ties with Muhammad s«se;
and so too their meeting him in paradise

Through him their lives lit up casting them into nobility;

forever earning glad tidings and blessings.

Who form the Ahl al-Bayt regarding whom Rastlullah is<edie exhorted
us?

The scholars have differed in defining the Ahl al-Bayt, however the view of the
general body of scholars retain them to be those who cannot receive zakah, and
they comprise of the Banii Hashim and Bani al-Muttalib. Rastlulldh As«edie is

reported to have said:
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We and the Bani al-Muttalib have been together before and after the
advent of Islam. We are one. Rastilullah &s«z5i- then placed his fingers into

each other.!

Together with them are the honorable consorts of Rastlullah iz, They form
part of the Ahl al-Bayt through marriage. Their bond is an unbreakable one as
they are his wives in this world and the next. Linguistically too the words ‘Al’ and
‘Ahl” are inclusive of a man’s wives, progeny, and relatives. The Qur’an indicates

towards this as well in the story of Miisa slzi:

[Mention] when Moses said to his family, “Indeed, I have perceived a fire.”
His family here being his wife who was with him.

Similarly, Allah 3&%=2 speaks about Ibrahtm i and his wife:

_ z A I T IR .
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May the mercy of Allah and His blessings be upon you, people of the house. Indeed,
He is Praiseworthy and Honorable.?

Therefore, the term Ahl al-Bayt comprises of the Banti Hashim, Bant al-Muttalib,
and the wives of Rastilullah #s4E4de. They have been granted certain specialties
by Allah d%%=2 which makes them unique in some aspects of which we will

mention four:

1 Sahih al-Bukhart: 3989. Abi Dawud: 2980. The wording is of Abti Dawiid through the narration of
Jubayr ibn Mutim #2865,

2 Strah al-Naml: 7.

3 Strah al-Had: 73.
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1. The Right of Love and Well Wishing

Love for every believer is a compulsion based on the creed we share,
however love and well-wishing for the Ahl al-Bayt holds a special place in
the heart of every believer. When the uncle of Rastlullah .4, ‘Abbas
#24ks complained to him on the untoward behavior of some of the Quraysh

in relation to the Bana Hashim, Rastlullah #s<&4 offered the following:

@‘)ﬂjwv&a{fd@lsf\uﬁkﬁyaﬂb

By Allah! Iman has not penetrated the heart of a man until he loves you (the

Banii Hashim) for the sake of Allah ds#s2 and for the sake of my relation.!
2. The Right of the Ahl al-Bayt in One Fifth of the Ghanimah and in Fay’

Ghanimah is the spoils of war in contrast to fay which is achieved peacefully
without battle. Allah J&#=2 says:
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And know that anything you obtain of war booty - then indeed, for Allah is one fifth
of it and for the Messenger and for [his] near relatives and the orphans, the needy,
and the [stranded] traveller, if you have believed in Allah and in that which We sent
down to Our Servant on the day of criterion - the day when the two armies met. And

Allah, over all things, is competent.?

1 Narrated by Ahmad in his Musnad: 1777/1755. The narration relies on Yazid ibn Abi Yazid regarding
who there is a difference of opinion. Ahmad Shakir has considered the narration to be sahih in his
examination of the Musnad: vol.3 pg. 210. Ibn Taymiyyah has considered it strong in his book Iqtida’ al-
Sirdt al-Mustaqim: vol.1 pg.428 by citing other narrations which serve as a testimony to its meaning.

2 Stirah al-Anfal: 41.
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This share is established for them after the passing of Rastilullah Fs.ife
as well.

3. The Impermissibility of Receiving Zakah

The jurists are unanimous that the family of Rastlullah &s.&4di= are not
allowed to take the monies of Zakah just as it was impermissible for

Rastlullah &&= himself. The Messenger A4 said:
U sl a il o JY s Y Ball 0]

The Zakah is not appropriate for the family of Muhammad, it is but the
filth of people.!

4. The Right of Sending Salutations upon them

Allah 3582 says:
Weed 132005 e Lo 15 Sl Gl 6 20 e Gyl Sy an &y
Indeed, Allah confers blessing upon the Prophet, and His angels [ask Him to do so].
0 you who have believed, ask [ Allah to confer] blessing upon him and ask [ Allah

to grant him] peace.?

There is great virtue in this verse and it holds a high status as it shows us the
manner of conferring salutations upon Rastlullah Ass&4fe. Sending salutations
upon the family of Rastlullah As.&4ie falls under the meaning of this verse as
well. When Rastlullah &4 was asked regarding sending salutations upon

him he replied with the following:

e Sl el IT e ooal ol e cdo LS cams IT o st Jo Lo (12105
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1 Sahth Muslim: 1072.
2 Siirah al- Ahzab: 56.
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Say: O Allah! Send blessings upon Muhammad and upon the family of
Muhammad as You sent blessings upon Ibrahim and upon the family
of Ibrahim; indeed, you are praiseworthy and glorious. O Allah! Bless
Muhammad and the family of Muhammad as You blessed Ibrahim and the

family of Ibrahim; indeed, you are praise worthy and glorious.

To reiterate, these chapters are in part a humble effort to bring to the fore some
of the greatness of these giants, a concern on my part for the noble Ahl al-Bayt
and illustrious Companions. They are, as the world has witnessed honourable and
pious. The best of humanity after the prophets. Their noble endeavours in Islam
are well accounted and are almost impossible to innumerate. Here are some of our
responsibilities towards them. Make a concerted effort to study their legacy, read
through the pages of their history, review their words and actions establishing

upon it the yardstick of our life, and take them as our role models.

It is unfortunate that we suffice on displaying love for them without that love
influencing our words, actions, and lives. True love demands the beloved be
shadowed in every aspect by the lover. The poet aptly captures this with the

following:

@J-)le-_i”bédbu\h wrp,?cjjs_ﬁ.adl&.wﬁ

You disobey your beloved yet claim love;
this is an impossibility if you apply your mind.
If you genuinely love him then you would have obeyed him:

since the lover obeys the one, he loves.

1 Sahth al-Bukhari: 319. Sahith Muslim: 406. Both books have it from the narration of Ka‘ab ibn ‘Ujrah

20



The Greatest Messenger

The self, pines for and becomes euphoric when conversing about our beloved. The
heart softens and is restless when remembering him. The believer yearns to meet
him in the Gardens of Paradise when he is mentioned. He is Muhammad ibn ‘Abd
Allah Jz&de. The Messengers before him were made aware of his prophethood.
The Jinn were in turmoil when he was sent. The skies were filled with powerful
guards and burning flames to protect his message. When the time came close for
him to be bestowed with prophethood, he would not walk past any tree or stone
except to hear them offer greetings to him; Peace be upon you O Messenger of

Allah.! The Arab lands bowed before him. The non-Arabs were in awe of him.

If you were to ask of his description it would be akin to your asking of the beauty
of the full moon. He was the most handsome of men. He would inspire awe. Light
and radiant in complexion. Of medium stature, not short nor was he too tall. His
blessed head was moderately large with a large forehead. His nose was prominent
and had a luster to it. Light would radiate from him. His blessed beard was thick
and dense. The blessed mouth was moderately wide. The front teeth had a slight
space between them. He was not fat nor was he too thin, his chest was broad and

wide. His touch light and soft as though his hands were silk.

sLiy (iS5 po 5 4SS JoS wlin 5 S5 L
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A man but one with qualities of perfection; as though he was created how he pleased.

His face as though the luminous moon; and his words pearls and means of cure.

1 The phenomenon of the trees and mountains greeting him is established in more than one
narration. Jami‘ al-Tirmidhi, 3630 has recorded a portion of it. The following have also recorded it,
al-Darami, vol. 1 pg. 12, AbQl Nu‘aym in Daldil, pg. 138. Hakim, vol. 2 pg. 620 from the narration of ‘All
&4k, Imam Muslim has narrated the incident of stones greeting him in his Sahth from the narration

of Jabir ibn Samurah &5 wherein he narrates from Rastlullah Fz<£4f=, “I know those specific stones

which would greet me before prophethood.”

21



Allah 3§82 sent him in a time where the world was filled with the darkness
of idol worship, soothsayers, bloodshed, and cutting off family ties. He called
towards the worship of the Most Merciful. He was patient when belied, opposed,
and threatened. Allah d§%=2 raised his name and elevated his status. His
miracles dazzled, and his proofs were apparent. Assisted by awe and forgiven
of any mistakes. The first to rise from his grave and the first to intercede on the
Day of Judgment. The Messenger with the most followers and the first to knock
on the doors of Paradise. He was a grateful slave of Allah iS5 standing for the
night prayer vigil till his feet would swell. The coolness of his eyes lay in prayer.

He would stand before Allah d%852 sincere and fearful.
‘Abd Allah ibn Shikhir 24 says:

Jor ol 2518 318 gl 5 a5 s acde alll o il il

I came into the presence of Rastlullah i&ii while he was praying.
The sound of a boiling cauldron could be heard from within him due his

sobbing.!

He was most humble. He would sit with the poor and eat with the needy. He
would mend his own footwear and help his family in their chores. Neither would

he feel superior to the help nor would he rebuke them.
Anas ibn Malik &885 says:
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I served Rastlullah Z£5i- for ten years. I swear by Allah not once did he
utter a word of displeasure nor did he ever ask if I did such and such or

why I did so and so.?

1 Abu Dawid, 904; Nasa', 1214.
2 Sahih al-Bukhart, 5691; Sahth Muslim, 3309, with its wording.
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He would honour the elderly and be humble with the young. Far from pride,
haughtiness and ostentation. He would say, “I am merely a servant, therefore say

the servant and Messenger of Allah.™

He had turned his attention away from this life and focused on the everlasting
one. He would often say, “What have I to do with this word? What am I to this
world? I am like a traveller who has taken shade under a tree then left and went

on his way.”

Months would go by and no cooking fire would be lit in his house. He would spend
nights in succession with nothing to eat nor would his family have supper. ‘Umar

ibn al Khattab & says:
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I had seen Rastlullah &t spend days in adversity not finding even

poor-quality dates to fill his stomach.3
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He distanced himself from the world humbly; his gaze on the hereafter and its

blessings.

The keys of treasures were dangled in front of him; he ignored it preferring hunger,

so the poor may have their fill.

Months would go by and would not be seen; except a few dates and water.

He was not fond of bragging. Some people came to him and said, “O Messenger of

Allah, O the best of us and the son of the best of us, O our master and son of our

1 Sahih al-Bukhari, 3261;
2 Jami' al-Tirmidht, 2377 and has termed it as hasan sahih; Ibn Mdjah, 4109.
3 Sahih Muslim, 2978.
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master.” He replied to them saying, “O people keep your speech moderate and do

not let the devil entice you.™

Where are the extremists who go beyond the bounds in his love? Where are those
who ascribe to him that which he is not? Where do you fall in comparison to his

teachings?
He would say:
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I am Muhammad ibn ‘Abd Allah. The servant of Allah &s%<z and his
Messenger. I swear by Allah! I do not like you to raise me to a status above
that which Allah d%%s2 has placed me upon.?
A man came to him and said, “As Allah &%= wishes and as you wish.” Rastilullah
Asddfle retorted by saying, “Do you make me as partner with Allah d§8=:.?

Rather say, as Allah wishes exclusively.”

The Companions loved him immensely. When he spoke, they would listen

attentively. When he issued a command, they would vie with each other in

fulfilling the same. Anas 455 says, “There wasn’t a soul more beloved to them
than Rastlullah A4 The Companions had achieved the honour of meeting
him, and it was they who revered him more than any other generation to come
could. ‘Urwah ibn Mas‘td al-ThaqafT #&is relates this in his own words as he

returns to the Quraysh after the Hudaybiyah incident:
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1 Ahmad in his Musnad, 13041; Nasa'l in al-Kubrd, 10078; ‘Abd ibn Humayd in his Musnad, 1309 from
the narration of Anas ibn Malik.

2 Tbid

3 Al-Bukharf in al-Adab al-Mufrad, 783. Ton M3jah in his Sunan, 2117.

4 Jami‘ al-Tirmidhi, 2754; Mishkat al-Masabih, 4698.
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0 people of Quraysh, I have visited the kings of the world, and I have had
audiences with Caesar and Khosrow -the Persian emperor, and with the
Negus, and I have never seen the followers of a king so devoted to their
leader like the Companions in their devotion to Muhammad 5! And
I have never seen any obedience amongst the followers of the kings like
I have seen of the Sahabah with the Prophet Muhammad #sag-. When
Muhammad &5 spits, they rush to receive the saliva in their hands
before it touches the ground and wipe their faces with it. Whenever he
would give them a command they would rush to do it. When he makes
Wudhu, they fight with one another to collect some drops of the used
water before it falls to the ground. When they speak in his presence, they
speak softly. They do not lift their eyes to look at his face, out of respect

for him.!

He had imbued in himself the purest of character and noblest of qualities. He
would venerate his family and deal with them in the best of manners. When his
daughter Fatimah @&l comes to him, he stands, takes her by her hand, kisses
her, and makes her sit in his place.? Rastlullah As«&4f= is reported to have said,

“The best amongst you are those who are best to their families, and I am the best

to my family.” His creator attested to his high character:

Ss << -3

And indeed, you are of a great moral character.*

1 Sahih al-Bukhari, 2581

2 Sunan Abii Dawiid, 5217; Jami‘ al-Tirmidht, 3872; Tbn Hibban in his Sahih, 6953; al-Bukhar in al-Adab

al-Mufrad, 948.
3 Jami* al-Tirmidht, 3895; Ibn Majah, 1977.

4 Siirah al-Qalam: 4.
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He faced the hardest of lives and lived the most intense challenges. His people
harmed him with their tongues and hands. Slandered him with insanity, sorcery,
and falsification. The disbelievers said, “He is a liar and a sorcerer!” In the Battle
of Uhud a part of his tooth broke, the links of armor penetrated his face, and his
blood flowed. They hurt him, caused him to shed tears, ousted him, exiled him
from his land, and stripped him of everything. All because he called toward the
oneness of his Lord and protected his creed. He would stand before his Lord, hurt

and grieving, complaining to him:
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0 Allah, unto you alone do I complain of my weakness, lack of means and
helplessness before the people - O Most Merciful! You are the Lord of the
weak, and you are my Lord. Whom do you entrust me to, someone who
treats me harshly, or to an enemy whom you have given power over me?
But if you are not angry with me, I do not mind. However, your comfort is
easier for me. I seek refuge by the light of your countenance that removes
the darkness, and which sets things right in this world and the hereafter,
that your anger should descend on me. Unto you I submit my will until you

are pleased with me. And there is no power nor might except yours.

1 This is known as the prayer of Taif. After the passing of Abai Talib the Makkans intensified in their
persecution. He went out to Taif hoping that perhaps they may come to his aid. They however ran
him out of the city and pelted him with stones till his feet bled. With him was his freed slave Zayd
zdis who was protecting his life till they returned to Makkah where he said this prayer in a state
of grief. Al-Sirah al-Nabawiyyah of Ibn Kathr, vol. 2 pg. 150. Zad al-Ma’ad of Ibn Qayyim, vol.3 pg.28.
Al-SuytT has narrated it in Al-Jami‘ al-Saghir citing al-Tabarani. Al-Tabarani recorded this Hadith in
his al-Kabir as a report of ‘Abd Alla ibn Ja'far, briefly. In it the supplication is mentioned. Al-Haythami
said in his Majma‘“ (6/35), “In it falls Ibn Ishaq, who dropped down names of narrators although
himself trustworthy. The rest of the narrators are reliable.” Therefore, the report is weak because of
Ibn Ishaq not naming the transmitter according to some like al-Albant. Al-Sabini mentions in Strah
al-Nabawiyyah al-Sahthah (pg. 108) that the narrations of Ibn Ishaq strengthen each other. Similarly,
Ibrahim al-‘Alf has graded it as strong in Sahth al-Sirah pg. 98. And Allah d%%=2 knows best.

26



After suffering these hardships did Rastlullah J=<&ife give up calling to the
oneness of Allah d&%=:.? Never! This path is taken by great men of valour. The
path of calling towards monotheism. The Beloved As+&4fi= was subjected to untold
hardships and tasted the bitter reality of those who belied him for twenty-three
years. Neither did he sleep, nor did he rest. He gave his blood and tears for the
cause of Islam. He gave his wealth and his possessions. His day and night. He did
not rest until he established this creed and spread Islam. Until he proclaimed,
“There is no God besides Allah.”

Respected reader, it is a grave injustice to Rastlullah 5.4 to measure him
against any of these thousands of great men whose names shine through the
dark pages of history. Some were great thinkers they however lacked sentiment.
Some were eloquent with unearthly imaginations, they however lacked depth
of thought. Some were great leaders however their lives and character matched
the depraved in society. As for Muhammad is«&4fie, he defined true greatness.
With other great men, there was always some skeletons in their closets which
they would attempt to hide; to keep from people, which exposed their depravity,

feebleness, or family problems.

Muhammad 45:£4 on the other end of the spectrum, left his life bare for anyone
to examine. His life was an open book, no pages hidden, nor any lines smudged.
Anyone could read therein whatever he pleased. Point me in the direction of any
other, who would dare to say to the world, “This is my entire life and actions,
study it friend and foe alike and find what you may in it.” Show me another great
whose life has been compiled so meticulously, whose life, both public and private
we study after the passing of fourteen hundred years like we do with Muhammad

1 Sayyid Rijal al-Tarikh, ‘Alf al-Tantawl. pg. 12 with some variations.
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Khadijah bint Khuwaylid w&is

The Muslim women of today can achieve true success by following in the footsteps
of the best of women who lived in the best of eras. The pious will be thrilled to
stick behind such women who were nurtured in the best of homes; the home of
nubuwwah.! Allah d&%s2 raised their status and elevated their rank. He revealed

verses of the Holy Qur’an in praise of them:
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0 wives of the Prophet, you are not like anyone among women. If you fear Allah.?

They had most definitely inculcated Tagwa® within themselves. Allah d&%=2 had
chosen them for his beloved Prophet &= from all of creation. He bestowed
upon them superiority; they transcended the women of the world by the virtue
of nobility and greatness. He cleansed them from physical and spiritual maladies,
freeing their hearts from disbelief, polytheism, hypocrisy, and evil disposition.
He purified the honourable consorts of Rastilullah As«&ife from actions which

beget calamities. Allah the High says:
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0 wives of the Prophet, you are not like anyone among women. If you fear Allah,
then do not be soft in speech [to men], lest he in whose heart is disease should covet,

but speak with appropriate speech.*
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1 Prophethood.
2 Siirah al- Ahzab: 32.
3 Consciousness of Allah d&s=z,

4 Siirah al- Ahzab: 32.
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And abide in your houses and do not display yourselves as [was] the display of the
former times of ignorance. And establish prayer and give zakah and obey Allah and
His Messenger. Allah intends only to remove from you the impurity [of sin], O people
of the [Prophet’s] household, and to purify you with [extensive] purification.!

As we have previously established the wives of Rastlullah F%.&4 form part of
the Ahl al-Bayt.

This chapter is dedicated to one of the wives of Rasfilullah As«&5i=. The mother
of the believers, an intelligent woman of noble heritage; Umm al-Qasim Khadijah
bint Khuwaylid ibn Asad @iz, She grew up having instilled in herself qualities
of good and having adorned herself with refined mannerisms. She was known
for her chastity and nobility. In Makkah her title was Tahirah? Rastlullah Ao
married her and she was an enviable spouse. She was a pillar of support for
Rastlullah ds.24ie with herself, her money and her intelligence. She was also an

emotional stronghold for her husband, confiding in her his worries and challenges.

Strange is the sentiment that envelopes us with the mere mention of the name
Khadijah. It takes us back centuries to the first call towards Islam. The faith
emerged from her home and she was the first person of this ummah to believe.

The historian Ibn al-Athir &iiz writes:
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There is consensus of the Muslims that Khadijah wass was the first of the
creation to accept the creed of Islam, no woman or man preceded her in

accepting Islam.?

When Allah d&%%2 intended sending guidance to a world devoid of the light of

tawhid?, he sent Muhammad Zs:&4{ with a message of mercy to every individual

1 Ibid: 34
2 Pure.
3 Usud al Ghabah, vol. 5 pg. 434.

4 Monotheism.

29



in all times. Whilst meditating in the cave of Hira truth came to him by way of

an angel.

The angel came to him and asked him to read. The Prophet As«&ife replied, “T
do not know how to read.” The Prophet added, “The angel caught me [forcefully]
and pressed me so hard that I could not bear it any more. He then released me
and again asked me to read and I replied, ‘T do not know how to read.’ He caught
me again and pressed me a second time till I could not bear it any more. He then
released me and again asked me to read but again I replied, ‘I do not know how
to read. He caught me for the third time and pressed me, and then released me

and said:

/////
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Read in the name of your Lord who created. Created man from a clinging substance.
Recite, and your Lord is the most generous. Who taught by the pen. Taught man
that which he knew not."

The Messenger of Allah returned with the inspiration and with his heart beating
fast. He went to his wife, Khadijah bint Khuwaylid @& and said, “Cover me!
Cover me!” She covered him until his fear had passed. He then told her what had
transpired, following it by saying, “I fear something may happen to me.” What
was the response of the intelligent Khadijah? She pacified him with a strong
heart and said, “Never! By Allah, Allah will never disgrace you. You keep good
relations with your kith and kin, carry the weak, help the poor, serve your guests

generously, and assist the calamity-afflicted ones.”

Such was her reaction - she had such confidence in his integrity and soundness of

mind and spirit, and she possessed such maturity of thought, that she immediately

1 Strah al-‘Alaq
2 The Messenger of Allah is.&dfe was famed for these characteristics toward friend or foe. The

narration appears in Sahih al-Bukhari, 6467 and Sahih Muslim, 231. Narrated by ‘A’ishah cedis.
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quelled his anxiety and doubts of sanity, instead gave him support from the very

first moment his Prophethood came into being.

This is how a pious intelligent woman reacts. She stands at the side of her husband,

helping and supporting him with her speech and actions.

RasTlullah Jsedfie began spreading the message of his Lord in Makkah while
being on the receiving end of taunts, jeers, and physical abuse from his own clan
and family. ‘Urwah ibn Zubayr &4z once asks ‘Abd Allah ibn ‘Amr ibn al-As &8 of
the worst Rastlullah As.&4{= had been subjected to by the polytheists of Makkah.
He replies by saying, “While Allah’s Apostle was praying in the courtyard of the
Ka'bah, ‘Ugbah ibn Abl Mu‘lt came and seized Allah’s Messenger and twisted his
garment round his neck and throttled him severely. Abi Bakr 424l came and
seized ‘Ugbah’s shoulder and threw him away from Allah’s Messenger izs«&ifie

and said, “Would you kill a man because he says, ‘My Lord is Allah’?”*

Abii Lahab would follow Rastlullah #5.£4{= in the markets and gatherings of
people with the sole purpose of belying him publicly whilst his wife, Umm Jamil,

would gather thorns and place it in the path of Rastlulldh As.Eie 2

Oppression and torment. Harm and ridicule. Degradation with no end in
sight. Through these tough times Khadijah bint Khuwaylid «dis was there for
Rasilullah A=<z at every turn. She gave him her heart and mind. Sympathy
and a strong mind was from amongst her strengths. He would return to her after
having abuses hurled at him, she would pacify him and keep him steadfast. She
was a great woman and a devoted spouse. Never once did she rudely talk back to
Rastlullah =24 nor did she harm him in any way. The result of this devotion

can be gauged by the following narration:

1 Sahih al-Bukhari, 3475.

2 Sahih Ibn Khuzaymah: 159, ‘Allamah Habib al-Rahman al-A‘zami has graded it as Sahih in his critical
analysis of the book. Sahth Ibn Hibbdn, 6562. ‘Allamah al-Dhahabi has graded it as Sahth in al-Talkhis
‘ala al-Mustadrak, 4219
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It had been related by Abli Hurayrah @& that on one occasion, Jibril sz

came to the Prophet is<si= and said, “O Messenger of Allah, Khadijah is

coming with a bowl of soup (or food or drink) for you. When she comes to

you, give her greetings of peace from her Lord and from me, and give her

the good news of a palace of jewels in Jannah, where there will be neither

any noise nor any fatigue.”
Ibn al-Qayyim expounding on her receiving greetings from Allah 3&#s2 says,
“This is an honour not known by any other women besides her.”? Suhayli
mentions her palace in Jannah is a reflection and reward for the calm and tranquil
environment that she herself generated for her husband. Neither did she raise

her voice above his, nor did she cause him distress.?

Muhammad 45«4 worked to be sure that Khadijah @&l was remembered
in the best light, and he would comment, “I have been instilled with her love.™
‘A’ishah al-Siddigah @iz says, “When Rastlullah fs.&4{= would talk of Khadijah
ik, he wouldn't tire in enumerating her virtues nor would he stop seeking

forgiveness on her behalf.”s

1 Sahih al-Bukhart, 3609, Sahth Muslim, 2432.

2 Zad al-Ma‘ad, vol.1 pg.102

3 Al-Bidayah wa al-Nihayah, vol. 3 pg. 128. Ibn Kathir has narrated it in his book on Sirah as well, vol.
2 pg. 133.

4 Sahih Muslim, 2435.

5 Al-Tabarani in al-Kabir, vol. 13 pg. 13/21. Al-Haythami classified the chain of narrators as sound in
his Majma“vol. 9 pg. 224. Ibn ‘Asakir comments after mentioning this narration in his book al-Arba‘in fi
Mandqib Ummahat al-Mu’minin, vol. 1 pg. 56, “The narration is gharib no one is known to have narrated
it from ‘Abd Allah al-Bahi besides Wa'il ibn Dawid al-Laytht al-Kaff 4, and Allah 3%z knows
best.”
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She was pious, and she imbued piety in her house, the rewards of which she

reaped in the form of her and her daughter being the best women of Jannah,

The best of the women of Paradise are Khadijah bint Khuwaylid, Fatimah
bint Muhammad, Asiyah bint Mazahim the wife of Pharaoh, and Maryam

bint ‘Imran.!
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0, her room so radiant with mercy, illuminated by divine light.

Jibril would come with greetings, from his Lord repeatedly.

Giving glad tidings of a palace of jewels, in the highest stations of Paradise.
Where to find a room like yours, O Khadijah, brimming with purity and honour.

If it weren’t for the cave of Hira your house would have been, the first to receive

guidance.

1 Musnad Imam Ahmad: 2668/2903. Sahih Ibn Hibban: 7010. Musnad Abii Ya'la: 2722.
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‘A’ishah bint al-Siddiq

Beloved reader, we now present before you the life of Umm al-Mu’minin ‘A’ishah
bint al-Siddiq e&is. Allah 3%%=2 had bestowed her with acute intelligence, a
sound mind, and great knowledge. Her contribution to the legacy of Islam was
profound just as her narrations are many. She bared to the world the blessed life
of Rastlullah is<&dfie, expounding on its many angles. Together with this, her
divinely inspired juristic reasoning led her to be the teacher of the ummabh in its
entirety, She is Umm al-Mu'minin ‘A’ishah bint al-Imam al-Siddiq al-Akbar. The
daughter of the vicegerent of Rastlullah i<z, Abl Bakr ‘Abd Alldh ibn AbT
Quhafah ‘Uthman ibn ‘Amir ibn ‘Amr ibn Ka'b ibn Sa'd ibn Taym ibn Murrah ibn
Kab ibn Lu’ay. She is the Mother of the Believers, the noble Consort of Rastlullah
Jodedfle, She is amongst the most well versed in the sciences of the Qur’an,

Sunnah, Figh, Arabic literature, Arabic poetry, and medicine.
Rasalullah 4s:&40 says:
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Many amongst men attained perfection but amongst women none attained
perfection except Maryam—the daughter of ‘Imran, and Asiyah—the wife
of Fir'aun. And the superiority of ‘A’ishah to other women is like the

superiority of Tharid' to other meals.?

What knowledge, intellect and deep understanding did she possess to receive
such an accolade! ‘Allamah al-Dhahabi «zdis writes regarding the Mother of the
believers, the noble Consort of Rasilullah iz«&die, ‘A’ishah @&, “She is the

most knowledgeable woman of this ummah without any doubt.”

1 An Arabic dish prepared from meat and bread.
2 Sahth al-Bukhart, 3230; Sahth Muslim, 2431.

3 Siyar Allam al-Nubald’, vol. 2 pg. 135.
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She was born in Makkah al-Mukarramah eight years before the emigration and
was married to Rastlullah 354 in the second year after the Hijrah. She has
narrated from him more than any of his other wives and was from amongst his

most beloved of wives.

‘Amr ibn al-As g5 once asked the Prophet of Allah Lz, “Who amongst

people are most beloved to you?”
He replied, “A’ishah.”
I then said, “And from the males?”

He replied, “Her father.
Abu Msa al-Ash’ari &dis paying tribute to her knowledge says:
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When we—the Sahdbah—were faced with difficulty in understanding
any narration, we went to ‘A’ishah and promptly found her to have some

knowledge regarding it.?

She was unique in her understanding of matters with her sound mind, sharp
intellect, deep knowledge, and enviable memory. It was her insatiability of the
sciences that led her to question and seek clarification on matters she did not
fully grasp. Take for example, when Rastilullah &4z said, “Whoever is taken

to account on the Day of Resurrection will be punished.”

‘A’ishah said, “Has not Allah &%= said, ‘He will soon have an easy reckoning?’

The Prophet is:&i{e said, “That is not the reckoning, for that is only the

presentation of deeds. Whoever is thoroughly taken to account will be punished.”

1 Sahih al-Bukhari, 3462; Sahih Muslim, 2384.
2 Jami‘ al-Tirmidhi, 3883; Mishkat al-Masabih, 6185.
3 Sahih al-Bukhart, 3462; Sahth Muslim, 2384.
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Her exposure to the Qur’an from a young age through the recitation of her father
is one of the reasons that established her as an authority in the science of tafsir
(exegesis of the Qur'an). We can appreciate this sentiment through the following

statement of hers:

The verse:
£LEIG e e 5L

But the Hour is their appointment [for due punishment], and the Hour is

more disastrous and more bitter.1

was revealed upon Rastilullah &s.&5i in Makkah whilst I was playing as a
young girl. Additionally Stirah al-Baqarah and Stirah al-Nisa was revealed

to him whilst I was in his presence.?

She was honoured by being the only consort who would attest to the revelation,

as has been narrated from Rastlullah AsaEifie:
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By Allah! revelation does not descend upon me when I am under the (same)

sheet with any woman except ‘A’ishah.?

Furthermore, she would question Rastlullah &5<£4i= on the meaning of certain
verses and the indication of others. She was therefore blessed with being in his
company at the time of revelation thereby listening to the revelation immediately,
together with gaining the understanding of the said verses from Rastlullah
Jsedfie himself. Consider all of this with her knowledge of the Arabic language,

her eloquence, and fluency of expression.

1 Siirah al-Qamar: 46.
2 Sahth al-Bukhart, 4707.
3 Sahih al-Bukhari, 3564.
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Looking at her accomplishments in the field of hadith, we find her to be amongst
the giants of this field. She is in the top tier of narrators, together with Aba
Hurayrah, ‘Abd Allah ibn ‘Umar, ‘Abd Allah ibn ‘Abbas, and Anas ibn Malik
#2485, Her narrations are however unique as they deal with the noble actions
of Rastilullah As«&dfie, more so those moments which pertain to his marital and
private life, which none besides his noble consorts had access to.

It would be unwise to think that she reached this status solely due to knowledge.
Her good actions were far greater than her knowledge. One is astounded reading
through her life story, her patience in teaching the masses, her steadfastness in
the worship of Allah d&%s2 and standing before him. Her nephew, Qasim ibn
Muhammad 4%z, relates:
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I would begin my day passing the house of my aunt, ‘A’ishah e, greeting
her. On one such occasion I came by her home whilst she was standing in

prayer, crying, whilst reciting and repeating the verses:
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So Allah conferred favour upon us and protected us from the

punishment of the Scorching Fire.

Indeed, we used to supplicate Him before. Indeed, it is He who is
the Beneficent, the Merciful.!

I waited till I tired of standing and carried on to the market place fulfilling
my needs of the day. Much later I returned only to find her standing in
prayer just as she was when I had left her.?

1 Strah al-Tar: 27,28.
2 Sifah al-Safwah, vol. 2 pg. 31
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Subhan Allah, such steadfastness and perseverance in worship!
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If all women were like her, they would be given preference over men too.
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‘Urwah ibn Zubayr &4z mentions regarding her:

e Sl s a0 5 V] I alll Gy e Laelr Lo o loas ¥ Lgze Ul ooy L5le LS
Les s il o8 A gl a0 Al

‘K’ishah was wouldn’t come by any provisions expect that she would give
it in charity. She had, in one day, given in charity seventy thousand silver

coins, whilst her garment was filled with patches.!

Allah 882 tests those slaves of his whom he loves, and the severity of the test
is according to one’s level of faith. ‘A’ishah & was slandered in the incident
of Ifk whilst only twelve years of age. She says, “My tears were incessant, and I
never had a wink of sleep, my parents feared my crying would claim my life.”?
Ibn Kathir i says, “Allah 3&%=2 responded on her behalf and revealed her
innocence in ten verses of the Qur’an which will be read till the end of time,
thereby elevating her status and proving her chaste nature while she was still
a young girl. Allah 4§42 has given testimony to her purity and has promised
her forgiveness and noble provision. Allah d&%=2 is pleased with her, pure and
chaste, truthful and noble, ‘A’ishah, Mother of the believers, noble Consort of
Rastlullah dsafdie,

‘A’ishah w5 passed away at the age of sixty-six, etching a rich legacy into the

sciences of hadith and Islamic jurisprudence, having committed to memory

thousands of narrations from Rastlullah .4, She lived on after Rasilullah

1 The latter portion of the narration is found in Tabagat ibn Sa'd, vol. 8 pg. 66 and Hannad ibn SarT in
Zuhd, 612. The beginning is part of narration found in Sahih al-Bukhart, 3314.
2 Sahih al-Bukhari, 3910; Sahth Muslim, 2770.
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Jsukedfie, clearing misconceptions and exemplifying the Muslim women. She had
amassed all angles of Islamic knowledge hadith, figh, and tafsir supplementing it
with her knowledge of medicine, poetry and genealogy. ‘Urwah ibn Zubayr &z

says regarding her:
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I have yet to come across someone more knowledgeable than ‘A’ishah
wd@is in the sciences of the Qur’an, in the intricacies of inheritance, in the
matters of the lawful and unlawful, in poetry and history of the Arabs, and

in genealogy.!
‘Allamah al-Dhahabi makes mention of her in the following words:
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She was of fair complexion, beautiful and therefore known as Humayra’
(little red one). Apart from her, all the other wives of Rastilullah iz were
previously married and his love for her was unparalleled. I do not know of

any women in this ummah or otherwise more knowledgeable than her.?

May Allah %%z be pleased with her and shower her with his choicest

blessings.

As I conclude this brief glimpse into the life of this great stalwart of Islam, I ask of
you, where are the women of Islam today in relation to the fields of knowledge in
which she excelled, hadith, figh, and tafsir.

1 Hilyat al-Awliya’, vol. 2 pg. 50; Mujam al-Kabir, vol. 23 pgs. 128/294; Musannaf ibn Abi Shaybah,
26048/31038.

2 Siyar A'lam al-Nubala’, vol. 2 pg. 135.
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Umm Salamah al-Makhztuimiyah

Let us now delve into the life of this virtuous and patient woman, Umm Salamah
G&dls. Her name is Hind bint Abi Umayyah al-Makhziimiyah al-Qurashiyyah,
though she is famous by her kuniyah!, Umm Salamah, and is no doubt amongst
the most noble of women in character and mind. Her father, from the chiefs of
the Quraysh and she, the cousin of both Khalid ibn Walid #&is and Abu Jahal ibn
Hisham. She was from amongst the first to accept the faith in Makkah in the early
days of Islam, due to which she suffered various kinds of torment as was the case
with the early Muslims. Before coming into the marriage of Rastilullah Az
she was married to Abl Salamah ibn ‘Abd al-Asad al-Makhzim, a pious man in
his own right. She emigrated with him to Abyssinia fleeing the persecution of the
Quraysh and safeguarding their faith. In the interim a son was born to her who

was named Salamah.

News from several avenues reached those who emigrated to Abyssinia of the
relative safety in Makkah for the Muslims, as their numbers had increased.
Furthermore, news of ‘Umar ibn al-Khattab and Hamzah ibn ‘Abd al-Muttalib &
embracing Islam, giving strength to the cause, and stopping the persecutions
of the Quraysh spread like wildfire. A group of the recent emigrants decided to
travel back to their home land in view of these changes, amongst them were Umm
Salamah and her husband. No sooner had they reached Makkah, that the reality
of the matter lay before their eyes. The news that had reached them was nothing
more than a ploy, the polytheists had devised much more forbidding torments for
them. At this sensitive juncture Rastlullah 7=<&5f= now gave permission to his
Companions to emigrate to Madinah. Umm Salamah and her husband resolved to
be amongst the first to take part in this blessed journey, safeguarding their faith,
and freeing themselves from the shackles of the Qurayshi torment. Unfortunately,
the journey would not be an easy one for them as they had envisioned, it would in

turn remain a bitter and arduous time for them.

1 Kuniyah is a teknonym in Arabic names, the name of an adult derived from his or her eldest child.
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Her clan, the Bana Makhzim refused to allow her to leave, forcing her husband
to leave without her. As for their child, Salamah, the Bani ‘Abd al-Asad—her
husband’s clan—snatched him from his parents. This was the bitter breaking
of her family; her test was a great one. She would go out to the empty plains
of Makkah daily, crying and laying bare her pain. The moments of separation
between her, her husband, and child would flash before her eyes and she would
sob till the darkness of night covered her. She spent one year in this pitiable

condition.

A man from her clan one day happened to pass by her in this condition and felt
a twinge of mercy in his heart for her. He went to the clan asking them to free
her from their captivity and to allow her to reunite with her husband and child.
He continued softening their hearts and appealing to their emotions till they
allowed her to leave if she so wished. She countered the following, “How can I
join my husband whilst I leave my child, the apple of my eye in Makkah with the
Bant ‘Abd al-Asad?” Seeing her distress and grief some felt mercy for her and

spoke to the clan regarding her plight till they returned her child, Salamah, to her.

She then left heading to Madinah towards her husband, a reunion of the separated
after a lengthy exile. Her eyes were cooled by his sight and his heart gained
strength by theirs. She was then blessed with two daughters and another son.
Time seemed to fly, one incident after another like the blinking of an eye. Here
we have the Battle of Badr in which Aba Salamah took part returning home safe
and sound, the Muslims overcoming with divine assistance. This was followed
by the Battle of Uhud, plunging into it not long after Badr, in which the Muslims
were sorely tested. Returning from Uhud severely injured he appeared at first
to respond well to treatment; however, the lasting effects would persist and Aba

Salamah remained bed ridden.!

Facing these challenges and difficult days, Umm Salamah continued repeating

the supplication she had heard from Rastlullah As«eajie:

1 For further reading see Sirah ibn Kathir, vol. 2 pg. 215, Sirah ibn Hisham, vol. 2 pg. 315.
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When a Muslim suffers from a calamity and utters, “We belong to Allah
and to Him we shall return. O Allah! Compensate me in my affliction,
recompense my loss and give me something better in exchange for it,” then

Allah dsss2 surely compensates him with reward and better substitute.

After some time, the fateful day of his journey from this world to the next came,
his wife Umm Salamah patient and hopeful of reward from Allah 3&%=2 again
repeating, “We belong to Allah and to Him we shall return. O Allah! Compensate
me in my affliction, recompense my loss and give me something better in

exchange for it

Umm Salamah remembered the prayer her husband had quoted on his deathbed
from the Prophet 4s+&4= and began repeating it, “O Lord, with you I leave this
my plight for consideration” But she could not bring herself to continue ... “O Lord
give me something better from it”, because she kept asking herself, “Who could
be better than Aba Salamah?” But it did not take long before she completed the
supplication. The recompense for her would be the best of creation, Muhammad

The Muslims were greatly saddened by the plight of Umm Salamah . Both
the Muhajirin and Ansar felt they had a duty to Umm Salamah ezdis. When she
had completed the ‘iddah, Abti Bakr 224 proposed to marry her, see to her affairs
and look after her children but she refused. Then ‘Umar asked to marry her, but
she also declined the proposal. The Prophet then sent a proposal to her with
Hatib ibn Abi Balta‘ah s asking for her hand in marriage to which she replied,
“I have a daughter and I am very possessive.” What she meant by this is that there
are two factors which hold me back from accepting this proposal firstly, the fear

of incompatibility due to my being preoccupied with my daughter and secondly,

1 Sahth Muslim, 918.
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[ am by nature a very possessive woman and this may cause you discomfort. The
reply of Rastlullah z«£i= was as follows, “As for her daughter we will ask Allah
1582 to make her independent of her mother and for her we will ask Allah

15822 to remove her possessiveness.”

In this manner they were forever joined by the blessed marriage. Allah dS5e
accepted both of their prayers; very soon her daughter became independent of her
and her possessive nature was removed, and her prayer of a better recompense
was accepted in the form of Rastilullah A<z, The recompense of her sincere
prayer and great patience. From that day onward, she was not simply Hind al-
Makhzimi, mother of Salamah; she was now Umm al-Mu’minin, Mother of the

Believers. Allah d&%=2 says:
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The Prophet is more worthy of the believers than themselves, and his wives are [in

the position of] their mothers.?

May Allah 3%%=2 enlighten her countenance in Jannah and may he be pleased
with her.

She was granted the honour of seeing Jibril s=iE in the form of Dihya al-KalbT sadis

and was blessed by Rastilullah &4z attesting to her intellect and foresight.

Her wisdom and foresight were displayed on the Day of Hudaybiyyah when the
Prophet A5<&4e instructed his Companions to slaughter their animals and shave
their heads. The Prophet Js«<&dil= issued this instruction three times but the
Companions &5 still clinging on to the hope that they may yet enter Makkah did
not carry out this instruction immediately. The Prophet #s:&4{z returned to Umm

Salamah @iz and said, “O Umm Salamah, what is the matter with the people?”

1 Sahth Muslim, 918.
2 Siirah al- Ahzab: 6.
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She replied, “O Messenger of Allah, the conditions you have witnessed have come
upon them. Do not speak to any of them but proceed to your animal and sacrifice
it, thereafter shave your head. When they see that you have done so, they will
follow suit” The Prophet #s:kd- then left and without speaking to anyone
slaughtered his animal and shaved his head. As soon as the Companions saw this
they too slaughtered their animals and shaved their heads.! The advice which she
offered to the Prophet &> on this occasion indicates the intelligence and

wisdom she was blessed with.

She possessed great beauty and was of high lineage, she lived a long life and was
the last of the Ummahat al-Mu’minin to leave this temporary abode. She lived till
she heard of the murder of Husayn & at Karbala’ upon which she was rendered
speechless and later unconsciousness. Her grief knew no bounds on this news
and not long after she continued her journey to Allah d%%=2, May Allah d&8sz

be pleased with her and shower her with his choicest blessings.

1 Sahih al-Bukhart, 2581.
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Hafsah bint al-Fariiq

There are some women who haven’t simply left their mark on the pages of
history, they have in fact become a catalyst for the revelation Qur’an, its laws
and injunctions, to be remembered eternally. They are like guiding starts for the
public and private lives and dealings of the masses. Amongst those great women
we find Umm al-Mu'minin Sayyidah Hafsah bint ‘Umar al-Khattab &gk, the
sister of ‘Abd Allah ibn ‘Umar &% and the daughter of Zaynab bint Maz'un ibn
Habib. An august personality, pious and obedient.

She was born five years before Nubuwwah whilst the Quraysh were spear heading
the mammoth project of the construction of the Kabah. She was married to
Khunays ibn Hudhafah al-Sahmi 8 who had undertaken the journey of
both emigrations, first to Abyssinia to protect his faith and creed and second
to Madinah in assistance of his Prophet &4z, She emigrated with him to
Madinah complying with the directive of Rastlullah is.&dfe safeguarding her
faith. Khunays % took part in Badr and in Uhud, and was wounded in the latter

which led to his passing away, leaving behind a young wife in the prime of her life.

The passing of her husband, Khunays ibn Hudhafah s, was hard on ‘Umar
al-Khattab «gis. He was pained at the loss his young daughter had suffered,
coupled with the sight of losing her youth to widowhood. Hoping to comfort her
and somehow replace the loss she endured, he took it upon himself to find a pious
spouse for her after she had completed her ‘iddah. His keen eye fell on ‘Uthman
ibn ‘Affan 4% to whom he took her proposal. ‘Uthman &4k considered the
proposal, however respectfully declined sighting the lack of need for marriage
at the time. ‘Umar s then took the proposal to Abl Bakr #dis to which he
did not respond, upon which ‘Umar & felt hurt and angry. He proceeded to

Rastlullah .4z laying the order of events before him.

Rastlullah Ass&dfe pacified him with the following, “One who is better than

‘Uthman will marry Hafsah, and ‘Uthman will marry one who is better than
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Hafsah.” Perhaps ‘Umar #4555 had no inkling of the intent of Rastilullah Az,
and he waited a few nights in this manner. Not long after, a proposal for Hafsah
#2455 was sent by the Prophet Az<&= himself which he acceded to. This was the
meaning of his statement, “One who is better than ‘Uthman will marry Hafsah.” As
for the second part of the prophecy, ‘Uthman %4 married Umm Kuthlm 28z,

the daughter of Raslullah A4z, after the passing of her sister Ruqayyah =i,

A few days after the blessed union was sanctified by the nikah ritual. Aba Bakr
#8i% approached ‘Umar &8s asking if he had felt snubbed by his silence in the
matter, to which ‘Umar &5 replied in the affirmative. Abl Bakr 455 then
explained his silence with the following, “I knew that Rastlulldh A= had
expressed an interest in her and I am not one to expose the secret affairs of the
Messenger #s:&4=. If he had not married her 1 would have surely done so.”* In this
manner Allah 3552 blessed her with an undying union to Rastlullah A&z,
gaining from his effulgence and knowledge over and above the intelligence, fever
for worship, and spirit of obedience Allah 3% had blessed her with. May Allah

ds58e be pleased with her.

Hafsah and ‘Umar &z&is, father and daughter were both pleased. Rastlullah
Jsedfe had honoured this blessed family by including them in his family and
had released her from the pains of widowhood as a token of appreciation for her
patience and emigration and so too for her husband’s sacrifice in emigrating,
fighting and ultimately giving his life for the cause of Islam. Their marriage was
in the third year of the Hijrah with the dowry stipulated at four hundred Dirhams.

Hafsah @8 was at the time of marriage, twenty years of age.

After some time Rastlullah #s.£4{ had given her one revocable divorce which
caused ‘Umar %45 great pains and she too was distraught, however Jibril 3z
came down with a divine decree, “Take back Hafsah into your Nikah, she is

sawwamah gawwamah (one who often fasts and spends lengthy periods of time

1 For further reading see Tabaqgat ibn Sa'd, al-isttab, vol. 1 pg. 584, Usd al-Ghabah, vol. 5 pg. 425, al-
Isabah, vol. 7 pg. 582.
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standing before Allah) and she is to be your wife in Jannah.”* What an honour to
be given the mantle of sawwamah qawwamah by the angel Jibril, the carrier of
revelation, furthermore she was given glad tidings of being the wife of Rastlullah

J%:845 in Jannah!

Hafsah wzdis had imbued within herself the message of the Qur’an to perfection,
reading, pondering over its meaning, and going to great lengths to understand
it. Her respect and connection to the words of Allah d§%=2 were unrivalled. It
was for this reason that her father ‘Umar 45 entrusted her with a great trust.
The responsibility of keeping the single copy of the Qur’an prepared in the era
Abi Bakr 24 based on the last complete rendition of the Qur’an by Rastlullah
sl to Jibril ¥2<E in his final Ramadan. This was to be forever held amongst
her great virtues, her being selected to safeguard this copy, the first written copy
gathered by Abu Bakr 245 from the hearts of the great Companions and from
what was written by them on bones and hides after many Qurra’ had passed
on. This precious trust stayed with her till the era ‘Uthman #&. In his era, he
requested the copy from her from which other copies were made. No sooner had

this been completed that the original was returned to her safe and sound.

Writing these words are simple, yet to fathom the mammoth responsibility
entrusted to her is staggering. Her trustworthiness and connection to Qur’an was
such that she was delegated to keep the only copy of the Qur'an! An honour and
virtue unparalleled. She safeguarded the Qur’an with complete trust and so too
did the Sahabah and Tabi‘mn after her and so on and so forth to this day, so will it
be till the end of time. She will be remembered whenever the compilation of the
Qur’an in book form will be discussed. The first in the time Abi Bakr #eé and the

second in the time of ‘Uthman zedis,

After spending a life creating a deep link to the Qur’an and exerting herself in

the worship of Allah &%=, standing in prayer and fasting, she left this world

1 Al-Mustadrak of al-Hakim, 6753/ 6754; al-Tabaran in al-Kabir, 17/804-291, 23/188-307; Hilyat al-Awliyd’,
vol. 2 pg. 51.
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behind in the forty-first year after the hijrah at the age of sixty, the year the
Muslims united under Mu‘awiyah ks, The people of Madinah bid-farewell to
her at her final resting place with the other Ummahat al-Mu’'minin in the Baqt'

graveyard.
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Safiyyah bint Huyay

It is our duty as Muslims to know the names, attributes and life stories of the
Ummahat al-Mu’minin. They are the noble Consorts, great women, and guiding
stars. Discussing their lives is discussing the Prophet As«&4fl=, the most virtuous
of discussions. Here is a glimpse into a life of another one of these stalwarts of
Islam who Rastilullah is<&4fie had elected his spouse. Umm al-Mu’minin Safiyyah
bint Huyay ibn Akhtab ¢4, she converted to Islam from a Jewish clan, her father
the chief of the clan—the Bani Nadir—who are descendants of the Prophet Hariin

D,

Umm al-Mu’minin Safiyyah bint Huyay ¢ relates an incident of her childhood

before her Islam. She says:
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1 was my father’s favourite and a favourite of my uncle Yasir. When the
Messenger of Allah il came to Madinah and was in Quba’, my father
and my uncle went to see him. It was very early in the morning and between
dawn and sunrise. They had gone to see this man, if he is true in his claim
of prophethood and what his attributes and qualities are. They did not
return until the sun was setting. They came back worn out and depressed,
walking with slow, heavy steps. I smiled to them as I always did, but neither

of them took any notice of me because they were so miserable.
I head Ab Yasir ask my father, “Is it him?”
“Yes, it is,” he replied

Abi Yasir then asked, “Can you recognize him? Can you verify it?”
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“Yes, I can recognize him well,” my father answered.
“What do you feel towards him?” Aba Yasir asked.
My father replied, “Enmity, enmity as long as I live.”!

These are the Jews. The name Muhammad is clearly mentioned in the Torah
just as the name Ahmad is clearly mentioned in the Gospel, but oh such disdain,

denial, and rejection.
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Or did they not know their Messenger, so they are toward him disacknowledging?
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Those to whom We gave the Scripture know him as they know their own sons. But

indeed, a party of them conceal the truth while they know [it].*

On the of day Khaybar, a battle between the Muslims and Jews took place in
which Kinanah the husband of Safiyyah was killed. She was taken with the other
prisoners of war and Rastilullah 4.4 took her for himself, giving her the

option of becoming a Muslim or remaining on her religion.

He said to her thus, “Choose between Islam and Judaism, if you do become a
Muslim I intend to marry you and if you choose to remain on your religion I will

free you and you can return to your people.”

She replied, “O Rastlullah! T love Islam and have deemed you to be true before you
even spoke to me and gave me the choice between Kufr and Islam. Allah d&8ez

and his Messenger are more beloved to me than returning to my people.”

1 Sirah Ibn Hisham: vol. 2 pg. 363.
2 Surah al-Mu’minn: 69.

3 Stirah al-Bagarah: 146.

4 Tabagat ibn Sa‘d vol. 8 pg. 132.
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This intelligent woman then came into the fold of Islam after which she was
freed and married to Rastlullah Ass&dfe who stipulated her freedom as her
dowry.! The walimah meal consisted of dates, dried yoghurt, and butter. An easy
blessed marriage. The intent of Rastlullah is.E4= marriage to her was to raise
her status, honour her, and replace her loss of family and clan with that which
was better. Together with this another objective was to build relations with the
Jews, perhaps it might lessen their enmity and bring them closer to accepting

the truth.
Anas #2455 says,
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I saw Rastlullah Js<5i preparing a seat for her behind his seat using a
sheet, thereafter kneeling beside the camel with his knee extended as

Safiyyah a5 would take support whilst mounting the conveyance.?

When the Messenger of Allah Js.de saw Safiyyah’s @il eye was slightly green
(i.e. bruised), he asked her why this was so, to which she responded, “When I was
the wife of Kinanah, I saw the sun (in a dream and it was) as if it had descended in
my lap. I told my husband and he slapped me very hard and said, ‘Are you wishing
to be the wife of the king of the Arabs?"”

When Rastlullah As«<&ife took ill it had a profound effect on her and she wished
she could be in his place suffering for him to be at ease. Ibn Sa‘d has reported on

the authority of Zayd ibn Aslam 28z who said:

The Prophet’s .4z wives gathered around him when he was in his sickness,

(the same sickness) due to which he passed away.

1 Sahth al-Bukhart, 1539; Sahth Muslim, 1365.
2 Sahth al-Bukhart, 2120.
3 Sahih Ibn Hibban, 5199; al-Tabarani in al-Kabir, 24/177-67, al-Bayhagqt, 18168.
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Safiyyah wais said, “O Prophet of Allah! I wish I was suffering from that

which you are suffering from!”
Upon hearing this, the Prophet’s wives began winking towards each other.

Rastlullah f&56 turning to them said, “By Allah! She is truthful.”*

She was a woman of outstanding qualities, from a noble lineage, and the beauty
which her family was famed for had reached its pinnacle in her features. It was
this beauty that kindled the sentiments of possessiveness in the other wives of
Rasilullah A4z, This did not go unnoticed by him and now and again he would
pacify her. On one such occasion our mother Hafsah @i slighted Safiyyah ez
because of her Jewish ancestry and this was simply due to the possessiveness
co-wives feel from time to time. After some time Rastilullah i came to her
home and found her crying. Upon inquiring the source of her sorrow, she related
the incident of Hafsah wdis calling her the daughter of a Jew. Rastlullah Az
then said to her:
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Certainly, you are the daughter of a Prophet (Hariin), your uncle is a
Prophet (Miis@), and you are married to a Prophet (himself); so what is she

boasting to you about?”

Subhan Allah! This was the character of Rasiilullah =4 in his household,
resolving disputes between his wives with a few well delivered words of wisdom.
He wiped her tears, brought out her brilliant smile, and gave her a reason to take
pride in which the other wives could not attain. Rastlullah &5 did not stop

there, he reprimanded Hafsah &4is saying to her, “Fear Allah O Hafsah!™™

1 Tabagat ibn Sa'd: vol. 2 pg. 313/ vol. 8 pg. 128; al-Isabah, vol. 7 pg. 741; Musannaf ‘Abd al-Razzdq, 20922.
2 Jami' al-Tirmidhi, 3894.
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Her forbearance and intelligence shines through in an incident recorded in the
books of history thus, once a slave girl she owned went to the Amir al Mu'minin
‘Umar and said, “Amir al Mu'minin! Safiyyah loves the Sabbath and maintains ties
with the Jews!” ‘Umar iiis asked Safiyyah wedis about that and she said, “I have
not loved the Sabbath since Allah d&%=2 replaced it with Friday for me, and I

only maintain ties with those Jews to whom I am related by kinship.”

Subhan Allah her character does not allow her to break ties with them even after
her Islam. She then asked her slave girl what had possessed her to carry lies to

‘Umar and the girl replied, “Shaytan!” Safiyyah @& said, “Go, you are free.™

Can we claim to recompense evil with good as she had? Not many can claim such

noble character, these are great people indeed.

She was not one to hold back in advising and guiding people as can be ascertained
from the following. Some people gathered at her home remembering Allah d&8=:
and reciting the Qur’an till they reached a verse of prostration upon which they
prostrated. From behind the veil they heard her voice admonishing them, “I hear

recitation of Qur'an and prostration, alas where are the tears that go with it?”

She lived through the lives of the rightly guided Khulafa’ till the era of Mu‘awiyah
24l wherein she came to her appointed time and left this world for the next in
the fiftieth year of the hijrah. Her life, one of worship and kinship. Not forgetting
the love she shared with her co-wives, leaving a bequest of a thousand gold coins
for ‘A’ishah al-Siddiqah wzis.® She was laid to rest in the Baqi' graveyard. May
Allah 3§52 be pleased with her and all the Ummahat al-Mu’'minin.

1 Al-Isti‘ab, vol. 1 pg. 605
2 Hilyat al-Awliya’, vol. 2 pg. 55
3 Sunan al-Kubra of al-Bayhaq, 12431.
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Fatimah al-Zahra’

There is a narration of a man who was extremely bashful, whose brother would
reprimand him on his haya (modesty) alluding to the losses he suffers due to
his disposition. He would encourage him to be more open. On one such occasion
when he was berating his shy brother Rastlullah 54 happened to pass by

and upon hearing the exchange commented:
Olag¥l o sl OB ass
Leave him be, for bashfulness forms part of iman.!

Haya, a trait that gives to pleasant character and saves one from evil. 1t is
from the praiseworthy qualities that necessitates one to leave all that which is

inappropriate and is a common trait amongst the people of great virtue.

Dear reader, today we converse of Fatimah al-Zahra’ e, the daughter of the
Beloved 4z«&4i=. A woman yes, but a woman of what value and honour? A woman
who history has failed to replicate or bring forth someone close to her elevated
status. She was blessed with the goodness of the world, as though the fountain
of virtue was continuously being showered upon her. Alas, these short chapters
cannot do justice to her life just as enumerating her virtues remains a tedious
task. I find myself at a crossroads of sorts, yearning to pen down some of her
graciousness and unpacking some of her greatness, together with the feeling of
immense awe at this task. I intend to gingerly take a few steps into that direction
with you as my companion on this path dear reader. Perhaps it may serve as a
gift to the young girls of this ummah who search for a pious guide and a sound

role model.

| ol W ast i o | ) W st i o |

Where are those that selected al-Zahra’ as their role model from those who followed

the footsteps of the carrier of firewood [wife of Abii Lahab].

1 Sahih al-Bukhari, 24/5767; Sahth Muslim, 36.
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She is Fatimah, the daughter of Muhammad Zs<&ifi=, radiant and pure who
spent her days in worship and her nights in prostration. She is al-batiil; one who
removed herself from the soot of this world to spend her life in devotion. This is

a conversation of her purity and haya.
Umm Ja‘far bint Muhammad ibn Ja‘far relates from Fatimah Gesdis:
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I truly abhor the practice of covering females after they pass away O Asma’.

A cloth is merely thrown over them which hardly conceals their features.

When Fatimah @885 took ill which was to be her final illness Asma’ bint ‘Umays
Gedls, the wife of Abl Bakr 485, came to visit her. Turning her attention to
Asma’ she addressed her thus, “Is it not abhorrent how the women are treated
after their death? They are simply covered with a cloth which leaves the shape
of her body discernible by onlookers.” The biers of those times would be a plank
upon which the dead would be placed with a cloth thrown over them, this would

allow the shape of the body to be apparent.

Subhan Allah! Her modesty was a concern for her not only in life but after death
as well. In her final days her worry is of the preservation of her modesty. She
knew from her father that she would be the first to meet him the next life from
his family which caused her great worry. She could not allow her bier to be carried
in this manner in front of all and sundry. Pause for a moment and think. Was she
concerned of showing her face, hands, or legs? Was she perhaps worried of being
taken out without a something covering her? No, no, her concern was that while
being totally covered the shape of her body must not be discernible. The daughter
of the Prophet A4z, anxious about keeping her modesty intact in the throes

of death! A mind so sound that death too could not snatch her haya.
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Honour rises from three horizons, for Fatimah O how honoured.

The daughter of who, the wife of who and the mother of who, is there anyone to vie

with her father in honour?

She was the spark in the eyes of the Prophet, guiding in the darkness of the

valleys.

Dear sister, do you think that Fatimah @dis would be taken to task for what
happened after her passing? Undoubtedly, she would be free from any blame
regarding the actions of those around her after her, she still however persisted
in making provisions to keep intact her modesty after her death. Modesty is the
adornment of pious young women together with it being an integral part of faith.
For this reason, she poured her heart out to Asma’ bint ‘Umays &&i5 who pacified

her by revealing to her an Abyssinian custom:
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O daughter of Rasulullah is<age shall 1 not show you what 1 had
encountered in Abyssinia? She then called for fresh palm leaf stalks which
she intertwined creating a canopy like covering over the bier upon which
a sheet was placed. This was then used for her bier which allowed her
body to be shielded. Fatimah i became jubilant upon seeing this and
exclaimed, “How wonderful of an innovation this is, this will differentiate

between the biers of men and women.”

Subhian Allah, strange is the sentiment of this pure modest women. She is elated

upon finding a way to cover her body, not in life but after death.

Where are the women of today who boast of the latest styles and fashion trends?

Where are the women who are enamoured with fashion magazines and blogs?

1 Siyar Allam al-Nubald’, vol. 2 pg. 132. In a similar narration Fatimah wdis then prayed for her thus,

“May Allah d%4=2 cover you just as you have covered me.”
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Where are the women who are in love with the trends which seek to violate the

very fabric of modesty?
Fatimah ezdis then gives her final instructions:
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When my soul leaves O Asma’, wash and shroud me together with ‘Alf and

do not let anyone enter.
This was the parting advices of this great woman of Islam.

When she passed away a canopy of fresh palm leaf stalks was used to cover her
completely. She was the first women in Islam to have a bier constructed for her in
this manner. Hearing the sad news of her demise ‘A’ishah @iz came to her home
to help with the washing and shrouding. She was however barred from entering
by Asma’ @&l as per the instruction of Fatimah €45 to not to allow anyone
in. ‘A’ishah @&is perplexed goes to her father Abl Bakr #&is and relates to him
what had occurred adding too that a canopy like bier has been constructed unlike
anything we have seen before except, in the instance of a bride being carried!

Abii Bakr @iz not sure what to make of this goes himself to the house to ask his

wife Asma’ Gadis:
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[Abd Bakr said,] “What has led you to stop the wives of Rastlullah &sesi

from entering and what is this canopy like bier I hear off?”

Asma’ eais replies, “This was the final wish of Fatimah wais, as for the bier
I had presented before her during her final days and she had opted for it

to be used.”
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Abu Bakr a5 tells his wife, “Carry out her wishes as she wanted.”

He then left, and the ritual washing of the body was done by Asma’ and

‘Al @z,

How excellent and complete is her modesty. It is nor farfetched either since we
are talking about Fatimah @zl and this is her relation to modesty. This led me to
think dear reader, if her modesty was such in death I wonder what it was like in

life? A rhetorical question. Something to reflect on.

There comes a narration in the books Sahih al-Bukhari and Sahih Muslim, that

Rastlullah A& said:
S Y el
Modesty does not come except with goodness.?
In another narration modesty is celebrated thus:
s el
Modesty is goodness through and through.?

One may ask then what goodness did Fatimah &5 gather through her intense

modesty? An angel comes down from the heaven to Rastlullah 154 giving

1 Sunan al-Kubra, 6721. Commentating on this narration in Jilbab al Mar’ah al-Muslimah, pg. 30 the
author writes, “Look at Fatimah i, the daughter of Rastilullah 4s<&4, she abhors that the cloth
covering her body be seen after her demise, she would obviously be much more opposed to exposing
her beauty in life. Ponder over this Muslim sisters who opt to wear clothes that leave not much to
the imagination. Pause for a moment and reflect, turn to Allah d%%=2 and seek his forgiveness and
always keep in mind the following narration, modesty and Iman are intertwined. If one goes so too
does the other”

2 Sahth al-Bukhari, 5766; Sahth Muslim, 37.

3 Sahih Muslim, 37.
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him glad tidings that Fatimah @& is the Queen. Is it perhaps that she is the
queen of her house? No. City? No. Is she the queen of the women of the world?

Not that either. The queen of the universe? Alas no. She is the Queen of Jannah!!

Can we dear reader, take the lesson of modesty from her life?

1 Jami‘ al-Tirmidhi, 3781; Musnad Imam Ahmad, 22240; Al-Mustadrak lil Hakim,4721/4722. ‘Allamah al-
Dhahabi has authenticated it.
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Ibrahim ibn Muhammad

Ibrahim ibn Sayyid al-Bashar Muhammad ibn ‘Abd Allah ibn ‘Abd al-Muttalib
ibn Hashim. He was the last-born child of Rastlullah #%.&4=, born to Sayyidah
Mariyah al-Qibtiyah s, who had been a gift of Mugawqis, the ruler of Egypt
in the sixth year of the Hijrah. Rastlullah 4524 was overjoyed by the birth of
his son Ibrahim, who he would often show his love to by kissing and inhaling his
scent deeply as one does with a baby. On his birth Rastlullah is.&4= comes out

of his house saying;:
2l s e o3 AL J

Aboy was born to me last night, I have named by the name of my forefather,

Ibrahim.!

On the seventh day his head was shaved and equal to the weight of it, silver was

distributed amongst the poor.

The women of the Ansar all aspired to be selected as the wet nurse however this
honour was given to Umm Burdah, Khawlah bint al-Mundhir from the Bana ‘Ad1
ibn Najjar clan. She would be his foster mother, her husband the foster father of
Ibrahim was Abi Sayf al-Bara’ ibn Aws who was a blacksmith by trade. Rastlullah

Asedfle would often go the Banti Najjar clan to see his son.

Ibrahim #4885 did not survive toddlerhood and passed away at eighteen months.
His soul left his body whilst in the hands of the Rastlullah A4 which grieved

Rastlullah .4 to no end. Anas ibn Malik #24%5 narrates:
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1 Sahth Muslim, 3315.
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We entered with Rastlullah st the house of Abl Sayf the blacksmith,
who was the husband of the wet nurse of Ibrahim . Rastlullah iz
held Ibrahim, kissed him and inhaled his scent.

This show of love and affection is from the mercy of Rasiilullah 4«4 had for his
children. Where are the fathers in relation to the love we show to our children?
Kissing and displaying affection towards a child has great positive effects on the
emotional growth of a child. It calms a child in distress and strengthens the bond

between the child and his/her caregiver.
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We then came at another time and Ibrahim s was breathing heavily [in

the pangs of death]. Tears streamed from the eyes of Rastilullah is.ag.

The Sahabah seeing this emotional response from Rastlullah is.Eife showed

signs of wonder. How is it that the Prophet cries on the demise of his son?
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‘Abd al-Rahman ibn ‘Awf a5 said to him surprisingly, “Even you [cry], O
Rastlullah?”

Their surprise was due to the misconception that crying was a show of
impatience on the decree of Allah d§#%=2. Rastlullah As4&ife then went on to
explain shedding tears is in fact not a show of impatience. It is rather the natural

softening of the heart upon the loss of someone.
AL Ll o3 s il 10 e ol L1

Rastlullah iz explained, “O Ibn ‘Awf! 1t is mercy.” Whilst continuously

shedding tears.

This narration is an indication to the permissible show of sorrow and crying

without causing the displeasure of Allah d5%=:2.,
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He [Ibrahim] then breathed his last upon which Rastlullah st
lamented, “Certainly, the eye tears and the heart grieves, but we only utter
that which our Sustainer is pleased with. O Ibrahim, we are bitterly grief-

stricken at your separation.”

From the above narration we conclude that shedding tears upon the loss of a close
one is encouraged and it in no way alludes to being displeased with the decision

of Allah 45822, provided it is out of compassion and not for personal gain.

Is the show of sorrow more virtuous or is a calm demeanour sought after, in our
faith? Fudayl ibn ‘Tyad &z smiled at the loss of his son and commented, “I have
come to a decree of Allah 4§52 and I wish to be happy with what has been
decreed for me.” A point of note here is, which act holds more virtue? That of
Rasilullah sz or that of Fudayl ibn ‘Tyad &iz?

The above question was posed to Ibn Taymiyyah upon which he delivered the
following, “The act of Fudayl ibn ‘Tyad &= is praiseworthy when compared
to those who exceed the bounds in grief. However, compassion and a show of
emotion together with being pleased with the decree of Allah d§%=2 is an act of

52

perfection as Allah &% mentions:
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And then being among those who believed and advised one another to

patience and advised one another to compassion.?

s

As we see here Allah d&%2 mentions advising one-another with patience and

compassion.”

1 Sahih al-Bukhart, 1241; Sahth Muslim, 2315.
2 Strah al-Balad: 17.

3 Majma' al-Fatawd, vol. 10 pg. 47.
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Fudayl ibn ‘Tyad &%= though praiseworthy in his act, was however bereft of
compassion in this instance, as for Rastilullah Zs«<&e he had imbued in himself
both being pleased with the decree of Allah 3&#=: as well as carrying a heart
full of compassion. It is for this reason that tears flowed freely from his eyes at
the loss of his son with the following words on his tongue, “Certainly, the eye
tears and the heart grieves, but we only utter that which our Sustainer is pleased
with. O Ibrahim, we are bitterly grief-stricken at your separation.” The guidance
of Rastlullah sz is perfect, his way the best, and his Sunnah the most
beautiful.

Dear reader, the perfect believer is one who has both patience and compassion.
As for the one who exceeds the bounds by slapping his face, tearing his collar, and
shrieking has opposed the correct way of grieving as these acts are of the times
of ignorance. It does not befit a Muslim who is pleased with the decisions of Allah
J58=2 and believes that he is the best of planners. Rastilulldh 5.4 has said:
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A man who slaps his face, rends his collar, and promotes the legacy of the

Age of Ignorance (before the advent and rise of Islam) is not from us.!

The condition of a true Muslim is as Allah d%;%=2 has declared in the Qur’an:
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And We will surely test you with something of fear and hunger and a loss of wealth

and lives and fruits, but give good tidings to the patient,
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Who, when disaster strikes them, say, “Indeed we belong to Allah, and indeed to

Him we will return.”

1 Sahih al-Bukhart, 1232; Sahth Muslim, 103.
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Those are the ones upon whom are blessings from their Lord and mercy. And it is

those who are the [rightly] guided.!

From amongst the strange happenings on the day Ibrahim &z passed away, the
sun eclipsed. It was a common superstition that era that the sun would eclipse
on either the birth or the death of a great person, due to the eclipse coinciding
with the death of Ibrahim 4 people began assuming it was due to his demise.

Rasilullah Js«ife gathered the people to teach them a lesson in monotheism on

hearing their assumptions. Mughirah ibn Shubah s relates:
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On the day of Ibrahim’s death, the sun eclipsed, and the people said that
the eclipse was due to the death of Ibrahim (the son of the Prophet). Allah’s
Apostle said, “The sun and the moon are two signs amongst the signs of
Allah. They do not eclipse because of someone’s death or life. So, when you

see them, invoke Allah and pray.”?

In this manner Rastlullah A= established that the movement of the stars
is not in relation to matters happening on the earth therefore, the belief that
natural phenomena happens due to the birth or death of someone is erroneous.
Some have taken it a step further due to these types of mistaken beliefs and
attribute changes in the lives of people based on the movement of the stars. It
is unfortunate that some others attribute the blessing of rain to the stars, the
hadith states:
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1 Surah al-Baqarah: 155-157.
2 Sahih al-Bukhari, 996; Sahith Muslim, 915.
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Some of my bondsmen entered the morning as my believers and some as
disbelievers. He who said, “We have had a rainfall due to the blessing and
mercy of Allah,” he is my believer and a disbeliever of stars, and who said,
“We have had a rainfall due to the rising of such and such star,” disbelieved
me and affirmed his faith in the stars.1

“z5%)

A true believer always has conviction only in Allah J&8s:.,

1 Sahih al-Bukhart, 810; Sahth Muslim, 71.
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Zaynab bint al-Rasul

As we continue our journey through the lives of great men and women, we pause
to reflect on the life of Sayyidah Zaynab bint Muhammad @& and the immense
sacrifices she bore in assisting Rastlullah Jzdfe. One who studies her life will
be left amazed at her spirit to opt for a life of sacrifice over one of peace and ease
with her husband. She gave up her life of comfort and determined to help the
cause of Islam bearing much difficulty in doing so, emigrating and lending her

assistance in the path of Allah d&%=22., Let us start from the beginning.

AbU al-‘As ibn Rabi' the maternal cousin of Zaynab @iz [the son of Halah bint
Khuwaylid, sister of Khadijah] comes with a marriage proposal for her which is
accepted by Rastilullah Js«&4=. The marriage takes place, an animal slaughtered
and the walimah meal laid out. A time of joy and happiness. Zaynab ez lived
a blissful life beside her husband and was the model wife to her husband. Pious
and noble. He too was a gem, showering her with his love and safety. Allah d&8s:
had decreed for them two beautiful children from this union, ‘Alf ibn AbT al-‘As
who was saddled with Ras@ilullah Az« on the day of the Conquest of Makkah.
Sadly, he passed away in his childhood. And secondly Umamah bint AbT al-‘As

whom ‘Alf ibn Abi Talib 224is married after the demise of his wife Fatimah &gz,

It was not long after the marriage that revelation descended upon Rastlullah
iz, upon which Khadijah and her four daughters, Sayyidah Zaynab,
Rugayyah, Umm Kulthim, and Fatimah &z accepted Islam, professing
the shahadah!. After accepting the creed, they stood by their father firm and
unwavering, their faith strong knowing full well the truthfulness of their father.
Even the disbelievers knew him as Al-Amin (the trustworthy). There were not
many men who believed in the early stages, with the likes of Abt Bakr, ‘Uthman,
‘Alf, and Zubayr ibn al-‘Awwam #2dis helping the cause and bearing the brunt of

the Quraysh with Rastlullah {s.&ie.

1 I bear witness that there is no God but Allah, and I bear witness that Muhammad is His Messenger.
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At the advent of Islam her husband Abi al-‘As had been out of Makkah with a
trading caravan, upon his return he was soon informed of the new faith towards
which Muhammad Fss<efie calls to. Perturbed he goes to his wife Zaynab iz
and recounts the statements of the polytheists regarding her father and his faith.
In that moment Zaynab &5 held her ground, brave and unwavering, a stance
of the greats and informs her husband of her acceptance of Islam. She professes
her conviction in all that which Muhammad 7z has brought, not stopping
there she then lays out the beauty of Islam before him calling him to accept the
faith. He however, persisted on his disbelief and polytheistic ideologies for fear

of disrepute saying:
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I dislike people to say that I have brought shame to my people and
disregarded the faith of my forefathers to please my wife.

At the call for the Battle of Badr, he leaves his wife and two children behind in
Makkah coming out with the Quraysh to fight against the Rastlullah Aseife
not heeding the pleas of Zaynab s to remain behind in Makkah and not join
the ranks of the polytheists. Allah d&%s:. wished that the Muslims overcome
in this decisive battle and Aba al-‘As is taken as a prisoner. When the people of
Makkah came to know of the ransom of the prisoners, Zaynab iz sent wealth
which included a necklace as ransom for her husband. The necklace held great
sentimental value in the eyes of Rastlullah 454> as it belonged to his wife

Khadijah ¢dis which was given to Zaynab @il on the occasion of her marriage.

As soon as the Messenger of Allah A5.&4{= saw the necklace, he was engulfed in
a moment of extreme sadness and his heart filled with overwhelming emotion
at the memories which flooded his mind and the moment. The Companions
who were present there gazed in amazement having been captivated by the
magnitude of such an emotional situation. After what seemed to be a long silence,

the Messenger of Allah Zz<&4{e stood up and said:
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0 my people, if you deem fit to release her prisoner and return her wealth

then do so.

Being a part of the intense moment, they all answered in unison, “Yes,” and agreed
to the suggestion and let him go on the condition that he will allow Zaynab ezdis
to come to Madinah, which he complied with sending her to Madinah to her
father Fseifie !

Before the Conquest of Makkah Ab{i al-‘As was travelling in a caravan from Makkah
to Syria, carrying with him the wealth of the Quraysh which was entrusted to
him. During the journey, he was intercepted by a raiding party headed by Zayd
ibn Harithah gk who captured the wealth. He managed to escape and sought
out Zaynab’s home taking respite there as a fugitive. She extended her protection
to him and when the Prophet is<&die came to know of this he advised her to
treat him kindly however not to have relations with him as she would not be

permissible for him so long as he is a polytheist.?

Subhan Allah! The character of greatness shines through this incident. This is the
character of the Prophets.

Rasalullah 4s.&40e gathered the Companions to discuss the matter of the wealth
that the raiding party had brought with them. He said, “O people, 1 declare that this
man was a very good son-in-law, he never broke his promise, and neither did he
tell lies. So, if you accept, I will return his money back to him and let him go. If you
refuse, it’s your decision your right.” The Companions themselves, as kind hearted

as their Prophet, agreed, “We will give him his money and grant him his freedom.”

Abii al-'As then took his money and returned to Makkah returning to the Quraysh
their trust after being satisfied that he owed no one and he loudly proclaimed,
“I testify that there is no god but Allah, and that Muhammed is His Messenger. I

swear by Allah! Nothing prevented me from accepting Islam before this except

1 Aba Dawid, 2692; Ibn al-Jartid, 1090; Ibn Ishaq in his Sirah, vol. 2 pg. 307/308.
2 Al-Mustadrak lil Hakim, 5038; al-Tabaran in al-Kabir, 1050; al-Bayhagqi fi al-Sunan al-Kubrd, 17957.
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that you would slander me with wanting to eat your wealth. Now that I have

returned it to you I proclaim my Islam.”

Abii al-‘As gathered his things and returned to Madinah, heading to the Masjid
of Rastilullah Ass&4e where he found the Prophet Zs«&di> and his Companions
seated. They were overjoyed by his return and the joy was complete upon hearing
of his acceptance of Islam. Rastlullah 4s:24{e then returned Zaynab @&l to
him in marriage by renewing their nikah according to some, whilst according to
others without renewing their nikah.! Living together as a newly married couple

after many years of separation.

As the days passed so too did their lives, happy and content with their children
‘Alf and Umamabh in a pure Islamic society. Not long after, Zaynab iz fell ill
and her health continued to deteriorate after she had become bed ridden. In the
eighth year of the hijrah this pure soul left the struggles of this world behind. Aba
al-‘As iz was overtaken by grief and shed hot tears on her death. His excessive
grief drove those who were around him to tears. The Messenger of Allah A&
himself was overcome with grief, his eyes full of tears and his heart full of sorrow.

Not long after he too left this world to join his beloved wife in the next.

Dear reader, the lessons from the life of Sayyidah Zaynab s are many just
as they are profound. She placed the happiness of her Lord before that of her
husband and sacrificed their love for the love of Rastilullah #.&4(i= and her faith.
However, though her husband a disbeliever, she came to his aid in his time of need

not forgetting the tie of kinship between them which led him to accept Islam.

Are we prepared to build the courage to place the happiness of Allah 3% and
his Prophet As:&4fi= ahead of the pleasure of the creation? Perhaps many of us
will fail. The great ones of this ummah however, were great in the true sense.
They had no qualms in letting the pleasure of Allah d&%52 reign supreme in

their lives.

1 Al-Bidayah wa al-Nihayah, vol. 3 pg. 332.
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Rugqayyah bint al-Rasil

Just as the rays of the prophethood of Muhammad 7<s<4ft= lit up the horizon, the
rays of guidance and divine light shone through from Ruqayyah @dis. A woman
of Islam, an embodiment of taqwa. She was born and raised before the mission of
prophethood was conferred onto Rastilullah 4«4, Her attributes and qualities
like that of her mother, Khadijah i, unique in the pure house of nubuwwah

which Allah 4§52 had cleansed from all impurities.

Dear reader, have you any knowledge of this exceptional woman? Have you
heard the stories of her patience, sacrifice and unwavering faith? Let us journey

through her life perhaps we may find solace and strength.

She is the second daughter of Rastilullah is«&4{= and the daughter of Khadijah
cedls who herself was an extraordinary woman of incredibly high status. Rugayyah
@il accepted Islam with her sisters and mother and pledged allegiance to her
father when the women pledged their allegiance.! She holds the great fortune of
being amongst those who undertook both emigrations, to Abyssinia and then to
Madinah.

When she and her sister Umm Kulthiim reached a marriable age ‘Utbah and
‘Utaybah?the sons of ‘Abd al-'Uzza (Abii Lahab) sent proposals for them. Rastlullzh
Aoz agreed to the union as they were his uncle’s sons, however, unfortunately
both these marriages did not last. As soon as Rastlullah #5.&4{ announced his
prophethood and began calling to the creed of Islam the Quraysh began their
persecutions and openly waged war against the Muslims. They began to impede

on the personal, family life of Rastilullah Az« as well with Abli Lahab taking an

1 Tabagqat ibn Sa‘ad, vol. 8 pg. 36

2 ‘Utaybah is the only son of Abii Lahab that did not acceptIslam and died as a polytheist. ‘Utbah and his
brother Mu‘attab both accepted Islam at the Conquest of Makkah. They did not emigrate to Madinah,
however, they both participated in the Hunayn expedition and stood firm by Rastlullah 4.4 on

that day fighting with the Ahl al-Bayt and Companions. Mu‘attab lost his eye in the same battle.
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oath of excommunication if his sons did not divorce the daughters of Muhammad

Asedfle, And so, they did before having consummated the marriage.!

How cruel an injustice was this divorce, which was metered out unrightfully.
Sayyidah Rugayyah however, bore it with patience and Tman, having firm faith in

Allah 3582 she returned to the home of her father. The concern and worry of

K\t

calling towards Allah d%%=2 engulfed her just as it did her father and so too did
the persecutions of the disbelievers. Allah 4§42 recompensed her handsomely
with a husband pious, noble and handsome. ‘Uthman ibn ‘Affan 4, a companion

blessed with the glad tidings of Jannah.

When the persecutions of the polytheists grew severe, Rastlullah Aseafe
commanded those who could to emigrate to the land of Abyssinia wherein
ruled a just King who would not tolerate oppression. A group of Muslims taking

the courage left for this far off land with ‘Uthman ibn ‘Affan &4k and his wife
Ruqayyah &5 being the first to emigrate in the path of Allah 4§42 They
established themselves there and lived in harmony and happiness welcoming

their first child with joy, ‘Abd Allah.?

After some time, false propaganda was circulated citing the end of the persecutions
of the Quraysh and the Islam of many. The emigrants none the wiser, yearning
to return to their home land without delay undertook the journey to Makkah
only to arrive to the Quraysh having doubled in their efforts of persecuting
the Muslims. Amongst those that returned were ‘Uthman ibn ‘Affan 4is and
Ruqayyah @di. A second blow to Ruqayyah @édiss was coming back to Makkah
to realize her mother, the blessed Sayyidah Khadijah @iz had left this world
and returned to her Lord. Her response was a display of great patience. Not long
after, they together with the other Muslims undertook the second emigration to

Madinah Munawwarah.

1 Siyar A'lam al-Nubala’, vol. 2 pg. 250; al-Wafi bi al-Wafayat, vol. 14 pg. 95.

2 ‘Uthman ibn ‘Affan &4 and his wife Ruqayyah @iz were amongst those who emigrated twice, to
Abyssinia and then to Madinah.

3 The kunya of ‘Uthman ibn ‘Affan =&, Abi ‘Abd Allah is based on this child of theirs.
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In the blessed city of Madinah, Sayyidah Ruqayyah zdiz was honoured by being
close to the Ansar, whom Allah d%%5:. has described as noble and praised for
preferring others over themselves. Allah 3&%2 celebrated them in the Qur'an

in the following words:
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And [also for] those who were settled in al-Madinah and [adopted] the faith before
them. They love those who emigrated to them and find not any want in their breasts
of what the emigrants were given but give [them] preference over themselves, even

though they are in privation. And whoever is protected from the stinginess of his

soul - it is those who will be the successful.*

Unknown to her another trial awaited her in Madinah, the loss of her child. ‘Abd
Allah, six years old, was involved in an accident where a rooster had pierced
his face which led to swelling and infection resulting in his death.? Sayyidah
Ruqayyah and her husband ‘Uthman &z&is pained at the loss shed tears, however,
they endured patiently. The loss of the little ‘Abd Allah was felt by his parents
and his grandfather, Muhammad &4z, The loss of her child and her life of
hardship and heartache though faced with absolute patience took its toll on
Rugayyah @& and she fell ill. She was then afflicted with measles® and was bed
ridden for some time, during which her husband took good care of her seeing to

her every need.

In the second year of the hijrah, the Muslims left for Badr to face the Quraysh in
battle. The call to battle had ‘Uthman & ready to fight and respond to the call of

Rastlullah #5445 but he was instructed by Rastlullzh .40z to remain behind

1 Sirah al-Hashr: 9.
2 Siyar A'lam al-Nubala’, vol. 2 pg. 250; Tabagqat ibn Sa‘ad, vol. 8 pg. 36.
3 Al-Isabah, vol. 4 pg. 298.
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to see to his ailing wife who had reached the last stages of her life. ‘Uthman 8
without hesitation accepted this directive of the Messenger As«&iile, After her
long battle with the disease she left this worldly life to meet her Rabb. She was
the first of the daughters to meet her mother Khadijah @& in the next life.

It is strange to note the circumstances of her life, her mother passed, and she
was absent in Abyssinia, she passes, and her father is absent fighting at Badr
raising the flag of Islam. RasTlullah #5.£4i= did not attend her burial as he was
preoccupied in Badr. She was buried in the Baqi' graveyard amidst the shedding
of tears on her separation. The entire Madinah came out for her funeral. The
earth on her grave was barely levelled when Zayd ibn Harithah & comes into
Madinah spreading the news of victory in Badr.! Rastlullah #zs<&4- then enters
Madinah a bitter sweet return, bids farewell to his recently deceased daughter

and prays for her.

May the choicest mercies of Allah 4542 be showered upon her. An excellent

daughter and an enviable spouse. May Allah 3%%2 be pleased with her.

1 ‘Uthman & was given a share of the spoils of war from Badr. He was counted as one of those who

had participated.
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Umm Kulthtim bint al-Rasul

The life of Umm Kulthiim bint Muhammad <&z is not obscure nor is she
part of the marginal notes in the books of history. She is the fourth daughter
of Rastilullah Js«eifl=, the daughter of the master of mankind and the wife of
one who had been given glad tidings of Jannah whilst he walked this earth. Her
husband is ‘Uthman ibn ‘Affan 245 who is known as Dhii al-Nirayn (possessor
of two lights) as he had the great honour of marrying two of the daughters of
Rastlullah dssfdie.

Our journey through the years of her life in these pages would perhaps be a
means of envy to the other chapters of the book, a life pure and noble, a story

phenomenal in its simplicity.

She is the daughter of Khadijah @&l and accepted Islam with her sisters and
mother and pledged allegiance to her father when the women pledged their
allegiance! at the emergence of the light of the da‘'wah.

When she and her sister Ruqayyah &5 reached a marriable age ‘Utbah and
‘Utaybah the sons of ‘Abd al-‘Uzza (Abii Lahab) sent proposals for them. Rastlullah
Az edfle agreed to the union as they were his uncle’s sons, however, unfortunately
both these marriages did not last as has already been mentioned. As soon as
Rastlullah 4544 announced his prophethood and began calling to the creed
of Islam the Quraysh began their persecutions and openly waged war against the
Muslims. They began to impede on the personal, family life of Rastlullah Az
as well with Abii Lahab taking an oath of excommunication if his sons did not
divorce the daughters of Muhammad #=«&4{=. And so, they did before having

consummated the marriage.?

Abi Lahab said:

1 Tabagat ibn Sa‘ad, vol.8 pg.36.
2 Siyar A'lam al-Nubald@’, vol. 2 pg. 250; al-Waft bi al-Wafayat, vol. 14 pg. 95.
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1 will have nothing to do with you if you two do not divorce the daughters

of Muhammad.!

Some historians have narrated an incident, the authenticity of which has been
questioned, though what is known is that ‘Utaybah did not accept Islam and died
as a disbeliever as opposed to his brothers who accepted the creed and were

exemplary Muslims. The incident reads as follows:

‘Utaybah would harm Rasalullah <= at any opportunity he got. One
day he grabbed hold of the upper garment of Rastilullah izt and heaved
on it which caused it to tear. Rastilullah £46= in turn cursed him with the

following:
OIS o LS e ol o (Ul
O Allah! Set upon him a beast from your beasts.

When he was amongst a trading caravan in Zarqa’, Sham, a lion attacked

him ripping him to shreds.?

Sayyidah Rugayyah and her husband ‘Uthman &z emigrated to Abyssinia. As
for Umm Kulthiim &&is and her sister Fatimah @i, they stayed with their
father and mother living a constrained life due to the harassment of the Quraysh
day after day. She patiently endured the bitter pains of the early stages of Islam
wherein the polytheists were at the epitome of meting out their persecution.
The three long years of exile in the Aba Talib valley of the Banti Hashim and
Bant al-Muttalib was endured patiently by this great woman of Islam, Sayyidah
Umm Kulthim. Hungry and malnourished she bore the struggles of Islam with

her family, seeing to her aged and ailing mother hoping for immense reward

1 Siyar A'lam al-Nubald@’, vol. 2 pg. 250; al-Waft bi al-Wafayat, vol. 14 pg. 95.
2 Al-Mustadrak lil Hakim, vol. 2 pg. 539; Tahdhib al-Kamal, vol. 1 pg. 242.
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from Allah %%, Not long thereafter Sayyidah Khadijah eis, a stalwart of
the Islamic cause perhaps unmatched in her sacrifices, left this temporary abode.
The two sisters Umm Kulthiim and Fatimah &z&is here too were patient at the
pains of separation, their father Rastilullah &4 himself grieving consoled his
daughters on the loss of their mother. The running theme in the life of Sayyidah

Umm Kulthim as we see is patiently suffering many losses and trials.

When the Quraysh did not show any sign of easing in their ridicule, and rather
upped their game in dreaming up novel ways of torturing the Muslims, the
instruction of emigrating to Madinah came from Allah d&#%=z. Rastlullah
Js«dfe leaving his daughters in the care of his wife Sayyidah Sawdah bint
Zam'‘ah, undertakes the arduous journey'. Soon thereafter Zayd ibn Harithah
224z accompanied Umm Kulthiim, Fatimah, and the family of Abti Bakr #24dis on
the same trip. They travelled yearning for Rastlullah 7=<&4{= and arrived to an
expectant father settling them in his home which he had prepared for his family

after the construction of Masjid al-Nabawi was complete.

The demise of Ruqayyah @& during the Battle of Badr had left ‘Uthman s a
widower as has been previously mentioned. Once the wounds of her separation
began to heal, the marriage of Umm Kulthiim €& to ‘Uthman #2485 was arranged
inRabt al-Awwal, the third year of the hijrah. It was on this occasion that ‘Uthman
ibn ‘Affan &8s became known as Dhi al-Nirayn, having had the great honour
of marrying two of the daughters of Rastilullah 3544z, An honour unmatched.
They lived a blissful life seeing the flag of Islam being raised higher each day, with
her witnessing the sacrifices of her husband in serving the cause of Islam. For six

beautiful years they lived together however no child was born to them.?

She too was then afflicted by an illness which left her bed ridden for many days
till her appointed time with death came in the month of Sha'ban, the ninth year of

1 Siyar A'lam al-Nubald’, vol. 2 pg. 252.
2 Tabagat ibn Sa‘ad, vol. 8 pg. 37.
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hijrah.! Her death left a deep gash in the hearts of her husband and father having
bid farewell to yet another wife and daughter respectively. Rastlullah s iz
instructed Umm ‘Atiyyah ez to wash her thrice and gave his lower garment to
be part of her shroud. After her burial Rastilullah As.&4= paused at her grave his
eyes flowing with tears, heart aching at the separation of his beloved daughter
Umm Kulthim €5, Anas ibn Malik #4%5 draws the picture of her burial in the

following words:
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We were present at the burial of the daughter of Rastlullah Jzesie,
Rastlullah iz<a sat at the graveside and I saw his tears streaming down
his cheeks. Rastilullah ik then announced, “A person should enter the
grave who did not commit any minor or major sin’ that (previous) night.”
Abi Talhah =as replied, “I did not.” At the request of Rastlullah isuzsi he

entered her grave.’

The cry of compassion and separation together with exercising patience on the
decree of Allah &%=z was the hallmark of Rasilullah As«&iz. There was no
shrieking or wailing. These tears were the translation of the mercy that rested in
the heart of Rastlullah Az eie.

After the burial rites were completed Rastlullah .24 turned his attention to

‘Uthman #4s who was grief stricken and distressed at the demise of his wife and

the termination of the relation he enjoyed with Rastlullah As«&i. Rastlullah

Jz:88{e thus consoled him:

1 Ibid.

2 Some have taken the meaning of here to be,

e

that person should enter the grave who did not have
sexual relations that (previous) night.”

3 Sahih al-Bukhart, 1205.
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If I had ten daughters, I would have married them one after the other to
‘Uthman.!

May Allah 3§52 shower his choicest mercies on Umm Kulthiim, a spouse and

stalwart par excellence. May Allah d&%<: gather us with her in Jannah and grant

one and all the love of Muhammad 4.4, his family, and Companions #zdis,

1 Tabagat ibn Sa‘ad, vol. 8 pg. 38; Siyar A'lam al-Nubald’, vol. 2 pg. 52; Tabarani fi al-Mu jam al-Kabir, 18493.
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Hamzah ibn ‘Abd al-Muttalib

A giant standing amongst the giants of Islam. A warrior of the Islamic cause.
Famous as Asad Alldh (the lion of Allah). When one hears the phrase Asad Allah,
the mind races to the courageous Companion Hamzah ibn ‘Abd al-Muttalib ibn
Hisham ibn ‘Abd Manaf ibn Qusay ibn Kilab #edis. The dauntless leader, perhaps
less famous by his teknonyms Abt ‘Umarah and Abt Ya'la, the paternal uncle and
foster brother of Rasiilullah =s<ifi=. He was born into the Banii Hashim clan of

the Quraysh in Makkah, emigrating later in life to Madinah.

No sooner had he accepted Islam that his life took a drastic turn wherein his
concern was defending the Islamic cause from enemies foreign and domestic. He
had immersed himself in the worry of spreading Islam and became a source of
pride for the early weak Muslims. Allah d5%=2 honoured him with Islam just as
he honoured Islam with him. He was a symbol of strength for the Muslims and

was pivotal in laying the path for da'wah in the beginning stages of the new faith.

The story of his acceptance of Islam is testament to the nobility of his fearless
character. Hamzah, a man of deep rooted values, was reputed to be the strongest
and most active of the Quraysh, their champion in war. He spent most of his time
hunting in the hills. One day when he returned from the chase with his bow
swinging from his shoulder, the slave-girl of ‘Abd Allah ibn Jad‘an told him how
Ab Jahal had heaped abuse on his nephew and when not electing a response

hurled a stone at his head causing the Messenger 45«24 to bleed.

Hamzah found himself at the end of all patience. He went on the run to the masjid,
where he saw Abt Jahal was reviewing the events of the day to his compeers.
Hamzah 8% struck him on his head with his heavy bow, causing it to bleed,

saying:
‘*i-’sl"u}g*‘;ﬂ‘r‘x‘

Will you insult him when I am upon his religion?
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He shouted, flexing his muscle under the noses of the Quraysh. The clans of both
men rose ready to defend their honour, however Abi Jahal realising the better

path would be to accept his wrong doing instructed his clan men to step down.!

Hamzah #4k5 became a Muslim and put his teeth into the faith taking a stance
worthy to have books of history written in gold dedicated to him. What history
has recorded of this warrior is a yardstick for the generations to come. By Allah!
The Sahabah were a people like no other. If you were to ask me to swear in the
sacred bounds of the haram the superiority of the Sahabah over the entire
ummabh, in their faith, conviction, sacrifice, honour, and justice I would do so till
there no longer remains adequate airflow to vibrate my vocal folds and create

audible pulses, may Allah be pleased with them all.

True courage creates a fervour for establishing the truth as we see throughout

the life of Hamzah %245, The first raiding party in Islam was led by him. He was,

therefore, the first banner bearer in Islam. The battle of Badr too recorded him

amongst its great warriors.
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Noble character is earned not inherited; similarly, valour is not talking of bygone

days.

These are the tales of brave men when they’re angered; these are tales of idol

worship broken by monotheism

Sa'd ibn Abl Waqqas #dls pays testament to his bravery on the Day of Uhud with

the following words:
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Hamzah fought on the Day of Uhud in front of Rastlullah izzii wielding

two swords, proclaiming, “I am the Lion of Allah.”

1 Sirah Ibn Hisham, vol. 1 pg. 189.
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He attacked left and right, fighting in the path of Allah d&#s defending the
Islamic proclamation. Unbeknown to him there lay in wait Wahshi, a slave, a
master of the spear, whose freedom hung in the balance. “Kill him and you are
free,” promised his master Jubayr ibn Mut'im. Wahshi recounts his encounter

with Hamzah:
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I saw a man who would launch an attack and not return till his opponent

lay in the dust. I enquired regarding him. The people informed me he is

Hamzah. I knew then, he was my target.
The martyrdom of Hamzah %45 at the hands of Wahshi was with a quick launch
of the spear which tore through the courageous warrior rendering his body
soulless. This attack of Wahshi was before his acceptance of Islam. The polytheists
however were not content with simply killing him, they mutilated his corpse,
gutting him, and cutting his ears and nose off! When the news reached Rastlullah
Jsdedfle he was struck with grief and outrage vowing to take revenge if given the

opportunity, upon which Allah &%= revealed the following verse:

SHUE 8 (iR 3T aile DTS AN e S G

Not for you, [0 Muhammad, but for Allah], is the decision whether He should [cut

them down] or forgive them or punish them, for indeed, they are wrongdoers.!

On his way from the battlefield, the Prophet 1.4 heard the women of the
Ansar lamenting their martyrs, and tears falling from his eyes, said:
3 S Va5 55054 1y s s
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But Hamzah &8s has no one to lament him.?

1 Surah Al Tmran: 128.
2 Al-Mustadrak It al-Hakim, 4883. Hakim has classified this narration as authentic on the principles of

Imam Muslim, though he hasn’t mentioned it in his book.
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The women of the Ansar sharing the emotion of Rastlullah =<&4{ took it upon

themselves to cry and lament for Hamzah #4is. When the Rastlullah Asedie
heard them doing this he forbade them saying, “I did not mean this. Go back, may
Allah have mercy on you. There will be no crying anymore.” This was the end of

the worldly chapter of this brave warrior’s life.
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Live pleasing friends; or die infuriating enemies

Just as Rasulullah is.&de was overtaken by emotion on his death, so too were
the Companions. Their poetry took on a unique path riddled with grief. ‘Abd

Allah ibn Rawahah #4885 composed the following:
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My eyes tear and rightfully so; however, neither crying nor lamenting will offer

me solace,
Upon the loss of the Lion of Allah; Hamzah they said, has been killed,

All the Muslims grieved his loss; more so the Messenger of Allah.

Rastlullah As.&4 then awarded him with a posthumous title, announcing to the
world, Hamzah is Sayyid al-Shuhadd’ (the chief of martyrs).! The love of Hamzah
22485 was so deeply embedded in the heart of Rastlullah Ass&if= that when
Wahshi the killer of Hamzah 455 went to Allah’s Prophet #54£4= in Madinah to
accept the faith of Islam:

He saw him and said, “Is it you, Wahsh1?”

1 Al-Mustadrak lil Hakim, 4884. The narration has been recorded by Jabir «di and Albani has deemed
it as authentic. See al-Sahthah, 348.
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He answered, “Yes, O Messenger of Allah.”

He said, “If possible try not to come in front me.”

He accepted his declaration of faith and forgave him. The deep sorrow, however,
had left a deep imprint on his heart which would not allow him to look at the one

who had killed his dear uncle, Hamzah z&is.!

Reflect, O reader of these passages. If someone had killed the one you held so dear
and after some time came to accept your propagation, would you forget the tears
of sorrow shed? Would you forget the pain of heart felt? Would you dare forgive?
Subhan Allah, Rastilullah Azl forgave Wahshi zdis and accepted his Islam. It
was simply human sentiment that he preferred him to stay out of sight and not

re-open a wound barely healed.

From amongst the wonders of this brave warrior of Islam and by inclusion all
the Companions of Rastilullah Fs«&dfe is an incident mentioned by Shaykh
Muhammad Al-Sawwaf when a flood had uncovered some of the bodies of the

martyrs of Uhud.

Shaykh Muhammad Al-Sawwaf, one of the scholars who were chosen to rebury
the martyrs of Uhud after the flood that uncovered the bodies, records that their
bodies did not change, decompose, or rot even after 1400 years from their death.
Shaykh Muhammad al-Sawwaf said:

Among the bodies was that of Hamzah a5 He was large man and his nose
and ears were cut. His abdomen was ripped upon which his land lay. When
we lifted his hand, blood gushed forth, with it the scent of musk.?

We ask of Allah #&%=2 a blissful life, a martyr’s death, and the company of the
Prophets. Amin.

1 See the full incident as Wahsht himself narrates it, Sahth al-Bukhart, 3844.
2 In one of his lecture series Dr. Tariq Suwaydan mentioned this incident, it however needs to be

corroborated.
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Safiyyah bint ‘Abd al-Muttalib

A resolute and fearless woman. The first woman to kill a polytheist fighting in the
path of Allah d&%%e:, She gave birth to and raised the first person to unsheathe
his sword for the sake of Allah d&§%=, Zubayr ibn al-‘Awwam &8s, A blessed
woman of strong character, Safiyyah bint ‘Abd al-Muttalib al-Hashimiyyah al-
Qurashiyyah @5, The paternal aunt of Rastlullah s<edi= and the full sister
of Hamzah ibn ‘Abd al-Muttalib &, The only aunt of the Prophet As:dfi= who
embraced Islam and migrated to Madinah.

Honoured by her lineage, family, and offspring. Her father, ‘Abd al-Muttalib the
chief of the Quraysh. Her mother, Halah bint Wuhayb, the cousin of Aminah bint
Wahab—the mother of Rastlullah is<eifie, Her first husband was Harith ibn
Harb, the brother of Aba Sufyan, who had passed away. Her second husband was
‘Awwam ibn Khuwaylid, the brother of Khadijah bint Khuwaylid, the first wife of
Rastlullah 4s.&4, Her sons were Zubayr ibn al-‘Awwam—the acclaimed disciple
of Rastlullah #=:&4f= and one of the receivers of glad tidings of paradise’—and
Sa'ib ibn al-‘Awwam—who had participated in Badr, Khandaq amongst other

battles and was martyred in Yamamah.?

When Allah 3% sent Rastlullah As<&die for the guidance of mankind till the
end of time with the true faith, he commanded him to begin preaching to his

relatives.

AN EEas 5iS
And warn, [0 Muhammad], your closest kindred.’

The Beloved sl stood addressing at the top of his voice:

1 Siyar A'lam al-Nubald’, vol. 1 pg. 41.
2 Al-Isabah, vol. 4 pg. 115.
3 Strah al-Shu‘ara™ 214.
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0 people of Quraysh! Save yourselves (from the Hellfire) as I cannot save
you from Allah’s Punishment; O Banii ‘Abd Manaf! I cannot save you from
Allah’s Punishment, O Safiyyah, the Aunt of Allah’s Apostle! I cannot save
you from Allah’s Punishment; O Fatimah bint Muhammad! Ask me anything

from my wealth, but I cannot save you from Allah’s Punishment.!

In this proclamation of propagation, Rastlullah A& singled out his aunt
Safiyyah @iz due to her high stage and close bond with him. It was not long
that she subjected herself to the truth and came into the fold of Islam. She was
from amongst those who accepted Islam in the early days, being the only aunt of
Rastlullah #5440 to accept the creed,? adding to her sublime lineage the honour
of Islam. She, with the other female Companions took the pledge of allegiance at
the hand of Rastlullah is.&4fe—never once did his hand touch the hand of a
female Companion taking the pledge—which had a profound effect on her life. Her
faith in Allah J&%=2 and His Messenger <& spurred her on to achieve heights

in goodness to her spouse, trustworthiness, and sincerity in action and speech.

When we talk of this great woman, our minds relive her resolute demeanor and
strong personality. She was not one to drag her heels, always in the forefront

affirming her faith.

She had a strong personality and was therefore inclined towards sternness and
harshness. Safiyyah i devoted all her attention to her sons, especially the
younger one Zubayr &k who she would occupy in repairing bows and arrows
from a young age. Making him face his fears and when sensing trepidation, she

would sternly rebuke him, and discipline him to make him strong and firm.

1 Sahth al-Bukhari, 2602; Sahih Muslim, 206. Narrated by Abti Hurayrah dis,

2 Siyar A'lam al-Nubala’, vol. 2 pg. 270.
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When one of the members of her husband’s family passed by her while she was
treating her son in this way, he undermined her intentions saying, “This is not
how children are treated, you are hitting him with hatred not with motherly

sentiment.” She retorted with a poem:
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Whoever claims I hate him has lied;
I hit him, so he may one day rally,

the forces and return victorious with the spoils of war.!

Delving into the occasions of her assisting her faith and protecting her Nabi
Az, will leave one with much reading as the books of history are replete
with such examples. We will suffice on one example which celebrates her bravery,

fearlessness and determination in her faith.

The Battle of Uhud was raging, with her amongst other women carrying water
to the thirsty, repairing arrows, and surveying the battlefield. When the Muslim
army suffered a temporary lapse in judgement and Rasilullah #5.&4 had very
few around him fighting, she feared the polytheists may have an opportunity to
launch an attack on the Messenger of Allah. She leapt, a lioness grabbing a spear
from one of the fallen and splitting row after row of the polytheists formation
smiting their faces with her spear. She angrily remarked, “Are you leaving the
side of Rastilullah #zs:d=?" When the Messenger of Allah is<&ife saw her, he
called her son Zubayr 224 to take hold of her lest she be harmed or see the body

of her brother Hamzah #2455 who had been slain and mutilated. He called out to
her to leave the battlefield, she disregarded his voice until he told her it was the
instruction of Rastlullah &=, “My mother, Allah’s Messenger is ordering you

to go back!” said Zubayr 8.

1 Al-Isabah fi Ma'rifah al-Sahabah, vol. 4 pg. 7/8. The chapter regarding whose name is Zubayr. Siyar
A'lam al-Nubald’, vol. 1 pg. 45.
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It is here that Safiyyah @& distinguished herself from other women and it is
here that the personality of this strong, believing, and persevering woman is

vividly manifested. She told her son Zubayr «zdis:
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Why should I go back since I have heard that my brother was mutilated in
the cause of Allah? I am pleased with the decree of Allah. I will bear it with
patience and I hope to get the reward from Allah, if he so wills.

She placed the spear down and stood at the body of her brother, nose and ears
cut off with an abdomen gutted. No word of unhappiness left her lips. Complete
submission to the will of Allah d&%=. A poetess she composed the following

eulogy:!
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The owner of the Throne, the true Lord has called him; to paradise living there in

bliss Hamzah,
Our desire and hopes are of Hamzah; on the day of judgement entering paradise.

A lesson left for us by this great woman of the Islamic struggle. Patience and
perseverance when met with hardship. No shrieking and lamenting as the people
would in the age of ignorance. No self-harm and great display of grief. A display of
pleasure at the decree of Allah d&%= and submitting to his wish. Truly Safiyyah
is a unique example for the Muslim woman. True to herself, resolute, brave,

intelligent, and fearless. No amount of difficulties would shake her resolve.

1 Sirah al-Nabawiyyah of Ibn Kathir, vol. 3 pg. 118.
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Her demise was in the 20th year of the hijrah during the era of ‘Umar 4k at

the age of seventy-three. Her funeral prayer was led by ‘Umar 455 and she was

buried in the BaqT graveyard.!

May Allah be pleased with her.

1 Siyar A'lam al-Nubald’, vol. 2 pg. 271.
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‘Abbas ibn ‘Abd al-Muttalib

A year of intense drought afflicts the cities and villages, affecting Madinah and
its inhabitants. Desperate, the people come out of the city with their leader Amir
al-Mu’'minin ‘Umar ibn al-Khattab 8 to the empty dry plains to read the ritual
rain seeking prayer, Salat al-Istisqa’. They beg and plead of Allah d&%=z for
beneficial rain. ‘Umar 25 takes hold of the right hand of ‘Abbas s raises it to

the sky and prays thus:
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0 Allah, we would ask you for rain by virtue of our Prophet and you gave
us rain. Now we ask you for rain by virtue of the paternal uncle of our

Prophet, so grant us rain.!

This act is known as seeking goodness through the prayers of the pious, i.e.
requesting a pious person to pray on one’s behalf. The Muslim congregation
did not leave until rain poured announcing glad tidings, irrigation, and fertility.
The Companions rushed to embrace ‘Abbas s and express their affection
for his blessed status saying, “Rejoice! You are now the provider of water of the
two Harams.”? Who was this great personality? His teknonym Abu al-Fadl, his
name ‘Abbas son of ‘Abd al-Muttalib. The uncle of Rastlullah A& and a well
respected elder of the Quraysh both in the era of ignorance and Islam. He was
extremely tall, handsome, awe inspiring, blessed with a resounding voice, and

immense forbearance together with wielding a substantial amount of power.

He was slightly elder than Rastlullah As.&4iz, being born three years prior to the
Year of the Elephant. It was once asked of him, “Who is bigger between you and
Rastlullah Js:240=?" he replied:

1 Sahih al-Bukhart, 964/3507. Narrated by Anas &5,
2 Al-Isttab, vol. 1 pg. 146; al-Waft bi al-Wafayat, vol. 16 pg. 361.
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He is bigger than me [in status], and I was born before him.!

Their close relationship was strengthened by the natural disposition of ‘Abbas
2245 which Rastlullah As.4ie grew to love and appreciate. In addition, ‘Abbas’s
24l good nature and excellent manners complemented the Prophet’s standards
of judgment, for he was excessively generous, as if he was the sponsor of good
and noble deeds towards humanity. He treasured kinship bonds and cherished
his family and relatives. He put himself, his influence, and his money at their
disposal. Just as he held a high rank amongst the Quraysh he was held in high
esteem by Rastilullah 5.4 as well. Moreover, he was an extremely intelligent
man. His intelligence was tinged with craftiness. This, along with his high station
among the Quraysh, enabled him to avert mischief and abuse against the Prophet
Jsedfie when he began to invite people openly to embrace Islam. Rastlullah

Az praised him with the following words:
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‘Abbas ibn ‘Abd al-Muttalib is the most generous and benevolent towards

his relatives from amongst all the Quraysh.?

‘Abbas 8z was to his people a gold mine of rich ideas and wisdom. He was a well
wisher ever ready to free slaves and disliked the enslaving of humans. He would
provide water for the pilgrims and maintain the Masjid al-Haram together with

ensuring peace and the absence of obscenities therein.?

1 Al-Mustadrak lil Hakim, 5398. Hakim has not commented on the narration. Musannaf ibn Abi Shaybah,
26256. Al-Haythami commented, “Tabarani has recorded it and the narrators are authentic.” See
Majma’ al-Zawaid, 15482.

2 Musnad Imam Ahmad, 1610; Sahih Ibn Hibban, 7025; al-Mustadrak li al-Hakim, 5419; Musnad Abii Ya'la,
820. The annotation has its chain of narration as good. Musnad Bazzar, 1077; Sunan al- Nasa’T al-Kubra,
8174. Majma’ al-Zawaid has the following, “In the chain there is Muhammad ibn Talhah al-Taymi who
has been considered as authentic by more than one and the rest of the chain in Musnad Imam Ahmad
and Musnad Abu Ya'la are all authentic. It is also in the Silsilah al-Sahihah of al-Albani, 3326.

3 Tafsir al-Tha'labi, vol.2 pg. 121; Tarikh Dimashg, vol. 24 pg. 118.
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When 73 men and two women from a delegation of the Ansar came to Makkah
during the Hajj season to take the oath of allegiance to Rastlullah 5.4z in
the Second Pledge of al-‘Agabah and to make preparations with the Prophet
iz for the imminent emigration of the Muslims to Madinah, the Prophet
Jsdfle informed his uncle ‘Abbas concerning all that went on between him and
the delegation and about the pledge, for he trusted his uncle and treasured his
opinion, though he was not a Muslim at that time.

When it was time for the secret meeting, Rastlullah &4z and his uncle
‘Abbas went to where the Ansar were waiting for them. ‘Abbas wanted to test
their loyalty and ability to help and protect the Prophet is:&4{= and deduce the
veracity of their pledge.

Ka'b ibn Malik &4 narrates the proceedings of this meeting.
We sat in the ravine waiting for the Prophet i until he arrived

accompanied by his uncle. ‘Abbas ibn ‘Abd al-Muttalib who said:

cad Ll oo o a ran Lia 8 n slinie 435 cpmale oo L lkoss O oA Sl
(58 0B ¢S G gl s (SIS T 5 ] ol s o B o B30 B 503
Ol etlld cyo o Loy (o cadlls (pan o iy e o 503 585 Loy &) 05315 (o S0T 055
Gnas 530 b b cosed OV e (SN g el g 0 I35 5 0 gk (ST 055 oS

SETEN

0 people of Khazraj, you are well aware of Muhammad’s lineage. We
have prevented our people from abusing him. He lives here protected
and supported by his people and in his own city, yet he prefers to
accompany you and emigrate to Madinah. So, on the one hand, if
you are certain that you will be capable of giving him sufficient
help, protection, and safety, then fulfil your pledge to the fullest.
On the other hand, if you intend to forsake and thwart him after
he has emigrated to you, then you had better show him your true

colors now because he is safer with his people and in his own city.”
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Ka'b Ibn Malik =& replied, “We have heard what you have to say, O

Rastlullah! Take and do with us as you and your Lord please.”

The answer of the Ansar displayed their resolve, true courage, and sincerity in
taking up this mammoth task and being prepared for any outcome. Rastlullah

Jsedlle then spoke, after which the pledge took place.!

‘Abbas ibn ‘Abd al-Muttalib did not publicly announce his Islam till before the
Conquest of Makkah. He took part in Badr against the Muslims [due to compulsion]
and was taken as a prisoner after the Muslims defeated the Quraysh army. When it
was decided that a ransom would be taken in exchange for the captives’ freedom
‘Abbas wanted to be set free without paying a ransom, saying, “O Messenger of
Allah, T was a Muslim, but my people forced me to go forth in this battle.” But

Rastlullah As<&4e insisted saying,
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Allah dsss2 knows best what the truth of the matter is. If you are true
in what you say, then Allah ez will recompense you accordingly. We,

however judge on the apparent. Ransom yourself.?
Ibn ‘Abbas &zdis recounting the condition of the prisoners of Badr says:

The Prophet ik loved his uncle ‘Abbas dearly, to the extent that he
could not sleep when the Battle of Badr lay down its burden and his uncle
was captured. When he was asked about the reason for his sleeplessness,

despite his sweeping victory, he said,
By B oe ol Coran

I heard ‘Abbas moan in his fetters.

1 Sirah ibn Hisham, vol.2 pg. 302.
2 Musnad Imam Ahmad, 3310. Majma' al-Zawaid has the following, “It is recorded in Musnad Imam Ahmad

however one narrator is not mentioned. All the other narrators are strong.
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As soon as a group of Muslims heard the Prophet’s words, they rushed to
where the captives were and untied ‘Abbas out of reverence for Rastilullah

Subhan Allah! The voice of his uncle reaches his ears in fetters and he does not

get a wink of sleep. Truly we are honored to have a Prophet so affectionate.

Here are a few examples of the status of ‘Abbas 245 in the eyes of those around

him.
‘A’ishah @&s says:

I have not seen Rastlulldh issi- revere anyone as much as he revered
‘Abbas.’

Similarly the Sahabah too would revere him to the extent that he passes ‘Umar
and ‘Uthman &4k who are on their conveyance, no sooner do they see him that
they disembark until he passes them, honouring the uncle of Rastlullah Az

in this manner.

When ‘Umar #2455 took the reins of the khilafah and cities fell to the Muslim armies
like dominos, wealth began pouring into Madinah. ‘Umar i gave preference
to those Muhajirin and Ansar who had participated in Badr by giving them five
thousand whilst the other Companions were given four thousand. When it came

to give ‘Abbas dis however, ‘Umar 424l gave him twelve thousand!

1 Sunan al-Bayhagqi al-Kubra, 179323; Tarikh Dimashg, vol. 26 pg. 290
2 Tarikh Baghdad, vol. 9 pg. 212. Narrated by ‘A’ishah @&, Al-Dhahabl mentions in Siyar Alam al-

Nubald’, vol.2 pg. 92 the chain of narration is good. Al-Hakim brings the narration in his Mustadrak,

5410 with the following words, “Rastlullah =& would revere ‘Abbas «&is like a child would his
father. An honour Allah 3&%=2 had bestowed specifically upon ‘Abbas 4is.” The author then writes,
“This narration is with an authentic chain of narration however, Imam Bukhari and Muslim have not
narrated it in their books.” Al-Dhahabi concurs with him in the authentication. Al-Albant however has

deemed it weak see, Da'if al-Jami', 4538; Silsilah al- Da‘ifah, 4264.
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‘Al #2885 would honour ‘Abbas 8z, kissing his hands and feet saying, “O uncle

be pleased with me.”!
Sa‘'ld ibn al-Musayyab says, “‘Abbas & is the best of this ummah.”

During the khilafah of ‘Umar i, he saw a water spout on the roof of ‘Abbas
224l which flowed toward the walk way. ‘Umar i went up and removed it.

‘Abbas 24l came to him asking if he had removed it to which ‘Umar &8s replied

in the affirmative as it may be nuisance to people.

‘Abbas dls said to him, “It was Rastlullah i%484 who had placed it there.”

‘Umar 885 began crying and swore by Allah to bend down while ‘Abbas s

stood on his back to put it in its place.?

Dear reader, envision the respect that was displayed to ‘Abbas iz by the Sahabah
#2845, The mere relation to Rastilullah A= had them intensely revering
him. Let us ask ourselves, what is our attitude towards our Muslim brothers and
sisters? By extension, what is our attitude towards the Book of our Lord and the

saying of our Prophet? Alas! There is no might nor power except in Allah.

‘Abbas &z, the uncle of Rastlullah As<&4fe would have been the only inheritor
of his wealth besides his wives and daughter if there was inheritance after the

demise of a prophet.

He emancipates seventy slaves at the time of his death and breathed his last in the
32nd year of the hijrah. ‘Uthman ibn ‘Affan @i performed the funeral prayer

and he was laid to rest in the BaqT graveyard.

May Allah 852 be pleased with him.

1 Al-Adab al-Mufrad, 976. Al-Albant has commented on it saying it is weak and mawqatf.
2 Al-Mustadrak lil Hakim, 5434. Al-Dhahabi has authenticated it in Tarikh al-Islam, vol. 3 pg. 378.

3 Siyar A'lam al-Nubald@’, vol. 2 pg. 96.
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‘Alf ibn Abi Tlib

Some stories just never get old and one never tires in reading them repeatedly.
It transports you to another era. That feeling of warmth seems to linger much
longer the more you read. The life story of Rastlullah Az, the best of the
children of Adam =ik has a similar effect. Rich memoirs radiating brilliantly
through the passage of time, not dimming in brightness nor dulling in evoking
powerful emotions. Perhaps the story of the migration from Makkah to Madinah
is unique in its magnificence and brilliance. It was a new chapter in the history
of Islam, the rays of hope after many years began to shine just as the shimmer of
divine help began to reveal itself. As strange as it may seem, leaving Makkah was
the path that led back to it with the Sahabah #:4is as conquerors and victorious

as Allah %= indicates to it in the Qur’an:
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Indeed, [0 Muhammad], He who imposed upon you the Qur’an will take you back

to a place of return.!

The polytheists sure to quell the rise of Islam were worried. Most of the Muslims
had already left for Madinah with their families and possessions and Makkah
lay bare of believers besides a few, Rastlullah As«&d=, Abi Bakr, ‘Alf, and a few
others, some who were incapable of freeing themselves from the bonds of the
disbelievers. When most of the Muslims left Makkah and settled in Madinah, it
occurred to the idolaters that if Islam struck roots in the oasis in the north, and
became viable, it would pose a threat to them and their way of life. They realised
that this was the final chance they had to plot the assassination of Rastlullah

Joskedile before Islam flourished.

As they wrapped up the loose ends of their discussion and decided to murder

the Messenger of Allah in cold blood, Jibril 32k came with the news of their

1 Stirah al-Qasas, 85
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scheme to Rastilullah As.4=. The Prophet Ass&4{z, however, was ready to meet
an exigency like this. Apprised in time of the plan of the Quraysh to kill him, he
called his devoted cousin, ‘AlT ibn Abi Talib &, disclosed to him the plan of the

Quraysh, and his own plan to outwit them. His plan was to put ‘Alf 28 in his own

bed, and then to slip out of the house at an opportune moment.

Abii Bakr 22485 received a visit from Rastilullzh #.£4(z in the middle of the day, a
peculiar occurrence, as the Messenger of Allah A%.£4{= was not habitual of seeing

his closest friend at this time of the day.
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He said to Aba Bakr, “Allah has now permitted me to emigrate.”

Abi Bakr w5 then sought permission to join him on this journey, and

Rastlullah is<zag- acceded his request.

‘A’ishah @&ls narrating the incident depicts the emotions of her father in the

following words:
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I saw Aba Bakr crying, and until that day I never thought someone could

shed tears out of happiness.
Rastlullah 45:&40e then instructed ‘Alf 4455 to sleep in his bed that night.!

The young companion ‘Al i accepts this task without hesitation, a show of his

complete love for his prophet.

Abt Bakr 24l seeking companionship on the journey and ‘Alf &2 laying his
life on the line, the epitome of love for assisting the cause. Knowing full well
that Rastlullah 15840 is being forced out of his home his closest friend Abii

Bakr 455 does not leave his side. Sure, that he is being hunted ‘AlT i takes

1 Al-Tabagat al-Kubra, vol. 1 pg. 228; Figh al-Sirah, vol. 1 pg. 161
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his place. They are not following the instructions of a wealthy man hoping for a
healthy payment nor of a man leaving for leisure, they are following a man who

is being driven out by his own people, who have placed a price on his head.

One may wonder then, what drove them to such lengths in sacrifice? A treasure
that lay in their chest which they had worked on tirelessly to perfect; iman. These
greats had perfected their Tman which differentiated them from the common
folk, this deep conviction submits a man to lay down his family, wealth, and life

for the cause of Islam.

Without a shadow of doubt, I say if ‘Ali zéis was asked to select one night from
his life as the greatest, he would choose the night of hijrah. A night of ransom
and sacrifice, a night which would test the conviction of faith that threatened to
burst through his bosom, a night of helping the Beloved Asss&iifie.

‘Alf 22485 stayed calm and at peace with himself because he trusted Allah d&8:
fully. When people have full trust in Allah 4§52, they never lose. ‘Alf «ediss then
stayed behind to give the belongings of people back to them. People had trusted
the Prophet is«&ifi> with their valuable belongings and now they must be given
back. This was his first duty, the second greater duty left to him was to spend the
night in the bed of Rastlullah A&,

The polytheists surrounded the house of Muhammad 5.4, They peeked
inside and beheld a recumbent figure covered in a blanket and were satisfied that
their “quarry” was safe. The opportune moment for Rastilullah As.&4f= to escape
came and he exited out of the precincts of his house, took a handful of dust and

began dispersing it in their direction reciting:
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And We have put before them a barrier and behind them a barrier and covered

them, so they do not see.!

1 Siirah Yasin: 9.
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As for ‘Al 2l he lay covered from head to toe withering in pain from the attack
of the idolaters who thought him to be the Prophet of Allah. Throwing stones
at him, a weakening measure before the assassination. He remained steadfast
not giving up his identity nor the ploy of Rastlullah 540z, A brave man, a
dauntless companion. Just before daybreak, the pagan head-hunters stormed
into the house with drawn swords to kill the Prophet izs«ifi=. But their surprise
and dismay knew no bounds when they noticed that it was ‘Alf &l and not

Muhammad s who was sleeping in the bed.

The command was for ‘All 4k to travel to Madinah after fulfilling his duties
in Makkah. His journey was filled with fears and uncertainties, so he sought to
travel under the darkness of night and hide during the day. He entered Madinah
after a treacherous journey, his feet swollen and bleeding. Rasiilullah is.&4iie was
informed of his arrival and his most blessed and handsome face lit up with joy! He
called for his cousin ‘All %45, however the Sahabah informed him that he could
not walk anymore. The pains of this ghastly travel had caught up with him and
he fell to the ground upon entering the sanctity of Madinah.

Rasilullah As<&die walked to him, finding him defeated and unable to walk, held
him close and cried. Though no words were exchanged their embrace and tears

shared a thousand words.
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When tears and cheeks become one; the phony are separated from the true.

Rastlullah is<&die rubbed over his legs with his blessed saliva and prayed for
him, the result was that ‘Ali &5 never complained of leg pain from that day

forth.!

The incident of hijrah will be spoken of from pulpits and lecture podiums,

it will be written by authors and translators alike. Children will be enthralled

1 Tarikh Dimashg, vol. 42 pg. 68; Usd al-Ghabah, vol. 1 pg. 792.
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by the story just as adults will take many life lessons from it. In every era, by
every demographic the sacrifice of ‘Alf &k will never be forgotten. His passion
to let his life hang in the balance as a decoy for Rasilullah is<&dfe whilst the
unsheathed swords advanced towards him will be recorded together with great
warriors and heroic soldiers. The desire to give his life so that the sun of Islam
may shine bright will be repeated till there remain no voices to speak nor any

pens to write.

Dear reader, the life of ‘AlT 245, unleashes wave after wave of sacrifice and high
aspirations going beyond the realms of possibilities. Glittering like stars above are
tales of greatness which would be casted as mere works of fiction if reliable books
of history did not corroborate them, earmarking them as authentic incidents.
His teknonyms are Aba Turab and Aba al-Hasan. The father of the Princes of
paradise. The fourth Khalifah and the cousin of Rastilullah Ass&4{z. The beloved
of the Messenger of Allah and his flag bearer. Loved amongst the Sahabah and
close to every believer. ‘Ali ibn Abi Talib ibn ‘Abd al-Muttalib zedis.

He was a part of all the battles with Rastlullah #s:&4( fighting by his side besides
the Battle of Tabiik. Complying with the directives of Rasiilullah Fseidf= he
stayed back in Madinah during the Tabtk expedition. Some uncouth hypocrites
approached him and aroused his anger by taking a hit at him saying, “Rastlullah
Jsidfe has left you behind with the women and children!” Agitated he came
with their statement to the Messenger of Allah, who replied to him quelling his

agitation:
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Are you not pleased that you are to me as Hartin was to Musa? But, there

will be no prophet after me.!

‘AlT ibn Abi Talib &5 was killed whilst he performed his prayer in the masjid.
‘Abd al-Rahman ibn Muljim stabbed him at close quarters on Friday which

1 Sahih al-Bukhari, 4154; Sahih Muslim, 2404. Narrated by Sa‘ad ibn AbT Waqqas &,
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resulted in his demise the Sunday night that followed. This just ruler passed away
in the 40th year of the hijrah, however his life story remains very much alive. His
piety, abstinence, just nature, and passion to sacrifice remains a guiding light
for those wanting to revive the bravery of the warriors in the Islamic cause. It
remains a guide for those wishing to imitate the life of Rastlullah 5.4 and his
Companions #:555, Their lives are filled with lessons, not fictional tales but pure

and true. They lived as legends and died the same.

Perhaps you dear reader, may develop high aspirations and become a flag bearer

of the Islamic cause.
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‘Abd Allah ibn ‘Abbas

This chapter is dedicated to ‘productive dialogue’, a phenomenon which mostly
ceases to exist in public domains just as it has faded from private spheres. Allah
J¥=2 says in the Holy Qur'an:
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Invite to the way of your Lord with wisdom and good instruction and argue with

them in a way that is best.!
Allah d&52 says in this verse “In a way that is best” and did not say in a better
way, an instruction to debate and have dialogue using the best words, phrases,
and proofs. A productive dialogue starts with a man and his wife, their children
at home, co-workers, employers and employees, and will result in societies and

governments adopting the same, coming together on this principle.

Dear reader, let us look at how productive and refined dialogues take place. A

lesson from the Ahl al-Bayt.

‘Al 2edls was faced with grave opposition in his era, the opposition of the
Khawarij. They waged war against ‘All 4= and saw his life, honour, and wealth
permissible for them to snatch. Continuously people would come to ‘Alt 285 and
say, “O Leader of the Believers, these people are rebelling against you.” He would
reply, “Leave them, verily I will not fight them until they fight me and that is

what they will do.”

All their wrongs did not stop him from sending his cousin, ‘Abd Allah ibn ‘Abbas
to have a discussion with them. Why not select him when he was Hibr a-Ummah

(the authority of the Ummabh). He is the cousin of Rastilullah iz«&4 and the son

1 Strah al-Nahl, 125.
2 Al-Ma'rifah wa al-Tarikh, The incidents of Tbn ‘Abbas and his father.
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of the second women to accept Islam after Khadijah i, Umm al-Fadl Lubabah
bint al-Harith al-Hilaliyyah wedis.

‘Abd Allah ibn ‘Abbas #&is was born three years prior to the emigration and was
nurtured under the shadow of the Prophet 15:£4(%. He would continuously hold
the presence of Rasiilullah z«&4fe and narrate much from him, He was with ‘Al
245 in the battles of Jamal and Siffin. He lost his eye sight towards the end of his

life and settled in Taif where he passed away.
‘Amr ibn Dinar says:
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I have not seen a gathering filled with more goodness then the gatherings
of Tbn ‘Abbas. It was filled with knowledge of injunctions, language,

genealogy and poetry.
‘Ata’ Wiz says:
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People would come to Ibn ‘Abbas seeking knowledge of poetry, genealogy,
history and wars of the Arabs, and Islamic law. They would all quench their

thirst before leaving him.

Ibn ‘Abbas xdks would divide his teaching week in the following manner, a day
each for Islamic law, interpretations, incidents of battle, poetry, and history.
Whenever ‘Umar 4k would face difficulty in resolving a matter he would call
for Ibn ‘Abbas s and base his judgment on his opinion. He was given the title
‘interpreter of the Qur'an’. His intelligence and knowledge were both outstanding
justas his understanding was unmatched. The blessings of the prayer of Rastlullah

5.4 was in his favour:
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O Allah, grant him the understanding of Islam and teach him the

interpretation of it.!

He truly was a master in the fields of knowledge, interpreting the Qur’an, and
expounding on it. He was the envy of every gathering and the disperser of divine

wisdom.?

The day presented itself to go and speak to the Khawarij, ‘Abd Allah Ibn ‘Abbas
8z had a discussion with them, the likes of which was unheard of. He listened
attentively, giving them ample opportunity to put forth their doubts and he

answered them impartially laying out the proofs before them. He relates:

I said to them, “Come forward, what is the grudge you have against the

Companion of Allah’s Messenger and the son of his uncle (‘Al1)?”
They answered, “Three points.”
I asked, “And what are they?”

They said, “One of the points is that he had men judge in a matter of Allah
while Allah says:

NN EEST
The decision is only for Allah.?
“What have men got to do with the judgement?”

I said, “This is one point.”

1 Sahih al-Bukhart, 143, Sahth Muslim

2 For further reading regarding the narrations of the virtues of ‘Abd Allah Ibn ‘Abbas & refer to
al-istiab, vol. 1 pg. 284.

3 Strah al-An‘am: 57
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They said, “As for the second point, he fought, however he did not take
captives, nor did he take any booty of war. [Referring to the battles of Jamal
and Siffin]. If they were disbelievers, then the booty would be permissible
for him and if they were believers then it was not permissible to fight them

in the first place.”
Isaid, “This is the second point, and what is the third point?”

They said, “He removed the title of ‘Leader of the Believers’ (Amir al-
Mu’'minin) and if he is not the ‘Leader of the Believers’ then he is the

‘Leader of the Disbelievers’ (Amir al-Kafirin).”
I asked, “Do you have any points other than these?”
They replied, “These are sufficient for us.”

I said to them, “Do you agree that if I read to you from the Book of Allah
dswez and from the Sunnah of his Prophet &4 that which refutes what

you say, will you then leave your views?”
They said, “Yes.”

1 said, “As for your statement that ‘All x& had men judge in a matter that
was for Allah; then I will read to you from the book of Allah, where Allah
dsas has delegated His judgment to men:

i S5 -5
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0 you who have believed, do not kill game while you are in the state
of ithram. And whoever of you kills it intentionally - the penalty is an
equivalent from sacrificial animals to what he killed, as judged by two just

men among you.!

1 Siirah al-Ma’idah: 95.
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“And regarding a woman and her husband (Allah says):
(Gl 2 U5 lal 52 UK 10 L Gl 2 8

And if you fear dissension between the two, send an arbitrator from his

people and an arbitrator from her people.*

I ask you by Allah, is it better that men judge in something regarding
the reconciliation of disputes and in preventing bloodshed or regarding
the hunting of a rabbit worth a fourth of a dirham and the dissension of

spouses?”

They said, “Of course, in something regarding the reconciliation of disputes

and in preventing bloodshed.”
I said, “Have you retracted this view of yours?”
They replied, “Yes.”

I said, “As for your statement, ‘He fought but did not take captives and did
not take war booty, then would you take your mother (in Islam), ‘A’ishah
e, as a captive, making her permissible while she is your mother? If you
say, ‘We make permissible from her that which we make permissible from
other than her, then you have committed disbelief. And if you say, “She is
not our mother,” then you have also committed disbelief:

R L T ET R
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The Prophet is more worthy of the believers than themselves, and his wives

are [in the position of] their mothers.?

“And so, you are between the two ill judgments. So, which of them do you

want to take? Have we finished with this point, and do you retract?”

1 Sirah al-Nisa: 35.
2 Siirah al-Ahzab: 6
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They replied, “Yes.”

“As for ‘All a5 removing the title of ‘Leader of Believers’, then I will give
you something that will please you; verily, the Prophet of Allah .5
contracted an agreement with the disbelievers of Quraysh on the Day of

Hudaybiyyah, and the Prophet said to ‘Al
A1 gy does e 2 Le Lda 51

Write (O ‘Ali). “This is what Muhammad, the Messenger of Allah,

agrees with.”

They, the polytheists, said, ‘If we knew you to be the Messenger of Allah,
we would not have fought you and stopped you from going to the Kabah.
Write Muhammad ibn ‘Abd Allah!

The Messenger of Allah said:
At s Lo U ST S oS 015 Ui alll J s ) 1 L5

By Allah, indeed I am the messenger of Allah dsssz even if you
belie me. Erase it ‘All, and write, “This is what Muhammad ibn ‘Abd

Allah agrees upon.”

I swear by Allah that the Messenger of Allah is better than ‘All and even
he erased his own name and erasing his name does not erase his prophet-

hood. Have we finished with this point and have you retracted?”

They said, “Yes.”

The result of this dialogue between ‘Abd Allah ibn ‘Abbas was that one third (two

thousand) of the Khawarij retracted from their erroneous beliefs while the rest of

them rebelled and fought, based upon their misguidance.!

1 Musannaf ‘Abd al-Razzag, 10/157/18678; Al-Bayhagqi fi al-Sunan al-Kubrd, vol. 8 pg. 179; Jami‘ Bayan al- Ilm
wa Fadliht, vol. 2 pg. 103 (Muniriyyah print); Al-Mustadrak lil Hakim, 2656, al-Hakim has authenticated it

on the conditions of Imam Muslim. Al-Dhahabi concurs with his conclusion.
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This incident leaves us with many lessons however an impression of seeking
unity seems to be a highlight. Both ‘Abd Allah ibn ‘Abbas and “Ali &z&is were
wary of bringing the difference of opinion onto the battlefield. They sought an
alternative, uniting the ummah. They would not launch an offence until the

Khawarij themselves unsheathed their swords.
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Ja'far ibn Abi Talib

Reading and writing about the Ahl al-Bayt holds a special place in the heart of
every Muslim, as they are the blood relations of Rastilullah Z=<&di= and boast
of noble virtues unmatched. Today we converse of a unique individual and an
august Sahabi who had imbued in himself true faith and high aspirations. He
migrated for the pleasure of Allah d&¥=2 just as he sacrificed for his Lord. The

following couplets seek to translate the emotions of iman pumping in his heart.

N Ll 31, Gl i b
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How wonderful is paradise and its proximity; Pure and cool its drinks are

As for the Romans their fall is at hand; when I meet them with my blows

He is Ja'far ibn AbT Talib #dis. His teknonym Abt ‘Abd Allah. He is known by
many by his salient qualities, a confident orator, a humanitarian, mouth piece
of the Muhajirin, star of the mujahidin, migrator of the two migrations, and one
who prayed to both giblahs. Rastilullah As.df= was extremely happy when he
arrived in Madinah and grieved greatly upon his demise. He was the envoy of the
Muslims in the lands of Abyssinia and enjoyed the great blessing of being part of a
family wherein nobility flows continuously. The narration of Bara ibn ‘Azib xedis

pays tribute to this stalwart of the Islamic cause. He relates, Rastilullah Az edie

said to Ja'far ibn Abi Talib zedis:
. “ 3 . . . A
You resemble me in my appearance and my mannerisms.!

He was raised by his uncle ‘Abbas s and was the elder of his siblings ‘AlT and

‘Aqil. When Allah d&%a2% sent his Messenger As«&4ii= with guidance for mankind,

1 Sahth al-Bukhari, 2552/4005.
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Jafar and his wife, Asma bint ‘Umays &z, accepted Islam at the hands of Abd
Bakr &8s, Ja'far &2dls together with his wife joined the blessed movement in its
early days when the Muslims were far and few. As the Muslims grew in number
and strength, the Quraysh of Makkah felt threatened and increased in their
already painful torture of the Muslims. Rastlullah 5.4 then gave permission
to the Sahabah to migrate to Abyssinia wherein ruled a just king who would not

oppress anyorne, regardless of their social or religious background.

The first group to migrate consisted of eleven men and four women, however no
sooner had they reached Abyssinia that news of the Quraysh suspending their
torture reached them. Pining for their birth place they returned only to find the
news to be false. The polytheists had amplified their sadistic torments of the

innocent Muslims.

They decided to migrate for the second time with their leader Ja'far s, Just as
he was their leader he was their spokesperson and by extension the mouthpiece of
Islam. This group settled near the King Najashi, enjoying serenity and worshiping
in peace without the sense of hate and impending doom looming over their heads.
When the opportunity presented itself for Ja'far &4 to enter the counsel of the
King, he greeted him without bowing as was customary in the land. When the
courtiers inquired as to why he did not bow he replied, “We do not bow before
anyone except Allah!” When asked to expound further he explained in simple
terms, “Allah d5%=: sent a Prophet to us who has forbidden us from bowing
before anyone besides Allah d&%s2 and has commanded us to pray salah and

pay zakah.”

Subhan Allah! He stood before the King and his courtiers not watering down his
faith nor fearing the ill effects of the truth. He held a firm stance, protecting
his creed. This is true greatness that lies in the heart of a sincere believer. This
group of weak Muslims left their homes and families protecting their faith and
settled in a far-off land held by a just King where they then lived in relative ease.

They, however, were not content with living a life where those around them lived

110



against the decree of Allah #&#s:, and so they began their efforts of calling
towards the oneness of Allah d&%=z.,

If nothing else, this remains an honour of this group that the call to Allah J&%8=
reached the royal court which resulted in the Qur'an being recited, Islam being
revered, and King Najashi himself accepting the creed of Islam. The efforts of
Ja'far 225 bore fruits ripe, which would in years to come nourish the souls of the

African continent.

When the incident of Hudaybiyyah came to pass Rasiilulldh s wrote to
King Najashi, seeking Jafar #:8ks and his companions. The King boarded them on
a ship and allowed to them to leave gracefully. They reached Madinah in the 7th
year of the Hijrah as the conquest of Khaybar was being celebrated. Rastlullah
iz could not hide his happiness when Jafar #4&s arrived and said a few
words which would echo throughout the ages as a testament of his love for Ja‘far.
When his eyes fell on him he held him, kissed his forehead and said:

e el ol e e i Ul g0l s
Iam not sure if conquering Khaybar pleases me more or the arrival of Ja‘far.!

Dear reader, the return of Ja'far &4 to Madinah was not to recuperate after a
long separation, nor was it to enjoy comfort from the years of relentless calling
to Allah d%%2, it was to thrive in another field. The field of fighting in the path
of Allah 4%, A year had barely passed since his return that he had been made
one of the three leaders of the Muslim army heading to face the Romans in battle
at a place called Mu’tah in the eighth year of the Hijrah. Rastlullah isedie

instructed:

1 Hafiz al-Haythami writes in his book Majma’ al-Zawaid, 15488, “Al-Tabarani has included this
narration in all three of his books however in the chain of narrators in al-Mu’jam al-Kabir there is Anas
ibn Salm whom I do not know. The rest of the narrators are strong.” See the compilation of sources for

this narration in Nasb al-Rayah, vol. 3 pg. 323; Difa’ ‘an al-Hadith al-Nabawi of al-Alban, vol. 1 pg. 85.
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Your leader is Zayd, if he falls then Ja‘far, and if he falls then ‘Abd Allah ibn
Rawahah.!

The armies, not equal in number nor in equipment, was led by a Muslim army
of three thousand which faced the odds of a Roman army boasting two hundred
thousand. They fought at Mu’tah with the flag in the hand of Zayd ibn Harithah
z4ls who fought gallantly till his body was pierced with a spear and he lay

soulless.

Ja'far ibn Abi Talib 4 then took the flag who fought without pause till he was
fatigued from battle, not willing to give in he jumped off his horse disabled it and
plunged into the thick of the battle fighting till his right arm was severed. He
took the flag in his left hand till that arm was cut. He held high the flag with his
bleeding stump to his chest until he too was killed.

‘Abd Allah ibn Rawahah &5 took hold of the flag charging with his horse

beleaguering himself with the following couplets:

wa S 5l dnlls a5 s b e
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I swear you will go head first in to the battle; willingly or unwillingly

You have been at ease for much; is it that you do not wish for paradise.?

He fought courageously till he too met his end. Khalid ibn Walid & lifted the
flag, a military tactician and battlefield commander par excellence, and fought
till they defeated the Roman army at Mu’tah.

1 Musnad Imam Ahmad, 22604/22619. Al-Arna’ut says, “Sahih due to corroboratory factors.” It is
recorded in Sahih Ibn Hibban, 7084; Siyar A‘lam al-Nubala’, vol.1 pg. 208.
2 Hilyat al-Awliyd’, vol. 1 pg. 120.
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Rastlullah 4544 sitting in Madinah related the tragic events that transpired to
the Sahabah before news of it reached Madinah:

Bl o 0L 55 alae 5 ol Al gy ol T o8 ol S ot (8 ol 2 J1 s
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“Zayd took the flag and was martyred, then Ja‘far took it and was martyred,
and then Ibn Rawahah took it and was martyred.” At the time, tears were
streaming down the cheeks of the Messenger of Allah is<zif-. He added,
then the flag was taken by a sword amongst the swords of Allah, and Allah

made them (the Muslims) victorious.!

It was on that day that Khalid ibn Walid zdis was given the title ‘Sword of Allah’.

These are the exploits of Jafar #dis. The lands of Abyssinia came to know him
as a patient man, a teacher, and an orator calling to the oneness of Allah d&Esz.,
Similarly, the lands of Mu’tah came to know of this man as a warrior, brave and
steadfast fighting after being wounded repeatedly, waiting for either victory or
martyrdom. A great martyr. Rastlullah is.&de gave him a posthumous title,
unique and befitting, Ja far al-Tayyar (Jafar the One of Two Wings). The Messenger
of Allah is:&afe explained that Allah 3%%=2 replaced his arms with wings by
which he flies wherever he wishes in Jannah. When Ibn ‘Umar &z&i would greet

his son he would say, “Peace be upon you, son of the one with two wings.”

This is Jafar ibn Abi Talib s, the winged emigrant, who resembled Rastlullah
il most in form and character. May Allah be pleased with Ja‘far, a true
mujahid, great martyr, and generous companion. This chapter is a mere glimpse
into the life of this stalwart.

May Allah be pleased with him.

1 Sahth al-Bukhart, 3547.
2 Sahih al-Bukhari, 3506.
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Umm Hani’ bint Abi Talib

We now delve into the life of a noble woman of Hashimi, Qurashi decent. So
famous by her teknonym, Umm HanT that there exists a difference of opinion
regarding her birth name. Some say Fatimah, others say Hind whilst most opt for
Fakhitah. She is the sister of ‘All ibn Abi Talib and Ja'far al-Tayyar &zdis and was
born to Fatimah bint al-Asad wzdis, She was born in Makkah fifty years before the
hijrah and is therefore a few years younger than Rasalullah iz, She was a
woman of exemplary character and eloquent speech. She grew up in the house
of Aba Talib with Rastilullah ds«&if= who had been taken in by his uncle after
the demise of his grandfather. When she reached a marriageable age, Hubayrah
ibn Wahb al-Makhzimi, a nobleman of the Quraysh proposed for her hand in
marriage which her father Abt Talib acceded to.

When Rastlullah #s.£4{= was sent with his message of Islam her husband did
not accept Islam and remained on his polytheistic faith due to which Umm Hant’
did not accept the creed at the time. She however would honour and revere
Rasalullah 45:&40 much and he would visit her at her home often, especially
after the death of his uncle Aba Talib and his wife Khadijah iz, Allah &8sz
had plans to grant her an honour unmatched by beginning the journey of Mi‘r3j
at her home. This journey from Makkah to Bayt al-Maqdis and from there to the
heavens began for Rastilullah is<&di> whilst he was in the home of Umm HanT',

She says:
3 Y1 eliall o Loy AU (e o iy oo VLB Al gy 5 el e

Rastilullah Jswesi- was taken on the journey to Bayt al-Maqdis and beyond

from my house. He slept at my home that night after praying Tsha.!

Mi‘r3j will forever be remembered with Umm Hant’ as a part of the incident. When

RasTlullah Azsedfe woke the following morning with the intent of telling the

1 StrahIbn Hisham, vol. 2 pg. 272. This narration seems to be lacking as salah wasn’t obligatory at the time.
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Quraysh his journey into the heavens she grabbed hold of his garment, pleading
with him not to, as she knew that they will most definitely reject and ridicule
him. However, Rastlullah As.&4i= a pillar of strength and forbearance went out
and did exactly as he had intended.!

Another night of great incident was spent at her home. Rastlullah Az went
to Taif calling its people and nobles to the faith in Islam, only to be rejected,
belied, driven out and set upon by the urchins of the town who stoned him till his
blessed feet bled and clogged his shoes. He returned from there injured and hurt,
grieving over their aversion to the religion of Allah 4% and went to the home
of Umm HanT’ where he spent the night.

Her time to accept the creed came on the day Makkah was conquered by the
Muslim army. Her husband hearing of the approaching army took to flee from
the city and settled in Najran not accepting Islam. She stayed back and came into
the fold of Islam with her sons. As the Muslim army marched on Makkah, in the
splendour and glory Allah d&%=2 had bestowed upon them, Rastlullah Asife
forgave droves of people who had defied and tortured him and his Companions
saying to them:

lallall 1506 | 5031
Go, for you are free.

He, however, ordered some of the greatest oppressors to be killed on the same
day even if they were found to be under the cloth of the Ka’bah. On that fateful
day, Umm HanT’ &&ks came to Rastlullah Zsaeidie whilst he was bathing, when he
saw her approaching he was overjoyed and welcomed her, thereafter performing
eight raka’at of prayer. He then turned his attention to her. She said to him that
she had given two of her polytheist family members a pledge of safety. Rastlullah

Jsdedfe said:

1 Ibid.
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We have given safety to whoever you give safety Umm Hant'.!
In another narration the following words were used:
ol e Ll
We give refuge to whoever you give refuge.?

Her brother, ‘All %455 intended to kill these two, however, she blocked off his
access and called upon Rastlullah zs«&4f= who gave them refuge on her call.
This is a right of a Muslim women, she can give refuge to whomsoever she
wishes, Ibn al-Mundhir says, “There is consensus that the refuge of a women is
accepted. Only Ibn Majishiin has gone against the mainstream and said it will not

be permissible.”

As is with Islamic law, when a spouse becomes a Muslim and the other remains
on idol worship their marriage is terminated. So, too was the case of Umm Han?’
@i, she accepted Islam, however her husband refused to accept, instead fleeing
to Najran as mentioned. Their marriage was therefore terminated. Seeing the
circumstances surrounding her apparent lonesome life now, Rastlullah Ao
intended to propose to her and see to her needs, she however excused herself

saying, “I am advanced in age now and have a family to see to.”

1 Sahih al-Bukhart, 350; Sahih Muslim, 336.

2 Abii Dawid, 2763. The author has not commented on it. Jami‘ al-Tirmidht, 1597. The author has
brought this narration in an abridged form and has attested to the authenticity of it. Musnad Imam
Ahmad, 26936. Shu‘ayb al-Arnawut has commented that the chain of narration is authentic according
to the conditions of Imam Muslim and in another place, 26951 he has commented that it is authentic
according to the conditions of both Imam Muslim and Imam BukharT @iz, Al-Albani has deemed it
authentic besides the words, “We give refuge.” See al-Silsilah al Sahihah, 2049.

3 Kitab al-lima’, pg. 62.

116



Rasilullah is«&ife accepted her excuse and commented:

mig,\sgCj;s\muj)op%gu,umwﬂ;;u@u&w&sﬁu,}

The best women among the camel riders, are the pious women of the
Quraysh. They are the kindest women to their children in their childhood

and look after the wealth of their spouses.!

This narration alludes to the superiority of the Qurayshi women over other Arab

women? due to two reasons:

1. Their love and compassion towards their children is unmatched. They
would even forego a good proposal which would give them honour to stay

with their orphaned children and see to their needs.

2. The consideration they have towards their spouses and looking after his

property, not squandering it.

My question to you respected sister and beloved mother, do you not wish to
be the best of women? Which woman would not want this honour? Follow the

9

footsteps of the women of the Quraysh and Umm Hani’ @& in their love for
their children and consideration of their spouses. This is the teachings of our
religion. It demands compassion emanate from a mother for her children and for
her to sacrifice for her children in raising them to be flag bearers of the ummah.

The poet has encapsulated this in the following words:

ol e s balsT Lo BsY 5T Ll s
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Our children are pieces of our hearts; walking this earth

If the wind blows slightly; my eyes refuse to sleep worrying

1 Sahih al-Bukhart, 3251; Sahth Muslim, 2527. The narration of Abli Hurayrah 4,
2 Ibn Hajar has written in Fath al-Bari, women that ride camels here refer to the Arabs as they are
habitual of this. And they are as a general law better than others therefore their women will enjoy

the same privilege.
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This shower of love is true for a Muslim woman as opposed to the classic western
woman who has been sucked into the material life, spending her days at work
leaving the child to be raised by a surrogate bereft of spirituality.

As I read the biography of Umm Hant’ &, my hair stands on end, she refused
a proposal from the best of creation and passed on an opportunity of earning
the title Umm al-Mu’'minin (Mother of the Believers) to devote herself fully to
her children. She busied herself with worshipping her Lord and rearing her
children in a pious Islamic environment. Her son, Ja‘dah ibn Hubayrah, rose to be
the governor of Khurasan in the era of ‘Alf 245, She is a narrator of hadith and
relates forty-six narrations from Rastlullah s.&ie. She left this worldly abode
in the 40th year after the hijrah.

May Allah &% be pleased with her.

118



Hasan ibn ‘Ali

Today we converse of a man akin to a branch laden with fruit, humble and
worthy. The beloved grandson of Rastilullah #%4&4ik=, Hasan ibn ‘Alf ibn Abi Talib
ibn ‘Abd al-Muttalib ibn Hashim ibn ‘Abd Manaf al-Hashimi al-Qurashi. He was
born in the month of Ramadan in the 3rd year of the hijrah. The martyr and fifth
of the Khulafa’, beloved of the Prophet #%4£4{= and prince of the youth in Jannah.
Through him and his brother does the family tee of Rastilullah 45«4 take shape
and he was one of the four through whom Rastilullah zs.ife beseeched Allah

8= against the Christians of Najran.

An incident in the book Wafayat al-A‘yan gives us a snapshot of this companion’s
forbearance, clemency and charity. His life is fragrant with profound wisdom,
valour and foresight. In his every decision, the advancement of principle was

paramount.

‘That is Hasan, son of ‘Al ..." they told me. My heart filled with hatred.
I envied ‘All for having a son like that. I headed toward him and began

cursing him.

These were the words of a traveller to the City of the Prophet Az« —Madinah—
upon seeing the saintly, handsome, and well-dressed Hasan #&is. Propaganda
and blatant lies had led him to view ‘All 4% and his family in a terribly negative
light.

The traveller continued:
When I finished, he asked me, “It seems you are a stranger here?”

Ireplied, “Yes.”

Then he said, “Come on over to our place! If you need a house, we will host
you, if you need money, we will give it to you, if you have another need, we

will assist you.”
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After hearing this, there was no one on the face of the earth more beloved
to me than him. Every time I think back to what he did and what I did, I am

grateful to him and feel embarrassed about how I acted.!

Hasan #4855 was nurtured in the presence and under the guidance of Rastilullah
Asedfle, The Messenger of Allah Jz.&4{ impressed upon him the character and
justice that comes with prophethood, just as he imbued in him a pleasant nature

and kindness. Rastlullah &4z is reported to have said:

Whoever loves Hasan and Husayn has loved me and whoever harbours ill

feeling towards them has harboured ill feeling towards me.?

Abl Hurayrah &k would display deep affection for Hasan ks, kissing his

abdomen where he had seen Rastlullah 4.4 doing the same.
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The life of Fatimah produced two supports; noblemen, she birthed these brilliant

children.
The leader of the armies, and revolved around them; unity and harmony.
Hasan, a saviour of the groups; after their foundations were stripped.

He gave up leadership and became; the leader of reconciliation.

1 Wafayat al-A'yan of Ibn Khallikan, vol. 2 pg. 68.

2 Ibn Mdjah, 143. Narrated by Abii Hurayrah #&s. Zawaid establishes its authenticity and strength of
narrators. Albant has commented on its authenticity as well in Sahth Ibn Majah and Ahkam al-Jand’iz, 101.
3 Musnad Imam Ahmad, 10331/7455; Al-Mustadrak lil Hakim, 4785. He has authenticated it and al-Dhahabt

concurs with him. Al-Albant has deemed it correct as well in al-Thamar al-Mustatab, vol. 1 pg. 282.
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The life of Hasan iy teaches us the importance of foresight in a leader
together with seeking help from Allah 8&%=2.. Hasan #edis had a peculiar gift of
overhauling and restoring peace amicably with due process and clarity, reaching
the desired outcome together with knowing how to deal with challenges that

present themselves during this delicate stage.

Abii Bakrah 245 says, “I heard Rastlullah 424z, whilst he was sitting on the
pulpit together with Hasan 4§55, He would look at Hasan &l and then at the

people and say:

rrodnedl (o 0 ey g peday Ol il 5 o a1 O

This son of mine is a Sayyid and perhaps Allah will reconcile two groups of

Muslims through him.!

This narration speaks of great virtue in favour of Hasan #4is, Sayyid, leader of
a people. A title given to him by Rastlullah As«&de, His life is an embodiment
of a true leader, not one resorting to spilling blood nor forcefully subjugating
his people. Leadership does not come with killing and maiming. True leadership
is by taking upon oneself care of matters integral to the growth of society and
cleansing oneself of self-serving tendencies. It promotes unity and reformation,
striving to erase enmity and rancour. These principles encapsulate the life of

Hasan &dis.

The lifestyle of Hasan & is a radiating page amongst the greats of history
who is worthy of being followed and whose footsteps ought to be traced. His
life is an encyclopaedia of faith and benevolence. Furthermore, it depicts a true
understanding of this great religion seeking to impart the jurisprudic angles of
differences in opinions together with displaying its far reaching social effects and

the answer to creating a society peaceful and harmonious.

1 Sahih al-Bukhart, 3536.
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RasOlullah &4 said, “This son of mine is a Sayyid and perhaps Allah will
reconcile two great groups of Muslims through him.”* The Messenger of Allah
Jsdedfie depicted these two groups as ‘great’ as they would be led by two great
companions, Hasan and Mu'awiyah #:455. A miracle on the part of Rastlullah
Jsedfle who gave accurate news of events that would happen many years after

his demise. Hereunder is the incident of the two great groups.

Hasan #8i took the reins of the khilafah after the martyrdom of his father, ‘All
25, and inherited a burdensome legacy of rule. The cities and its people were
in turmoil, winds of uncertainty blowing, whistling in every corner of the Muslim
empire. The people of Iraq held their swords yet to be cleaned of the blood fighting

the Syrians. Iraq was with Hasan 24 and Syria with Mu‘awiyah &dis.

Hasan #dks immobilised his forces leaving Kafah heading towards Mada'in,
a town not far from Baghdad. Though he too wished for reconciliation, his
experience and wisdom had taught him the nature of the IraqT people. It would
pan out better if Muawiyah 485 began the talks of peace. On the other side
when Mu‘awiyah i came to know of the army in Mada’in he too marched from

Syria to Iraq.

Hasan i faced Mu‘awiyah i with military squadrons like mountains. ‘Amr
w4k said, “By Allah! I see military squadrons that will not turn back until they

kill their opponents.”

Then Mu‘awiyah 24 said, “O ‘Amr! If these people are killed then who will assist
me with governing the people, who will assist me with their women, who will

assist me with their vulnerable?”

Then he sent to him two men from the Quraysh, from Banii ‘Abd al-Shams (tribe);
‘Abd al Rahman al-Samurah and ‘Abd Allah ibn ‘Amir ibn Kurayz. He said (to

them), “Go to this man and present (the option of a peace treaty to him), and plea

1 Sahth al-Bukhart, 3536.
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1”

with him, and request it from him!” They went to him and got his audience and

pleaded with him and requested from him.

Hasan ibn ‘Ali 285 said, “We are the Banu ‘Abd al-Muttalib, we have acquired

some of this wealth and this Ummah has squandered a lot of it in its blood.”

1

They said, “He offers you ‘this and that, and requests from you ‘this and that’.
He said, “Who will guarantee for me this (the fulfilment of this agreement)?”
They said, “We guarantee you that.”

He did not ask them anything except that they said, “We guarantee you that.”
He then entered into the peace treaty with him.!

The months and years of peace that followed bore testimony to his astute
leadership skills, giving preference to peace over bloodshed, unity over power,
and a productive society over a destructive one. His army was well equipped and
ready to plunge into the thick of battle, yet he opted to sign a peace treaty, not
due to weakness, poor numbers, or personal gain. He stood firm enacting peace
to unify the ummah and prevent the spillage of their blood. Hasan ibn ‘Alf sz

says:
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The Arabs were at my bidding, reconciling with whom I do and waging war

against who I do. I left the role of leadership and entered a peace treaty for

the pleasure of Allah dsusz.?

1 Sahih al-Bukhari, 2557.
2 Al-Mustadrak I al-Hakim, 4795 and has authenticated it with al-DhahabT holding the same opinion.
Hilyat al-Awliya’, vol. 2 pg. 37; Tahdhib al-Tahdhib, vol. 2 pg. 260.
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Subhan Allah! A leader of greatness. The leader of unity and love. The books of
history will forever remember him as someone who played an integral role in
uniting the ummah in what has come to be known as ‘Am al-Jama'ah (the year
of reconciliation). The Muslims were overjoyed by this unification after having
split into groups, bringing back the Muslim armies as one, conquering lands and

fighting the enemies of Islam.

The blessings of Allah 4% can never be forgotten, Who through His sheer
mercy enabled the Muslims to gather again as one. He inspired Hasan ibn ‘All
245 who became the mastermind behind the proceedings in the goal of attaining

peace.

Dear reader, a desire for unity and peace are signs of true leadership, where do

we stand in relation to it?
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Husayn ibn ‘Ali

This chapter speaks about another great companion and martyr. He was born
in the month of Shaban in the fourth year of hijrah. The beloved grandson of
Raslullah Asedfe, AbT ‘Abd Allah, Husayn ibn ‘Al ibn Abi Talib ibn ‘Abd al-
Muttalib ibn Hashim ibn ‘Abd Manaf al-Hashimi al-Qurashi.

The Messenger of Allah =<&4= says:
Ll o sl Lad el 5 el O
Verily, Hasan and Husayn are my two flowers in this world.!
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Husayn is part of me and I am part of him. May Allah love those who love

Husayn. Husayn is one of my grandsons.?
The above narrations seek to expound on the virtue of Husayn &z,

The poet says:

Olailly o1 55 al) dorl 25 5 Loglool Olia

Oh, so honoured is Fatimah and her husband; who gave Muhammad his two

grandsons,

Branches that stem from the garden of Ahmad; how excellent is the tree and the

branches.

1 Sahih al-Bukhart, 3534; Jami‘ al-Tirmidht, 3770. The wording is of the latter on the authority of Ibn
‘Umar &8s,

2 Jami' al-Tirmidhi, 3775; Sunan Ibn Majah, 144. The wording is of the latter. Others have narrated it on
the authority of Yala ibn Murrah «&is. Al-Albani has certified it as authentic, see Silsilah al-Sahthah,
1228. Another narration has the following words, “Husayn is part of me and I am part of him. May
Allah love those who love Husayn. Hasan and Husayn are my grandsons.” Al-Albant has certified it as
authentic, see, Sahth al- Jami', 5457.
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The Messenger of Allah A4 left this worldly abode whilst Husayn 45 was
merely six years of age yet leaving a lasting impression on this young child. His
life is enviable even by the standards of the Greats. This chapter is dedicated
to his bravery and immense courage in the face of unfavourable odds, together
with the active role played by him in fighting in the path of Allah sz, A
significant portion of his life portrays his fearless advance in assisting the Islamic
faith and raising the ultimate word of Allah 3%%=2. This passion of his stems
from the desire of his grandfather, Muhammad s.&4{= whose wish was to live
and die for Allah d&8ez.
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By him in whose hand Muhammad’s soul is, I love to fight in the way of
Allah and get killed, to fight again and get killed and to fight again and get
killed.!

Husayn e though preoccupied with worshiping his Creator and disseminating
knowledge did not allow himself to be unmindful of his duties in fighting the
enemies of Islam and breaching their strongholds to spread the religion of his
Lord. Just as fulfilling the other obligations is necessary so too is fighting in the
path of Allah #&%=2 an obligation. One of honour for a Muslim. Husayn &8 left
an example for us in this field as well, in persevering and fighting in Allah’s path.
He fulfilled his obligations in a fashion many warriors seek to aspire to. He fought
in the lands of Africa, Khurasan, and Tabrastan during the reign of ‘Uthman i
and in the war against Constantinople during the khilafah of Muawiyah &z, A

history of a man brave and courageous.

Husayn & in the army marching on Africa

The book Riyad al-Nufiis, holds the following account. The governor of Egypt, ‘Abd
Allah ibn Sa‘'d ibn Abi al-Sarh writes to the then khalifah, ‘Uthman &5, seeking

1 Sahth Muslim, 1876.
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consent to invade Africa. Considering this ‘Uthman 4 forwards the request
to Miswar ibn Makhramah &% requesting his thoughts on sending an army
to Africa. Miswar &% is for the idea and says so to the khalifah. The khalifah

decides to then consult a panel of senior Companions #2455 and base his decision

on the stance they take.

He called on ‘Ali, Talhah, Zubayr, ‘Abbas, and some of the other senior Companions
#2485, He gathered them in the Masjid and sought their counsel. They all agreed
to what Miswar ibn Makhramah e had said besides Sa‘Td ibn Zayd ks who
sighted the unwillingness of ‘Umar %45 in his era as his reason for vetoing the
march on Africa. ‘Uthman ks, however, quelled his doubts and took the decisive

step to send out Muslim armies into Africa.

He then addressed the masses, exhorting them to join the army headed to Africa.
The cream of the youth of the Ahl al-Bayt and some of the senior Sahabah joined
the army such as ‘Abd Allah ibn Zubayr, Abt Dhar al-Ghifari,! ‘Abd Allah ibn
‘Umar,? ‘Abd Allah ibn ‘Abbas, ‘Abd Allah ibn Ja'far, Hasan, and Husayn #&dis .3
Besides these greats many others prepared to join the army as well.

This army left the land of Madinah, the earth thundering with the spirit of the
warriors under the command of Harith ibn al-Hakam reaching Fustat, Egypt.
Once in Egypt as per the instruction of ‘Uthman &k they payed homage to
‘Abd Allah ibn Sa‘d ibn Ab1 al-Sarh appointing him as their commander in chief.
The Muslim army numbering twenty thousand headed east towards Barqah
(Cyrenaica) without encountering any resistance as the people of that area were
with the Muslims under the rule of ‘Amr ibn al-‘As %245, Reinforcements under

the banner of ‘Ugbah ibn Nafi‘ al-Fahri joined the army there.

1 Riyad al-Nufizs, vol. 1 pg. 8/9; Al-Jihad wa al-Qital li Haikal vol. 1 pg. 556.

2 Al-Bidayah wa Al-Nihayah, vol. 8 pg. 59.

3 Libya Min al-Fath al-Arabi Hatta Intiqal al-Khilafah al- Fatimiyyah, Dr Salih Mustafa pg. 41; Al-Sharf wa
al-Tasami bi Harakah al-Fath al-Islam, Sallabi pg. 19.
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The army marched on to Tunis till the legions reached the city of Tarabulus
(Tripoli), expanding along the way as good number of Berbers who had accepted
Islam joined them. They played an important role in the conquest of Tarabulus

for the second time in the 26th year of hijrah.

The Muslims came to Africa, emancipating them from the occupation and
enslavement of the loathsome Romans who had laid waste to the people by
imposing ludicrous taxes and bad business models, together with degrading and

oppressing them.

The commander in chief, ‘Abd Allah ibn Sa‘d ibn Abi al-Sarh, turned his attention
to Subaytilah (Sbeitla) which was under the command of a famous Byzantine
general named Jarjir. Therein lay him and his army numbering a hundred and
twenty thousand! ‘Abd Allah ibn Sa‘d ibn Abi al-Sarh sent an emissary to him
giving him one of three options; accept Islam, pay jizyah to the Muslim empire
whilst remaining on your religion, or thirdly prepare for battle. Jarjir opted
to fight the Muslims and so the severe battles began, beginning at dawn each
morning until after noon. When the adhan of zuhr was given each army would

retreat to their camp.

‘Abd Allah ibn Zubayr requested ‘Abd Allah ibn Sa‘'d ibn Abt al-Sarh to announce a
reward of one hundred thousand gold coins, the hand of Byzantine Commander’s
daughter, and governorship over his lands for the person who brought the head

of Jarjir, which instilled dread into his heart.

‘Abd Allah ibn Zubayr then said to ‘Abd Allah ibn Sa‘d ibn Ab1 al-Sarh, the end
of this war isn’t in sight with the enemy receiving continuous reinforcements
together with having home ground advantage. Our soldiers will fatigue from the
continuous fighting and we are far off from Muslim lands. I propose we fight
tomorrow as normal leaving behind a legion of brave warriors to rest. At noon
when both armies have tired and returned to their encampments we send in the
well-rested warriors to strike terror whilst they least expect it. Perhaps Allah

ds8=z will grant us the upper hand.
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The following day the plan was enacted after the generals of the army agreed
to it. A group of fierce and fearless warriors were selected for the task at hand.
They blended amidst the Roman army at their camp who remained unaware
of them until they launched their attack swift and precise. The Roman army,
unable to coordinate a counter attack suffered many losses including Jarjir their

commander who was slain at the sword of ‘Abd Allzh ibn Zubayr.

Defeated they retreated to their fortress which the Muslim army besieged and
conquered. The massive amounts of wealth retrieved from their city was unlike
anything the armies had seen. The share of a mounted soldier was three thousand

gold coins and the foot soldiers received one thousand gold coins each.!

Many Muslims took part in these battles in Africa and a large number were
martyred. After the victory over the oppressive Roman occupation, Hasan and
Husayn &85 together with a third of the army returned to the seat of khilafah,
hearts brimming with happiness and contentment on expanding the Muslim
borders and spreading the faith of the Lord of the universe.

Conquest of Tabrastan

‘Uthman ibn ‘Affan 4k sent an army to Tabrastan? during his reign of the

khilafah under the command of Sa‘id ibn al-'As 2455, The army boasted of many
great personalities from the Muh3jirin and Ansar such as Hasan, Husayn, ‘Abd
Allah ibn ‘Abbas, ‘Abd Allah ibn Zubayr, ‘Abd Allah ibn ‘Umar, ‘Abd Allah ibn ‘Amr
ibn al-‘As, and Hudhayfah ibn al-Yaman #:455. They overcame the odds there and

conquered the area surrounding it in the 30th year of the hijrah.

1 For further reading regarding the battle of Subaytilah refer to, Al-Kamil fi al-Tarikh, vol. 2 pg. 483;
Al-Bidayah wa Al-Nihayah, vol. 8 pg. 59.

2 A fully-fledged city with plenty of water, fruits, and tress. Entry to it is through Rayy, Tehran. See
Nuzhah al-Mushtag fi Ikhtiraq al-Afaq, pg. 678.

3 Before his departure the great Companion, ‘Abd Allah ibn ‘Amir left Basrah to conquer Khurasan.
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The army left KGfah halting at Qimis, the people of which held a peace treaty with
the Muslims,* thereafter heading to Jarjan with whom they enacted a treaty of
safety in lieu of two hundred thousand. The army then marched on to Tamisah,?a
coastal city under the rule of Tabrastan. The Muslim army, unwelcome here faced
tremendous odds and fought severe battles having to even perform the prayer for
fear.? After much difficulty the help of Allah d&%=: was at hand and the Muslim
army forced them to retreat into their strongholds. They laid siege to them,
cornering them and reading their every move till they managed to penetrate the
stronghold and conquered the city, killing the tenacious disbelievers. A victory

of epic proportion.*

After conquering Tabrastan and its surrounds the Muslim army under their

leader, Sa‘1d ibn al-‘As %8s returned to Kafah.

Many of the historical narrations provide evidence that Hasan and Husayn &z
played an important role as warriors and advisers in the conquests that took place
during the era of ‘Uthman ibn ‘Affan &k, Courage ran through the blood of
these two brothers just as it did their father ‘Ali ibn Abi Talib &, Their passion
to sacrifice in the path of advancing the flag of Islam and raising the word of Allah
J%¥=2 was a translation of their fervour to attain martyrdom for a unified cause.

The first demand of a true leader.

Waging war on Constantinople

Let us not forget the 50th year of hijrah, wherein an advance on Europe was made

by the Muslim armies. Husayn 2 marched, a warrior in the army fighting with

1 This was a previous treaty enacted by Hudhayfah after Nahawand.

2 Tamisah is a city on the shores of the Caspian Sea, an endorheic basin located between Europe and
Asia. Iran and Russia both border it.

3 It is known that the Prayer of Fear is only read in the severest of battles. The leader of the army Sa‘id
ibn al-‘As & asked Hudhayfah ibn al-Yaman #& regarding the specifics of this prayer and asked
him how Rastlullah 5 had performed it. After informing him, Sa‘d ibn al-'As & led the prayer
whilst fighting. See Tarikh al-Umam wa al-Muliik vol. 5 pg. 57.

4 See, Tarikh al-Umam wa al-Muliik vol. 5 pg. 57; Al-Futiihat al-Islamiyyah vol. 1 pg. 175.
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body and soul under the command of Mu‘awiyah s, He payed his due to the

army and returned to Madinah.

The Karbala’ Incident

One could go on speaking and not tire of his bravery and courage at Karbala’.
Standing with seventy-two men, daring and fearless against an army of oppressors,
betrayers, and misguided souls numbering five thousand. His resolve did not
weaken, nor did he languish in the face of this army stemming from Kafah. He
fought as a warrior would till he was killed oppressively on the land of Karbala’.

He reached his Lord a martyr. May Allah be pleased with him.

‘A’ishah al-Siddigah and Umm Salamah &5 relate that Rastlullah Asa&dfe said

to one of them:

ookl 2 O 5 d e e 1da Sl O] 1 J U k3 e oy oI lle ol e Jos i
o b5z AU B e o A 5 VI 5

An angel entered the house who had never entered before, and he said to
me, “This son of yours, Husayn, will be killed, and if you wish I can show
you the soil from the earth where he will be killed.” Then he took out some

red soil.!

The incident occurred as prophesised by Rastlullah <&z, Husayn s was
martyred in Iraq in the 61st year of the hijrah at the hands of those who deceived
him, not shying away from Allah d&%=2 and nor from his Messenger A<s<&ife.
And those who have wronged are going to know to what [kind of] return they
will be returned. The murderers of Husayn #&is assaulted and betrayed him
oppressively after having surrounded him. When Husayn i realised the people
of Kiifah have gone back on their word to help and stand by his side, he requested

them to allow him to either return to Madinah, join a contingent of mujahidin,

1 Musnad Imam Ahmad, 15113. Al-Haytham has recorded its narrators as strong in Majma’.
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or head towards Yazid in Syria. They refused to allow him any of the options and
were hell bent on killing him. They fought, and he was murdered together with a
significant amount the Ahl al-Bayt.

After he was martyred his killer severed his blessed head from his body. When his
head reached the oppressor ‘Ubayd Allah ibn Ziyad, he started playing with a stick
at the nose and mouth of Husayn 24 and saying something about his handsome
features. Anas ibn Malik &4k who was present and was of advanced age began
to cry uncontrollably at this sight. ‘Ubayd Allah ibn Ziyad inquired as to why he
was crying so profusely upon which Anas ibn Malik c2s replied, “By Allah! I will
retaliate, lift your hand, I had seen the Messenger of Allah Az kiss the place
your hand is on.”* Another said,? “Lift your hand, I had seen Rastlullah isafe

lips kissing the same place.”
Zayd ibn Arqam 455 says:

I was at ‘Ubayd Allah ibn Ziyad when the head of Husayn i was brought
and he began playing with a stick at the nose and mouth of Husayn’s iz
head and saying something about his handsome features, I had never seen
teeth so perfect as Husayn i as though they were pearls. I could not
control myself and began crying loudly which forced him to pay attention
to me. I said to him, I saw Rastlullah &4k kissing the same and saying,

“0 Allah I love him, so you too love him.”

1 Al-Tabarant has included this narration in al-Kabir with the above-mentioned words, 2878; as well as
Musnad Abii Ya'la, 3981; and Ibn ‘AdT in al-Kamil, vol. 5 pg. 198. Sahih al-Bukhart, 3538 has the hadith with
the following words, the head of Husayn was brought to ‘Ubayd Allah ibn Ziyad and was put in a tray.
Then Ibn Ziyad started playing with a stick at the nose and mouth of Husayn and saying something
about his handsome features. Anas then said (to him). Husayn resembled the Prophet more than the
others did Anas added. His hair was dyed with wasma (i.e. a kind of plant used as a dye).

2 Abi Barzah al-Aslaml. See Tarikh TabarT vol. 3 pg. 298. Others such as Ibn ‘Asakir have narrated it
from him with differing words.

3 Siyar Allam al-Nubald’, vol. 3 pg. 315; Mukhtasar Tarikh Dimashg, vol. 1 pg. 946.
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Raise your hand and stick oppressor; you have oppressed enough and sinned,

I saw Husayn one night; and your Master kissing his mouth.

These are greats, who are martyred with swords in honour. As for the oppressors
they die lonely in their beds, disgraced and cowards. He was martyred on Friday
the 10th of Muharram in the 61st year at Karbala, Iraq. He was 58 years at the
time of his death.

Though the assassination of Husayn i was a great evil and sin, in relation to
him it was goodness and honour, A murder in someone else’s fate, martyrdom in

his lot. Ibn Taymiyyah writes:

Husayn and his brother are the princes of the youth in paradise and
grew up when Islam was flourishing. They did not experience the early
persecutions, jihad, and hijrah which the other Ahl al-Bayt experienced.
Allah 222 honoured them with martyrdom as a means of completing

their honour and raising their status.!

1 Majmii‘ Fatawa ibn Taymiyyah, vol. 4 pgs. 511/512.
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Umm Kulthtm bint ‘Ali

Continuing with our theme of great personalities of the Ahl al-Bayt, I present
to you a noble woman whose husband, father, and grandfather took part in

the battle of Badr! Her father is ‘Al %4, her husband ‘Umar %4, and her

grandfather Rastlullah Zsedie, She is Umm Kulthtim bint “AlT ibn AbT Talib
ibn ‘Abd al-Muttalib ibn Hashim. The sister of Hasan and Husayn &z&&s, and the
daughter of Fatimah al-Zahra bint Muhammad @&is. She was born during the era
of prophethood around the 6th year of the hijrah. AbG ‘Amr ibn ‘Abd al-Barr says,
“She was born prior to the demise of Rastilullah is«&iie, she saw him however

she did not narrate from him due to her young age.”

37 53

‘Umar 22885 asked ‘AlT ibn AbT Talib 2248 for the hand of Umm KulthGim in

marriage, frequently visiting ‘Al’s house on this matter.

He told ‘Ali, “O Aba al- Hasan, what has made me to come to you time and
again is a saying which I heard from the Prophet of Allah #%.£4{( that:
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All ties and relations will be severed on the day of Qiyamah besides

my ties and relations.
I wish to place myself in the Prophet’s lineage through this marriage.”
‘Ali said, “She is young, and I have kept her for Ja'far’s son.”

‘Umar said, “Marry her to me! I shall observe her dignity more than anyone
else” And in one narration ‘Umar said the following, “There is no man who
seeks to achieve through her good companionship that which I seek to

achieve.”
‘Alf said, “I will send her to you, if you like her, I shall marry her to you.”

‘All za5 then sent the girl with a piece of cloth and told her to say [to
‘Umar] ‘This is the scarf that T was talking about’. She conveyed these
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words to ‘Umar, who said, “Tell your father that I am pleased, I am pleased,

I am pleased, may Allah be pleased with you.”

When she returned to her father, he asked her what the Amir al-Mu’minin
had said? She replied that he expressed his pleasure, upon which ‘Alf w5

married her to ‘Umar szdis,

Thereupon, Umar i went over to the Muhajirin near the pulpit of the
Prophet s, where the early Muhajirin used to gather. Addressing

them, he said, “Will you not congratulate me.”
They said, “What for, 0 Amir al-Mu’'minin?”

He said, “I have married Umm Kulthiim, the daughter of ‘Ali ibn Ab1 Talib.
I heard the Prophet of Allah is<esf- say:

w3 g Yoy o S Dolill 0 2

Alltiesandrelations willbesevered onthe day of Qiyamahbesides my tiesand

relations. (Inanother narration, relationship of in-laws are mentioned too).!

I was related to the Prophet sz, but 1 wish to place myself in the

Prophet’s lineage through this marriage.”

Truly this incident displays the great lineage of this noble woman and reminds
us of a narration wherein Rastilullah 4s:24{= indicates the honour of his lineage
and family over all others.> This hadith holds the Ahl al-Bayt in a special light and
speaks volumes of the greatness of this woman, Umm Kulthiim bint ‘Alf ibn Abi

Talib s,

1 Hafiz al-Haythami has commentated in Majma’, al-Tabarani has narrated an abridged form
of this hadith in Awsat and Kabir and the narrators are of the Sahth besides Hasan ibn Sahl who is
trustworthy. Al-Albant has commented on its veracity in al-Silsilah al-Sahihah, 2036 with all its chains
of narrations.

2 Usd al-Ghabah vol. 5 pg. 615.

3 Referencing of this narration will follow.
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The blessed union was finalised. ‘Umar 24 married Umm Kulthiim with a dowry
of forty thousand dirhams, paying his respects to her and her parents. A token of

appreciation for her great lineage. Hafiz ibn Kathir writes:

‘Umar ibn al-Khattab married Umm Kulthim bint ‘Alf ibn Abi Talib
[daughter of Fatimah] during his reign as the khalifah. He honoured her
greatly giving a dowry of forty thousand dirhams as s token of appreciation

for her great lineage.!
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‘Umar knocking on the door of her graciousness; yearning for the lineage that is

above all others,

Umm Kulthim joyous on this occasion a pure wife; pure women beget pure men.

Ibn Sa‘d has mentioned a peculiar yet encouraging incident that took place
between these two spouses. ‘Umar 424z entered the house one day and found his

beloved wife Umm Kulthiim crying. When inquiring from her the reason of her

sobbing she said, “Kab al-Ahbar is saying that you are a door of Jahannam!”

Now, we know that Kab al-Ahbar was a Jewish scholar and held knowledge
regarding the previousholy books. He accepted Islam after the demise of Rastlullah
Js«dfe and he was an excellent Muslim. He came to the city of Madinah from

Yemen during the era of ‘Umar iz and would sit with the Sahabah #2485 and

inform them of the Israeli scriptures.

He once addressed them mentioning some of the qualities of the Sahabah

s

mentioned in those books. Allah 452 says in the Qur’an:
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1 Al-Bidayah wa al-Nihayah, vol. 5 pg. 330.
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Muhammad is the Messenger of Allah; and those with him are forceful against the
disbelievers, merciful among themselves. You see them bowing and prostrating
[in prayer], seeking bounty from Allah and [His] pleasure. Their mark is on their
faces from the trace of prostration. That is their description in the Torah. And their
description in the Gospel is as a plant which produces its offshoots and strengthens
them, so they grow firm and stand upon their stalks, delighting the sowers - so that
Allah may enrage by them the disbelievers. Allah has promised those who believe

and do righteous deeds among them forgiveness and a great reward.!

In the previous scriptures there was descriptions of the khalifah of the Muslims,

‘Umar ibn al-Khattab sz,

Back to our story, the news reached the ears of Umm Kulthiim &5 that her
husband ‘Umar 48 is standing at the doorway of Jahannam. She was taken aback
and distressed by this revelation of Ka'b al-Ahbar due to the intense love she held
for her husband. When ‘Umar %28l heard this from his wife he was amused and
said. “As Allah d&%=2 wishes, however I have high hope in my Lord that he has
created me a fortunate soul.” He then sent for Ka'ab al-Ahbar. When he arrived

‘Umar #8i% asked him regarding the comments he had heard.

Ka'b al-Ahbar replied, “O Amir al-Mu’minin you will definitely enter Jannah!”

‘Umar £ said, “What is this folly, you reserve a place for me in Jannah

at times and at others in Jahannam”

Ka'b al-Ahbar countered, “O Amir al-Mu’minin, I swear by the being in
whose control lay my life, we find you in the Book of Allah dsse standing at
the doorway of Jahannam preventing people from falling in, at your demise

people will begin to fall therein head first till the day of Qiyamah.”

1 Strah al-Fath: 29.
2 Tabagat al-Kubra, vol. 3 pg. 332.
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When Umm Kulthiim heard the full explanation of his statement she was pleased
beyond measure and returned to her normal jovial state. She realised the intent
of Kab al-Ahbar was to indicate that ‘Umar i was a screen from people

entering in the pit of hell.

This beautiful couple had two children, Zayd and Ruqayyah. Zayd was from
amongst the prominent personalities of the Quraysh, as al-Dhahabt has mentioned

in his Siyar. He, on one occasion went to Mu‘awiyah &z as a delegation, who
honoured him and stipulated for him hundred thousand dirhams per annum.
Zayd was proud of his high lineage and would say, “I am the son of two khalifahs.™
His father being ‘Umar ibn al-Khattab &5 and his maternal grandfather ‘Ali ibn
Abi Talib #is. He had been blessed by two great lineages, one stemming from

‘Umar the other from ‘Alf 2455, His pride was not misplaced nor was it phony.

Unfortunately, Zayd ibn ‘Umar ibn al-Khattab did not enjoy the nuances of old age
as he passed away in the prime of his life. A conflict between the Banti ‘Adi clan
led them to take up arms at Baqt' in the dark of the night. Zayd ibn ‘Umar headed
towards them to enact peace and prevent them from fighting. Whilst there he
became a statistic of collateral damage. He was wounded in his head and fell of
his conveyance. Once people realised what had occurred they began shouting,
Zayd! Zayd! They dispersed, and he was taken home bloodied from the wound.
This ultimately led to his death around the 50th year of the hijrah.

Some have noted that he and his mother both fell ill and passed away on the
same day, at the same moment. They were put together in the bier and he was
placed closer to the Imam when the funeral prayer was being performed. ‘Abd
Allah ibn ‘Umar &8 performed the funeral prayer as Husayn &4 said to him,

“Go forward and pray upon your brother and mother.”? Zayd being his paternal

1 Tarikh Dimashgq, vol. 19 pg. 485.

2 Tarikh Dimashg, vol. 19 pg. 489; Al-Wafi bi al-Wafayat, vol. 15 pg. 24. This narration however is muddied
by the narration of Sa7d ibn Mansiir who narrates from Sha'bi that the Amir of Madinah led their
funeral prayers. Al-BayhaqT has it that the Amir at the time was Sa‘id ibn al-As. The author of al-Tlal

wa Ma'rifah al-Rijal has raised the same concerns. Refer to it for further reading.
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brother and Umm Kulthiim his father’s wife who held the status of a mother in

relation to him.

‘Abd Allah ibn ‘Amir ibn RabTah eulogizes Zayd in the following couplets:!

o o | AESS i A Lae of
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The ‘Adt in the night of Baqi; from a fallen man

Killed, of high counting; tragic clan conflict his end

1 Al-Isti‘ab, vol. 3 pg. 931; Tarikh Dimashg, vol. 19 pg. 485.
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Zaynab bint ‘Ali

We live the following pages with a Hashimi woman complete in nobleness, worship
and intelligence. She is Zaynab bint ‘Al ibn Abi Talib @45, the granddaughter of
Rasiilullah 4s:&4e and the inheritor of Hashimi intellect. Noble is her father,
and grandfather.

Her maternal grandfather is the master of humanity, best of creation, leader
of the pious, and seal of the prophets, Muhammad s>, Her maternal
grandmother is the woman anointed with perseverance and sacrifice, the first
believer and supporter of the Islamic creed, Umm al-Mu'minin, and the most

beloved of the Messengers wives, Khadijah al-Kubra ez,

Her mother is the embodiment of purity and patience, queen of the worlds
women, offspring of the trustworthy Prophet s, and his most loved
daughter, Fatimah al-Zahra @&k Her father is Amir al-Mu’minin, cousin of the
Prophet Ass&ife, father to his grandchildren, first of the children to believe,
blessed with the glad tidings of Jannah, Sayyiduna ‘Alf ibn AbT Talib &=,

Her paternal grandmother is Fatimah bint Asad al-Hashimiyyah, one of the
first to migrate, and the first to birth a pure Hashimi child. Her brothers are the
darling grandsons of Allah’s Messenger #zs«&4f=, princes of the youth in Jannah,
Hasan ibn ‘AlT ibn Abi Talib and Husayn ibn ‘Al ibn Abi Talib, the martyr.

The city of Rastlullah A%z, Madinah welcomed this child in the 5th year of
the hijrah and the Messenger 4s:24{ named her Zaynab. She grew up under his
care and in his house, passing her days in the house of prophethood, enjoying the
love and compassion therein. From her mother, Fatimah al-Zahra &g modesty
was transferred to this child who imbued in herself the qualities of bashfulness
and attained high nobility from her father ‘All ibn Ab1 Talib zedis.

Events of sorrow fell on her like a broken string of pearls whilst yet a child. Her

grandfather, Rastilullah As«&ie left this worldly abode, an event of unexplainable
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grief for this ummah. A few months later this young girl lost her mother Fatimah
al-Zahra weds, She then turned to her father who she found to be an eloquent
speaker, scholar par excellence, and one of the more knowledgeable Companions.
She quenched her insatiable thirst of knowledge from him, becoming a unique

historical figure in the sciences.

Sayyiduna ‘Al ibn AbT Talib &k had kept his daughters for the sons of his
brother Ja‘far ibn Abi Talib &, Zaynab ¢dis was married to ‘Abd Allah ibn
Ja'far #&i, Both her husband and father-in-law were stalwarts of the Islamic
struggle. ‘Abd Allah was known for his immense generosity and was the last of
the Banti Hashim to see and spend time with the Messenger of Allah A4, He
was blessed with having the physical attributes as well as the characteristics of

Rasalullah tsaage:

A5 AL s e,
As for Abdullah, he resembles my physical attributes and characteristics.!

The couple lived together in harmony and raised five children, ‘Ali, ‘Awn al-Akbar,
‘Abbas, Muhammad, and Umm Kulthiim.

Zaynab was well known for her well-constructed views, sharp intellect, and
articulateness uncommon amongst women of the time. She was steadfast and
an eloquent speaker. She was with her brother Husayn &l when he headed
towards Karbala’, taking along with her some of her children. At Karbal@’, she
neared the tent of her brother Husayn #24is and heard him reciting the following

couplets:

1 Musnad Imam Ahmad, 1750. Shaykh al-Arna’Gt has classified it as Sahth according to the conditions of
Imam Muslim. Nasa’ fi al-Kubra, 8160; Abii Bakr al- Shaybani in al-Ahad wa al-Mathant, 434 (abridged).
Hafiz al-Haythamt has concluded in Majma’, 10218 “Ahmad and al-Tabarani have narrated it and the

chain of narrators are strong.
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What an unfortunate friend you are, time; how many days and nights have you

witnessed?
How many a soul have you seen slain; time not replacing a lost one?

The command is with the Great; and every living thing is following its predestined

path.

Husayn &5 repeated these heart wrenching couplets a few times upon which
Zaynab ezl could not contain herself and said to him, “Only you remain,
Khalifah of the bygone days. If only death had snatched my life before this day.
My mother Fatimah, my father ‘Alf, and my brother Hasan have all drunk from
the cup of death.”

Husayn #&i replied to her, “Dear sister, do not let Shaytan overpower your

forbearance.”

She said to him, “May my parents be sacrificed for you, I hold my life as a ransom

for yours.”

Husayn #edis repeated his call of distress, tears falling from his eyes he said, “If

only I wasn’t wedged between a rock and a hard place.”

She fell unconscious knowing well that the time of separation between her and
her brother had drawn close, she would not see him after this fateful day. Husayn
2455 sprinkled water on her face rousing her and said to her, “Fear Allah 4S8
and take solace in him, understand that those on the earth are to die sooner or
later, those in the skies will not remain forever. Everything will come to an end

besides the countenance of Allah d&%x:.. My father, mother, and brother were

all better than me. Our role model as individuals and as an ummah is Rastlullah
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Jss«edfie. When 1 die, do not rip your collar or slap your face, nor wail over my

passing.”* He thus consoled and advised Zaynab &z,

Husayn &l was martyred leaving behind a wound that would not heal nor
lessen in pain yet Zaynab @zdlss adhered to his advices and patiently endured the
death of yet another one of her family. When she was brought along with the rest
of her family to Syria and stood in the court of Yazid, her stance was courageous,
and her words eloquent and rhythmic. Her sister Fatimah bint ‘Ali describes her
on that day saying, “My sister Zaynab was elder and more intelligent than me.”
The sources of literature bear testimony to her intelligence and eloquence based
on the dialogue between her and Yazid. The result of her articulateness was that
Yazid was left gobsmacked and embarrassed. He honoured their stay and sent them
back to Madinah in a most noble manner. He ordered someone be sent with them

to see to their needs along the journey and protect them with their life if need be.

After leaving the court of Yazid, he had them stay at his home where the women
of his family welcomed them with tears of sorrow on the martyrdom of Husayn
w4k and those that were with him especially Zaynab bint ‘Ali i as she had
lost her son ‘Awn al-Akbar at Karbald’. The family of Mu‘awiyah ibn Abi Sufyan
consoled the Banii ‘Abd al-Muttalib on their loss and grief.

Yazid ibn Mu‘awiyah then sent them on their way with a Syrian envoy. The
envoy would travel with them by night staying close behind on guard. As dawn
would break they would take shelter and rest whilst the entourage of Syrian
envoys would surround them, a safety net of sorts. They continued shading,
being compassionate, and seeing to their needs throughout the journey till they
entered the city of Madinah.

1 Al-Kamil, vol. 4 pgs. 58/59 with some changes; Tarikh al-Tabari, vol.3 pg. 316. This final advice of
Husayn to his sister Zaynab appears in Shi'ah sources as well. Mustadrak al-Wasa'il, vol. 2 pg. 451 has
recorded the following from Husayn &, “O my sister, I take an oath on you, be sure to uphold it. Do
not rip your collar or slap your face, nor wail over my passing.”

2 Tarikh Dimashg, vol. 69 pg. 177.

3 Tarikh al-Tabari, vol.3 pgs. 339/340 with some changes.
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The great trials they had faced merely days before did not rid them of their deep
seeded generosity and kind heartedness which remains a lesson for the world to
remember them by. Fatimah bint ‘Ali said to her sister Zaynab, “This Syrian envoy
has been good to us, should we then not return the favour of goodness?” They had
nothing but their personal jewellery which they gathered and presented before
them, apologising for not having anything else to give. The sisters presented the
jewellery before them as a token of appreciation for the good during the journey.
However, the reply was one of sincerity, “Had I done this for worldly gains I
would have been pleased with your offerings and perhaps even less than this. I
have done this act solely for the pleasure of Allah d%%= and due to your close

relationship with Rastlullah Aseage

Zaynab bint ‘All Gdls was known as Umm al-Masa'ib (mother of calamities),
rightfully so too. Her life was filled with hardships and difficulties. She witnessed
the demise of her grandfather Rastilullah iss&4ie, her mother al-Zahra, her father
Amir al-Mu'minin, her brothers Hasan and Husayn &z who were poisoned and
martyred respectively, two of her sons, and many close family in a short period

of time.

She did not live for long after the demise of her brother and her sons. A year had
not passed since their demise that she accepted the call of her Creator and left

this temporary abode in the 62nd year of the hijrah.

Some sources place her in Syria or Egypt at the time of her death however this
has not been corroborated by any other authentic historian nor has anyone made
a similar indication.? She was most probably in Madinah at her demise. And Allah

Jd&8e2 knows best.

May Allah d&%< shower her with his choicest mercies and enter her into the

gardens of bliss with the patient ones.

1 Tarikh al-TabarT, vol.3 pg. 340; Al-Kamil, vol. 4 pgs. 88 with some changes.
2 Al- A'llam, vol. 3 pg. 67.
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Muhammad ibn al-Hanafiyyah

A noble Sayyid, intelligent leader, given the gift of the gab, likened to a piercing
star, a powerful successor and one of the great valiant martyrs Aba al-Qasim
Muhammad ibn ‘Ali ibn Abi Talib al-Hashimi al-Qurashi, an august personality of
the Ahl al-Bayt. His mother is Khawlah bint Ja'far al-Hanafiyyah to whose lineage
he is ascribed to, a measure taken to differentiate him from his half-brothers
Hasan and Husayn &4, He was born during the era of ‘Umar ibn al-Khattab gk
in the 21st year of the hijrah. He is counted amongst those men who together

with instilling piety in their hearts held a great amount of knowledge.

Together with this he was a battle commander in many of the battles during the
reign of his father ‘Alf ibn Abi Talib, most notably the battles of Jamal and Siffin.
He was the commander and flag bearer and was tested sorely therein. Though of
tender age his father lent heavily on him in these battles which showcased his

acute and refined personality.!

Ibn Khalikan has dated his birth to 2 years prior to the demise of ‘Umar ibn al-
Khattab i in his book Wafayat al-A ‘yan. Ibn Sa‘d narrates from Muhammad ibn
al-Hanafiyyah that ‘Alf ibn AbT Talib #edis said to Rastlullah ds<ediie, “If T have a
child born to me after you, would you deem it suitable that I name him after your
name and give him a teknonym after yours?” Rastlullah is.4{e said, “Yes.” This

was therefore a concession for him from Rasilullah s« >

The Bant Hanifah tribe turned apostate during the khilafah of Aba Bakr 455,
Khawlah bint Ja'far al-Hanafiyyah was amongst the prisoners who had come into

the lot of ‘Alf ibn Ab1 Talib #z&is. From this union Muhammad was born.?

1 Tabagqat ibn Sa'd, vol. 5 pg. 92 onwards; Al-Nujium al-‘Awali li al-‘Asami, vol. 1 pg. 490.
2 Aba Dawud, 4967; Jami' al-Tirmidhi, 2843; Musnad Imam Ahmad, 730; Al-Adab al-Mufrad, 843. Al-Albant
has deemed it authentic in Sahth Abai Dawid, 4967.

3 Al-Bidayah wa al-Nihdyah, vol. 7 pg. 368; Majmii' al-Fatawa of Ibn Taymiyyah, vol. 28 pg. 554.
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Muhammad ibn al-Hanafiyyah iz held a close connection to ‘Uthman edis
during his trying days and defended him against effects of the rebellion, taking
cues from his father. He narrates from his father, “If ‘Uthman commanded me
to march to Sirar, I would hear and obey™ Sirar is a place en route to Iraq from
Madinah. He further says, “I heard my father praying to Allah d&%az with his
lands lifted high ‘O Allah! Curse the killers of ‘Uthman whether they are on the
land or at sea, whether they are on flat plains or mountain regions. He repeated

this trice.”

5o~

‘AlTibn Abi Talib 228 would exhort his son Muhammad ibn al-Hanafiyyah 4z to
fight in the battles moulding him into a fierce warrior who would stand without
wavering in the thick of battle. It was once said to him, “Why is it that your father
flings you into the battlefield and does not do the same with your brothers, Hasan

and Husayn?”
He replied:
ok e 5 OLSG oy U) S 5 s UIS LogY
They were his eyes and I his hand. He would protect his eyes with his hand.?
What a befitting answer!
Ibn al-Mubarrad has recorded the following in Al-Kamil:

The Roman Emperor sent two herculean athletes to Mu‘awiyah @ to
measure their strength with the Muslim athletes. One of them was tall and
corpulent and the other was powerful with a strong grip. Mu‘awiyah s>

asked Muhammad ibn al-Hanafiyyah to meet the challenge.

Muhammad ibn Hanafiyah said, “Either you should sit down and let me
hold your hand so that I may pull you off from your seat, or I may sit down,

and you may lift me from my place.”

1 Tarikh al-Madinah, Ibn Shabba al-Numayri vol. 4 pg. 1201.

2 Al-Mustatraf fi Kulli Fan al-Mustazraf, Chapter mentioning the name of the brave.

146



The Roman said, “You may sit down. Muhammad sat down and let the
Roman hold his hand. Despite his best efforts, however, the Roman could
not move Muhammad from his place, and acknowledged his weakness.
Then Muhammad stood up and the Roman sat down and let Muhammad

hold his hand. Muhammad immediately lifted him from his place with one

jerk, held him in the air, and then threw him on the ground.”

He was an excellent brother to Hasan and Husayn &8s just as they were to
him. ‘Al1 ibn Abi Talib &5 advised them to treat him well as they had come to
know how well he treated Muhammad. When Hasan 2 passed away; Husayn,
Muhammad ibn al-Hanafiyyah, and ‘Abd Allah ibn ‘Abbas #24is entered his grave

to lay him down. After the burial Muhammad ibn al-Hanafiyyah &<z stood by his
grave and with tears flowing from his eyes said:
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May Allah dss=z have mercy on you, Abli Muhammad. Your life was noble
and your death daunting. Your soul is pure in a body the same, held by a
shroud and in a grave that are both enviable as they hold you. They pride
in you as you are the descendant of guidance and the fifth wrapped in his
robe. You drank from the goblet of piety. Your grandfather is the Prophet
dskdie, your father ‘All al-Murtada, your mother Fatimah al-Zahra, and
your uncle Ja‘far al-Tayyar; in the gardens of paradise. The palms of truth
fed you and the Islamic faith nurtured you in its lap. Tman was imbued into
you. You are excellent in death as you were in life. Though the self, grasps
at straws in the wake of your death, it does not complain knowing that
what lay beyond is better for you. You and your brother are the princes of

the youth in Jannah. We bid you farewell Aba Muhammad.?

1 Al-Kamil
2 Tarikh Dimashgq, vol. 13 pg. 296; Tahdhib al-Kamal vol. 6 pg. 255; Tahdhib al-Tahdhib, vol. 6 pg. 255;
Jamharah Khutub al-'Arab of Ahmad Zaki Safwat vol. 2 pg. 31.
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When Husayn 8 intended leaving for Kafah, Muhammad ibn al-Hanafiyyah

iz advised him against going and said:
I swear by Allah you are the most honoured of the people that roam this
earth my brother and I advise you as a well-wisher. Do not go to these
cities, rather live in the villages and desserts. Call on the people that claim
to support you and when they pledge allegiance at your hand, enter the
city. If you wish to live in a city, then head to Makkah and if you do not find
therein what pleases you then head to the mountain ranges. Husayn i
replied, “May Allah reward you immensely, you have advised and shown

compassion.”

As far as the unrest of Mukhtar goes, the happenings were marred by his

hypocritical nature. Hafiz ibn Hajar writes:

Ibn Zubayr sent Mukhtar to Kafah to solidify his pledge of allegiance,
however he portrayed Ibn Zubayr to be on the trail of the killers of Husayn
wais, To emphasize his stance Mukhtar claimed that Muhammad ibn al-
Hanafiyyah was the Mahdi that will emerge at the end of times and he
had in fact commanded the pledge of loyalty. Mukhtar fabricated lies and
attributed it to Muhammad ibn al-Hanafiyyah. Many people followed
Mukhtar and he was strengthened. They found and murdered the killers
of Husayn 4 which reinforced his apparent stance in loving the Ahl al-
Bayt.’

Al-Shahrastant has mentioned that Mukhtar was gunning for the leadership of
Muhammad ibn al-Hanafiyyah &0z after ‘AlTibn Ab1 Talib 2edis. When Muhammad

ibn al-Hanafiyyah @iz came to know of this he at once distanced himself from
the claim. ‘Abd al-Qadir al-Baghdadi states:

The news reached Muhammad ibn al-Hanafiyyah @i who feared a

tribulation in Islam due to Mukhtar. He intended to go to Iraq to break

1 Al-Bidayah wa Al-Nihayah, vol. 8 pg. 148.
2 Al-Isabah, vol. 6 pg. 351.
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them off from the falsities of Mukhtar and turn them towards himself.
When Mukhtar heard of this he feared his own position and concocted
a story for the people saying, “I have pledged to Mahdi, however there is
a test to whoever claims to be Mahdi. He will be swung at with a sword
and if it does not cut him then he is true in his claim.” When this reached
Muhammad ibn al-Hanafiyyah 4 he remained in Makkah fearing for his

life if he travelled to Kafah.!

From this group a new deviant sect was born, the Kaysaniyyah. They were
unanimous of the leadership of Muhammad ibn al-Hanafiyyah during his life
time, however after his death they split into different factions. Some believed that
he had truly passed away and transferred the leadership to another, whilst others
said him to be alive and at the Radwa mountain with two streams of water and
honey. They believed that provisions come to him daily with angels who speak to
him whilst he has on his right a lion and on his left a leopard! They protect him
from his enemies till the time of his emergence. He is the one that will kill Dajjal,
guide the masses, and bring peace to the earth. He is not dead, and he will not die

till the earth witnesses nothing but peace and justice.

Al-Humayri, who was from the faction that awaited his return says the

following;:
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0 inhabitant of Radwa who cannot be seen; till when will you hide whereas you

are so close.

0 son of ‘Al and carrier of Muhammad’s name and teknonym, my heart melts for

you.

If you were to disappear the life span of Nith; I would still be convinced of your

return.

1 Al-Farq Bayn al-Firaq, of ‘Abd al-Qahir al-Baghdads, vol. 1 pgs. 33/34.
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Muhammad ibn al-Hanafiyyah @& left this worldly abode at the beginning
of Muharram, the year eighty-one. Al-Waqidi says. “I asked ‘Abd Allah ibn al-
Hanafiyyah, where is your father buried? He replied in the Baqi' graveyard in the
81st year of the hijrah in the month of Muharram, at the age of sixty-five.”

These are some scattered pearls and droplets of perfume from the life of this

5o

great man Muhammad ibn ‘AlT ibn Abi Talib &z,

May Allah 8%%=2 enshroud him with his choicest mercies and raise his stages in

Jannah.

1 Siyar A'lam al-Nubald’, vol. 4 pg. 182.
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Al-Hasan al-Muthanna and his son, ‘Abd Allah Al-Mahd

Some greats have less words dedicated to them than others in the books of history,
however this does not take away from them their countless feats. It simply serves
as a reminder that time will not remember for us, it is our duty to pen down our

history and not show aversion to it.

This chapter is dedicated to a man whose accolades as a humanitarian and bearer
of sublime character has been celebrated as one who had internalised the pristine
teachings of Islam. He was practicing scholar and graceful worshiper. He is the
noble Sayyid, Hasan al-Muthanna ibn Hasan ibn ‘Al1 ibn Abi Talib 425, a most
sought-after personality in his era and considered to be a leader from the leaders
of the Ahl al-Bayt.

Al-Asma‘ says:
Ientered to make tawdf (practice of Muslims circumambulating the Ka’bah),

where I saw a young man of striking appearance and strong build who was

covered in a shawl which had two ends. He was holding on to the cover of

the Ka'bah and saying:
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0 being in who all hopes lie; I complain to you, so see my complaints.
My hopes lie in you, remover of my difficulty; forgive my sins and fulfil my needs.

My provisions are few which will not take me to my destination; is it over my

provisions I cry or over the distance of my travels.

I come to you with actions that are far and a few; I am a sinner like no other in the

creation.
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Will you burn me in the fire, O guardian of ultimate hopes; where is then my hopes

and my fear.

I went up to him and removed the shawl from his face, to my utter amazement

Tso -

standing before me was Hasan ibn Hasan ibn ‘Ali ibn Abi Talib @iz,

I said to him, “The likes of you, O noble sage, utters such words? You are the
family of the Prophet dsaafe!”
Hasan ibn Hasan &35 said, “Allah 3&%=2 has created Jannah for those who obey
him, irrespective of their social demographics or family standing and he has
created Jahannam for those who disobey him even if it is a Qurashi. O al-Asma‘?!
Have you not heard the verse of the Qur’an:
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So, when the Horn is blown, no relationship will there be among them that Day,
nor will they ask about one another. And those whose scales are heavy [with good
deeds] - it is they who are the successful. But those whose scales are light - those

are the ones who have lost their souls, [being] in Hell, abiding eternally.”

Subhan Allah! What deep reflection and practical explanation of the following

narration of his grandfather A4
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0 people of Quraysh! Save yourselves (from the Hellfire) as I cannot save
you from Allah’s Punishment; O Banii ‘Abd Manaf! I cannot save you from

Allah’s Punishment, O Safiyyah, the Aunt of Allah’s Apostle! I cannot save

1 Strah al-Mu'miniin: 101-103. Tarikh al-Dimashq 41/359.
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you from Allah’s Punishment; O Fatimah bint Muhammad! Ask me anything

from my wealth, but I cannot save you from Allah’s Punishment.!

A valuable lesson from this life of this stalwart; not simply taking support from
one’s lineage, rather acting upon the teachings of Islam to its fullest. Rastlullzh

Jsedfie says:
o g o e 1 Uy 0
Whoever’s actions are lacking, his lineage will not help.?

The connection between the creation and creator is one of taqwa and pious deeds.

Hasan al-Muthanna 4%z understood this and portrayed his understanding in his

practical lifestyle. He says:
U 3ol alll Lnae OB G gl
Love us, if however, we disobey Allah dsssz then hate us.

A man once came and expressed his love for the Ahl al-Bayt as an extremist

would, upon which Hasan al-Muthanna &= became angry and said to him, “Woe

unto you, love us, if however, we disobey Allah d&%=: then hate us.”

The man then said, “You are the family of Rastlullah 5.2 and his Ahl al-Bayt.”

5o

Hasan al-Muthanna 4%z replied, “If anyone were to benefit on the sole basis of
family it would be his parents. By Allah! I fear the sinner from amongst us will be
punished double just as the pious will be rewarded two times over. Fear Allah and

speak only that which is factual about us. It will please you and us.™

1 Sahih al-Bukhari, 2602; Sahih Muslim, 206. Narrated by AbQi Hurayrah s,

2 Sahih Muslim, 2699. From the narration of Abti Hurayrah s,

3 Tarikh al-Islam, vol. 1 pg. 744; Tabaqgat ibn Sa'd, vol. 5 pg. 319; Tarikh Dimashgq, vol. 13 pg. 70.
4 Tabagqat ibn Sa‘d, vol. 5 pgs. 319/320.
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This exchange is profound in delivering the noble character of the Ahl al-Bayt.
The bond that connected them to Rastlullah is«<&de was pure, not tainted by

worldly aspirations as is the case with other groups and faiths.

A mere bond raises them to infallibility and gives them a God complex as is the
case with the Brahmin priests and other such faith groups. They treat those

beneath them as their slaves and have them at their call and beck.

The Ahl al-Bayt on the other hand were embodiments of nobility in speech and
action. They were resolute in not hankering after the paltry gains of this world
based on their lineage. They built their world around the ideology of renunciation
from the wealth of people and self-respect.!

Hasan al-Muthanna &z proposed to Husayn 45 for one of his daughters. His
uncle, Husayn 455 told him to choose whomsoever he wishes from his daughters,
however, Hasan ibn al-Hasan bashfully remained silent. Husayn 455 then chose
his daughter, Fatimah bint al-Husayn, saying to him that she resembles his
mother Fatimah bint Muhammad @& the most.? Hasan al-Muthanna &z thus
married her the same year in which Husayn %455 was martyred, the 61st year
after the hijrah.

Hasan al-Muthanna @& participated in the Battle of Karbala’ with his uncle
Husayn 8 amongst other members of the Ahl al-Bayt. He, however, was saved

due to his young age or some say due to an illness.

Ibn ‘Asakir has mentioned the following incident, which is one amongst the

difficulties he faced in his life.

‘Abd al-Malik ibn Marwan wrote to the then governor of Madinah, Hisham

ibn Isma’1l, “Reports have reached me that Hasan al-Muthanna i is

1 Al-Murtada li al-Nadwi, 228. With some changes.
2 ‘Umdat al-Talib, 165; Ansab al-Talibiyin, 62; Sahib al-Aghani with his chain of narration, vol. 16 pg. 150.

154



trying to consolidate himself as a leader by having the people of Iraq
pledge allegiance to him. When you receive my letter call for him and

bring him in.”

When his cousin, ‘AlT ibn al-Husayn came to know of this exchange he said

to him, “O cousin read the words of deliverance:
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When he was brought in front of Hisham ibn Isma’l he recited this prayer
upon which he said, “I see a man who has been slandered. Let him go and

let the Amir al-Mu’minin know of his innocence.”

Thus Allah 8&%=2 saved this saved this pious man by him sincerely turning to his
creator. His demise was in the 97th year of the hijrah.

The son of Hasan al-Muthanna @&z, ‘Abd Allah was counted amongst the great
worshipers and saints. He was noble, exuded awe, and was expressive. He was
known as ‘Abd Allah al-Mahd (Mahd meaning unique) as he was the first to child
to be born from the union of the children of Hasan and Husayn #&is. He is a

leader of the Bant Hashim and has narrations in the authentic books of hadith.
Mus‘ab ibn ‘Abd Allah says:

o o e o Al e 0 g0 S0 Lo Tt 0050 S Lolede e i e, Ls

I have not seen our scholars respect anyone as much as they revered ‘Abd

Allah ibn al-Hasan ibn al-Hasan @z,
This noble saint possessed great forbearance as well. Yahya ibn Ma'in 4225 says:

A man swore at ‘Abd Allah ibn al-Hasan %5 which he dismissed saying, “He

is not likeminded that I retaliate nor beneath me that I be stingy.”

1 Tarikh Dimashgq, vol. 13 pg. 67; Shu‘ab al-Iman, 624.
2 Tarikh Dimashg, vol. 27 pg. 378.
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He once advised his son with the following:
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O my son, seek peace through long periods of silence in instances where
you want to speak. Silence is golden, and man goes through many a time
where a mistake will haunt him whilst saying something good will not

benefit him either. Therefore, it is best to adopt silence.!

This chapter is a letter to those men and women who have high aspirations to
inculcate such character and understand the responsibility they have to their
children. Advise them in this way, instil within them these great advices which
we dream of, The life story of these august personalities are not fairy tales. These

are lives that left an invaluable imprint in the pages of history.

1 Ibid.
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Nafisah bint al-Hasan

A pious woman of high standing, a branch off the tree of prophethood, and a
daughter of the Hasaniyyah family. Nafisah bint al-Amir Hasan ibn Zayd ibn
Hasan ibn ‘Al ibn Ab1 Talib al-Qurashiyyah al-Hashimiyyah #zs.

Her father is Sayyid Amir Hasan ibn Zayd ibn Hasan ibn ‘Alf ibn Abi Talib ek,
He was a scholar of repute and the governor of Madinah for five years in the era of
Mansiir. He was then accused and slandered which Mansiir believed and had him
taken out of office. He further took possession of his wealth and belongings and
imprisoned him in Baghdad. Hasan ibn Zayd remained in prison till the death of
Mansiir whereupon the Abbasid Khalifah Mahdi ascended the seat of rule. Mahd1
exonerated him, honoured him by returning his wealth and belongings, and
keeping him by his side even performing the pilgrimage with him. His demise
was in the 168th year of the hijrah at the age of 85. ‘Ali ibn al-Mahd1 performed

his funeral prayer.!

Her grandfather is Zayd ibn Hasan ibn ‘Ali ibn Abi Talib #2455, He narrated hadith
from his father, Jabir, and Ibn ‘Abbas #:4i, His son narrates from him. He would
come every week for the Friday prayer from a distance of eight miles. When he
would mount his conveyance, people would be awestruck at his gargantuan size

and say, “His grandfather was Rastlullah fs.eafe”

Her husband is Ishaq ibn Jafar al-Sadiq ibn Muhammad al-Baqir ibn ‘AlTibn Zayn
al-‘Abidin ibn Husayn ibn ‘Alf ibn Abi Talib #2455, He was a pious and noble man
inclined to goodness. This couple were blessed with two children namely, Qasim

and Umm Kulthtim. They however had no offspring.?

Nafisah was born in Makkah on Wednesday, the 11th of Rabi al-Awwal in the
145th year of the Hijrah. Her father Hasan ibn Zayd was smitten with her and

1 Al-'bar fi Khabar min Ghabar li al-Dhahabr, vol. 1 pg. 66; Wafi bi al-Wafayat, vol. 27 pg. 101.

2 Al-Mawa'iz wa al-I'tibar, vol. 3 pg. 208.

157



overjoyed at her birth. They however did not remain in Makkah for long as they
left for Madinah when her father was made the governor.

This caravan of the descendants of the Prophet <<= left Makkah and travelled
to the city of Madinah where people eagerly awaited their arrival. They entered
Madinah on a Friday and were thronged by the children of the Muhajirin and
Ansar, who were delighted at their arrival and appointment in office. Nafisah’s
upbringing took place in the Masjid of Rast@ilullah &4z, surrounded by giants of
knowledge, worship, and saints. Her childhood was spent with the grandchildren
of Rastilullah i%.&4fe and she took to their path, memorising the Qur'an and
studying to understand its meanings. Similarly, she memorised many of the

ahadith of the Messenger Ao,

When she entered her youth, her cousin Ishaq ibn Ja‘far al-Sadiq proposed for her
hand. She gracefully accepted, and the union was sanctified by the nikah ritual in

the beginning of Rajab the year 161 A.H.

When her father left the post of governor, her husband replaced him. She is

therefore known as the daughter and wife of governors from the Ahl al-Bayt.

Sayyidah Nafisah lived in Madinah teaching people and disseminating her
profound knowledge. Her home was opened to the students of knowledge where
they would quench their thirst and narrate the ahadith of Rastlullah Asedje,
She would pass judgments in the matters of faith and day to day life. She came to

be known as the wise and knowledgeable Nafisah.

In the year 194 A.H, Sayyidah Nafisah travelled to Egypt with her father and
husband. They settled in Fustat in the home of Ibn al-Jassas, a well-respected
nobleman of Egypt. They then moved to the home of Umm HanT' in the Qarafah
area. She was welcomed with open arms and the townspeople were pleased at the

arrival of the grandchildren of Rastilullah #.&4(z, Tbn Kathir writes:

Nafisah, together with her husband al-Mu’tamin Ishaq ibn Ja'far came to

the Egyptian cities and settled there. She was a woman of considerable
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wealth and did much humanitarian work amongst the lepers, terminally
ill, and sick. Furthermore, her humanitarian efforts encapsulated the
general populous as well. She was a devout worshipper and a woman of

immense goodness.!

She held a high status amongst the Egyptian people who would go to her seeking
knowledge and recognition of Allah 4%, Great scholars would frequent her
house seeking from her deep knowledge. The great Imam al-Shafi‘i 4z would
frequent her on matters of knowledge. She was kind and caring towards him. At
times he would lead the prayer for her during the month of Ramadan and advised

her to perform his funeral prayer.

Safdi writes, “It has been narrated that when Imam al-Shafi‘i &z came to Egypt
he would go to her and narrate ahadith from her. When the Imam al-Shafi‘i
{iz5 passed away his bier was taken to her upon which she prayed.”? Ibn Kathir
mentions the following, “When he (Imam al-Shafi‘i) passed away his bier was

taken to her house upon which she performed the funeral prayer.”

Ibn al-Tmad Hanball narrates from Ibn al-Ahdal, “Her lineage, Imam al-Shafi‘i
narrating to and from her, and his bier being taken to her home displays her

stature, acceptance, and august personality.”

She was famed for her devout worship and abstinence from worldly affairs to
the extent that she became a role model for the perfect Muslim woman. She had
attained a lofty stage piety, having done the pilgrimage thirty times. She would
cry profusely, standing in worship at nights and fasting during the days. It was
said to her, “Do you not have mercy on yourself?” She replied, “How can I do so,

whilst in front of me lies a path only the successful have crossed safely.”

1 Al-Bidayah wa al-Nihdyah, vol. 10 pg. 286.
2 Wafi bi al-Wafayat, vol. 27 pg. 101

3 Al-Bidayah wa al-Nihdyah, vol. 10 pg. 286.
4 Shadharat al-Dhahab, vol. 2 pg. 21.

5 Al-Mawa'iz wa al-I'tibar, vol. 3 pg. 208.
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A oges

From amongst her prayers to Allah d&%c2 the following stands out:
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O Allah, T seek protection in you from evil speech, evil actions, evil
intentions, and evil neighbours. O Allah do not leave me to my own devices
that I be helpless nor to any of your creation that I perish. O Allah inspire
me with that which is good for me, make pleasant my support, and correct
my family. Forgive my mistakes, save me from the evil whispers of the
devil, and save me from him so that he holds no power over me, O Most
Mereciful. Peace and salutations be upon our master, Muhammad possessor
of the faith and proofs.

After seven years in Egypt she took ill, however she bore her illness patiently and

would say:
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Patience is in accordance to the amount of faith in one’s heart. It is sufficient
for a patient one to know that Allah dssez is with them. A believer should
be happy with difficulties that came his way as it is a means of raising
one’s status in the sight of Allah dssez. Reward is given in relation to the
suffering and Allah dssez increases many-fold for whomsoever he wishes.

And Allah is all-Encompassing and all-Knowing.

Sayyidah Nafisah realised that her time to leave this world had come close so she
called for her husband, Ishaq ibn Ja‘far al-Sadiq, who was far off at the time. She
was fasting the day she passed away. When her illness had intensified, and her

end was near, those around her insisted that she break her fast and have mercy

160



on herself. She, however refused to do so saying, “T have prayed to Allah d&#sz
for thirty years to meet him whilst I am fasting, do you want me to break my fast

now?” She then began reciting from Stirah al-An‘am till she reached the verse:
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For them will be the Home of Peace with their Lord. And He will be their protecting
friend because of what they used to do.!

Her soul left her body to continue its journey to Allah 4% in the month of
Ramadan, 220 A.H.

The people of Egypt wept at her demise and were grieved to no end. When her
husband came he wished to transfer her body to Madinah, however the people of
Egypt requested him to bury her near them. She was thus buried in Egypt in the
house she lived.? Al-Dhahabi says, “Not much has reached us regarding her life.”

There was great influence in introducing innovations of evil and polytheist
behaviour at her grave and burial site during the rule of the Fatimids in Egypt.
A monument was built upon her grave and decorated, fake tales of bygone days
were fabricated which led the masses to immortalize her shrine, praying to it in

times of difficulty and at times prostrating to it!

The scholars of that era left no stone unturned in educating the masses on the
evils of their actions in relation to her newly erected shrine and warning them of

the consequences if they did not refrain from such innovations.

5o o

Imam Dhahabi1 &1z writes:

The ignorant Egyptians have faith in her shrine which is impermissible,

as this leads them to polytheism. They prostrate to her grave and

1 Strah al-An‘am: 128.
2 Al-Bidayah wa al-Nihayah, vol. 10 pg. 286.

3 Siyar A'lam al-Nubald@’, vol. 10 pg. 106.
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seek forgiveness from her, a result of the Ubaydiyyah’s (Fatimid’s)

interpolation.!
Hafiz ibn Kathir 4%z says:

Up to this day many people have incorrect beliefs regarding her and the
likes of her, particularly the general masses of Egypt. Rash and repugnant
utterances which lead to disbelief and polytheism are a common occurrence
which are totally impermissible. At times they wrongly attribute such
statements to Zayn al-‘Abidin s, The belief regarding her should be
the same as that which is held regarding other pious women. Know well,
extremism in the acts around the graves of the pious lead to idol worship.
Rastlullah &ai has commanded that graves be levelled. Exceeding the
bounds and believing that those in the grave cause benefit or harm without
the will of Allah a2 is polytheism. May Allah ds#=22 have mercy on her

and honour her.?

1 Siyar A'lam al-Nubald’, vol. 10 pg. 106.
2 Al-Bidayah wa al-Nihayah, vol. 10 pg. 286.
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Muhammad al-Mahdi

The noblest of eras in the history of this world is the era of the prophethood. 1t
is where the skies meet the earth [the coming down of revelation] and human
nature attains perfection. As time passes after the demise of the prophet, nations
fall into disarray with revelation coming to an end. This ummah faced the same
challenge after the passing of Rastilullah i<z, Regression continued with

no hope of rejuvenation in sight. This phenomenon has been recorded in the
ahadith:
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Each era that will come upon you will be worst then the previous one till

you meet your Lord.!

The mercy of Allah &%=z upon his creation necessitates times and eras wherein
mankind will return to guidance and be reminded of the very first era of this
ummah. The emergence of the Mahdi will be recounted as part of those fortunate
eras. He will rise to guide and cure the spiritual maladies embedded in the hearts
of people after evil will have spread its wings and oppression become the order of
the day. Abti SaTd al-KhudrT 285 reports from Rastlullah Asede:
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At the end of the time of my ummah, the Mahdi will appear. Allah will
grant him rain, the earth will bring forth its fruits, he will distribute wealth
generously, cattle will increase, and the ummah will become great. He will

rule for seven or eight [years].?

1 Sahih al-Bukhari, 6657. The narration of Anas &,
2 Al-Mustadrak lil Hakim, 8673. Al-Hakim has commented on the authenticity of it, however al-Bukhart
and Muslim have not narrated it. Al-Dhahabi concurs with him and Al-Albani has attested to its

veracity. Silsilat al-Sahihah, 711.

163



This hadith is of the unseen and a prophecy of the occurrences at the end of times
which ought to increase the faith of Muslims and spur them on to prepare for
these turbulent conditions. The first great sign of Qiyamah will be the opening
for the other great signs which then appear in quick succession, like the beads
off a broken string. Amongst the signs of the Hour, is the emergence of a pious
man. The narrations with regards to his appearance are many and have reached
the highest level of authenticity in conveying its meaning. The question remains
though, who is this pious man and what do we know about him? The following
pages will endeavour to remove the cobwebs of confusion and establish the facts

of this august personality.

Name and lineage

His name is Muhammad ibn ‘Abd Allzh and known widely as ‘MahdT. He is from
the Ahl al-Bayt and specifically from the progeny of Hasan ibn ‘Alf 2eéis, son of

Fatimah &t He therefore has abond to the Hasani, ‘Alawt, and Hashimi families.

‘Abd Allah ibn Mastd and ‘All &z&is report the following narrations from

Rastlullah tsaae:
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The world will not come to pass until a man from among my family, whose

name will be my name, rules over the Arabs.!
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Even if only a day remains for Qiyamah to come, yet Allah will surely send
a man from my family who will fill this world with justice and fairness, just

as it initially was filled with oppression.?

1 Jami' al-Tirmidht, 2230. The author has authenticated this narration. Al-Albani has done the same in
Mishkat al-Masabih, 5452; Fadail al-Sham, 16.

2 Abu Dawid, 4282; Silsilat al-Sahihah, 1529. Al-Albant has authenticated it therein. Ibn Taymiyyah has
done the same in Minhdj al-Sunnah, vol. 4 pg. 211, “The narrations regarding the emergence of Mahd1
are authentic. AbtG Dawid, Tirmidht, Ahmad, and others have narrated it on the authority of Ibn Mas‘Gd

and others.” Similarly, this has been mentioned in al-Muntaqa min Minhgj al-I'tidal by al-Dhahabf, pg. 534.
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The promised Mahdi will be among my family. Allah will make the

provisions for his emergence within a single night.!

Physical Features

Rastlullah 4z« has clearly outlined his defining characteristics so that when
he does emerge there is no hesitation in assisting his cause, especially since it will
be a time of immense tribulation. Rastlullah =4 mentioned they will share
aname and father’s name. Furthermore, he will be from amongst the Ahl al-Bayt.

As for his physical features, the Messenger of Allah is«&if= says:
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Al Mahdi will be from my progeny. His forehead will be broad, and his
nose will be high.? [Broad due to his hair falling to the back and his nose

pronounced with a slight arch.]

The Era of his Advent

As mentioned, he will rise into a world steeped into oppression and coercion. Evil
and shamelessness will be the order of the day, and justice will be non-existent.
Allah 354852 will guide the ummabh at his hands and strengthen the faith through
his efforts.

His Time on Earth

Rastlullah &4 has informed us of the events to come in several ahadith. He
has indicated towards the duration of Mahdr’s stay on the earth in the following

narration:

1 Musnad Imam Ahmad, 645; Ibn Majah, 4085. On the authority of ‘Ali &=, Silsilat al-Sahihah, 2371. Al-
Albani has authenticated it therein.

2 Abi Dawid, 4285 on the authority of Abl SaTd al-Khudri 4. Albant has authenticated it in Sahth
al jami', 11682.
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At the end of the time of my ummah, the Mahdi will appear. Allah will
grant him rain, the earth will bring forth its fruits, he will give a lot of
money, cattle will increase and the ummah will become great. He will rule

for seven or eight [years].!

He will remain on this earth for seven or eight years. In this duration the lands
will be filled with justice and fairness, just as it initially was filled with oppression.
After his death, trials and evil will once again rear its head. The appearance of
this Imam will be a mercy for the people living towards the end of times. We seek

the protection of Allah &%= from all trials, apparent and hidden.

Place of Emergence

The narrations indicate that he will rise from the east and will not be alone.
The people of the east will assist him in carrying the responsibility of this faith,

fighting by his side in raising the word of Allah %%z after having pledged
allegiance to him at the Ka'bah.
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He will be assisted by people from the east, who will help establish his
reign and strengthen his support. Their flag will be black in colour and
awe-inspiring as this was the flag of Rastlulldh is<esf= which was called

‘Tqab.?

1 Al-Mustadrak lil Hakim, 8673. Al-Hakim has commented on the authenticity of it, however al-Bukhart
and Muslim have not narrated it. Al-Dhahabi concurs with him and al-Albant has attested to its
veracity. Silsilat al-Sahthah, 711.

2 Ibn Kathir: Al-Nihayah fi al-Fitan.

166



The Muslims will then pledge their allegiance to him and he will wage wars with
them in which they will be victorious. His reign will be established, and he will
rule with Islamic law resulting in justice throughout. The Muslim ummah will
enjoy economic prosperity unlike anything they had witnessed before. They will
search for people to accept their wealth however everyone will be self-sufficient
and not in need. The earth will sprout its blessings and the skies will rain down
abundantly. Wealth will be distributed without account. Ibn Kathir says, “In his
time fruits, crops, and wealth will be abundant. His rule will be supreme and the

faith strong. Enemies will be overpowered, and general goodness will spread.”

This is the Mahdi, who will emerge in turbulent times when evil and immorality
will have become the norm. The narrations that have been presented before
you regarding the Mahdi—dear reader—are authentic and have reached such a
large number that their meanings are concrete, leaving no doubt in the veracity
of his coming. What should be borne in mind however is, the coming of Mahdt
and relying on him does not absolve us of doing good actions and spreading our
faith. Laying in wait for him with our hands tied is impractical and pointless.
Rasilullah is.&4e did not inform us about him so that we may leave out all good
actions. It was rather a measure to strengthen the hearts of the pious when the
running gets tough so that they do not get despondent with the overpowering

atmosphere of disbelief.
‘Abd al-‘Aziz ibn Baz says:

The matter of al-Mahdi is well-known. The traditions concerning it are
many; rather they are successive. Several scholars have attested to this.
The narrations are successive in the meaning it conveys. They indicate
that the matter of this promised person is proven, and that his appearance
is true. He is Muhammad ibn ‘Abd Allah al-‘AlawT al-Hasani, from the
progeny of Hasan ibn ‘Alf &, This Imam will emerge at the end of times

and establish truth and justice together with preventing injustice and

1 Ibid.
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oppression. Allah dss=z will spread much goodness through him, guiding

and advising people.!

Muhammad Nasir al-Din al-Albani writes:

Rastlullah is<zai- gave the Muslims glad tidings regarding a man from his
Ahl al-Bayt and proclaimed his qualities. Most importantly, he will rule
by Islamic law and spread justice. He will be a reviver of this faith which
Allah ds5s2 sends at the turn of every century as is established from the
narrations. Just as the promise of a reviver does not absolve us of striving
to seek knowledge and applying ourselves whole heartedly to practice,
similarly the prophecy of the emergence of Mahdi does not absolve of the

same, rather the opposite rings true.

The twenty-three years of effort that Rastlullah &k strived for was
not based on relying solely on Mahdi in the final era. The effort was to
construct an Islamic empire. What would Mahdi do if he emerged today
and found the ummah in many factions and groups. The establishing of
an Islamic Empire will only come about after an effort is made to unite
the ummah under a single banner. This undoubtedly will take a long time,
only Allah d%ss2 knows the extent of it. Both, faith and logic dictate that
sincere Muslims stand up for this mammoth task so that when he does

emerge the only duty at hand would be to help him to victory.2

1 See his footnotes on ‘Agidah Ahl al-Sunnah wa al-Athar fi al-Mahdf al-Muntazar of ‘Abd al-Muhsin al-
‘Ubad.
2 Silsilat al-Sahihah, 1529.
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Fatimah bint al-Husayn

This chapter is dedicated to a personality history has generally neglected to
recount in detail and I wished to refresh the minds by promoting the life story
of this noble lady of the Ahl al-Bayt, Fatimah bint al-Husayn ibn ‘Ali ibn Abi Talib

A great Tabiiyyah (generation of Muslims who followed the Sahabah), teacher,
and narrator of Ahadith. She excelled in the sciences just as she had in art of
nurturing with patience and hope of reward from Allah &%=, The daughter of

a Mujahid and martyr regarding whom Rastlullah &4 said:

Husayn is part of me and I am part of him. May Allah love those who love

Husayn. Husayn is one of my grandsons.

Her teknonym is Umm ‘Abd Allzh, granddaughter of Sayyidah Fatimah al-Zahra
gedls, and daughter of the beloved of RasTilullah #.&4f, Husayn 445, She was a
splitting image of her grandmother and father both in beauty and purity. Just as
she inherited their physical features and characteristics, she inherited their deep
understanding and knowledge of Islam. Adding to this her honourable lineage,

one must admit she was quite unique.

Her mother was from the Bani Taym, Umm Ishaq bint Talhah ibn ‘Ubayd Allah
288z —one of the ten who had been given glad tidings of paradise in this world.

Her brothers are the famed Zayn al ‘Abidin ‘Alf ibn Husayn, ‘Alf al-Akbar the
martyr of Karbala, and ‘Alf al-Asghar.

1 Jami‘ al-Tirmidhi, 3775; Sunan Ibn Majah, 144. The wording is of the latter on. Others have narrated it
on the authority of Ya'la ibn Murrah «&s. Al-Alban has certified it as authentic, see Silsilah al-Sahthah,
1228. Another narration has the following words, “Husayn is part of me and I am part of him. May
Allah love those who love Husayn. Hasan and Husayn are my grandsons.” Al-Albant has certified it as

authentic, see, Sahth al- Jami', 5457.
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Her uncle is Sayyidina Hasan ibn ‘Alf &8s, the prince of the youth in Jannah.

Her aunts are the likes of Zaynab, the intelligent, of the Bant Hashim and Umm
Kulthtm.

Her husband is Hasan al-Muthanna ibn al-Imam al-Hasan.

Her children are ‘Abd Allah al-Mahd, Ibrahim al-Ghamr, Hasan al-Muthallath,
Zaynab, and Umm Kultham.

After the passing of her husband Hasan al-Muthanna, ‘Abd Allah ibn ‘Amr ibn
‘Uthman ibn ‘Affan %4 married her. After his death she remained a widow till

she passed away @dks,

When Hasan al-Muthanna &4z proposed to Husayn i for one of his daughters.
His uncle, Husayn &5 told him to choose whomsoever he wishes from his
daughters, however Hasan ibn al-Hasan bashfully remained silent. Husayn
25 then chose his daughter, Fatimah bint al-Husayn saying to him that she
resembles his mother, Fatimah bint Muhammad zéis, the most.! This statement
of her father goes to show the immense respect he had for his daughter. The
similitude was not just a physical one, though she was extremely beautiful, being
described as a damsel of paradise. Her likeness to Sayyidah Fatimah al-Zahra
Gedls was deeper than just sharing her beauty. She was an embodiment of her
sublime character and mannerisms, therefore known as a pearl amongst those
named after Fatimah al-Zahra @i, This marriage took place the same year in

which Husayn 45 was martyred, the 61st year after the hijrah.

She travelled with her father to Karbala” and witnessed the days of oppression
and murder which significantly darkened the pages of history. Fatimah stood

on the evening of that fateful day, surveying the spectacle of horror. Her father,

1 ‘Umdat al-Talib, 165; Ansab al-Talibiyyin, 62; Sahib al-Aghani with his chain of narration, vol. 16 pg.
150
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brothers, uncles, cousins, and the most noble of her father’s close supporters lay

dead. Her response though, was one of patience and hope of reward.

The sun of the 11th of Muharram rose to the troops of ‘Ubayd Allah ibn Ziyad
tasked with transporting the Ahl al-Bayt to Kifah. They were taken along the
path of the battle where bodies lay with open wounds that caused their death.
Fatimah bid farewell to her blessed bodies of her father and family members with
tearful eyes and a frenzied heart. This caravan of grief approached Kifah. The
people of Kifah stood observing not moved by the acts of tyranny meted out
to the Ahl al-Bayt at their hands. Fatimah bint al-Husayn stood here and gave a
resounding speech which shook the fagade of the Kufan betrayers. She said:

0 people of Kufah! O people of treachery, betrayal, and conceit! We are a
household who have been tried by Allah through you, as Allah has tried
you through us. Yet He allowed us to success in our trial. May Allah’s curse
beset the oppressors! Woe to you! Do you know which of your hands has
stabbed us? Do you know how many souls have set out to kill us? Do you
know how many feet marched toward us intent on fighting us? By Allah,
your hearts have been hardened, your core has rotted, and your hearts,
ears, and eyes have been sealed. Shaytan has whispered to you and dictated

your actions, placing a veil over your eyes so that you may not be guided.

May doom beset you, O people of Kafah!*

Fatimah, her sister—Sukaynah, her aunt—Umm Kulthtim bint ‘Ali, and Zaynab
were brought to Yazid. Fatimah addressed him thus, “O Yazid! The daughters of
Rasilullah As<&e as your prisoners? You are bold beyond measure.” He replied,
“Rather, you are all free” He then gave them residence at his own place where
the women of his household consoled them on their losses. He then ensured their

safe passage back to Madinah.

Yazid ibn Mu‘awiyah sent them on their way with a Syrian envoy. The envoy

would travel with them by night staying close behind on guard. As dawn would

1 Al-Lahiif, pgs. 65/67.
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break they would take shelter and rest whilst the entourage of Syrian envoys
would surround them, a safety net of sorts. They continued shading, being
compassionate, and seeing to their needs throughout the journey till they entered
the city of Madinah.

The great trials they had faced merely days before did not rid them of their
deep seeded generosity and kind heartedness which remains a lesson for the
world to remember them by. Fatimah bint Husayn said to her sister Sukaynah,
“This Syrian envoy has been good to us, should we then not return the favour of
goodness?” They had nothing but their personal jewellery which they gathered
and presented before them, apologising for not having anything else to give. The
sisters presented the jewellery before them as a token of appreciation for the
good during the journey. However, the reply was one of sincerity, “Had I done this
for worldly gains I would have been pleased with your offerings and perhaps even
less than this. I have done this act solely for the pleasure of Allah 4% and due

7]

to your close relationship with Rastilullah Az

And so, Fatimah bint Husayn returned to Madinah, returning to her devout
worship and narrating of ahadith. She narrates from her grandmother, Fatimah

al-Zahra @4k, and from her father, Husayn s,
Her demise was in the year 117 A.H, reaching the age of seventy.

Peace be upon this daughter of the Ahl al-Bayt, the granddaughter of ‘Al &g

and the daughter of the great martyr Husayn ediss.

1 Al-Durr al-Manthr fi Tabagat Rabbat al-Khudr, pg. 361.
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Sukaynah bint al-Husayn

The noblest of her time in mind, character, and beauty. A soul pure like her lineage.
Sukaynah bint al-Husayn. Imam al-NawawT says, “Sukaynah bint al-Husayn is
recounted amongst the noblest of women. Generosity and honour inherited from

her forefathers.”

She was born in the 47th year after the hijrah and was named Aminabh, after her
grandmother Aminah bint al-Wahab. This young girl was nourished in the shade
of the house of prophethood, whilst still a child her mother gave her the name
Sukaynah which took to her so well that she was then known only by it.?

In the latter portion of her life she had become occupied in teaching the Muslims,
a way of returning the favour of acquiring the knowledge of the sages. She had
a keen interest in poetry and was a master in the sciences of jurisprudence and

language.

Her mother was Rabab bint Imru’ al-Qays al-Kalbiyah. Husayn 4§ had married
her due to her many good qualities. A son, ‘Abd Allah, was born to her after which
Husayn 855 adopted the teknonym Aba ‘Abd Allah. They were blessed with a
second child through this union whom we speak about now, Sukaynah. Husayn
22l showed great love and affection to Sukaynah and her mother Rabab. He
would go out of his way in ensuring their comfort. He was once ridiculed at the

extreme care he showed to them upon which he said:?
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1 Tahdhib al-Asma wa al-Lughat, vol. 1 pg. 167.
2 Wafayat al- A'yan, vol. 2 pg. 394.
3 Al-Bidayah wa al-Nihdyah, vol. 8 pgs. 209/210
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I swear I love the home; that Sukaynah and Rabab live in.

My love and wealth are spent on them; there’s no place in our happiness for

misplaced criticism,

Nor am I one to accept such; this is how I shall live and die.

As Sukaynah grew up she became a noble woman of society contributing in
meaningful ways to the growth of a pure and literate culture. She had become a
narrator of ahadith after memorising many narrations. Her lineage paved the way

for her acquisition of knowledge just as it inculcated in her sublime character.

Sukaynah travelled with her father to Iraq and witnessed the incident of Karbala’.
As the army of five thousand descended upon them and their fate was all but
sealed, Husayn &k gathered his daughters and instructed them not to involve
themselves in the practices of the ignorant times upon his likely martyrdom.
Sukaynah sobbed at the advice of her resolute father as she knew their time

together was not for much longer. Husayn s turned his attention towards her

and said:
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You shall live long after me Sukaynah; your tears will announce my burial.
Do not break my heart by your tears now; as long as my soul remains in my body.

IfIam killed than you are the most likely; to follow me, O best of women.

When the battle raged with just seventy on the side of Husayn #ediss facing the
odds of five thousand under the instruction of ‘Ubayd Allah ibn Ziyad, it wasn’t
long that they were surrounded and picked off one at a time till Husayn &z
himself was martyred. Sukaynah looked on at this gruesome massacre with

patience and bid farewell to her father with the following:
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Husayn the following morning lay graceful; fate’s uncertainty would not miss him.
0 eye, flow with tears of blood forever; not crying over a child, family or friend.

Rather over the beloved of Rasulullah, pour forth; your tears and blood from the
pores of your body.

Sukaynah was a pious woman, adorned with modesty and knowledge together
with intelligence and deep understanding. Al-Dhahabi says, “She was astute and
dignified.”* She had attained glory from all angles, in character and physical
attributes, in noble descent and lineage, and in knowledge and faith. Her cousin,
‘Abd Allah ibn Hasan al-Akbar married her and was martyred with her father
at Karbala’ before having consummated the marriage. Mus‘ab ibn Zubayr then
proposed to her? who Ibn Kathir describes as the most handsome of men with a

heart courageous like none other, together with being enviably generous.?

Mus‘ab ibn Zubayr held a special place in the heart of Sukaynah and when he
fell into war with ‘Abd Al-Malik ibn Marwan and she sensed his end was near she
cried at his loss before his death. The historians have noted that Sukaynah was
with Mus‘ab ibn Zubayr in the battle that claimed his life. When he was martyred
she went searching for his body amongst the dead and only recognised him by
the colour on his cheeks. She looked at him, crestfallen, and said, “How excellent

a husband you were. You are the embodiment of the poem of ‘Antarah:
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I have left a beauty to lay on the ground; without promise nor word,

1 Siyar A'lam al-Nubala’, vol. 5 pg. 263
2 Siyar A'lam al-Nubald’, vol. 5 pg. 262
3 Al-Bidayah wa al-Nihdyah, vol. 8 pgs. 317
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And a lengthy spear has pierced his side; for even the noble are not bidden upon

the spear.

She eulogised him with the following:
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If you've killed him, you've killed an honoured man; who saw fit only to die at the

sword.

Before you they did not leave Husayn too; till they had him laying on a bier.

After the martyrdom of Mus‘ab ibn Zubayr she intended travelling to Madinah.
The people of Kifah came to her and prayed for her well-being. Sukaynah said
to them:

By Allah! You people killed my grandfather [‘Ali], father, uncles, and
husband. You rendered me an orphan whilst young and made me a widow
in my old age. May goodness not come to your city and may you reign be

wretched.!
She then left and headed towards Madinah.

Sukaynah would take pride in her noble lineage and would do so in a most
eloquent and witty manner. The daughter of ‘Uthman s once whilst sitting
with her said, “I am the daughter of the martyr.” Sukaynah remained silent and
did not respond. A while later when the call to prayer was given and the words ‘I
bear witness that Muhammad is the messenger of Allah’ were uttered, she turned
to the daughter of ‘Uthman 4k and said, “Is that your grandfather or mine?”
Flabbergasted the reply was, “I shall never entertain the thought of boasting

above your stature again.”

The incidents of her life that has reached us speaks volumes of the importance
she showed to her noble lineage, always taking pride in Rastilullah A= being

1 Kitab al-Aghant, vol. 16 pg. 167.
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her grandfather. Once whilst travelling for the Haj with her co-wife ‘A’ishah
bint Talhah, she heard the following from ‘A’ishah who was travelling with sixty

conveyances laden with carriages.

0 ‘A’ishah, with sixty conveyances, you will continue traveling like this as

long as you live.
Sukaynah countered her by saying:

‘A’ishah, this is your co-wife saying, if it weren't for her father yours would

not be guided.

‘A’ishah, out of respect at the mention of Rastilullah #s.&4{= held back and did
not say anything.

What should be noted is that taking pride did not hinder her worship or cause
her to become lax in fulfilling the commands of Allah d&%=2. Her qualities of
exertion in worship and abstinence are well documented as she knew that lineage
alone cannot do much if actions are lacking. Her taking pride was merely a way of

subduing anyone who wanted to boast above her.

She lived till eighty some-odd years and reached the end of her life in the city of
Madinah. Ibn Khallikan dates her demise to, Thursday the 25th of RabT al-Awwal,
the year 118 A.H.!

At her demise Khalid ibn ‘Abd Allah ibn al-Harith ibn al-Hakam was the governor
of Madinah. He gave the instructions to wait for him as he will perform the funeral
prayers. He left for the BaqT graveyard but only managed to get in by midday.
Fearing decomposition before the funeral rites could take place, he purchased
camphor for her at the cost of 30 gold coins. He then advanced Shaybah ibn

Nassah? to perform the prayers due to his superiority.®

1 Wafayat al- A'yan, vol. 2 pgs. 396/397.

2 Shaybah ibn Nassah was the freed slave of Umm Salamah and the judge of Madinah. See Tahdhib
al-Kamal, vol. 12 pg. 608.

3 Tabagat ibn Sa‘ad, vol. 8 pg. 475; Tarikh Dimashg, vol. 69 pg. 217.
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‘Ali ibn al-Husayn

Today we stop and admire a man who worshiped Allah 3&#e2. with such fervour,
exertion, and sincerity that he was given the title Zayn al ‘Abidin! [The adornment
of the worshipers] Allah d§%=2 had instilled with him such sublime character
that other greats too would find themselves falling short. His father a martyr, his
mother royalty, his grandfather the Khalifah, his grandmother the best of women,
and her father the Prophet of Allah iz.&4=. Perhaps you, dear reader might have
an inkling of whom we converse of, he is Abl al-Husayn Zayn al ‘Abidin ‘Ali ibn

al-Husayn ibn ‘Alf ibn Ab1 Talib &4k, Truly a profound personality.

All his brothers were martyred at Karbala’ whilst he did not fight nor was he
affected by the fighting as he was indisposed. He was brought to Damascus with
the rest of those who survived and as mentioned before they were then escorted
to Madinah. He was once asked why he cried excessively to which he replied,
“Prophet Ya'qub 32k cried at the loss of his child till he lost his eyesight not
knowing if he had died. I had seen 14 men of my family being butchered in
front of me in one day, do you think the pain will ever leave my heart?”! He was
twenty-three at Karbala’ and lived thereafter for thirty-five years. A life filled

with goodness, generosity, and honour.

He was a practicing scholar and amongst the top tier of the Tabi‘in. Imam al-Zuhri
says regarding him, “I have not seen an individual of Qurasht descent superior
to ‘Alf ibn al-Husayn, neither have I seen anyone with deeper knowledge than

him.”?
Al-Dhahabf says:

‘Alf ibn al-Husayn was trustworthy and strong in the narration of ahadith,

noble and pious.

1 Hilyat al-Awliya’, vol. 3 pg. 136.
2 Tarikh Dimashg, vol. 41 pg. 366; Tahdhib al-Kamal, vol. 20 pg. 384.
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A man once came to Sa'ld ibn al-Musayyab and said, “I have not seen a

more pious man than so and so.”
Sa‘id ibn al-Musayyab replied, “Have you seen ‘Ali ibn al-Husayn?”
The man replied in the negative.

Sa‘ld ibn al-Musayyab then said, “I have not seen a man more pious than

him!™

He was extremely eager in seeking knowledge and would sit in the company of

the scholars and freed slaves who were more knowledgeable than him. He would

say:
[EZORS L RIREI
An intelligent person sits where he benefits.

He was once rebuked as he sat in the gathering of Zayd ibn Aslam who was a freed

slave. His response was, “Knowledge is sought wherever it may be.”

Humility was a distinguishing feature of his. Al-ZuhrT says that once he narrated
ahadith to ‘Alf ibn al-Husayn. When he was done narrating he said, ‘Excellent!
This is how we have narrated it” Al-Zuhri said, “Any narration I narrate you have

more knowledge regarding it than me!” ‘Alf ibn al-Husayn replied:
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Do not say this, knowledge is not what is strange. Rather it is what is well

known and common amongst the people.®

1 Hilyat al-Awliyd@’, vol. 4 pg. 141.
2 Tabagqat ibn Sa‘d, vol. 5 pg. 216; Tarikh Dimashq, vol. 41 pg. 369.
3 Tarikh Dimashg, vol. 41 pg. 376.
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Ibn al-JawzT has recorded the following in his book Sifat al-Safwah:

et 0305 1 538 G5 55 1 i along 1 Min Lo el 0 U 528 Sy L 35 13] el 1 e OIS

pﬂoh{jyé.xi

‘All ibn al-Husayn would turn pale when he would perform ablution.
His family would ask him what is this that happens to you at the time of
ablution? He would reply, “Do you realise in front of whom I intend to

stand?”

Subhan Allah, ultimate cognisance and awareness of the greatness of Allah d&#s:
had penetrated his heart. ‘Abd Allah ibn Abi Salim says, “When he would stand
for prayer he would shiver and shudder.” Fear and consciousness of standing in
the court of Allah d%%=2 in prayer had led him to this. Dear reader, worship
when carried out in this fashion has a profound effect on a person and stops one

from falling into lewdness and evil.

A fire once broke out in his house whilst he was in prostration. People began
shrieking, at him to alert him to the fire. He however stayed in prostration till
after the fire was extinguished. When asked what made him unaware of the fire
he replied, “The fire of the hereafter made me oblivious of the fire of this world.”!

Allah Akbar!
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Virtues like stars they appear; embellished with faith and noble character.

His concern for the poor and needy was unmatched. When a beggar would come

to him he would say:
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0 welcome, one who will take my provisions to the hereafter

1 Mukhtasar Tdrikh Dimashg, vol. 1 pg. 2348.
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‘Alf ibn al-Husayn came to see Muhammad ibn Usamah ibn Zayd whilst he was
on his death bed. Muhammad was crying and upon inquiring the reason for his
sobbing he told ‘Alf ibn al-Husayn that he had a debt of fifteen-thousand Dinars
which worried him greatly. ‘Al ibn al-Husayn without second thought took it
upon himself to fulfil the debt.!

This was his life. Filled with the passion of spending and humanitarian efforts. His
title, Zayn al-‘Abidin, was earned after much sacrifice and reaching high stages

in worship and piety.

Dear reader, do you see anyone who sees to the needs of the poor as he had?

Muhammad ibn Ishagq says:

The people of Madinah lived not knowing where their expenses came from.
Upon the demise of ‘All ibn al-Husayn the money that would anonymously
be placed at their doorstep at nights stopped coming.? The people of
Madinah would say, “We hadn’t thought of secret charity till after the
death of Zayn al-'‘Abidin.”* After his death the amount of homes supported

by him were numbered at one hundred!
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5355
And they give food in spite of love for it to the needy, the orphan, and the captive,
[Saying], “We feed you only for the countenance of Allah. We wish not from you
reward or gratitude. Indeed, We fear from our Lord a Day austere and distressful.”
So Allah will protect them from the evil of that Day and give them radiance and

happiness.*

1 Hilyat al-Awliya’, vol. 3 pg. 141.

2 Hilyat al-Awliyd’, vol. 3 pg. 136; Ahmad fi al-Zuhd, vol. 1 pg. 166; Tarikh Dimashgq, vol. 41 pg. 383.
3 Hilyat al-Awliya’, vol. 3 pg. 136.

4 Strah al-Insan: 8-11.
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Wit and intelligence though lacking in many was found brimming in him. A man
once asked him what the status of Abt Bakr and ‘Umar &:z&i was in relation to
RasTlullah Asdedfe. He replied, “Just as they are now.” And indicated towards

their graves, i.e. side by side.!

Forgiveness and overlooking featured strongly in him as well. On one occasion a
man slandered him. He simply replied, “If what you have said is true then may
Allah d&5ez forgive me and if it is false then may Allah d&%=2 forgive you.”
The man stood up kissed his forehead and said, “May I be sacrificed for you. It is
certainly not as I had said. Seek forgiveness on my behalf” When Zayn al-‘Abidin
had done so the man commented, “Surely Allah 4§52 knows best where he

places his messengers.”?

Zayn al-‘Abidin would fervently pray to Allah J&%c2. One of his prayers was,
“0 Allah! Do not leave me to my own devices that I become helpless, nor to the

creation that they leave me to waste.”

His obedience and servitude to his mother was unparalleled. It is narrated that he
would not eat in the same dish as her. When asked about this peculiar behaviour,
he said, “I fear that my hand advances to a morsel of food which she had intended
on taking thereby causing her the slightest of discomfort.* Subhan Allah! What

great respect.

Zayn al-‘Abidin went to the Makkah to perform the pilgrimage. Meanwhile
Hisham ibn ‘Abd al-Malik (the crown-prince of the Umayyad dynasty at the time)
went there for the same purpose.

Hisham ibn ‘Abd al-Malik tried his best to reach the Ka’bah but he was unable to do

that, for the people were overcrowded around it. Every time he would try pushing

1 Tarikh al-Islam, vol. 2 pg. 267.
2 Sifat al-Safwah, vol. 2 pg. 95.
3 Tarikh Dimashg, vol. 41 pg.382.

4 Wafayat al-A'yan, vol. 3 pg. 268.
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and forcing his way through, he would be pushed back by the crowd circulating
around the Ka'bah. He decided to give up and wait till the crowd became less so
would be able to go through with ease. He began looking at the crowds of the
people from above. Then Zayn al-‘Abidin came to perform his circulation of the

Ka'bah.

With great respect, they parted, made way for him, and allowed him to pass
through to kiss the Hajr.

One of Hisham ibn ‘Abd al-Malik’s companions asked him: “Who is that man

whom the people have honoured very much?”

Hisham looked at the man, saying: “I do not know him.”

The great Arab poet, al-Farazdaq, was there and he said: “I know him.”
“Who is he, Abi Firas?” They asked.

The poet, al- Farazdaq, then composed the following;:
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This is he whose ability the valley (of Makkah) recognizes; he is known by the
(Sacred) House, and the Holy sanctuary, and the lands outside the sanctuary.

When the Quraysh saw him, their spokesman said; Liberality terminates at the

outstanding qualities of this (man).
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This is the son of Fatimah if you are unaware; his grandfather, the seal of

prophethood.

If the pious were gathered he would be their leader; the best of those that reside

on the earth.

This is the son of the best of Allah’s servants; This is the pure pious man, the pure

eminent man.

He belongs to the top of glory which the Arabs of Islam and non-Arabs fall short
of reaching.

He is from the people whose love is religion, whose hate is unbelief, whose approach

is refuge and protection.

Your words, “Who is this?” do not harm him. All the Arabs and non-Arabs recognise

him whom you deny.

This poem was an answer to every such man who claims ignorance of such
august personalities and scholars of repute. Al-Farazdaq complied what was the
translation of love for the Ahl al-Bayt.
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You see the lovers strewn in their homes; love kills, at times without cause.

From amongst his sons are, Muhammad al-Bagir, ‘Abd Allah al-Bahir, ‘Umar
al-Ashraf, Zayd, Husayn al-Asghar, ‘Ali ibn ‘AlT al-Husayn, ‘Abd al-Rahman,
Muhammad al-Asghar, Qasim, Ts3, Sulayman, ‘Abd Allah al-Asghar, and Dawad.
He had eight daughters, Khadijah who was married to Muhammad ibn ‘Umar al-
Atraf, Umm al-Husayn, ‘Abdah, Fatimah, Umm Kulthim, ‘Ulayyah, and Zaynab.!

1 Al-Shajarah al-Mubarakah, pg.20.
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Zayd ibn ‘Ali ibn Husayn

Respecting people relative to their stature and revering the noble of history is
worship in its own right. The noblest of men to have walked this earth are the
Ahl al-Bayt, the family of Rastlullah A&z, Our faith dictates we remember
their virtue and accomplishments together with honouring their memories. It is
unfortunate that we find the average Muslim today knowing more about western
celebrities than the stalwarts of the Islamic cause who shed blood ensuring the
spread of this divine creed. Correcting this mentality and fulfilling this societal
gap was one of the leading reasons in authoring these chapters. Chapters of the
august personalities from the Ahl al-Bayt. This chapter seeks to take a glimpse in

the life of an eminent individual, Zayd ibn ‘Alf ibn Husayn.

Zayd was one of the sons of Zayn al ‘Abidin ‘Alf ibn al-Husayn ibn ‘AlT ibn Abi
Talib 2285, This brother of the famed Muhammad al-Baqir was born around the
eightieth year of the hijrah in the Hashimi family. His father, the inheritor of the
knowledge of his grandfather and granduncles, Husayn, Hasan and Muhammad
ibn al-Hanafiyah @i saw to his upbringing amid knowledge and sublime

character.

He has narrated ahadith from his father, Zayn al ‘Abidin, his brother, Muhammad
al-Baqir, and ‘Urwah ibn Zubayr. Many sat under his tutorship gaining knowledge.
Ja'far al-Sadiq, Shu‘bah, Fudayl ibn Marziiq, Muttalib ibn Ziyad, SaTd ibn
Khuthaym, Ibn Abi Zinad and many others sought knowledge from this great
sage. He had taken leaps in amassing knowledge. Imam Abii Hanifah attests to his
status with the following:
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I have not seen anyone in his era with deeper understanding, more witty,

or vibrant in speech.!

1 Al-A'lam li al-Zarkali, vol. 3 pg. 59.
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An indication to his high pedigree in the sciences by the greatest scholar of Iraq!

In the 94th year of the hijrah his father passed away whilst he was a young lad of
fourteen. Zayd then went under the guardianship of his brother, Muhammad al-
Bagir, who loved him deeply and saw to his needs as a loving father would. As he
grew he continued seeking knowledge from the scholars of the Ahl al-Bayt in his
era. His thirst for knowledge not quenched he began travelling the breadth of the
earth in search of the divine sciences. Though Madinah was a centre of learning
he travelled beyond, going to Iraq and as such meeting its scholars and benefiting
from them. Al-Dhahabi writes regarding him, “He was a man of great knowledge
and piety. A lapse in judgment resulted in his martyrdom.” The incident of his

martyrdom will be discussed shortly, Allah willing.
The celebrated scholar of the Ahl al-Bayt and his student, Ja‘far al-Sadiq, says:
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By Allah! He was the most well versed amongst us in the sciences of the
Qur’an, held deep understanding of the faith, and strove to join family ties.

The likes of him have not succeeded him.?

He was opinionated in the fields of jurisprudence and politics as he was a master
theologian and scholar. A leader holding the torch of guidance. Aba Zuhrah
says, “Zayd was the first Imam (leader) from the Ahl al-Bayt after Husayn &z,
He would call people towards his opinions and envisioning novel methods of

da‘wah.”

As I read and researched the life of this great man, what really struck home was

his quality of sincerity and truthfulness. His faith, speech, actions, and stances all

1 Siyar A'lam al-Nubald’, vol. 5 pg. 389.
2 Siyar A'lam al-Nubald’, vol. 5 pg. 390.
3 Al-Imam Zayd, AbG Zuhrah 4%z,
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dripped with sincerity. This inner quality affected his outer appearance as well,

as contemporaries would say:
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Whenever 1 cast a glance at Zayd ibn ‘Alf, I would perceive divine light

emanating from his features.!

He was affixed to the Qur’an, continuously reciting it and pondering over its
meanings. The running theme in his life was concern for the ummah at large. His
concern was to work towards achieving unity in the ummah together with seeing

to the needs of the people in his era.

He would say to those around him, “Remove yourselves from disgrace and rise to
honour. Leave your miserable state and attain good fortune. Eradicate feebleness

and come unto glory.”

This was the train of thought amongst the Ahl al-Bayt. Unifying the ummabh,
their words and strength. ‘Abd Allah ibn Muslim ibn Babak, a companion of his

mentions the following:

We travelled to Makkah with Zayd ibn ‘AlL. As the night grew dark and
the stars became bright he said to me, “Do you see the bright stars of the
Pleiades? Do you think anyone could reach it?” I replied in the negative. He
said “By Allah! I wish to grab it and bring it to earth if that’s what it takes

to unify the ummah of Rastlullah iz "2
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Words cannot justify his praise; this is majesty personified.

1 This quote is attributed to Khasib al-Wabishi. See Magqatil al-Talibiyyin, pg. 36.
2 Al-Murtada li al-Nadwi, pg. 229 from Magqatil al-Talibiyyin, pg. 129.
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Subhan Allah! Hopes and desires of the stuff dreams are made off. These are the
lessons left for us by the Ahl al-Bayt. Their dreams were of unity and love. O lover
of the Ahl al-Bayt, this is their path and guidance.

The last and perhaps most challenging part of the life of this great leader was his
martyrdom and the events that led to it. Some ungodly men whispered into the
ears of Hisham ibn ‘Abd al-Malik that Zayd ibn ‘All intended starting a rebellion.
He was summoned to the court and asked to face these allegations. Zayd said that

they were not true, however Hisham refused to believe him.
Zayd said, “Would you like me then to take an oath by Allah on my innocence?”
Hisham replied, “Even if you do take an oath I will not believe you.”

Zayd, “You are not greater than Allah, that you refuse to accept testimony given

by his name.”

Hisham became angry and told him to leave. Zayd promised that he would see
him again in a manner not pleasing to him. The people of Kifah then came to
him pledging their allegiance at his hand. Unfortunately, he accepted their word
and prepared for battle. The governor of Iraq faced him with his army. Zayd was

martyred in this battle and then crucified for four years!

Al-Dhahabf says, “He went to battle on a complication and was martyred. If only

he had not done so.”

1 Siyar A'lam al-Nubald’, vol. 5 pg. 391.

188



Muhammad al-Baqir

A noble descendant of the Prophet 5«&4{> and an eminent figure of history.
The sweet scent of his sublime character and the piercing light of his knowledge
follows us into this chapter. Muhammad al-Baqir ibn Zayn al ‘Abidin ‘Alf ibn
Husayn ibn ‘All ibn Ab1 Talib «edis. I ask of you dear reader to read this chapter

with an attentive heart. This Imam deserves a place deep in your heart and soul.

He was born in the 56th year of the hijrah in the city of the Prophet As:&ie,
Madinah Munawwarah. He was an ardent worshiper of Allah d&%=2., His views
in the divine sciences, particularly in the exegesis of the Qur’an is well noted
and referenced by scholars of the past and present. He is counted amongst the
great scholars in the era of the TabiTn. He is an authority in Islamic law and lines
up with the great lawmakers in Islamic history. An avid reciter of the Qur’an.
The scholars of hadith unanimously accept him as strong and trustworthy, one
who can be trusted upon in establishing laws based on his narrations. Giants of
knowledge in his erawould sit at his feet as students and would perceive their need
of his expertise. His title, Bagir (cleaver) was an attestation to him having cleaved

open the metaphorical body of knowledge, taking out its secrets and wisdoms.

The poet says:
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O'the cleaver of knowledge for people devout, the best to raise Talbiyah over the plains.!

Together with having attained tremendous amounts of knowledge, he was a
devout worshipper who practiced abstention from worldly riches. He was truly,
a leader of the people of the monotheistic faith. He would perform one hundred

and fifty units of prayer in a day and night.? He did not take solace in his lineage

1 Tarikh Dimashg, vol. 45 pg. 271.
2 Tarikh al-Islam, vol. 7 pg. 464.
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nor did he use it as a means of being lax. Rather he doubled his efforts and lived
as an ascetic. These words would often be on his lips, “This world is a conveyance

that I have alighted upon or a garment that I have worn.”!

Al-DhahabT says, “He is of those special ones who managed to master the art
of reconciling between knowledge and worship, power and nobility, poise and

confidence, and was worthy of khilafah.”

Muhammad al-Baqir married into the family of AbT Bakr . His wife is Umm
Farwah bint al-Qasim ibn Muhammad ibn Abi Bakr izéis. Whilst going through the
pangs of death he said, “0 Allah, Abii Bakr and ‘Umar &:4&s are my forerunners, If
there is anything besides love for them in my heart, then deprive me of prophetic

intercession.”?

The reverence he had attached to Abl Bakr and ‘Umar &4 is narrated in
traditions that are many and successive, contrary to the false propaganda

emerging from Iraq. He once said to Jabir:

0 Jabir news has reached me of the people in Irag who claim to love us
harbour ill feelings towards AbT Bakr and ‘Umar &, They believe that I
have instructed them so. Let it reach their ears and hearts, T absolve myself
of their claims. By the being in whose hand the life of Muhammad lies! If it
was not for my prayer and seeking forgiveness on the behalf of Abai Bakr
and ‘Umar &5, I would not attain the intercession of Muhammad s,
Surely those that are unaware of their status are enemies of Allah." [In
another statement he says]: Let the people of Kiifah know, I absolve myself

from him who harbours ill feelings towards Abti Bakr and ‘Umar .

1 Hilyat al-Awliyd’, vol. 3 pg. 182; Ibn Abi al-Dunya Dhamm al-Dunya, 385; Siyar A'lam al-Nubald’, vol. 4
pg. 405.

2 Siyar A'lam al-Nubald’, vol. 4 pg. 402.

3 Tarikh Dimashg, vol. 45 pg. 286.

4 Hilyah al-Awliya@’, vol.3 pg. 185.

5 Ibid.
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Dear reader, though Imam Bagqir had such a grand standing, he was extremely
humble. He would despise the haughty and say, “The amount of pride a person has
in his heart is relative to the amount of intelligence snatched from his mind.”1 His
level of patience and contentment with the decision of Allah 4% too is worthy
mention. His son once fell ill, which he dealt with by crying unto Allah &&=z,
however as soon as his child had passed away he immediately discontinued crying
and displayed patience. When he was asked about this strange behaviour he said,
“When he fell ill T prayed for him, once he had passed away I did not oppose Allah

1822 in that which he loved. I was patient and content.”

The life of Imam Baqir and by extension the lives of the Ahl al-Bayt are like guiding
stars for the lost traveller. Their lives are embodiments of sublime character, high
aspirations, and respect. Who knows not of Muhammad al-Baqir has been left
oblivious of a great man. How can one be unaware of a man who has an entire
era of history dedicated to him by way of books and journals. He is a guide for
the people of abstinence, the light of the authorities in Islamic law, and the role

model for those to come after.

Malik ibn A‘yun says:
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When people seek knowledge of the divine book; they are at lost without the
Quraysh.

If it were said, the grandson of the prophet; took great strides in the sciences,

Those that seek out knowledge would swarm; this luminary upon the mountain of

knowledge.?

1 Ibid; Ibn Ab1 al-Dunya: Al-Tawadu‘ wa al-Khumal, pg. 226.
2 Tarikh Dimashg, vol. 54 pg. 271.
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Muhammad al-Bagqir distinguished himself from others by virtue of his devotion

to praying before Allah d§%¥=:, His father Imam Zayn al ‘Abidin would often
say:

0 Allah, you say:
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And [remember] when your Lord proclaimed, ‘If you are grateful, I will
surely increase you [in favour]; but if you deny, indeed, My punishment
is severe'
And you say:
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And your Lord says, “Call upon Me; I will respond to you.” Indeed, those

who disdain My worship will enter Hell [rendered] contemptible.?

You have thus attached asking of you a worship and not asking of you a

sign of pride, which will guarantee a person’s entry into hell.’

Where are the Muslims of today in relation to their asking of and begging to Allah

35892227 Where are the ill, widowed, and depressed? Are they praying to Allah
NEEaY)

Muhammad al-Baqir was clear in his stance that du‘a is the best form of worship.*

He was once asked, “What type of worship is the most superior?” He replied:

1 Strah Ibrahim: 7.
2 Siirah al-Ghafir: 60.
3 Al-Sahifah al-Sajjadiyah, pg. 294.

4 Al-Wasdil, chapter on selecting Du‘a over other forms of desirable worship, vol. 7 pg. 30.
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There is nothing more noble in the sight of Allah than a person asking of
him what Allah has by him. And there is nothing more despicable in the
sight of Allah than one who is too proud to worship and ask of him.!

Why is it that we do not turn to Allah 3&%=2 in du'a? We complain of our worries
to people not raising our hands to Allah d%%=2, We exhaust all other avenues
before turning our attention to the creator of the skies and earth, one who does
not turn back hands that are raised to him empty handed. Ponder over the saying
of Imam Bagqir, “There is nothing more superior in the sight of Allah than asking

of him.”

It is no wonder than that he would sincerely beg of Allah d&#=: in the last
portion of the night when men are asleep, knowing full well that this act of his
is a worship like none other. He would beg in sweet words and rhythms to his

creator:
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All praise is to You my Sustainer the Light of the heavens and earth;
praise is to You, the Keeper of the heavens and earth; praise is to You,
the Beautifier of the heavens and earth; praise is to You, the Object of the
caller’s; praise is to You, the Helper of the helpless; praise is to You, the
Answerer to the coerced; praise is to you, the Most Merciful of those who
show mercy; praise is to You. O Allah, all needs are fulfilled through You;

praise is to You, to You I present my needs of this night I beg of You to

1 ‘Awali al-Ladlr, vol. 4 pg. 19; al-Kaff, vol. 2 pg. 466, Book of Du‘a, what should one say in the morning

and evening.
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fulfil my needs. O Allah, You are true, Your Word is true, Your promise is
true, You are the true Supreme Being. I bear witness that meeting You is
true and the Last Day is true in which there is no doubt. You will resurrect
the dwellers of the grave. O Allah, I submit to You, believe in You, place
my trust in You, fight by You, and judge through You. Forgive my past and
future sins, those committed openly and those committed in secret. You

are truly alive, there is no deity besides You.!

With these words of praise Muhammad al-Baqir would call unto his Lord. When

dawn would rise he would say:

The morning has come, and my Lord is praiseworthy. The morning has
come and do not ascribe partners to Him, nor do I beseech anyone but

Him. Besides him no one is my Helper.?

These are some pearls from the life of this noble saint. Character and mannerisms
that mirror those of prophethood, inherited by Imam al-Baqir from his grandfather
Rastlullah Ass&4e, This was his life until he bid farewell to this temporary abode
in the year 114 A.H. in Madinah having instilled these qualities into his son, Ja'far
al-sadiq.

1 Al-Kaft, vol. 2 pg. 388
2 Ibid.
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Ja‘far al-Sadiq

Allah 3%%52 paid tribute to his Prophet #s<&4{ by saying:
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And indeed, you are of a great moral character.'

This praise was an indication to the sublime character traits possessed by
Rastlullah &s&4e and the importance of adopting such by all others. Under the
general meaning of this comes the trait of continuously seeking out the truth.

Allah 3%%52 commands us:

Ssl e 15585 N el i g
0 you who have believed, fear Allah and be with those who are true.

Falling under the banner of ‘those who are true’ is whom we speak of today. Aba
‘Abd Allah Ja'far al-Sadiq al-Qurashi al-Hashim1 al-‘AlawT al-MadanT. An eminent
personality and son of Muhammad al-Bagir ibn Zayn al ‘Abidin ‘Alf ibn Husayn ibn
‘Al ibn Ab1 Talib 4. So, by extension he is the son of Fatimah iz, daughter

of Rastilullah s,
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Lineage upon which shines the full moon; lustres with divine light as dawn breaks.

When the grandfather of Ja‘far al-Sadiq saw that his son, Muhammad al-Bagir, had
reached the beginning of his youth with a fervour for knowledge and abstinence,
he intended marrying him to a pious spouse. His eye fell on Umm Farwah bint al-

Qasim ibn Muhammad ibn Abi Bakr 424z, Searching for a true partner he looked

1 Siirah al-Qalam: 4.

195



at the house of truth, the house of Siddiq #&&s. He spoke to his son, Muhammad
al-Baqir, regarding the relation to which he expressed jubilation. After the union
was sanctified and he went to see his new bride, he found her to be a woman of
knowledge. She had inherited her fathers” knowledge, one of the seven master
theologians of Madinah who had been under the tutelage of ‘A’ishah wedis,
Knowledge passed down by luminaries. It is no wonder he would say, “I am the
grandson of AbT Bakr in relation and knowledge.™

Ja'far al-Sadiq would take pride in the connection he shared with Abti Bakr 245,

The love he had for the Khalifah would shine through when he would come to

know of someone speaking ill of him.
Salim Ibn Abi Hafsah says:

Ja‘far once said to me, O Salim, you know well Abi Bakr =g is my
grandfather, can one speak ill of their own grandfather? The intercession
of my Rastlullah 4zt can never be attained by me unless I love Abti Bakr
and ‘Umar & together with absolving myself from those who harbour ill

towards them.?

The title of al-Siddiq was given to AbT Bakr 224 just as the title of al-Sadiq was

given to Ja'far. They both shared a common peculiarity. AbG Bakr 22 had never

belied Rastlullah 5.4 and Jafar was never known to utter a falsity in his

life.

Imam Ja'far al-Sadiq was born in the 80th year of the hijrah in Madinah and held
the great fortune of seeing the Sahabah #ziis. He is counted amongst the great
Tabi‘n and scholars of Madinah. The city of his birth and death. He had reached

the epitome of knowledge which is why great scholars would narrate from him

1 Kashf al-Ghummah, vol. 2 pg. 374; Tahdhib al-Kamal, vol. 5 pg. 575; Tadhkirat al-Huffadh, vol. 1 pg. 166.
2 Musnad Imam Ahmad fi Fada'il al-Sahabah, 176; Sunnah li ‘Abd Allah ibn al-Imam Ahmad, vol. 2 pg. 558;
Usil I'tigad Ahl al-Sunnah, vol. 7 pg. 1301; Siyar A'lam al-Nubald’, vol. 6 pgs. 258/259; Tarikh al-Islam, vol.

1 pg. 1054 with a sound chain of narration.
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and the critical evaluators of narrators consider him strong and trustworthy.
When Imam Abi Hanifah was asked whom he had encountered with the deepest

understanding, he replied Jafar ibn Muhammad.!

One wonders at the accomplishments of this august personality that erudite
scholars found it an honour to pay tribute to him. His personality an embodiment
of awe, his knowledge an ocean, and his lineage that of the prophets. ‘Amr ibn Abt
al-Miqdam says, “When I would look at Ja‘far ibn Muhammad, I could clearly see

his prophetic lineage.”

His teachers played a major role in his intricate knowledge of the sciences. They
were masters in their fields. He acquired knowledge from his father Muhammad
al-Bagqir, his grandfather Qasim ibn Muhammad, ‘Ubayd All3h ibn AbT Rafi’, ‘Ata
ibn Abi Rabah, Muhammad ibn Munkadir, Zuhri, and others. He narrates from
‘Urwah ibn Zubayr who was a special student of his aunt, ‘A’ishah @als. He

therefore had gathered the knowledge of ‘A’ishah wdis via ‘Urwah as well.

His students were countless and of those that became leaders in their own right
here are many. However here are some of those that studied under his tutelage,
his son Miisa al-Kazim, Yahya ibn Sa‘ld al-Ansari, Aban ibn Taghlib, Ibn Jurayj,
Sufyan, Shubah, Malik, Isma’1l ibn Ja'far, Yahya al-Qattan, Sufyan ibn ‘Uyaynah,

and others.

Ja'far al-Sadiq has narrated a particularly lengthy hadith which describes the
pilgrimage of Rastlullah i%«&ife as Jabir «dks had witnessed it. Imam Muslim

has included this narration in his authentic compilation.?

Ja'far al-Sadiq though an Imam in the sciences was down to earth and humble as

though the following verse was always at the top of his mind:

1 Siyar A'lam al-Nubala’, vol. 6 pgs. 258.
2 Al-Kamil, Ibn ‘Ad1, vol. 2 pg. 132; Hilyat al-Awliyd’, vol. 3 pg. 193.
3 Sahih Muslim, 1218.

197



AP
UL Y] el e 0551

And mankind have not been given of knowledge except a little.!

This has always been the true hallmark of true scholars and the advice of prophets
and pious. Ayyab says, “I heard Ja‘far saying ‘I do not know all that you ask me,
others are superior in knowledge to me.”? Humility through and through. It was
this humility of his that raised his rank and spread his fame throughout the earth.

The narration is clear:
Al anb ) ald el 5 e
Whoever humbles himself for the sake of Allah, will be elevated by Allah.?

Together with his humility his generosity was famed. Hayyaj ibn Bistam says, “He

would spend so much in charity that nothing would remain for his family.™
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If there was nothing left but his life, he would give that too, fear Allah, O beggar.

Just as his heart was big, so too was it clean. Though he was truthful to no end, lies
were fabricated against him just as was done to his father and grandfather. He was
not unaware of this and was quoted saying, “People are dead set on fabricating lies
against us.” It is imperative for us to know that some of what has been attributed
to him are nothing short of lies. Not everything we read with his name attached
to it guarantees its authenticity. Research and investigation through the proper

channels are a must to confirm the veracity of such statements.

1 Sarah al-Isra”: 85

2 Siyar A'lam al-Nubala’ vol. 6 pg. 261.

3 Sahih Muslim, 4689.

4 Hilyat al-Awliya’, vol. 3 pg. 194.

5 Bihar al-Anwar of al-Majlis, vol. 2 pg. 246.

198



Extremists rose and attributing things to the Ahl al-Bayt which can only be
attributed to Allah d&%=z. They attributed the qualities of giving life and
death, harm and benefit, and the ability to control natural phenomena to them.
Other erroneous beliefs they held were that the Ahl al-Bayt had knowledge of
the unseen, knowing when they will die, and death only comes through their

permission.

Imam Ja‘far al-Sadiq stood against this barrage of falsities, halting this dam of

misguidance.
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By Allah! We are the slaves of the Being Who created us. We do not have
power to cause harm or benefit. If we are blessed it is through His mercy
and if we are punished it is through our sins. We have no might against
Allah, nor are we independent of Him. We will die, be buried, resurrected,
made to stand before Him, and be questioned. I make you witnesses that I
am a man, a descendant of Rasiilullah is«&ie and have nowhere to turn but
to Allah. If T obey Him he will shower His mercies upon me and if I disobey

Him he will punish me. !

Ja‘far al-Sadiq held a very close link to Allah d&%=:, whom he fully placed his
trust in. He would continuously engage in Du‘, beseeching Him. This saying of

his speaks volumes of his deep insight:
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Allah dszs2 knows what a slave wants when he prays to Him, He however

loves that the slave pours his heart out to Him.?

1 Bihdr al-Anwar, vol. 25 pg. 289; Rijal al-Kasht, 225; Mu jam Rijal al-Hadith, vol. 19 pg. 301.
2 ‘Awalt al-Ladli, vol. 4 pg. 20.
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We conclude this chapter with a Du‘a of his:
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0 Allah keep me in check with your Eye that never sleeps, surround me
with Your impenetrable forces, protect Me with the power You hold over
me. Do not destroy Me, You are my hope. My Lord, how many favours You
have bestowed upon me that I have not thanked You for and how many
trials You have afflicted me with where I haven’t displayed patience. O
the One who hasn’t deprived me despite my ingratitude nor despised me
despite my impatience. O the One who has seen me sinning and has not
punished me. O the One of innumerable favours. O the One who showers
goodness without end. Assist me in my faith by the world and my hereafter
by taqwa. O the One who sins do not harm nor reduce His forgiveness.
Forgive me as that will not harm You and grant me as that will not decrease
Your treasures. O the Best of Givers, I ask of comfort and patience together

with ease from all trials and gratitude on that.!

May Allah accept. Such sweet words in the calm of the night as a slave beseeches
his Master. This is what Ja‘far al-Sadiq has taught us by way of truth and sincerity
in Du‘a to the only Lord, Allah d&asz.,

1 Ibn Abi al-Dunya in Al-Farj ba'd al-Shiddah, vol. 1 pg. 45; Tarikh Dimashg.
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Miusa al-Kazim
Allah 8&55:2 says in his holy book:
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Allah intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household, and to purify you with [extensive] purification.'

Allah 8&8e:2 has most definitely purified the Ahl al-Bayt and adorned the young
and old with sublime character. They illuminated the path for those wishing to
tread the path to Allah d&%=2.. Dear reader, if you are searching for role models
that had perfect character, an undeniably faultless moral compass, and knowledge
of the sages then take to this group of noble men and women of the Ahl al-Bayt,

you will find what you search for.

Misa al-Kazim ibn Ja‘far al-Sadiq ibn Muhammad al-Bagjir ibn Zayn al ‘Abidin ‘All
ibn Husayn ibn ‘Alf ibn Abi Talib #2465 is one of those saintly, knowledgeable, and

revered of the Ahl al-Bayt whose life adorns the pages of this chapter.

The title al-Kazim (Controller of anger) was given to him due to his intense will to
do good to others by adopting patience, swallowing his anger, and repaying evil
with good.

There was a man who repeatedly caused harm to him. His companions wished to
attack him, but he did not allow them to do so. He then went to the man’s farm.

When the man saw Miisa al-Kazim, he cried out to him not to tread on his crops.

He approached the farmer and kindly asked, “How much did you spend on

cultivating your crops?”

1 Siirah al-Ahzab: 33.
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The man replied, “100 dinars.”

He then asked, “How much will you benefit from the farm?”
The man said, “I do not have the knowledge of the hidden.”
Msa al-Kazim asked, “How much do you hope to benefit?”
The man replied, “200 dinars.”

The Imam gave 300 dinars to him and said, “These 300 are yours and keep your

crops as well.”

The man, speechless stood before Miisa al-Kazim and kissed his forehead. He then
said, “Allah 4552 knows best where he places his message.” This man would
thereafter continuously pray for him. Miisa al-Kazim then turned his attention
to his companions and posed a rhetorical question to them asking which was
better, what they had intended doing to the man or what he achieved by way of
reconciliation. Al-Dhahabi, after quoting this incident says, “If this incident is

authentic, it is the epitome of forbearance and forgiveness.”
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Good acts will attract returns; from Allah 35252 and from man.

Yahya ibn al Hasan says, “Musa al-Kazim was known as a pious man due to
his worship and tireless devotions.”? Al-Dhahabi has mentioned an incident of
him entering the masjid of Rasalullah is.&if= at the beginning of the night,
prostrating and praying thus, “My sins are great, forgive me from your side, O

the One that forgives.” He continued praying in this manner till the morning.?

1 Siyar A'lam al-Nubald’, vol. 6 pg. 272.
2 Ibid.
3 Tbid.
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He was a leader of the Banii Hashim in his era, well known for his devotions and
knowledge. He was born at Abwa, a place near Madinah and resided in Madinah,
His contribution to knowledge can be identified by his narrations from his father,
‘Abd Allah ibn Dinar, ‘Abd al-Malik ibn Qudamah and others which are recorded

in books such as Jami‘ al-Tirmidhi and Sunan ibn Majah.

Together with possessing a great amount of piety, he would constantly fast during
the days and stand during the night observing the night prayer vigil, crying and
beseeching his Creator. Besides these inordinate virtues, he was the grandson
of Rastlullah is.&ie thereby being part of the Ahl al-Bayt. Once Hartn al
Rashid was visiting Madinah. He went to the grave of the prophet—with him was
Musa al-Kazim—and said, “My greetings and salutations to you, O Rastlullah, O
cousin [Hartn al Rashid was a descendant of ‘Abbas #egiz, the uncle of Rasilullah
Josueidfiz]” Musa al-Kazim then saluted the grave of the Prophet ds.&4fe with the
words, “My greetings and salutations to you. O father.” Subhan Allah! If Hartin al
Rashid intended boasting then Misa al-Kazim was more worthy of it. He is the
grandson of Rastlullah &4z and he in turn unto him like a father, Hartn al-
Rashid though disconcerted, asserted the right of Miisa al-Kazim saying, “0 Abu

al-Hasan, this truly is worth boasting.™

This Imam, notwithstanding his great status, was arrested and jailed on the
false accusation of people wanting to pledge allegiance at his hands. Though he
distanced himself from any claim to leadership, the seat of khilafah was adamant
on imprisoning him. ‘Ammar ibn Aban says, “Musa al-Kazim was imprisoned at
Sind ibn Shahik who had his sister see to his needs upon her request. She relates

his amazing devotions:

When Misa al-Kazim would conclude the night prayer he would engage
himself in Dua and remembrance of Allah dszsz till a portion of the
night would lapse. He would then take to standing in prayer till he would
conclude at Fajr. After Fajr he would sit and make dhikr till the sun had

1 Tarikh al-Islam, vol. 2 pg. 1416.
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risen. After ablution and partaking of food he would wait till just before
the sun reached its zenith and continue remembering Allah dssez till the
night. His days in prison were spent on worship. She would say, the people

that have interfered with this man are losers.!
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The abstinent worshippers have succeeded; keeping themselves hungry for their

Master.

Keeping awake at night; spending their nights without sleep for Him.

Misa al-Kazim was the envy of the pious by way of his worship and charity.
Worship is a crown on the head of a man amongst the pious slaves, worthier
than the crown atop the heads of kings and rulers. When the inactive tire the

worshipers tread on for their Lord.

Misa al-Kazim once sent a letter to the khalifah, its words bearing the weight of
his tears and laments, “Each day of difficulty I spend mirrors a day of ease you
spend till we both will come to our last days, wherein the sedentary folk will

despair.”

May Allah have mercy on those souls who tired their bodies in his devotion
till they tasted the sweetness thereof. Miisa al-Kazim is a role model for us in

sincerity of worship, charity, and ultimate trust in Allah d&Ez.,

0O Allah be pleased with the Sahabah, and the Ahl al-Bayt. O Allah we bear witness
to our love for your Prophet #5«&4{z, his Ahl al-Bayt, Sahabah, and those that
tread the path of your Beloved ss:&iie.

1 Siyar A'lam al-Nubald’, vol. 6 pg. 273.
2 Tarikh Bagdad, vol. 13 pg. 31; Tahdhib al-Kamal, vol. 29 pg. 50.

204



Muhammad ibn Idris al-Shafii

A master theologian, poet of repute, and erudite scholar. One who managed to
combine many sciences mastering them all. Well-read and studious together

with being eloquent to no end.

He spent many days amongst the Banti Hudhayl tribe which had a deep impact
on his development of Arabic in its purest form. His mastery in the tongue led
him to be a point of reference for the speakers of the language. His is the Qurashi
Imam, Muhammad ibn I1dris al-ShafiT &4z, Abt ‘Ubayd says, “Al-ShafiT was a hub

for seeking language.”

AsmaTsays, “The poetry of the Bant Hudhayl was perfected by a youngster of the
Quraysh, Muhammad ibn Idris.”

Ahmad ibn Hanbal says, “Al-ShafiT was amongst the most eloquent, Imam Malik

would be pleased with his correct recitation of texts.”

The scholar of his era, Muhammad ibn Idris ibn ‘Abbas ibn ‘Uthman ibn Shafi‘
ibn Saib ibn ‘Ubayd ibn ‘Abd Yazid ibn Hisham ibn ’Abd al-Muttalib ibn 'Abd
Manaf.? The supporter of prophetic traditions and theologian of an entire school
of thought. The descendant of Rastlullah is.&ifle. He is famous by al-ShafiT
attributing himself to his grandfather Shafi".

He was born in Gaza, Palestine in the year 150 A.H, after his father had met his
demise travelling with him and his mother from Makkah. His father passed away
not knowing his son and leaving behind a pregnant wife. This scholar began his
life as a poor orphan, moving back to Makkah with his mother at the age of two.
He says regarding himself, “I was born in Gaza in the year 150 and was taken to
Makkah at the age of two.”

1 Al-"Tlal wa Ma'rifah al-Rijal, vol. 1 pg. 462; Tarikh Dimashg, vol. 51 pg. 296.
2 Adab al-Shafi'iwa Mandgqib, pg. 38.
3 Hilyat al-Awliyd’, vol. 9 pg. 67; Tarikh Dimashg, vol. 2 pg. 59.
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He was nurtured in Makkah and gained mastery in archery hitting the target
9 times out of 10. He then turned his attention to the Arabic language which
he attained excellence in. Not long after, Figh became beloved to him which
he excelled his peers in. He memorized the Qur'an aged seven and learnt the

Muwatta by heart aged ten.

Dear reader, have a look at our children at the same age, wasting their precious
time in games and useless activities. If they do memorize anything, it is the lyrics
to music or names of celebrities and sports players who are by no means role

models for us!

Al-ShafiTon the other hand embraced life with the Banti Hudhayl whose language
remained pure, where he exerted his efforts in language. He then turned his
attention to Figh and Ahadith, memorizing the Muwatta. Imam Malik on an

occasion says to him, “O Muhammad fear Allah, you will have a bright future.™

Much is reported regarding his astounding intelligence and ability to memorize.
It is said that when reading texts, he would cover the opposing page with his
hand to lay confusion at bay as he would memorize anything he read. These
unnatural abilities were put to use by him in the noblest of ways, studying divine

knowledge.

He studied under Muslim ibn Khalid, the Mufti, and Sufyan ibn ‘Uyaynah amongst
others in Makkah. Going to Madinah he sought knowledge from Imam Malik after
which he travelled to Yemen ascending a position there. In the year 184 he set out

to Iraq gathering the knowledge of its scholars.

He studied under Muhammad ibn al-Hasan al-Shaybani the venerated student of
Imam Abi Hanifah. He then went to Egypt learning and teaching the scholars,
returning to Baghdad in the year 195. In this time span he became an Imam,

formulating his own school of thought and authoring his book al-Hujjah. He then

1 Tarikh Dimashg, vol. 51 pg. 286.
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returned to Egypt where he reviewed his opinions and retracted much that what

was penned down in al-Hujjah.!

He authored and formulated the principles of figh and its branches, attracting
many students. What stands out with regards to him is that he formulated and
gathered the rulings of his own school of thought as opposed to others doing it
after him. He is also thought to be the first to author in the field of ‘principles of
figh’. This is quite clear in his book Al-Risalah which he authored and sent to ‘Abd
al-Rahman ibn Mahdi.

The life of this leading authority is filled with sacrifice, travelling from one city to

the next in search for knowledge.
Al-Muzani says, I heard Al-ShafiT saying:
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Whoever recites Qur’an, his value is amplified. Whoever records hadith,
his proof is strengthened. Whoever learns jurisprudence, his status is
ennobled. Whoever learns Arabic, his disposition becomes gentle. Whoever
learns mathematics, his opinion will be copious. And whoever fails to

defend his chastity will not benefit from his knowledge.

Celebrated for his poetry, here are a few glimpses into his creativity weaving

words together with ease. He says:
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1 Verdicts are given according to the later view, only about 10 rulings are taken from the old as
mentioned by al-SuyitT at the end of al-Ashbah wa al-Nazd'ir.

2 Mandgib al-Bayhagqt, vol. 1 pg. 282; Mandgqib al-Razi, pg. 70; Tabaqat al-Shafi‘iyah, pg. 32.
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We blame our time though we are to blame; No fault has time but only us.
We scold the time for all the shame; Had it a tongue, it would scold us.

Wolves do not eat wolves; yet here we are preying on each other.

Abu Bakr al-SibaT says, “I heard some of our teachers relating that many people
criticised Al-ShafiT due to his intense love for the Ahl al-Bayt, some going to
the extent of linking him to the Rawafid! In reply he conjured the following

couplets:!
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Pause shortly in the pebbled land toward Mind; like a roaring river, call upon them
and say, “If Rafd means to love the Prophet’s family, then let man and Jinn know

that I am a Rafidi.

Aoty

A tribute to his sincerity and piety, Allah 4582 intended his figh to be known
and his school of thought to spread. In the Arab lands, Iraq, Egypt, Syria, Palestine,
and other cities he stayed issuing verdicts and spreading knowledge till his demise

in Egypt in the year 204 A.H.

Al-Muzani says, “I came to Al-ShafiT in his final sickness and asked him how he
was on that morning.” He said to me, “I wake as a traveller leaving this world,
separating from my brothers, drinking from the cup of death, meeting the evil

of my actions, and heading to Allah d&%=:2. T do not know if my soul is headed to

Jannah that I wish it well or to Jahannam that I seek to solace it.” He then said:?
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1 Hilyat al-Awliya’, vol. 9 pg. 152.
2 Siyar A'lam al-Nubald@’, vol. 10 pgs. 75/76.
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When my heart hardened, and my ways narrowed; My hope of Your forgiveness

towards You was my approach.

My sins seem very great, yet when I compare it with your forgiveness; My Lord Your

forgiveness was greater.

Yet, you forgive sins and still; generously and gracefully bestow and forgive.

I come with sins, knowing well how great; Yet I know Allah forgives from his mercy

In this manner al-ShafiT closed the chapter to his worldly life, filled with
knowledge and nobility. His death marked a date of loss for this ummah. Many
scholars, past and present, have authored books on his feats and virtues which
this chapter is unable to condense. May Allah be pleased with him and enter him

into Jannah.
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Epilogue and Lessons from the Lives of August Personalities

Our lives have been one for the past chapters, entangled in a web of love, wisdom
and spiritual ascension. Discussing great stalwarts of the Ahl al-Bayt, lighting
up these pages and so the pages of our history by their mention. Hereunder are
some of the many lessons we take back with us from their lives as we turn the last

pages of this book.

1. A true believer shows love for his faith and by defending it and giving his
life for it. His life is always ready to be put on the line for Allah &5
and his Messenger #=<£4{= when called. His life holds no value in relation
to the magnanimity of upholding the faith just as ‘Alf ibn Abi Talib &z
had done the night of hijrah, and as Hamzah 224 had done at Badr and
Uhud, and as Jafar al-Tayyar &l had done at Mu'tah. They showed
what sincerity and true faith meant. As for the hypocrites and liars, their

tongues are never in conformity with their hearts.

2. The importance of patience in the life of a Muslim. We learn from Safiyyah
Gzl the lesson of patiently facing hardships as she had done when faced
with the martyred and mutilated body of Hamzah ze&is. All she said was,
“I will display patience and hope for reward.”1 The life of Zaynab bint
‘Al teaches us the same. She was called ‘Mother of Hardships’ due to the
intense difficulties she bore. She endured the death of her grandfather
the Prophet #zs«dfi=, her mother, father, brothers, sons, and many of her
family at Karbala’. She was patient and hoped for rewards. These qualities

differentiate the normal from the great.

3. Theimportance given to acquiring knowledge, be it memorising the Qur'an
or attaining proficiency in the field of hadith. Most of the prominent
personalities had to some degree gained a good footing into the divine

sciences such as ‘Alf, ‘A’ishah, Zayn al ‘Abidin, his son Zayd, Muhammad al-

1 Sirah Ibn Hisham, vol. 3 pg. 612.
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Baqir, his son Ja'far al-Sadig, and the head of the ShafiTschool of thought,
Imam Muhammad ibn Idris al-ShafiT.

4. They didn’t suffice on just talk. They acted upon the knowledge they had
acquired becoming ascetics in worship and showing distaste to the paltry
gains of this world. If their devotion of worship were to be discussed, it

would encompass volumes.

5. The nobility of being a descendant of Rastlullah &4z is dependent on
that person’s faith. Without faith there is no nobility. Allah &% says:

$SET 1 e (551 5y
Indeed, the most noble of you in the sight of Allah is the most righteous of you."

Greatness cannot be attained solely through lineage. Good actions go hand
in hand with it. Abai Lahab for example will not benefit from having ties
to this pure family. It is rather imperative that we hate him for the hurt he
caused Rastlullah 4.4z, He who has been gifted this lineage should not
merely rely on it. After thanking Allah 45:£40% he should hasten towards
good actions. Whoever hasn’t been included in this lineage should ask of
Allah 35552 the love of the Ahl al-Bayt, as one will be with whom he
loves, together with the ability to carry out pious deeds. Piety is the scale
worthy of note in the sight of Allah.

6. The correct belief with regards to the Ahl al-Bayt is to love them all which
includes the noble Consorts of Rastlullah 4«4z, Placing each on their
respective level with justice, not by being blinded by emotions or by
exceeded the bounds, we revere all those who are of the pure lineage and
faith.

1 Strah al-Hujurat: 13.
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0 Allah grant us the sublime character of the previous pious ones and delight our
hearts by granting us true and sincere martyrdom in your path under the flag of

Islam.

Dear Muslims, where are those to stand at night in prayer and spend their days
fasting? Where are the likes of ‘Ali, Fatimah, Hafsah, ‘A’ishah, Zayn al ‘Abidin,
Zayd, Muhammad al-Baqir, Ja'far al-Sadiqg, and Kazim? The brave have long gone
leaving behind people who do not amount to much. The leaders have left in their

wake generations of idle minds and bodies.
They were in Makkah, the Banu Hashim; whilst I sway in the dessert lost.

These greats left after having helped the faith and defended it against its enemies.
They have tasted death whilst we remain here. The question that remains is,
what have we sent forth firstly for ourselves and for the Din of Allah J&%=:2?7 And

secondly for the rest of the ummah?

Have we followed the footsteps of the Companions #2485 in fervor to do good for
others and annihilate ourselves for the faith? Allah d&#s2 says:
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Muhammad is the Messenger of Allah; and those with him are forceful against the
disbelievers, merciful among themselves. You see them bowing and prostrating [in
prayer], seeking bounty from Allah and [His] pleasure. Their mark is on their faces

from the trace of prostration.*

The crux of the matter is, dear Reader, this ummah will only succeed by the
principles laid out by its founding greats: sincerity in speech and action together
with following the sunnah of Rastlullah .24z, Add to this refraining from

following one’s desires and treading the footsteps of the true and noble. They

1 Strah al- Fath: 29.
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were people who witnessed revelation and its meaning being disseminated.
They were people whose speech matched their actions. Vanity had died in them.
Reaching Allah 4%z remained their only goal. Following their prophet was

their only dream.

They acted deliberately with proofs and gave up formalities. They stood far from
gossip and mundane useless activities. Upon their necks lay the trust of spreading
divine knowledge. They worshipped Allah 4% as he ought to be worshipped
resulting in mighty kings bowing to them.

Hasan ibn ‘Alf 4% was told, Abl Dhar prefers poverty to wealth and sickness to
health. He said, “May Allah have mercy on Abti Dhar. I say, whoever is happy with
the decisions of Allah will not wish for anything.”

In conclusion, I hope that I have been able to present a scholarly read which
benefits the reader regarding the greats of the Ahl al-Bayt. I hope that you,

dearest reader, have benefitted from what you have read.

May Allah 3% have mercy on the Ahl al-Bayt and be pleased with them,
the noble Consorts of Rastilullah #%.&4e, and his Companions #zdks, O Allah!
Send blessings upon Muhammad and upon the followers of Muhammad as You
sent blessings upon Ibrahim and upon the followers of Ibrahim; indeed, You
are praiseworthy and glorious. O Allah! Bless Muhammad and the followers of
Muhammad as You blessed Ibrahim and the follower of Ibrahim; indeed, You are

praise worthy and glorious.

O Allah we bear witness that we love our Prophet s, his family and
Companions. O Allah gather us with them in Jannah. O Allah forgive the Muslims
that are alive and that have passed away. Enlighten their graves and forgive the
living. Make their matters easy and forgive the seekers of forgiveness. Overlook

our sins and cure our ill, 0 Most Merciful.

1 Tarikh Dimashg, vol. 13 pg. 253; Siyar A'lam al-Nubald’, vol. 3 pg. 262.
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