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Introduction

The era of the Sahabah #24i was an era of truthfulness and integrity. The purest
exhibition of brotherhood and love, the most magnificent anecdotes of preference
and the most manifest examples of Muslim brotherhood were predominant in
that era. The books of history are honoured by these incidents, boast about them,
embellish and beautify themselves by recording them. Evil found no place in
their time and the remnants of the era of ignorance were wiped out by Islam, to
the extent that Nabi #5.&4= completed his mission of Prophethood and placed
the fragments of ignorance under his feet. He tutored them and then bid them
farewell. They would believe and trust one another and no one lied against his
brother.

This illuminating and beautiful image remained between the Sahabah #2855 of
Rastlullah 540 until the mischief mongers appeared who disfigured this
image with falsehood and fabrications. Those most responsible for this are the

factions who deviated from guidance; the most significant of them being two:

1. Al-Nasibah: Those who displayed enmity towards Sayyiduna ‘Ali 28 and
the Ahl al-Bayt. Their existence was for notorious political agendas and
motives. This group has ceased to exist for a long while now and they have
not raised their ugly head. And all praise belongs to Allah J&%5s2.!

2. Al-Rafidah: Those who were extremist regarding Sayyiduna ‘All #4 and
the Ahl al-Bayt and manifested their enmity towards the Sahabah #zdis,
They have forged more lies than the first group. They have invented such
fabrications which one feels ashamed of listening to.

Certainly, Allah 4§52 expounded on the qualities of the NabT's As:&4fi> Sahabah

#24iz by His statement:

1 Tbn Sa'dt: Al-Tanbihat al-Latifah fima Ihtawat ‘alayhi al-‘Aqidah al-Wasitiyyah min al-Mabahith al-Munifah
pg. 121.
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Forceful against the disbelievers, merciful among themselves.!

The lives of the Sahabah #z4i thorugh their mutual love, brotherhood, mercy,
and assistance were a true embodiment of this verse. Every belief which contests
this mutual relation is falsification of the categorical declaration of the Qur’an

and rejection of the testimony of Allah d&&ez.,

The love the Sahabah #:dls possessed for the household of Nabl Asife
was incorporated in this lofty nurturing and general mutual affection was
strengthened by the bequest of Nabi1 4%4&4{= in favour of the Ahl al-Bayt.

st Ao Ol o oy el (613 i 5 o ] o Bl Wl Gueall S
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Once, Sayyiduna Aba Bakr al-Siddiq, father of Sayidah ‘A’ishah al-Siddigah
&z, performed Salat al-'‘Asr and then left on foot. He saw Hasan playing
with some children so he carried him on his shoulder and commented, “By

my father, he resembles the NabT &&=, not ‘AlTl” And ‘AlT laughed.?

He once declared:

5 o ol OF ol s 5 e alll oo alll g s & 30 ek s (5015

By the One Who has control of my life, maintaining good ties with the
relatives of Rastlullah suag= is more beloved to me than maintaining

good ties with my own relatives.”
And he advised:

1 Sdrah al-Fath: 29
2 Sahih al-Bukhari Hadith: 3542.
3 Sahih al-Bukhari Hadith: 3712; Sahith Muslim Hadith: 1759.
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Honour Muhammad =<5 by honouring his household.!

Sayyiduna ‘Umar ibn al-Khattab’s love for Sayyiduna ‘Alf &z&is and his seeking
counsel from him in all matters is well-known. Eventually, this strong bond was
crowned by relationship through marriage, when Sayyiduna ‘All &4 wed his
daughter to Sayyiduna ‘Umar #4&s, Furthermore, his love and compassion for
Hasan and Husayn &4, and the veneration he afforded them when granting
them stipends? is famous; to the extent that al-Daraqutn® authored a book which

he named Thana’ al-Sahabah ‘ala al-Qarabah wa Thana’ al-Qarabah ‘ala al-Sahabah.*

Our mother Sayyidah ‘Aishah &is followed this praiseworthy pattern with
propulsive sincerity for Allah and in following the practice of the Messenger

In this section, we will mention points which illustrates the harmonious

relationship between Umm al-Mu’minin and the Ahl al-Bayt #:8is.

1 Sahih al-Bukhart Hadith: 3713.
2 For a detailed thesis on the harmonious relationship between the Sahabah especially the three
Khulafa’ and the Ahl al-Bayt, study the book Haqa’iq ‘an Al al-Bayt wa al-Sahabah of Ylinus al-Shaykh
Ibrahim al-Samura’t.
3 Heis ‘AlTibn ‘Umar ibn Ahmad, Ab al-Hasan al-Daraqutnt. Shaykh al-Islam, al-Muqri’ al-Muhaddith.
He was an ‘alim, hafiz, faqth and was righteous. He was born in the year 306 A.H. He was the only imam
in the science of hadith in his era. He has written outstanding books. One of his works is al-Tlal and
al-Sunan. He passed away in 385 A.H. See Siyar A'lam al-Nubald’ of al-Dhahabi vol. 16 pg. 449 and Wafiyat
al-Ayan of Tbn Khalikan vol. 3 pg. 297.
4 Refer to Al Rasulillah Fs«&4ie wa Awliya’uh wa Mawgqif Ahl al-Sunnah wa al-Shi‘ah min ‘Aqa’idihim wa
Fada’ilihim wa Fighihim wa Fugahd’ihim of Muhammad ibn ‘Abd al-Rahman ibn Qasim pg. 67.
5 From the discussion Ummuna ‘Aishah Malakat al-‘Afaf of Nabil Zayyani.
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The harmonious relationship between Umm al-Mu’minin ‘Aishah
and the Ahl al-Bayt in the books of the Ahl al-Sunnah

The harmonious relationship between ‘Aishah and ‘Ali

Sayyidah ‘Aishah and Sayyiduna ‘All &z&is prior to Rastlullah’s is<&die demise
shared cordial relations. After Rastlullah’s is<&df> demise, the Battle of Jamal
occurred wherein Sayyidah ‘Aishah and Sayyiduna ‘Ali &5 differed in thier
opinions. However, despite this their relationship was not one of enmity and

estrangement.

Amir al-Mu'minin Sayyiduna ‘Alf bin Abi Talib #dis came to Sayyidah ‘Aishah

Gedls and after greeting her with salam said:
Sl ek Ji e 6wl b el cas
“How are you, O beloved mother?”

She replied, “Good.”

He then said, “May Allah forgive you.™

Ibn Jarir mentions that Sayyiduna ‘Alf £&&s gave orders to hamstring the camel

of Umm al-Mu’'minin ‘Aishah @&, He shouted:
15,5 e O] &b Joll 15 ol
Hamstring the camel because if it is hamstrung, the people will disperse.?

Some believe that the reason for this was so that Umm al-Mu’'minin should not be

struck since she remained a target for the archers.?

1 Tarikh al-Tabarivol. 3 pg. 55, al-Bidayah wa al-Nihayah vol. 10 pg. 468.
2 Tarikh al-Tabarivol. 3 pg. 47.
3 Ibid vol. 4 pg. 519, al-Bidayah wa al-Nihayah vol. 10 pg. 468.

13



When Umm al-Mu’minin ‘Aishah’s s camel was brought down, Sayyiduna ‘Alt
24z ordered a group of men to carry the carriage from amid the slain. He also
commanded Muhammad ibn Abi Bakr and Sayyiduna ‘Ammar 45 to pitch a tent
for her and he said to her brother Muhammad:

Y b e ] s Ja

“See if she is hurt?” to which she replied in the negative.!

In fact, when Sayyidah ‘Aishah s intended to depart from Basrah after the
Battle of Jamal, Sayyiduna ‘Ali 224 provided here with all her provisions, viz. a
conveyance, food, baggage, etc., and gave permission to those of her army who
were pardoned to return, except if they desired to stay with him. Sayyiduna ‘Alt
25 chose 40 influential women of Basrah to accompany her. He also sent her
brother Muhammad ibn Abi Bakr to escort her. On the day of her departure,
Sayyiduna ‘Alf 28 came to see her off and halted at the door, where the people
soon gathered. She left from the house seated in her carriage and bid the people

farewell and supplicated for them. She explained:

LG:LQTJsiﬂ\woﬁuygtw@&oﬁ)@usuw}ald@d\pu@%v@g
BN NSO PP

O my sons, we should not reprove each other. By Allah, what happened
between ‘Alf and I is nothing more than what happens between a woman

and her in-laws. Certainly, he is above my censure and among the righteous.
Sayyiduna ‘Alf &5 confirmed:
Y15 Ll o s ade alll o oSSdr 3 L] 5 15 Y L 5 o OIS Lo allly s

She has spoken the truth, by Allah! What occurred between myself and
her was nothing more than this. And indeed, she is the wife of your Nabi

iz24e in the world and the Hereafter.

1 Tarikh al-Tabari vol. 3 pg. 47, al-Bidayah wa al-Nihdyah vol. 10 pg. 468.

14



Sayyiduna ‘All &85 then proceeded with her for a few miles to see her off and
bid her farewell t

This stance is the most accurate stance which depicts the cordial relationship
between Sayyiduna ‘AlT and Sayyidah ‘Aishah &zéis. Had Sayyidah ‘Aishah cadis
harboured enmity or malice for him, she would not have made that statement and
had Sayyiduna ‘Al1 &8s held a grudge against her, he would not have validated
her statement nor would he have made that proclamation, which ought to be

written in gold, nor would he have taken this gracious stance.

In addition to this, Sayyiduna ‘Al #dis would punish those who ridiculed or

maligned Umm al-Mu'minin Sayyidah ‘Aishah @iz, Ibn al-Athir? & has

mentioned:

36 gie Ll L ey o Lol I 5 s et ol pT b 5 (U1 S0 O e U5 ol O
e OIS (s 30 QU1 ] 5 o0 plandll o Lo ol 1l Tz o s Ll #3106
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Two men stood at the door of Umm al-Mu’minin’s house in Basrah.

One of them said, “You have been recompensed on our behalf for

disobedience, O our mother.”
The second said, “O our mother! Repent for indeed you have sinned.”

This information reached ‘Ali who sent Qa'qa‘ ibn ‘Amr to the door and he

brought whoever was present there. They assigned the two men to Azd al-

1 Al-Fitnah wa Wagq ‘at al-Jamal pg. 183; Tarikh al-TabarT vol. 4 pg. 544; Ibn al-Jawzi: al-Muntazam fi Tarikh
al-Mulitk wa al-Umam vol. 5 pg. 94; al-Kamil vol. 2 pg. 614; al-Bidayah wa al-Nihayah vol. 10 pg. 472; al-
NuwayrT: Nihayat al-Arab vol. 20 pg. 50.

2 He is ‘All ibn Muhammad ibn Muhammad Abi al-Hasan al-Jazarl. He was born in 555 A.H. He was a
shaykh, ‘allamah, muhaddith (hadith expert), adib (writer) and nassabah (genealogist). He possessed
excellent traits, coupled with humility, and fine character. Among his books is al-Kamil and Usd al-

Ghabah. He passed away 630 A.H. See Siyar A‘lam al-Nubala’ vol. 22 pg. 353.
15



Kafah: ‘Ajlan and Sa'd, sons of ‘Abd Allah. He whipped them with a hundred
lashes and stripped them of their clothes.!

What highlights the amicable bond between Sayyiduna ‘Ali and Sayyidah ‘Aishah
&4 is what is reported after the martyrdom of Sayyiduna ‘Uthman &5 that
she would entreat the people to obey Sayyiduna ‘Alf z&is and pledge allegiance

to him.? Some Shi'ah have acknowledged this fact.> Ibn Abi Shaybah & reports

on the authority of Sayyiduna ‘Abd al-Rahman ibn Abz3 ks who said:
ol b Szl e 5ol oL I8 ol p o o sall B o2 5 Assle JI oy o alll e g
Y 5 e el e o301 J i ol Lod 15 8 Olee Of b Olae J55 p 4 last i

‘Abd Allah bin Budayl approached ‘Aishah while she was in her carriage on
the Day of Jamal and submitted, “O mother of the believers! I implore you
by Allah, do you recall that I came to you the day ‘Uthman was martyred
and said, ‘Indeed ‘Uthman has been killed, so what do you command me?’
You then answered me, ‘Cling to ‘Alf for by Allah, he has neither changed

174

nor distorted
He also records that Ahnaf said:

Sl 5 54 Sl s 5 Gl ol el L VI B ol 5 i 5 Bl La
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“We arrived in Madinah en route to perform haj;.”

1 Al-Kamil fi al-Tarikh vol. 2 pg. 614, Nihayat al-Arab of al-Nuwayri vol. 20 pg. 50.

2 Fath al-Barivol. 13 pg. 29-48.

3 See the book al-Jamal of the ShiT scholar al-Mufid pg. 73 and al-Sa‘iqah fi Nasf Abatil wa Iqtira‘at al-
Shiah of ‘Abd al-Qadir Muhammad ‘Ata SGff pg. 236-240.

4 Musannaf Ibn Abt Shaybah vol. 15 pg. 283. Ibn Hajar has categorised its isnad as jayyid in al-Fath vol.
13 pg. 57.
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Ahnaf says, “I approached Talhah and Zubayr and submitted, ‘What do you
command me and with what are you pleased for me because I divine that

this man i.e. ‘Uthman will be killed?"”
They said, ‘We command you with ‘Al

I confirmed, ‘You command me with him and are pleased with him for

me?’

They replied in the affirmative. I then continued for hajj until I reached
Makkah. While we were there, the news of ‘Uthman’s murder reached us
and ‘Aishah Umm al-Mu’minin was also present. I met her and asked, ‘Who

do you instruct me to give bay‘ah to?’

She said, “Al1’

I asked, ‘Do you instruct me with him and are pleased with him?’
She replied, ‘Yes!

Accordingly, 1 proceeded to ‘All in Madinah and pledged allegiance to

him"
‘Umar ibn Shabbah? #i:z5 says:

Ll 5 83l o )5 ge ol 11 o3 Y 5 8851 b Ll 15030 Lma o 5 L2851 OF Jaiy o 1T
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Not one person has recorded that ‘A’ishah and those with her contested

‘Al regarding khilafah or demanded that one of them be crowned khalifah.

1 Musannaf Ibn Abi Shaybah vol. 11 pg. 118; Tarikh al-Tabarivol. 3 pg. 34. Ibn Hajar categorised its isnad
as sahih in Fath al-Bari vol. 13 pg. 38.

2 He is ‘Umar ibn Shabbah ibn ‘Ubaydah Abii Zayd al-Namiri al-Basri al-Nahwi, the Hafiz (of hadith),
and author of many books. He was born in 173 A.H. He was an author, a poet, and a journalist. He was
well-verse in History and the science of Qird’at. Some of his books are Tarikh al-Basrah and Akhbar
al-Madinah. He passed away in 262 A.H. (Siyar Alam al-Nubala’ vol. 12 pg. 369, Tahdhib al-Tahdhib vol.
4 pg. 289)
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Instead, she and those with her disapproved of ‘AlT’s decision in refusing
to execute the murderers of ‘Uthman and not implement the prescribed

punishment.!

Sayyiduna ‘All & did not intend that the murderers of ‘Uthman dls go
unpunished indefinitely entirely but felt it best to delay its execution until calm
had returned to the state.

Another aspect which depicts the amicable relationship between Sayyidah
‘A’ishah and Sayyiduna ‘AlT&zg5s is that she would often refer others to Sayyiduna

‘Alf 2288 for matters pertaining to their religion. Shurayh ibn Hani’ reports:

o WL el Ul sl U sl e el e L25le L

I asked ‘A’ishah concerning mash (passing wet hands) upon khuffayn
(leather socks).

She said, “Go to ‘Alf for he is more knowledgeable than me in this matter.”
It appears in one narration:
o 5 ke alll o Al J gony o il OIS 68 el I T ol e

Go to Ibn AbT Talib and ask him since he would travel with Rastlullah

Ao g 2
ez,

This proves her confidence in the knowledge, honesty, and familiarity of the

practices of Rastilullah 5.4 by Sayyiduna ‘Alf &8s,

It is reported that a person once came to Sayyidah ‘A’ishah @i with a query:

1 Tarikh al-Madinah of Tbn Shabbah vol. 4 pg. 1233; Fath al-BarT vol. 13 pg. 56.

2 Sahth Muslim Hadith: 276.

18
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He asked, “In how many pieces of clothes should a woman perform

salah?”

She replied, “Ask “Alf, then return to me and inform me of his reply to

”

you.

Accordingly, the questioner approached ‘Alf and he replied, “In a khimar

(veil covering the head and face of a woman) and a long dress.”

He then returned to ‘A’ishah and informed her upon which she remarked,

“He has spoken the truth.”

When news of Sayyiduna ‘AlT’s #&is extermination of the Khawarij reached her

she said,
CM‘@J%)A‘QW@&@T&&D&

‘Alf ibn Ab1 Talib has killed the deformed shaytan.?

5o

She has also stated as reported by Masriiq 40z5:

ol ok gl ol J18 I8 15l o s adde alll o alll gy S5

Rastlullah iz spoke about the Khawarij and then declared, “They are

the worst of my ummah who will be slain by the best of my ummah.”

1 Musannaf Ibn Abi Shaybah Hadith: 6169; Musannaf ‘Abd al-Razzagq vol. 3 pg. 128. Al-Albani categorised
it as sahth in Tamam al-Minnah pg. 161.

2 Al-Tarikh al-Kabir of Ibn Khaythamah, Hadith: 892; al-Bidayah wa al-Nihayah vol. 10 pg. 629.

3 Musnad Bazzar as referenced in Majma’ al-Zawd'id vol. 6 pg. 242; al-Mujjam al-Awsat as referenced
in Majma’ al-Zaw@’id vol. 6 pg. 242. Tbn Hajar categorised the isnad as hasan in Fath al-Bar vol. 12 pg.

298.
19



Sayyiduna ‘All s would in turn complement Sayyidah ‘A’ishah dis: her

intelligence and her accurate views. He declared:
Ll Sl Al 0 5SSl el esls )

Had a woman become a khalifah, it would have been ‘A’ishah.!

The harmonious relationship between Sayyidah ‘Aishah and Sayyidah
Fatimah

The bond between Sayyidah ‘A’ishah and Sayyidah Fatimah &zgis was one of love
and admiration. It is not established in any authentic hadith that any of them
harboured malice for the other. On the contrary, the historians and scholars of
hadith are unanimous that they shared the strongest bonds friendship. History

bears witness to this relationship.

There are ample traditions which elucidate on the harmonious relationship
between Sayyidah ‘A’ishah and Sayyidah Fatimah &:&is. One such tradition is
reported on the authority of ‘A’ishah bint Talhah that Umm al-Mu’minin Sayyidah
‘N’ishah ¢eéfs affirmed:
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I have not seen anyone who resembled Rastilullah &4 more in conduct,
mannerisms, and etiquettes—his manner of standing and sitting—than

Fatimah, the daughter of the Messenger of Allah Js<zige 2

1 Al-Mahajjah of Qiwam al-Sunnah Ab{ al-Qasim Isma‘ll ibn Muhammad al-Isfahani vol. 2 pg. 401.

2 Sunan al-Tirmidhi Hadith: 3872; Sunan Abt Dawad Hadith: 5217; Sunan al-Kubra vol. 5 pg. 96 Hadith:
8369; al-Adab al-Mufrad pg. 355; al-Mustadrak Hadith: 4732. Al-Tirmidhi comments, “This hadith is hasan
and gharib from this chain.” Al-Hakim comments, “The hadith is sahth according to the standards of
Shaykhayn but they have not recorded it.” Al-Dhahabi comments, “In fact, it is sahth.” Al-Albani has
declared it sahih in Sahth Sunan al-Tirmidhi Hadith: 3872 and Sahih al-Adab al-Mufrad pg. 355.
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In this hadith, Umm al-Mu’minin Sayyidah ‘A’ishah &5 has attributed many
praiseworthy qualities to Sayyidah Fatimah wdis which demonstrates her

standing and status in her eyes.

She has also characterised her as being truthful. It appears on the authority of
Sayyiduna ‘Abd Allah ibn Zubayr &g who reports that when Sayyidah ‘A’ishah

gedls would mention Sayyidah Fatimah bint al-Nabi ez, she would say:
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I have not seen anyone with more truthful speech than her aside from her

father

‘Amr ibn Dinar reports:
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Sayyidah ‘A’ishah et said, “I have not seen anyone more honest that

Fatimah besides her father.”

She says, “Once there was a dispute between them (i.e. Rastilullah izt
and ‘A’ishah was) so ‘A’ishah said, ‘O Messenger of Allah, ask Fatimah for

1779

she never lies.

She would also consider her as the most intelligent woman.® The narration of
Sayyidah Fatimah @iz being the queen of the women of the universe affirms

this. Sayyidah ‘A’ishah G5 narrates:

1 Al-Mustadrak vol. 3 pg. 175; al-Isti'ab fi Ma'rifat al-Ashab vol. 4 pg. 1896. Al-Hakim comments, “The
hadith is sahth according to the standards of Muslim but they have not recorded it.”
2 Al-Mujam al-Awsat vol. 3 pg. 137 Hadith: 2721; Musnad Abt Ya'la vol. 8 pg. 153 Hadith: 4700. Al-Haythamt
states in Majma’“ al-Zawd'id vol. 9 pg. 204, “Their narrators are the narrators of al-Sahth.” Ibn Hajar
has categorised its isnad as sahih according to the standards of Shaykhayn in al-Isabah vol. 4 pg. 378.
3 Al-Sunan al-Kubra vol. 7 pg. 393 Hadith: 8311; Fath al-Bari vol. 8 pg. 136
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We, the wives of Rastilullah i<, were all with him; none of us left. Just
then Fatimah approached. By Allah, her walk precisely resembled the walk
of Rastlullah &&=, When he saw her, he welcomed her saying, “Welcome

to my daughter.”

He then made her sit on his right—or left—and then whispered to her
something upon which she began to sob profusely. When he saw her grief,

he whispered to her a second time and she began to laugh.

I said to her in front of all his wives, “Rastlullah J<zsi has favoured you

with a secret in front of us, and you cry?”

When Rastlullah &s.&5i= stood up, 1 asked her, “What did Rastlullah iz

whisper to you?”

She replied, “It is not becoming of me to disclose Rasilullah’s isat

secret.”

After Rastlullah iseife passed away, I said to her, “I have taken a
determination upon you of the right that I have over you that you will

inform me.”
She said, “Now I will inform you.”

She then explained, “When Rastlullah is<esf whispered to me the first

time, he told me that Jibril would recite the Qur’an to him once every year
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but he recited it to him twice this year. He commented, ‘I divined from this
my imminent demise. So fear Allah and bear patiently, for I am the best

forerunner for you.”

She continued, “I then sobbed as you witnessed. When he saw my
restlessness, he whispered to me a second time and said, ‘O Fatimah! Are
you not pleased to be the queen of the Muslim women—or the queen of the

women of this ummah?”*

In this hadith, Sayyidah ‘A’ishah il described Sayyidah Fatimah's edis
resemblance to Nabi As:£4{z, his welcoming her, his favouring her over his wives,
and his declaration that Fatimah is the queen of the women of the worlds. If she
harboured enmity for the Ahl al-Bayt—as claimed by the Rawafid—she would
have concealed this. However to the contrary, she is al-Siddiqah bint al-Siddiq
(the truthful, daughter of the truthful). This evidences her love and fairness with
the family of NabT As«&ie,

Sayyidah ‘A’ishah once told Sayyidah Fatimah &zdis:
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Should I not give you glad tidings? Certainly, I heard Rasalullah izt
declaring, “The queens of the women of Jannah are four: Maryam bint
‘Imran, Fatimah bint Rastlillah, Khadijah bint Khuwaylid, and Asiyah—the

wife of Fir'awn.”?

Had there been the slightest of reservations for each other, she would not have

given her this glad tiding.

1 Sahth al-Bukhart vol. 7 pg. 362; Sahih Muslim Hadith: 2450

2 Fada’il al-Sahabah vol. 2 pg. 720 Hadith: 1336; al-Mustadrak vol. 3 pg. 205. Al-Hakim has categorised
its isnad as sahth according to the standards of Shaykhayn. Al-Albani declared it sahih in Sahih al-Jami
Hadith: 3676.
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This love was entrenched in their hearts and became apparent by its signs and
evidences and was manifest from their actions and statements. After Rastlullah
Jsedfie whispered his secret to his beloved daughter Sayyidah Fatimah eéis,
she disclosed her secret after his demise to none other than al-Siddiqah iz
as mentioned in the above hadith. A confidant can be none but one close to the
heart and beloved to the soul. This is the special connection between Sayyidah
Fatimah and our mother, Sayyidah ‘A’ishah &z, 1t should be noted that the
incident happened during the final days of Rastlullah’s Fs.ifi= earthly life and
Sayyidah ‘A’ishah @& beseeched Sayyidah Fatimah i to disclose the secret
after Rastlullah’s isedf> demise, i.e. during the period regarding which the

Rawafid alledge that the flame of hostility, disunity, and division was ignited.
Furthermore, Sayyidah ‘A’ishah @& reports that Nabi s« declared:
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By the oath of Allah, if Fatimah the daughter of Muhammad had stolen, I

would have cut her hand off!"

There is indication here to her lofty rank in his sight as noted by Hafiz Ibn Hajar

Wizs:
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Rastlullah #&s- mentioned his daughter Fatimah specifically since she
was the most honoured of his family in his sight and since none of his

other daughters were alive when he made this statement.?

When Sayyidah Fatimah ez would come to Nabi 444 for any need and not
find him, she would inform Sayyidah ‘A’ishah @& about it. Sayyiduna ‘Alf £edis

relates:

1 Sahih al-Bukhart Hadith: 3475, Sahth Muslim Hadith: 1688.
2 Fath al-Barivol. 12 pg. 95.
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Fatimah came to Nabl &s&df to complain about the injuries she was
sustaining on her hands due to [grinding] the grindmill as she heard that
some slaves had come to him. However, she did not meet him. Thus, she
mentioned this to ‘A’ishah. When he returned, ‘A’ishah conveyed her

message to him...!

This shows Sayyidah Fatimah'’s wdis confidence in Sayyidah ‘A’ishah ks and it

also depicts the latter’s concern to convey the message of the former.

Another incident is when the Ummahat al-Mu’minin sent Sayyidah Fatimah gz

to Nabi As«&4(= to request him:
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“Your wives are entreating you to show fairness with regards to the
daughter of Abt Bakr for Allah’s sake.”

She spoke to him to which he noted, “0 beloved daughter! Do you not love

what I love?”
“Definitely,” she replied.
She thus returned to them and informed them.

They said, “Go back to him.”

However, she refused to return.?

This is emphatic evidence of Sayyidah Fatimah’s love for Sayyidah ‘A’ishah &zgis,

1 Sahih al-Bukhart Hadith: 5361; Sahth Muslim Hadith: 2727.
2 Sahih al-Bukhari Hadith: 2581; Sahih Muslim Hadith: 2441.
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The narration of Muslim documents that Rastilullah Js«&sie said:
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“0 beloved daughter! Do you not love what I love?”
“Indeed,” she replied.

“So love her;,” he instructed.!

This is Rastlullah’s &4 command to her. And she would never violate his

command, may Allah be pleased with her.

The harmonious relationship between ‘Aishah and the progeny of ‘Ali and
the rest of the Ahl al-Bayt

The relationship between Sayyidah ‘Aishah ¢ and the progeny of Sayyiduna
‘Alf 22855 as well as the rest of the Ahl al-Bayt is an amicable one, strengthened
by kindness and loyalty. In fact, Sayyidah ‘A’ishah &4 narrates several ahadith
which mention their virtues and merits. Among these is hadith al-kisa’ (the hadith

of the cloak) wherein she relates:
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Rastlullah &ssie left in the morning wearing a cloak with pictures of
camel saddlebags made from black (camel’s) hair. Hasan ibn ‘Ali came and
Rastlullah f.&s wrapped him under it, followed by Husayn who entered
with him. Then Fatimah came and he took her under it, then ‘Ali came and

he also took him under it. He thereafter recited:
Gkt bt s s e

1 Sahih Muslim Hadith: 2442; Sahih al-Bukhari Hadith: 2581.
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Allah intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household, and to purify you with [extensive] purification.'

5o g2t

This hadith proves that Sayyiduna ‘Ali, Fatimah, and their sons #2&% are most
deserving of being included in the Ahl al-Bayt than others.> And this is Sayyidah
‘N’ishah’s @iz narration which is clear evidence to her recognition of their

position, and her honesty in narrations.

Similar is her narration of Rastlullah is.&4e embracing Sayyiduna Hasan «edis

and decalring his love for him. Accordingly she recalls that Nabi &s«&4= would

embrace him and declare”
a5 4Bl 108 0 gl
0 Allah, indeed this is my son so love him and love the one who loves him.*

After Sayyiduna Hasan iz passed away, Sayyiduna Husayn il came to
Sayyidah ‘A’ishah @&ty and sought her permission for him to be buried in her

room alongside his grandfather. She replied:
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“Yes and it will be an honour.”

However, this reached Marwan who said, “He is mistaken and so is she. By
Allah, he will never be buried there.”

1 Sirah al-Ahzab: 33
2 Sahih Muslim Hadith: 2424.
3 Majma' al-Fatawa of Ibn Taymiyyah vol. 22 pg. 361.
4 Sahih al-BukharTHadith: 5884; Sahth Muslim Hadith: 2421 on the authority of Sayyiduna AbQi Hurayrah
5 Tarikh al-Madinah vol. 1 pg. 110; al-IstTab fi Ma'rifat al-Ashab vol. 1 pg. 376; Siyar A'lam al-Nubala’ vol.
3 pg. 277.
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There are many points deduced from this tradition:

+ Her love for Sayyiduna Hasan and Sayyiduna Husayn &g,

+ The pleasant relationship between them.

This is proven from her granting permission so that Sayyiduna Hasan 224 could
be buried with his grandfather.

Worthy of note is that Sayyiduna Zayn al-‘Abidin ‘Alf ibn al-Husayn ibn ‘Alf ibn
Abi1 Talib! was a student of Sayyidah ‘A’ishah @&&s and narrates several ahadith

from her; some of which appear in Sahth Muslim.?
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The books of ahadith have not authentically documented even one incident
which indicates that Sayyidah ‘A’ishah s harboured any aversion or
enmity in her heart for any of the Ahl al-Bayt. Instead, the historians are
unanimous that she had the most perfect relationship with the Ahl al-Bayt

as desired by man’s natural disposition.?

The evidences for this harmonious connection between Sayyidah ‘A’ishah
@il and the Ahl al-Bayt are numerous, scattered all over the books of hadith
and history, to the extent that the books of the Shiah as well document these
incidents; as will be discussed shortly.

1 He is ‘Alf ibn al-Husayn ibn ‘Alf ibn Abi Talib Abi al-Husayn al-Qurashi al-Hashimi Zayn al-‘Abidin.
A man of deep knowledge, nobility, and piety. Reliable and trustworthy. A narrator of plenty ahadith;
prominent, influential and righteous. He was with his father when the tragedy at Karbala’ occurred.
However, he was indisposed so he did not participate in the battle. He passed away in 93 A.H. (Siyar
A'lam al-Nubala’ vol. 4 pg. 386; Tahdhib al-Tahdhib vol. 4 pg. 192)

2 Siyar A'lam al-Nubala’ vol. 4 pg. 386.

3 Sirat al-Sayyidah ‘A’ishah of al-NadwT pg. 122.
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The loving bond between Sayyidah ‘A’ishah and Sayyiduna ‘Alf and his progeny
#2485 has been established by confirmed authentic narrations. Even if these had
not been available, then too Sayyidah ‘A’ishah’s &5 devoutness, fear for Allah
dss8e, recognition of rights and entitlements, treatment of people according
to their status, realisation of the virtue of the virtuous, and loving those whom
Allah d%§%=2 and His Rasil As<&de loved; is sufficient proof and substantiation
for those who are searching for the truth. Had the Rafidah not denied this, there

would be no real need to substantiate such obvious realities.

The stance of the Ahl al-Bayt from the Bant al-‘Abbas concerning those

who revile ‘A’ishah

1. Al-Amir Musa ibn Tsa ibn Miisa al-‘AbbasT' (d. 183 A.H)
Qadi Tyad? says:
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A man ridiculed ‘A’ishah in Kafah and was thus brought to Misa ibn Tsa
al-‘Abbast who inquired, “Who brought him.”

“I,” replied Ibn Ab Layla.

He was whipped with 80 lashes, his head was shaved, and was handed over

to the cuppers.?

1 Msa ibn Tsa ibn Miisa al-‘Abbast al-Hashimi. He was appointed as governor of the Haramayn by
al-Manstr and al-Mahdi for a long period. Thereafter, he was appointed over Yemen by al-Mahdi and
over Egypt by al-Rashid. He passed away in 183 A.H. (al-Nujum al-Zahirah of Taghr Bardi vol. 2 pg. 78,
al-A'lam of Zarkali vol. 7 pg. 326)
2 Al-Shafa bi Ta'rif Huquq al-Mustafa of Qadi ‘Tyad vol. 2 pg. 309.
3 Ta'amul Al al-Bayt min al-‘Asabah al-Ahbab ma‘a al-Sabb li al-Zawjat wa al-Ashab of ‘Abd Allah al-‘Abbas
with slight editions on the Internet.
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2. Khalifah al-Mutawakkil ‘Ala Allah (d. 247 A.H)

Khalifah al-Mutawakkil ‘Ala Allah' commanded the lashing of one of the
reputable men of Baghdad named Tsa ibn Ja‘far ibn Muhammad ibn ‘Asim.
Accordingly, he was lashed severely. It is reported that he was whipped a
1000 lashes until he died. This came after 17 men testified against him in
the presence of Qadt al-Sharqgiyyah Abl Hassan al-Ziyadi that he reviled

Abti Bakr, Umar, ‘A’ishah, and Hafsah #z45s.?
3. Khalifah al-Mugqtadir bi Allah (d. 323 A.H)

Information reached him that a group of Rawafid had gathered in Masjid
Buratha and were insulting the Sahabah. They did not perform Salat al-
Jumu‘ah and were corresponding with the Qaramitah.®> He ordered that
they be besieged. He sought a ruling from the scholars regarding the
Masjid, and they ruled that it is Masjid Dirar. Consequently, those who
were apprehended were lashed severely, suppplicaed against, and the

Masjid was demolished.*

4, Khalifah al-Qadir bi Allah® (d. 422 A.H)

1 Ja‘far ibn Muhammad ibn HarGn Aba al-Fadl al-Khalifah al-‘Abbasi. He was born in 205 A.-H
and appointed as khalifah in 232 A.H. He was loved by his subjects. He exhibited the Sunnah and
propagated it in his gatherings. He also wrote to the provinces to increase the level of sacrifice and
warned against saying that the Qur'an is created. He spread the Sunnah and supported those devoted
to it. He was finally martyred in 247 A.H. (Siyar A'lam al-Nubala’ vol. 12 pg. 30, al-Bidayah wa al-Nihayah
vol. 10 pg. 349)

2 Al-Bidayah wa al-Nihayah vol. 14 pg. 375.

3 Al-Qaramitah: An underground movement portrayed as votaries of the Ahl al-Bayt but in reality
were nothing more than heresy and libertinism. (al-Mawsii ‘ah al-Maysarah fi al-Adyan wa al-Madhahib
wa al-Ahzab al-Mu asarah pg. 392)

4 Al-Bidayah wa al-Nihayah vol. 15 pg. 18

5 Ahmad ibn Ishaq ibn Ja'far Abti al-‘Abbas al-Baghdadr al-Khalifah al-‘Abbasi. He was born in 336
A.H. He was religious, an ‘alim, a devout worshipper, liberal in giving charity, combined with an

understanding of din and was among the eminent khulafa’. continued....
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He mentioned amongst his beliefs, as mentioned in al-Muntazam of Ibn al-

Jawzi (vol. 4 pg. 384):
el 3 ) i 36 A5le s s 5
Whoever disparages Sayyidah ‘A’ishah @5 has no share in Islam.
5. Khalifah al-Mustadr’ bi Amr Allah (d. 575 A.H)

A crowd gather around a poet who would sing for the Rawafid. His
name was Ibn Qaraya. He would remain at the market places and sing
poetry which included abuse and slander of the Sahabah, coupled with
disparagement of those who love them. A audience was arranged for him
on the instructions of the Khalifah. It turned out that he was a wretched
Rafidi who invited towards his cult. The Fugaha’ passed judgement that
his tongue and hands be severed and this was carried out. The masses then
grabbed him and hurled bricks at him, which led to him throwing himself
into the Tigris. They pulled him out of it and killed him.*

continued from page 30

Ibn al-Salah has counted him among the Shawafi‘. He wrote a book on ‘Aqa’id wherein he mentioned
the merit of the Sahabah and the disbelief of one who believes that the Qur'an was created. He passed
away in 422 A.H. (Siyar A'lam al-Nubald’ vol. 15 pg. 128, al-Bidayah wa al-Nihdayah vol. 11 pg. 353

1 Al-Bidayah wa al-Nihayah vol. 16 pg. 531
31
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The harmonious relationship between Umm al-Mu’minin ‘A’ishah
and the Ahl al-Bayt in the books of the Shi'ah
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A noble lineage which illuminated its pillars of loftiness,
Like daybreak with its greatness and brightness.

Coupled with excellent qualities which the enemy have acknowledged,

And real virtue is what the enemy attests to.

Now that the reality has been firmly established before you, O fortunate reader,
concerning the true relationship between Umm al-Mu’minin Sayyidah ‘A’ishah
and Sayyiduna ‘Ali and the Ahl al-Bayt #:di; we now present to you those
narrations which the Shi'ah themselves have recorded in their books regarding

the same.

The idea is to convict the opponent from the sources he hastens to. The object is
not to accept the details which have been mentioned in the various narrations
because some of them are replete with lies and forgery. Nevertheless, the purpose
is to furnish for them proofs from their own sources of the love Sayyidah ‘A’ishah
il cherished for the Ahl al-Bayt so that they are compelled to accept the
narrations that appear in their books.!

We generally relied upon what Ibn Abi al-Hadid? has written. He reviles the

Sahabah #2455 of Rastlullah is<edfie and slanders them with false accusations

1 One of the contemporary books which is replete with this is the book al-Tarahum Bayn Al al-Bayt wa
al-Sahabah of $alih al-Durwaysh. A very beneficial book on the subject.

2 ‘Abd al-Hamid ibn Hibat Allah ibn Abt al-Hadid, AbG Hamid ‘Izz al-Din al-Mada@’ini. An extremist
ShTT. He was born in 586 A.H. He enjoyed the good graces of al-Wazir Ibn al-‘Alqami due to their
compatibility, closeness, and sharing shiTideologies. Among his works is al-Falak al-Da’ir ‘Ala al-Mathal
al-a’ir and Sharh Nahj al-Balaghah. He died in 655 A.H. (Tarikh al-Islam of al-Dhahabi vol. 11 pg. 118,
al-Bidayah wa al-Nihayah vol. 13 pg. 199)
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in his commentary of Nahj al-Balaghah. He is among the protagonists of I'tizal
and Rifd, and a conspirator against Islam. Moreover, his relationship with the
wretched Ibn al-‘Algami is well known.! Nonetheless, taking into consideration
the extremist ShTah, he is considered among the distinguished scholars of the
Shiah, Mu'tazilah, and Mutafalsifah.? The amazing thing is that while furnishing
proofs for the Rawafid, he speaks about Sayyidah ‘A’ishah @ in glowing terms
at many places and testifies to her entry into Jannah. We shall list some of these
places for the reader. Some of his statements include obvious untruths which we
will point out if need be. We have chosen him since he is considered a haven [of
knowledge] by them and the Shiah rely on him regarding narrations concerning

Sayyiduna Abt Hurayrah and Sayyidah ‘A’ishah &zgis.

Their testimony that Sayyiduna ‘Ali ibn Abi Talib protected Sayyidah

‘N’ishah, honoured her and exalted her status.

Ibn Abi al-Hadid says:
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Certainly, Amir al-Mu’minin honoured her, protected her, and exalted her
status. Those who wish to know the details of what he did should study the
books of Sirah.’

He says:

sl oo 8l 0 e Ball ) Lgme oy 5 Lo STy i Ladb o ol 3 225l 150 OIS Lo e 3

1 Al-Anwar al-Kashifah li ma fi Kitab Adwa’ ‘Al al-Sunnah min al-Zalal wa al-Tadlil wa al-Mujazafah of al-
Mu‘allimi pg. 152.

2 Dar’ Ta‘arud al-‘Aql ma‘a al-Nagl of Ibn Taymiyyah vol. 1 pg. 161.
3 Sharh Nahj al-Balaghah vol. 17 pg. 254.
34



You are well aware of ‘A’ishah’s interference in his matter. Notwithstanding
this, when he gained victory over her, he venerated her and sent 20 women
of ‘Abd al-Qays with her to Madinah. He attired them with turbans and

adorned them with swords.!

Their testimony that Sayyidah ‘A’ishah narrates virtues of ‘Ali, Fatimah,
and the Ahl al-Bayt

Ibn Abt al-Hadid affirms:
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Death did not come to Masriq until he would send salutations upon ‘Ali
ibn Abi Talib after every salah he performed for the sake of Allah swuaz

owing to the hadith containing its virtue which he heard from ‘A’ishah.?

5o~

Masriiq ibn al-Ajda‘ &z is a prominent TabiT. He is one of the most educated
regarding Sayyiduna ‘All’s 245 merits. Additionally, he is among his students as
appears in his biography.> However, it is not established in the books of the Ahl

al-Sunnah that he would send such salutations upon Sayyiduna ‘Alf zedis.

Ibn Abi al-Hadid is not the only one who reports Sayyidah ‘A’ishah’s @i praise
for the Ahl al-Bayt. Rather, their later scholars who fabricated numerous lies
against her have reported her praise for Sayyidah Fatimah @&z, I present to you

the statement of one of them:
Lol Y1 Lgts Gl lasT ol e I i 5 sl e s disle
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1 Ibid vol. 1 pg. 23.
2 Sharh Nahj al-Balaghah vol. 4 pg. 87.
3 Tahdhib al-Tahdhib vol. 4 pg. 59.
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‘A’ishah praised Fatimah with the words, “I have not seen anyone more
truthful than her except her father.”

‘A’ishah reports, “I have not seen a man more beloved to Rastlullah iz.zag
than him nor have I seen a woman more beloved in his sight than his wife—

referring to ‘Al and Fatimah.™
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Once she was asked, “Who is the most beloved person to Rastilullah

She replied, “Fatimah.”
I asked, “I am asking you about the men?”

She replied, “Her husband. By Allah! He would fast excessively and perform
salah excessively at night. Indeed, the soul of Rastlullah .= flowed in

his hand and he returned it to his mouth.”?

It is reported that Sayyidah ‘A’ishah gzdis mentioned Sayyidah Fatimah &4k in

these glowing terms:
bl Y] s Bl sl el L
I have not seen anyone more honest than her except for her father.’
It is reported that she said:

ol ia I I o e 3G s kel o alll sy e oS

1 Amalt al-Tast pg. 249; 440, Bihar al-Anwar vol. 37 pg. 40.

2 Kashf al-Ghummah of al-Irbili vol. 1 pg. 244: Bihar al-Anwar vol. 32 pg. 272, vol. 38 pg. 313, vol. 40 pg.
152, and vol. 43 pg. 53.

3 Kashf al-Ghummah vol. 2 pg. 100.
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I was by Rastlullah iz« when ‘AlT bin Abi Talib arrived, upon which

Rastlullah is.&5ie commented, “This is the leader of the Arabs.”
She narrates that Rastlullah e stated:
ke e S5
Speaking of “All is worship.?
She also reports:
e S oSl 525
Beautify your gatherings with ‘Ali’s mention.?

It is reported that she remarked after Sayyiduna ‘Al ibn AbT Talib «dls was

mentioned in her presence:
or s e alll o a1 gy e Wl p ST 0 018
He was one of our most privileged men in Rastlullah’s &t sight.*
She was asked regarding him, to which she replied:
AV sl ¥ ndl e i

He is the most superior man. No one doubts this except a disbeliever.®

1 Bihar al-Anwar vol. 38 pg. 93, 150.
2 Tbid vol. 38 pg. 199, 200.
3 Ibid vol. 38 pg. 201.
4 Kashf al-Ghummah vol. 1 pg. 376, Bihar al-Anwar vol. 40 pg. 51.
5 Bihar al-Anwar vol. 26 pg. 306 and vol. 38 pg. 5.
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Another narration has the words:
SV as el Y 5 il o e 15
He is one of the greatest creations. None but a disbeliever will doubt this.!

She advised her brother Muhammad ibn Ab1 Bakr:

i>ﬁ¢>ouf@yJan@%,19,&@@\J,@wuﬂ)wgng@iw&%p\
opll e

Cling to ‘AlT ibn Abi Talib for I have indeed heard Rastlullah iz saying,

“The truth is with ‘Alf and ‘Alf is with the truth. They will not separate

until they meet me at the pond.”

When news of Sayyiduna ‘All’s i extermination of the Khawarij reached her,

she said that she heard Rastlullah is<&ie saying:
R
The best of my ummah after me will kill them.
Another narration has the wording:
s 2oLl p gy JU5 lll i galael 5 Bl 5 Gl St el Bl 5 Gl L s
They are the worst of mankind and creation who will be slain by the best
of mankind and creation and the greatest medium in the sight of Allah

Another narration contains the words:

1 Ibid vol. 38 pg. 13.
2 Ibid vol. 38 pg. 28, 33, 38, 39.
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[Rastlullah dsesie said:] “O Allah! Certainly, they are the worst of my
ummah who will be killed by the best of my ummah.” [She then said:]
“Whatever transpired between me and him was nothing more than what

happens between a woman and her in-laws.”
They narrated from Sayyidah ‘A’ishah egis:
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Rastlullah is«esie seated Husayn upon his lap. Just then Jibril entered his

presence and asked, “Is this your son?”
He replied in the affirmative.

Jibril said, “Behold! Indeed your ummah will soon kill him after your

demise.”
Hearing this, Rastlullah’s &4 eyes began to flow with tears.

Jibril submitted, “If you wish, I will show you the land where he will be

martyred.”
“Yes,” he replied.

Accordingly, Jibril showed him some sand from al-Taff 2*

This narration has no isnad. Nonetheless, it is great evidence for them as long as

32253

it contains some merit of Sayyiduna Husayn #&ks. While at the same time, the

1 Ibid vol. 33 pg. 332, 333, 340, Kashf al-Ghummah vol. 1 pg. 158.

2 Al-Taff: A land on the outskirts of Kiifah along the desert road where the martyrdom of Sayyiduna
Husayn ibn ‘Alf ¢26% occurred. (Mujam al-Buldan of Yaqut al-Hamwi vol. 4 pg. 36).

3 Al-Sayyid Murtada al-‘AskarT: Ma‘alim al-Madrasatayn vol. 3 pg. 40-42. When Sayyiduna Husayn s
knew the place of his murder, why did he go there? Is suicide permissible in his or their figh?
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one who narrates this grand evidence is the worst creation of Allah in their eyes.

How astonishing!

We do not rely on the isnads of the afore-mentioned narrations since they have
been criticised extensively. Nevertheless, we deduce from the ShiT scholars’
documentation of them, their tacit approval of the pleasant and amicable
relationship between Sayyiduna ‘A’ishah and Sayyiduna ‘Ali and Sayyidah

Fatimah, #24is and her wonderful testimony in their favour.

‘N’ishah’s approval of Hasan’s burial in her home and this being among

her merits
Ibn Ab1 al-Hadid says:
muquy;@m\jdwn@ﬁauym%&mdw@),\s,

It is reported about her that when he sought permission from her to bury,

she allowed it. This approval and incident is one of the merits of ‘A’ishah.!

Their testimony to her Tawbah and entry into Jannah
Ibn Abi al-Hadid states:
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With regards to Umm al-Mu’minin ‘A’ishah, [the incident of] her tawbah is
indeed authentic. The traditions relating to her tawbah are more abundant

than the traditions relating to the tawbah of Talhah and Zubayr.?

He also says:

1 Sharh Nahj al-Balaghah vol. 16 pg. 51.

2 Ibid vol. 17 pg. 254.
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This entire chapter is dedicated to ‘A’ishah. However, our scholars are
unanimous that she erred in the manner she acted but then followed it up
with tawbah and passed away repentful. And she is among the inhabitants

of Jannah.!

Their Imams naming some of their daughters after ‘A’ishah

1. Imam Ja‘far al-Sadiq, considered the sixth Imam by the Shi'ah, named one

of his daughters after Sayyidah ‘A’ishah al-Siddiqah @i,

2. Imam Misa ibn Ja'far al-Sadiq, commonly known as al-Kazim (d. 173 A.H),
considered the seventh Imam by the Shi'ah, named one of his daughters
after Sayyidah ‘A’ishah al-Siddigah wdis.?

3. Similarly, the son of Miisa al-Kazim—Ja‘far ibn Misa al-Kazim ibn Ja‘far al-

Sadiq—also named his daughter ‘A’ishah.* Al-UmrT states in al-Majdi:

nghjiwguﬂj(yﬁjé)\ﬂ\UJ@&J@\PJPE&‘W}AJPJJ)

Ja‘far ibn Miisa al-Kazim ibn Ja'far al-Sadig—known as al-Khawari and who

is the son of Misa’s Umm Walad—had 8 daughters: Hasanah, ‘Abbasah,

1 Ibid vol. 6 pg. 214

2 Alam al-Nis@’ pg. 132, Lawagqih al-Anwar fi Tabaqat al-Akhyar, Nir al-Absar fi Managqib Al al-Bayt al-
Mukhtar.

3 Al-Irshad of al-Mufid vol. 2 pg. 302, al-Fusiil al-Muhimmah of ‘Abd al-Husayn al-Misaw1 pg. 242, Kashf
al-Ghummah vol. 3 pg. 244

4 Umdat al-Talib pg. 63

5 Abi al-Hasan ‘All ibn Muhammad ibn ‘AlT al-‘UmrT. A celebrated genealogist of the fifth generation.
Some of his well-known books are al-Majdi fi Ansab al-Talibin and al-Mushajjarat. (Mu‘jam al-Mw’allifin of
Rida Kahhalah vol. 7 pg. 221, introduction to the book al-Majdi FT Ansab al-Talibin)
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‘N’ishah, Fatimah al-Kubra, Fatimah al-Sughra, Asma’, Zaynab, and Umm

Ja'far.!

4. Imam ‘Ali al-Rida ibn Miisa al-Kazim, regarded as the eight infallible Imam
by the Shi‘ah, he too continued the tradition of his fathers before him and
named his daughter ‘A’ishah.?

5. Imam ‘Alfal-Hadialso named his daughter ‘A’ishah after Umm al-Mu’minin
Sayyidah Siddigah &&is.® 1t should be borne in mind that ‘Alf al-Had1 is
considered to be the tenth Imam by the Shi'ah Ithna ‘Ashariyyah.

Had Sayyidah ‘A’ishah iz harboured animosity, hatred, and enmity for the Ahl
al-Bayt, and they in return for her then these pious luminaries would not have

named their daughters after her.

Sayiduna ‘Ali’s feelings towards her on the Day of Jamal

Abi Ja'far ibn Babuwayh? referred to as al-Sadiiq by the Shi‘ah narrates from Ja‘far
al-sadiq ibn Muhammad—from his father, Muhammad al-Baqir:
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Marwan ibn al-Hakam reports, “When ‘Al defeated us at Basrah, he
returned the people’s belongings to them. Whoever furnished proof, he

gave him his wealth and whoever could not was made to take an oath.

1 Al-Majdi fi Ansab al-Talibin pg. 301.
2 Umdat al-Talib pg. 128, Kash al-Ghummah vol. 2 pg. 267, Bihdr al-Anwar vol. 49 pg. 221
3 Kitab al-Irshad pg. 334, Rawd al-Mi’tar pg. 306

4 Muhammad ibn ‘Al ibn al-Husayn Aba Ja‘far al-Qummt titled as al-Sadiiq. Leader of the Imamiyyah.
He was born in 306 A.H. He is the author of books frequently read and studied by the Rawafid. His
memory is proverbial. Some of his works are Da@’im al-Islam and Din al-Imamiyyah. He died in 381

A.H. (Siyar Alam al-Nubala’ vol. 16 pg. 303, al-Alam vol. 6 pg. 274)
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A person said to him, ‘O Amir al-Mu’minin! Divide the spoils and captives

between us. [However, he ignored him.]

But when they persisted, he said, ‘Which of you would take Umm al-

Mu’minin in his share?’

They thus desisted from their claim.”!

Sayyidah Fatimah’s relationship with her

When Sayyidah Fatimah @& would prepare food, she would serve some to our
mother Sayyidah ‘A’ishah @46 as al-HimyarT has documented with his chain of

narration.?
Al-Majlis® quotes from Sayyiduna ‘Alf & in Bihar al-Anwar:
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I entered the market place and purchased some meat for one dirham and

some maize for one dirham and brought them to Fatimah.

When she finished baking and cooking, she suggested, “If you would go to

my father and invite him.”

Accordingly, T went and [found him] lying down and praying, “I seek

protection in Allah from hunger as a companion.”

I submitted, “O Messenger of Allah! We have some food.”

1 ‘Ilal al-Shard’i* vol. 2 pg. 603.
2 Qurb al-Isnad of al-HimyarT pg. 137.
3 Muhammad Bagir ibn Muhammad Taqt ibn Magstd ‘AlT al-AsfahanT al-Majlist. A scholar of the
Imamiyyah and part of the Ithna ‘Ashariyyah. He was appointed chief Qadr in Isfahan. He was born
in 1037 A.H. Among his books is Bihar al-Anwar and Jawami* al-‘Ulam. He died in 1111 A.H (al-A'lam vol.
6 pg. 48)
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He thus leaned upon me and we proceeded towards Fatimah.
As we entered, he said, “Bring some of our food.”
He then instructed, “Scoop out some for ‘A’ishah.”

And she complied.!

Likewise Ibn Rustum al-Tabar? has mentioned in Dala’il al-Imamah that Fatimah
Gl passed away in the condition that she was pleased with ‘A’ishah and also

made a bequest of 12 agiyah [silver] for her. The narration reads:
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Verily Fatimah bequeathed for each of the wives of the Prophet izt 12
tgiyah (of silver), and for the women of the Banti Hashim the same, and she

also made a bequest for something to be given to Umamah bint Abt al-'As.>

The Imams’ testimonies in ‘A’ishah’s favour

Al-Kulaynt* reports in al-Kaft from Humayd ibn Ziyad—from Ibn Sima‘ah—
from Muhammad ibn Ziyad and Ibn Ribat—from Aba Ayyib al-Khazzar—from

Muhammad ibn Muslim, who said:

1 Bihdr al-Anwar vol. 17 pg. 231.

2 Muhammad ibn Jarir ibn Rustum Aba Ja'far al-Tabart. A rafidi and imaml. He is sometimes confused
with Muhammad ibn Jarr ibn Yazid al-TabarT the Mufassir and Imam of the Ahl al-Sunnah. Among his
books is al-Mustarshad fi al-Tmamah and al-Ruwat ‘an Ahl al-Bayt. (Siyar Alam al-Nubala’ vol. 14 pg. 282,
appendix of Mizan al-I'tidal of al-raqi pg. 178)

3 Dald’il al-Imamah pg. 260. There was an error in the manner in which this narration was cited from
Dald’il al-Imamah in the original Arabic, which was subsequently translated as it appeared. This has
been rectified, and the above quotation is as it appears in the original work of Dala’il al-Tmamah.

4 Muhammad ibn Ya'qib Aba Ja'far al-Razi al-Kulayni; Shaykh of the Shrah and scholar of the
Imamiyyah. He is among their fugahd’ (jurists) and authors. Among his works is al-Kafi fi TIm al-Din
and al-Radd ‘Ala al-Qaramitah. He died in 328 A.H (Siyar Alam al-Nubald’ vol. 15 pg. 280 and al-Alam vol.
7 pg. 145)
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I asked Abh ‘Abd Allah al-Sadiq, “I heard your father saying, ‘Verily,
Rasulullah Js<zif gave his wives a choice and they all chose Allah and His
Messenger. Hence, he did not remain divorced to them. Had they chosen

”

themselves, they would have been separated [from him]

He commented, “Indeed this is a narration which my father would report
from ‘A’ishah. What knowledge do people have concerning khiyar (choice)?
This was something Allah the Mighty and Exalted exclusively bestowed

upon His Messenger i,

Al-MajlisT comments: “Authenticated.”

This narration from Ja'far al-Sadig® from his father confirms that he would
narrate from Umm al-Mu’minin ‘A’ishah @&z and that she is one of the wives of

Nabi is«&dfie who chose Allah and His Messenger.
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It is reported about Abll Ja'far Muhammad al-Bagir® that a person asked

him concerning ‘A’ishah and her journey to the Battle of Jamal to which

1 Al-Kafivol. 6 pg. 137, Bihar al-Anwar vol. 22 pg. 212

2 Ja'far ibn Muhammad ibn ‘Alf ibn al-Husayn ibn ‘Alf ibn Abi Talib, Abi ‘Abd Allah al-Hashimy, al-
Sadiq. He was born in 80 A.H. He is a Shaykh of the Banti Hashim and one of the renowned ‘Ulama’ of
Madinah. He is a descendant of Sayyiduna Abt Bakr al-Siddiq & from his mother’s side. He would
be infuriated by the Rawafid and hated them. He was courageous and determined to speak the truth
openly. He passed away in 148 A.H. (Siyar Alam al-Nubala’ vol. 6 pg. 255, al-Mujiz al-Fariq min Ma'alim
Tarjamat al-Imam Ja far al-Sadig of ‘Ali al-Shibl)

3 Muhammad ibn ‘Alf ibn al-Husayn ibn ‘Alf ibn Abi Talib, Aba Ja'far al-Hashimi, al-Bagir. A credible
Imam. He was born in 56 A.H. He was learned, a faqth, and one of the distinguished ‘Ulama’. He passed

away in 117 A.H. (Siyar Alam al-Nubala’ vol. 4 pg. 401, Tahdhib al-Tahdhib vol. 5 pg. 225)
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he replied, “Seek Allah’s forgiveness on her behalf. Do you not know that
she would lament, ‘If only I was a tree! If only I was a rock! If only I was a
clod of earth!””

The questioner enquired, “What did this serve as in her favour?”

“Repentance,” he explained.!

This is sufficient evidence of the harmonious relationship between Sayyidah
‘A’ishah @&l and Sayyiduna ‘All and the Ahl al-Bayt #2ds. 1t is manifest and
substantiated not only from Sunni sources but from ShiT sources as well. No
one is capable of denying it except through sophistry and obstinacy. And true

guidance comes only from Allah d&5=2.,

1 Al-Tabagat al-Kubra vol. 8 pg. 74.
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Baseless Fabrications against Sayyidah ‘A’ishah
Introduction

A group of unscrupulous individuals have committed themselves to fabricating
terrible accusations against the Sahabah of Rastlullah is.&idfe. These unsavoury
characters have contaminated the books of history with lies and forgeries. Thus,
the picture of that beautiful era has been disfigured by the writings of the sinful
hands of these liars and the fabrications they forged.

These fabricators reared their heads in the era of the Sahabah #¢5is and spread
false reports throughout the land until it finaly led to civil strife. Those who cast
accusations against the Sahabah #2485 of Rastlullah sz rely on this vile and

horrid Saba’t legacy which the impostors and fabricators have left behind.

Shaykh al-‘Allamah Muhibb al-Din al-Khatib has mentioned:

O Muslims of this era and every era! Indeed, the criminal hands which have
forged false reports on the tongues of ‘A’ishah, ‘Alf, Talhah, and Zubayr sz
are the same hands responsible for all this turmoil. They have engineered
every fitnah from the first to the last. It is these same criminals who forged
the message which was presumed to be that of Amir al-Mu’minin ‘Uthman
to his governor in Egypt at such a time that it is known that he had no
governor in Egypt to begin with. This letter was forged in the name of
‘Uthman with the same pen which forged other messages in the name of
‘AlL. All of this with the sole purpose so that the rebels can return back
to Madinah after they had been satisfied with the correctness of their
Khalifah’s stance. And whatever has been circulated about him are all lies.
He would act in every matter according to what he felt was true and sound.
It was not only the son-in-law of Rastilullah is-£5i-—the one who was given
glad tidings of martyrdom and Jannah—who was the victim of this wicked
Saba'l conspiracy. In fact, Islam itself was the victim prior to this. The

eras of Islam which were pure and unsullied have been adulterated and
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obscured by this wicked Jew and those who are obedient to him by the

reigns of desires and passions.

The reader of history needs to be cognisant of these realities in order for the
innocence of the Sahabah %24k to become apparent to him, and he may become
aware of the lies which the Saba’iyyah and their grandchildren have inserted.
Their only objective is to distort the face of that noble and pure era. Nonetheless,
Allah d&5:2 has appointed soldiers who will expose these fabrications and lies,
and uncover the pure truth so that the pristine din of Allah 35%=: and the honour
of the Sahabah #:dis may be preserved. They are the ones who have shouldered
His din, made His word reign supreme, and assisted His creed. Ibn al-Mubarak?

5o

Al was asked:
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“All these fabricated ahadith?”

He replied, “Great scholars will live for it (its eradication).”

It is common knowledge that the Rawafid are the worst liars among the groups
which have been linked to Islam. In fact, their creed rests upon falsehood. The
most detestable people in their eyes are the Sahabah #2455, Imam al- ShafiT has
declared:

Ll M a5 gt ot T o

I have not seen anyone more deceitful than the Rawafid.

1 His commentary on al-‘Awasim min al-Qawasim pg. 108.

2 ‘Abd Allah ibn al-Mubarak ibn Wadih, Aba ‘Abd al-Rahman al-Mirwazi. He was an Imam, Shaykh al-
Islam, a hafiz, and a mujahid. He was born in 118 A.H. One of the most renowned scholars of his time.
He spent lengthy periods on journey in search of knowledge and in Jihad. Among his books is al-Zuhd
and al-Musnad. He passed away in 181 A.H. (Siyar A'lam al-Nubala’ vol. 8 pg. 378, Tahdhib al-Tahdhib vol.
3 pg. 247)

3 Al-Jarh wa al-Ta'dil of Ibn Abi Hatim vol. 1 pg. 3

4 Sharh Usil I'tigad Ahl al-Sunnah wa al-Jamd‘ah of al-Lalaka’t vol. 8 pg. 1544, al-Sunan al-Kubra of al-
Bayhagi vol. 10 pg. 352
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Yazid ibn Hariin' has stated:
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Hadith of every innovator could be recorded on condition that he does not

invite [towards it] except the Rawafid for indeed they are liars.?
Muhammad ibn Sa'ld al-Asbahant narrates that he heard Sharik advise:
P e U P e H ER I R PO LUP S L p oe

Learn knowledge from everyone you meet besides the Rawafid for certainly

they fabricate hadith and adopt it as their din.*
Ibn Taymiyyah has mentioned:
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The experts of narration, traditions, and isnad have unanimously agreed
that the Rawafid are the worst liars among all the deviant sects. Falsehood
has been their icon from their very inception. It is for this reason that the

scholars of Islam would recognise their distinction to be abundance of lies.®

1 Yazid ibn Hartn ibn Zadht; and it is said: Ibn Zadhan, Abt Khalid al-WasitT. The Imam, leader, Shaykh
al-Islam, and hafiz. Born in 118 A.H, he was an authority in knowledge and practice. He had a lofty
status and was a devout worshipper. He is among those who enforced the truth and forbade evil. He
passed away in 206 A.H. (Siyar A'lam al-Nubald’ vol. 9 pg. 358, Tahdhib al-Tahdhib vol. 6 pg. 230)

2 Minhdj al-Sunnah al-Nabawiyyah of Tbn Taymiyyah vol. 1 pg. 60

3 Muhammad ibn Sa‘Td, Abi Ja‘far. He is called Hamdan al-Asbahani al-Kaff. He is among the teachers
of al-Bukhari. He was a hafiz who would narrate from his memory. He would not accept al-talgin
(dictation) and would neither read from the books of people. He passed away in 220 A.H. (Rijal al-Sahih
al-Bukhari of al-Kalabadhi vol. 2 pg. 652, al-Kashif of al-Dhahabi vol. 2 pg. 175)

4 Minhgj al-Sunnah al-Nabawiyyah vol. 1 pg. 60.

5 Ibid vol. 1 pg. 59.
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The statements of the ‘Ulama’ concerning the lies of the Rawafid are well known
having no need to express, and they are so profuse that citing all of them in this

brief treatise would be near impossible.

In the following pages, some of the accusations which the Rawafid have levelled
against Sayyidah ‘A’ishah @&k will be mentioned so as to exonerate her from
the slanders of the liars and to establish the truth. It is apt for us to cite at this
juncture the statement of Hafiz al-Jalal al-Suyti %z, which he mentions in
the beginning of his book Miftah al-Jannah after quoting the statement of some

extremist Shi‘ah:
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These are such views the quoting of which I do not regard as permissible
except in cases of necessity purely to expose this corrupt creed which

people have been relieved from for ages.!

Due to their extreme hatred for Sayyidah ‘A’ishah &k, you will find severe
disparagement against her and rejection of her virtues in their books. In fact, at
times some of the fundamentals and that which has been proven categorically
and by Tawatur regarding her have been denied. An example of this is the claim of
Murtada al-‘Askar?>—one of their contemporary scholars—that she was one of the
slave-girls of Rastilullah A= 3 It is not far-fetched from the one who reaches
this level of rejection to exaggerate in abusing and insulting her, and denying her
every virtue. It is not at all improbable for him to narrate a blatant lie and false

report from Sayyiduna Ibn ‘Abbas &z&is that he addressed her saying:

1 Miftah al-Jannah fi al-Ihtijaj bi al-Sunnah of al-Suyati pg. 6.

2 Murtada ibn Muhammad Isma‘Tl ibn Muhammad Sharif al-‘Askarl. He was born in 1332 AH in
Samura’ and studied in the educational centre there after which he travelled to Qumm in 1349 A.H to
complete his studies and then to al-Kazimiyyah where he settled. Some of his books are: Ahadith Umm
al-Mu’minin ‘A’ishah and al-Qur’an al-Karim wa Riwdyat al-Madrasatayn. He died in Tehran in 1428 A.H.

3 Hadith al-Ifk of Ja'far Murtada al-Husayni pg. 17.
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You are nothing but a mattress from the nine mattresses he left behind
after his demise. You are neither the fairest of them, nor the prettiest, nor

the most qualified, nor the most beautiful, nor the purest in lineage.!

Such a blasphemous statement can only be uttered by one whose heart is filled
with hatred, malice, and jealousy. For such a person lying, fabricating, and
attributing falsehood to her is considred permissible just to indict her. And Allah
J58=2 has protected her from their slanders and allegations.

5o~

Al-Ajurri & has mentioned:
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It is reported that Sayyidah ‘A’ishah was informed, “A man has claimed

that you are not his mother.”

“He has spoken the truth,” she replied, “I am the mother of the believers,
not the mother of the hypocrites!”

It has reached me that one of the early Fuqaha’ was asked regarding two men who
took oaths of talaq. One swore that ‘A’ishah was his mother while the other swore
that she was not to which he commented, “Both of them have not broken their
oath.” He was asked the reason behind this since most definitely one of them has
broken his oath. He explained,
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The one who swore she was his mother is a believer who has not broken
his promise while the one who swore that she was not his mother is a

hypocrite who has not broken his oath.

1 Bihdr al-Anwar vol. 32 pg. 270; Ma'rifat Akhbar al-Rijal of al-Kashshi pg. 40.
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Muhammad ibn al-Husayn 425 has stated:
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We seek Allah’s dsuez protection from the one who harbours hatred for
Sayyidah ‘A’ishah was—the beloved of Rastlullah &ssie, the pure and
exonerated, al-Siddiqah bint al-Siddiq, Mother of the Believers sas—and
her father, the khalifah of Rastilullah iz.esg !

Probably one of the main reasons behind the Rawafid’s slanders against her is
that she memorised an abundance of the Sunnah of Nabi #s:&4i= coupled with
the long life Allah gifted her after Rastlullah’s ds:&idfe demise. She lived for
nearly 50 years after him, hence people benefitted from her ocean of knowledge

and learnt extensively from her.

5o

Hafiz Ibn Hajar &7z says:
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She remembered a considerable amount from the Prophet &< and lived
after his demise for almost 50 years. Therefore, people learnt from her and
related an abundance of laws and sunan from her to the extent that it is
said that a quarter of the laws of Shari'ah have been reported from her.
May Allah be pleased with her.?

1 Al-Shari‘ah of al-Ajurri vol. 5 pg. 2393.

2 Fath al-Barivol. 7 pg. 107.
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Accusations against Sayyidah ‘A’ishah with regards to Nabi iz

1. The Rawafid’s claim that ‘A’ishah poisoned Nabi &

The Rawafid allege that Sayyidah ‘A’ishah and Sayyidah Hafsah &g along with
their fathers conspired to murder Nabi #5244 and they put poison in his mouth
which was the cause of his death.

This claim is more blasphemous in respect of Allah 4% and His Messenger
A2 than in relation to Sayyidah ‘A’ishah @iz, The reason for this is that
whenever someone plotted against Rastlullah Az, Allah 582 sent divine
revelation to save him from it. Thus, when the Jews intended to kill him and
poisoned the sheep, Allah #&%=2 made it speak and it accordingly informed
Rastlullah ds.&4e that it was poisoned.! When they intended to throw a boulder
on him to kill him, Allah 4§52 informed him through revelation and he thus got

A\ zesn

up with haste.? Considering all of this, will Allah dS%= desert him in his home,
in his fatal illness, and allow someone to poison him while he is in dire need of
Allah’s d&8e2 assistance, help, and mercy? Certainly, this is a wicked thought in

relation to Allah 3&%=2 who declares:
215 48 25 )
If you do not aid the Prophet J=«z5i=, Allah has already aided him.?

Moreover, Rastilullah 4524 lives this entire time with a wife who plots against
him and he remains completely unaware of it? He desires to be cared for in
his illness in her home and finally passes away on her lap while he remains

completely oblivious that she is conspiring against him? No intelligent person

1 Sahih al-Bukhart: 2617; Sahih Muslim: 2190

2 Al-Tabagat al-Kubra vol. 4 pg. 248; Sunan al-Bayhagqi vol. 9 pg. 200; Dald’il al-Nubuwwah of al-Bayhaqt
vol. 3 pg. 180

3 Strah al-Tawbah: 40
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will doubt that such a ridiculous claim is nothing less than blasphemy against

Rastlullah tsaafe,
Such baseless accusations have been debunked in many other ways as well.!

Ibn Taymiyyah has a declaration similar to this concerning her father, Sayyiduna
Abi Bakr &zgi5. The Rawafid claim that he harboured enmity for Nabi As.dfe

and would conspire against him. Ibn Taymiyyah refutes them by saying:

Moreover, it is common knowledge that the most foolish person is not
unaware of the condition of his companion on such a perilous journey
where the party whom he lived amongst has shown enmity to him and
are seeking to kill him while his friends are unable to assist him. How can
he [the Prophet Zssg-] specifically take such a Companion along who
outwardly displays friendship but has caused him grief and above this is
his enemy inwardly, yet he still believes that he is his friend? Only the most

senseless and ignorant person will act in this way.

May Allah disfigure those who attribute such ignorance and absurdity to
the Prophet is<zag-, who is the most intelligent, most knowledgeable, and

best informed of all creation.

It has reached me regarding the king of the Mongols, Khudabandah?>—for
whom this Rafidl® authored this book for him regarding Imamah—that
when the Rawafid began telling him things like Sayyiduna Abu Bakr =g

harboured hatred and enmity for Rastlullah &ssi= coupled with attesting

1 Al-Sa‘igah fi Nasf Abatil wa Iftra’dt al-Shi'ah ‘ald Umm al-Mu’minin ‘A’ishah pg. 51

2 Kharbanda ibn Urghiin ibn Abgha, king of the Tatars. It is said that his name was Khudabanda.
When he became king, he accepted Islam and was named Muhammad. He followed the Qur’an and
Sunnah and had the names of the four khulafa’ imprinted on the silver and gold coins. This was until
he met with al-Awi al-Rafidi who continued brainwashing him until he converted him into a Rafidi.
He then wrote to all his lands commanding them to accept ShT'ism and revile (the Sahabah). He died
in 717 A.H. (al-Nujium al-Zahirah vol. 9 pg. 239)

3 Referring to Ibn Mutahhar al-Hillt who authoured the book Minhgj al-Kiramah.
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to the fact that he accompanied the latter on the journey of hijrah which
was the most risky journey, he made a statement which is the obvious result
of their wicked claim, “He was dim-witted.” Allah d%%=: has exonerated His
Messenger il from the same, but its mention is addressed to those
who fabricate lies against the Prophet s> which necessitate such
blasphemy. There is no doubt that the person who acts as the Rawafid claim
is indeed dim-witted. Allah dss<z has indeed exonerated His Messenger
and his Siddiq from their untruths. And this shows that their claim leads

to blasphemy against the Messenger fs.ziz.!

I say: If this necessitates defamation of the Prophet #4544l in companionship,
then what about the claim that his wife plotted against him whereas he loved her
dearly, desired to be cared for during his illness in her house and is buried in her

room?

The methods adopted by the Rawafid to spread this slander

a. Fabricating narrations

It appears in Hashim al-Bahrant’s? al-Burhan fi Tafsir al-Qur’an® and al-Majlist’s

s

Bihar al-Anwar* in the commentary of Allah’s &8s statement;
25 550 5 G133 S 8 S0 JRT G 53 1 SNl

0 Prophet, why do you prohibit [yourself from] what Allah has made lawful for you,
seeking the approval of your wives? And Allah is Forgiving and Merciful.®

1 Minhdj al-Sunnah al-Nabawiyyah vol. 8 pg. 430
2 Hashim ibn Sulayman ibn Isma‘l al-Bahrani, the commentator and Sh11. Among his books is al-Durr
al-Nadid fi Fada'il al-Husayn al-Shahid and al-Burhan fi Tafsir al-Qur’an. He died in 1107 A.H (al-Aam vol.
8 pg. 66)
3 Al-Burhan fi Tafsir al-Qur’an, vol. 14 pg. 67, 68.
4 Bihar al-Anwar, vol. 22 pg. 101.
5 Sirah al-Tahrim: 1
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Until His statement:
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And [remember] when the Prophet confided to one of his wives a statement; and
when she informed [another] of it and Allah showed it to him, he made known part
of it and ignored a part. And when he informed her about it, she said, “Who told you
this?” He said, “I was informed by the Knowing, the Acquainted.”!

‘All ibn Ibrahim al-Qumm?? said:

axn Lol &5l SIS 5 6l g Gam 3OS T 5 ade alll o alll J s 0T Ll 5 5 s 08
sade dll o all J gy J5ld L) drlo b air ol B oy b p g0 15 OIS 5 a0
gy b B s all g ade Il Lo dll J gy o il 5 cmaid U fad ot & le o
mgasdwLPqﬂ,A:J;«Ulduw\Jijuglgy)é)\>3}¢ﬁglnw\
Al i Sokad 4 o T ST OB S| 3T UT 5 1T 1 sty LT 5 s o Do o
Bl o ocmy (a8 shms (0 BN S LT O Uy Lo s U ol i) 5 B

T B g 8T e s

225l Ol I jee IS ol el ST 2asle ol 5 S Lo gy oy B25L Bumim o0,
SN b L U L J] o sl Dmim T b Wiy BT Y 5 1S demim e 5
Ly (5 L 1s OIS 0] s Lgd I Lt 03 o L s Lo B 5 U3 o S5 sl e o
J&¢M\W&J>Jﬁd\}w&l&¢Aﬂldﬂ)‘jwul&pm)l@.abrm&
&\,)\uu,awhuwl&\ug“*g@w\ 55 el odgr T 5 ade I Jo alll J gury
vsy,mun,_u_,c,&dnbuwcum_,xraw;i,urww_,pjmvu,@w}
umu\ ;@L\)mu)olL;‘mubwbbbl))\uaxg\dﬁ”;l\akjrgﬂ\) 1545
Luu,,\rmu,u,.,téii;;uu,pmwmwu,uu,,tuuuuw,@,\
ydl.?,;-\

1 Strah al-Tahrim: 3

2 ‘All ibn Ibrahim Aba al-Hasan al-MuhammadT al-Qummr, an extremist Rafidl. He wrote a Tafsir
which comprises of an abundance of fabrications and lies. Ab Ja'far al-TtsT has reckoned him as one
of the authors of the Imamiyyah. Some of his books are al-Tafsir and al-Nasikh wa al-Mansiikh. (Lisan

al-Mizan of Tbn Hajar vol. 4 pg. 191; Mujam al-Udaba’ of al-Hamawi vol. 4 pg. 1641)
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The circumstances behind its revelation is that Rastlullah issi- was in
one of his wife’s house while Mariyah al-Qibtiyyah' was with him serving
him. He was in Hafsah’s house on that day. Hafsah went out for some work.
While away, Rasalullah iz£5 had relations with Mariyah. Hafsah came to

learn of this and became extremely upset.

She then confronted Rastlullah &= and said, “O Messenger of Allah! On

my day, in my house and on my bed?”

Rastlullah st felt humbled before her and said, “Wait. I have forbade
Mariyah upon myself. I will never have relations with her after this.
Moreover, I am going to tell you a secret. If you disclose it, then may the

curse of Allah, the angels, and the entire mankind be upon you.”
She said, “Yes, what is it?”

He said, “Indeed, Abt Bakr will assume the khilafah after me followed by

‘Umar your father.”
She asked, “Who informed you of this?”
He replied, “Allah informed me.”

Hafsah then informed ‘A’ishah of this on that very day and she in turn
informed Abu Bakr.

Hearing this, Abai Bakr approached ‘Umar and said to him, “A’ishah has
related to me from Hafsah such and such a thing. However, I do not trust

her statement. So you ask Hafsah.”

Accordingly, ‘Umar came to Hafsah and asked her, “What is this that

‘N’ishah is relating from you?”
Hafsah denied it saying, “I did not say anything of this sort to her.”

‘Umar said to her, “If it is true, then inform us so that we may advance.”

1 Mariyah bint Sham‘ln al-Qibtiyyah @&, She is Rastalullah’s &s<25i= umm walad (slave-girl who is
the mother of his child). Al-Mugawqas al-QibtT, emperor of al-Iskandariyyah and Egypt, sent her as a
gift to him. She passed away in 16 A.H. (al-Istiab vol. 2 pg. 119; al-Isabah vol. 8 pg. 112)
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The four then concurred to poison Rastlullah Fz<esic, However, Jibril saic

descended upon Rastilullah &g with this Strah:

O Prophet, why do you prohibit [yourself from] what Allah has made
lawful for you, seeking the approval of your wives? And Allah is Forgiving
and Merciful. Allah has already ordained for you [Muslims] the dissolution
of your oaths." i.e. Allah has permitted that you expiate your oath.

And Allah is your protector, and He is the Knowing, the Wise. And
[remember] when the Prophet confided to one of his wives a statement;
and when she informed [another] of it and Allah showed it to him.? i.e.
Allah appraised His Messenger of what she said and the intention they
had to kill him.

He made known part of it. i.e. he told her, “Why did you relate what I told

you?”
It appears in the same two books mentioned previously at another place:
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‘Abd al-Samad ibn Bashir relates from Abi ‘Abd Allah (al-Sadiq) that he
asked, “Do you know whether Rastlullah is.af passed away (naturally)
or he was killed? Certainly Allah declares:

(ST Iz R 6 5 S o
So if he was to die or be killed, would you turn back on your heels [to

unbelief]?*

1 Starah al-Tahrim: 1, 2
2 Siirah al-Tahrim: 2, 3
3 Tafsir al-Qummi.

4 Siirah Al ‘Tmran: 144

58



He was poisoned before he died. They two poisoned him.”

We commented, “Verily, they and their fathers are the worst of Allah’s

creation.”t

One idiotic contemporary remarks while celebrating the demise of Sayyidah
‘Nishah wedis:

What should I say? What should I eulogise or mention? Should I mention

her poisoning Rastilullah iz<sie or murdering him?
He merely quotes this grave slander from his predecessors.

oyw;;s;;&iit;;t;i

Did they suggest it to them? Rather, they [themselves] are a transgressing people.?

b. Misinterpreting Sahih Ahadith to suit their fancies

The Rawafid have exploited the incident of Sayyidah ‘A’ishah and Hafsah &zdis
giving medicine to Rastlullzh #sdie in his illness and have said that they

poisoned him.
This is the wording of the narration from Sayyidah ‘A’ishah edis:
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1 Al-Burhan fi Tafsir al-Qur’an vol. 3 pg. 31; Bihar al-Anwar vol. 22 pg. 213

2 Strah al-Dhariyat: 53

3 We gave him al-ladad which is a medicine poured into the corner of the patient’s mouth between
the tongue and jawbone. (Tahdhib al-Lughah of al-Azhari vol. 14 pg. 49; al-Fa'iq fi Gharib al-Hadith vol. 3
pg. 85; Lisan al-‘Arab of Ibn Manzir vol. 3 pg. 390)
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We fed medicine to Rastlullah &5 in his illness. He indicated to us that
we should not give him medicine, but we passed it off saying, “It is just a

patient’s dislike for medicine.”

When he regained consciousness, he scolded, “Did I not prevent you from

giving me medicine?”
We submitted, “(We thought) it is just a patient’s dislike for medicine.”

Rastlullah st then said, “Everyone here should be given medicine

while I watch, except ‘Abbas since he was not present then.™
Sayyidah Asma’ bint ‘Umays &5 reports:
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Rastlullah Zeaie first fell ill at the home of Mayminah. His sickness
became so severe that he fell unconscious. His wives consulted whether to

give him medicine and then gave him the same.
As soon as he regained consciousness, he asked, “What is this?”

We explained, “This is the practice of the women who came from there,

and pointed to the land of Abyssinia.”

Asma’ bint ‘Umays was among them.

1”

They said, “We suspected that you have pleurisy, 0 Messenger of Allah

Rastlullah iseesie said, “This is such a sickness which Allah—the Majestic
and Mighty—will not afflict me with. Everyone in this house will certainly

drink medicine except the uncle of Rastlullah issie, i.e. ‘Abbas.”

1 Sahth al-Bukhart: 6897; Sahth Muslim: 2213.
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On that day, Maymiinah drank medicine whereas she was fasting due to

Rasiilullah’s e determination.!

Debunking this accusation?

1. The poisoning incident is one of the worst fabrications and bewildering
claims which the Rawafid have blackened their books with. When the
Rawafid want to establish their falsehood, they turn to some Qur’anic
verses and then fabricate an incident in its commentary which supports
their slander. This in turn leads to the indoctrination of their children
and foolish making them believe that verses of the glorious Qur’an have
actually been revealed in support of their slander. This is exactly what
they have done in these slanders which they wish to ascribe to the best
servants of Allah after the Ambiya’ and Messengers, viz. Abti Bakr, ‘Umar,

S2osSi - 3

and their daughters #zdis.

This fabrication which they have mentioned as the basis for the revelation
of the verses of Strah al-Tahrim, we have not found except in the books
of the Rawafid. The truth is that the reason behind the revelation of these
verses is Rastlullah’s As.idfl= prohibiting honey as appears in Sahth al-

Bukhart. Sayyidah ‘A’ishah s reports:

1 Musnad Ahmad vol. 45 pg. 460 Hadith: 27469; Musannaf ‘Abd al-Razzdq vol. 5 pg. 428 Hadith: 9754;
Musnad Ibn Rahawayh vol. 5 pg. 42 Hadith: 2145; Sharh Mushkil al-Athar of al-Tahawi vol. 5 pg. 195
Hadith: 1935; Sahth Ibn Hibban vol. 14 pg. 552 Hadith: 6578; Mujam al-Kabir vol. 24 pg. 140 Hadith:
372; al-Mustadrak of al-Hakim vol. 4 pg. 225 Hadith: 7446. Al-Hakim comments, “The Hadith is sahih
according to the standards of al-Shaykhayn but they have not recorded it.” Ibn Hajar declared it sahth
in Fath al-Bari vol. 8 pg. 148 and al-Alban in al-Silsilah al-Sahihah Hadith: 3339.
2 Study the following for a rebuttal of this slander: Al-Sa‘iqah fi Nasf Abatil wa Iftira'at al-Shi'ah pg.
51-70 and a treatise by Shaykh ‘Abd al-Rahman al-Takhi with the title Radd al-Shubh wa al-Iftira’at ‘an
al-Sayyidah ‘A’ishah.
3 Al-Sa‘iqah fT Nasf Abatil wa Iftira’at al-Shi'ah pg. 51 with slight variations.
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Rastlullah #z.6i would drink honey at the house of Zaynab bint Jahsh
and consequently stay longer at her place. Hafsah and I devised a plan that
whoever’s home he enters, she should tell him, “You ate maghafir.! I get

the smell of maghafir from you.”

He countered, “No. rather I drank honey at Zaynab bint Jahsh’s house. But
I will never do it again and I have taken an oath. Do not inform anyone of
this.”

This reveals the falsehood and forgery of the Rawafid and their fabrication

of narrations which fit their evil plan and support their wicked creed.

2. With regards to the medicine incident which Sayyidah ‘A’ishah and
Asma’ bint ‘Umays @& have narrated and the Rawafid have understood

according to their allegation, we will mention a few points in this regard.

a. Al-ladid is a medicine poured into the corner of a patient’s mouth.’
So how did the Rawafid realise the composition of the medicine

Sayyidah ‘A’ishah wdis placed in Rastlullah’s 4540 mouth?

b. The narrator of this incident is Sayyidah ‘A’ishah @&&s herself. Is it
conceivable for her to narrate her murder of her Nabi, her husband,

and her beloved Fusfsi=?

c. The poison which the Jewess placed in the food presented to Nabi

dssdedfie was disclosed by Allah 354852 and the sheep informed
Rasalullah 4544 that it was poisoned. So why did the same thing

1 A type of gum which gives off an offensive smell.

2 Sahth al-Bukhart: 4912; Sahih Muslim: 1474.

3 Tahdhib al-Lughah of al-AzharT vol. 14 pg. 49; al-F@’iq fi Gharib al-Hadith vol. 3 pg. 85; Lisan al-‘Arab vol.
3 pg. 390.
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not happen with the poison which Sayyidah ‘A’ishah w&is placed
in his mouth as they allege?

. Rastlullah &s«&4i= was only given the medicine due to the sickness

he was experiencing.

. Rastlulldh #sdie was given the medicine only after consulting

with his wives ¢4,

. We are not aware of anyone who commits such a heinous crime in
front of people and does not do so secretly. She poisons Rastlullah
il as they believe in front of the eyes of people among whom

is Sayyiduna ‘Abbas 45z,

. We know that the Ummahat al-Mu’'minin drank from the exact
same medicine they gave to Rastlullah Zs:&4f=. So why did the
poison have the desired effect on Rastlullah’s #s&4f= body and
not the bodies of those who gave it?

. What prevented her from killing Rasalullah z<&4{ beforehand
and made her wait all these long years until he falls ill?

i. What coerced Umm al-Mu'minin to this cold murder in this

problematic situation which could easily expose her? Was it not
possible to kill him by strangling, or throwing a heavy boulder on
him while he was asleep where neither he nor anyone else could
not see her? It was probable for her to claim—and she is innocent
from this—that a Jew killed him secretly. This would have been more
sensible, a better scheme, and a deeper plot, especially considering

the history and conspiracies of the Jews.

j. We do not deny the fact that Rastlullah Fs.&4{ passed away from
the effects of poison. However, which poison? It was the poison
the Jewess placed in the food she invited Rastlullah Asedfe to
partake of. Rastlullah e spat out the morsel after Allah
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JdH=z appraised him of the presence of poison in it. Rastlullzh
Asedfle remarked during his final days that he feels the effects
of that poisoned morsel in his body. This is the reason some of
the predecessors of this ummah have reckoned, “Certainly, Allah

I8 coupled nubuwwah and shahadah (martyrdom) for him.”

k. Was ‘Abbas zedis aware of the constituents of this poisoned medicine
or not? If you acknowledge his awareness of the same, then you
have done an atrocious thing since it is inconceivable that he
knows about it yet remains silent and does not get angry and smite
the necks of those who committed this vile crime. Even though it
may be not correct to behead them according to the SharTah, but
at least out of love and relationship for his nephew A4, Or do
the Rawafid strip ‘Abbas of his Arabhood just as they regard him as

irreligious as al-Khi'T" believes by his report:
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Al-KashshT has reported in the biography of ‘Abd Allah ibn ‘Abbas
with his isnad to Abil Jafar &% that the following statements

of Allah J&%s were revealed regarding ‘Abbas ibn ‘Abd al-
Muttalib:
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And whoever is blind in this [life] will be blind in the Hereafter and more

astray in way.”

1 Abi al-Qasim bin ‘Alf Akbar ibn Hashim T3j al-Din al-Misawi al-Kh@i'T. He was born in the year 1317
A.H. He was an Iranian, shiTand murjiT. He was the head of the educational centre in al-Najf. Some of
his books are: al-Mujam fi Tafstl Tabagat al-Ruwat and al-Masa’il al-Munthakabah fi Bayan Ahkam al-Figh.
He died in 1412 A H.

2 Strah al-Isra’: 72
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And
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And my advice will not benefit you— although I wished to advise you—if
Allah should intend to put you in error. He is your Lord, and to Him you

will be returned.

If you say that he was unaware, Rasiilullah #%.£4{= did not inform
him, nor was anything revealed to Rastlullah 584 in this
regard, then you have uttered such drivel which no sensible man
will believe since you consider yourselves to have knowledge of

that which Sayyiduna ‘Abbas s was ignorant of, whereas he was
present at the incident, wahi (revelation) remained silent about it,
and Rastlullah #s.24(e did not mention it! This is an iniquitous

calumny which flouts intelligence and Tman.

1. 1tis evident from the narration that Rastlullah’s is«&ie wives did
not understand the prohibition of Rastilullah #%«E4{= to be a sharT
one but rather took it as a patient’s dislike for medicine. And this
understanding is not strange. They have explicitly affirmed that
they made a mistake by diagnosing the wrong illness for Rastlullah
Assedfie—although they had nojustification according to Rastilullah
Js«dfe since it was essential to obey his command. Nevertheless,
they gave him a medication inappropriate for his illness.

<t

Ibn Hajar 40z explains:
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1 Stirah HTd: 34
2 Mujjam Rijal al-Hadith of al-Kh@'T vol. 10 biography 6189; biography of ‘Abbas ibn ‘Abd al-Muttalib.
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Rastilullah izaesie disapproved of the medication since it was
improper for his sickness. They thought that he suffered from
pleurisy hence they gave him medicine accordingly whereas he
was not suffering from it as can be clearly understood from the

context.!

What is perplexing is that the Rawafid ignored the hadith regarding
the Jewess’s poison at Khaybar having effect and Rastlullah’s Asde
suffering on account of it in his fatal illness as he confessed to our mother

al-Siddiqah @adis,
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0 ‘A’ishah! I continue feeling the pain of the food I tasted at Khaybar. I can

now feel the rapture of my aorta due to that poison.?

Moreover, they have the audacity to level such a wicked accusation
against the mother of the believers? They have combined two crimes viz.
befriending the enemies of Allah d&%=z and exonerating them of their
heinous crime on one hand while maligning the special friends of Allah

58z by slandering them with things they are innocent of.

Finally we say, the need of the Rawafid to resort to various forms
of fabrication and distortion is explicit proof of their falsehood and

deception.

2. ‘A’ishah would fabricate from Rastilullah ds«edie

The Rawafid believe that the ahadith which Umm al-Mu’minin Sayyidah ‘A’ishah
2dks narrated from Nabi Zs<edfle are not acceptable since her narrations are

unsound as she would fabricate from Rastlullah dsaéiie,

1 Fath al-Bari vol. 8 pg. 147.
2 Sahih al-Bukhart: 4428.
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Al-Sadiq says:
Muhammad ibn Ibrahim ibn Ishaq al-Taligani narrates — from ‘Abd al-'Aziz
ibn Yahya — from Muhammad ibn Zakariyya — from Ja‘far ibn Muhammad
ibn ‘Ammarah — from his father who said:
I heard Ja‘far ibn Muhammad &% declaring:
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Three persons would fabricate narrations from Rastlullah sz

Ab Hurayrah, Anas ibn Malik, and a woman.

The woman who the Rawafid mention in this narration and who they claim would
fabricate from Rastilullah As+&4(= is our mother Sayyidah ‘A’ishah @&z, This is

supported by what appears in their books.
It appears in Bihdr al-Anwar after quoting the above fabrication:
sl m
i.e. ‘Aishah.?
The author of Bihar al-Anwar has commentated on it at another juncture saying:
(223t) 5l al 5
and a woman (‘A’ishah).?

placing the word ‘A’ishah between brackets.

1 Al-Khisal of al-Sadiiq pg. 190; al-Idah of al-Fadl ibn Shadhan al-Azdi pg. 541; Bihar al-Anwar vol. 2 pg.
217
2 Bihar al-Anwar vol. 2 pg. 217

3 Ibid vol. 31 pg. 108
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The ShiT scholar al-ShustarT reports one of the narrations of Sayyidah ‘A’ishah
@4 which is recorded in Sahih al-Bukhari and Sahih Muslim and then comments

on it in the footnote saying:
sl Lol B35S tsle &l 5, J 31 5
I say: The narration of ‘A’ishah is as corrupt as her father’s khilafah.?

Al-MajlisT comments on Sayyidah ‘A’ishah iy when criticising some of her

narrations:
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She is a woman concerning whom infallibility is not established by
consensus. Her reliability is a contentious issue between us and our rivals.
Soon will our narrations appear in her condemnation and disparagement,
and proving that she would fabricate about Rastlullah is<sie; which

should prove to be sufficient for the intelligent.’

Al-Hurr al-'‘AmilT says in the introduction of his book Wasd'il al-Shi‘ah ila Tahsil
Masa'il al-SharT'ah about Sayyidah ‘A’ishah gedis:

One of her major crimes is open fabrication of ahadith. Al-Zuhri narrates

from ‘Urwah ibn al-Zubayr who reports that ‘A’ishah said:

1 ‘Abd Allah ibn Diya’ al-Din ibn Muhammad Shah al-Shustari. One of the scholars of the Twelver
Shi'ah. Born in 956 A.H. He travelled to India and Sultan Akbar Shah instated him as head of judges in
Lahore and stipulated that he moves not out of the four madhahib in his rulings. He complied with
this until he acted in violation of it and was thus whipped to death. Among his works are: Ihqaq al-
Haqq. He died in 1019 A.H. (al-Alam vol. 8 pg. 52)

2 Ihqaq al-Haqq pg. 360

3 Bihar al-Anwar vol. 28 pg. 60
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I was by Rastlullah it when ‘Abbas and ‘All came. He said,
“0 ‘N’ishah! Certainly, these two will die on another religion than

. ”
mine.

‘Abd al-Razzaq! relates from ‘Umar who said, “There were two ahadith by
al-ZuhrT from ‘Urwah from ‘A’ishah regarding ‘AlL. It appears in the second

hadith that ‘A’ishah reported to him:
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I was by Rastlullah st when ‘Abbas and ‘Alf approached. He
said, “0 ‘A’ishah! If you wish to see two men from the inmates of
Hell, then look at the two who have approached.” I looked and it
was ‘Abbas and ‘Al ibn Abi Talib.

This is in stark contradiction to the glorious Qur'an which proclaims
the purity of the Ahl al-Bayt and ‘All is the first of them after Rastlullah

Joife .
They further state that ‘Abd al-Razzaq relates from Ma‘'mar:

1 ‘Abd al-Razzaq ibn Humam ibn Nafi', Abl Bakr al-San‘ani, the great Hafiz and ‘Alim of Yemen, and
one of the notables. He was born in 126 A.H. He is reliable, a Hafiz and a renowned author save that
he became blind at the end of his life and his condition changed. He had ShTT leanings. Some of his
books are: al-Musannaf and al-Tafsir. He passed away in 211 A.H. (Siyar A'lam al-Nubala’ vol. 9 pg. 564;
Tahdhib al-Tahdhib vol. 3 pg. 444)

2 Wasd'il al-Shi‘ah ila Tahsil Masa’il al-SharTah of al-‘Amili, introduction vol. 1 pg. 35.

3 Ma'mar ibn Rashid, AbG ‘Urwah al-Basri, the Imam and Hafiz, Shaykh al-Islam. He was born in 96
A.H. and is the first to travel to Yemen to learn hadith. He is reliable and trustworthy. He is one of the
oceans of knowledge coupled with truthfulness, research, piety, dignity and good authorship. Al-Jami'
is one of his books. He passed away in 154 A.H. (Siyar Alam al-Nubala’ vol. 7 pg. 5; Tahdhib al-Tahdhib
vol. 5 pg. 500)
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There were two ahadith by al-Zuhri from ‘Urwah from ‘A’ishah regarding
‘AlT, which I asked him about them one day and he replied:
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What will you do with them and their ahadith? Allah knows best
about them and their ahadith. Indeed, I do not trust them with

regard to Bani Hashim.

One of the contemporary Zanddiqah (heretics) says while disparaging Sayyidah
‘A’ishah Gedizs:

o polaall Ol o 5 alll J gy o oty A Ep3 N SYT Al gy e LS S3T
Al ade dll Lo et il daased

Should I mention her fabrication of thousands of ahadith about Rastlullah
Lseae which has tainted Rastlullah’s ds<esfe reputation and opened the

door of criticism against the pure NabT's i<z personality??
This accusation is answered from a number ofangles:

1. These narrations and all similar fabrications against Umm al-Mu’'minin
Sayyidah ‘A’ishah «&is are rejected. They do not serve as proof, neither
according to the Ahl al-Sunnah nor the Shiah.

With regards to the Ahl al-Sunnah, they neither rely upon the narrations
of the ShT'ah nor their isnads, for the simple reason that majority of their
isnads are concoctions and fabrications. If they happen not to be out right
fabrications then the chains are not free from narrators who are either
kadhabin (great liars), matriikin (suspected of hadith forgery), or majhilin

(unknowns). This is from the isnad angle.

1 YouTube: celebration video of ‘A’ishah entering the fire. Also study al-Sa‘iqah fi Nasf Abatil wa Iftira’at
al-Shi'ah pg. 99 - 101 where the author has quoted this doubt from other Rawafid.
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Additionally, the matn (text) contradicts the mutawatir reports and what
is unanimously accepted by all the Muslims—with the exception of those
whose disagreement has not releveance—that Sayyidah ‘A’ishah s is
reliable since she is a Sahabiyyah, one of the wives of Nabi A4z, and

among the Ummahat al-Mu'minin.

Owing to this, she has crossed the bridge, according to the Ahl al-Sunnakh;
nay in fact all the Muslims, Additionally, she is independent of anyone’s

stamp of approval since Allah &%= has vouched for her integrity as well

as Rastilullah #5.&4(z, This aspect is one of the fundamentals of din.

In relation to ShiT principles, this hadith is da‘f (weak) and mardid
(rejected) since Ja'far ibn Muhammad ibn ‘Umarah al-Kindi appears in the

isnad who is majhiil (unknown) according to the Rawafid.

The ShiT scholars of al-Jarh wa al-Ta'dil' have ignored Ja‘far’s mention;
neither have they criticised him nor authenticated him. Thus, he remains
majhil as we have affirmed. ‘Alf al-Namazi1 al-Shahartdi al-ShiT has said

about him, “They have not mentioned him.”

2. The obscurity of the name of the woman in these narrations points to the

falsehood of this accusation due to two factors.

Firstly, the narration has not categorically stated the name of Sayyidah
‘A’ishah @&k and has simply mentioned an unknown woman. The words

of the Rawafid’s narration, as mentioned previously, are:
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Three persons would fabricate about Rastlullah &5 viz. Abti Hurayrah,

Anas ibn Malik, and a woman.

1 Science for evaluating the narrators of hadith, and either authenticating or criticising them.
2 Mustadrakat Tim Rijal al-Hadith of ‘Alf al-Shaharadi pg. 290.
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We find that the narrator omitted the name of the woman and did not

specify it.

Secondly, if the purport of ‘a woman’ is Sayyidah ‘A’ishah e, then why

was her name concealed and not revealed?

One of the Rawafid may say that the unknown woman refers to ‘A’ishah
and the author of Bihar al-Anwar and others have clarified this. We will ask
him, “When the purport of ‘a woman’ is Sayyidah ‘A’ishah @&, then why

was her name not mentioned clearly?”

He will be unable to answer so we will tell him, “This is the greatest
proof of the uncertainty of a fabricator; his inability to substantiate his
fabrication, and his feebleness before the general Muslim ummah. Had he

had conviction that this was true, he would have stated it with clarity.”

If the Rafidi claims that the narrator concealed the name of Sayyidah
‘N'ishah @&k due to Tagiyyah as al-Fadl ibn Shadhan al-Azdi* has

asserted:
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I say: The implication of the woman is apparent but he did not name her

due to Tagiyyah.?

We will respond, “Well and good. However, why did he observe Taqiyyah
with regards to Sayyidah ‘A’ishah’s iz name only and not the names of

Sayyiduna Abt Hurayrah and Anas ibn Malik &z4557?”

1 Al-Fadl ibn Shadhan ibn al-Khalil, Abi Muhammad al-Azdi al-NaysabiirT, master of al-kalam (science

dealing with ‘aqa’id), and one of the Fuqaha’ of the Imamiyyah. He wrote plenty books which add up
to almost 180. Some of these are: al-Radd ‘ala Ibn Kiram and al-Tman. He died in 260 A.H. (al-A‘lam vol. 5

pg. 149; Mu‘jam al-Mu’allifin of ‘Umar Rada Kahhalah vol. 8 pg. 69)

2 Al-Idah of al-Fadl ibn Shadhan al-Azdi pg. 541.
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He will be unable to answer. If the Rafidi is silenced by this, we will realise

the power of Allah d&%=2 in exonerating Sayyidah ‘A’ishah iz,

If he says that he has an answer, “He concealed the name of ‘A’ishah and not
of Abl Hurayrah and Anas ibn Malik since she was the Nab1's ds«&aiie wife,
the most beloved of his wives to him, and the daughter of Aba Bakr.”

We will respond, “Allah is the greatest! This is what we were aspiring. This

is the greatest proof of your lie and her innocence.”

The narration of ‘Abd al-Razzaq neither exists in Musannaf ‘Abd al-Razzaq
nor in any of the hadith books of the Ahl al-Sunnah.

This tale is an outright forgery and blatant fabrication. The nakarah
(loathsomeness) of the text is sufficient to relieve us of discussing it any
further. How is it possible to imagine that our mother Sayyidah ‘A’ishah
el will narrate such drivel about a person whom Rastlullah Asafe
confirmed Jannah for and attested to Allah’s and His Messenger’s love

for?

Abii Bakr al-Khallal narrates that Muhammad ibn ‘Alf informed him that
al-Athram narrated to them that he heard Abu ‘Abd Allah Ahmad ibn
Hambal, and the hadith of ‘Aqil was mentioned to him from al-Zuhr from
‘Urwah from ‘A’ishah from NabT Js&4{= regarding “All and ‘Abbas &zdis.

‘Aqil reports from al-Zuhr:
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Abii Bakr commanded Khalid about ‘Ali. Abt ‘Abd Allah said surprisingly,

“How?” and he did not recognise it. He then said, “It does not please me

that these ahadith be written.”

1 Al-Sunnah of Abl Bakr al-Khallal vol. 3 pg. 505 Hadith: 809.
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Ahmad rejected this hadith and did not recognise it. There is no doubt
that it is fabricated. The enemies of Islam forged it on the tongue of ‘Aqil
whose full name is ‘Aqil ibn Khalid al-Ayl1. This narration is not found in
Musannaf ‘Abd al-Razzdq. It seems like the one who quoted the lie erred and

mentioned ‘Abd al-Razzaq instead of ‘Aqil.

If it is proven that ‘Abd al-Razzaq or some other person has reported it,
then the answer to this can be found in what al-Dhahabi and Ibn Hajar have
mentioned in the biography of Hafiz Ahmad ibn al-Azhar al-NaysabarT. Al-
Dhahabi states:
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They did not criticise him save for his narrating a hadith from ‘Abd al-
Razzaq from Ma'mar on the virtues of ‘Alf which the heart confirms is false.
Abl Hamid ibn al-SharqT said, “The reason is that Ma'mar’s one nephew
was a Rafidi who recorded this hadith in the former’s books. Ma‘'mar
possessed an overwhelming awe, thus no one was capable of questioning
him. Therefore, ‘Abd al-Razzaq heard it from him via the book.” T (Al-
Dhahabi) state, “Abd al-Razzaq recognised the matter. No one had the

courage to narrate this narration except Ahmad ibn al-Azhar.”
Ibn Hajar comments after mentioning the false narration under discussion:
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The reason behind this is that Ma'mar had a nephew who was a Rafidi and

Ma'mar would allow him to use his books. So the latter inserted this hadith

1 Mizan al-I'tidal of al-Dhahabi vol. 1 pg. 82.
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in them. ‘Abd al-Razzaq is a man of truth but has been criticised of having

ShiT leanings. So is possible that the matter was obscure for him.!

This explanation gives us an indication that it is highly possible that this
Rafidi, who Ma‘mar allowed to use his books, was the one who inserted
the hadith under discussion in order to condemn our mother Sayyidah

‘A’ishah i,

Furthermore, how can al-ZuhrT suspicious of her with regards to the Bant

Hashim when he recognises her status and has pronounced:
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If ‘A’ishah’s knowledge was compared to the knowledge of all women, her

knowledge would prove to be superior.?

3. Sayyidah Umm Salamah @& describes Sayyidah ‘A’ishah &g as truthful
with the acknowledgement of the Shi'ah themselves.

Al-MajlisT says quoting Abii Nu‘aym: With his isnad from Aba ‘Abd Allah

al-Jadali who says:
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I entered upon ‘A’ishah and asked her about this verse.
She said, “Go to Umm Salamah.”

I accordingly went and told her of ‘A’ishah’s statement to which she
commented, “She has spoken the truth. This verse was revealed to
Rasilullah izeste in my house after which he said, ‘Who will summon for

113

me ‘Alf, Fatimah, and their sons.

1 Tahdhib al-Tahdhib vol. 1 pg. 11.

2 Siyar A'lam al-Nubala’ vol. 2 pg. 185.

3 Bihar al-Anwar vol. 35 pg. 228; Mir'at al-Uql fi Sharh Akhbar Al al-Rasil of al-Majlisi vol. 3 pg. 240.
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This is Umm al-Mu'minin Sayyidah Umm Salamah @i, who the Shiah
regard as reliable and among the Ahl al-Bayt as a matter of fact. When she
has ascribed integrity, reliability, and honesty to Sayyidah ‘A’ishah iz
in a narration which the Shi'ah have recorded and used as evidence, then

why do they shy away from regarding her as reliable?

There is an abundance of evidence to prove her truthfulness. In fact, she is
described as al-Siddigah (the extremely truthful). She was a focus of praise
among the Sahabah #:24is. Among the evidences of her truthfulness is that
she would narrate ahadith with impartiality. Accordingly, she narrates
those ahadith which mention her own errors. The Hadith of Maghafir is one

of them and others will appear later. It has been related on her authority:
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Rastlullah &4t would sit in i‘tikaf every Ramadan. After performing
Salat al-Fajr, he would enter his place of seclusion. ‘A’ishah sought his
permission to sit in i‘tikaf and he awarded her the same. She thus pitched
a tent. Hafsah heard of this so she pitched a tent. Zaynab heard of this so
she pitched another tent.

When Rastlullah it came out the next day, he saw four tents so he
exclaimed, “What is this?”

He was informed of their matter.

He admonished, “What made you do this? Is it piety? Remove them so that

I do not see them.”
Consequently, they were removed. He did not sit i‘tikaf that Ramadan but

sat i'tikaf in the last ten days of Shawwal.!

1 Sahih al-Bukhari Hadith: 2041, Sahth Muslim Hadith: 1173.
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She also narrates:
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I said to Nabi s, “Enough of Safiyyah, (she is) such and such.” Some

narrators clarified, “She meant: short.”

Rastlullah s admonished, “You uttered such a statement, if it was

mixed with the water of the ocean, it would spoil it.”*
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She says, “I mimicked a person in front of him to which he commented, ‘1
do not wish to mimic a person although I am given a substantial amount

of wealth for it
She reports:
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Halah bint Khuwaylid, Khadijah’s sister, sought permission to enter
Rasiilullah’s st house. He recognised [this as] the way Khadijah would

seek permission and thus shuddered and uttered, “O Allah! [it is] Halah.”

1 Sunan Abi Dawid Hadith: 4875; Sunan al-Tirmidhi Hadith: 2502. Ibn Daqiq al-Td in al-Iqtirah Hadith:
118; al-Shawkani in al-Fath al-Rabbani vol. 11 pg. 5593; and al-Albani in Sahih Sunan Abi Dawid have
declared it sahih.

2 Sunan Abi Dawid Hadith: 4875; Sunan al-Tirmidht Hadith: 2502; Musnad Ahmad vol. 6 pg. 136 Hadith:
25094; Sunan al-Bayhaqt vol. 10 pg. 247 Hadith: 20954, AbG Dawiid did not comment on the hadith. Al-
Tirmidhi said, “hasan sahth.” Ibn Daqiq al-1d in al-Iqtirah Hadith: 118 and al-Albani in Sahth Sunan Abi
Dawiid have declared it sahih.
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I became jealous and said, “Why do you think of an old woman of Quraysh
with red jawbones who passed away in the past whereas Allah @2 has

given you better than her?
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I did not envy any of the wives of Rasiilullah Z&ii the way I envied
Khadijah, whereas she passed away before he married me, because I would
hear him speaking of her excessively. Allah 3522 commanded him to give
her glad tidings of a house of jewels. He would at times slaughter a sheep

and send suitable portions of it as gifts to her friends.
I said to him once, “As if there was no woman on earth besides Khadijah!”

He Js«edf- responded, “She was an extra-ordinary woman. And I had

children from her.”?
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She reports that Raslullah i< mentioned Khadijah so she said, “Allah,
the Mighty and Majestic, has given you a better replacement—'Affan
related: than an old woman of the old women of Quraysh—with red gums,

who passed away in the past.”

1 Sahih al-Bukhari Hadith: 3821; Sahth Muslim Hadith: 2437

2 Sahih al-Bukhari Hadith: 3816, Sahth Muslim Hadith: 2434. Al-Dhahabi states, “This is one of the
strangest things. She is jealous of an old woman who passed away a long time before Rastlullah
Jsudfle married her combined with Allah d&%=2 protecting her from envying the many woman she
was co-wife with in Rastlullah’s is«&de marriage. This is Allah’s 35352 special compassion on her
and NabT 4s:£4(e so that her life does not become sour. Probably, the jealousy matter was lessened

upon her due to NabT’s extreme love for her and his inclination towards her. May Allah d&%=2 be

pleased with her and make her happy. (Siyar A'lam al-Nubala’ vol. 2 pg. 165)
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She continues, “His face changed colour drastically. I did not see him like
this except when revelation was descending or when it would be cloudy

until he determined whether it was mercy or punishment.™
She also relates:
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I did not find NabT &4 one night so I thought that he had gone to one
of his other wives. I thus went in search for him and thereafter returned
just to find him bowing or prostrating and proclaiming: “You are pure and
with Your praise. There is no deity besides You.” I said, “May my parents be

sacrificed for you. I am in one state while you are in another.”

In a similar light, Muhammad ibn Qays ibn Makhramah al-Muttalibr®
narrates that he said one day, “Should I not narrate to you about me and
my mother.” He (the narrator) says, “We thought he is referring to his
biological mother.” He said that Sayyidah ‘A’ishah @5 reported, “Should
I not narrate to you something concerning me and Rastlullah sz

We replied in the affirmative. She related:
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1 Musnad Ahmad Hadith: 25212. Shu‘ayb Arna’tit declared it sahth.
2 Sahth Muslim Hadith: 485.
3 Muhammad ibn Qays ibn Makhramah, al-Qurasht al-Muttalib1. He saw Rastlullah #s«&if while he
was young. (Tahdhib al-Tahdhib vol. 5 pg. 263; al-Isabah vol. 6 pg. 255).
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One night, when it was my turn for Rastlullah &4 to be at my house,
he came. He placed his shawl, removed his sandals, and placed them by his
leg side. He then spread the side of his lower garment on his bed and lied
down. He only waited until he thought that I had dozed off and then took
his shawl slowly, wore his sandals slowly, opened the door, left, and closed
it slowly. I put my cloak over my head, covered my face with my veil, and
wore my lower garment, and then followed him until he came to al-BaqT.
He stood up and prolonged his standing. He then raised his hands thrice.
Thereafter, he turned to leave, so I turned to leave; he hastened his pace
so I hastened my pace; he began to sprint so I began to sprint. He reached,
but I reached before him so I entered. I had hardly lied down when he

entered.
He asked, “What is the matter, O ‘A’ish! You breathing so heavily?”
I said, “Nothing.”

He warned, “Either you tell me or the Knower of secrets, the Acquainted,

will indeed.”

I submitted, “O Messenger of Allah! May my parents be sacrificed for you!”
I then informed him.

He asked, “So you were the figure I saw in front of me?”

I replied in the affirmative. He then poked me in my chest, which hurt me
(slightly).

He then said, “Do you think that Allah and His Messenger will oppress
you?”
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I said, “Whenever people conceal something, Allah discloses it to you. Yes'!”

He explained, “Indeed, Jibril came to me when you saw and summoned
me but I hid it from you. I answered him and hid it from you. It was not
appropriate for him to enter your home since you had taken off your
clothes. 1 thought that you had fallen asleep so I disliked awakening you
and I feared that you will feel lonely. Jibril said, ‘Certainly, your Rabb
commands you to go to the inmates of al-Baqi’ and seek forgiveness on
their behalf.”

1 (‘A’ishah) inquired, “How should I greet them, O Messenger of Allah!”

He replied, “Say: Peace be upon the inmates of the dwellings from the
believers and Muslims. May Allah have mercy on those of us who have

passed on and those who are forthcoming. If Allah wills, we will indeed

join you.”?

Among the reasons they suspect her is due to her narrating the hadith which
proves that Rastlullah ds.&dfe was afflicted with sihr (black magic).

The answer to this is:

The hadith is recorded in Sahih al-Bukhari and Sahih Muslim.> Moreover, there is no

scope in it at all for criticism against Nabi #=<&4(= since it is one of the afflictions

1 Imam Nawawi explains this text by saying that this is affirmation from Sayyidah ‘A’ishah @& of
the comprehensiveness of Allah’s 3% knowledge. He says that “yes” in the hadith is her words. It
appears like this in the primary sources. And this is correct. As if when she said, “Whenever people
conceal something, Allah discloses it to you,” she confirmed by saying, “Yes.” (Sharh Muslim vol. 7 pg.
44) Tbn Taymiyyah has considered it to be a query for something she was ignorant of and excuses
herself for not knowing. He asserts that “yes” in the hadith is Rastlullah’s Zs<&4f words. (Majma’
Fatawa Ibn Taymiyyah vol. 11 pg. 412)
2 Sahth Muslim Hadith: 974.
3 Sahih al-BukharT Hadith: 5763; Sahth Muslim Hadith: 2189. Al-BukharT’s wording is:
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which may affect him just as his blessed face was injured and his tooth was broken
in Uhud®. And just as he experiences the illness of two men? and is rewarded
double for this. And just as he declared that those who endure the severest of
trails are the Ambiya™ and other Sahth Ahadith of a similar nature. Therefore, the
sihr that affected Rastlullah zs<&4{= was of the same type. However, it did not
affect his mind, heart, or conveying of revelation. In fact, its worst effect was that
he would not go to his wives after Labid the Jew practised sihr on him. This was
a trial from Allah 4§42 which Allah relieved him of and cured him from. And
this is proof of him being human and a deterrent against extremism in his regard.
This is not at all in conflict of Allah’s d&¥=2 promise:

continued from page 81
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A man from the Banili Zurayq, whose name was Labid ibn al-A'sam, practised sihr upon
Rastlullah fs«&afe, The greatest effect it had was that Rastlullah #<edie would think that
he done something whereas he had not. Until one day or one night while he was by me, he

prayed, and supplicated.

He then said, “O ‘A’ishah! Do you know that Allah has given me the solution to my affliction?
Two men came to me; one sat by my head side while the other sat by my feet. One asked the
other, ‘What is the man’s illness? ‘Afflicted with sihr,” he replied. He asked, ‘Who practised
it on him. ‘Labid ibn al-A'sam, came the reply. He asked, ‘In what. ‘A comb, strands of hair
and the inside of a spadix of a male palm, he explained. He asked, ‘Where is it?’ ‘In Dharwan
well, came the reply.”

Rasiilullah #5584k accompanied by some of his Sahabah went to it.

He then returned and said, “O ‘A’ishah! Its water is like saturated with henna - or the heads
of its palm-trees are like the heads of devils.”

I said, “O Messenger of Allah! Why did you not take it out?”

He replied, “Allah has granted me relief from it so I disliked stirring up evil among the people

due to it.”

He then commanded that it be buried.
1 Sahih al-Bukhari Hadith: 2903; Sahth Muslim Hadith: 1790.
2 Sahth al-Bukhart Hadith: 5648; Sahth Muslim Hadith: 2571 - Hadith of ‘Abd Allah ibn Mas‘td &,
3 Sahih al-Bukhari Hadith: 5648; Sahith Muslim Hadith: 2571.
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qt‘ﬂ G ALt 015
And Allah will protect you from the people.*

This is due to the fact that Strah al-Ma’idah is one of the last portions of the Qur’an
to be revealed. If it is claimed that the sihr incident took place after the revelation
of the verse, then the verse will refer to protection from that which prevents
Raslullah 4524 from conveying the message with contextual evidence from

the beginning of the very verse:

/////

5 e ) ST EE 32T
0 Messenger, announce that which has been revealed to you from your Lord.?

Such protection is obtained even with the affliction of sihr just as this protection
did not prevent the fatal illness of Rastilullah #z«&4=. We have already mentioned
that this sihr was a type of illness. Considering this, there is no polarity between
Allah d&82 protecting him and sihr afflicting him. And Allah d&%2 knows
best!

Similar is her narration of the singing of two slave girls. The Sh1Tscholar Murtada
al-Husayni says in the Chapter regarding the fabrications ‘A’ishah attributes to Nabt

Asedfle, He quotes inter alia this hadith:
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Rastlullah 4z entered my home and there were two slave girls by me

who were singing.
He then questions:
1 strah al-Ma@’idah: 67

2 Tbid
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Is it fathomable for two slave girls to sing, dance, and beat drums in the
house of Rastilullah 4«4, even though it may be the day of Td, while he
remains silent and does not prohibit this? Is it imaginable for Aba Bakr
to realise the evil of this to the extent that he rebukes ‘A’ishah with the
words, “Musical instruments of Shaytan by Nabi isie,” yet Rastlullah
A does not recognise its evil and obnoxiousness? By my life, ‘A’ishah’s
fabricating these falsehoods against Rastilullah i<z is not astonishing.
What is really absolutely mind-boggling are the scholars and narrators
of hadith. How Allah blinded their hearts that they cannot see nor sense.
They document such false ahadith in their books without shame and
embarrassment. When strangers from the Jews, Christians, and others see
such ahadith, will they not exclaim, “The Muslims’ Nabf is nothing but a
lover of luxury; his objective is pleasure, playing with women and taking
pleasure from them?” Thus, they will become the cause of the latter’s
misguidance and waywardness. Do you see any crime more heinous than

this? Never!

//,

And never think that Allah is unaware of what the wrongdoers do. He only

delays them for a Day when eyes will stare [in horror]?

1 Strah Ibrahim: 42
2 Al-Sab‘ah min al-Salaf pg. 166.
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The answer to this allegation is:

The hadith of the two slave girls does not contain anything reprehensible at all
since the girls were not mature and they were signing on the day of Td. Moreover,
it was not like the songs of nowadays that stir up passion and invite towards

haram. This is substantiated by Sayyidah ‘A’ishah’s 45 statement:
e ] 5
They were not (professional) singers.

It is said: The meaning is that singing was not their habit nor were they known
for it. Their singing consisted simply of poetry of war, boasting of chivalry,
victory, and triumph. And there is no harm in this. There is no mention at all in
the hadith of what the fitnah mongers imagine like Rastlullah is.&4e listening
to evil songs from the female pop singers. This is supported by what is reported
that Rastlullah #s.4ie covered himself with a garment, i.e. he covered his face
and ears. This shows his disinclination from it since his lofty status demands
that he keeps aloof from paying attention to it while at the same time, his non-
prohibition depicts its permissibility due to the circumstances and in the manner

carried out. This is out of his compassion and mercy for the Muslims.
Ibn Hajar has said:
ol e sLeNI B sl leb)

Displaying happiness on the days of Td is part of the shi‘ar (salient features)
of din.!

The Sht'ah further claim that she would lie to Rastilullah Fs.&4e himself, They

quote a narration which says:

1 Fath al-Bari vol. 2 pg. 443.
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Rastlullah Zs&s proposed to a woman from the Kalb tribe and sent

‘A’ishah to see her. Accordingly, she went and then returned.
Rastlullah izt asked her, “What did you see?”
She replied, “I did not see properly.”

He said, “Definitely, you saw properly. You even saw a birthmark on her

cheek which made every strand of hair on your body stand.”

She commented, “O Messenger of Allah! No secret is hidden from you.”

Jabir al-Ju‘fi appears in the isnad who is a reknowned liar and a Rafid1. Moreover,
‘Abd al-Rahman ibn Sabit makes irsal (skipped out one or more narrators from
the isnad).

Shaykh al-Albant’ says, “Ibn Sa‘d® recorded it in al-Tabagqat. It is mawda (fabricated)

since coupled with it being mursal (narration where one or more of the narrators

1 Al-Tabagqat al-Kubra vol. 8 pg. 160; Tarikh Baghdad of al-Khatib al-Baghdadi vol. 1 pg. 301; Tarikh
Dimashg of Ibn ‘Asakir vol. 51 pg. 36 from the same chain. Ibn al-Qattan declares, “Not sahih.” (Ahkam
al-Nazr Hadith: 396)

2 Muhammad Nasir al-Din ibn Nih Najjati ibn Adam, known as al-Albani with reference to his city
Albania. A shaykh, muhaddith, and ‘allamah and one of the recognised ‘Ulama’ of hadith in the recent
past. He was born in 1332 A.H. He was perseverant upon authoring, learning and teaching and was
very generous. He passed away in 1420 A.H. Among his books are: Silsilat al-Ahadith al-Sahihah and
Silsilat al-Ahadith al-Da ifah and many more. (Muhammad Ndsir al-Din al-Albani Muhaddith al-‘Asr wa Nasir
al-Sunnah of Tbrahim Muhammad al-‘Ali and Hayat al-Albani wa Atharih wa Thana’ al-'Ulamd’ ‘alayh of
Muhammad ibn Ibrahim al-Shaybani)

3 Muhammad ibn Sa‘'d ibn MunT, Abii ‘Abd Allah al-Basr al-Zuhri. A Hafiz, ‘allamah and hujjah (proof).
One of the recognised reliable huffaz. He was the scribe of al-Waqidi. Among his books is al-Tabaqat
al-Kubra. He passed away in 230 A.H. (Siyar Alam al-Nubala’ vol. 10 pg. 664; Tahdhib al-Tahdhib vol. 5
pg. 118)
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has been deleted from the isnad), Muhammad ibn ‘Umar al-Waqidi is a kadhab
(great liar). In addition, the ShiT has manipulated this false narration in a nasty
way and utilised it to cast allegations against Sayyidah ‘A’ishah wdis thus

ascribing dishonesty to her.”!

3. Rastlullah &:&dfe cursed her and Hafsah with the words, O Allah! Shut

their hearing

Abban ibn Abi ‘Ayyash reports from Sulaym ibn Qays who says that he heard

Sayyiduna ‘All 22455 saying:
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Rastlullah isi= took a covenant from me the day he passed away. I
supported him to my chest and his head was by my ears. The two women
i.e. ‘A’ishah and Hafsah were trying to overhear his words. Rastlullah

Az cursed, “O Allah! Shut their hearing.”?
The answer to this accusation:

This is the narration of Abban ibn Abi ‘Ayyash who is mutakallam fih (critiqued).

Abban ibn Abi ‘Ayyash

”

» ‘Amr ibn ‘Alf says: “He is matriik al-hadith (suspected of hadith forgery)
He says at another place, “Yahya and ‘Abd al-Rahman would not narrate

from him.”

» Abl Talib Ahmad ibn Humayd says that he heard Ahmad ibn Hambal
declare, “Ahadith should not be recorded from Abban ibn Abi ‘Ayyash.” I
asked, “Did he adopt innvated beliefs.” He replied, “He is munkar al-hadith

(weak narrator who narrates contradictory reports).”

1 Al-Silsilah al-Da‘ifah Hadith: 4965
2 Kitab Sulaym ibn Qays al-Hilali pg. 360.
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» Mu‘awiyah ibn Salih reports from Yahya ibn Ma‘m, “Da‘if.” He also said,
“Abban is matrik al-hadith.”

» Abi Hatim al-Razi says, “Matrik al-hadith. He was a pious man, however

he was afflicted with weak memory.”

» ‘Abd al-Rahman ibn AbT Hatim says that Abt Zur‘ah was asked about him
to which he replied, “His ahadith are matrtk. His ahadith should not be
read to us.” He was asked, “Would he deliberately lie?” “No,” he replied,
“He would listen to ahadith from Anas, from Shahr and from Hasan and

could not differentiate between them.”
» Al-Bukhari says, “Shu‘bah had evil opinions of him.”

» Al-Nasa'l says, “Matriik al-hadith.” He says at another place, “He is not
thigah (reliable) and his hadith should not be recorded.”

» Abl Ahmad ibn ‘AdT says, “His general narrations are not supported by a

tabi‘ which is a clear sign of weakness.”

In fact, the Shi'ah themselves declare the book of Sulaym ibn Qays as unreliable as

well as the one who narrates this book from him, namely Abban ibn AbT ‘Ayyash.
Al-Tafrishi says:
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This famous book is ascribed to him. Our scholars say, “Sulaym is not
known, nor is he mentioned in any khabar” 1 have found his mention
in few references but not from the perspective of his book. The book is
fabricated, without doubt.?

1 Tahdhib al-Kamal of al-Mizzi vol. 2 pg. 20.

2 Nagd al-Rijal of al-Tafrishi vol. 2 pg. 355
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Ibn al-Ghada’irT says:
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Da‘f. He should not be considered. Our scholars ascribe the fabrication of

Sulaym ibn Qays’s book to him.!

1 Rijal Ibn al-Ghada’irt vol. 1 pg. 36
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Accusations against Sayyidah ‘A’ishah with regards to the Ahl al-
Bayt

1. ‘N’ishah refused to allow Hasan ibn ‘Ali to be buried alongside his
grandfather

The Rawafid alledge that Sayyidah ‘A’ishah @& refused to allow Hasan ibn ‘All
to be buried alongside his grandfather £« on account of her hatred for him

and her enmity for the Ahl al-Bayt.

Al-Kulayni narrates in al-Kaft with his isnad from Muhammad ibn Muslim who

says that he heard Aba Ja'far al-Baqir 4z saying:
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When death approached Hasan ibn ‘Alf a5, he said to Husayn s, “O
my brother, I am making a bequest to you so remember it. When I die,
bathe and shroud me, then take me towards Rastlullah i<z as quickly
as possible. Thereafter, take me to my mother wais and then bring me back
and bury me in al-BaqT'. Know well that ‘A’ishah will distress me with what
Allah and people know: her attitude and enmity towards Allah and His
Messenger and her hatred for us the Ahl al-Bayt.”

When Hasan 4 passed away and was placed on the bier, they took him to

the musalla of Rastilullah Z.ai where he would perform Salat al-Janazah.
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Husayn =iz performed Salat al-Janazah upon him. He was then carried
and taken into the Masjid. When they stood at Rastlullah’s i grave, a
spy rushed to ‘A’ishah.

He said to her, “They have come with Hasan to bury him alongside Nabi

Josdede”

She exited in haste mounted on a mule with a saddle, becoming the first

woman to mount a saddle in Islam.

She said, “Avert your son from my house for he will not be buried in my

house thereby disgracing Rastlullah izt

Husayn @5 told her, “You and your father have previously disgraced
Rastlullah i by entering into his home one whose proximity he

dislikes. And certainly, Allah will question you about this O ‘A’ishah!™

This narration is the most famous and comprehensive of all the narrations that
the Rawafid have recorded in their books to promote this slander. There are other
narrations of this in the books as well, which carry the same meaning and do

require mention.
The answer to this slanderous accusation is as follows:

Firstly, this narration is makdhiib (a blatant lie), mawdi* (fabrication), and is batil

(totally baseless).

This is apparent from a few angles.

1 Al-Kaft vol. 1 pg. 300, 302; al-Wafi of al-Fayd al-Kashani vol. 2 pg. 340; Bihar al-Anwar vol. 44 pg.
142-144, vol. 17 pg. 31; Sharh Usul al-Kafi of al-Mazandarani vol. 6 pg. 158; Madinat al-Ma Gjiz of Hashim
al-Bahrani vol. 3 pg. 340; Anwar al-Bahiyyah of ‘Abbas al-Qummi pg. 92; Jami‘ Ahadith al-Shi'ah of al-
Bar(Gjardi vol. 3 pg. 397, 398; Mawdgqif al-Shi'ah of al-Mayanji vol. 1 pg. 374, 375; Tafsir Nur al-Thaqalayn
of al-Huwayz1 vol. 4 pg. 296; I'lam al-Wara bi A'lam al-Huda of al-Tabarsi vol. 1 pg. 414; Jawahir al-Tarikh
of “Alf al-Karani al-Amili vol. 3 pg. 238.
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1. The isnad of this narration is bdtil (baseless) and not established.

The ShiT scholars have themselves labelled this narration as da‘tf in their

distinguished and well-known books.

Al-Mazandarani says while commenting on al-Kulayni’s narration in al-

Kaf:
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“AlT ibn Ibrahim — from his father — from Bakr ibn Salih—Al-Kulaynt
says—" from a number of our narators:” Bakr ibn Salih is a common name
between two narators, it either refers to the majhil (unknown) Bakr ibn
Salih who narrates from Abu Ja‘far s [directly], or it can refer to the da'if

(weak) Bakr ibn Salih al-Razi who narrates from al-Kazim %is,

If the first is meant, then the first chain is unbroken with the possibility of
anarrator/s being omitted since the narration of Ibrahim ibn Hashim from

S5

the one who narrates from al-Bagir &2z without any link is very unlikely.

If the second [Bakr ibn Salih al-Razi] is meant as is apparent because
Ibrahim ibn Hashim narrates from him then the chain is mursal or joined
to the second sanad with the probability of it and the first being one isnad,

as some of the scholars of al-rijal have clearly stated. So ponder!*

2. The contradictions found in this narration and other narrations are

sufficient testimony of all of them being false.

1 Sharh Usal al-Kafi vol. 6 pg. 158.
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With regards to the narrations the Shi'ah have reported, all of them with
their differences have only been narrated by the Shi‘ah. Notwithstanding
their supporting one another in reporting it, there is still severe

contradiction therein which is clear evidence of it being a baseless lie.!

3. The narrations are falsified by evaluating their texts
Evaluating it from within:

The Shiah’s practice when fabricating lies and formulating allegations is
to insert one truthful statement in the midst of a thousand lies to program
the ndive into believing that what they have forged and concocted is
established and true.

You will also notice that when they intend to level an accusation against
an individual whom they hate, they take an authentic narration wherein
this individual has been mentioned in a good light and thereafter concoct

it and comment on him adversely.

This is the methodology of the evil jinn who eavesdrop and their allies
from the human devils. They place a hundred lies with one true statement
so that the gullible may say about them: they have spoken the truth in

relation to that statement.

In the same light, the incident of Sayyiduna Hasan’s ks demise and
his brother Sayyidah Husayn’s iz seeking permission from Sayyidah
‘A’ishah @85 for his burial alongside his grandfather is confirmed in the
books of the Ahl al-Sunnah.? As regards to her refusal, mounting a mule,
coming out in front of the people, and other lies; they are all nothing but

worthless accusations which the intelligent reject.?

1 Al-Sa‘igah fi Nasf Abatil wa Iftira dt al-Shi'ah pg. 143, 144.
2 Al-Isttab of Ibn ‘Abd al-Barr vol. 1 pg. 376.
3 Al-Sa‘iqah fr Nasf Abatil wa Iftira’at al-Shi ah pg. 141.
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Another aspect that should be added to the evaluation of the text is that
these narrations have a munkar (discarded) addition which contradicts the
belief of the Shrah and Ahl al-Sunnah. Their claim that Sayyidah ‘A’ishah
&4 was the first to mount a saddle is false. Besides its baselessness, the
opposite is found in their books. They relate that Sayyidah Fatimah iz
mounted a mule on the day she got married! and that Sayyiduna ‘Alf zedis
mounted her on a donkey and went around to the houses of the Muhajirin
and Ansar calling them to help him when bay‘ah of khilafah was taken at
Sayyiduna Abli Bakr’s &2z hands? as believed by the Shrah. So how can
the Shiah have the audacity to claim that Sayyidah ‘A’ishah &tz was the

first to mount a mule or sit on a saddle??

Secondly, some intelligent Shi'ah have highlighted Sayyidah ‘A’ishah’s
Gedls approval of Sayyidah Hasan’s &5 burial and have enumerated this

among her virtues.
Abii al-Farj al-Asbahant* reports with his sanad:
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Hasan ibn ‘Alf sent to ‘A’ishah seeking her approval of his burial alongside

NabT Zz.&ie. She replied, “Yes. Only space for one grave remains.”

1 Kashf al-Ghummah of al-Arbali vol. 1 pg. 368.

2 Al-Sagifah of Sulaym ibn Qays pg. 81; al-Thtijaj pg. 81, 82; Sharh Nahj al-Balaghah of Tbn AbT al-Hadid vol.
6 pg. 13; Mandr al-Huda of ‘Alf al-Bahrant pg. 200; al-Burhan of al-Bahrani vol. 3 pg. 42; Ilzam al-Nasib of
al-Ha'irT vol. 2 pg. 269; Sirat al-Aimmah al-Ithnd ‘Ashar of Hashim Ma‘raf al-Husayni vol. 1 pg. 124 - 126.

3 Al-Sa‘iqah ft Nasf Abatil wa Iftira’at al-Shi ah pg. 144.

4 ‘Aliibn al-Husayn ibn Muhammad, Abi al-Farj al-Asbahani. He was born in 284 A.H. He was a celebrated
master of literature and a distinguished author. He was an historian, genealogist and poet. He displayed
ShT'ism. He was one of the confidants of al-Wazir al-Muhallabi. Al-Aghdni and Jamharat al-Nasab are

some of his books. He died in 356 A.H. (Tarikh al-Islam vol. 26 pg. 144; al-Nujiim al-Zahirah vol. 4 pg. 15).
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When the Banii Umayyah heard of this, they and the Bant Hashim armed

themselves with weapons for war.

The Banii Umayyah said, “By Allah! He will never be buried alongside Nabt

Jsdede”

News of this reached Hasan who sent word to his family, “When this is
the condition, then I have no need for it. Bury me alongside my mother

Fatimah.”

Accordingly, he was buried at his mother Fatimah’s wass side.!

Abii al-Farj al-Asbahani reports that Yahya ibn al-Hasan said that he heard
‘Ali ibn Tahir ibn Zayd saying:
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When they intended burying him, ‘A’ishah mounted a mule. Marwan
ibn al-Hakam called upon the Bani Umayyah—those of them who were
present and their slaves—to fight. And he commented, “One day on a mule

and one day on a camel.”
Ibn Abi al-Had1d while examining this narration affirms:
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I say: There is no mention in Yahya ibn al-Hasan’s narration of anything
which can be used against ‘A’ishah because he does not relate that she called
upon the people to fight when she mounted the mule. Those who called
out to go to war were the Banii Umayyah. It is possible that she mounted

simply to calm the fitnah especially when it has been reported about her

1 Magatil al-Talibiyin of Abi al-Farj al-Asbahani vol. 1 pg. 82.
2 Ibid
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that when permission was sought for burial she agreed. Therefore, this

incident is one of the merits of ‘A’ishah.!

Thirdly, if Sayyidah ‘A’ishah’s disapproval is established, then it will be
applied to disapproval after approval, i.e. after she saw the Bant Umayyah’s
strong rejection and their readiness to fight the Banti Hashim, she refused
in order to nip the fitnah in the bud and out of fear for bloodshed. It does

not refer to her refusal in the beginning.

This is supported by the following narration: Hisham ibn ‘Urwah reports

from his father:
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When death approached him, Hasan said, “Bury me by Rastlullah’s Jsesie
grave except if you fear there will be evil in this. If you fear evil, then bury

me by my mother.”

He then passed away. When they intended to bury him, Marwan refused
and said, “No. ‘Uthman was buried in the garden of Kawkab and Hasan gets

buried here!”

The Banii Hashim and the Bant Umayyah then gathered. A group assisted

the former while another assisted the latter. They came with weapons.

Abii Hurayrah said to Marwan, “O Marwan! Do you disapprove of Hasan’s
burial in this place whereas I had heard Rastlullah &5t saying regarding

him and his brother Husayn, ‘They are the leaders of the youth of Jannah.?”

1 Sharh Nahj al-Balaghah vol. 16 pg. 51
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When ‘A’ishah saw the weapons and warriors and feared that evil would
increase between them and blood would be spilt, she said, “This is my

house. I do not give permission for anyone to be buried therein.”

Muhammad ibn ‘Alf said to his brother, “O my brother! If he bequeathed
to be buried (here) we would have definitely buried him even if we had to
die trying. However, he made an exception saying, ‘Except if you fear evil’

What evil can be worse that what you are witnessing?”

Therefore, he was buried in al-BaqT alongside his mother.!

This is further corroborated by the fact that the Sahabah #2&is initially
supported the view of Sayyidah ‘A’ishah @&is in granting permission
for Sayyiduna Hasan’s &l burial, but when they saw the fitnah, they
commanded Sayyiduna Husayn &k to fulfil his brother’s bequest of
avoiding bloodshed and burying him in al-Baqr. This was the stance of

Sayyiduna Abt Hurayrah? and Sayyiduna ‘Abd Allah ibn ‘Umar? #:6is,

2. ‘N’ishah would observe hijab from Hasan and Husayn
The Rawifid claim that Sayyidah ‘A’ishah wedls would observe hijab from

Sayyiduna Hasan and Husayn & and this was due to her animosity for them.!

Ibn Sa‘d has recorded the narration of adopting hijab in al-Tabagat al-Kubra from

the chain of Muhammad ibn ‘Umar — from ‘Tkrimah who says:

Mwwf:blw@aldwdﬁwijg@%wbgﬂs
‘A’ishah would adopt hijab from Hasan and Husayn.

Ibn ‘Abbas said, “Their entering her home is permissible.”

1 Ansab al-Ashraf of al-Baladhuri vol. 3 pg. 62.
2 Tarikh Dimashq vol. 13 pg. 288.
3 Tbid

4 Ahadith Umm al-Mu’minin ‘A’ishah of Murtada al-‘AskarT vol. 1 pg. 270
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The second narration is also from the chain of Muhammad ibn ‘Umar — from

Abii Ja'far who reports:
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Hasan and Husayn would not enter the homes of Nabi's st wives. Ibn
‘Abbas ruled, “Harken! Their entering the homes of Nabi’s i wives is

”1

permissible.

Muhammad ibn ‘Umar al-Wagqidi

» Tbn Hajar commented on him saying, “Muttaham (suspected of hadith

forgery).”

» Al-Bukhari said, “Al-Waqidi is a Madani who settled in Baghdad. He is
matrik al-hadith (suspected of hadith forgery). Ahmad, Tbn al-Mubarak,

—c—

Ibn Numayr and Isma‘il ibn Zakariyya have discarded him.”
» He said at another juncture, “Ahmad declared him a liar.”

» Mu‘awiyah ibn $alih said, “Ahmad ibn Hambal said to me, ‘Al-Waqidi is a
kadhab (great liar). Yahya ibn Ma‘In told me once, ‘He is worthless.”

» Al-ShafiT has stated as reported by al-Bayhagqt, “All the books of al-Wagidi
are false.”

» Al-Nasa'lremarked in al-Du‘afd’, “The kadhabs (great liars) who are known

to forge against Rastlullah 5.4z are four, viz. al-Wagidi in Madinah...”

» Ibn ‘Ad? stated, “His ahadith are not mahfiiz (safe from weakness) and the
problem lies with him.”

1 Al-Tabagat al-Kubra vol. 8 pg. 73

2 ‘Abd Allah ibn ‘Ad1 ibn ‘Abd Allah, AbGi Ahmad al-Jurjani. The Imam, Hafiz, critic, and explorer. He
was born in 277 A.H. He is one of the ‘Ulama’ of al-jarh wa al-ta‘dil. Among his works are: al-Kamil fi
Ma'rifat al-Du‘afa’ wa al-Matrtkin a comprehensive book in its field and al-Intisar. He passed away in

365 A.H. (Siyar Alam al-Nubala’ vol. 16 pg. 154; Shadharat al-Dhahab of Ibn al-Tmad vol. 3 pg. 51)
99



» Ibn al-Madini said, “He has 20 000 ahadith with him, i.e. that are baseless.”
He says at another place, “He is not worthy of being reported from.
Ibrahim ibn Abi Yahya is a kadhab (great liar) but is better than al-Wagqidi
in my sight.”

» Abl Dawud states, “I do not record his hadith nor do I narrate from him

”1

because I suspect that he would fabricate ahadith.

This results in the falsehood of both narrations. And all praise belongs to Allah

Moreover, they narrate in their books to the contrary of this. One example of this

is what al-Fadl ibn Shadhan has reported from Mugatil ibn Hayyan who says:
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My paternal aunt was a servant of ‘A’ishah. She reported to me, “Husayn
a5 came to the door and sought permission to enter. As he entered, she
i.e. ‘A’ishah wais welcomed him and seated him next to her. He said to her,
‘My father bids you return to your house which Rastlullah issi ordered
you to stay in and where Rastlullah &5 left you behind, otherwise I will

113

send some words? to you...

This narration even though not sahth—'Abd Allah ibn ‘Abd al-Quddis appearing
in the isnad regarding whom Ibn Ma‘ln said, “He is worth nothing; a wicked

rafidi”*—nonetheless, the Shi'ah rely on it and utilise it as proof.

1 Tahdhib al-Tahdhtb vol. 9 pg. 324

2 They mean by words that Sayyiduna ‘Alf s24is was—according to their belief—an executor over our
mother Sayyidah ‘A’ishah & and had the right to divorce her from Rastilulldh 45«4 and remove
her from the Ummahat al-Mu’minin. Surprising indeed is that this itself is a rebuttal against them
since it is not reported that he acted so.

3 Al-Idah pg. 125.

4 His biography in Tahdhib al-Tahdhib vol. 5 pg. 265.
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There is proof therein of Sayyidah ‘A’ishah e& drawing Sayyiduna Husayn &4

close and seating him next to her.!

3. ‘N’ishah angered Fatimah and made her weep

The Rawafid claim that Sayyidah ‘A’ishah angered Sayyidah Fatimah &g and
made her weep due to the former’s hatred for the latter and the Ahl al-Bayt.

Al-Sadigq says:

Muhammad ibn al-Hasan ibn Ahmad ibn al-Walid narrated to them that
Muhammad ibn al-Hasan al-Saffar narrated to them — from Ahmad ibn
Muhammad ibn Khalid who says that — Aba ‘Alf al-WasitT informed him —
from ‘Abd Allah ibn Tsmah — from Yahya ibn ‘Abd Allah — from ‘Amr ibn
Abt al-Migdam — from his father — from Aba ‘Abd Allah @iz who said:
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Rastlullah &< entered his home and found ‘A’ishah addressing Fatimah

and shouting her.

‘A’ishah was saying, “By Allah, O daughter of Khadijah, You feel that your
mother enjoys superiority over us. What superiority does she enjoy over

us? She is just like one of us.”

Fatimah listened to her statement. When Fatimah saw Rastlulldh f.eage,

she cried.

He asked her, “What makes you cry, O daughter of Muhammad?”

1 Article: ‘A’ishah Umm al-Mu’minin of Hani Twadayn (unpublished).
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She explained “I mentioned my mother and she (‘A’ishah) disparaged her

soIcried.”

Rasilullah Jzeesie became angry and said, “Enough O Humayra'! Certainly
Allah g5z blessed al-waliid (one who bears plenty children) al-wadiid (one
who deeply loves her children). Indeed, Khadijah s gave birth to Tahir
for me, who is ‘Abd Allah and al-Mutahhar, and she gave birth to al-Qasim,
Fatimah, Ruqayyah, Umm Kulthiim, and Zaynab for me. Whereas you are

one whose womb Allah has rendered barren so you gave birth to none.™
One of the contemporary Shiah? says:
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Should I mention her harming the queen of the women of the universe—

may Allah’s salutations be upon her—until she made her cry?*

Firstly, this narration is makdhb (false) and one of the Rawafid’s deceptions. It is
rejected by both the Ahl al-Sunnah and Shiah.

In relation to the Ahl al-Sunnabh, it is very simple; they do not regard the Rawafid’s

narrations as credible.*

In relation to the Shi‘ah, the isnad is da'if since there are two majhil (unknown)

persons present in it.

1 Al-Khisal of al-Sadiiq pg. 404, 405; Bihar al-Anwar vol. 16 pg. 3

2 He is called Yasar Yahya ‘Abd Allah al-Habib. A malicious Rafidi. He was born in the year 1979
in Kuwait. The Kuwait authority gave orders for his imprisonment for swearing the Sahabah #zgi.
Judgement was passed against him in May 2004 of a ten year sentence in jail. He only completed 3
months in jail and was then set free and allowed to leave the country to Iraq, and then to Iran. Finally,
he travelled to Britain where he was given amnesty. He established a ceremony there on the day of
the demise of Sayyidah ‘A’ishah wedis.

3 YouTube: tape of celebration of ‘A’ishah entering the fire.

4 See on pg. 44 of this book
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1. ‘Abd Allah ibn Ismah

‘Alf al-Namazi al-Shahartdi comments, “‘Abd Allah ibn Tsmah: They have

not mentioned him.”

2. Abi ‘Ali al-Wasiti -

Muhammad al-JawahirT comments, “Abt ‘All al-WasitT is majhal. He

narrates two narrations in al-Kaf1.”
Ghulam Rida ‘Trfaniyan says, “Aba ‘AlT al-WasitT: He is not mentioned at all.”

Secondly, the only thing found in the relationship between Sayyidah ‘A’ishah
and Sayyidah Fatimah &z&s is love and admiration. There are numerous ahadith
which the former has narrated on the virtues of the latter and in her praise which
have already passed.? This shows the deep love she possessed for her. So how can
it ever be claimed that she hated her?

Ja'far al-Hadr al-ShiT has written a book with the title al-Sayyidah Fatimah al-
Zahrd’ ‘ala Lisan ‘A’ishah Zawjat Rasulillah 3=+ (Sayyidah Fatimah al-Zahra’ on
the tongue of ‘A’ishah, wife of Rastilullah As.&4(=). He has gathered forty ahadith
therein on the virtues of Sayyidah Fatimah @ narrated by Sayyidah ‘A’ishah

It is not intelligible for her to narrate all these narrations on the virtues of
Sayyidah Fatimah ¢4l while harbouring hatred for her. She has narrated such an
abundance of ahadith on her virtues that it compelled a ShiTto write an exclusive

book on this subject. The truth is what the enemy acknowledges.

1 Mustadrakat Tlm Rijal al-Hadith vol. 5 pg. 55.

2 Al-Mufid min Mujam Rijal al-Hadith of Muhammad al-JawahirT pg. 714.

3 Mashdyikh al-Thigat of Ghulam Rida ‘Irfaniyan pg. 92.

4 The harmonious relationship between ‘A’ishah and Fatimah Pg. 16 - 22 of this book.
5 A contemporary ShiT.
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Purity belongs to Allah! When falsehood is pure, it carries its own destruction. As

the proverb goes:
I will answer you from your own mouth.

Acknowledgement is the master of all proofs and they have attested against

themselves.

4, ‘A’ishah was elated at Fatimah’s demise

Ibn Abi al-Hadid has quoted this blasphemous claim from Abt Ya‘qtb Yasuf ibn
Isma‘Tl al-Lam‘ant'. The Shrah have utilised this last accusation extensively as
proof notwithstanding its extremely strange nature. It does not blend in, neither
narrationally nor rationally. In fact, it does not blend in with the testimonies of
the Shrah themselves, combined with it being devoid of an isnad. Al-Lamani,

trying to convince himself of this assumed hatred, says:

o s ade Al o 1058 S il o iy OIS 65 SIS 2o p pIl ke Lo £ T od
G il o 5 marr] o1 03 5 w55 Lasliasl 5 Ul sadl el an 5 i OF o 5 ade 0elS 5 4]
i A s ey ardl ST w3V T 5 il e G st OLS) e

I do not exonerate ‘All & from such a thing. He did not find Abh Bakr
deserving of Nabl’s solace and praise. He desired to exclusively enjoy
these privileges and specialities to the exclusion of Abti Bakr and everyone
else. Whoever turns away from a man, he turns away from his family and
children as well. Hence, the hatred between these two groups became
entrenched.

Will the Rawafid accept such offensive speech about Sayyiduna ‘Al «edis? By
Allah, if they are pleased with it, then the Ahl al-Sunnah do not share the slightest
of doubt with them in its falsehood. Sayyiduna ‘Ali’s &&i reputation is far above

this.

1 Sharh Nahj al-Balaghah pg. 976 - 979.
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He further on describes the three’s condition, viz. ‘Ali, Fatimah and ‘A’ishah #:4is,

in the incident of al-Ifk by saying:
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The women conveyed to her, i.e. ‘A’ishah, many statements from ‘Alf and
Fatimah that they were displaying malicious joy openly and secretly over
her affliction. Thus, the matter became aggravated and reached alarming
proportions. This is the worst thought to have about them that they were
joyous over a matter which angered Allah ds#sz and upset Rastlullah

&

He goes on to say:
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Thereafter, there is agreement that Rastlullah 4% closed the door of

her father leading to the Masjid and opened his son-in-law’s door.

An elementary student will know that this is false and in stark conflict to common
knowledge and mutawatir. When all of his speech follows this pattern which
reveals the ignorance and unawareness of the speaker, then it is not improbable

for him to claim:
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Then Fatimah passed away. So all of Rastlullah’s ik wives came to the
Banl Hashim to pay condolence except ‘A’ishah. She did not come and
pretended to be ill. Additionally, a statement of hers was reported to ‘Al

wai which indicated happiness.
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This snippet is just like all the others; refuted narrationally, rationally, and

realistically. No isnad of it is established.!

5. ‘A’ishah concealed the obligation Rastlullah i«eife gave to her of Allah
commanding him to appoint ‘Ali as Wasi and Imam of the Muslims after

his demise

They substantiate their claim with a lengthy hadith which al-Majlist narrated
comprising of a dialogue between Nabi is<4> and Sayyidah ‘A’ishah s, It

appears therein:
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Raatlullah ik said, “I will inform you of it so retain it until I am
commanded to establish it among all the people. If you remember it, Allah
will safeguard you in this world and the hereafter and you will enjoy the
virtue of precedence in belief in Allah and His Messenger. On the other
hand, if you discard it and abandon considering what you have been
entrusted with, you will deny your Rabb, your reward will be destroyed,
you will be exempt from Allah’s responsibility and His Messenger’s
responsibility, and you will be among the losers. And this will never harm

Allah and His Messenger.”

She thus guaranteed him its remembrance, acceptance, and its

consideration.

He said, “Indeed, Allah has informed me that my life is about to end. He

has commanded me to appoint ‘Alf as a sign for the people, to make him

1 ‘A’ishah Umm al-Mu’minin of Hani Twadayn.
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an Imam among them, and to appoint him as khalifah after me just as the

=11

Ambiya’ before me appointed their Awsiya’.

They contend that Sayyidah ‘A’ishah &l had concealed this and instead

fabricated ahadith in favour of Sayyiduna Aba Bakr &8s,

The answer to this is that the ahadith that are reported about the virtues of al-
Siddiq 45 are abundant. The Muslims have unanimously agreed that he is the
most superior of this ummah after its NabT As«ife. It is sufficient at this point
to quote what al-Bukhart has related in his Sahth al-Bukhdrt from Muhammad ibn
al-Hanafiyyah,? who is the son of ‘Ali ibn Abi Talib.
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I asked my father, “Who is the most superior after Rastlullah &seai=?"
He replied, “Abti Bakr.”

I asked, “Then who?”

“Umar,” was his reply.

I feared that he would say ‘Uthman so I said, “Then you.”

He remarked, “I am just an ordinary man from the Muslims.”

1 Bihar al-Anwar vol. 28 pt. 2 pg. 97.
2 Muhammad ibn ‘Alf ibn Abi Talib, Abii al-Qasim al-Qurashi al-Hashimi. He was born in the khilafah
of Sayyiduna Abl Bakr &5 and it is said in the khilafah of Sayyiduna ‘Umar #&is. One of the high-
ranking of his household members. He possessed much knowledge and piety. He has reported the
most ahadith from Sayyiduna ‘Al &=, He was very extremely strong and held the banner of his
father on the Day of Siffin. He passed away in 73 A.H. (Siyar Alam al-Nubala’ vol. 4 pg. 110; Tahdhib
al-Tahdhib vol. 5 pg. 227)
3 Sahih al-Bukhari Hadith: 3671.
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Similar is what ‘Abd Allah ibn Ahmad! has reported in Zawa’id al-Musnad from the
chain of Hasan ibn Zayd ibn al-Hasan ibn ‘AlT ibn Ab1 Talib. He says that his father

related to him — from his father — from Sayyiduna ‘Al zgi:
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I was with Nabi Js<4f when Abl Bakr and ‘Umar &4 were approaching,
so he said, “O ‘Alil These two are the leaders of the middle-aged? men and

youth of Jannah besides the Ambiya’ and Messengers.”

The conclusion is that their assertion that Sayyidah ‘A’ishah s fabricated
ahadith to show the virtues of Abl Bakr al-Siddiq 455 is nothing but blatantly
false and is known to the person who possesses even an iota of value and

knowledge of din.

The alleged hadith is derided both in relation to its sanad and text. Al-MajlisT says

before mentioning it:
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1 ‘Abd Allah ibn al-Imam Ahmad ibn Hambal, AbG ‘Abd al-Rahman al-Shaybani. The Imam, Hafiz,
critic and Muhaddith of Baghdad. He was born in 213 A.H. He reports a considerable amount from his
father, some of which are the entire al-Musnad and al-Zuhd. He has copious narrations besides them.
He passed away in 290 A.H. (Siyar Alam al-Nubala vol. 13 pg. 516; Tahdhib al-Tahdhib vol. 3 pg. 95).

2 Ibn Manzir says, “In the sihah, kahl with reference to men are those who passed age 30.” Ibn al-
Athir says, “Al-Kahl in regards to men are those who have passed 30 years upto 40.” It is said: al-kahl
here refers to mature and understanding, i.e. Allah will enter the inmates of Jannah into Jannah while
they are mature and understanding. (al-Nihayah vol. 4 pg. 213; Lisan al-‘Arab vol. 11 pg. 600).

3 Al-Musnad of ‘Abd Allah ibn Ahmad vol. 1 pg. 80 Hadith: 602. Ahmad Shakir has declared his isnad
sahth in Tahqiq al-Musnad vol. 2 pg. 38. Al-Albani says in Silsilat al-Ahadith al-Sahihah vol. 2 pg. 323, “His

sanad is hasan.”
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This hadith has been narrated by ‘Allamah al-Hilli in his book Kashf al-
Yagin pg. 137 quoting from the book titled Hujjat al-Tafdil by Ibn al-Athir
— from Muhammad ibn al-Husayn al-WasitT — from Ibrahim ibn Sad —
from Hasan ibn Ziyad al-Anmati — from Muhammad ibn ‘Ubayd al-Ansari
— from Abu Hartin al-‘Abdi — from Rabi‘ah al-Sa'di who says, “Hudhayfah

was a governor of ‘Uthman over al-Mada’in and then mentioned it.”

Abui Hariin al-'Abdi ‘Umarah ibn Juwayn

It is sufficient that AbG Hartin al-‘Abdi ‘Umarah ibn Juwayn appears in the

sanad.

» Al-BukharT said, “Yahya al-Qattan discarded him.”
» Ahmad said, “He is worthless.”

» Al-DUrT quotes Ibn Ma‘ln, “He was not trusted in his hadith according to
them.” He had a sahifah and would claim that it is the sahifah of the Wasl.

» Al-Nasa'l says, “Matriik al-hadith.” he says at another place, “He is not
reliable. His hadith should not be recorded.”

» Shu‘aybibn Harb quotes from Shubah, “Me being executed is more beloved

to me that narrating from him.”

» Khalid ibn Khidash quotes from Hammad ibn Zayd, “He was a kadhab (great

liar). He has one story in the morning and in the evening another.”
» Al-Jlizajani says, “Kadhab (great liar). Muftir (Fabricator).”
» Al-Hakim Abt Ahmad says, “Matrak.”
» Al-Daraqutni says, “He changes colours; Khariji and Shi1”

» Ibn Hibban says, “He would relate from Abi Sa‘id narrations that the latter
never possessed. Reading his hadith books is not permissible except for

amazement.’
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» Ibrahim ibn al-Junayd quotes Ibn Ma‘in, “He was unreliable and would

”

lie.
» Ibn ‘Ulayyah says, “He would lie.” Al-Hakim has recorded it in his Tarikh.

» Shubah comments, “If I wished, AbGi Hartin would narrate to me from Abt
Sa'ld everything he saw the people of Wasit doing at night.” Al-SajTand Ibn
‘Adi reported this.

» Ibn ‘Abd al-Barr says, “There is consensus that he is da‘if al-hadith.”

Additionally, there is consensus on the correctness of the khilafah of Sayyiduna
Abt Bakr i45, There will never ever be a valid dispute in this. In fact, they narrate

that to prove the acceptability of him taking bay‘ah for khilafah, Sayyiduna ‘Ali

322 553

245 justified that his bay‘ah is on the same pattern as the bay‘ah of Sayyiduna

Abii Bakr #2485 as reported by al-Rida in Nahj al-Baldghah from Sayyiduna ‘All &8s

who says:
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In a portion of the letter of his to Muawiyah: The same people pledged
bay‘ah to me who pledged bay‘ah to Abi Bakr, ‘Umar, and ‘Uthman upon the
same thing they pledged bay‘ah at their hands. Hence, the one present has
no choice and the one absent cannot reject. Shiira belongs to the Muhajirin
and Ansar. If they unanimously agree on a man and pronounce him the
Imam, then this is a sign of Allah’s pleasure. If anyone leaves from their
matter due to any criticism or bid‘ah, they will return him to the same. If
he refuses, they will fight him for following a path other than the path of
the Muslims and Allah will make him responsible for the responsibility he

has assumed.

1 Tahdhib al-Tahdhib vol. 7 pg. 362.
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It is for this reason that Ibn AbT al-Hadid, despite his profound prejudice against
the Sahabah #2555, has commented on this text in Sharh al-Nahj:

0 yolSaall Luloesl 0 Sy LS Zlo¥ 1 I Ly b 5Lt Y1 058 e aom s Jls Juadll s OF e
el 5 gl pedenall o T3 361y o3 5 il 5 ol Jal s &sloe o ol &Y
A1 5 by (J3ke s OY (pedadl ol b o5 Lo s S Y il 5 ol T dny
s el 5 eV e 31 pmly o gl s i) 0 5 oila w5 ke OY 5 0d5 5 g ol e
eVl o s 1 5 pginy e anlSoT 08 5 5 S0 ol Golbol prooeess b 0 golnedl 8 32
uu¢m1yijaxjtyxwwCuut(,wlwmm@c.@vA;ijuyn_gg@,ka}s,
b Aslaed s O &8y OIS L ] 5 5 2801 e o3l e s LSl 1 oo £aLeY!
S osere s s s ade Al o Ul sy g0 Ao o oo UT W s 5 Tl ()bl w5550
o A s cpeimall BT e abe SIS 3 0S8 fh Sy b ikt 08T OF el
Shar s e Je ol o ) s Ladias 650 aaloV1 e J 30l i 5 el ol o 0 sl ol
ol £l e oIS e Joom ) 0 35 1 ooVl o ] Do Lo e g 15 Y 050 5 L)

Know well that this segment emphatically proves that choice is one of the
paths towards Imamah as our Mutakallimin scholars have mentioned. This
is due to the fact that he used as evidence against Mu‘awiyah the bay‘ah
of the Ahl al-Hill wa al-‘Aqd at his hands. He did not consider the consensus
of all the Muslims in this. And he made an analogy of the bay‘ah of the
Ahl al-Hill wa al-‘Aqd at the hands of Abl Bakr. Hereto, the consensus of
all the Muslims was not considered since Sa'd ibn ‘Ubadah did not give
bay‘ah nor any of his household members or kids. Moreover, ‘Ali, the Bant
Hashim, and those who followed them did not give bay‘ah initially and
desisted from the same. Nonetheless, the Muslims did not depend on
their bay‘ah for the correctness of Abti Bakr’s Imamah and enforcing his
orders. This is evidence on the properness of choice and it being a path to
Imamah. In the same light, Muawiyah and the people of Sham desisting
from taking bay‘ah does not undermine ‘All’s imamah. The Imamiyyah
ascribe this letter of his to Tagiyyah and say: He was not able to clearly
state the internal condition to Mu‘awiyah in his letter and say to him, ‘I
have been unequivocally appointed by Rastlullah f.&5i- and assigned to
the Muslims to be an undisputed khalifah among them. This will result in

disparagement of the early Khulafa’ and his condition with those residents
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of Madinah who gave him bay‘ah will be corrupted. This assertion of the
Imamiyyah is a claim which if supported by proof, it would be compulsory
to announce and follow. However, they have no proof for what they are
claiming from the fundamentals leading them to assign this address to

Tagiyyah.!

How shocking! What Taqiyyah is there that forces Amir al-Mu’'minin to make a
statement which he deems as kufr according to them, i.e. the correctness of Aba
Bakr’s and ‘Umar’s Imamah? This and the like are clear proofs of the falsehood
of their claim that he was the Wasi. This belief is one of the core fundamentals
of their religion. They believe that copious verses of the Qur'an were revealed
to emphasise that ‘Ali &5 is appointed as khalifah which the Sahabah #zdis
concealed; yet at the same time they report from Sayyiduna ‘Alf &5 that he
said in favour of Sayyiduna ‘Umar 4% what al-Rida has recorded in Nahj al-

Balaghah:
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He said regarding one of his friends, “May Allah reward such and such a
man who straitened the crooked, cured the disease, abandoned mischief
and established the Sunnah. He left this world with a clean slate and little
shortcomings. He achieved good and remained safe from its evils. He
fulfilled the obedience to Allah and met the demands of piety. He left this
world and left people on diverse roads wherein the deviant cannot obtain

guidance and the guided cannot attain certainty.”
Ibn Abi al-Hadid comments:
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1 Sharh Nahj al-Balaghah pg. 1458.
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The so-and-so intended by him is ‘Umar ibn al-Khattab. I have a copy with
the writing of al-Rida Aba al-Hasan, the compiler of Nahj al-Balaghah with
‘Umar written under so-and-so. Fakhar ibn Ma‘d al-MasawT al-Awadi al-

Sha‘ir informed me of this.

I asked al-Naqib Abii Ja'far Yahya ibn Abi Zayd al-‘AlawT about it and he told

me, “It is ‘Umar.”

I said surprisingly, “Does Amir al-Mu’'minin praise him in these glowing

words?”

“Yes,” he replied.!

According to the resolution of al-Rid3, there is no need not to mention ‘Umar’s

name.

More astounding than this is what al-Khawarizm? has narrated in al-Managib

from Abt Bashir al-Shaybani who says:
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When ‘Uthman was killed, people disputed regarding ‘Al1.
They said to him, “We will give you bay‘ah.”

With them were Talhah, Zubayr, the Muhajirin, and the Ansar.

1 Sharh Nahj al-Balaghah pg. 1224.

2 Muwaffaq ibn Ahmad ibn Muhammad al-Makki al-Asl, AbG al-Mu’ayyad. Khatib of Khawarizm,
writer, scholar, and poet. He has a complete understanding of literature and figh. He had a good
command over the Arabic language and possessed deep knowledge. He was born within the year 481
A.H. Al-Managib is one of his books. He died in Khawarizm in the year 568 A.H. (Inbah al-Ruwat of al-
Qafati vol. 3 pg. 332; Bughyat al-Wu'at of al-Suyati vol. 2 pg. 308
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He said, “I have no need for leadership. Find someone you like, I am with

”

you.

They came and went frequently to him for forty days but he refused. At the

end, however, he acceded.!

This narration reveals that he refused to assume leadership until people persisted
as al-Rida has described in Nahj al-Balaghah:
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He said describing his bay‘ah of khilafah: You spread your hands but I
withheld mine. You stretched yours but I closed mines. Then you crowded
me like thirsty camels at a well on the day they come to it until the sandal

broke, the shawl fell, and the weak were trampled.?

The question now begs an answer: How can he be a WasT when he is refuses to
assume leadership to save himself from it although on that day he was the most

superior man by the consensus of the Muslims?

This sufficiently debunks their criticism against Sayyidah ‘A’ishah @&, In fact,
it proves her honesty in speech.
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When she was asked, “Indeed, ‘Al &5 was a Wast.”

She countered, “When did he appoint him as one? I had supported
Rastlullah &g on my chest—or she said lap. He then called for a dish.
He lost movement in my lap while I was totally unaware that he had passed

away. So at what stage did he appoint him?”

1 Al-Managqib pg. 178.
2 Sharh Nahj al-Balaghah pg. 1331.
3 Sahih al-Bukhari Hadith: 2741; Sahith Muslim Hadith: 1636.
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Talhah says:
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I asked ‘Abd Allah ibn AbT Awfa wais, “Did Nabi Jz<esi- make a bequest?”
He replied in the negative.

I asked, “So how was the bequest made compulsory upon the people or

how were they commanded with it?”

He replied, “He bequeathed the Book of Allah.™

What further demolishes their obnoxious belief is that Sayyidah ‘A’ishah @zdis
supported Sayyiduna ‘All’s il bay‘ah and was not in opposition to his khilafah.
One of the evidences of this is that al-Ahnaf ibn Qays came to Madinah and found
Sayyiduna ‘Uthman 45 sieged. He then met Sayyiduna Talhah and Sayyiduna

Zubayr @455 and asked them:
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“What do you command me and with what are you pleased for me because
I divine that this man, i.e. ‘Uthman, will be killed?’

They said, ““Al1”

I confirmed, “You command me with him and are pleased with him for

me?”
They replied in the affirmative. He then continued for hajj until he reached

Makkah where he received the news of ‘Uthman’s murder. He met Sayyidah

1 Sahih al-Bukhari Hadith: 2740; Sahth Muslim Hadith: 1634.
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‘Aishah Umm al-Mu’minin =g who was also present.

He asked her, “Who do you instruct me to give bay‘ah to?”

She said, ““Al1”

I asked, “Do you instruct me with him and are pleased with him for me?”
She replied, “Yes.”

Al-Ahnaf says, “Accordingly, I proceeded to ‘Al in Madinah and pledged
bay‘ah to him. I then returned to the people of al-Basrah and thought that
the matter had settled.”

Imam Ibn Hazm emphasises their willing bay‘ah to him:
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Regarding Umm al-Mu’minin, Zubayr, Talhah #zai5, and those with them,
they never falsified ‘AlT’s imamah, nor criticised it, nor mentioned any
denigration undermining it, nor invented another bay‘ah, nor pledged
bay‘ah to someone besides him. This is something which no one can ever

claim from any angle.?
Hafiz Ibn Hajar &%z has mentioned the statement of al-Muhallab® in Fath al-Bart:
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1 Tarikh al-Tabarivol. 3 pg. 34. Ibn Hajar categorised its isnad as sahih in Fath al-Bari vol. 13 pg. 38.

2 Al-Fasl fi al-Milal wa al-Ahwa’ wa al-Nihal of Tbn Hazm vol. 4 pg. 153.

3 Al-Muhallab ibn Ahmad ibn Usayd ibn Ab1 Safrah, Abti al-Qasim al-Andalust al-Maliki. The Faqth and
Muhaddith. He is among the men of knowledge, recognition and intelligence. He spread al-BukharT's
book in Spain and assumed the position of judge in al-Mariyyah. Some of his works are: Sharh al-
Bukhart and al-Nasih fi Ikhtisar al-Bukhart. He passed away in 435 A.H. (Siyar Alam al-Nubald’ vol. 17 pg.
579; Tarikh al-Islam of al-Dhahabi vol. 29 pg. 422)

116



Not one person has recorded that ‘A’ishah and those with her contested ‘Al
regarding khilafah or demanded that one of them be crowned khalifah.!

Hafiz Ibn Kathir 4% states:
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What many ignorant Shiah and foolish story-tellers fabricate that he
bequeathed khilafah to ‘Al is nothing but a blatant lie, slander, and grave
fabrication which translates into the major sin of labelling the Sahabah
and those who followed them as disloyal for not fulfilling his bequest,
snatching away khilafah from the one he bequeathed to, and diverting it to
someone else without any reason or motive. Every believer in Allah and His
Messenger who believes with conviction that Islam is the truth recognises
the falsehood of this fabrication because the Sahabah are the best creation
after the Ambiya’ and the greatest generation of this ummah—which is
the noblest of all nations in this world and the Hereafter by the categorical
affirmation of the Qur’'an and consensus of the former and latter scholars.

And to Allah alone belongs all praise.?

6. Their ascribing vile words to ‘A’ishah in relation to ‘Ali

Muhammad ibn Ja‘far al-Razzar narrates — from Muhammad ibn Tsa from Ishaq
ibn Zayd — from ‘Abd al-Ghaffar ibn al-Qasim — from ‘Abd Allah ibn Sharik
al-‘Amiri — from Jundub ibn ‘Abd Allah al-Bajali — from ‘Ali ibn Abi Talib #e&is:
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1 Fath al-Bart vol. 13 pg. 56.

2 Al-Bidayah wa al-Nihdyah vol. 10 pg. 418.
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I entered upon Rastlullah &5 prior to hijab being made mandatory

while he was at the house of ‘A’ishah and I sat between them.

She remarked, “O son of Aba Talib! Did you not find any place for your rear

besides my thigh? Get away from me.”

Hearing this, Rastlullah is&si= hit her between her shoulders and
reprimanded her saying, “Woe to you! What do you want from Amir al-

Mu’'minin, chief of the Awsiya’, and leader of the unique?™

‘Abd Allah ibn Sharik al-‘Amiri

The answer to this allegation is that ‘Abd Allah ibn Sharik al-'AmirT appears in
the isnad regarding whose reliability the critics of hadith narrators have differed.
However, they are unanimous that he was extreme in his ShT'ism to the extent
that al-Jiizajant labelled him as a kadhab (great liar).? The hadith of a person with

this reputation is rejected.

‘Abd al-Ghaffar ibn al-Qasim

‘Abd al-Ghaffar ibn al-Qasim is also present in the isnad who is a Rafidi and matriik
(suspected of Hadith forgery). He would drink wine until becoming intoxicated.

Using him as proof is impermissible.?

This is sufficient to absolve us of discussing the rest of the narrators to rebuff the

narration.

1 Bihdr al-Anwdr vol. 22 pg. 244.
2 Tagrib al-Tahdhib of Ibn Hajar vol. 1 pg. 501.
3 Al-Majrahin of Ibn Hibban vol. 2 pg. 143.
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7. She prevented ‘Ali from entering upon Rastlullah iz&die when he

supplicated to Allah to bring His most beloved creation to eat with him

They report from Sayyiduna ‘Al &=8i:
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Rastlullah &s«&af and I were in the Masjid after performing Salat al-Fajr.
He then got up and I got up with him. When Rastlullah &s&s% intended
to go somewhere, he would inform me of it. If he happened not to come
to that place, I would go to him to find out his well-being since my heart

could not rest being separated from him for even a moment.

He said to me, “I am going to ‘A’ishah’s home.”
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He then proceeded and 1 proceeded to the home of Fatimah al-Zahra’. 1
continued playing with Hasan and Husayn and she and I were joyful with

them. Thereafter, I got up and came to ‘A’ishah’s door and knocked on it.
She asked, “Who is it?”

“Iam ‘Al1,” I replied.

She said, “NabT is<&4f is resting.”

I thus turned back and said (to myself), “NabT is<zsie is resting and ‘A’ishah

is in the house!”

I returned and knocked on the door.
She asked, “Who is it?”

“Iam ‘Al I replied.

She said, “NabT &&= is busy.”

I turned away out of shame from knocking the door again. However, I found
in my heart a pressing need which I could not contain. I thus returned in
haste and knocked hard on the door.

She asked me, “Who is it?”

“Iam ‘Al1,” I replied.

I heard Rastlullah #.esi- saying, “O ‘A’ishah! Open the door for him.”
Accordingly, she opened the door and I entered.

He said to me, “Have a seat, O Abi al-Hasan. Either I will tell you what I was

busy with or you will inform me why you were so late?”
“0 Messenger of Allah,” I replied, “Tell me for your hadith is better.”

He said, “O Abi al-Hasan. I was busy with some work which I concealed
due to the pain of starvation. I entered ‘A’ishah’s home and sat for a long
time, but she had nothing to present to me. I thus spread my hands and
begged Allah, the Close and Answerer. Consequently, my beloved Jibril
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descended with a bird. He then placed his finger on the bird in front of
him and said, ‘Certainly, Allah, the Mighty and Majestic, instructed me
to take this bird which is the most delicious food in Jannah and bring it
to you, O Muhammad. I praised Allah the Mighty and Majestic profusely.
Jibril then ascended. I thereafter lifted my hands to the sky and prayed, ‘O
Allah! Bring me a slave who loves You and loves me to eat this bird with
me. I waited for a while but did not see anyone knocking on the door. I thus
raised my hands and praised, ‘O Allah! Bring me a slave who loves You and
loves me, and You and I love him, to eat this bird with me. I then heard a
knock on the door and you raising your voice. Therefore, I told ‘A’ishah
to let you in. Accordingly, you entered and I continued praising Allah and
until you reached me since you love Allah and you love me and Allah and 1

love you. So eat O “Ali”

After Rastlullah st and myself ate the bird, he told me, “O Alil Tell me

(where were you).”

I said, “O Messenger of Allah! From the time I left you, Fatimah, Hasan,
Husayn, and I were content. I then got up to come to you. I came and
knocked on the door. ‘A’ishah asked, ‘Who is it?’ ‘I am ‘Ali, I replied. She
said, ‘Nabi sl is resting. I thus turned back. I had hardly gone far when
I returned and said, ‘Nabi &s&de is resting and ‘A’ishah is in the house!
This cannot be.” So I knocked on the door. She asked me, ‘Who is it?’ ‘I am
‘AlL) T replied. She said, ‘NabT #s<&si- is busy. I turned away out of shame.
When I reached the place I had reached the first time, I found in my heart
a pressing need which I could not contain and said, ‘NabT is<&di= is busy
and ‘A’ishah is in the house?’ So I returned and knocked on the door as you

heard. I then heard you instructing her, ‘Allow ‘All to enter.”

NabT1 izl remarked, “Allah refused except that the situation should turn

out so. 0 Humayra’! What made you act in this way?”
Shesaid, “O Messenger of Allah! I desired that my father eats from this bird.”
He said to her, “This is not the first detestation between you and ‘Al I

recognise what you harbour in your heart for ‘Al

1 Al-Ihtijaj ‘ala Ahl al-Lujaj of al-TabarsT vol. 1 pg. 197.
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The answer to this incident is that it is nothing more than a fabrication. Generally,
it is reported that the one to prevent Sayyiduna ‘All #&is from entering was
Sayyiduna Anas #2455 and not ‘A’ishah &5 due to his desire that a man from
the Ansar should enter. This is recorded in ShiTbooks. Nonetheless, the hadith of

Sayyiduna Anas i is also untrue. Al-KhalilT" states:
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Not one reliable person has narrated the hadith of the bird. Du‘afa’ (weak
narrators) like Isma‘l ibn Salman al-Azraq and the like have narrated it. All

the scholars of hadith reject it.?

Additionally, this hadith contradicts the belief of the Rawafid who claim that
Rastlullah .4z knew that Sayyiduna ‘Alf 4edis was the most beloved creation
in Allah’s &%= sight and consequently appointed him as his khalifah after his
demise. To the contrary, this hadith shows that he was not aware of the most

beloved creation in Allah’s d&%s2 sight.

Similarly it can be said: either Rastlullah s.4ie knew that Sayyiduna ‘Alf «edis
was the most beloved creation in Allah’s 3&%=2 sight or he never knew. If he
knew this, he could have sent someone to look for the latter just as he would
look for other Sahabah %25 or he could have supplicated, “O Allah! Bring ‘Ali
to me for he is the most beloved creation to You.” What was the need to leave
it ambiguous in the dua’? Had he named Sayyiduna ‘Al then Anas &l would
be relieved of having deceptive hopes and would not have shut the door on the
former’s face. On the other hand, if Rastlullah A=« had no knowledge of this,
then their claim that he did is falsified.

1 Al-Khalil ibn ‘Abd Allah ibn Ahmad, AbG Ya‘la al-Qazwini. The judge, Hafiz and Imam. He was
reliable, a Hafiz of hadith, and cognizant of narrators and defects. High in stature. One of his books
is: al-Irshad ft Ma'rifat al-Muhaddithin. He passed away in 446 A.H. (Siyar Alam al-Nubala’ vol. 17 pg. 666;
Shadharat al-Dhahab vol. 3 pg. 237)

2 Al-Irshad of al-Khalili vol. 1 pg. 419; al-Silsalat al-Da ifah Hadith: 6575.

122



Moreover, he says, “The most beloved creation to You and me.” How is it possible

that he does not know whom he loves the most?

Finally, there are many authentic ahadith in the Sihah upon whose authenticity
the muhaddithin have consensus and there is talagqi bi al-qabul (agreement on
its acceptance). The above is in polarity to all these. So what worth does this
fabrication and forgery which they have not authenticated have in front of the
numerous Sahih Ahadith?!

8. Her prohibiting the Ansari women from praising ‘Ali

Al-Bayadi of the Shtah states:
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When Fatimah was taken to ‘AlT &5 on their wedding night, the women of

the Ansar said, “Her father is the leader of mankind.”
Nabl Zs&4= said, “Say: her husband is powerful and fearsome.”

But they did not mention ‘Alf. So he asked them about it to which they
replied, “A’ishah forbade us.”

He commented, “‘A’ishah’s has not abandoned her hatred for us, the Ahl

al-Bayt.”

These are among a number of fabricated narrations which al-Bayadt has stained
his book with.?

1 Minhgj al-Sunnah al-Nabawiyyah of Tbn Taymiyyah vol. 7 pg. 374
2 Al-Sirat al-Mustaqim by al-Bayadi vol. 3 pg. 166.
3 Al-Sa‘iqah pg. 177.
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This narration is further refuted by what has been mentioned in the chapter: The

harmonious relationship between ‘A’ishah and the Ahl al-Bayt.!

1 Pg. 9 - 42 of this book.
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Accusation: Sayyidah ‘A’ishah narrated that the Jinn wept over ‘Umar

prior to his demise

The author of the book Ahadith Umm al-Mu’minin ‘A’ishah reports that Sayyidah

‘N’ishah eediss said:
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Indeed, the Jinn cried over ‘Umar three days before his demise and said,
“What? Has the earth turned dark in the wake of a murder in Madinah, for

whose victim the thorn trees quiver on their trunks.”

They utilise this to level various allegations against Sayyidah ‘A’ishah i,
namely: How can she narrate something which translates into the Jinn having
knowledge of the unseen? How did she see the Jinn? Why is she the only one to
narrate this to the exclusion of all the other wives of RasTilullah Az« whereas

they were with her in Hajj with thousands of people?*

Answer

The person who wrote this desires to label Sayyidah ‘A’ishah i a liar and
denounce her ahadith. His ultimate object is to prove that she would fabricate
ahadtth to her liking.

This can be answered in five ways:

1. There is a difference of opinion as to whose couplets these are. Some say

that it was composed by al-Shammakh? while mourning over ‘Umar «éis

1 Ahadith Umm al-Mu’minin ‘A’ishah vol. 1 pg. 95-98.

2 Al-Shammakh ibn Dirar ibn Harmalah, Abi Sad al-Mazini al-Dhabyant al-Ghatfant. He was a
renowned poet. He lived in the era of ignorance and Islam. He embraced Islam and was faithful to his
religion. He participated in the Battle of al-Qadisiyyah. He passed away in the Battle of Miiqan in the
era of Sayyiduna ‘Uthman & in the year 22 A.H. (al-Isabah vol. 3 pg. 353; al-A'lam vol. 3 pg. 175).
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while others say it is al-Muzarrid' and yet others say that it is Jaz’ ibn

Dirar?, Shammakh’s brother.?

The attribution of couplets has always been a matter of dispute in the
books of literature and history, to the extent that at times one cannot
possible state with conviction that a certain person said a couplet due to
the dispute in its attribution. One of the proofs that it was said to mourn

after his demise is that it appears therein:
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Upon you be peace, 0 Commander, and may Allah bless that lacerated skin.

It is the practice of the Arabs to advance the pronoun of the deceased
when mourning over him as opposed to when supplicating for him.> It

appears in the poem as upon you be peace and not as peace upon you.

If it is said that the couplets belong to al-Shammakh who is mourning over

‘Umar, as suggested by many, then the objection is eliminated entirely.

. The words nahat al-jinn (the Jinn cried) appear in the chain of ‘Abd al-Malik

ibn ‘Umayr — from Urwah — from ‘A’ishah which is alluded to above.

1 Muzarrid ibn Dirar ibn Harmalah, al-Ghatfan. It is said that his name was Yazid but he was known
more by his title. He was a Persian and a poet and lived in the era of ignorance. The era of Islam found

him in old age and he embraced the faith. He came to Rastlullah #s«&4i and read a poem for him. He

passed away around 10 A.H. (al-Isabah vol. 6 pg. 85; al-A'lam vol. 7 pg. 211).

2 Jaz’ ibn Dirar ibn Harmalah al-Ghatfant. A well-known poet. He was a mukhadram (one who lived
during the life of the Prophet #:&4= but only embraced Islam after he passed away). He mourns over

Sayyiduna ‘Umar &5 with some couplets. (al-Wafi bi al-Wafiyyat of al-Safdi vol. 4 pg. 12; Tabaqat Fuhiil

al-Shu‘ard’ of al-Jumahi vol. 1 pg. 133).

3 Talgth Fuhiim Ahl al-Athar of Tbn al-Jawzi pg. 77.

4 For notes on attribution of couplets, study Lijam al-Aglam of Aba Turab al-ZahirT pg. 239.

5 Ithaf al-Za'ir wa Itraf al-Muqim li al-S@’ir of Abli al-Yaman ibn ‘Asakir pg. 86.
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Likewise, Ibn Shabbah has recorded it in Tartkh al-Madinah® and Ibn al-
Athir in Usd al-Ghabah?.

‘Abd al-Malik ibn ‘Umayr

‘Abd al-Malik ibn ‘Umayr is known for tadlis (omitting the narrator he
hears from). Al-Daraqutni and Ibn Hibban have attributed this to him® and

in this instance he did not clearly mention who he heard this from.

Moreover, there is idtirab (inconsistency) is his narration. Sometimes, he
narrates from ‘Urwah from ‘A’ishah and sometimes from al-Saqr ibn ‘Abd
Allah from ‘Urwah from ‘A’ishah.*

Imam Ahmad has said, “His hadith has plenty idtirab (inconsistency)
coupled with him not narrating much.”

This proves that this wording of the narration is not established. Yes, al-
Fakih®® and others have narrated it” and Hafiz has authenticated it in al-

Isabah as mentioned, however with different wording.
. The narration does not state that Sayyidah ‘A’ishah @ said she saw the

Jinn in their form. The Jinn assuming the appearance of men is learnt from

the Qur’an and Sunnah. Allah Jd&%52 declares:

1 Tarikh al-Madinah vol. 3 pg. 874.

2 Usd al-Ghabah vol. 4 pg. 156.

3 Ta'rif Ahl al-Taqdis of Ibn Hajar pg. 41.

4 Al-IstTab fi Ma'rifat al-Ashab vol. 3 pg. 1158.

5 Tahdhib al-Kamal of al-Mizz1 vol. 18 pg. 373.

6 Muhammad ibn Ishaq, AbQl ‘Abd Allah al-Makki al-Fakihi. The historian of Makkah. He was a

contemporary of al-Azraql but passed away after him. Tarikh Makkah is one of his books. He passed

away in 272 A.H. (al-A'lam vol. 6 pg. 28; Hadyat al-‘Arifin of Ismal Basha vol. 6 pg. 20).

7 Akhbar Makkah vol. 4 pg. 76.
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And [remember] when Satan made their deeds pleasing to them and said, “No
one can overcome you today from among the people, and indeed, I am your

protector”™

Shaytan appearing in the form of a human in front of Sayyiduna Aba
Hurayrah &5 and his mentioning Ayat al-KursT to him is recorded in
hadith.? it appears that the Jinn assumed the form of a human and the
latter heard his speech.

These two points were raised in the hope of declaring Sayyidah ‘A’ishah
@i a liar whereas the correct explanation has now come forth, and all

praise belongs to Allah.

. As for his objection that only Sayyidah ‘A’ishah @&z narrated it to the
exclusion of all the other wives of Rasiilullah .4z, this is not a matter
to raise objections about. Sayyidah ‘A’ishah @&l has narrated a number
of narrations in different chapters of knowledge to the exclusion of the
other wives of the Rastlullah Zs.&4di=.> However his objection is answered

by the wording which appears in some of the narrations:
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We would say that it is from the Jinn.*

Apparently, she refers to Rastlullah’s Zs&4fe wives and those who were
present with her as suggested by the context of the hadith, since they are

mentioned in the beginning.

1 Stirah al-Anfal: 48.

2 Sahih al-Bukhari Hadith: 5010.

3 Lisan al-‘Arab vol. 14 pg. 115.

4 Al-Ahad wa al-Mathani of Ibn Abi ‘Asim vol. 1 pg. 104.
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5. There is no claim of knowing the unseen in the narration since there is no
fixed time specified. Nonetheless, sometimes there are signs which reveal
a future event. In that Hajj, many incidents transpired with Sayyiduna
‘Umar #e4is which we will not mention in detail. However it is established
that Sayyiduna ‘Umar &k himself made his camel kneel at al-Abtah in
Hajj. He then made a basin-shaped hill with sand, spread his shawl over it,
and lay down. Thereafter, he lifted his hands to the sky and supplicated,
“0 Allah! T have aged, my strength has weakened, and my populace have
increased. So take me to You without any shortfall or shortage on my

”]

part.

There are circumstances present by which a man realises his imminent
demise, and this is not termed fortune-telling. It appears in Sahih al-
Bukhdri that NabT As«ife said:
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Indeed, Jibril would recite the Qur’an to me once every year but this year

he recited it twice. I divine from this my imminent demise.?*

1 Muwatta’ Mdlik vol. 5 pg. 1203. Ibn ‘Abd al-Barr declared it sahth in al-Tamhid vol. 23 pg. 92. Al-
Bisayri said in Ithdf al-Khiyrah al-Maharah vol. 4 pg. 250, “His narrators are the narrators of al-Sahth.”
2 Sahth al-Bukhart Hadith: 3624; Sahth Muslim Hadith: 2450.
3 For further notes on this, see: al-Anwar al-Kashifah li ma fi Kitab Adwa’ ‘ala al-Sunnah min al-Zalal wa
al-Tadlil wa al-Mujazafah of al-Mu‘allimi pg. 113.
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Accusation: Sayyidah ‘A’ishah harboured enmity for Sayyiduna

‘Uthman and commanded, “Kill Na‘thal' as he has disbelieved.”

The Rawafid substantiate their belief that Sayyidah ‘A’ishah @& harboured
enmity for Sayyiduna ‘Uthman s and commanded his killing by what Sayf ibn
‘Umar? has reported in his book al-Fitnah wa Wagq'at al-Jamal regarding Sayyidah
‘A’ishah Gedizs:
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When she reached Saraf on her way back from Makkah, ‘Abd ibn Umm Kilab
- who is ‘Abd ibn Abi Salamah; he is attributed to his mother - met her.

She asked him, “What is the matter?”
He said, “They killed ‘Uthman =& and then waited eight days.”
She enquired, “Then what did they do.”

He replied, “The people of Madinah gathered to decide and matters led
them to the best option; they agreed on ‘Alf ibn Abi Talib.”

1 Na‘thal: Name of a man from Egypt who had a long beard. Al-Na‘thal means an old fool. It is said: a
male hyena. (Gharib al-Hadith of Abal ‘Ubayd vol. 3 pg. 426; al-Fa’iq fi Gharib al-Hadith of al-Zamakhshari
vol. 4 pg. 52; al-Nihayah fi Gharib al-Hadith wa al-Athar vol. 5 pg. 79)

2 Sayf ibn ‘Umar, al-Dabbl. One of the historians. He was a cognisant (ikhbari) reporter except that he
was matritk (accused of forgery). Majority of his ahadith are munkar (reports which contradict sahth
ahadith). He has also been suspected of heresy. Some of his works are: al-Fitnah wa Waq'at al-Jamal and

al-Riddah wa al-Futiih. He died in 200 A.H. (Mizan al-I'tidal vol. 2 pg. 255; Tahdhib al-Tahdhib vol. 2 pg. 470)
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She said, “By Allah! If only this was compatible with this. If the matter

reaches conclusion, I will accompany you. Take me back! Take me back!”

She thus returned to Makkah and she was shouting, “By Allah, ‘Uthman
has been unjustly killed. By Allah, I will most definitely avenge his death.”

Ibn Umm Kilab asked her, “Why? By Allah, the first to incline to it was you!
You used to say, ‘Kill Na‘thal as he has disbelieved.”

She explained, “They made him repent and then killed him. They made a

statement and I made one. My last statement was better than my former.”

She thus reached Makkah and alighted at the door of the Masjid. She moved

towards the hijr and was veiled. The people gathered around her.

She then addressed them saying, “O people! Indeed, ‘Uthman has been
unjustly murdered. By Allah, I will most definitely avenge his death.™

This accusation is debunked in a number of ways:
Firstly, this narration is a fabrication and a lie, due to the following:
1. It is the narration of Sayf ibn ‘Umar al-Asadi al-Tamim.

Sayf ibn ‘Umar al-Asadi al-Tamimi

» Yahya ibn Ma'in says about him, “Da’if (weak).”? He also said, “There

is no goodness from him.”

» Abl Hatim says, “Matrik al-Hadith (suspected of hadith forgery).”

1 Al-Fitnah wa Waq'at al-Jamal pg. 115. Bihar al-Anwar vol. 32 pg. 49 quoting from the books of the Ahl
al-Sunnah. Tarikh al-TabarT vol. 4 pg. 458, 459; al-Futith of Ibn Atham vol. 2 pg. 437; al-Kamil fi al-Tarikh
of Ibn al-Athir vol. 2 pg. 570.

2 Tarikh Ibn Ma'‘in Riwdyat al-DarT vol. 3 pg. 459.
3 Al-Kamil fi Du‘afa’ al-Rijal of Ibn ‘Adi vol. 4 pg. 507.
4 Al-Jarh wa al-Ta'dil of Ibn AbT Hatim vol. 4 pg. 278.
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» Abl Dawud says, “He is worthless.”*
» Al-Nasa'® says, “Da’if (weak).”

» Ibn Hibban* says, “He narrates fabrications... Sayf would fabricate

ahadith. He has been suspected of heresy.”

» Al-Daraqutni says, “Matriik (suspected of hadith forgery).”®

2. Nasr ibn Muzahim al-‘Attar, Aba al-Fadl al-MungarT al-Kaft is another
narrator in this chain. He lived in Baghdad.

Nasr ibn Muzahim al-‘Attar

» Al-Daraqutni has recorded him in al-Du‘afa’ wa al-Matrikin (weak

narrators and those suspected of hadith forgery).”

» Hafiz Abt al-Fath Muhammad ibn al-Husayn says, “Nasr ibn
Muzahim is an extremist in his religion and not praiseworthy in
his hadith.”®

1 Su’alat al-Ajurri of Abt Dawad vol. 1 pg. 214.
2 Ahmad ibn Shu‘ayb ibn ‘Alf, AbG ‘Abd al-Rahman al-Nasa’l. The Imam and Hafiz. He was born in 215
A.H. A critic of hadith and distinguished in this field. He possessed recognition, proficiency, and lofty
isnad exclusively. He has authored al-Sunan and al-Khasd’is. He passed away in 303 A.H. (Siyar A'lam al-
Nubala’ vol. 14 pg. 125; Tahdhib al-Tahdhib vol. 1 pg. 27).
3 Al-Du‘af@’ wa al-Matriikiin pg. 50.
4 Muhammad ibn Hibban ibn Ahmad, AbG Hatim al-Bastl. The Hafiz, Mujawwid (master of tajwid),
Shaykh of Khorasan, and one of the Fugaha’ of Din. He authored many books and assumed the rank
of judge in Samarqand etc. He was knowledgeable in medicine, astronomy, and other sciences. He
wrote Sahth Ibn Hibban and al-Thigat and passed away in 354 A.H. (Siyar Alam al-Nubald’ vol. 16 pg. 94;
Shadharat al-Dhahab vol. 3 pg. 16)
5 Al-Mgjrithin of Ibn Hibban vol. 1 pg. 346.
6 Su’alat al-Burgant pg. 34.
7 Al-Du‘afd’ wa al-Matrakin vol. 3 pg. 134.
8 Tarikh Baghdad vol. 13 pg. 284.
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» Ibrahim ibn Ya'qub al-Juzajani says, “Nasr ibn Muzahim al-‘Attar

was deviant and wayward from the truth.”

» Al-Khatib al-Baghdadi explains, “I say: He intends by this his

extremism in Rifd.”?

» Salih ibn Muhammad says, “Nasr ibn Muzahim narrates from the
du‘afa’ (weak narrators) and narrates munkar ahadith (reports which
contradict sahth ahadith).”

» Al-Uqayli says, “ShiT. There is idtirab (inconsistency) and plenty

mistakes in his hadith.”*
» Abi Khaythamah says, “He was a kadhab (great liar).”

» Abii Hatim says, “Wahi al-hadith (weak narrator), matrik (suspected
of hadith forgery).”®

» Al-TjIT says, “He was an extremist Rafidi. He is neither reliable nor

trusted.”’

» Ibn Hajar and al-Dhahabi say about him, “Extremist Rafidi. They

have suspected him of forgery.”

» Yaqut al-Hamaw? says, “Nasr ibn Muzahim Abu al-Fadl al-Munqart

1 Ahwal al-Rijal pg. 132.

2 Tarikh Baghdad vol. 13 pg. 284.

3 Tarikh Baghdad vol. 13 pg. 284.

4 Al-Du‘afd’ vol. 4 pg. 300.

5 Al-Du‘afa’ wa al-Matrikiin vol. 3 pg. 160.

6 Al-Jarh wa al-Ta'dil vol. 8 pg. 468.

7 Lisan al-Mizan vol. 6 pg. 157.

8 Mizan al-I'tidal vol. 4 pg. 253, 254; Lisan al-Mizan vol. 6 pg. 157.

9 Yaqut ibn ‘Abd Allah, Abii ‘Abd Allah al-RGmT al-Asl al-Hamaw1. He was imprisoned when young.
A businessman from Baghdad bought him whose name was ‘Askar al-Hamaw1. When he grew up, he
learnt syntax and classical Arabic. His master kept him busy by making him travel for business. He
wrote Mujam al-Udaba’ and Mujam al-Buldan. He passed away in 626 A.H. (Tarikh al-Islam vol. 45 pg.
266; Shadharat al-Dhahab vol. 5 pg. 120).
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al-KafT: He was acquainted with history and news. He was among
the extremist Shi‘ah and fanatical as well. A group of muhaddithin
have suspected him of forgery while others have labelled him da'if

(weak).”!

3. One of the narrators say: from Asad ibn ‘Abd Allah from the men of

knowledge who met ‘A’ishah e ...

Who are these persons who narrated from Sayyidah ‘A’ishah @&55? Since
when has the history of our din been based on the narrations of unknown

persons?

The mere presence of this narration in some books of the Ahl al-Sunnah does not

make it a proof against them due to the following:

a. This narration does not appear in the primary books of the Ahl al-Sunnah
which are authentic and relied upon like Sahth al-Bukhari and Sahth Muslim,

the four Sunan and other well-known books.

b. This narration appears in the books of history which generally gather all
types of narrations, from authentic to fabricated. It is common knowledge
that the historians generally concentrate on gathering ahadith rather

than scrutinising them.

c. This narration has appeared as Musnad (with a joint isnad) in some history
books like Tarikh al-Tabari. One of the familiar rules is that whoever
mentioned an isnad has passed on the responsibility over and is free from

accountability.

d. The Ahl al-Sunnah have not remained silent about these narrations but
have scrutinised them extensively and explained the reason for its duf

(weakness) and baselessness.

1 Mujjam al-Udaba’ vol. 6 pg. 2750.
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Al-AlGst has said:
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What the Shiah believe that she would encourage the people to kill
‘Uthman by instructing, “Kill Na‘thal as he has transgressed,” is nothing
but a baseless lie. It is one of the fabrications of Ibn Qutaybah, Ibn A'tham

al-KafT, and al-Samsati - who are notorious for lying and forgery.?

Ibn Taymiyyah while debunking Shaykh al-Rawafid Ibn al-Mutahhar al-Hill?

remarks about this narration:
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Firstly, he will be asked: Where is there an established report from ‘A’ishah
of this?

Secondly, he will be told: What is established from her debunks this and
proves that she disapproved of his killing, censured those who killed him,
and cursed her brother Muhammad and others for their involvement in

the murder.*

1 Mahmid ibn ‘Abd Allah al-Husayni, Abi al-Thana’ al-Aldsi, Shihab al-Din. He was born in 1217
AH. The Mufassir, Muhaddith, and Author. He assumed the task of ifta” in Baghdad. He visited al-
Astanah and was honoured by Sultan ‘Abd al-Majid. Some of his books are: Rith al-Ma ant, al-Ajwibah al-
‘Iragiyyah wa al-As’ilah al-Iraniyyah and other celebrated works. He passed away in 1270 A.H. (al-A'lam
vol. 7 pg. 176).

2 Rih al-Ma‘ant vol. 11 pg. 192.

3 Hasan ibn Yasuf ibn ‘Alf, Abt Mansr al-Hilli, the Mu'tazili and Shaykh of the Rawafid. He had status
by Kharbanda, king of al-Tatar. He was a wicked RafidT. Ibn Taymiyyah has refuted him. He wrote al-
Asrar al-Khafiyyah fi al-‘Ulam al-‘Aqliyyah. He died in 771 A.H. (al-Nujim al-Zahirah vol. 9 pg. 267; Hadyat
al-‘Arifin vol. 5 pg. 284)

4 Minhgj al-Sunnah al-Nabawiyyah vol. 4 pg. 330.
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He then highlights in an impressive manner that which reveals the contradiction
of the Rawafid who disparage both Sayyidah ‘A’ishah and Sayyiduna ‘Uthman

&zl yet make the former’s criticism of the latter a defect in her:
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It will be said: If what is reported from Sayyidah ‘A’ishah s of her
disparagement of Sayyiduna ‘Uthman =& is authentic, then it is either
correct or incorrect. If it is correct, it cannot be used to indict the former
and if it is incorrect, then it cannot be used to indict the latter. To merge
disparagement of both is totally erroneous and improper. Furthermore,
she displayed deep remorse at the death of ‘Uthman, reproached his killers,
sought revenge from them, and was ashamed of such a happening. Similarly,
she expressed regret for proceeding to al-Jamal. If her shame in the latter
shows the virtue of Sayyiduna ‘All g and her acknowledgement of his
right, then similarly her shame in the former shows Sayyiduna ‘Uthman’s

s virtue and her acknowledgement of his right. Otherwise, not.!

Secondly, what appears in this narration is extremely unconvincing from Umm
al-Mu’minin in relation to the third Khalifah Sayyiduna ‘Uthman . This is
due to the following:

Sayyidah ‘A’ishah’s @& stance was in strict polarity to the killers of Sayyiduna
‘Uthman #85s. She demanded justice from his killers. The books of history bear

testimony to this.

Sayyidah ‘A’ishah @& said:

1 Ibid vol. 4 pg. 335 with slight variations.
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You forced him to make tawbah until you left him like a washed! garment

and then killed him.?
She said:
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1 supposed to be angry over your lashing, but not angry over ‘Uthman’s
murder? You sought happiness from him [i.e. by coercing him to repent].

And then when you left him like a clean heart, you murdered him.*
She said:
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0 people! Indeed, the mob of the cities, the Bedouins, and the slaves of the
residents of Madinah gathered against this man who was unjustly killed
yesterday. They censured him for appointing young men as governors
whereas their like was appointed before, and criticised him for various
pastures which he allotted for them. He agreed with them and removed
the governors from their posts. When they found no proof or excuse, they
resorted to enmity and spilt inviolable blood. They violated a sacred city
and a sacred month and usurped haram wealth. By Allah, ‘Uthman’s one
finger is superior to the earth filled with their like. By Allah! If the things

1 Al-Rahid: washed (al-‘Ayn of al-Khalil ibn Ahmad vol. 3 pg. 103).
2 Tarikh Khalifat Tbn Khayyat pg. 175.
3 Ibid pg. 176
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they condemn him for were sins, he would have been purified from them
just as gold is purified from its scum and clothes are purified from their

dirt for they washed him like a garment is washed with water.!

Masriiq reports from Sayyidah ‘A’ishah @& that she said when Sayyiduna

‘Uthman 24l was martyred:
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You left him like a purified garment from dirt and then brought him close,
slaughtering him like a ram is slaughtered. Why was this (killing) not

before this (demanding tawbah from him)?

Masriqsaid to her, “This is your doing. Youwrote to the people commanding

them to rebel against him.”

‘A’ishah said, “No. By the Being in whom the believers believe and the
disbelievers disbelieve, I did not write to them with ink on paper until I sat

at this spot right now.”

Al-A'mash? says, “They understood that it was forged in her name.”

Sayyidah ‘A’ishah @4k has reported an abundance of ahadith on the virtues of
Sayyiduna ‘Uthman &% from Rastlullah #=<&4f= which are well-known and
famous. One example is what Sayyidah ‘A’ishah wdis and Sayyiduna ‘Uthman

2245 have reported:

1 Al-Fitnah wa Waq at al-Jamal pg. 112; Tarikh al-Tabari vol. 4 pg. 448; al-Muntazam fi Tarikh al-Mulik wa
al-Umam of Ibn al-Jawzi vol. 5 pg. 78.

2 Sulayman ibn Mahran al-Asadi al-Kahili, their freed slave, Aba Muhammad al-Kaff, al-A'mash.
The Imam, Hafiz and Shaykh al-Islam. He was born in 61 A.H. He is the Shaykh of the Qurra” and
muhaddithin. He passed away in 147 A.H. and it is said after that. (Siyar Alam al-Nubala’ vol. 11 pg. 283;
Tahdhib al-Tahdhib vol. 2 pg. 423).

3 Al-Tabagqat al-Kubra vol. 3 pg. 82.
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Abi Bakr sought permission to Rastlullah’s i=<if house while the latter
was lying on his bed wearing ‘A’ishah’s shawl'. He afforded Aba Bakr
permission while in that condition. Abi Bakr completed his work with
him and left. Thereafter, Umar sought permission and he granted him the

same while in that condition. He completed his work with him and left.

‘Uthman says, “Thereafter, I sought permission to enter. He sat up and said
to ‘A’ishah, ‘Wear your clothes properly’ [I entered] and completed my
work with him and then left.”

‘A’ishah enquired, “0 Messenger of Allah! Why did I not see you get alarmed

for Abt Bakr and ‘Umar the way you were alarmed for ‘Uthman?”

Rastlullah Js<zaie said, “Certainly, ‘Uthman is a man who possesses
excessive modesty. I feared that if I allowed him to enter in that condition,

he would not be able to accomplish the work he had with me.”?

Another example is what she said after hearing some people censure Sayyiduna

‘Uthman %dis:
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May Allah curse the one who curses him! May Allah curse the one who
curses him! Certainly, I saw Rastlullah ds<if supporting his thigh on

‘Uthman while revelation was descending upon him. He married two of

1 Al-Mirt: shawl made of silk, wool, or cotton (Lisan al-‘Arab vol. 7 pg. 399).
2 Sahih Muslim Hadith: 2402.

140



his daughters, one after the other, to him. He would say, “Write ‘Uthaym.”

Allah will not grant such a lofty status in the eyes of His Messenger except

to a noble servant of His.”

We will suffice on this much. The ahadith which Sayyidah ‘A’ishah @& have
related in his favour are countless. Nonetheless, we simply wished to present an
example of it.

They allege that there was dislike between her and Sayyiduna ‘Uthman 4k and
that one day she indicated to Rastilullah’s A& robe while Sayyiduna ‘Uthman

245 was delivering a khutbah and said:
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0 gathering of Muslims! This is the robe of Rastilulldh i<&4g- which has not

become worn out, whereas ‘Uthman has worn out his Sunnah.?

Answer:

This is one of the sole narrations of al-Ya'qib? whose creed and faith is well-
known. He was a ShiTImami, and presented history from a ShiT perspective. He
also reported vile narrations concerning Sayyidah ‘A’ishah, Mu‘awiyah, ‘Amr ibn
al-‘As, and Khalid ibn al-Walid* #:2455.° A person who has such an approach, his

narrations which support his false creed are rejected.

1 Musnad Ahmad vol. 1 pg. 275 (al-Sa‘iqah pg. 162).

2 Tarikh al-Ya'qabt vol. 2 pg. 175.

3 Ahmad ibn Ishaq ibn Ja‘far, Aba al-'Abbas al-Ya‘qabi, al-TkhbarT al-‘Abbast. He was an explorer who
loved to travel and he was also a ShiT. He has written Tarikh al-Ya'qubi and Asma’ al-Buldan. He died in
284 A.H and there are other views as well. (al-Alam vol. 1 pg. 95)

4 Khalid ibn al-Walid ibn al-Mughirah, Abai Sulayman i, al-Qurashial-Makhzam, the sword of Allah.
Since he embraced Islam, he remained holding the reigns of the steeds of war in the path of Allah as
assigned to him by Rastlullah Az-&4fe. Sayyiduna Abli Bakr 4 despatched him to fight the apostates
and then appointed him to wage war against Persia and Rome and he wrought havoc in their ranks.
He passed away in 21 A.H. and it is suggested: 22 A.H. (al-Isti'ab vol. 1 pg. 126; al-Isabah vol. 2 pg. 251)
5 Asma al-Matalib fi Sirat Amir al-Mu'minin ‘Alf ibn AbT Talib of al-Sallabi vol. 2 pg. 705. Herein, he
beautifully discusses his methodology which is worth a read.
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In addition, yet another contradiction of the slanderers becomes apparent here.

They do not fabricate anything but then forge something to the contrary.

They assert that she rebelled against Sayyiduna ‘Ali &5, refused to pledge
allegiance to him, and urged the people to fight him in support and defence of
Sayyiduna ‘Uthman 555 while at the same time they affirm that she instigated
the people to kill him. This is a despicable contradiction. How can they ever be

reconciled? First she instigates his killing and then seeks to avenge his blood?

Whoever possesses an iota of intelligence, prior to even analysing the isnad of
this narration, will throw such a fabrication at the face of the fabricator and use
it as evidence to expose the latter’s shallow understanding before it is used as
evidence to display the shallowness and feebleness of his faith. No intelligent
man has used greater evidence to display the distortion of a man’s intelligence

that what can be used to show the waywardness of these fabricators.
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Accusation: Sayyidah ‘A’ishah accused Sayyidah Mariyah al-Qibtiyyah

of fornication and consequently the verse of ifk was revealed

The approaches to substantiating this accusation amongst the Rawafid have
varied. One approach has been of absolute denial that the verses of Strah al-Nar
were revealed in exoneration of Sayyidah ‘A’ishah @&z despite the extensive
evidences to the effect.

The majority of Shi'ah deny this simply on the premise that this is the view of
the Ahl al-Sunnah and according to them the narrations of the Ahl al-Sunnah
are rejected. In fact, they are of the opinion that if two contradictory reports
are conveyed from any of their Imams, and one conforms to the Ahl al-Sunnah’s
viewpoint then that report will be discarded for the possibility of it being said
out of Tagiyyah.!

Instead they allege that these verses were revealed to exonerate Sayyidah Mariyah
al-Qibtiyyah @iis from the accusations of Sayyidah ‘A’ishah @455 against her.

A few contemporary Shiah have authored works in this light. One of them is
Ja'far Murtada al-Husaynt?, author of the book Hadith al-Ifk. Employing various
arguments throughout his book, he has endeavoured to refute the established
version on the hadith of Ifk. At times he criticises the narrators of the Ahl al-
Sunnah, asserting that there is contradiction in the narration, or alleging that
there is weakness in the chain without specifying what the weakness is, along

with a number of other deceptions.

Hashim al-Ma‘raf al-Hasan?T has also rejected this incident in his book Sirat al-

1 Al-Sirat al-Mustagim vol. 3 pg. 182

2 Ja'far ibn Murtada al-Husayni al-'‘Amili a contemporary. He was born in 1364 A.H. He studied in al-
Najf, then travelled to Qumm and finally returned to his birthplace Jabal ‘Amil in Lebanon in 1413 A.H.
He has authored Ma’sat al-Zahra’ and Bayan al-A'immah fi al-Mizan.

3 Hashim al-Ma'riif al-HasanI. A ShiT religious scholar from Jabal ‘Amil in Lebanon. He was born in
1337 A.H. He assumed the post of religious judge and became a part of al-Mahkamah al-Shar‘iyyah al-
Ja'fariyyah al-'Ulya (Ja‘fariyyah Religious High Court). Some of his books are: Sirat al-Aimmah al-Ithna
‘Ashar and al-Wasaya wa al-Awgaf. He died in 1403 A.H. (Dalil Juniib Lubnan pg. 130)
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A'immah al-1thnd ‘Ashar' and there are many more of their kind.

Refutation of this misinterpretation

Rejecting these verses being revealed to exonerate Sayyidah ‘A’ishah ¢dis and
establish her innocence contradicts the position of a large group of ShiTscholars.
They too believe that Allah 4% exonerated her from the accusations against
her and Rastlullah 1s:&40z lashed those who had spread it. They also use this
incident as proof for the enmity between Sayyiduna ‘Alf and Sayyidah ‘A’ishah

B8 saying, “Enmity surfaced from that time.”2?

In fact, some of their scholars emphasise that the innocence of Sayyidah ‘A’ishah
Gl is mutawatir! and is known by dariirah (to be essential aspect of din) and its

rejection is rejection of dartrah.
Ibn Abi al-Hadid says:
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A group of Shrah believe that the verses in Sirah al-Nir were not
revealed regarding her but rather regarding Mariyah al-Qibtiyyah and the
accusation against her with al-Aswad al-QibtI. Their rejection of this being
revealed regarding ‘A’ishah is rejection of something known essentially

from mutawatir traditions.?

1 Sirat al-Aimmah al-Ithna ‘Ashar vol. 1 pg. 438.

2 Al-Jamal of al-Mufid pg. 219; Talkhis al-Shaft of al-TGsT pg. 468; Mandqib Al Abt Talib of Ibn Shahar
Ashiib vol. 1 pg. 201; al-Sawarim al-Muhrigah of al-TusturT pg. 105; Ihqdq al-Haqq pg. 284; al-Darajat al-
Rafi‘ah of al-Shirazi pg. 25; al-Fusiil al-Muhimmah of al-Musawl pg. 156.

3 Al-Sa‘igah fT Nasf Abatil wa Iftira’at al-ShT ah pg. 112 - 114.

4 Established by such a multitude of narrations that it is impossible to deny.

5 Sharh Nahj al-Balaghah vol. 14 pg. 23
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We find that Ibn Abi al-Hadid has at another juncture confirmed Sayyidah

‘N’ishah’s @&k innocence. He says:

8 e Aaadll 5 oldl Jlanadl 0l Ol yinay w5 ke i Lo Al oo oLl B Lo 255
ol a 3308 o 5 o 5 o OT 3 b Ll s alll U506

‘K’ishah was accused in the days of Rastilullah izt with Safwan ibn al-
Mu'attal al-Sulamt. The incident is well-known. Consequently, Allah dsuaz
revealed her innocence in the Qur’an which will be recited and transmitted,

and the punishment of lashing was implemented on her slanderers.!
Al-Safi of the Shi‘ah affirms in al-Jawami*.
Laie gL Asle OF LBVl OIS
The reason for the slander was that ‘A’ishah lost her necklace.
Al-Qummf says:
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The general scholars record that it was revealed regarding ‘A’ishah and
the slander levelled against her in the Battle of Bant al-Mustaliq of
Khuza‘ah.”

If one were to say: Al-Razi*and others asserted that the Muslims have unanimously

agreed that the purport is the slander against ‘A’ishah and then you say that there

1 Ibid vol. 9 pg. 191

2 Muhammad ibn ‘Umar ibn al-Hasan, AbT al-Ma‘ali al-Razi, Fakhr al-Din. Imam of the Mutakallimin.
He was esteemed in the eyes of the Kings of Khawarizm and others. Many madrasahs were built for
him in different cities. He retracted from the science of al-kalam to the stance of the Salaf prior to his
demise. He authored Mafatih al-Ghayb and al-Mahsiil. He passed away in 606 A.H. (Tabaqgat al-Shafi‘iyyah
of al-Subki vol. 8 pg. 80; al-Bidayah wa al-Nihayah vol. 13 pg. 55)
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is consensus; but thereafter add the disclaimer, “except a group who says that it

refers to Sayyidah Mariyah al-Qibtiyyah,” then this is a contradiction.

(The answer to this would be) The opposition of this [minority] group will not
be considered either because of their unawareness of their stance or because it
is contrary to consensus, and contradicting consensus is impermissible. Or their
odd view will not be considered since it contradicts the general ShiT view which

is in harmony with the view of all the Muslims.

Al-$afT has given an indication in his tafsir that this view is extremely weak:
o AT 3l e s 0] J 531

I say: If this narration is correct ...”

This is clear testimony to its falsehood and its unreliability by the Shiah

themselves.!

One of the aspects that falsifies the Rawafid’s claim that Allah’s declaration in
the 10 verses of Siirah al-Niir were revealed to exonerate Mariyah from ‘A’ishah’s

slander against her in the words:
Zetes 00 s - 5 F
Indeed, those who came with falsehood are a group among you.?

Is that the hadith concerning the slander and these verses materialised in the
Battle of Banti al-Mustaliq in the year 4, 5 or 6 A.H. according to various traditions;
the most preferred of which is 5 A.H. And al-Mugawqas sending Mariyah al-
Qibtiyyah @&k to Rastlullah Js.&dfe happened the year Rastlullah Asedie

1 Al-Husiin al-Muni‘ah fi Bara'at ‘A’ishah al-Siddigah bi Ittifag Ahl al-Sunnah wa al-Shi'ah of Muhammad
‘Arif al-Husayni pg. 21
2 Strah al-Nar: 11
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wrote letters to the kings of the world, either 7 or 8 A.H; the most preferred
being 8 A.H. This is long after the Battle of Bant al-Mustaliq after which the
slander took place, the account of which just passed. Thus, the verses’ revelation
in Sayyidah ‘A’ishah’s @&k innocence took place approximately 3 years before
Mariyah’s arrival. So how is it possible to be revealed in her regard while she was
in Egypt following the religion of her people? How did this alleged slander take
place while she was in her country across the lands! and seas? The conclusion is
that the Qur’an, Sunnah, history, and consensus of the ummah all humiliate the
Shiah and debunk their plot and slander against the most superior Messenger

and the most noble and pure home known to history and the world.?

Further detail will soon come when discussing the Rawafid’s disgusting attitude

towards our mother Sayyidah ‘A’ishah wzdis when objecting to the incident of

ifk.>

The second method the Shi‘ah use is to exploit da‘Tf and munkar narrations which

appear in the books of the Ahl al-Sunnah.

It is common knowledge that one of the practices of the Rawafid to affirm their
accusations and fabrications is to look for a fabricated or da‘Tf narration which
appears in the books of the Ahl al-Sunnah and then narrate it to emphasise their

point of view and silence the Ahl al-Sunnah.

Regarding the accusation under discussion, some of them have located a very
da‘Tf narration, in fact baseless, which appears in our books. The one to head this

tendency is ‘Abd al-Husayn* in his book al-Muraja‘at.

1 Al-Suhab: plural of suhb: steppe region, level land (Tgj al-Uriis vol. 3 pg. 78)

2 Article: Ummuna ‘A’ishah Malakat al-‘Afaf of Fadwa al-Sadiq Bankiran (unpublished article)

3 Pg. 610

4 ‘Abd al-Husayn ibn Yasuf Sharaf al-Din al-‘Amili al-Masawl. He was a ShiT Faqih. He was born in
Shuhir in Jabal ‘Amil in 1290 A.H. and studied in al-Najf. The most famous book of his is al-Murdgja‘at.
The permissibility of the masses beating themselves with swords and chains in lamentation of Sayyid
al-Shuhada’ Husayn &5 is taken from this book. He died in Stir in 1377 A.H. and is buried in al-Najf.
(al-A'lam vol. 3 pg. 279)
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The following is the narration they rely upon. Allegedly, Sayyidah ‘A’ishah edis
reports:
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Mariyah was gifted to Rastlullah i<l and she was accompanied by her
cousin. Rastilullah &&5i had relations with her and subsequently she fell
pregnant. So he left her by her cousin. The people of slander and falsehood
said, “Due to his need for a child, he claimed the child of another.” His
mother had very little milk so she purchased an ewe with milk and the

child would be fed the ewe’s milk. Due to this, he became nice and plump.

‘A’ishah continues: Rastlullah s« brought him to me one day. He asked,
“What do you think?” I said, “Whoever is nourished with a sheep’s milk,
becomes nice and plump.” Rastlullah is<esi- said, “And no resemblance?”
I was overwhelmed with the possessiveness that overwhelms women so 1

said, “I do not see any resemblance.”

News reached Rastilullah Jz<esi- of what people were saying so he instructed
‘Ali, “Take this sword and cut the neck of Mariyah’s cousin wherever you
find him.” Accordingly, he proceeded and found him in an orchard on a
date-palm plucking fresh dates. When the latter saw ‘Alf, a shudder went
down his spine so his loin cloth fell down and ‘Ali saw that Allah dszez did

not create for him what he created for men. It was just smooth.!

1 Al-Mustadrak vol. 4 pg. 41. Ibn Hajar declared the hadith as da‘tf in al-Isabah vol. 3 pg. 335. Al-Albant
said in Silsilat al-Ahadith al-Da‘ifah vol. 10 pg. 700 “Extremely da‘Tf.””
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We find that ‘Abd al-Husayn has manipulated this narration in al-Murdja‘at in the
most despicable way. He relies on it to slander Sayyidah ‘A’ishah @& in her

character and faith. He says:
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Sufficient for you as an example for this is her support - after succumbing
to sentimental demands - of the liars’ slander when they said regarding
Sayyidah Mariyah and her child what they said, out of enmity and to
slander her. Allah ds#ez thereafter exonerated them from their oppression,

a tangible and perceptible exoneration on the hands of Amir al-Mu’minin.
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And Allah repelled those who disbelieved, in their rage, not having
obtained any good.*?

He then adds a footnote on this saying:
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Whoever wishes further detail regarding this calamity should study the
biography of Sayyidah Mariyah @& on pg. 39 of volume 4 of Hakim’s al-
Mustadrak or its abridgement by al-Dhahab1.

He refers by this to this munkar hadith (weak hadith which contradicts sahih
ahadith. He not only relies on it - notwithstanding its severe du'f - but goes

one step further and does not narrate the wording to confuse and lead people

1 Strah al-Ahzab: 25
2 Al-Murdja‘at pg. 260, 261
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astray. Had he quoted the wording, it would have been apparent to any man of
intellect and din that Sayyidah ‘A’ishah @&k is innocent from the slander the
hypocrites ascribe to her in this munkar hadith. Allah 3&%<:2 has exonerated her
by revealing Qur'an which will be recited whether the Shi‘ah believe in this or
not. May Allah deal with the liars and their helpers in the manner they deserve!
And we undoubtedly belong to Allah and to Him will we return.

Ibn Shahin' has also recorded this hadith from the chain of Sulayman ibn Argam
from al-Zuhri as appears in al-Isabah? of Hafiz al-‘Asqalani who comments

“Sulayman is da‘Tf.”
This allegation and all things that sprout from it can be answered in few ways:

Firstly, this narration is baseless and extremely da‘if (weak). It is not at all

permissible to use it as proof.

Itis narrated by Sulayman ibn Arqgam and the A'immah are unanimous on labelling

him da‘if (weak), in fact extremely da‘f.!

Due to the apparent du‘f of this hadith, al-Hakim remained silent over it in al-
Mustadrak - coupled with his laxity in authentication - and similarly al-Dhahabi
did not comment on it in its abridged version. Shaykh al-Albant has recorded this
hadith is his al-Silsilah al-Da‘ifah® and commented, “Extremely da‘f.”

1 ‘Umar ibn Ahmad ibn ‘Uthman, Abt Hafs al-Baghdadi, Ibn Shahin. The Hafiz, ‘Alim, and Shaykh of
Iraq. He was born in 297 A.H. He was reliable. Some of his books are: Tarikh Asma’ al-Thigat and Nasikh
al-Hadith wa Mansiikhuh. He passed away in 385 A.H. (Siyar Alam al-Nubala’ vol. 16 pg. 431; Shadharat
al-Dhahab vol. 3 pg. 117)

2 Al-Isabah fi Tamyiz al-Sahabah vol. 5 pg. 519

3 Al-Silsilah al-Da'ifah vol. 10 pg. 701 - 703

4 Al-Tarikh al-Kabir of al-BukharT vol. 4 pg. 2; al-Du‘afa’ wa al-Matrakan of al-Nasa’T pg. 48; al-Jarh wa
al-Ta'dil vol. 4 pg. 100; al-Kamil fi Du‘afa’ al-Rijal of Ibn ‘AdT vol. 4 pg. 228; Tarikh Baghdad vol. 10 pg. 18;
al-Du‘afd’ wa al-Matrikin of Tbn al-Jawzi vol. 2 pg. 16; al-Mughni fi al-Du‘afd’ vol. 1 pg. 277

5 Vol. 10 pg. 700 Hadith: 4964
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Secondly, the original hadith is authentic and thabit (established) without the
munkar (contradictory) additions.

Ibn al-Arqam has made these additions to the hadith. If this points to anything,
it only proves his extremely weak memory or that he intentionally lied or made
additions due to his base desires. Thereafter, the followers of passions use it as

proof.

The authentic sahih narration in this regard is recorded by Muslim from the

report of Sayyiduna Anas edls:
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Aman was accused with Umm Ibrahim - Rastlullah’s is<&4i- son. Rastlullah
iz commanded ‘All, “Go and execute him.” Accordingly, ‘All went to
him and found him cooling off in a well. ‘Alf told him, “Come out,” and
gave him his hand and pulled him out. He found him to be without a private
part. ‘Alf thus desisted from killing him. He thereafter came to Rastlullah

Jsadle and said, “O Messenger of Allah! He does not have a penis.”

The third method the Shiah use is adding concocted additions to sahih narrations

to achieve their sinister goal.

It has been one of the skills of the Rawafid to take a sahth narration and then
make additions to it, which concocts the narration in order to justify their lies,
fabrications, and fibs. Sometimes they assert that a certain fabricated narration
is the reason behind the revelation of a certain verse of the Qur’an so that they

might reach the peak of deception and misguidance.

1 Al-Raki: well (al-Nihayah fi Gharib al-Hadith wa al-Athar vol. 2 pg. 261; Fath al-Barivol. 1 pg. 125)
2 Sahih Muslim Hadith: 2771
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‘Alf ibn Ibrahim al-Qummi has mentioned in his Tafsir' while commentating on

the verse:
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Indeed, those who came with falsehood are a group among you. Do not think it bad

for you; rather it is good for you.?
He says:
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The ‘ammabh, i.e. Ahl al-Sunnah, report that it was revealed regarding
‘N’ishah and the slander levelled against her in the Battle of Bani al-
Mustaliq of Khuza‘ah. The khassah, i.e. Shi'ah report that it was revealed

regarding Mariyah Qibtiyyah and ‘A’ishah’s slander against her.

‘AlT ibn Tbrahim al-Qummi relates with his sanad:
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When Ibrahim, the son of Rastlullah iz passed away, Rastilullah js.zage
was extremely sorrowful. ‘A’ishah said, “What makes you grieve over him?

He is only the son of Jurayh.”

This narration is sahih and thabit (established) according to the Rawafid and
Saba’iyyah. That is why they have full reliance on it. Their senior scholars have

categorically stated the authenticity of this narration.

1 Tafsir al-Qummi vol. 2 pg. 99
2 Strah al-Nar: 11

3 A number of RafidT authors have mentioned this citing from al-Qummi, viz. Hashim al-Bahrant in

his Tafsir al-Burhan fi Tafsir al-Qur’an vol. 4 pg. 52, 53 and al-MajlisT in Bihar al-Anwar vol. 22 pg. 155
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Al-Mufid' one of the senior scholars emphasises that these narrations are

authentic and accepted by the Shiah. He affirms:

a1 i s s Bl e s Al 31

The narration of ‘A’ishah’s accusation against Mariyah al-Qibtiyyah is

authentic and accepted by the Shi'ah.”

The narration is therefore Sahth in their sight.” The Rawafid have also reported

the same incident in the tafsir of the verse:

5o G L 1 A B G U35 el O 28 1 3B 8005 O 8T S0 TG

0 you who have believed, if there comes to you a disobedient one with information,
investigate, lest you harm a people out of ignorance and become, over what you

have done, regretful
‘AlT ibn Ibrahim al-QummT has mentioned in his Tafsr:
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It was revealed regarding Mariyah al-Qibtiyyah, mother of Ibrahim. The

reason behind this was that ‘A’ishah said to Rastlullah is.&iie, “Ibrahim

1 Muhammad ibn Muhammad ibn al-Nu'man, Abi ‘Abd Allah ibn al-Mu‘allim. A ShiT scholar. He
is titled Shaykh al-Mufid. He was the head of the Rawafid. He authored for them many books of
misguidance and criticism of the predecessors. He has about 200 books to his name. He died in 414
A.H. (Lisan al-‘Arab vol. 5 pg. 368; al-Alam vol. 7 pg. 21)
2 Risalah fima Ashkala min Khabar Mariyah of al-Mufid pg. 29
3 Al-Sa‘iqah fi Nasf Abatil wa Iftra‘at al-Shi‘ah pg. 103; al-Hustn al-Muni‘ah fi Bard'at ‘A’ishah al-Siddigah pg.
54; al-Fath al-An‘am fi Bard'at ‘A’ishah wa Maryam of ‘Ali Ahmad al-'Al al-Tahtawi pg. 130
4 Strah al-Hujurat: 6
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is not yours. He is Jurayh al-Qibti’s son. He enters upon her every day.”
Rastlullah s became angry and instructed Amir al-Mu'minin &,
“Take this sword and bring me Jurayh’s head.” ... until Allah, the Mighty and
Majestic, revealed, ‘ you who have believed, if there comes to you a disobedient

one with information, investigate...””*

Just to highlight what we have mentioned now that the Rawafid’s methodology is
to insert corrupt additions to sahth narrations, we will present a sahih narration
from the books of the Ahl al-Sunnah and see how the Rawafid distort and twist it.

Al-Tahtawt reports from the chain of ‘Abd al-Rahman ibn Salih al-Azd1 al-Kaft
while al-Bazzar, AbGi Nu‘aym, Ibn ‘Asakir and al-Diya’ al-Maqdis® report from
the chain of Abl Kurayb Muhammad ibn al-‘Ala” al-Hamdant; all from Yainus ibn

Bukayr from Muhammad ibn Ishaq from Ibrahim ibn Muhammad ibn ‘Ali ibn Abt

Talib from his father from his grandfather ‘Ali ibn Abi Talib «e&is who said:
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They mustered the pluck - in a narration: they overstepped - to accuse
Mariyah with a Qibti, her cousin. He would visit her and be in and out of
her house. Rastlullah #.&5i- told me, “Take this sword and proceed. If you
find him by her, kill him...”

1 Vol.2 pg. 318,319

2 Al-Burhan fi Tafsir al-Qur’an of al-Bahrant vol. 13 pg. 138; Tafsir Nir al-Thaqalayn of al-Huway?z1, vol. 5
pg. 81; Bihdr al-Anwar vol. 22 pg. 153, 154

3 Muhammad ibn ‘Abd al-Wahid ibn Ahmad, Abii ‘Abd Allah al-Maqdisi al-Hambali. The Shaykh, Imam,
Hafiz and Hujjah. He was born in 569 A.H. He mastered many sciences. He disapproved (declared
majrith) and approved (declared ‘adil), validated (declared sahth) and invalidated (declared weak)
with honesty and truthfulness. Some of his works are: Fadd'il al-A‘mal and al-Ahadith al-Mukhtarah. He
passed away in 643 A.H. (Siyar Alam al-Nubala’ vol. 23 pg. 126; Shadharat al-Dhahab vol. 5 pg. 223)

4 Sharh Mushkil al-Athar Hadith: 4953; Musnad al-Bazzar vol. 2 pg. 237 Hadith: 634; al-Ahadith al-
Mukhtarah Hadith: 735; Hilyat al-Awliya’ vol. 3 pg. 177, 178. Al-MaqdisT says, “It has a shahid in Sahth
Muslim from the tradition of Anas very similar to it.” Al-Albani declared it sahih in Silsilat al-Ahadith
al-Sahthah Hadith: 1904

154



There is no mention in this hadith of Sayyidah ‘A’ishah @&is. So the neutral
fair-minded seeker of knowledge may see how the Rawafid have distorted this
narration and added spice to it. This hadith exists in reference to the hypocrites,

not Sayyidah ‘A’ishah wedis.

The munafigin were the ones who were spreading slanders against Sayyidah
Mariyah s but Allah 4S8 exonerated her. They did this to cast accusations
against Rastlullah F5.&4e just as the leader of nifaq ‘Abd Allah ibn Ubayy* had
done before with Sayyidah ‘A’ishah &5, and Allah dS%=2 exonerated her. Those
who believe in Rastlullah i and respect him will not regard the wives
of Rastlullah is«&ife as slanderers especially after Sayyidah ‘A’ishah’s wedis
innocence was revealed in the Qur’an which will be recited in the four corners of
the world till the Day of Qiyamah. Every believer believes in her innocence, virtue,
lofty status, and the verses of the Qur’an which were revealed in her regard. No
one will slander her except a zindig (heretic) who harbours rancour in his heart

for Rastilullah Az, his family, and Companions.?
A few implications of the Rawafid emphasising this incident:

1. Sayyidah ‘A’ishah dis remained accused of adultery according to the
Rawafid since the ten verses were not revealed in her innocence, but rather
were revealed to exonerate Sayyidah Mariyah &&is from the slander of

the former, as claimed by them.

2. Disparagement of Rastilullah #5.&4= to a greater extent since Sayyidah

‘A’ishah @& remained in his wedlock for 6 years thereafter and he

1 ‘Abd Allah ibn Ubayy ibn Malik, AbT al-Hubab, well known as Ibn al-Saldl. He was the head of the
munafigin in the golden era of Islam. He was the leader of the Khazraj at the end of their ignorance.
He outwardly accepted Islam after the Battle of Badr to hide his true colours. In the Battle of Uhud, he
withdrew with 300 men. He died in 9 A.H. (al-A'lam vol. 4 pg. 65)
2 Al-Intisar li Kitab al-‘Aziz al-Jabbar wa li al-Sahabah al-Akhyar ‘ala A'da’ihim al-Ashrar of Rabt al-Madkhalt
pg. 396, 397
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passed away in her home. This is a filthy slander from the wicked against
Rastlullah’s A= honour, nobility, prophethood, and manhood since
a person with an iota of manhood and decency will not keep a woman,
who has been accused of adultery and whose innocence is not proven, in
his wedlock. This is the outcome of the Rawafid’s slander and this is her
condition according to them. Can there be a more horrible defamation of

Rasilullah’s .4 honour?

3. The wicked do not stop here but go on to accuse Sayyidah ‘A’ishah iz
of slandering Sayyidah Mariyah s of adultery to demonstrate to the
world that the house of Rastilullah #s.&4fle — which is the purest house
on the face of the earth - is actually the worst house which houses the
most immoral women. Evil indeed is what they slander with. Allah d&5=:

announced regarding Rastlullah’s A& wives:
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0 wives of the Prophet, you are not like anyone among women.!

Therefore, they are the most superior women in character and piety. Allah
JHs also titled them as Ummahat al-Mu’'minin to honour them. Allah

Jd&%ez declares:
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The Prophet is more worthy of the believers than themselves, and his wives are [in

the position of] their mothers.?

Allah 8&8e2 says in their regard:

1 Strah al-Ahzab: 32
2 Siirah al-Ahzab: 6
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O Prophet, say to your wives, “If you should desire the worldly life and its adornment,
then come, I will provide for you and give you a gracious release. But if you should

desire Allah and His Messenger and the home of the Hereafter - then indeed, Allah

has prepared for the doers of good among you a great reward.”

When Rasiilullah As<&5fe presented this choice to them, each one of them
chose Allah, His Messenger, and the Life of the Hereafter and the first
of them was none other than Sayyidah ‘A’ishah @&ks, This lofty honour
of being the pure and noble wives of Rastlullah 54 has angered
the Rawafid and they do not acknowledge this. Additionally, Rastlullah
Jsdfe has mentioned many virtues of Sayyidah ‘A’ishah wdis. He
affirmed that her superiority over other women is like the superiority of
tharid over all other foods. Her merits are numerous. She was the most
knowledgeable women of the universe. The Sahabah &k would venerate
her and acknowledge her scholastic rank. They would come to her when
faced with any difficulty in understanding the hadith or when they had
disputes. They would have the utmost reliance and trust on her traditions

from Rastlullah Azskife 2

1 Strah al-Ahzab: 28, 29
2 Excerpt from an article of Shaykh Rabt ibn Hadt al-Madkhali titled al-Mahdi bayn Ahl al-Sunnah wa
al-Rawafid
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Accusation: Sayyidah ‘A’ishah commanded Sayyiduna Bilal to put
Abi Bakr forward for salah'

NabT 4z instructed:

UL s ST,

Command Abt Bakr to lead the people in salah.?

In compliance, the people put him forward for salah. However, the Rawafid do
not believe that Rastlullah &= gave such an instruction. They believe that
Sayyidah ‘A’ishah edis was the one who commanded Sayyiduna Bilal &4 to put

Sayyiduna Abt Bakr el ahead of everyone.
Ibn Taymiyyah says:
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These liars claim that when Bilal called out the adhan, ‘A’ishah instructed
him to put Abd Bakr ahead. This is a blatant lie. ‘A’ishah did not give him
such an instruction. In fact she did not instruct him at all, and Bilal did
not take this instruction from her. In fact, he informed Rastlullah .
of salah and Nabi it said to all those present—Bilal and others,
“Command Abii Bakr to lead the people in salah.” Rastlullah st did

not address ‘A’ishah alone, nor did Bilal hear this command from her.?

They should be asked: Do you have any reliable isnad for your claim? Or is it

only recorded in the books of the Rawafid who are renowned for deception and

1 Minhdj al-Karamah of al-Hilli pg. 188.
2 Sahih al-Bukhari Hadith: 664; Sahth Muslim Hadith: 418.
3 Minhgj al-Sunnah al-Nabawiyyah vol. 8 pg. 569.
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falsehood? Furthermore, this claim is ludicrous for it suggests that Sayyiduna

Abii Bakr 4z only led one salah. It is well-known that he — with Rasalullah’s
Jsdedfie permission and appointment — continued leading them in salah until
Rastlullah is4e4fe passed away. This appointment of Sayyiduna al-Siddiq e
is mutawatir and established in the Sihah?, Sunan,? and Masanid® from more than
one narration.? Al-Bukhari, Muslim, Ibn Khuzaymah®, Ibn Hibban, and other

authors of Sahih have narrated from Abu Miisa al-Ash‘arT &egis:
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Rastlullah issge fell ill and his illness intensified. He thus instructed,

“Command Abii Bakr to lead the people in salah.”

‘A’ishah submitted, “O Messenger of Allah! Abti Bakr is a very soft person.
When he will stand at your place, he will not be able to lead the people in

salah.”

Rastlullah izt said, “Instruct Aba Bakr to lead the salah. You are just

like the women of Yaisuf.”

It appears in the tradition of Sayyiduna Anas & in Sahih al-Bukhdrt and Sahih

Muslim:

1 Plural of Sahih - referring to inter alia books like Sahih al-Bukhari and Sahih Muslim.

2 Plural of Sunnah - referring to inter alia books like Sunan al-Tirmidhi, Sunan Abi Dawid, Sunan Ibn
Majah and Sunan al-Nasa’t.

3 Plural of Musnad - referring to inter alia books like Musnad Ahmad, Musnad Abt Ya'la etc.

4 Sahih al-Bukhari Hadith: 664; Sahih Muslim Hadith: 418.

5 Muhammad ibn Ishaq ibn Khuzaymah, Abt Bakr al-Naysabiri, the Hafiz, Hujjah and Faqth. He is
the Imam of the scholars. He was born in 223 A.H. He mastered various sciences to the extent that he
became proverbial. Some of his works are: Sahth Ibn Khuzaymah and al-Tawhid. He passed away in 311

A.H. (Siyar Alam al-Nubala’ vol. 14 pg. 365; Tabaqat al-Shafi‘iyyah vol. 3 pg. 109).
6 Sahih al-Bukhari Hadith: 678; Sahith Muslim Hadith: 420.
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He gestured to Abi Bakr to go ahead and lead them in the last salah, the final

salah performed by the Muslims in the lifetime of Rasalullah Z.sg-.!

Here, he gestured to him either during salah or prior to it. In the beginning, he
sent messengers to him commanding him to lead the salah. Sayyidah ‘A’ishah
Gedls was not the one who conveyed his message to her father as suggested by
the Rawafid.

The reality is that Umm al-Mu'minin Sayyidah ‘A’ishah s suggested to
Rasalullah 45:£40e to relieve Sayyiduna Abl Bakr &85 of leading the salah. It

appears in Sahth al-Bukhart and Sahih Muslim from her:
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I requested Rastlullah &g in this regard [to relieve him from
performing the salah]. Nothing prompted me to request him except that I
never thought in my heart that people will ever love a man after him who
stood at his place. On the contrary, I used to imagine that none will stand

at his place except that people will be pessimistic about him. Therefore, I

wanted Rastlullah Zs.&i to avert this from Abi Bakr.>?

1 Sahih al-Bukhari Hadith: 681; Sahih Muslim Hadith: 419; Sahih Ibn Khuzaymah Hadith: 1616; Sahth Ibn
Hibban Hadith: 2120.
2 Sahih al-Bukhari Hadith: 4445; Sahih Muslim Hadith: 418.
3 Ummuna ‘A’ishah Malakat al-‘Afdf of Amin Nu‘man al-Salah.
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Accusation: Sayyidah ‘A’ishah never appreciated the favours of Allah

and loved eating

They have relied on many strange narrations for this slander, which do not meet
the criteria for acceptance. We will first quote these narrations and thereafter
highlight the criticism thereof.

a. The narration of Abii al-Ashras — from Sharik — from Ja‘far ibn

Muhammad — from his father — from his forefathers:
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Rastlullah issi- passed by a piece of bread which was just thrown. He
said, “O Humayra’'! Appreciate the favours of Allah upon you. It is owing to
bread, that Allah sends rain; owing to bread, He makes vegetation grow; and
owing to bread we fast, perform salah, perform hajj, and wage jihad. Had it

not been for bread, Allah would not have been worshipped on earth.”
Abu al-Ashras al-Kufi

Hafiz al-Dhahabi states, “Abu al-Ashras al-Kaft: Ibn Hibban says, “He
narrated from Sharik fabrications which Sharik never ever narrated. It is

not permissible to record them in books except to apprise people of their
falsehood.”

b. The narration of Khalid ibn Isma‘il — from Hisham ibn ‘Urwah — from his
father — from ‘A’ishah:
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1 Mizan al-I'tidal vol. 4 pg. 492
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Rastlullah Lseesie saw a thrown piece of bread. He said, “O ‘A’ishah!
Appreciate the favours of Allah because it is very seldom that it is snatched

from a household, except that they possessed it earlier.”
Khalid ibn Isma‘il Abui al-Walid al-Makhzimi

Ibn ‘Adi says: “Khalid ibn Isma‘Tl Abd al-Walid al-Makhzami fabricates
hadith upon reliable Muslims.” He then said, “This hadith has been
also narrated from al-Zuhri from Urwah from ‘A’ishah. Al-Walid ibn
Muhammad al-MugqirT narrated it from al-Zuhri and he is worse than
Khalid ibn Isma‘l.”

c. Itisreported that Sayyidah ‘A’ishah w5 said:
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Rastlullah Zzai- saw me after 1 had eaten twice in a day. He said, “O
‘A’ishah! Do you not desire that you have any work besides your stomach?
Eating twice a day is from al-israf (wastage) and Allah does not love those

who waste.”

Imam al-Bayhaqt has recorded this in Dala’il al-Nubuwwah and said, “There

is dufin it.”

This is because Abt ‘Abd al-Rahman al-Sulami and Ibn LahTah are present
in the sanad. Coupled with its severe duf, it contradicts the authentic
ahadith which mention the scarcity of food in the homes of Rastlullah

1 Al-Kamil fi al-Du‘afa’ vol. 3 pg. 42
2 Article: Ummuna ‘A’ishah Malakat al-‘Afaf of Fadwa al-Sadiq Bankiran (unpublished article).
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Accusation: Sayyidah ‘A’ishah wailed over Abi Bakr

It is reported on the authority of Sa'ld ibn al-Musayyab &tz:
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When Abi Bakr a5 passed away, ‘A’ishah organised wailers to wail over
him. ‘Umar ibn al-Khattab came and stood at her door and forbade them
from crying over Abli Bakr. However, they refused to stop. Thus, ‘Umar
told Hisham ibn al-Walid, “Enter and remove Abt Quhafah’s daughter, Abti
Bakr’s sister.” When ‘A’ishah heard this form ‘Umar, she said to Hisham,
“I forbid you to enter my house.” ‘Umar thus told Hisham, “Enter as she
has given you permission.” Accordingly, Hisham entered and took Umm
Farwah, AbT Bakr’s sister, to ‘Umar. He took out his whip for her and gave

her a few lashes. Hearing this, the wailers dispersed.

Answer

This narration has a broken chian and is from the mardsil (plural of mursal: where
one or more links of the chain of narrators have been omitted) of Tbn al-Musayyab,
and thus cannot serve as proof. Al-TabarT reported it from Yasuf ibn ‘Abd al-A‘la
al-Sadaft who says: Ibn Wahb informed us saying that Yainus ibn Yazid informed
them from Ibn Shihab who said that Sa‘id ibn al-Musayyab narrated to him.!

Sa'ld ibn al-Musayyab was only born in the second of the Khilafah of Sayyiduna
‘Umar &, or the fourth year as some have said,? and thus did not personally
witness this event. Therefore the actual person who related this event is unknown

and it thus holds no weight.

1 Tarikh al-Tabari vol. 3 pg. 423
2 Siyar A'laam al-Nubald’ vol. 4, biography of Sad ibn al-Musayyab.
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Accusation: The Shi‘ah label her as al-mutabarrijah (one who adorns
herself when leaving the home)

They use a false hadith as proof alleging that Nabi is<idie said to Sayyidah
‘Nishah eediz:
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Indeed, O Humayra’! You opposed my command in the most awful way. By

Allah’s oath! You will oppose this command of mine, disobey it, and leave

(your home) after adorning yourself.

This hadith is documented in the books Irshdd al-Qulib of al-Daylami and Kashf
al-Yagin of al-Hilli.

Answer

This hadith has no isnad. The book Irshad al-Qulab ila al-Sawab has been authored
by Hasan ibn Abi al-Hasan al-Daylamt* who lived during the eighth century. He is
a ShiT as clarified by Isma‘l Basha? in Hadyat al-‘Arifin and Idah al-Makntin®. Most
probably he is one of the extremists taking into consideration this narration
which is in direct conflict with the Qur’an and Sunnah by every standard.

The book Kashf al-Yaqin is written by Ibn Mutahhar al-Hilli, AbG Mansir al-Hasan
ibn YTsuf, the ShiTImami. He died in 726 A.H.* He is extreme in ShT'ism, and corrupt
in belief. Coupled with this, he was devoted to authoring books on the ShiT creed.’

1 Hasan ibn Muhammad, Abi Muhammad al-Daylami, the ShiT orator. Irshad al-Qulib and Ghurar al-
Akhbar wa Durar al-Athar are some of his books. (Hadyat al-‘Arifin vol. 5 pg. 287)

2 Isma‘l ibn Muhammad Amin ibn Mir Salim, al-Babani al-Baghdadi. The renowned ‘Alim, Author,
Historian, and expert of books and their authors. Some of his books are Hadyat al-‘Arifin and Idah al-
Maknan fi al-Dhayl ‘ala Kashf al-Zuniin. He passed away in 1339 A.H. (al-Alam vol. 1 pg. 326)
3 Idah al-Maknan fi al-Dhay! ‘ala Kashf al-Zuntn vol. 1 pg. 62
4 Idah al-Makntn vol. 1 pg. 10
5 Among his books are: al-Tanasub bayn al-Ash‘ariyyah wa al-Stafista’iyyah, al-Jawhar al-Nadid fi Sharh
al-Tajrid fT al-Mantiq, al-Hadi ‘Ashar fi ‘Ilm al-Kalam, Mukhtalaf al-Sh'ah fi Ahkam al-SharT'ah, Minhdj al-
Istigamah fi Ithbat al-Imamah and al-Dala’il al-Burhaniyyah fi Tashih al-Hadrah al-Gharwiyyah
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Accusation: Ibn ‘Abbas composed famous couplets condemning
Sayyidah ‘A’ishah

They are:

| e b cate o) g i e

You rode a camel, you rode a mule and had you lived longer, you would have

ridden an elephant'. You have a ninth of eighth and you took everything.?

Answer

These two couplets attempt to portray Sayyiduna Ibn ‘Abbas s as one who
abhorred and detested Sayyidah ‘A’ishah @@z and is incongruous with the
attitude of Sayyiduna Ibn ‘Abbas &4 as reported in sahih narrations. It is further
contradicted by the praise he mentioned in her favour at her demise. He said to

her during her final illness:

Dpde J5 588 1S a5 o 5 oo 5 4T 5 ke Al o alll J gy Bm 5 alll L3 0] iy =5
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You are upon goodness, in sha Allah; [you are] the wife of Rastlullah
Js:&4ie, he never married a virgin besides you, and your innocence was

revealed from the sky.’
slondl oy Ly I3 80l JgT oS W1 n S3LT 5 i 5 50 aldl O] a3l ol L

O mother of the believers! Indeed Allah, the Mighty and Majestic, has saved
you from Hell. You are the first woman whose innocence was revealed

from the sky.*

1 You rode a camel, you rode a mule, and had you lived longer, you would have ridden an elephant to

wage war and stir up fitnah.
2 Thumma Ihtadayt of Muhammad al-Tijani pg. 166
3 Sahih al-Bukhart Hadith: 4753
4 Fada'il al-Sahabah of Ahmad vol. 2 pg. 872
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0 mother of the believers! You are approaching a promising precedent! of

honour, Rastilullah is«&ide and Abii Bakr.?

During his debate with the Khawarij whom Sayyiduna ‘Alf ibn Abi Talib ek
fought, he protested against them saying:
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With regards to your statement, “He fought them and did not take captives
nor took booty;” will you imprison your mother, ‘A’ishah? Will you regard
her as lawful just like you regard other women as lawful, whereas she is
your mother? If you say: we regard her as lawful just like we regard others
as lawful; then you have committed kufr. And if you say: she is not our

mother; then you have committed kufr because Allah dsu<z declares:

s 4t PR R S SRR AN
AT 15515 et (e S 30 LT 2
The Prophet is more worthy of the believers than themselves, and his wives

are [in the position of] their mothers.?

As a result, you have between two deviances. So make a way out of them.

Are you leaving this?”

1 Al-Farat: one who goes ahead of the group and prepares for them what they will need. Here it refers
to a mutaqaddim (precedent) with reward and intercession. (Mugaddamah Fath al-BarT pg. 166)
2 Sahih al-Bukhari Hadith: 3771. Al-‘Ayni says, “Its conformity with the heading is that Ibn ‘Abbas &=4i
unequivocally determined ‘A’ishah’s entry into Jannah and this cannot be determined without tawqif
(categorical evidence). Hence, this is a great accolade.” (Umdat al-Qari vol. 16 pg. 251)
3 Sirah al-Ahzab: 6
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They replied in the affirmative.!

These couplets only serve as proof in the imaginative mind of al-Tijant.

1 Al-Sunan al-Kubra vol. 5 pg. 165 Hadith: 8575; al-Tabarani vol. 10 pg. 257 Hadith: 10598; al-Mustadrak
vol. 2 pg. 164; Sunan al-Bayhagqi vol. 8 pg. 179 Hadith: 17186. Ibn Taymiyyah has declared its isnad as
sahth in Minhaj al-Sunnah vol. 8 pg. 530. Al-Haythami says in Majma“ al-Zawa’id vol. 6 pg. 242, “His
narrators are the narrators of al-Sahih.” Al-WadiT has declared it hasan in al-Sahih al-Musnad Hadith:

711
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Commonly raised misconceptions about Sayyidah ‘A’ishah

_ P T e P N Y S o T 0 B o0
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Rather, We dash the truth upon falsehood, and it destroys it, and thereupon it

departs. And for you is destruction from that which you describe.!
Introduction

Warning against being trapped in the quagmire of misconceptions

Before getting into this discussion, it would be appropriate to define a shubhah

(misconception).

Al-shubhabh lexically means:
LYy el
Confusion or misunderstanding
[PRCLERA PP

It was confused for him
The plural of it is shubah and shubuhat.?

The technical meaning is:
e Y g bl 5 BUIL el Ll

Confusing the truth with falsehood to the extent that the truth is not clear.?

1 Surah al-Ambiya”: 18
2 Tahdhib al-Lughah of al-Azhari vol. 6 pg. 59; Lisan al-‘Arab vol. 13 pg. 503; Tgj al-Uriis vol. 36 pg. 411
3 Al-Ta'rifat of al-Jurjani pg. 124; Anis al-Fugaha’ of al-QinawT pg. 105; Mujam Lughat al-Fugaha’ of
Muhammad QalTjT and Hamid Qanibi pg. 257
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Some have said:
ol e s ol ey e o
It is something that resembles thabit (established) but is not thabit.!

Ibn al-Qayyim has defined it as:
wlqm\w;@dﬁﬁldl;:ﬁwa\

Al-shubhah: An occurrence that covers the heart which becomes a barrier

between it and the manifestation of the truth.?

Misconceptions are one of the two types of fitnah which affect the hearts. Two
fitnahs affect the heart: the fitnah of shubhah (misconception) and the fitnah of
shahwah (passion). However, the former is more dangerous for when it envelopes
the heart, then very seldom anyone is saved from it. It is concerning this that Ibn

al-Qayyim says:
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Two armies of falsehood attack the heart, viz. the army of corrupt passions
and the army of false misconceptions. To whichever the heart inclines and
leans towards, it seizes it and occupies it. Accordingly, his tongue and limbs
flow according to its demands. If it is occupied by false misconceptions,
then doubts, misunderstandings, and objections flow from his tongue
making the ignorant person think that this is due to his vast knowledge

whereas this is due to his lack of knowledge and conviction.?

1 Badd'i' al-Sand’i‘ of al-Kasani vol. 7 pg. 36; Durar al-Ahkam of Mulla Khusri vol. 2 pg. 64; al-Durr al-
Mukhtar of Tbn ‘Abidin vol. 4 pg. 23; al-Mawsii ‘ah al-Fighiyyah al-Kuwaytiyyah vol. 24 pg. 25

2 Miftah Dar al-Sa‘adah of Ibn al-Qayyim vol. 1 pg. 140
3 Miftah Dar al-Sa‘adah vol. 1 pg. 140
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He also says:
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Ibn Taymiyyah said to me after I began posing objection after objection
to him, “Do not make your heart like a sponge for objections and
misconceptions that absorbs them and only releases them. Rather, make
it like a solid glass, which allows doubts to pass by its exterior, but they do
not remain in its interior. So you can see it with its clarity and remove it
with its firmness. Otherwise, if your heart absorbs every doubt that passes
it, it will become a station for misconceptions;” or so he said. I do not know
if T benefitted from any advice in removing doubts the way 1 benefitted

from this.!

This is the dangerous degree of misconception. Accordingly, our predecessors
made a concerted effort to remain far from them and from gatherings which
create such doubts. It appears in the book al-Sunnah of ‘Abd Allah ibn Ahmad:
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Two men with deviated ideologies entered the presence of Muhammad ibn

Sirin.

They said, “O Abt Bakr, may we narrate to you a hadith?”

He said, “No.”

“Then allow us to recite a verse of the book of Allah, the Mighty and
Majestic,” they submitted.

1 Ibid
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“No,” he retorted, “either you leave my presence or I will definitely

leave.”
The men thus stood up and left.

Someone enquired, “O Abti Bakr, what was wrong with them reciting a
verse of the Book of Allah, the Mighty and Majestic.”

Muhammad ibn Sirin explained, “I feared that they will recite a verse to

me and distort it, and it will be fixed in my heart like that.”

Therefore, it is mandatory upon every Muslim to protect his din from doubts.
He should not listen to them nor should he sit in gatherings where they are
mentioned. We have been commanded to abstain from places of fitnah, especially

the fitnah of misconceptions as it is a thief [of our belief].

The enemies exhaust themselves day and night to plan and plot against this
din and its adherents. One of their sinister plots is inventing doubts in order to
trap Muslims who are weak in knowledge and insight. The reason behind doubts
are two: lack of knowledge or deficiency of insight. The one who is grounded in

knowledge and has insight is saved from doubts.

The Rawafid are notorious for creating misconceptions and are masters in this
field. They invent baseless allegations against the noble Sahabah #2455, Their
special focus has been on the Ummahat al-Mu’'minin, especially Sayyidah ‘A’ishah
Gedls. They have dug up many misconceptions about her and have levelled
numerous allegations against her pure personl;aity. Nonetheless, the ‘Ulama’
of the Ahl al-Sunnah are on guard. They recognise their plots and reveal their
schemes. There is no misconception, big or small, except that the Ahl al-Sunnah

have dealt with it by answering it and proving its falsehood.

P
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Al-Sunnah vol. 1 pg. 133; al-Qadr of al-Faryabi pg. 215
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They want to extinguish the light of Allah with their mouths, but Allah refuses
except to perfect His light, although the disbelievers dislike it.

In the upcoming pages, there will be a presentation of famous misconceptions
coupled with an answer to them and an explanation of their falsehood and

baselessness.
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Rather, We dash the truth upon falsehood, and it destroys it, and thereupon it

departs. And for you is destruction from that which you describe."

1 Strah al-Ambiya™: 18
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Misconceptions about Sayyidah ‘A’ishah linked to Rastlullah iz

Misconception: Sayyidah ‘A’ishah behaved inappropriately towards
Rastlullah fsedie

The Rawafid believe that Sayyidah ‘A’ishah @&y would ill-treat Rasalullah

Al
Al-Tijani says:
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‘A’ishah on numerous occasions behaved nasty towards Rastilullah is.zag-
and caused him mortal distress. However, Nabi i is compassionate
and merciful. His character is lofty and his patience is deep. He would
often tell her, “Has your devil possessed you, O ‘A’ishah?” he would also be

distressed at many occasions over Allah’s reprimanding her.!

Answer

As for his statement:

‘A’ishah on numerous occasions behaved nasty towards Rastlullah &s.esi

This is a blatant lie as proven in the books of the Ahl al-Sunnah. They highlight
that Sayyidah ‘A’ishah was the most beloved person to Rastlullah dsafdfe ?
People would not send gifts to him except when he was at Sayyidah ‘A’ishah’s
gzdls home.® She was the only wife to enjoy two nights with Rastlullah i

to the exclusion of all the other wives.

1 Fas’ald Ahl al-Dhikr of Muhammad al-Tijani pg. 75
2 Sahih al-Bukhari Hadith: 3462; Sahih Muslim Hadith: 2384
3 Sahih al-Bukhari Hadith: 2581; Sahth Muslim Hadith: 2441
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With regards to the books of the Shiah, they are unreliable. There are replete
with lies. The most suitable example of their abundance of lies is this book and

its like by authors like al-Tijan, etc. Similarly, his claim:

He would say to her many a time, “Has your devil possessed you O ‘A’ishah?”
He would also be distressed at many occasions over Allah’s reprimanding
her.

These too are nothing but lies which he is not ashamed of saying.!

This statement of al-Tijani is indication to a hadith which appears in Sahth Muslim
from ‘Urwah ibn al-Zubayr &z& who narrates that Sayyidah ‘A’ishah e&is, the

wife of Rastilullah x4, informed him:
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One night, Rastlullah Zs«z4g left her house. She says, “Jealousy over him
seized me. He came and noticed what I was doing so he asked, ‘What is the
matter, O ‘A’ishah? Are you jealous?’ I said, ‘Why should someone like me
not be jealous over someone like you’ Rastilullah Jsesie said, ‘Has your
shaytan come to you?’ I said surprisingly, ‘O Messenger of Allah, do I have
ashaytan? ‘Yes, he replied, ‘and everyone has. I inquired, ‘and also you, O
Messenger of Allah?’ He explained, ‘Yes. However my Rabb has assisted me

1912

over him until he accepted Islam.

This hadith has come with many different wordings, majority of which are not
sahih.?

1 Kashf al-Jani Muhammad al-Tijani of ‘Uthman al-Khams pg. 131

2 Sahth Muslim Hadith: 2815

3 Tlal al-Daraqugnivol. 14 pg. 414; al-Talkhis of Ibn Hajar vol. 1 pg. 338
179



The context of the hadith rejects it being used as a criticism against Sayyidah
‘A’ishah @dis since it deals with having jealousy over Rastlullah 4524 and not

intentionally harming him as al-Tgjan falsely asserts.
Mahmiid Shalbi states:
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In fact, this jealousy stems from her intense love for Rastilullah is<es=. She

could not imagine any woman challenging with her in his love.!

‘A’ishah bint al-Shati’ pronounces:
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We do not claim ‘A’ishah’s dispossession of human nature and her
exemption from the intrinsic temperament of women. She is just like other
women in this regard. Her jealousy was not immersed to its depths. Rather,
it would cease at the limits demanded by the principles of religion and
justice. Probably, what clarifies this for us are the narrations of incidents
of splendid compatibility between co-wives and their self-sacrifice in

pleasing their husband, Rastlullah sz ?

1 Hayat ‘A’ishah Umm al-Mu'minin of Mahmud Shalbi pg. 406
2 Targjim Sayyidat Bayt al-Nubuwwah of ‘A’ishah Bint al-Shati’ pg. 292
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Misconception: Sayyidah ‘A’ishah disrespected Rasulullah s
when she said to him, “By Allah, it seems like your Rabb hastens

towards fulfilling your desires.”

The Rawafid claim that Sayyidah ‘A’ishah w&s would behave disrespectfully
towards Rastlullah &4 and that the following statement is an example of

this disrespect:
Ngr SVl sl
By Allah, It seems like your Rabb hastens towards fulfilling your desires
Al-Sh1T al-‘AskarT writes a footnote on this saying:
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This statement is a disparagement of the objective of revelation for it
suggests that its objective is fulfilling Rastlullah’s isesfe desires. May

Allah forbid! In fact, this is a criticism of the pedestal of revelation. His

reputation is above this criticism.!

Answer
The narration in its entirety is as follows:
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I would feel ashamed over those women who gifted themselves to

Rastlullah izssie so 1 said, “Does a woman gift herself?”

1 Ahadith Umm al-Mu’minin ‘A’ishah pg. 50
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When Allah &5z revealed:

You, [0 Muhammad], may put aside whom you will of them or take to
yourself whom you will. And any that you desire of those [wives] from
whom you had [temporarily] separated - there is no blame upon you [in

returning her].!
I said, “It seems that your Rabb hastens towards fulfilling your desires.”
There are two expanations for this:

Firstly, it is imperative to realise that criticising the character of our mother
Sayyidah ‘A’ishah &5 is in reality criticising Rastlullah Js«&ddz. She was the
most beloved to him, and most certainly this love was primarily due to her
religiousness and character. Rastilullah As«&4e directed the Muslims to love for
Allah’s sake and hate for Allah’s sake. He would be the first to practice this. So
had she possessed bad character—as the Shi'ah claim—he would have hated her
and not loved her. Moreover, how could she have these evil attributes when Allah
d&8e has declared her as Rastlullah’s ds:&aie zawj (wife)? The word al-zawj

demonstrates similarity and closeness.
Ibn Manzdr says:
055 5 pormdl b Loy anamy a2l 515 5 oIS 253

The speech resembled and were alike, i.e. some bore a resemblance to

others in rhythm and measure.

Al-Zuj3j says regarding Allah’s statement:

2515505 1530 Gl 1 5Es
1 Strah al-Ahzab: 51
2 Sahih al-Bukhari Hadith: 4788; Sahih Muslim Hadith: 1464

182



[The angels will be ordered], “Gather those who committed wrong,
their kinds ...”"

Jmiéic\jjmyéwdja:vmp,@)rmn,mjauu

Its meaning is their like and kind. You say, “I have azwdj of this, i.e.

kinds.”?

Allah &85 never ever referred to the wife of Sayyiduna Nah 52£ or the wife
of Sayyiduna Lt 32k with the word zawjah (wife). [Allah d&%=2 used the word

imra’ah instead to refer to them which can be loosely translated as woman.]

Moreover, these people are ignorant or oblivious of the fact that a loving couple
have such openness and compassion in their marriage which allows each of
them to tolerate from the other that which would not be tolerated from others.
Therefore, the correct approach with regards to such situations is to study the
attitude and actions of Rastlullah 4s«&if= in dealing with the matter at hand.
If the action or statement was a sin, then Rastlullah is:&éie would be the
last person to remain silent. He is the same individual who tore the veil which
Sayyidah ‘A’ishah w5 had hung over her wall, since there were pictures of
animate objects on it. He prevented her from back-biting, etc. Therefore, when
Rastlullah’s A&z approves of these statements or actions, or does not rebuke
them for the least, this shows the permissibility of the same and that it is not in

polarity with good character.

If only people been had been innocent from passions and prejudice, you would
not have found a trace of such ludicrous misconceptions and doubts. However,
sadly, the reality is the very opposite. And help is sought from Allah upon what
they plan!

1 Strah al-Saffat: 22
2 Lisan al-‘Arab vol. 2 pg. 293
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Secondly, there is no scope to condemn our mother ‘A’ishah &5 in her statement.
She did not say that the only objective of revelation is fulfilling Rastlullah’s
Jsedfie desire, nor did she criticise the station of revelation as al-‘Askarf alleges.
Rather, she affirms that revelation comes from Allah, the Almighty, and adds that
Allah, the Mighty and Majestic, loves that which Rastilullah Az« loves coupled
with her firm conviction that revelation is true and that Rastlullah Fs. i is
only fond of the truth.

Furthermore, the word hawa (desires) has not been condemned absolutely.

Supporting this, it appears in the hadith:
o L b olr 0554 o (Saml o3 Y
None of you believes until his desires is subservient to what I have brought.!

It appears in Lisan al-‘Arab:

Lol il 532 5

The desire of the self is its intention.

He also says:

bl

He did not have desire, i.e. he did not fancy.

He also clarifies:

1 Al-Sunnah vol. 1 pg. 12 Hadtth: 15; Tarikh Baghdad vol. 4 pg. 368 - The hadith of ‘Abd Allah ibn ‘Amr
@zd@s, [bn Baz says in Sharh Kitab al-Tawhid pg. 264, “Some ‘Ulama’ have categorised this hadith as da‘f.
However, its meaning is correct.” Al-Albani declared its isnad as da‘if in Kitab al-Sunnah Hadith: 15. Tbn

‘Uthaymin says in his Majma‘ Fatawd vol. 10 pg. 757, “Its meaning is correct.”
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When the word hawa is said unqualified, it is only reprehensible; except if

the context suggests another meaning.!

Is there anything present in the context here to extricate it from its reprehensible

meaning greater that its attribution to Rastlullah Js«ai=?
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It is said: reprehensible is that hawa which is devoid of huda (guidance)

following Allah’s dssez statement:

And who is more astray than one who follows his desire without guidance
from Allah?*

And Allah ds222 knows best. So ponder!®

In the same light is Sayyiduna ‘Umar’s 455 statement in the incident of

consultation regarding the captives of Badr:
b s o 5 S AT IB L s 5 ke Ul o lll J 5 (5 54
Rasilullah isezsi preferred the view of Abii Bakr, and did not prefer mines.*
In this hadith, the word hawa is used to refer to praiseworthy preference.

Ibn Hajar explains:

1 Lisan al-‘Arab vol. 15 pg. 371 - 372
2 Strah al-Qasas: 50
3 Hashiyat al-Sanadi ‘ald Sunan al-NasaTvol. 6 pg. 54
4 Sahih Muslim Hadith: 1763
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It seems like your Rabb hastens to fulfil your desires, i.e. I see that Allah
brings into existence that which you want without delay and reveals that

which you love and prefer.!
Al-NawawT elucidates:
Bt Vg 551 B e gy 5 oo ity olins

Its meaning is: He eases [matters] for you and is generous towards you in

matters. For this reason, he has given you the choice.?
Therefore, this is praise for Rastlullah i5£4= in reality.

We should clarify that it was more appropriate to say: fi mardatik (your
wishes) instead of hawak (your desires). Nevertheless, this word is the result of
coquettishness and possessiveness. And possessiveness sanctions the usage of

such a word as Ibn Hajar reports from al-Qurtubi.>*

The strongest proof that such words are excused is that Rastlullah Fs.&ife did
not admonish, nor got angry over them. Had he acted in this way, she would
had definitely mentioned it just as she mentioned his anger upon her when she
veiled the wall with a drape which had animate pictures on it, and other similar

instances.

1 Fath al-Bart vol. 8 pg. 526
2 Sharh Muslim vol. 10 pg. 50

3 Ahmad ibn ‘Umar ibn Ibrahim, Abi al-‘Abbas al-Qurtubi. The Maliki Faqth, Muhaddith, and Mudarris
(tutor) of al-Iskandariyyah. He was born in 578 A.H. and passed away in 656 A.H. He is one of the senior
Aimmah. Amongst his books is al-Mufhim fi Sharh Mukhtasar Muslim. He condensed Sahih al-Bukhart
and Sahih al-Muslim. (al-Bidayah wa al-Nihayah vol. 13 pg. 213; Shadharat al-Dhahab vol. 5 pg. 272)

4 Fath al-Barivol. 9 pg. 165
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It is possible to say: This statement is an inference to her discarding her
discouragement and deterrence after she realised that Allah d%%=2 hastens to
fulfil Rastlullah’s isa&4fe wishes. In other words: 1 would discourage women from
doing this. However, when I saw that Allah 3&%s2 hastens to fulfil Rastlullah’s

Jasedile wishes, I abandoned this since this would offend his wishes.!
Misconception: Sayyidah ‘A’ishah divulged Rasulullah’s i.&dj- secret

The Rawafid have documented their books? this scathing allegation against
Sayyidah ‘A’ishah and Hafsah #2455 that they divulged Rastilullah’s ds:&4ie secret
of the wilayah of Sayyiduna ‘All #&i. And following this, they have declared

them as disbelievers.

Allah %852 declares:
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And [remember] when the Prophet confided to one of his wives a statement; and
when she informed [another] of it and Allah showed it to him, he made known part
of it and ignored a part. And when he informed her about it, she said, “Who told you
this?” He said, “I was informed by the Knowing, the Acquainted.” If you two [wives]
repent to Allah, [it is best], for your hearts have deviated. But if you cooperate
against him - then indeed Allah is his protector, and Jibril and the righteous of the

believers and the angels, moreover, are [his] assistants.’

1 Hashiyat al-Sanadi ‘ald Sunan al-NasaT vol. 6 pg. 54

2 Minhgj al-Karamah pg. 75; Mukhtasar al-Tuhfah al-Ithna ‘Ashariyyah of Shah ‘Abd al-‘Aziz al-Dahlawi
pg. 269

3 Strah al-Tahrim: 3 - 4
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They believe that these verses point out the deviation of their hearts, their
renouncing Islam, and their kufr due to their crime of disclosing the secret. Some
say it was the khilafah of Abi Bakr while others say it was that ‘Alf is the WasT.

When this is the deplorable condition of Sayyidah ‘A’ishah & in your sight,
then why did you not protect yoursleves from contradiction when fabricating
tales? You allege that Rastlullah iz« whispered to Sayyidah ‘A’ishah iz
this secret upon which rests the foundation of your belief system, i.e. the Imamah
of Sayyiduna ‘All &8s, This shows that she enjoyed the closest proximity to
Rastlullah #5.&40= since a person only entrust his secret to someone very close

to his heart and soul. It appears in proverbial wise words:
5 ool il has 2
Your secret is your blood. So see where you spill it.

And this is such a significant secret since the validity of a man’s iman lies upon it

according to your belief.

Soif Sayyidah ‘A’ishah & is sinful in this situation as your fabricated narrations
suggest, due to your malice and dislike for her, then why did Rastlullah s«
confide in her? Do you know something about her which Rastlullah .4z was
ignorant of? So indirectly you claim to have deeper knowledge, further insight,
and a more comprehensive realisation of her qualities than the Infallible who

receives revelation from the Knower of the Unseen, the Acquainted.

Furthermore, if the secret was a prophecy of Sayyiduna Abt Bakr’s and ‘Umar’s
&gy khilafah, then you have abolished your religion and you have passed
judgement of the waywardness and open deviation of all the scholars and
adherents of this crooked creed. All of them hide behind the claim that Sayyiduna
‘Alf 228l is Imam and WasT and that this declaration is emphatically mentioned
in the Qur'an—which you consider interpolated—and the ahadith which you have
fabricated.
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Either you acknowledge the authenticity of this which will result in the total
obliteration of Shr'ism and the destruction of its basis, or you acknowledge its
falsehood which will result in attesting to the integrity of Sayyidah ‘A’ishah ¢z
and accepting the pristine truth which has no crookedness; the same truth the

noble Ahl al-Sunnah observe.

The Shi'ah have startling contradictions among themselves with regards to what

the secret was and who disclosed it.

The cream of their Mufassirin, al-Qummi and those of his ilk allege that the secret
was Sayyiduna Abl Bakr 2455 assuming khilafah and Sayyiduna ‘Umar 245 after

him and the one who divulged it was Sayyidah Hafsah wadis.!

While others like al-Fayd al-Kashant?, Nar Allah al-ShastarT, Sadr al-Din al-Shirazi
al-Husayn® and those of their ilk say that the secret was ‘AlT’s wasiyyah and the

one who divulged it was Sayyidah ‘A’ishah wedizs.*

They climax their great fabrication by asserting that Sayyiduna Abu Bakr and

5o g2t

‘Umar along with their daughters #2dis cooperated, and poisoned Rastlullah

i after learning of this secret.’

1 Tafsir al-Qummi vol. 2 pg. 375 - 376; Tafsir al-Saft vol. 2 pg. 716 - 717; al-Anwar al-Nu'maniyyah of al-
Jaza'irTvol. 4 pg. 336 - 337

2 Muhsin ibn Murtada ibn Fayd Allah Mahmiid al-Kash. It is said: His name is Muhsin ibn Muhammad,
it is said: Muhammad ibn Muhsin. His affiliation has come as al-Kashani and al-Qashani. He is one of
the ShiTMufassirin. He was born in 1008 A.H. He read the books of Abti Hamid al-Ghazali, the Stft, and
was affected by them and follows his methodology a great deal. Al-Saft is one of his books in tafsir. He
died in 1090 A.H. (al-Alam vol. 5 pg. 290)

3 ‘Ali ibn Ahmad ibn Muhammad al-Husayni, commonly known as ‘Ali Khan ibn Mirza Ahmad better
known as Ibn Ma‘stim. Originally from Shiraz. He was proficient in literacy, poetry, and biographies.
His is a ShiTand Imami. He was born in al-Hijaz in 1052 A.H. and stayed for a long period in India. Some
of his books are: Salafat al-‘Asr fi Mahdsin A'yan al-‘Asr and al-Darajat al-Rafi‘ah fi Tabaqat al-Imamiyyah
min al-Shi'ah. He died in Shiraz in 1119 A.H. (al-Alam vol. 3 pg. 279)
4 Thqaq al-Haqq pg. 307; Tlm al-Yaqin of al-Kashani vol. 2 pg. 637 - 639; al-Dargjat al-Rafi‘ah of al-Shirazi
pg. 296 - 297
5 Tafsir al-Ayyashi vol. 1 pg. 200; Bihar al-Anwar vol. 8 pg. 6; Tafsir al-Saft vol. 1 pg. 305
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They feel that Allah’s #&%-2 statement:
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If you two [wives] repent to Allah, [it is best], for your hearts have deviated. But if
you cooperate against him - then indeed Allah is his protector, and Jibril and the

righteous of the believers and the angels, moreover, are [his] assistants.!

Means that they turned away from iman towards kufr. They report this narration
as al-Bayadr asserts from Husayn ibn ‘Alawan and al-Daylami from al-Sadiq &z

who says regarding Allah’s statement:
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And [remember] when the Prophet confided to one of his wives a statement i.e.
Hafsah. Al-Sadiq @5 says: “She committed kufr when she questioned,
‘Who told you this?’ Allah said regarding her and her counterpart: If you two
[wives] repent to Allah, [it is best], for your hearts have strayed i.e. deviated and

deviation is kufr.
It appears in a narration:
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1 Sirah al-Tahrim: 4

2 Abli Muhammad ‘Alf ibn Muhammad ibn Ytinus al-Bayadi al-Amili al-NabatT al-‘Anfajtrt. His is ShiT
from the people of al-Nabtiyyah of Jabal ‘Amil. He was born in 791 A.H. One of his most famous books
is al-Sirdat al-Mustaqim ila Mustahiqqr al-Tagdim to establish the Imamah of their twelve Aimmah and
Muntaha al-Sal fi Sharh al-Fusil. He died in 877 A.H. (Mu‘jam A‘lam Jabal ‘Amil of ‘Al Dawad Jabir vol. 3
pg. 320; al-Alam vol. 5 pg. 34)

190



He informed Hafsah that her father and Abd Bakr will assume khilafah.
She disclosed the secret to ‘A’ishah, who in turn disclosed it to her
father, who in turn disclosed it to his friend. The two agreed to hasten
the matter by poisoning him. When Allah informed him of their plan, he
intended to execute them, but they swore on oath that they did not do so.!

Consequently, the verse was revealed:

0 you who have disbelieved, make no excuses that Day. You will only be

recompensed for what you used to do.

In this way, the ShT'ah wish to strip our Mother of her iman. They accuse her of

flagrant kufr, relying on narrations which have no basis.

The one who studies the books of men of knowledge and sahih ahadith will find
that the matter is nothing more than a feminine weakness. When possessiveness
or jealousy grips the heart of a woman out of love for her husband, it forces
her to do something, the opposite of which would have been better. Especially
when dealing with Rasiilullah A=<z, since reverence and deference for him is
mandatory. Similarly, fulfilling his rights as is ought to be fulfilled and abstaining

from what displeases him is necessary.

Al-BukharT and Muslim have narrated the incident of the secret from Sayyidah
‘A’ishah @&is thus:
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1 Al-Sirat al-Mustaqim vol. 3 pg. 168 (fabrication in the name of Ja‘far al-Sadiq &)
2 Surah al-Tahrim: 7
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Nabi s would stay at the house of Zaynab bint Jahsh and drink honey
by her. Hafsah and I devised a plan that whoever’s home Nabl sz
enters, she should tell him, “I get the smell of maghafir from you. You ate
maghafir?” He thus entered upon one of them so she told him this. He
countered, “No. Rather I drank honey at Zaynab bint Jahsh’s house. But I

will never do it again” Consequently, the following was revealed:

O Prophet, why do you prohibit [yourself from] what Allah has made
lawful for you, seeking the approval of your wives? And Allah is Forgiving
and Merciful®

Until:

If you two [wives] repent to Allah, [it is best], for your hearts have deviated.
But if you cooperate against him - then indeed Allah is his protector, and
Jibril and the righteous of the believers and the angels, moreover, are [his]

assistants? i.e. ‘A’ishah and Hafsah.

And [remember] when the Prophet confided to one of his wives a statement;
and when she informed [another] of it and Allah showed it to him, he made
known part of it and ignored a part. And when he informed her about it,
she said, “Who told you this?” He said, “I was informed by the Knowing,
the Acquainted®” For his statement: Rather, I drank honey.*

Regarding the sabab al-nuzil of these verses, there is one incident that is more
common that the honey narration. It is that Nabi 424> prohibited his slave-girl
Mariyah al-Qibtiyyah upon himself and entrusted this to Sayyidah Hafsah cadis.
She was so elated that she conveyed the good news to Sayyidah ‘A’ishah ¢dis

and went in opposition to Rastlulldh’s As:4f= request of concealing the secret.

1 Sarah al-Tahrim: 1
2 Strah al-Tahrim: 4
3 Sarah al-Tahrim: 3
4 Sahih al-Bukhari Hadith: 5267; Sahth Muslim Hadith: 1474
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Hafiz Ibn Hajar, while mentioning the reason for Rastlullah .4 separating

from his wives and after quoting all the different views in this regard, states:
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The most preferred view of all is the incident of Mariyah since only ‘A’ishah
and Hafsah are involved unlike the honey incident wherein a group of

them are involved.!

At another place, after indicating to the hadith of Sayyidah ‘A’ishah @&k wherein
she mentions that Rastilullah Fs«&4de prohibited consuming honey upon himself

due to his aversion to a reprehensible odour emitting from his mouth, he states:
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Sa‘'ld ibn Mansur reports with a sahth isnad to Masriiq who says, “Rastlullah
Jussife took an oath in front of Hafsah that he will not have relations with
his slave girl saying, ‘She is haram upon me. Subsequently, the kaffarah for
an oath was revealed and he was commanded not to prohibit that which

Allah permitted.”?

Al-Diya’ documents in al-Mukhtarah of the Musnad of al-Haytham ibn Kulayb from
the tariq of Jarir ibn Hazim from Ayyiib from Nafi from Ibn ‘Umar from ‘Umar

who says:

r&b\%gw‘fﬁxw\djbwbu}}\

1 Fath al-BarT vol. 9 pg. 290
2 Al-Bayhagt from the chain tariq of Sa‘id ibn Mansir vol. 7 pg. 353 Hadith: 15474. Ibn Hajar says in
Fath al-Bari vol. 8 pg. 525, “His isnad is sahth. This incident appears as mudraj (addition by a narrator)
by Ibn Ishaq in the narration of Ibn ‘Abbas from ‘Umar 2z
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Rastlullah is<esi- told Hafsah, “Do not inform anyone that Umm Ibrahim
is haram upon me.” He did not go close to her until she informed ‘A’ishah.

Consequently, Allah revealed,

Allah has already ordained for you [Muslims] the dissolution of your

oaths.?
He then brought many chains and terminated the discussion by saying:
bas Gl 3 5 BN 0585 01 Jaronsd Loy Lgnomy 5 5 G ol

These chains strengthen one another. Hence, probably the verse was

revealed concerning both incidents.’

These narrations clarify the original matter which is pure from the shadow of
deviation the ShTah claim. It clearly states that the spark that ignited this was a
wife’s jealousy over her husband. This is the practice of wives among themselves.
Jealousy forces some of them to behave inappropriately and abandon that which

is suitable.

The two wives were jealous. Hence, they worked as a team and planned that
whoever’s house Nabi As«&4e enters, she should question him, “You have the smell
of maghafir, did you eat maghafir*?” Upon this, Allah 3&%s2 revealed the verses
to admonish them from acting in this manner and inviting them to repent from
it since it was inappropriate behaviour towards Rastilullah Ass&4(=. Their hearts

leaned towards Nabi's As«£4{= abandoning sitting at Sayyidah Zaynab’s Gadis place.

1 Sarah al-Tahrim: 2

2 Al-Ahadith al-Mukhtarah Hadith: 189. Ibn Kathir categorises his isnad as sahih in Tafsir al-Qur'an vol. 8
pg. 186. Ibn Hajar says in Fath al-BarT vol. 8 pg. 525, “It has many chains which strengthen each other.”
3 Fath al-Bar vol. 8 pg. 657 briefly

4 Al-maghafir: a sweet gum which exudes from the ‘urfut tree. But, it has a reprehensible odour. (Lisan
al-‘Arab vol. 7 pg. 350.) Rastlullah is:£5{= was the purest and cleanest of people, and disliked his wives

getting a bad odour from him.
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Imam al-Baghawi says in his Tafsir:
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If you two [wives] repent to Allah addressed to Hafsah and ‘A’ishah, however,
indirectly to underscore the reprimand. For your hearts have deviated i.e. for
indeed you have committed something that necessitates repentance. And
that is their hearts” inclination from the mandatory i.e. acting sincerely
towards Rastlullah &4 by loving what he loves and disliking what he
dislikes.!

Imam al-Shawkani comments on this verse:
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The address is directed to ‘A’ishah and Hafsah, i.e. if you two repent to
Allah, then indeed you have committed something that necessitates
repentance. The meaning of saghat is to turn away and divert from the
truth. They preferred that which Rastlullah &.si- despised, i.e. divulging
his secret. It is said the meaning is: If you repent to Allah then indeed your

hearts have turned towards repentance.?

Shaykh Muhammad al-Amin al-Shangit? says:

1 Anwar al-Tanzil wa Asrar al-Ta'wil of al-Baydawi vol. 5 pg. 224

2 Fath al-Qadir of al-Shawkani vol. 5 pg. 298, 299

3 Muhammad al-Amin ibn Muhammad al-Mukhtar ibn ‘Abd al-Qadir al-JaknT al-Shangiti. The pious
‘Alim, Usili, Mufassir, Linguist; and an ocean of knowledge. He was born in 1325 A.H. He studied in
Madinah Munawwarah and then Riyadh and finally in al-Jami‘ah al-Islamiyyah in Madinah. Some of
his books are Adwa’ al-Bayan and Daf" Tham al-Idtirab ‘an Ay al-Kitab. He passed away in 1393 A.H. (al-
Alam vol. 6 pg. 45)
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Saghat means turned, was pleased, and desired what Rastlullah Jsesie

despised.!

This error is a product of excessive love, not evil intent. Sayyidah Hafsah wedis
was so elated with RasTlullah’s is.&dfe determination that her joy made her
unmindful of Rastlullah’s #s&de command to conceal his secret. She is not
infallible and our mother Sayyidah ‘A’ishah @&z too is not infallible. The
occurrence of mistakes from the seniors does not taint their righteousness, nor
diminish their status. In fact, their souls are revived with tawbah and consequently
they reach greater heights and loftier stations than before their mistake. Allah

Jd&%e declared:
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Indeed, those who fear Allah - when an impulse touches them from Satan, they

remember [Him] and at once they have insight.?

Being infallible from error is not a requisite of taqwa. In fact, infallibility from
major sins from which repentance is sought is not a requisite. Sometimes a
muttaqi falls into major sins just as happened to Sayyiduna Hatib® &, However,

his past and future good actions erased his mistake despite its gravity.

Sayyidah ‘A’ishah @&i5 enjoys a very lofty pedestal of trustworthiness, piety,

beautiful character, and guidance, abstinence from the world, surrendering to

1 Adwa’ al-Bayan vol. 8 pg. 220

2 Surah al-A'raf: 201

3 Hatib ibn AbT Baltaah al-Lakhmi, Abd ‘Abd Allah &, He participated in all the expeditions
alongside Rastilullah &4 who also despatched him to al-Muqawqas with his epistle. He was one
of the horsemen and poets of Quraysh in the Days of Ignorance. He passed away in 30 A.H. (al-Istiab

vol. 1 pg. 93; al-Isabah vol. 2 pg. 4)
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Allah, fasting excessively, generosity, and kindness. Similarly, Sayyidah Hafsah
Gedls is known as Sawwamah Qawwdmah by the declaration of none other than
RasTlullah Ass&df=. Al-Hakim narrates from Sayyiduna Anas 455 who reports
that Rastlullah is.&5f said:
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Jibril commanded me, “Take Hafsah back, for she fasts excessively, performs

salah at night in abundance, and she is certainly your wife in Jannah.™
Ibn Taymiyyah says:

b b 5 Lol s Lo 3 e o cd Lo o L o Lo Lo 0 D6 2001 ) s ol Lealots
gy 5 el 05 NI 5 gy 5 aldl s 5 L5 5 S8l oy 0 o 01 OF 5 Bl b
Bl it pade o Olade p 5 8 b e din O e alll o A 53 53111
e hny 5 ar I O o5 13 3 OT AN oty ot gedl Slgal (g2 5 e Sle 5 U3 ay o) I3

A Csliandly 5 d Lol bl 5 4 2L

Allah dssez invited them to repentance. Accordingly, it should not be
considered that they did not repent, considering what has been established
about them, viz. their lofty status, they being the wives of our Nabi A&
in Jannah, and them choosing Allah, His Messenger, and the Life Hereafter
when Allah gave them the choice between this and the present life and
its beauty. Owing to this, Allah prohibited him from changing them and
forbade him from marrying other women while being married to them.
There is a difference of opinion regarding the subsequent nullification of
this prohibition. Rastlullah is£5i- passed away in a state that they were
titled Ummahat al-Mu’minin (Mothers of the Believers) by the categorical

declaration of the Qur’an. Furthermore, as mentioned previously, sins are

1 Sharh Mushkil al-Athar vol. 12 pg. 27; al-Mujam al-Awsat vol. 1 pg. 54 Hadith: 151; al-Mustadrak vol. 4
pg. 17. Al-Haythami says in Majma’ al-Zawa'id vol. 9 pg. 393, “There is a group [of narrators] therein
whom I do not recognise.” Al-Albant declared it hasan in Sahih al-Jami‘ Hadith: 4351. This hadith has
been reported from Sayyiduna ‘Ammar ibn Yasir &%, (Musnad al-Bazzar vol. 4 pg. 237 Hadith: 1401;
al-Tabarani vol. 23 pg. 188 Hadith: 306; Hilyat al-Awliya vol. 2 pg. 50)
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forgiven and washed away with tawbah, with good actions which serve as

expiations, and through difficulties which serve as atonements.!

This is appropriate concerning our mothers, the Mothers of the Believers,
together with their high nobility and affirmed piety. You will not find any who
venerate the Awliya’ of Allah except the Ahl al-Sunnah. They judge with fairness
and weigh the matters with justice. They neither possess the harshness of the

extremists nor the audaciousness of the fabricators.

We can probably condense the answer to this misconception in two ways:

Firstly, the one who divulged the secret of Rastlullah Az« was Sayyidah Hafsah,
not Sayyidah ‘A’ishah &5, Sayyiduna ‘Umar ibn al-Khattab 8k reports:
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Rastlullah is<esie told Hafsah, “Do not inform anyone that Umm Ibrahim
is haram upon me.” He did not go close to her until she informed ‘A’ishah.

Consequently, Allah revealed,

Allah has already ordained for you [Muslims] the dissolution of your oaths.?*
Hafiz Ibn Kathir states:
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This isnad is sahih. None of the authors of the six books have documented

it. Nonetheless, Hafiz al-Diya’ al-MaqdisT has selected in his book.™

1 Minhgj al-Sunnah al-Nabawiyyah vol. 4 pg. 314

2 Stirah al-Tahrim: 2

3 Al-Ahadith al-Mukhtarah Hadith: 189. Ibn Kathir categorises his isnad as sahth in Tafsir al-Qur’an vol. 8
pg. 186. Ibn Hajar says in Fath al-Bari vol. 8 pg. 525, “It has many turuq which strengthen each other”
4 Tafsir Ibn Kathir vol. 8 pg. 159
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Let me clarify that the basis of this hadith is found in Sahth al-Bukhari and Sahth
Muslim®, It is quite apparent that the one to disclose the secret was Sayyidah
Hafsah G5, not Sayyidah ‘A’ishah @85, The men of knowledge have not differed
in this regard. Al-Tahir ibn ‘Ashar says:
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The ‘Ulama’ have not differed that the one to whom Rastlullah iz
entrusted the secret was Hafsah. It will appear that she disclosed the secret

to ‘A’ishah.?

I say: ‘Allamah al-Dahlaw? has clearly mentioned the consensus of the Mufassirin

upon this.

He says:
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Disclosing the secret was done by Hafsah, and not anyone else, with the

consensus of the Mufassirin.*

This is also established in ShiT Tafsirs, like Majma’ al-Bayan of al-Tabars?, one of

their scholars who acknowledged the lofty status of the Sahabah #zgis,

1 Sahih al-Bukhari Hadith: 4913; Sahth Muslim Hadith: 3765
2 Al-Tahrir wa al-Tanwir of Ibn ‘Ashir vol. 28 pg. 351
3 ‘Abd al-‘Aziz ibn Walf Allah ibn ‘Abd al-Rahim al-UmrT al-Dahlawi. One of the renowned ‘Ulama’
of India in his time. He was a Mufassir and acquainted with hadith. He also had deep knowledge and
cognisance of ShiT books. He was born in 1159 A.H. and passed away in 1239 A.H. Some of his books
are: Fath al-‘Aziz (a commentary of the Qur'an), Mukhtasar al-Tuhfah al-Ithna ‘Ashariyyah fi al-Kalam ‘ala
Madhhab al-Shi‘ah, one unparalleled in its field. (Mugaddamah of Mukhtasar al-Tuhfah; al-A‘lam vol. 4 pg. 14)
4 Mukhtasar al-Tuhfah al-Ithna ‘Ashariyyah pg. 269
5 Majma’ al-Bayan vol. 10 pg. 56, 58. There is indication towards this in Mukhtasar al-Tuhfah al-Ithnd
‘Ashariyyah pg. 270
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Zayn al-‘Abidin al-Kiirani says:
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Among their scholars is al-Tabarsi. He has, in his books, acknowledged
the lofty status of the Sahabah »:ais. He has emphatically mentioned the
revelation of the verses mentioned here in their praise, generally and

specifically. He also quoted other verses in this regard.!

Secondly, if we for argument’s sake agree that Sayyidah ‘A’ishah @&ls did in
fact divulge Rastlullah’s Fzs.&4{= secret, the most that can be said is that she
committed a sin and consequently repented therefrom. Infallibility from sin is
not a requisite of being deserving of Jannah. Sometimes a believer falls prey to
sin but then repents. In fact, even if he does not repent, minor sins are forgiven
by abstaining from major sins as accepted by the consensus of the Ahl al-Sunnah.
As Allah 3&%=2 confirms:
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If you avoid the major sins which you are forbidden, We will remove from you your

lesser sins and admit you to a noble entrance [into Paradise].*

These sins are wiped out with good deeds superior to them. Allah Jd&@az

declares:
2 ;),.:a.x; el f)l

Indeed, good deeds do away with misdeeds.®

1 Al-Yamaniyyat al-Maslilah ‘ald Rigab al-Rafidah al-Makhdhilah pg. 246
2 Strah Nisa™: 31
3 Stirah Hid: 114
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And calamities also wash away misdeeds according to the majority of the Ahl

al-Sunnah.

How many virtuous deeds and acts of kindness were not executed by Sayyidah
Hafsah and ‘A’ishah &:@5? Moreover, they were obedient to Allah and His
Messenger #s«&4{le, In fact, sufficient for them is them opting for Allah and His

Messenger over this world and its beauty.!

1 Minhdj al-Sunnah al-Nabawiyyah vol. 4 pg. 310 - 314
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Misconception: Sayyidah ‘A’ishah told Nabi i.&5{ to be just

They substantiate their claim with what has been reported from al-Qasim from

Muhammad from Sayyidah ‘A’ishah i, who says:
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There was a dispute between me and Rastlullah iz<si so he said, “Who
would you like to be an arbitrator between us. Are you happy with Aba
‘Ubaydah ibn al-Jarrah?”

I said, “No. He is a lenient man and will pass judgement in your favour

over me.”

He asked, “Are you happy with ‘Umar ibn al-Khattab?”

I said, “No. I fear ‘Umar.”

Rastlullah iseeai- commented, “Shaytan also dreads him.”
He then said, “Are you happy with Aba Bakr?”

I replied in the affirmative. Hence, he sent a message for him. Accordingly,

he came.

Raslullah iz said, “Decide between me and her.”
Abu Bakr asked, “Me, O Messenger of Allah?”

“Yes,” he confirmed.

Rasiilullah d=<&4f then spoke.
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I said to him, “Be fair, O Messenger of Allah!”

Hearing this, Abii Bakr lifted his hands and smacked me on my face so hard
that blood began to ooze out of my nose and nostrils. He then scolded,

“You have no mother! Who will be fair if Rastlullah s« is not?”
Rastlullah & said, “We did not want this.”

He got up and washed the blood from my face and clothes with his
hands.!

Answer

This narration is da‘tf due to the following factors:

Mubarak ibn Fudalah ibn Abi Umayyah al-Qurasht al-‘Adawt appears in the chain

who is da‘if.
Mubarak ibn Fudalah ibn Abi Umayyah al-Qurashi

+ ‘Abd Allah ibn Ahmad says, “I asked Ibn Ma'tn about Mubarak ibn Fudalah.
He said, ‘He is da‘Tf al-hadith. He is like al-RabT ibn Sabih in du‘f”

+ Nasa'l also declared him daff.

« Imam Ahmad said, “Whatever he narrates from Hasan can be cited as
proof” It is understood from here that whatever he narrates from others

besides Hasan it cannot be cited as proof.

+ Al-TayalisT says, “He practices tadlis (omits the narrator he heard the
narration from and links it further up the chain) very often.”? And he did
not clearly mention the one having heard it here, hence his hadith is not

accepted.

1 Tarikh Baghdad vol. 11 pg. 239
2 Tahdhib al-Tahdhib vol. 10 pg. 29
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Misconception: Rastlullah is.edi- cursed Sayyidah ‘A’ishah that her

hand be severed

The Rawafid claim that Rastlullah Zs<&di= would humiliate Sayyidah ‘A’ishah
Gdls, One form of this is that he would curse her. They substantiate their claim

with a narration of hers.

I o 5 e alll o ol elmd Condi wre sgls s o 5 e )l o 1 e Js
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Nabl iz entered my house with a captive. I displayed negligence in

checking him, so he fled.
Nabl Zz.&5i came and asked, “What happened to the captive?”

“I was negligent due to my preoccupation with the women so he escaped,”

I explained.
He said, “What is wrong with you? May Allah cut your hand - or hands.”

He then left and informed the people about the captive. They searched for
him and brought him. Thereafter, Rastlullah it entered my house and

I was turning my hands.
He questioned surprisingly, “What is the matter? Have you gone crazy?”

I explained, “You cursed me, so I am checking my hands to see which of

them gets severed.”

He praised and glorified Allah and then raised his hands high and
supplicated, “O Allah! I am only human. I become angry like a human.
So whichever believing male or female I curse, make it an internal and

external purification for him.™

1 Musnad Ahmad vol. 6 pg. 52 Hadith: 24304; al-Bayhaqt vol. 9 pg. 89 Hadith: 18611. Al-Dhahabt has
categorised its isnad is jayyid in al-Muhadhab vol. 7 pg. 3618
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The habit of the Rawafid is to distort authentic narrations by adding and
subtracting to suit their fancy. They sometimes mention the beginning of the
narration but intentionally omit the end of it. They leave out the part which
clarifies the meaning of du'a’ (supplication). This meaning appears in another

hadith reported by Sayyidah ‘A’ishah wedis:
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Two men entered the presence of Rastlullah i<z, They spoke to him
something which I am not aware of. Nonetheless, they angered him so he
cursed them and insulted them. When they left, I said, “O Messenger of

Allah, whoever attains any goodness cannot attain what these two have.”
“Why is that,” he inquired.
I said, “You cursed and insulted them.”

He explained, “Do you not know what agreement I made with my Rabb?
I said, ‘O Allah! I am only human. So whichever Muslim I curse or insult,

7]

make it purification and reward for him.
We learn from here that Rastlullah 5.4 does not intend cursing. Had he
really intended cursing, then we would ask as to why Sayyidah ‘A’ishah i

passed away with both her hands intact, without any affliction afflicting them

whatsoever?

1 Sahth Muslim Hadith: 2600
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Misconception: Sayyidah ‘A’ishah created doubts about the
Prophethood of Nabi iz and abused Safiyyah

They claim that she created doubts about the Prophethood of Nabt As«&4ii= and
substantiate their baseless claim and dangerous allegation by a narration which

has the following wording:
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Umm al-Mu’minin ‘A’ishah g5 became angry with Rastlullah &4 one
day and said to him, “You are the one who thinks you are the Prophet of
Allah.?

The original narration appears from Sayyidah ‘A’ishah @iz in the following

words:
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My baggage was light and was on a fast camel whereas Safiyyah’s baggage
was heavy and on a sluggish and slow camel which was delaying the
caravan. Rastlullah Zsage thus ordered, “Put ‘A’ishah’s baggage on
Safiyyah’s camel and Safiyyah’s baggage on ‘A’ishah’s camel so that the

caravan may proceed.”

1 Wasd'il al-Shi'ah ila Tahsil Masd'il al-Shari'ah of Muhammad ibn al-Hasan ibn al-Hurr al-‘Amili vol. 1
pg. 33
206



When I saw this I said, “O servants of Allah! This Jewess has overpowered

us over Rastlullah szt

Rastlullah &.zsi explained, “O mother of ‘Abd Allah. Your baggage is light
and Safiyyah’s baggage is heavy which is slowing down the caravan. So we

moved her baggage onto your camel and your baggage onto hers.”
I said, “Do you not consider yourself the Messenger of Allah?”
He smiled and asked, “Are you in doubt, O mother of ‘Abd Allah?”

I said, “Do you not consider yourself the Messenger of Allah? So why are

you not observing justice?”

Abu Bakr heard me, and he was hot-tempered. So he came to me and

smacked me on my face. Rastlullah s said, “Calm down, O Abt Bakr.”
He said, “O Messenger of Allah, did you not hear what she said?”

Rastlullah Js<zai- enlightened, “Indeed, possessiveness cannot see the

bottom of the valley from the top.
Or

Cannot differentiate the bottom of the valley from the top™

Answer to this fabrication

Firstly, Abti Ya‘la records this narration in his Musnad, however it is not authentic

as there are two discrepancies in the isnad.

1. Muhammad ibn Ishaq

Muhammad ibn Ishaq is a mudallis and he has quoted the narration with

‘an (from).2

1 Musnad Abi Ya'la vol. 8 pg. 129 Hadith: 4670; al-Amthal of Aba al-Shaykh Hadith: 56
2 Al-Du‘af@ wa al-Matrikin vol. 3 pg. 41; al-Tabyin li Asma’ al-Mudallisin of Abai al-Wafa al-Halabi vol. 1
pg. 171
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2. Salamah ibn al-Fadl.
Salamah ibn al-Fadl also appears in the isnad.

+ Al-Bukharf says, “He has munkar (contradictory) traditions.”
« Ibn Hajar says, “Sadigq (truthful) but makes plenty mistakes.”

+ Al-Albani says, “This is a da‘f sanad as it contains two discrepancies.
Firstly, the ‘an‘anah of Ibn Ishaq who practices tadlis. Secondly, the du‘f
of Salamah ibn al-Fadl who is al-Abrash. Hafiz said about him, “Sadig
(Truthful) but makes plenty mistakes.”

There is manifest inconsistencies in the text, for example ‘A’ishah’s question, “Do
you not consider yourself the Messenger of Allah?” Al-BasirT has categorised it

as da'Tf.?

Secondly, if the hadith is sahth, it proves that Nabi #%«£4{= would tolerate such
statements from his wives. He understood that the apparent meaning was not

intended and it was only said out of love and possessiveness.

Moreover, al-za'm does not always mean al-shakk (to doubt). Sometimes it means
al-gawl (to say) or al-dhikr (to mention). Accordingly, Ibn Manziir' has quoted

from Ibn Barr™ who explains:

1 Tahdhib al-Kamal of al-Mizzi vol. 11 pg. 306; Taqrib al-Tahdhib vol. 1 pg. 238

2 Al-Da‘ifah Hadith: 2985

3 Al-Ithaf Hadith: 3190

4 Muhammad ibn Mukarram ibn ‘Ali, Abt al-Fadl al-RuwayfiT. The linguist leader and hujjah. He was
bornin630A.H.and workedinthe compilation office in Cairo. He thenassumed thejudge postin Tarablis.
He was interested in condensing lengthy books of adab (literacy). Some of his books are Lisan al-‘Arab
and Nithar al-Azhar. He passed away in 711 A.H. (al-Alam vol. 7 pg. 108; Hadyat al-‘Arifin vol. 3 pg. 159)
5 ‘Abd Allah ibn BarrT ibn ‘Abd al-Jabbar, AbG Muhammad al-MaqdisT al-ShafiT. A syntax master of
his time. He was born in 499 A.H. and passed away in 582 A.H. He was the principal of the Arabic
university of Egypt. Jawab al-Masa'il al-‘Ashar is one of his books. (Siyar Alam al-Nubala’ vol. 21 pg. 135;
Tabagqat al-Shafi‘iyyah vol. 7 pg. 122)
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Al-za'm is used in four ways in Arabic speech. It [sometimes] means al-gawl

(to say) and al-dhikr (to mention).!

This is further supported by what al-Bukhart narrated from Ibn Jurayh who

says:
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‘Ata’ said that he heard ‘Ubayd ibn ‘Umayr saying, “I heard ‘A’ishah

mentioning that Rastilullah #ii would stay by Zaynab bint Jahsh ...2
In another narration from Ibn Shihab it appears:
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‘Ata’ said that Jabir ibn ‘Abd Allah mentioned that Nabi is<edie said,

“Whoever eats garlic or onion should remain away from us.”®
Abii Ya'la narrates from a man from the Khath'am tribe:
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I came to nabi Js<&af while he was with a group of his Sahabah. I asked,

“Are you the one who says that you are the Messenger of Allah.”

He replied in the affirmative.

1 Lisan al-"Arab vol. 12 pg. 264

2 Sahih al-Bukhari Hadith: 6691; Sahih Muslim Hadith: 1474

3 Sahih al-Bukhari Hadith: 855; Sahth Muslim Hadith: 564
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Isaid, “O Messenger of Allah, which action is the most beloved to Allah?”

He answered, “Believing in Allah ...”?

Rasflullah As.&dfe did not reproach him for this statement. And it is not
permissible to delay an elucidation from the time of need. So had there been

anything apprehensible in his speech, Rastilullah <= would have definitely

reprimanded him.

Thirdly, Sayyidah ‘A’ishah @5 is the reporter of this hadith. It follows that
she acknowledges her mistake and repented from it, and Allah accepted her
repentance, Had it been as they claim, she would not have narrated it. If this
hadith is authentic, then it is more appropriate to include it among her merits
and virtues since it proves that her defence of the SharTah and narrating it in its

pristine purity is more important to her than everything else, even her own self.

Fourthly, Rastlullah 4524 excused her by asserting that possessiveness does

not see the bottom of the valley from the top

Fifthly, Sayyiduna Abta Bakr «2dis scolded her for her statement, and Rastlullah
Jsedfle defended her. So what position do others hold in the matter?

1 Musnad AbT Ya'la vol. 12 pg. 229 Hadith: 6839. Al-MundhirT has categorised the isnad as jayyid in
al-Targhtb wa al-Tarhib vol. 3 pg. 304. Al-Muttajir al-Rabih of al-Dimyati Hadith: 251; al-Zawgjir of al-
HaytamT al-Makki vol. 2 pg. 81. Al-Haythami says in Majma’“ al-Zawd'id vol. 8 pg. 154, “His narrators
are the narrators of Sahih al-Bukhart besides Nafi‘ ibn Khalid al-Taht who is reliable.” Al-Albani has
categorised it has sahth in Sahih al-Targhtb Hadith: 2522
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Misconceptions about Sayyidah ‘A’ishah concerning the Ahl al-Bayt

‘A’ishah harboured enmity for ‘Ali

The Rawafid use the following narration to prove that Sayyidah ‘A’ishah wdis

harboured enmity for Sayyiduna ‘All &2z
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Rastlullah .z fell ill in Mayminah’s house. Consequently, he sought
permission from his wives to be nursed in my home and they all gave
permission. Rastilullah iz thus exited while being supported by ‘Abbas

and another man, and his feet were making lines on the earth.

‘Ubayd Allah said, “Ibn ‘Abbas said, ‘Do you know who this man was? It was
‘AlT ibn Ab1 Talib. However, ‘A’ishah was not pleased with him.”

The Rawafid claim that she neither loved Sayyiduna ‘Ali 48, nor desired good

for him, nor took his name on her tongue.?

The more common narration which does not contain this addition appears with

the following words from Sayyidah ‘A’ishah ezdis:
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1 Musnad Ahmad vol. 6 pg. 34 Hadith: 24107. The hadith is also found in Sahih al-Bukhari, Hadith: 198
and Sahih Muslim, Hadith: 418 without the addition, “However, ‘A’ishah was not pleased with him.”
2 Ma'alim al-Madrasatayn pg. 232; al-Ghadir of al-Amini vol. 9 pg. 324; Fas’alii Ahl al-Dhikr of Muhammad
al-Tijan al-SimawT pg. 323; Khulasat al-Muwajahah of Ahmad Husayn Ya‘'qub pg. 111; Difa’ min Wahy
al-Shari‘ah of Husayn al-Raja pg. 327
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When Rastlullah sz fell ill and his illness intensified, he sought
permission from his wives to be nursed in my house and they all gave
permission. He left with the support of two men while his feet were making

lines on the earth, between ‘Abbas ibn ‘Abd al-Muttalib and another man.

‘Ubayd Allah said, “I informed Ibn ‘Abbas about what ‘A’ishah said. He
said to me, ‘Do you know who the other man whose name ‘A’ishah did not

M

take?’ I replied in the negative. He said, ‘It was ‘Ali.

Murtada al-Husayni records this narration under the chapter he titled:
el ke Jo oy & 8 5 oo 5 Lle ans sle 0T 0L

Chapter: ‘A’ishah harboured enmity and jealousy for ‘Alf and was pleased

with his murder

He then quotes the hadith of Sayyidah ‘A’ishah @&is which appears above and

the hadith of Sayyiduna Nu‘man ibn Bashir 455 who reports:
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Abl Bakr sought permission to enter Rasulullah’s issi= dwelling. He
overheard ‘A’ishah raising her voice and saying twice or thrice, “By Allah, I

have realised that ‘Ali is more beloved to you than my father and 1.”

Abt Bakr sought permission to enter and thereafter entered. He then
turned to her and admonished her saying, “O daughter of so and so! Did I

hear you raising your voice at Rastlullah iz.zag?"?

1 Sahih al-Bukhari Hadith: 198; Sahih Muslim Hadith: 418

2 Musnad Ahmad vol. 4 pg. 275 Hadith: 18444; al-Sunan al-Kubra vol. 5 pg. 139 Hadith: 8495; Musnad al-
Bazzar vol. 8 pg. 223 Hadith: 3275; Sharh Mushkil al-Athar vol. 13 pg. 333. Al-HaythamT says in Majma’‘
al-Zawd'’id vol. 9 pg. 129, “His narrators are the narrators of Sahth al-Bukhart.” Ibn Hajar in Fath al-Bari

vol. 7 pg. 32 and al-Sakhawt in al-Ajwibah al-Mardiyyah vol. 2 pg. 764 declared its isnad as sahth.
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He then quotes a narration which mentions that when the news of Sayyiduna

‘Al’s demise reached Sayyidah ‘A’ishah @&z, she recited the following couplet:
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She threw her staff and settled in her destination, just like a traveller is joyful after

returning home.
This ShiT then asserts:
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This couplet is proverbial when ease is attained after difficulty or an
opening is made after hardship and adversity. So ‘A’ishah’s usage of it

indicates - nay clearly shows her happiness over ‘All’s death.!

Answer

Firstly, the addition in the first hadith, “However, ‘A’ishah was not pleased
with him” is shadh (obscure) and not authentic. Al-Bukhari and Muslim not
mentioning this addition and the absence of unanimity among the students of al-
Zuhri creates reservations in the heart about it. Sufyan, ‘Aqil, and Shu‘ayb did not
mention this addition in the hadith. On the other hand, Ma‘'mar mentioned it and
Ibn al-Mubarak quoted it from Ma‘'mar and Ytnus, and combined them in one
narration. Al-Bukhart and Muslim have not recorded the addition despite them
narrating the hadith from the chain of Ibn al-Mubarak from Ma'mar. Add to this
that Miisa ibn Abi ‘A’ishah did not corroborate al-ZuhrT in this addition.

Similarly, Ibrahim ibn Sa‘d quoted it from al-ZuhrT without the addition. His

narration appears in al-Tabagat®.

1 Al-Sab‘ah min al-Salaf pg. 169, 170
2 Al-Tabagqat al-Kubra vol. 2 pg. 231
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Al-Bayhagt reports the hadith in al-Dala’il* from the Maghazi of Ibn Ishaq with the
narration of Yiinus ibn Bukayr (which is the chain of Ibn Hajar of al-Maghdzi). Ibn
Ishaq narrated it from Ya'qab from ‘Utbah from al-ZuhrT without the addition.
And Ibn Ishaq clearly mentioned tahdith (i.e. the narrator above him narrated it

directly to him without any intermediary).

Ibn Ishaq narrated it directly from al-Zuhri without any intermediary without
the addition as well. This narration appears in Musnad Abi Ya'la.** His isnad is

jayyid. Ibn Ishaq also clearly mentions tahdith here.

Therefore, the narrators who narrate the hadith without the addition are: Sufyan
ibn ‘Uyaynah, Shu‘ayb, ‘Aqil, Ibrahim ibn Sa‘d, Ya'qiib ibn ‘Utbah, and Ibn Ishaq.

Ma'mar is the only one to mention the addition.

Al-Bukhari and Muslim record the hadith and both have not mentioned the
addition notwithstanding the fact that they both narrate it from the chain
of Ma‘mar. This makes it apparent that these words are not part of the actual

narration in the first place.*

Secondly, if we hypothetically agree to the authenticity of this addition, then too

there are many answers.

It is highly possible that the second man was obscure from the sight of Sayyidah

‘Nishah @& and was not visible from a distance. In addition the narrations

1 Dald@’il al-Nubuwwah vol. 7 pg. 169
2 Musnad Abt Ya'la vol. 8 pg. 57

3 Ahmad ibn ‘Alf ibn al-Muthanna, Abt Ya‘la al-Mawsill. The Imam, Hafiz, Shaykh al-Islam, and
Muhaddith of Mowsil. He was born in 210 A.H. He met with the luminaries and travelled in his youth
to the different cities. He was a good writer. Al-Musnad is one of his renowned works. He passed away
in 307 A.H. (Siyar A'lam al-Nubala’ vol. 14 pg. 174; al-Bidayah wa al-Nihayah vol. 11 pg. 130)

4 These hadith extracts are taken from the musharakat of Hisham ibn Bahram from Multaga Ahl al-

Hadith
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inform us that the Prophet #=«&4= was sometimes supported by Sayyiduna Fadl

and sometimes by Sayyiduna ‘Alf &zgis,!

If we pause for a moment and consider, what is the objective of Sayyidah
‘A’ishah’s narration? It is obvious that it is to desribe the final moments of
Rastlullah ds«if= which was and still is an emotional and traumatic event. In
such instances one usually recalls details relating to the actual objective and all
other inconsequential details are overlooked and often not even noticed by some
but observed by another. Furthermore, Sayyidah ‘A’ishah @5 not mentioning
the name of the other person supporting the Prophet izs&i{e — whether it was
‘Alf or Fadl ibn ‘Abbas — does not result in any form of renunciation or disavowal.
If Sayyidah ‘A’ishah truly wished to conceal the virtues of Sayyiduna ‘AlT xedis

then she would have omitted his name from the following narration:
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Safiyyah bint Shaybah relates that Sayyidah ‘A’ishah w5 said, “Rastilullah
Jsedfe left in the morning wearing a striped cloak made from black
(camel’s) hair. Hasan ibn ‘All came and Rastlullah & wrapped him
under it, followed by Husayn who entered with him. Then Fatimah came
and he took her under it, then came ‘Al and he also took him under it. He

thereafter recited:
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Allah intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household, and to purify you with [extensive] purification.”**

1 Fath al-BarT vol. 2 pg. 156

2 Strah al-Ahzab: 33

3 Sahih Muslim, Fada'il al-Sahabah, bab fada’il Ahl Bayt al-NabT hadith no. 2424.
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With regards to the second hadith from Sayyidah ‘A’ishah @& wherein it is
mentioned that she said:
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By Allah, I haverealised that ‘Aliis more beloved to you than my father and I.!
This is an addition regarding which al-Haythamf said:
wodlll by e doma S5 25405 ey,
Abii Dawid reported it without mention of the part of love for ‘Alf s 2
The problem lies with YGnus ibn AbT Ishaq who observed much negligence.
Yiinus ibn Abi Ishaq

+ Ahmad says, “There are additions in his hadith over the hadith of others.”

+ ‘Abd Allah ibn Ahmad quotes his father saying, “His hadith is mudtarib

(contradictory).”

Even we hypothetically accept the authenticity of this addition, there is no
evidence therein that she harboured enmity for him. Had this been the case,
Rastlullah As«&4f= would not have endorsed it. It is very likely that Sayyiduna
‘All ibn Abi Talib s was more beloved to Nabl <&z than Sayyiduna Aba
Bakr £2ds in some aspects just as the latter was more beloved than the former to

him in other aspects.

1 Musnad Ahmad vol. 4 pg. 275 Hadith: 18444; al-Sunan al-Kubra vol. 5 pg. 139 Hadith: 8495; Musnad
al-Bazzar vol. 8 pg. 223 Hadith: 3275; Sharh Mushkil al-Athar vol. 13 pg. 333. Al-Haythami says in Majma’
al-Zawa’id vol. 9 pg. 129, “His narrators are the narrators of Sahih al-Bukhari.” Ibn Hajar in Fath al-Bari,
vol. 7 pg. 32, and al-Sakhawi in al-Ajwibah al-Mardiyyah, vol. 2 pg. 764, declared its isnad as sahih.

2 Majma' al-Zawd'id vol. 9 pg. 127

3 Tahdhib al-Tahdhib vol. 11 pg. 381
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With regards to her happiness and singing the couplet over Sayyiduna ‘Ali’s &8s
martyrdom, al-TabarT records this in his Tartkh without any isnad. On the other
hand, Aba al-Farj al-Isfahani records an isnad in his book Magqatil al-Talibiyin. He

says:
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Muhammad ibn al-Husayn al-Ashnani narrated to us saying, Misa ibn ‘Abd
al-Rahman al-Masriqi narrated to us saying, ‘Uthman ibn ‘Abd al-Rahman
narrated to us saying, Isma‘ll ibn Rashid narrated to us with his isnad
saying, “When the news of Amir al-Mu’minin ‘Al’s &4 demise reached

‘N’ishah, she recited ...™
Abu al-Farj al-Isfahani is a ShiTand ‘Alawi.?
Abu al-Farj al-Asfahani

¢ Al-Khatib quotes with an isnad from Abt Muhammad al-Hasan ibn al-
Husayn al-Nawbakht?, “Aba al-Farj al-Asfahani was the worst of liars. He
would enter the bookmarket when it was crowded and the stores filled
with books. He would then buy many manuscripts and take it home. All of

his narrations were from these.”*

This isnad could be from these books too since it mentions that Isma‘l ibn Rashid

quotes from ‘A’ishah with his isnad. However, I have not found any mention of

1 Magatil al-Talibiyin vol. 1 pg. 55
2 Siyar A'lam al-Nubala’ vol. 16 pg. 202
3 Al-Hasan ibn al-Husayn ibn ‘Alf, AbG Muhammad al-Nawbakhti. A Rafidi and Mu'tazili. His listening

was correct. He was reliable in his hadith. He passed away in 452 A.H. (Mizan al-I'tidal vol. 1 pg. 485;
Tarikh Baghdad vol. 7 pg. 299)

4 Tarikh Baghdad vol. 11 pg. 398
217



this Isma‘l, neither positively nor negatively; nor when he passed away, nor any

mention of the narrators between him and Sayyidah ‘A’ishah i,
Moreover, ‘Uthman ibn ‘Abd al-Rahman al-Tara’ift narrates from him.
‘Uthman ibn ‘Abd al-Rahman al-Tara’ifi

¢ Truthful. He narrates mainly from weak and unknown narrators. For this
reason, he has been declared unreliable to the extent that Ibn Numayr

attributed lying to him.!

One of the deceptions of al-Isfahani is that he did not mention ‘Uthman’s origin,
so that he might be unrecognisable and passed off as a reliable narrator since
many reliable narrators have the same name. After studying the teachers and
students of al-Tara’iff and Isma‘l ibn Rashid, it is manifest that Isma‘il ibn Rashid

is intended. His presence in the isnad is sufficient to render it useless.

1 Tagrib al-Tahdhib vol. 1 pg. 662)
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Misconception: Sayyidah ‘A’ishah prevented Sayyidah Fatimah from

inheriting from Nabi is.edi-

The Sht'ah claim that Sayyidah ‘A’ishah e claimed Nabi's ds4&4(= inheritance
whereas she was the one to report that Nabi Az« is not inherited from which
resulted in depriving Sayyidah Fatimah &&ks from her share of inheritance. They

substantiate their claim with what al-Mufid mentioned:
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Abl al-Hasan ‘All ibn Muhammad al-Katib narrated to me saying, al-
Hasan ibn ‘All al-Za‘farani narrated to me saying, Abt Ishaq Ibrahim ibn
Muhammad al-ThaqafT narrated to us saying, al-Hasan ibn al-Husayn al-
AnsarT narrated to us saying, Farwah ibn Mujashi‘ narrated to me from Abti

Ja‘far Muhammad ibn ‘Ali &z who reports:

‘K’ishah came to ‘Uthman and said to him, “Give me what my father and

‘Umar ibn al-Khattab would give me.”

He answered, “I neither find it in the Qur’an nor in the Sunnah. However,
your father and ‘Umar ibn al-Khattab would give you out of the goodness
of their hearts. But I will not.”

“So give me my inheritance from Rastlullah i<z she cried.

He retorted, “Did you together with Malik ibn Aws al-NasrT not come and
bear witness that Rastilullah &« is not inherited from thereby depriving
Fatimah from her inheritance and destroying her right? So today, how can

you claim inheritance from Nab1 &7
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Upon this, she left him and walked away.!

Answer

This narration is utterly baseless and false. They rely upon a narration al-Bukhari

quotes in his al-Sahth from Nafi‘ that ‘Abd Allah ibn ‘Umar &z&&s informed him:
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Nabi is<esf- made a treaty with (the people of) Khaybar upon half of its
produce, whether fruits or produce. He would give his wives 100 wasaq
- 80 wasaq dates and 20 wasaq barley. Later on, ‘Umar divided Khaybar
and gave the wives of NabT iz<&4f= a choice between apportioning land and
water for them or leaving it as is (i.e. giving them 100 wasaq). Some of
them chose the land while others chose the wasaq. ‘A’ishah was among
those who chose land.?
This was from Rastlullah’s is<£4f= expenditure upon his wives. And this

continued after his demise due to his statement:
Bio 55 Jale B 5% 5 s 2365 sy &5 5 e yls 555 ot Y

My heirs should not distribute a single gold coin. Whatever I leave behind

after my wives’ expenditure and my workers’ wages is charity.*

After his wives chose Allah, His Messenger, and the Life Hereafter sustenance

and support for them was necessary. However, it did not translate in the form

1 Al-Amali of al-Mufid Hadith: 3; Bihar al-Anwar
2 Sahih al-Bukhari Hadith: 2328; Sahih Muslim Hadith: 1551
3 Sahih al-Bukhari Hadith: 2776; Sahth Muslim Hadith: 1760
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of inheritance. It is for this reason that no one disputed with them over their
dwellings since this was a portion of their expenditure which Rastlullah s«
allocated for them from what he owned during his lifetime. Accordingly, he made

the above statement.

This is supported by the fact that their heirs did not inherit their dwellings from
them. Had they owned these dwellings, it would have fallen into their heirs’ share
after their demise. Therefore, their heirs not claiming their right is proof for the
above. Owing to the very same reason, their dwellings were incorporated in the
Masjid after their demise for the general benefit of the Muslims just as was done

with the expenditure given to them. And Allah knows best!*

Accordingly, his wives did not inherit a single coin from him. Al-BukharT and

Muslim report from Sayyidah ‘A’ishah wedis:
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After Rastlullah’s Jzs«esi- demise, his wives intended sending ‘Uthman to
Abi Bakr to ask for their inheritance. ‘A’ishah said, “Did Rastlullah it

719

not say, ‘We are not inherited from. Whatever we leave is charity.

With regards to depriving Sayyidah Fatimah wzdis of her inheritance, it is
established that Rastlullah i &4z said:

Buols g, sy
We are not inherited from. Whatever we leave is charity.’

1 Fath al-Bari, chapter concerning the dwellings of Nabi’s Fs«&dfe wives vol. 6 pg. 211 and chapter
concerning Nabi's ds«&dfe statement: We are not inherited from. Whatever we leave is charity vol.

12 pg. 7

2 Sahih al-Bukhari Hadith: 4034; Sahih Muslim Hadith: 1758

3 Sahih al-Bukhari Hadith: 6730; Sahth Muslim Hadith: 1758
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Ibn Taymiyyah says:
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Rastlullah A& not being inherited from is established by the Sunnah
which is categorical and the consensus of the Sahabah. And both these are

dalil gat T (categorical proofs)!

The incident of Sayyidah Fatimah ¢4l approaching Sayyiduna Aba Bakr al-Siddig
245 and claiming her inheritance in Fadak and his response to this by providing
the above hadith which angered her; the reason was that they had different views
when it came to understanding the statement of Rastlullah is.&4f as Ibn Hajar
has clarified?. However, this was settled after Sayyiduna Abt Bakr ks went to
her home to win her happiness as recorded by al-Bayhagq via his sanad from al-

Shabi who reports:
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When Fatimah fell ill, AbQ Bakr al-Siddiq came to visit her. He sought

permission to enter.

‘Alisaid, “O Fatimah, it is Abti Bakr who is seeking permission to enter your

presence.”
She asked, “Do you want me to grant him permission?”
“Yes,” replied ‘All.

Accordingly, she gave permission and he entered to win her happiness.

1 Minhdj al-Sunnah al-Nabawiyyah vol. 4 pg. 220
2 Fath al-Barivol. 6 pg. 202
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Abu Bakr said, “By Allah, I did not abandon my home, wealth, family,
and tribe except seeking the pleasure of Allah, His Messenger, and your

pleasure O Ahl al-Bayt.”
He then appeased her until she became pleased.!
Hafiz Ibn Kathir comments:

a‘%;l&uaWWJTQ&UAW&d\fbuiﬁw\jéjjd?:ul‘.lﬁj

This isnad is jayyid and strong. It is apparent that ‘Amir al-Sha'b1 heard it
directly from ‘Alf or from the student of ‘Ali.”?

When Sayyiduna ‘All #4885 assumed the post of khilafah, he did exactly the same
thing Sayyiduna al-Siddiq & did with the charity of Rastlullah =& and
did not take ownership of anything from it}

Concerning the hadith which al-Mufid reported, Ibrahim ibn Muhammad al-

Thaqaft appears in the isnad. It is said about him in Lisan al-Mizan:
Ibrahim ibn Muhammad al-Thaqafi

+ Ibn Abi Hatim says, “He is majhal (unknown).”
+ Al-Bukhari comments, “His hadith are not sahth.”
« Ibn ‘Adi remarks, “His hadith are not sahih.”

+ Abl Nu‘aym says in Tarikh Asbahan, “He was extreme in rafd. His ahadith

are rejected.™

1 Al-Bayhagqi vol. 6 pg. 301 Hadith: 12515. Al-Bayhagqi says, “This is Hasan’s mursal with a sahih isnad.”
2 Al-Bidayah wa al-Nihayah vol. 8 pg. 196
3 Sharh Muslim of al-Nawaw1 vol. 12 pg. 73

4 Lisan al-Mizan vol. 1 pg. 43
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Hasan ibn al-Husayn al-AnsarT is al-Hasan ibn al-Husayn al-‘Urni al-KafT. It is

mentioned in Lisan al-Mizan about him:
Hasan ibn al-Husayn al-Ansari al-'Urni al-Kufi

+ Abi Hatim says, “He was not sadiq (truthful) in their sight. He was among
the leaders of the Shiah.”

¢ Ibn ‘Adi remarks, “His ahadith do not resemble the ahadith of reliable

narrators.”

+ Ibn Hibban comments, “He makes additions to accepted traditions and he

narrates convoluted narrations.”

Add to this the unknown narrators in the isnad to Abt Ja‘far &=, And do not
forget that the one who narrates from Sayyiduna ‘Uthman #4is never ever met
him. How was this meeting possible when he was born in the year 56 or 57 A.H.
- according to different views - many years after Sayyiduna ‘Uthman’s &gk
martyrdom? These facts show the unreliability of this narration. And all praise
belongs to Allah d&@s:2.2

1 Ibid vol. 1 pg. 199
2 Discussion: ‘A’ishah Umm al-Mu’minin of Hant Muhammad Twadayn (Unpublished discussion)
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Misconception: Sayyidah ‘A’ishah and the other wives of Nabi iz
are not from the Ahl al-Bayt!

The Shtah ludicrously claim that the noble wives of Rastlullah Az« were not
of his Ahl al-Bayt (household). They constrict the Ahl al-Bayt to Sayyiduna ‘Alf,
Fatimah, Hasan, Husayn, and the sons of Husayn #2455, who number 12 in total.
They exclude all others besides them to the extent that even the other children
of Sayyiduna ‘Alf and Fatimah &z& are dismissed. As a result, they do not regard
the other sons of Sayyiduna ‘Ali &%& from the Ahl al-Bayt like Muhammad ibn
al-Hanafiyyah, Abt Bakr, ‘Umar, ‘Uthman, ‘Abbas, Ja‘far, ‘Abd Allah, ‘Ubayd Allah,
and Yahya; similarly, their 12 sons, and 18 or 17 daughters - according to different
narrations. In the same way, they exclude the daughters of Sayyidah Fatimah

G&dls, viz, Zaynab, Umm Kulthiim, and their children from the Ahl al-Bayt.

In fact, they attribute lying, open transgression, and sin, not to mention kufr
and riddah (apostasy) to the children of Sayyiduna Husayn . Similarly, they
condemn and label the children of Rastilullah’s s> paternal uncles and aunts
and their children as kuffar including the children of Abt Talib besides Sayyiduna
‘Ali 2282, In the same way, they disregard and exclude the other three daughters
of NabT kil besides Fatimah, their husbands, and children from the Ahl al-
Bayt.?

The accurate view

The accurate view regarding the purport of Rastilullah’s is«<&iie Ahl al-Bayt are
those upon whom zakah is prohibited, viz. his wives, children, and every Muslim

male and female from the progeny of ‘Abd al-Muttalib which include the sons of

1 Mawgif al-Shi‘ah al-1thna ‘Ashariyyah min al-Sahabah #2855 of ‘Abd al-Qadir Muhammad ‘Ata Sff pg.
1234 - 1240

2 Study their reliable books for reference: Firaq al-Shi'ah pg. 39 - 40; A'yan al-Shi‘ah of al-Sayyid
Muhsin al-Amin vol. 1 pg. 11 (discussion one); al-Shi‘ah fi ‘Aq@’idihim wa Ahkamihim of al-Sayyid Amir
Muhammad al-Kazimt al-Qazwini pg. 16
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Hashim ibn ‘Abd Manaf. The hadith that Muslim records bears testimony that his

paternal uncles’ sons are included in his Ahl al-Bayt.
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‘Abd al-Muttalib ibn RabT'ah ibn al-Harith ibn ‘Abd al-Muttalib reports that
he and Fadl ibn ‘Abbas went to Rastlullah i to request him to appoint
them as collectors of zakah so that they may acquire some wealth in order
to get married. Rastlullah Z.£5i- told them, “Zakah is not befitting for the
family of Muhammad. It is nothing but people’s dirt.” He then ordered that
they be married and their dowry be paid from the khums (fifth of the booty).!

Some of the ‘Ulama’ like al-ShafiT and Ahmad have combined the sons of al-
Muttalib ibn ‘Abd Manaf with the sons of Hashim in the prohibition of zakah
upon them since they both receive shares from fifth of the fifth (of the booty).
This is substantiated by a hadith reported by al-Bukhar? from Jubayr ibn Mut‘im
245 which mentions that Rastlullah #5424 only gave the Bani Hashim and
Banii al-Muttalib and not their brothers, Bant ‘Abd Shams and Nawfal owing to

the fact that Bant Hashim and Bana al-Muttalib were one.

Evidences that the Ummahat al-Mu'minin are from the Ahl al-Bayt

Allah’s 3% declaration is sufficient evidence to include his wives #zaz in his
Ahl al-Bayt:
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1 Sahih Muslim Hadith: 1072
2 Sahih al-Bukhari Hadith: 3140
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And abide in your houses and do not display yourselves as [was] the display of the
former times of ignorance. And establish prayer and give zakah and obey Allah
and His Messenger. Allah intends only to remove from you the impurity [of sin], O
people of the [Prophet’s] household, and to purify you with [extensive] purification.
And remember what is recited in your houses of the verses of Allah and wisdom.

Indeed, Allah is ever Subtle and Acquainted [with all things].!

This verse confirms their definite inclusion since the verses prior and after it are

addressed to them. This in no way contradicts what appears in Sahth al-Muslim:
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On the authority of ‘A’ishah who relates, “NabT iz left in the morning
wearing a woollen garment, with pictures of camel saddlebags, made from
black hair, Hasan ibn ‘All came and Rastlullah &« covered him [in his
garment], followed by Husayn who entered with him. Fatimah then came
and he took her in, and then ‘Al came and he took him under. He thereafter
recited: ‘Allah intends only to remove from you the impurity [of sin], O people of
the [Prophet’s] household, and to purify you with [extensive] purification.””

The verse is sufficient testimony for the wives’ inclusion since they are addressed
therein while this hadith indicates to the inclusion of Sayyiduna ‘Ali, Fatimah,
Hasan, and Husayn #24i in the verse. Rastlullah’s #4544 choice of these four
personalities in this hadith does not indicate to the term’s exclusiveness to them
to the exclusion of his other family members. It only shows that they are his

choicest family members.

An example of the verse referring to Nabi's dss&d> wives and the hadith of

‘A’ishah @&ls referring to Sayyiduna ‘Ali- Fatimah, Hasan, and Husayn #28is is:

1 Sirah al-Ahzab: 32 - 34
2 Strah al-Ahzab: 33
3 Sahth Muslim Hadith: 2424
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Allah 85822 declares:
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A mosque founded on righteousness from the first day.!

This verse attests that the purport is Masjid Quba’. While on the other hand,
the hadith recorded in Sahth Muslim? indicates that the purport is Rastlullah’s
Jsdedfie Masjid.

Ibn Taymiyyah has mentioned this example or similarity.?

The wives of Rastilullah As.&4e are included in the word Al (family) in his

statement:
dozes SV Y 5 dozead o5 ¥ B2 O]
Verily, zakah is not permissible for Muhammad and his family.

This is supported by the fact that they were given from the khums and is further
reinforced by Ibn AbT Mulaykah’s report:
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Khalid ibn Sa‘1d sent a cow from zakah to ‘A’ishah who returned the same

explaining, “Zakah is not permissible for us, the family of Muhammad

G e 4
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1 Strah al-Tawbah: 108

2 Sahth Muslim Hadith: 1398

3 Article: Fadl Ahl al-Bayt wa Hugiigihim of Ibn Taymiyyah pg. 20

4 Musannaf ibn Ab Shaybah vol. 3 pg. 214; Tarikh Baghdad vol. 8 pg. 38 - The hadith of Sayyiduna
Mu‘awiyah ibn Haydah s
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How amazing! Do the wives of Rastlullah #s<&4= not feature in the following
hadith:

B35 doms ST G5 Jorl gl
0 Allah, make the sustenance of Muhammad’s family just sufficient.!

And his supplication for his udhiyyah (sacrifice):
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0 Allah, this is on behalf of Muhammad and his family.?
And Sayyidah ‘A’ishah’s @iz report:
25 o e s e AUl o Al J gy IT b Lo
Rastlullah’s izt family never ate wheat flour to their fill.?

And in the musalli’s supplication:
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0 Allah, send salutations upon Muhammad and the family of Muhammad.*

1 Sahih al-Bukhart Hadith: 6460; Sahih Muslim Hadith: 1055 - the hadith of Sayyiduna Abd Hurayrah
2 Musnad Ahmad vol. 6 pg. 391 Hadith: 27234; Musnad al-Bazzar vol. 9 pg. 318 Hadith: 3867; Mujjam vol.
1 pg. 311 Hadith: 920; al-Mustadrak vol. 2 pg. 425; al-Bayhagi vol. 9 pg. 259 Hadith: 19482 - the hadith of
Sayyiduna Abu Rafi' &, Al-Hakim comments, “The isnad is sahih, but al-Bukhari and Muslim have
not recorded it.” Al-Haythami declared its isnad as hasan in Majma‘al-Zawa’id vol. 4 pg. 24. Al-Albani
says in Silsilat al-Ahadith al-Da‘ifah Hadith: 6461, “Munkar with this whole.”

3 Sahih al-Bukhart Hadith: 5423; Sahth Muslim Hadith: 2970

4 Sahih al-Bukhari Hadith: 3370; Sahih Muslim Hadith: 406 - the hadith of Sayyiduna Ka'b ibn ‘Ujrah &=
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Do they not feature in his statement?
dozes SV Y 5 dazead o5 ¥ B2 O]
Verily, zakah is not permissible for Muhammad and his family.!

Zakah is the filth of people and his wives are more deserving to be protected

therefrom.?

A thorough rebuttal of their sinister scheme to exclude Rasiilullah’s

40> wives from his Ahl al-Bayt

Firstly, from a grammatical angle:

Al-Ahl of a house refers to its residents. From here we get Ahl al-Qura: residents of

avillage; al-ahl of a religion: its adherents and followers.

Its figurative expression: a man’s ahl refers to his wife, and his children are also

included. The tafsir of Allah’s d&%-: statement has appeared accordingly:

He was traveling with his family.’ i.e. his wife and children.
Just as the word ahlah with a ta’ provides this meaning.

Al-Ahl of NabT e refers to his wives, daughters, son-in-law Sayyiduna ‘Alt

1 Tarikh Baghdad vol. 8 pg. 38 - The hadith of Sayyiduna Mu‘awiyah ibn Haydah &=

2 Jila’ al-Afham of Ibn al-Qayyim pg. 218; Fadl Ahl al-Bayt wa ‘Uluw Makanatihim ‘ind Ahl al-Sunnah wa al-
Jama'ah of ‘Abd al-Muhsin ibn Hamd al-Tbad al-Badr pg. 6 - 12

3 Strah al-Qasas: 29

230



It is said, his ahl are the men who form part of his family. His grandchildren and his

S\ 7z-37)

progeny are included in this. Allah’s 3&%= command provides this meaning:
s s gﬁgéﬁf;ﬁ;
And enjoin prayer upon your family [and people] and be steadfast therein.!
Similarly, Allah’s 3% statement:
@\Mw,y‘ii.pw.ﬁwi,w

Allah intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household.?

And His statement:

»
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May the mercy of Allah and His blessings be upon you, people of the house. Indeed,

He is Praiseworthy and Honourable.?

Al-Ahl of every Nabi refers to his ummah and the adherents of his faith. This

&40

meaning is provided in Allah’s d&5-2 statement:
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And he used to enjoin on his people prayer and zakah.*

1 Siirah Taha: 132
2 Strah al-Ahzab: 33
3 Strah Had: 73

4 Stirah Maryam: 55
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Al-Raghib! has mentioned, and al-Munawt? has concurred with him: The ahl of
a man include all those who are of the same lineage or religion or who are alike
with regards to occupation, house, or city. So the ahl of a man originally are all
those who live in the same home. Thereafter, it was used figuratively and said his
Ahl al-Bayt: those who share the same lineage or the aspects mentioned above.
Thereafter, it became acquainted with the family of Rasalulldh is:&4f= when

used in unrestricted.?
Secondly, from the Qur’an Karim:

The incident of Khalil Allah 3% mentioned in the Qur’an further strengthens

the inclusion of wives in the term al-ahl. Allah 3552 while relating the incident

of the messengers coming to Sayyiduna Ibrahim i with glad tidings says:
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And his Wife was standing, and she smiled. Then We gave her good tidings of Ishaq
and after Ishaq, Ya'qab.

She said, “Woe to me! Shall I give birth while I am an old woman and this, my

husband, is an old man? Indeed, this is an amazing thing!”

1 Husayn ibn Muhammad ibn al-Mufaddal, Aba al-Qasim al-Asbahani, commonly known as al-Raghib.
The proficient ‘Allamah and deep researcher. He was one of the intelligent mutakallimin. He became
so famous that he was likened to Imam al-Ghazali. Some of his books are: Mufradat Alfaz al-Qur’an al-
Karim and al-Dhari‘ah ila Makarim al-SharT'ah. He passed away in 502 A.H. (Siyar A'lam al-Nubala’ vol. 18
pg. 120; al-Alam vol. 2 pg. 255)

2 ‘Abd al-Ra’Gf ibn Taj al-‘Arifin ibn ‘Alf al-Munawl. The Hafiz, Faqih, and ShafiT. Born in 952, he lived
in seclusion to author and study. He would eat very little and stay awake at night. Some of his works
are: Fayd al-Qadir Sharh Jami‘ al-Saghir and Sharh al-Shamd'il li al-Tirmidhi. He passed away in 1031 A.H.
(al-A'lam vol. 6 pg. 204; Hadyat al-‘Arifin vol. 5 pg. 510

3 Tgj al-‘Urds vol. 28 pg. 41. Ibn Manzir said, “The ahl of a man are the closest of people to him. The
Ahl al-Bayt of NabT 4s«&4i are his wives, daughters, and son-in-law i.e. ‘AlT s, 1t is said: the wives

of NabT 4«£4{ and the men of his family. (Lisan al-‘Arab vol. 11 pg. 29)
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They said, “Are you amazed at the decree of Allah? May the mercy of Allah and
His blessings be upon you, people of the house. Indeed, He is Praiseworthy and

Honourable.”

s

Allah 3%%=2 used this word on the tongue of His angels to address the wife
of Ibrahim @ik, and no one else. ShiT scholars and commentators have
acknowledged this as well. For example al-Tabars® in Majma' al-Bayan and al-

KashifT in Manhaj al-Sadigin.

Similarly, Allah d%%e2 relates the incident of Sayyiduna Miisa si:
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And when Miisa had completed the term and was traveling with his family, he
perceived from the direction of the mount a fire. He said to his family, “Stay here;

indeed, I have perceived a fire. ®

The purport of Sayyiduna Miisa’s sk ahl is his wife. ShiT commentators have
attested to this.

Furthermore, Al-Tabarsi comments on the verse in Stirah al-Naml:
%%&ﬁjé;!(wlwwwdhjﬁif|éi

[Mention] when Miisd said to his family* i.e. his wife, the daughter of Shu‘ayb

Sk, 56

1 Strah Had: 71 - 73

2 Al-Fadl ibn al-Hasan ibn al-Fadl, Aba ‘AlT al-TabarsT. He is a Mufassir and Linguist and one of the ShTT
scholars. Some of his books are: Majma' al-Bayan fi Tafsir al-Qur’an wa al-Furqan and Mukhtasar al-Kashaf.

He died in 548 A.H. (al-Alam vol. 5 pg. 148)

3 Surah al-Qasas: 29

4 Surah al-Naml: 7

5 Majma' al-Bayan vol. 4 pg. 211

6 Tafsir al-Qummi vol. 2 pg. 139; Nir al-Thaqalayn of al-‘Uriis al-Huwayzt; Manhaj al-Sadigin
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The word Ahl al-Bayt has followed the same pattern and meaning when it was
used to refer to Rasulullah’s iz.&4i= household in Siirah al-Ahzab:

ATy oy }v/,fﬂ““ o 8.
ol JAT G ISR LA AU S
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Allah intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household.!

This verse addresses the wives of Rasiilullah s«&4ie. The verses before it and after

A\

it are addressed to them specifically. It begins with Allah’s d&¥%=2 statement:

- e a0 g
S e
0 Prophet, say to your wives

Until

352554 535 840

But if you should desire Allah and His Messenger
Thereafter, Allah J&%=2 repeats:
] aEy
0 wives of the Prophet

He then addresses them:

s 55 S s

And whoever of you devoutly obeys Allah and His Messenger

1 Strah al-Ahzab: 33
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Allah 8822 then says:

@
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0 wives of the Prophet, you are not like anyone among women.

He mentions thereafter:
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And abide in your houses and do not display yourselves as [was] the display of the
former times of ignorance. And establish prayer and give zakah and obey Allah and
His Messenger. Allah intends only to remove from you the impurity [of sin], O people
of the [Prophet’s] household, and to purify you with [extensive] purification.

Allah 8&%=2 then commands them:
G2 o8 7,20
And remember what is recited in your houses.

Whoever reads these verses understands that they were revealed concerning

Rastlullah’s 4.4 wives since they address no one besides them.
Thirdly, from the Ahadith:
It appears in Sahih al-Bukhari:

I Al Loy 5 ol T o SCle oSN b Al e J] Jo o 5 ke ol o 10
Al Lo 5 oSl ke

1 Siirah al-Ahzab: 28 - 34
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Nabi &4 entered ‘A’ishah’s room and greeted, “May peace be upon you,
0 Ahl al-Bayt, and the mercy of Allah.”

She replied, “And may peace and Allah’s mercy be upon you.™

Hadith al-Kisa’
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Safiyyah bint Shaybah relates that ‘A’ishah said, “Rastlullah &ssie left in
the morning wearing a striped cloak made from black (camel’s) hair. Hasan
ibn ‘All came and Rasalullah wrapped him under it, followed by Husayn
who entered with him. Then Fatimah came and he took her under it, then

came ‘Al and he also took him under it. He thereafter recited:
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Allah intends only to remove from you the impurity [of sin], O people of the
[Prophet’s] household, and to purify you with [extensive] purification.”

‘Umar ibn AbT Salamah, NabT's step son, reports:
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When this ayah was revealed upon Nabi &« in the house of Umm

Salamah:

1 Sahih al-Bukhart Hadith: 4793; Sahth Muslim Hadith: 1428
2 Sahih Muslim Hadith: 2424
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Allah intends only to remove from you the impurity [of sin], O people of
the [Prophet’s] household, and to purify you with [extensive] purification.

He summoned Fatimah, Hasan, and Husayn and covered them with a
sheet. ‘All was behind them. He covered them with a sheet and prayed, “O
Allah! These are my family. Remove impurity from them and grant them

extensive purification.”
Umm Salamah submitted, “Am I with them, O Prophet of Allah!”

He explained, “You are on your place and you are upon goodness.”*
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Umm al-Mu'minin Sayyidah Umm Salamah <& reports that Rastlullah
izsddie covered Hasan, Husayn, ‘Alf, and Fatimah #za with a sheet and then
prayed, “O Allah! These are my family and close ones. Remove impurity

from them and grant them extensive purification.”
Umm Salamah ¢ submitted, “Am I with them, O Messenger of Allah!”

The Rastl &l replied, “You are upon goodness.”

1 Sunan al-Tirmidht Hadith: 3205; al-Tabarani vol. 9 pg. 25 Hadith: 8311. Al-Tirmidhi says, “Gharib.”
Al-Albani declared it sahth in Sahth Sunan al-Tirmidht

2 Sunan al-Tirmidhi Hadith: 3871; Musnad Ahmad vol. 6 pg. 304 Hadith: 26639; al-Tabarani vol. 23 pg.
333 Hadith: 768; Musnad Abi Ya'la vol. 12 pg. 451 Hadith: 7021 - the hadith of Umm Salamah czdis.
Al-Tirmidhi categorized it as hasan and said, “This is the best which has been narrated in this chapter.”
Ibn Hajar says in Tahdhib al-Tahdhib vol. 2 pg. 297, “It has many turuq.” Al-Albani has categorized it
sahth li ghayrihT in Sahth Sunan al-Tirmidhi Hadith: 3871. It is reported from another tariq, al-Mustadrak
vol. 3 pg. 158; al-Sunan al-Kubra vol. 2 pg. 150 Hadith: 2975; Sharh al-Sunnah of al-Baghaw vol. 7 pg.
204 with slight variations in some words - the hadith of Umm Salamah <&, Al-Hakim declared its
isnad as sahth in al-Sunan al-Kubra of al-Bayhaqt vol. 2 pg. 150 and said, “His narrators are reliable.”
Al-Baghawi concurs. Al-Dhahabi said in al-Muhadhab vol. 2 pg. 597, “Its isnad is salih (good) but there
is some nakarah (objectionableness) in it”” Al-Shawkani comments in Fath al-Qadir vol. 4 pg. 392, “It is

appropriate to be used as evidence. And it has many turuq.”
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Al-MubarakpirT has explained:
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Umm Salamah said, “I am with them O prophet of Allah?” the interrogative
phrase is hidden.

“You are upon your place and you are upon goodness.” It is possible that
it means: you are upon goodness on your place as you are already from
my Ahl al-Bayt. There is no need for you to enter under the shawl. As if he

prevented her due to ‘All’s presence.!

Muhammad al
on Allah’s 45

-Tahir ibn ‘Ashiir al-Tanisi & has mentioned while commentating

37

¥z statement, “Allah intends only to remove from you the impurity

[of sin], O people of the [Prophet’s] household, and to purify you with [extensive]

purification.”
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The Shiah have misused Hadith al-Kisa’ and have usurped the title Ahl
al-Bayt and constricted it to Fatimah, her husband, and their two sons
#:4i5, They believe that the wives of Nabl iz<di- are not included in the
Ahl al-Bayt. This is in stark conflict to the Qur’an by making this portion a
parenthesis between the address to Nabi's i wives. There is no word
or indication in Hadith al-Kisa’ making this quality specific to them since

there is no word of gasr (restriction) in his statement:

1 Tuhfat al-Ahwadhi bi Sharh Jami al-Tirmidht of al-MubarakptrT vol. 9 pg. 48
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0O Allah! These are my family

This is similar to Allah’s statement:

o N8y

C=

A=

Indeed, these are my guests.*
The meaning of this is not: I do not have any guests besides them.

Moreover, this demands this this verse be unconnected to the verses preceding
it and after it.

Regarding ‘Umar ibn Abi Salamah’s report:
o e il il e ST JB alll 5L g UT 5 dal o 06

Umm Salamah submitted, “Am I with them, O Prophet of Allah!”

He explained, “You are on your place and you are upon goodness.”

The Shi'ah have misunderstood this text. They think that Rastlullah s iz
prevented her from being among the Ahl al-Bayt whereas this is glaring ignorance.
Nabi dsaifle knew that she had already acquired the virtue since the verse was
revealed addressing her and her co-wives. Therefore, there was no need to add
her to the four. Which follows that supplicating for removal of impurity from her
and her total purification is asking for the acquired which is against the etiquettes
of du@’. This has been explained by Shihab al-Din al-Qarafi when discussing the
difference between permissible and impermissible dua’s. Hence, Nabt's ds«&iile

answer was to teach her.

1 Surah al-Hijr: 68
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It appears in some narrations that Rastlullah Js<&4fe said to Sayyidah Umm

Salamah gz

You are among the wives of NabT A&z !

This address explains the purport of you are upon goodness more clearly.?

Another Misconception:

The Shiah assert that the feminine pronoun features in the verses prior to Ayat
al-Tathir (the verse of purification) and the verses after it. While to the contrary,
the masculine pronoun features in Ayat al-Tathir itself, Therefore, its purport is

only ‘Alf, Fatimah, Hasan, and Husayn since they are masculine.

Answer

The Shiah’s claim that the masculine pronouns which feature in ‘ankum (from

you) and wayutahhirakum (purify you) in the verse: Allah intends only to remove from
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Abu Sa‘Td al-KhudrT 45 reports that Umm Salamah informed him that the following verse
was revealed in her house, “Allah intends only to remove from you the impurity [of sin], O
people of the [Prophet’s] household, and to purify you with [extensive] purification. She
explains, “I was sitting by the door. I said, ‘O Messenger of Allah s:&die! Am I not from
the Ahl al-Bayt?’ He explained, ‘Indeed you are upon goodness. You are among the wives of
Nabi #s«&i=” She says, “Rastlullah 4s.&d4 was in the house with ‘Alf, Fatimah, Hasan, and
Husayn #24i5” (Ma'rifat al-Sahabah of Abii Nu‘aym vol. 6 pg. 3222 Hadith: 7418; Sharh Mushkil
al-Athar vol. 2 pg. 238)
2 Al-Tahrir wa al-Tanwir vol. 22 pg. 17; Bayan Mawgqif Shaykh al-Islam al-Imam al-Akbar Muhammad al-Tahir

ibn ‘Ashiir al-Tanisi min al-Shi'ah min Khilal Tafsirih al-Tahrir wa al-Tanwir of Khalid ibn Ahmad al-Shamt
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you the impurity [of sin], O people of the [Prophet’s] household, and to purify you with
[extensive] purification prevents the Ummahat al-Mu’minin from being included

among the Ahl al-Bayt is erroneous.

The rule of grammar is that when both masculine and feminine combine in a
situation, then the masculine pronoun is given preference. And the verse includes
all of the Ahl al-Bayt as mentioned previously. Therefore, it was appropriate for

the masculine pronoun to be utilised.!
Examples of this have appeared in the glorious Qur’an.

The incident of the wife of Sayyiduna Ibrahim stik:
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And his Wife was standing, and she smiled. Then We gave her good tidings of Ishaq
and after Ishag, Ya'qub.

She said, “Woe to me! Shall I give birth while I am an old woman and this, my

husband, is an old man? Indeed, this is an amazing thing!”

They said, “Are you amazed at the decree of Allah? May the mercy of Allah and
His blessings be upon you, people of the house. Indeed, He is Praiseworthy and

Honourable.”

The verse includes the feminine pronouns in words like fabasharnaha (We gave
her good tidings), qalat (she said), yawaylata (woe to me), and ata’jabin (are you

amazed). It then shifts to the masculine pronoun in the portion:

1 Mawgif al-Shi‘ah al-Ithnd ‘Ashariyyah min al-Sahabah #2455 pg. 1240; Fadl Al al-Bayt of Maqrizi pg. 32 - 35
2 Stirah Had: 71 - 73
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May the mercy of Allah and His blessings be upon you, people of the house.

We see the same shifting of pronouns in the verses addressed to NabT's A4

wives.

Secondly, if we agree that shifting from the feminine to the masculine pronoun in
Ayat al-tathir has excluded the wives of Rastlullah iz«&di from the Ahl al-Bayt
as the Shi'ah claim, then this would result in the exclusion of Sayyidah Fatimah
il from the verse of Qur'an as well. However, the Shi‘'ah do not agree to this
since she is the foundation according to them. Therefore, this is a very strong

proof against their false assertions.

Had Rastlullah Fs4df= not added Sayyiduna ‘Alf, Fatimah, and their children
#2dlz, the verse would have been specific to the wives of Rastilullah A4 just
as is the case with the wife of Nabi Ibrahim 3@t and Nabi Msa 2, The Qur’an
has emphatically declared the wives of Nabi #z<&4{i as his Ahl al-Bayt. Rastlullah
sl added to this Sayyiduna ‘Ali, Fatimah, Hasan, and Husayn #dks, This
is harmonious with Arabic dictionaries and the terminology of people and is in

direct polarity to what the Shi'ah claim.

Thirdly, the question arises as to why the shifting from masculine to feminine
pronoun concerning the household of Rastilullah 4«4 and Sayyiduna Ibrahim
Pk ?

Answer: Since the house belongs to Nabi is«ife. So if anything evil happens
therein, it negatively effects the owner of the house himself before the residents
of the house. The one whose honour will be disparaged is Nabi #s«&4ii-. Therefore,
his wives are his household and it is necessary for them to be free from all impurity

and to be purified extensively.

For this reasoning, the address was to Rastlullah 1524z and his noble wives,
coupled with Sayyiduna Alf, Fatimah, Hasan, Husayn #24 due to the hadith. This
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Arabic pronoun which refers to masculine, may also refer to both masculine and
feminine. It is known as a taghlibiyyah (overpowering) pronoun. And the Qur’an is

replete with this. For example, Allah 4% says over and over again:

i
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0 you who have believed'

This address includes both believing males and females.?

1 surah Baqgarah: 104
2 Article: Ummuna ‘A’ishah Malakat al-‘Afaf of Shahatah Muhammad Saqar (unpublished article)
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Misconception: Fitnah! originated from ‘A’ishah’s house

The Rawafid believe that Sayyidah ‘A’ishah & is the source and cause of fitnah.
They substantiate this claim of theirs with a hadith of Rastilullah As«&4e reported
by Sayyiduna Ibn ‘Umar &4s. There are two reports of this hadith which appear
in the books of the Ahl al-Sunnah.

1. It appears in Sahih al-Bukhart that Sayyiduna ‘Abd Allah ibn ‘Umar &gz

reports:
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Nabi Zs<esf- stood up to deliver a lecture. He pointed in the direction of
the dwelling of “A’ishah and pronounced, “Here is fitnah - thrice - where

Shaytan’s horn rises.”
2. It appears in Sahth Muslim:
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Rasilullah is.&aie exited from ‘A’ishah’s house and said, “The head of kufr

is here where Shaytan’s horn rises,” i.e. the East.?
They use the following words as proof:

“He pointed towards the dwelling of ‘A’ishah” and “Rastilullah is.eat

exited from ‘A’ishah’s house and said that the head of kufr is here.”

1 Dissension, trial, discord, civil strife
2 Sahih al-Bukhari Hadith: 3104
3 Sahih Muslim Hadith: 2905
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They deduce that Rastlullah’s is.&dfe objective was to declare that fitnah
originates from Sayyidah ‘A’ishah’s wdts house. Therefore, according to them,

she is the source and cause of fitnah.!

Answer

Firstly, the purport of Nabi Jzs«&4> was that the source of fitan? is the East, not
Sayyidah ‘A’ishah’s @& house. The reports are unanimous that the direction
of the fitnah is the East considering Rastlullah’s 454z position in Madinah.
The place where Rastlullah Fs«&4= said the hadith has no connection with the
fitnah, be it upon his pulpit, in front of his wife Sayyidah Hafsah’s ¢ home,
when leaving the house of Sayyidah ‘A’ishah @45, or while atop one of the high

buildings® of Madinah, etc., as appears in various authentic traditions.

The presence of Sayyidah ‘A’ishah’s G&is house between Rastlullah saife
and the East in some reports does not mean that she was indicated towards in

Rastlullah’s &s:640 statement, “Fitnah is here.”

Mention of the place or time does not affect the meaning of the hadith, nor does
it create contradiction therein as its mention is not the objective of the hadith.
The object of the hadith is to educate that the direction of fitnah is the East.
Majority of the Muhaddithin are unanimous upon this point.*

This is supported by numerous traditions of Sayyiduna Ibn ‘Umar &5k, Some
mention the East, while others clarify that it refers to Iraq. We will suffice on

some of these narrations, as indication is sufficient for the intelligent.

1 Study the following ShiTbooks: al-Tard'if of Ibn Ta'ts pg. 297; al-Sirat al-Mustaqim vol. 3 pg. 142, 164;
al-Kashkal of Haydar al-Amili pg. 177, 178; Ihqaq al-Haqq pg. 306, 308, 310; al-Murdja at pg. 268; Kitab al-
Sab‘ah min al-Salaf pg. 176; Fas'alii Ahl al-Dhikr pg. 105
2 Plural of fitnah
3 Utum: with a dammabh: high building like forts, etc. Its plural is atam. (Gharib al-Hadith of Abti ‘Ubayd
vol. 2 pg. 73; Gharib al-Hadith of Tbn Qutaybah vol. 2 pg. 286; al-Nihayah ft Gharib al-Hadith wa al-Athar
vol. 1 pg. 54)
4 Al-$a‘iqah T Nasf Abatil al-Shi‘ah pg. 147
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1. On the authority of Sayyiduna ‘Abd Allah ibn ‘Umar &z who recalls:
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I saw Rastlullah &esie pointing towards the East and declaring, “Harken!

Indeed, fitnah is here. Indeed, fitnah is here, where Shaytan’s horn rises.”
2. It appears in another narration of his:
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Nabi il was standing at the door of ‘A’ishah. He indicated with his
hand towards the East and warned, “Fitnah is here, where Shaytan’s horn

rises.”?

3. Another narration of his has the following:
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I saw Rasiilullah Z&a@ pointing with his hand towards Iraq and saying,
“Harken. Over there is Fitnah. Harken. Over there is fitnah - thrice - where

Shaytan’s horn rises.”

1 Sahih al-Bukhari Hadith: 3279; Sahth Muslim Hadith: 2905
2 Sahth Muslim Hadith: 2905
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Ibn ‘Umar reports that Rastilullah Fs«&die stood at Hafsah’s door and pointed towards the
East saying, “Fitnah is there where shaytan’s horn rises.” He said it twice or thrice.
‘Ubayd Allah ibn Sa‘Td said in his narration, “Rastlullah Fs«&4ie stood at ‘A’ishah’s door.”
3 Musnad Ahmad vol. 2 pg. 143 Hadith: 6302. Ahmad Shakir has categorised its isnad as sahth in Tahqig
Musnad Ahmad vol. 9 pg. 105; Shu‘ayb al-Arna’Gt has concurred and commented, “According to the

standards of al-Bukhari and Muslim.”
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Ibn ‘Umar éz@s reports that Rastlullah s supplicated, “O Allah, bless

our Sham. O Allah, bless our Yemen.”

They submitted, “And our Najd?”

He said, “O Allah. Bless our Sham. O Allah, bless our Yemen.”
“0 Messenger of Allah,” they submitted, “and our Najd?”

I suppose he said on the third time, “Earthquakes and fitan are there and

Shaytan’s horn will rise there.”!

5. In one narration of Sahih Muslim it appears from Salim ibn ‘Abd Allah ibn

‘Umar &=&iz:
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Salim? ibn ‘Abd Allah ibn ‘Umar éz@s would say, “O people of Irag! I am
not going to ask you about something trivial and allow you to perpetrate
something major. I heard my father ‘Abd Allah ibn ‘Umar saying that he
heard Rastlullah iseeate declaring, ‘Certainly, fitnah will emerge from
here, and he indicated with his hand towards the East, where Shaytan’s

horns rise. And here you are slaying one another.”

1 Sahih al-Bukhart Hadith: 7094
2 salim ibn ‘Abd Allah ibn ‘Umar, AbG ‘Umar al-Qurashi al-‘Adawi. The Faqth, Hujjah, Hafiz, ascetic
Imam, and Mufti of Madinah. He is one of those who coupled knowledge, practice, abstemiousness,
and nobility and is one of the seven Fuqaha’ of Madinah. He passed away in 106 A.H., and it is said: 107
A.H. (Siyar Alam al-Nubala’ vol. 4 pg. 457; Tahdhib al-Tahdhib vol. 2 pg. 255
3 Sahih Muslim Hadith: 2905
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6. The narration of Sayyiduna Ibn MasGd edis:
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Ibn Mas‘tid! «&is narrates that Nabi fs«fe declared, “Iman is there - and
he pointed with his hand towards Yemen. Harshness and hard-heartedness
are in the shepherds? by the tails of camels where the horns of Shaytan

rise, Rabr'ah and Mudar.?

These prove beyond doubt that Sayyidah ‘A’ishah @& is not intended in any of
these ahadith.

Hafiz ibn Hajar explains:
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The people of the East at that time were disbelievers. Rastilullah Jss&ife
accordingly prophesised that fitnah will emerge from that direction and it
transpired as he divined. The first fitnah was from the East which was the
cause of disunity between the Muslims. And this is loved by Shaytan and

excites him. Similarly, innovations surfaced from that direction.

1 ‘Ugbah ibn ‘Amr ibn Tha‘labah, Abti Mas‘Gd al-Badri, the eminent Sahabi. He was the youngest man
to be present at ‘agabah. He participated in Uhud and the battles that followed. He was among the
supporters of Sayyiduna ‘Alf 455 and was also made governor of Kiifah at one stage. He passed away
in 40 A.H. and it is said thereafter. (al-Isti'ab vol. 1 pg. 330; al-Isabah vol. 4 pg. 524)

2 Al-Faddadin: those whose voices are raised in their farms and among their animals. (al-Nihdyah fi
Gharib al-Hadith wa al-Athar vol. 3 pg. 419)

3 Sahih al-Bukhari Hadith: 4387; Sahith Muslim Hadith: 51
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Al-Khattabrt* says:
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Najd is towards the Eastern direction. For whoever is in Madinah, Najd
will be the steppe of Iraq and its surroundings. And this is the East of the
residents of Madinah. Najd originally refers to highland which is oppose
to al-ghawr: lowland. The entire Tihamah is lowland and Makkah is part
of Tihamah.?

He comments on Rasiilullah’s is:&4fe statement, “the head of kufr is towards
the East™:
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There is indication here to the intense kufr of the Majis (Magians)
because the Persian Empire and those Arabs who obeyed them were in an
Eastern direction from Madinah. They were extreme in hard-heartedness,
arrogance, and haughtiness to the extent that their king tore Nab's is.zag-

letter.

1 Hamd ibn Muhammad ibn Ibrahim, Aba Sulayman al-Khattab. The Imam, ‘Allamah, Hafiz, Linguist,
Muhaddith, and explorer. He has authored many books and was a leader in the sciences of Arabic,
Figh, and Literacy. Some of his books are: Ma‘alim al-Sunan and Sha'n al-Du‘a@’. He passed away in 388
A.H. (Siyar A'lam al-Nubala’ vol. 17 pg. 23; Tabaqat al-Shafi‘iyyah of Tbn Qadi Shuhbah vol. 1 pg. 156)

2 Fath al-Bari vol. 13 pg. 47

3 Sahih al-Bukhart Hadith: 3301; Sahth Muslim Hadith: 52 - the narration of Sayyiduna Abii Hurayrah
4 Fath al-Barivol. 6 pg. 352
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Secondly, the Rawafid’s claim that he pointed towards Sayyidah ‘A’ishah’s wzdis
home is nothing but a lie and slander which does not appear in any of the chains
of this hadith. What does appear is that he pointed in the direction of Sayyidah
‘A’ishah’s @i house.

This deception has been practiced mainly by ‘Abd al-Husayn in al-Murgja‘at' and

al-Ttjani al-Simawt in his book Fas’ali Ahl al-Dhikr.
Nevertheless, the Ahl al-Sunnah counteracted their despicable plot.
1. Al-Albani has refuted ‘Abd al-Husayn by saying:

‘Abd al-Husayn, the passionate Shi‘i, has dedicated many chapters in his
book al-Murdja‘at to level allegations against her and prove her hadith false.
He has shamelessly and daringly utilised every incident toindict her, relying
mainly on da‘if or mawdii‘ (fabricated) ahadith, and misinterpreting sahth
ahadith and applying such meanings to them which they cannot accept.
For example, he - may his mouth be broken and his hands be paralysed
- has misused this sahth hadith and applied it to Sayyidah ‘A’ishah @i
imagining that she is the fitnah mentioned in the hadith.

B J%% e 582092 2 sT
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Grave is the word that comes out of their mouths®

He has relied on the previous two narrations for this. Firstly, the narration
of al-Bukhart:

1 Al-Muraja‘at pg. 237
2 Muhammad al-Tijani al-Simawf al-TanisT. He was a SGff and then became an inviter towards Twelver

ShT'ism. He was born in 1362 A.H. Some of his books are: Thumma Ihtadayt and al-Shr'ah Hum Ahl al-

Sunnah.

3 Strah al-Kahf: 5
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Lasle (S g2 HL3G
He pointed in the direction of the dwelling of ‘A’ishah.
And secondly the narration of Muslim:
Lala oo a8l ol QB L35le o oy oo 5 ke lll o a1 s 25

Rasilullah is.iafe exited from ‘A’ishah’s house and said, “The head

of kufr is here.”

The author misunderstands the indication and believes that it was towards
the house of Sayyidah ‘A’ishah @&l itself and the purport of fitnah is
Sayyidah ‘A’ishah €& herself.

Answer

This is the practice of the Jews who take words out of context. The ShiThas

misunderstood Rasiilullah’s Az.&4{ statement in the first hadith:

Lle S g ,L20
He pointed in the direction of the dwelling of ‘A’ishah.

to mean:

sl (S )Lk
He pointed to the dwelling of ‘A’ishah.

Rasiilullah’s Z5424{= usage of the word nahwa (in the direction of) and
not ild (to) is emphatic evidence to debunk his false claim especially when
majority of the narrations clearly mention that he indicated towards the
East and towards Iraq in some. Historical events bear testimony to this as

well.
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Regarding ‘Tkrimah’s narration, it is shadh (odd) as explained previously.
And if it is hypothetically agreed to be authentic, then it has been
significantly condensed in such a way that it disrupts the meaning and
gives leeway for the Shiah to abuse it in a nasty way. When we look at all

the narrations of this hadith, the meaning is apparent.

Rasiilullah e exited from Sayyidah ‘A’ishah’s @485 house. He
performed Salat al-Fajr and then stood up to deliver alecture while standing
next to the pulpit - one narration says: at the door of Sayyidah ‘A’ishah
Gzdis5, He faced the sunrise and indicated with his hands in the direction
of the East - and in al-BukharT’s narration: in the direction of Sayyidah
‘N’ishah’s @&l house and in Ahmad’s other narration: he pointed with

his hands towards Iraq.

If a fair-minded person, who is free from prejudice and malice, has to apply
his mind to all these narrations, he will definitely declare the fallaciousness
of the ShiTs criticism against Sayyidah ‘A’ishah wass. May Allah deal with
him appropriately.!

The authentic and established narration of Sahih al-Bukhari which we

quoted just now reads:
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Ibn ‘Umar & reports, “Nabl sl stood up to deliver a lecture. He
pointed in the direction of the dwelling of ‘A’ishah and pronounced, ‘There

119

is fitnah - thrice - where Shaytan’s horn rises.

2. Al-Rahilf has refuted al-Tijant al-Simawi saying:

1 Silsilat al-Ahadith al-Sahthah vol. 5 pg. 656, 657
2 Sahih al-Bukhari Hadith: 3104
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The narrator’s words are:

a2le (S oo L2
He pointed in the direction of the dwelling of ‘A’ishah.

Al-Tijani believes that it indicates towards Sayyidah ‘A’ishah & house
and that she is the source of fitnah. Whereas, the hadith does not imply this
in any way whatsoever and this text does not contain this understanding.
Anyone who has the slightest of knowledge of speech and its meaning will

realise this point.

The narrator said: He pointed in the direction of the dwelling of ‘A’ishah.
And her house falls on the Eastern side of NabT's A%s£4{ Masjid. Therefore,
the indication is towards the direction of the house which is East, not to
the house itself. Had the indication been towards the house, he would

have said:
Lle oS ) L3G
He pointed to the dwelling of ‘A’ishah.
The difference between the two is apparent and manifest.!

Thirdly, the same proof they used can be used against them by their enemies the
Nawasib.

Shaykh ‘Abd al-Qadir al-Suff says:
Regarding the Shrah’s usage of Rastlullah’s il indication in the

direction of Sayyidah ‘A’ishah’s was house with his statement, “Here

is fitnah,” as proof that Sayyidah ‘A’ishah wais is the source of fitnah; is

1 Al-Intisar li al-Sahb wa al-Al min Iftira’at al-Simawt al-Dall of al-Rahil pg. 321
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nothing but a worthless substantiation. It is debunked by the fact that
Rastlullah is<zag- was standing on his pulpit which falls to the West of his
wives” houses and his daughter Fatimah’s #zas house. This is due to the
fact that all these houses were on the right hand side of his pulpit towards
the East. And this fact is not disputable nor doubtful.

Just as the Rawafid have justified their interpretation of the eastern
direction with Sayyidah ‘A’ishah’s gz house, they have given leeway to
the Nawasib to justify their interpretation of it with Sayyidah Fatimah’s

w5 house. And this is nothing but irrationality from both sects.!

Fourthly, casting allegations on Sayyidah ‘A’ishah’s @iz house is in reality
an indictment on Rasilullah is:&4e since her house in his and he is buried

therein.

This is as manifest as the sun in broad daylight for there is consensus on this fact
by the Ahl al-Sunnah and Shi‘ah. Therefore, this needs no further elucidation.

| Jebs ket 2l 13 | s 55 O b ey o] 5 |

Nothing will make sense to the brain

When broad daylight requires substantiation

The ultimate result of the Rawafid’s claim is indictment of Rastilullah As«edfe

since criticising his house is criticising him. So ponder!

May Allah shower His mercy upon Abu al-Wafa Ibn ‘Aqil al-Hambali who said:
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Ponder over Rastlullah’s is.zig- selection of the daughter’s house (Sayyidah

‘N’ishah as) for passing his sickness and his appointment of the father

1 Al-Sa‘iqah pg. 151
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(Sayyiduna Aba Bakr i) to take his position in Salah (as Imam). So what
is this disregard which has blinded the Rawafid’s hearts from seeing this
lofty status and distinguished position which cannot be concealed from

animals, let alone intellectuals?*

Fifthly, what will be the perception regarding a man who stands on the pulpit
and insults and vilifies his wife publicly? By Allah, this is in absolute polarity
to manhood, morality, and integrity. Due to your foolishness, you have again
steeped down to condemning Rastlullah’s #zs<&4e noble personality. May Allah
desies forbid!

1 Al-Ijabah li Irad ma Istadrakathu ‘A’ishah ‘ald al-Sahabah of al-Zarkashi pg. 54
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Misconception: Sayyidah ‘A’ishah would not observe hijab from men

The Rawafid claim that Sayyidah ‘A’ishah @&is would not observe hijab from

men. One of them says:
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It was inappropriate for her to make wudi”, wash her hands, cheeks,
face, and ears in front of people as appears in Sunan al-NasaT just as it was

inappropriate for her to take a ghusl in front of men.!

He quoted a hadith which appears in Sahih al-Bukhart and Sahih Muslim, etc., to

substantiate this claim.

This misconception created in this ShiTs mind and others of his ilk are due to the

following two ahadith.

Hadith One:
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On the authority of ‘Abd al-Malik ibn Marwan ibn al-Harith who says that
Abii ‘Abd Allah Salim Sabalan related to him:

‘A’ishah was fascinated with my trustworthiness and would hire me. She

showed me how Rasiilullah iz<zsi= would perform wudi'. She gargled and

1 This statement is a portion of one of their discussions titled ‘A’ishah Taht al-Mijhar (‘A’ishah under

microscope)
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put water in her nose thrice. She washed her face thrice, then washed her
right arm thrice and left one thrice. She placed her hand on the front of
her head and made mash (pass wet hands) of her head once until the back.

She then passed her hands over her ears and then over her cheeks.”

Salim says, “I would come to her while I was a mukatab!. She would not
observe hijab from me. She would sit in front of me and talk with me. Until
one day I came to her and said, ‘Supplicate for blessings for me, O Mother

of the Believers!

She asked, ‘What is the reason for this?’
‘Allah freed me, 1 replied.

She said, ‘May Allah bless you!

She then lowered the veil in front of me. Thus, I never saw her after that day.
Hadith Two:

Al-Bukhari and Muslim have narrated it from the chain of Abti Bakr ibn Hafs who
says that he heard Abti Salamah saying:
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‘N’ishah’s brother and I entered ‘A’ishah’s home. Her brother asked her
concerning NabT's &&= ghusl. She called for a container which was about
a sa'in size. She then took a ghusl and poured water over her head, while

there was a veil between us and her.’

1 A slave who has made an agreement with his master to pay a certain amount of money to secure
his freedom.
2 Sunan al-Nasa’Tvol. 1 pg. 72; al-Kund of al-Dalabi vol. 2 pg. 820 Hadith: 1430; al-Tarikh al-Kabir vol. 4 pg.
110; al-Muttafaq wa al-Muftaraq of al-Khatib al-Baghdadi vol. 3 pg. 1524 Hadith: 854. Ibn al-Qattan says,
“It is not sahth.” (Ahkam al-Nazr 213. Al-Albani declared it sahth in Sahih Sunan al-Nasa'T Hadith: 100)
3 Sahih al-Bukhari Hadith: 251; Sahih Muslim Hadith: 320

257



Answering this misconception:

Firstly, the hadith of al-Nasa'T is mukhtalaf fih (disputed). ‘Abd al-Malik ibn Marwan
ibn al-Harith ibn Abi Dhubab is majhal (unknown). None besides Ju‘ayd ibn ‘Abd

al-Rahman narrates from him.

If its hypothetically agreed to be sahih, it does not prove her non-observance of
hijab from men since Abt ‘Abd Allah Salim Sabalan is one of the freed-slaves of
Sayyidah ‘A’ishah @&k or one of her relatives’s slave. It is permissible for a slave
to look at his female master. Moreover, Sayyidah ‘A’ishah &z was a Fagihah
(jurist). This matter was not obscure to her. Therefore, when he secured his
freedom, she lowered the hijab in front of him as clarified in the hadith.

She then lowered the veil in front of me. Thus, I never saw her after that day.!
There are copious coorrobrating ahadith for this.
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Anas ibn Malik @ recalls that NabT iz<esi- came to Fatimah with a slave
he gifted her. Fatimah had a garment on her, which if she covered her head
with, it would not reach her feet, and vice versa. When Nabi iz saw
her plight, he comforted her saying, “There is no harm upon you [for your

head/feet to be uncovered]. It is only your father and slave.”?

1 Al-Sanadi elucidates, “This is based on the fact that a mukatab remains a slave as long as he still
owes even a single silver coin. Probably he was a slave of one of Sayyidah ‘A’ishah’s relatives. And she
believed in the permissibility of a slave entering the presence of his female master and her relatives.
And Allah 3&%s2 knows best. (Hashiyah al-Sanadi ‘ala al-Nasa’i vol. 1 pg. 73)

2 Sunan Abi Dawid Hadith: 4106; al-Ahddith al-Mukhtdarah Hadith: 1712; al-Bayhagt vol. 7 pg. 95 Hadith:
13929. Ibn al-Qattan has categorised it as sahih in Ahkam al-Nazr 196. Al-Diya’ al-MaqdisT says in al-
Sunan wa al-Ahkam vol. 5 pg. 107, “I do not see any problem with its isnad.” Al-Dhahabi declared its
isnad as jayyid in al-Muhadhab vol. 5 pg. 2671 and Ibn al-Mulgin done the same in al-Badr al-Munir vol.
7 pg. 510. Al-Albani declared it sahth in Sahih Sunan Abi Dawid.
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Many of the ‘Ulama’ of the Ahl al-Sunnah permit a slave to look at his female
master. It appears in Sharh Khalil:

Ay 015 sy il el (T 1 eall OF mg Bl s by 3l 5 83,830 ad 5
035 01 bty b o Lo o L 5l 5 Lga e s iy VG112 5 s a2 )
L) Slals

It is permissible for a slave who is not mushtarak (jointly owned), and a
mukatab; both who are unattractive to see the hair of their female master
and the rest of her limbs which her mahram may look at. Similarly, being
in seclusion with her is permissible according to what Ibn Najt has shared

on condition that she has full ownership of him.*
It appears in Tuhfat al-Muhtaj*
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For a slave to look his female master and one who has no genitals [to

see a woman] is like looking at a mahram.

The most correct view is that the seeing of a righteous slave - simply
chastity from fornication is not sufficient - who is not mushtarak (jointly
owned) or shared by few and who is not a mukatab as appears in al-Rawdah
from al-Qadi who has endorsed it although they have lengthened in its
refutation his female master who is qualified with righteousness as well.
The most correct view is that the seeing of one whose entire penis and
testis have been removed on condition that absolutely no inclination

towards women remains in him. His Islam is [a condition] when looking

1 Sharh Mukhtasar Khalil of al-Kharshi vol. 3 pg. 221
2 Tuhfat al-Muhtgj of Ibn Hajar al-Haytami vol. 7 pg. 196
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at a Muslim woman coupled with his righteousness although he be a
stranger looking at a strange woman who possesses righteousness as well
is like seeing a mahram. Therefore, they both may see those parts of her

excluding between the navel and knee and vice versa.

Ibn Qudamah! says while discussing this ruling:
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Al-ShafiT says, “He - i.e. the slave - is a mahram to her - i.e. his female
master.” Some of our companions have reported this from Ahmad. This is
due to the fact that looking at her is permissible for him, hence he is her

mahram like her other family members.?

The Rawafid themselves say that it is not comupulsory for a woman to observe
hijab from a slave except when he is able to pay the amount that will free him.

Yasuf al-Bahrant says:
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From Mu‘awiyah ibn ‘Ammar via two sanads - one is sahih and the other is
hasan with the strength of sahih - who relates the he asked AbG ‘Abd Allah

@iz, “May a slave look at his female master’s hair and shin?”

1 ‘Abd al-Rahman ibn Muhammad ibn Ahmad, Aba al-Farj al-Jama'li al-Hambali, the Shaykh al-Islam.
He was born in 597 A.H. Authority of the madhab reached him in his era. He was unparalleled in
knowledge, tolerance, and abstinence. He assumed the post of judge for a while and did not take any
remuneration for his services. Al-Sharh al-Kabir is one of his works. He passed away in 682 A.H. (Tarikh

al-Islam vol. 51 pg. 106; Fawat al-Wafayat of al-Katabi vol. 2 pg. 291)
2 Al-Sharh al-Kabir vol. 3 pg. 193

3 Ydsuf ibn Ahmad ibn Ibrahim al-Darazi al-Bahrani, an Imami Faqih. He was born in 1107 A.H. and
died in 1186 A.H. Some books he authored are: al-Hada'iq al-Nadirah and Anis al-Musdfir. (al-A‘lam vol.
8 pg. 215)
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“No problem,” he replied.

From ‘Abd al-Rahman ibn Abi ‘Abd Allah in a sahth narration and given
credibility by Aban ibn ‘Uthman who says, “I asked Abii ‘Abd Allah &z

regarding whether a slave may look at his female master’s hair.

7]

He replied, ‘There is no problem.

Many of their scholars? have agreed with this. This makes manifest the
permissibility of non-observance of hijab from a mukatab before he possesses

the amount which allows him to pay his mukatabah.

In conclusion, the Rawafid have no reason or evidence to raise this misconception

when their books refute it.

Secondly, the second hadith which both al-Bukhari and Muslim have quoted.
There is no mention therein to prove Sayyidah ‘A’ishah’s @& non-observance of
hijab from men. Abt Salamah the narrator is ‘Abd Allah ibn ‘Abd al-Rahman ibn

‘Awf who is Sayyidah ‘A’ishah’s & foster nephew. Umm KulthGim bint Abi Bakr
al-Siddiq #24is breastfed him making Sayyidah ‘A’ishah @& his maternal aunt.
The other person is her foster brother as it appears in the hadith. Therefore, both

men were mahram’s of Sayyidah ‘A’ishah @i,
Qadi Tyad &z explains:
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The hadith apparently means that they saw her action on her head and

her upper body which is permissible for a mahram to see. One of them

1 Al-Hada'iq al-Nadirah vol. 23 pg. 69
2 Al-Had@'iq al-Nadirah vol. 23 pg. 69; Mustanad al-Shi'ah of al-Naraqi vol. 16 pg. 53; al-Kafi vol. 5 pg. 531;
Wasd'il al-Shi'ah vol. 20 pg. 223; Mustamsik al- Urwah of Muhsin al-Hakim vol. 14 pg. 43
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was - as he said - her foster brother. It is said that his name was ‘Abd Allah
ibn Yazid. And Abt Salamah was her foster nephew who was breastfed by
Umm Kulthiim bint Ab1 Bakr.!

Hafiz Ibn Rajab? says:
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Evidently, Abt Salamah was young at that time and did not reach puberty

as yet and the other was her foster brother.?

An entire group of men were not present as the Rawafid exaggerate. It was only

an immature boy and a foster brother, no one else.
Therefore, the Rawafid cannot use this hadith to substantiate their claim.

Thirdly, the Rafidisays, “Who does not know the manner of ghusl which compelled
him to go to ‘A’ishah to ask her about it?”

The Rafidi forgot that the question was not simply about the manner of ghusl.
Rather, it was about the manner of Rastilullah’s As«<edil= ghusl. This is an aspect
which no one can possess perfect knowledge of except one who is aware of his
private affairs. And they are his wives &2dis, The most knowledgeable of them
and the one who possessed the deepest understanding among them by consensus

is Umm al-Mu'minin Sayyidah ‘A’ishah iz,

1 Tkmal al-Mu'‘allim of Qadi Tyad vol. 2 pg. 163

2 ‘Abd al-Rahman ibn Ahmad ibn Rajab, Abi al-Farj al-Dimishqi al-Hambali, the Imam, Hafiz, Hujjah,
Faqth, and ‘Umdah. He was born in 736 A.H. He was proficient in all hadith sciences and was a Faqih,
Usili, ascetic, righteous, and a great worshipper. Some of his books are: Jami* al-‘Ulam wa al-Hikam
and Fath al-Bart Sharh Sahih al-Bukhari. He passed away in 795 A.H. (Dhayl Tadhkirat al-Huffaz of Abi al-
Mahasin pg. 367; Inba’ al-Ghamr of Ibn Hajar vol. 1 pg. 460)

3 Fath al-Bari of Ibn Rajab vol. 1 pg. 249
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Fourthly, will any sensible person say that when our mother Sayyidah ‘A’ishah
gediz intended to teach her foster brother and Abt Salamah, she took off all her
clothes and made ghusl without clothes? Does teaching the manner of ghusl
necessitate the removal of all clothing? Moreover, it is not a condition to be
unclothed for a veil to be positioned. In fact, our mother emphasised concealment
[by positioning the veil] so that when water wets her clothes, her skin thereunder

is not revealed.

Fifthly, do the Rawafid think that no one used to visit the houses of the Ummahat
al-Mu’minin and they were desolate and deserted? Do they think that they were
not populated by students of knowledge both male and female to enquire and
learn the laws of their din? To the contrary, people would frequent the houses of
Nabi #s.&4(e to ask questions and learn, Women would approach the Ummahat
al-Mu’minin to gain deep knowledge and understanding of their din. Sayyidah
‘N’ishah @zl was the focus of them all due to her vast knowledge and wittiness.

Sayyidah ‘A’ishah @iz would convey via women such laws which she was shy of

conveying directly to the men due to her chastity and noble character.
Sayyidah Mu‘adhah reports that Sayyidah ‘A’ishah &g said:

dlaiy O W 5 ade alll oo alll J g s OB rgrmmtaal 18 Ly | gty OF 01551 0 50

Command your husbands to make istinja’ with water as I am shy of them

and certainly Rastlullah Js<&4§ would practice this.!

1 Sunan al-Tirmidht Hadith: 19; Sunan al-Nasa’T vol. 1 pg. 42; Musnad Ahmad vol. 6 pg. 95 Hadith: 24683;
Musnad AbT Ya'la vol. 8 pg. 12; Sahth Ibn Hibban vol. 4 pg. 290 Hadith: 1443, 4514; al-Bayhaqt vol. 1 pg.
105 Hadith: 526. Al-Tirmidhi says, “Hasan sahth.” ‘Abd al-Haqq al-Ishbili declared its isnad as sahth
in al-Ahkam al-Sughra Hadith: 103. Ibn Qudamah does the same in al-Kafi vol. 1 pg. 52, and so does al-
NawawT in al-Majmii‘ vol. 2 pg. 101. Ibn Daqiq al-1d remarks in al-Imam vol. 2 pg. 537, “Its narrators are
all reliable according to the standards of al-Bukhar and Muslim.” Al-Albani categorised it as sahth in

Sahih Sunan al-Tirmidhi.
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The women would gather at Sayyidah Umm Salamah’s ez place for example
who would lead them in salah! and at Sayyidah ‘A’ishah’s &z place? The houses
of Rastilullah’s As«&i= wives were houses of knowledge, worship, and figh. They
would not keep themselves aloof or distant from the seekers of knowledge and
guidance or from gathering where knowledge, love for din, and encouragement

towards goodness and guidance was transmitted.

When this is established and we realise the lofty pedestal of knowledge and
understanding of Shariah she was upon and the high level of modesty she
possessed - as we have just learnt - then we ought to place this narration in a
befitting place, far away from the filth which the Rawafid and their ilk rant of.
They picture in their perverted minds a woman who takes off her clothes and
shamelessly takes a ghusl in front of men without any veil in between. Something
which is unbecoming of any Muslim woman, leave alone the epitome of purity

and chastity our beloved mother Sayyidah ‘A’ishah s,

How could what is in their perverted minds be a reality when we are familiar with
the condition of the houses and people of Madinah? People would frequent those
homes seeking knowledge and rulings. The houses of our mothers are recognised
especially Sayyidah ‘A’ishah’s iy house which enjoys high prominence,
significance, and value. After all, Rastilullah Zz<&4e and his two Companions are

buried therein!

Sixthly, the Rafidi questions, “Why did they not go to her father, the khalifah, for
him to teach them?”

We seek Allah’s protection from stupidity and senselessness.

1 Musannaf ‘Abd al-Razzdq vol. 3 pg. 140 from Hujayrah bint Husayn; Musannaf Ibn Abi Shaybah vol. 2
pg. 88 from Umm al-Hasan. Al-Albani says in Tamam al-Minnah Hadith: 154, “Its isnad is sahih and
its narrators are reliable and recognised from the narrators of al-Bukhari and Muslim besides Umm
al-Hasan.”

2 Musannaf ‘Abd al-Razzaq Hadith: 5087; al-Mustadrak vol. 1 pg. 320; al-Bayhaqt vol. 1 pg. 408 Hadith:
1998. Al-Dhahabi says, “Layth is present therein who is layyin (lax).”
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It is common knowledge both rationally and religiously that a person is expected
to refer his questions to a knowledgeable person. And he is not bound to ask one

and only one person all his questions.

If people only had one scholar as their source of knowledge, this scholar would be

incapable of fulfilling this mammoth task single-handedly.

It is sufficient for a questioner to ask any scholar about his question. He is not
expected to ask one specific person in every matter that concerns him. In fact, he
is only required to ask any knowledgeable person, and not an ignoramus.

Furthermore, it is common sense that a person will direct his question to someone
he believes is more acquainted and familiar with the nature of his question. The
matter here was dealing with Rastlullah’s ds«&ifie private life, the manner of
his ghusl. Therefore, no one would have more knowledge of this matter than his
wives. And the most beloved and educated of them was Sayyidah ‘A’ishah edis.

Therefore, it was good-reasoning for the questioner to refer to her.

Additionally, the questioner posing the question to her does not necessitate his
belief that Sayyiduna Abii Bakr &l was less knowledgeable and therefore he
shied away from asking him and resorted to his daughter. If someone superior is
unaware of one minor aspect of knowledge, this does not impact negatively on

his knowledge, value, and prominence. He loses nothing in fact.

Moreover, is it necessary for every man with a question to only approach the
khalitah?

Seventhly, now that everything has been clarified, i.e. the background of the
narration, the meaning of the narration, the nature of the questioners, the
nature of the house in which the incident took place, the nature of the gathering,
and Sayyidah ‘A’ishah’s @i demonstration of the manner in which Rastlullah
Aoz took a ghusl, we understand the answer to the Rafidr’s anxiety over why
Sayyidah ‘A’ishah @& did not suffice by explaining the method of ghusl verbally,

instead of demonstrating it practically.
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Sayyidah ‘A’ishah @&l was one of the best well-wishers of the ummah. And
undoubtedly, practical demonstration has a deeper effect than a verbal lesson.
She did not wait for her brother and Abt Salamah to enquire about the amount
of water used by Rasiilullah &=, She addressed this issue beforehand by a
physical demonstration rather than a theoretical explanation. The question was
not only about the manner, but about the manner and amount of water used as
well. Hence, her pouring water over her body and veiling herself from them was
part of genuine well-wishing, proficient teaching, and remarkable intelligence
which brings coolness to the eyes of those who defend the honour of Rasalullah

544z by defending his noble consort.

Probably this is the subtlety behind Abh ‘Abd Allah al-Bukhari entitling one
chapter:

o 5 plally il L
The chapter concerning taking a ghusl with a sa* and its like.!

Hafiz Ibn Hajar comments:
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‘A’ishah’s action indicates to the commendability of teaching practically
for it has a profound effect on the heart and mind. When the question
had the possibility of encompassing method and quantity, she displayed to
them something that will answer both at once; as regards the method, by

sufficing on pouring water and as regards the amount, by sufficing on asa‘.2

Whatremains of intelligence whensome people regard virtue as vice, profoundness

as impertinence, chastity as immorality, and honourable knowledge as a shame?

1 Sahih al-Bukhari vol. 1 pg. 59
2 Fath al-Barivol. 1 pg. 365
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Misconception: ‘A’ishah would beautify slave girls and parade them

The Rawafid claim that Sayyidah ‘A’ishah @& adorned! a slave girl and walked
with her saying, “Maybe we will ensnare the youth of Quraysh with her”

This misconception is the product of a narration of Ibn Abi Shaybah in his
Musannaf from ‘Ammar ibn Tmran — from a man from the Zayd Allah tribe —

from one of their women who narrates regarding Sayyidah ‘A’ishah egks:
A P L o Ll U6 5 L il 5 4l by

She adorned a slave girl and paraded her saying, “Maybe we will ensnare

the youth of Quraysh with her.”

Answer

This misconception can be dealt with in two ways.

Firstly, the narration is centred upon majhiil (unknown) narrators, i.e the woman
who narrated this incident as well as the one who relted it to ‘Ammar ibn ‘Imran,

and according to the ‘Ulama’ of hadith, this is one of the weakest of isnads.
‘Ammar ibn Tmran

¢ Al-Dhahabi comments, “His hadith are not sahih. Al-Bukhart listed him

among the du‘afa’?

+ Ibn Hajar concurs in al-Lisan."

1 Shawwafat jariyah: i.e. beautified her. Shawwafa, shayyafa, tashawwafa means tazayyana (to beautify).
Tashawwafa li al-shay’ i.e. cast a glance towards something. (Gharib al-Hadith of al-Harbi vol. 2 pg. 817;
al-Dald@’il wa Gharib al-Hadith of Qasim al-Sarqasti vol. 3 pg. 1129; al-Nihayah fi Gharib al-Hadith wa al-
Athar vol. 2 pg. 509)

2 Musannaf ibn Abi Shaybah vol. 4 pg. 410. Ibn al-Qattan says in Ahkam al-Nazr Hadith: 402, “Not sahih.”
3 Mizan al-I'tidal vol. 3 pg. 166

4 Lisan al-Mizan vol. 4 pg. 272
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There is a majhil (unknown) and da‘tf narrator in the isnad, hence using it as

proof is incorrect. This is from the narration angle.

Secondly, if the narration is hypothetically agreed to be sahih, it is possible to
answer by saying that this was a prevalent custom among them, nothing unusual.
Beautifying a slave girl entails beautifying her face, which is permissible for her
to display, and dressing her with beautiful garments so that she is attractive to
the one who proposes or the one who intends to buy her. 1t is akin to displaying
goods for the buyer. Therefore, Ibn Abi Shaybah recorded this narration under
two different chapters with the same sanad. Chapter one reads: What they say
regarding a slave girl who is beautified and paraded, and chapter two reads: Beautifying

items [for sale].

This totally refutes this misconception both through narration and explanation.
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Misconception: Sayyidah ‘A’ishah deceived the daughter of al-Jawn,
viz. Asma’ bint al-Nu'man, and Mulaykah bint Ka'b until Rasulullah

dsde divorced them

The Rawafid believe that Sayyidah ‘A’ishah s deceived the daughter of al-
Jawn, viz. Asma’ bint al-Nu‘man, and lied to her. When she was brought to Nabt

Jsedfie on their wedding night, Sayyidah ‘A’ishah @&55 counselled her:
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Nabi Jzesie is charmed by a woman who says to him when he approaches

her, “I seek Allah’s protection from you.”

Her intention behind this was for her to be divorced. And so it happened, Nabt

Jsedfie divorced her after hearing this statement of hers.

The second woman who she deceived according to them is Mulaykah bint Ka'b.
Ibn Sa‘d reports:
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Nabl s married Mulaykah bint Kab who was known for her
outstanding beauty. ‘A’ishah approached her and scolded her, “Are you
not ashamed of marrying your father’s murderer?” Consequently, she
sought protection from Rastlullah is«si= who divorced her. Her family
came to NabT iz&4i= and pleaded, “O Messenger of Allah, she is young and
has no discernment and she has been deceived so revoke her.” However,

Rastlullah & refused.!

1 Al-Tabagat al-Kubra vol. 8 pg. 148
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Answer

The first narration: Al-Bukhari has reported the original incident in his Sahth
al-Bukhart:
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When al-Jawn’s daughter was brought to Rastlullah it and he drew

close to her, she said, “I seek Allah’s protection from you.”

Rastlullah s told her, “Indeed, you have sought protection with a

Great Being. Return to your family.”*

The addition which the Shi‘ah use to condemn Sayyidah ‘A’ishah @& is reported
by Ibn Sa‘'d?, however it is a weak addition which has been narrated with different
wording. Many scholars have declared it daif (weak). Its origin is from al-Wagidt

who is a kadhab (great liar).
Furthermore, Ibn Sa‘d clarified after recording it:
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Muhammad ibn Umar clarifies, “Mention of ‘A’ishah saying, ‘Are you not
ashamed, is something that reveals the weakness of this hadith since

‘A’ishah was not with Rastilullah Jz.a% on this journey.”
Ibn al-Salah’® says:

1 Sahth al-Bukhart Hadith: 5254

2 Al-Tabagqat al-Kubra vol. 8 pg. 145

3 ‘Uthman ibn ‘Abd al-Rahman ibn ‘Uthman, AbG ‘Amr al-Shahrziiri. A ShafiTand one of the Aimmah
of the Muslims in knowledge and piety. He was born in 577 A.H. and gained deep understanding and
proficiency in the madhab and its principles as well as in hadith and its sciences. Ma'rifat Anwa' Ilm
al-Hadith is one of his books. He passed away in 643 A.H. (Siyar A'lam al-Nubala’ vol. 23 pg. 140; Tabagat
al-Shafi‘iyyah al-Kubra vol. 8 pg. 326)
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I have not found any established basis for it.

The hadith appears in Sahih al-Bukhart without this fanciful far-fetched
addition.!

Al-NawawT elucidates:
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This addition has no authentic source. 1t is extremely da‘f (weak) in

relation to isnad and meaning. Muhammad ibn Sa'd - al-Waqidi’s scribe -

has reported it in his book al-Tabagat, with a da‘Tf isnad however.?
Hafiz ibn Hajar states:
inall By ae a5 G081 43
Al-WagqidT is present therein who is infamous for duf (weakness).?

In addition, Abi Ma‘shar al-Madani also features in the isnad who has been

labelled da‘if (weak) by Tbn Ma‘ln, al-Nasa’i, al-Daraqutni, and others.

Abu Ma‘shar al-Madani

+ Al-Bukhari remarked, “Munkar al-hadith (he contradicts reliable narrators).”
+ Ibn Ma'n said, “His ahadith are worthless.”*

¢ Al-Nasa'T commented, “Matriik al-hadith (suspected of hadith forgery).”
And to top it all, it is mursal.

1 Al-Badr al-Munir vol. 7 pg. 453

2 Tahdhib al-Asma’ wa al-Lughat of al-Nawawi vol. 4 pg. 51

3 Al-Talkhis al-Habir vol. 3 pg. 281; al-Silsilat al-Da fah Hadith: 2244

4 Al-Du'afd’ wa al-Matrikin pg. 92; al-Du‘afa’ wa al-Matriikin of Ibn al-Jawzi vol. 3 pg. 175
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The second narration: Hisham al-Kalbi appears in the isnad who is a Rafidi kadhab

(great liar) and is notorious for fabricating against the Sahabah #:4is.
Hisham al-Kalbi

+ Ahmad said about him, “He was nothing but a story-teller and genealogist.

I do not think anyone reports from him.”

« Ibn MaTn comments, “Unreliable. Ahadith are not transmitted from

people like him.”
« Ibn ‘Asakir remarks, “A Rafidi. Not reliable.”

+ Al-Daraqutni and others say, “Matriik (suspected of hadith forgery).”

1 Lisan al-Mizan vol. 6 pg. 196
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Misconception: ‘A’ishah modified salah by making itmam while on a

journey'

Sayyidah ‘A’ishah’s @& opinion regarding itmam on journey is documented in
Sahth al-Bukhart and Sahih Muslim. Al-ZuhrT asked ‘Urwah:
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“What is with ‘A’ishah making itmam?”

He replied, “She made the same interpretation as ‘Uthman.”

Answer

Firstly, this cannot be used to criticise her in any way whatsoever. Many
explanations have been forwarded to vindicate her viewpoint. However, many of
them do not withstand thorough analysis®. The most correct view is that Sayyidah
‘A’ishah @4 practiced ijtihad* and came to the conclusion that both itmam® and

qasr® and permissible’” and she had a choice between them. She thus chose itmam

1 Thumma Ihtadayt pg. 131. Study the response to this in al-Intisar li al-Sahb wa al-Al min Iftira’at al-
Simawi al-Dall 273.
2 Sahih al-Bukhari Hadith: 1090; Sahth Muslim Hadith: 685
3 Hafiz Ibn ‘Abd al-Barr says:
s Ly ¥ 3sB 5 05 o el s Lo 55 e st Lam o JosT dsle i) 55 JB 5 5
People have provided various reasons for ‘A’ishah’s itmam. However, none of these are
reported from her. They are nothing but speculations and interpretations devoid of proof.

(al-Tamhid vol. 11 pg. 171)

4 Independent judgement in a legal or theological question based on the interpretation and

application of the 4 usiil, as opposed to taglid.
5 To complete - referring to performing the complete 4 rakat fard of Salat al-Zuhr, ‘Asr and ‘Isha’
6 To shorten - referring to performing only 2 rak‘at fard of Salat al-Zuhr, ‘Asr and ‘Isha’ instead of 4
rakat
7 Sharh Muslim vol. 5 pg. 195
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so as to fulfil the ‘ibadah in its most complete form, according to her ijtihad.
She believed that rukhsah (concession; referring to qasr in this context) while
on journey is for one whom the journey is burdensome. And she experienced no

burden or difficulty. Therefore, she made itmam.
oo Y el b eIl sy o Jig,e L JB S

‘Urwah said to her, “If only you would perform two rak‘at.”

“O my nephew,” she explained, “It is not difficulty upon me.”*
Hafiz Ibn Hajar elucidates:
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This shows that she interpreted qasr to be a rukhsah (concession) and

itmam to be superior for one whom the journey is not burdensome.?

Secondly, she did not reject qasr, neither directly nor indirectly. She regarded
itmam to be superior for one whom the journey is not difficulty. Following this,
she did not instruct ‘Urwah to make itmam when he asked her why she did not

perform two rakat.?

Thirdly, the hadith of Sayyidah ‘A’ishah’s @&z vast knowledge has passed, and
the Sahabah #:5is would resort to her when any troublesome situation faced

them, etc., considering which, the observer will unequivocally declare her to be

1 Al-Sunan al-Kubra vol. 3 pg. 143. Hafiz says in Fath al-Bari vol. 2 pg. 571, “Its isnad is sahth.”
2 Fath al-Bartvol. 2 pg. 571
3 It appears in al-‘Ayni’s ‘Umdat al-Qarivol. 7 pg. 135:
deanY Sl e
She said, “O my nephew, it is not burdensome upon me.”
This shows that she interpreted qasr and did not reject it. Her interpretation of it does not deny its

compulsion. Moreover, explicit rejection of it has not been recorded from her.
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among the Ahl al-Ijtihad (those qualified to make ijtihad). And when a mujtahid
observes ijtihad and reaches a correct conclusion, he receives double reward.
However, if his conclusion is incorrect, he only receives one reward. This has
been determined by Rastlullah’s #%.&4 testimonial.! It is not a condition for
a mujtahid not to err, and no one has ever claimed this, besides of course the

Rawafid in relation to their Imams; which is glaringly erroneous.
Ibn Taymiyyah explains:
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Undoubtedly, error in in-depth knowledge is forgiven for the ummah even
if it is in academic rulings. Had this not been the case, majority of the

luminaries of the ummah would have been destroyed.?
He also said:
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It is evident that a mujtahid, despite his error, is rewarded. This is owing to
his ijtihad. And his error is forgiven. This is due to the fact, that reaching
the correct conclusion in all laws is either impractical or extremely

challenging.?

Fourthly, levelling this accusation against Sayyidah ‘A’ishah &k reveals the
rancour in the heart of the accuser. A true believer is pardonsome. He will not
see any defect in this considering her innumerable virtues. And this has been the

practice of the pious predecessors when dealing with this opinion of hers.

1 Sahih al-Bukhari Hadith: 7352; Sahith Muslim Hadith: 4584
2 Majmu' al-Fatawa vol. 20 pg. 165
3 Raf al-Malam ‘an A'immah al-A'lam pg. 38
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Hafiz Ibn ‘Abd al-Barr reports in Jami' ‘Ulam al-Tlm wa Fadlih:
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A man said to Qasim ibn Muhammad, “We are surprised with ‘A’ishah. How
could she perform four rak‘at while on journey whereas Rastlullah izt

performed only two.”

He answered, “O my nephew, hold firmly to Rastlullah’s iz sunnah
wherever you find it. Certainly, there are certain people who are not to be

condemned.”
Abi ‘Umar comments:
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This statement of Qasim’s regarding ‘A’ishah resembles the statement
of Sa‘id ibn al-Musayyab who affirmed, “Every ‘alim, noble, and virtuous
person possesses a defect. However, there are some people whose faults
need not to be exposed. And whoever’s virtues supersede his shortcomings,

the former eclipses the latter.”

1 Al-Ahkam fi Usil al-Ahkam of Ibn Hazm vol. 6 pg. 145; Jami' Bayan al-1lm wa Fadlih vol. 2 pg. 377

2 Al-Tamhid of Ibn ‘Abd al-Barr vol. 11 pg. 170
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Misconception: Brazenly mentioning private sensitive issues and her

intimate relationship with Rastlullah e
Murtada al-Husaynf says:
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Chapter regarding ‘A’ishah informing men of her intimate relationship
with NabT 44z, mention of which is reprehensible, e.g. kissing, amorous

kissing, penetration without ejaculation, etc.!
He cites the following ahadith as proof:

When the two private parts touch, then ghusl becomes wajib.?

s ke Al o aldl s 5 Ul kb b eladl I Y 5 alal ol Jor 1 e e Bsle O

‘A’ishah was asked about a man who has conjugal relations with his wife
but does not ejaculate. She answered, “Rastlullah i<z and I did it after

which we both took a ghusl.”

ld e 5 il 5o 5 Ll 05

1 Al-Sab‘ah min al-Salaf pg. 160

2 Al-Ma'rifah wa al-Tarikh by al-Faswi vol. 2 pg. 374

3 Al-Daraqutnivol. 1 pg. 111; Sharh Ma'ani al-Athar vol. 1 pg. 55; al-Bayhagqivol. 1 pg. 164 Hadith: 799 - the
narration of Sayyidah ‘A’ishah @&, Al-Daraqutni says, “It has been narrated both marfii' (attributed
to Rastilullah &s<24=) and mawgqif (attributed to a Sahabi).” Ibn al-Qattan has categorised it as sahih in
al-Wahm wa al-Tham vol. 5 pg. 268. Al-Albani declared it sahth according to the standards of al-BukharT
and Muslim in Silsilat al-Ahadith al-Sahthah vol. 5 pg. 96.
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He would kiss her and suck her tongue while fasting.!
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Once Rastlullah &k took a ghusl from janabah and I did take one yet.

He then came to me. I held him to myself and gave him warmth.?
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‘Umarah ibn Ghurab relates that her paternal aunt related to her that she
asked ‘A’ishah, “If one of us experiences hayd, but the couple have one

covering?”

She replied, “I will inform you of what Rastlullah &sesie did. He entered
and proceeded to his place of worship. - Abti Dawld clarifies: she means
his place of worship in his home. - He did not complete [his prayers] and
sleep overtook me. However, the cold caught him so he said, ‘Come close

to me.

1 Sunan Abi Dawud Hadith: 2386; Musnad Ahmad vol. 6 pg. 123 Hadith: 24960; Sunan Ibn Khuzaymah
vol. 3 pg. 246; al-Kamil fi al-Du‘afa’ vol. 6 pg. 198; al-Bayhagqi vol. 4 pg. 234 Hadith: 8359 - the narration
of Sayyidah ‘A’ishah wgis, Abli Dawtd categorised its isnad as da‘if. Ibn al-Qattan comments in al-
Wahm wa al-Tham vol. 3 pg. 110, “Abl Yahya Musda’ al-A'raj is present therein who is da‘Tf.” Al-Nawawi
remarks on its isnad in al-Majma‘ vol. 6 pg. 318, “Sa'd ibn Aws and Musda“ are present therein and both
are controversial.” Ibn Hajar declared its isnad da‘if in Fath al-Bari vol. 4 pg. 181 and so did al-‘Ayni in
‘Umdat al-Qari vol. 11 pg. 13. He says regarding the words:
el e s

He would suck her tounge.
“Not mahfiiz (safe) [from weakness].”
Al-ZaylaT in Nasb al-Rayah vol. 4 pg. 253 and al-Albani in Da'if Sunan Abt Dawid Hadith: 2386 have
categorised the hadith as daff.

2 Sunan al-Tirmidhi Hadith: 123; Musnad Abi Ya'ld vol. 8 pg. 260 Hadith: 4846; al-Daraqutni vol. 1 pg. 143

- the narration of Sayyidah ‘A’ishah @&, The wording is al-DaraqutnT’s.
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‘I am experiencing hayd, I submitted.
‘Even so, he said, ‘and uncover your thighs.

Accordingly, I uncovered my thighs. He placed his cheek and chest on my

thighs and I leant over him until he felt warm and slept away.”

The ShiTthen asserts:
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It is apparent that the reason that prompted ‘A’ishah to relate to men
intimate issues that transpired between her and Nabi Jzesie, is that she
considered all of these virtues and accolades in her favour. She was unaware
that all of these are normal practices and human habits which took place
between every Nabi and his wife from Adam to the final Prophet. It has
not been heard that any of the wives of the previous Ambiya’ or any of
the wives of our Nabi Muhammad i<, besides ‘A’ishah, related the

shameful things she related.

If her objective of mentioning these practices was simply to mention the
action of the infallible, considering that his action is proof, it was possible
for her just to mention the action without mentioning its occurrence
between Nabi izs:&4i and herself. On the whole, her intuition was erroneous

and her belief was iniquitous.?

1 Sunan Abi Dawid Hadith: 270; al-Bayhagqi vol. 1 pg. 313 Hadith: 1561.

Al-DhahabT declared its isnad as da‘Tf in al-Muhadhab vol. 1 pg. 312; and so did al-BasayrT in Ithaf al-
Khiyarah al-Maharah vol. 4 pg. 79 and al-Albani in Da if Sunan Abt Dawid Hadith: 270

2 Al-Sab‘ah min al-Salaf pg. 161, 162
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Answer

Your intuition is erroneous and your belief is iniquitous, O ShiT As for those
ahadith that are da‘f, their weakness is a sufficient rebuttal. And as for those that

are sahith, Allah 3%%52 does not shy away from the truth.

A person once questioned RasTlullah Zs«&dl= whether there is ghusl on a couple
who have relations but the husband does not ejaculate, in the presence of

Sayyidah ‘A’ishah ¢dks, Rastlullah is.&4{z answered:

Jois o 0 5 WIS JuY )

Verily, I and she practice this and then we both take ghusl.!

Will the rafidi accuse Rasulullah’s is.&df= modesty and respect - May Allah
forbid - or censure his method of teaching, or his revealing his wife’s personal
life, etc.?

Al-Nawawi deduces:
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This contains the permissibility of mentioning something of this sort in
the presence of the wife, when there is some wisdom and there is no harm
caused. NabT Z£4- only said this so that its impact be greater on the heart.
This also proves that his action signifies wujib (obligation). Had this not

been the case, the quesitoner’s question would not have been answered.?

The same thing may be said about Sayyidah ‘A’ishah @&is. The thing that

prompted her to narrate these ahadith was to teach the Muslims aspects of

1 Sahth Muslim Hadtth: 350
2 Sharh Muslim vol. 4 pg. 42
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purity especially when they needed clarity. Modesty may not be used as a barrier
from acquiring such necessary knowledge. Owing to this, Sayyidah ‘A’ishah ¢dis

would remark:

ol b i OF sl iy 50 o SLa¥l el oLl o

What excellent women were the women of the Ansar. Modesty did not

prevent them from acquiring deep understanding of din.!

Moreover, Sayyidah ‘A’ishah’s s statement serves to emphasise the report in
which people could differ and to present the hadith in an emphatic way which
cannot be interpreted, as oppose to the following hadith which has led to much

difference of opinion:
AN o AN

Water is from water. (Ejaculation necessitates ghusl.)?

She also implicitly encourages emulating Rastilullah is<&dfe and warns against
abandoning practicing on the hadith, i.e. abandoning ghusl after the two private
parts have touched; only considering ejaculation and nothing else. She also

implies its effect on salah which is one of the fundamental pillars of Islam.

Claiming that Sayyidah ‘A’ishah @& is the only one to narrate such ahadith is
erroneous as Sayyidah Umm Salamah &5 narrated a hadith regarding kissing
of a fasting person?, and the hadith explaining that she lied down with Rastlullah
Asdfle under one cover during her hayd®, In the same light, Sayyidah Maymiinah

1 Sahth Muslim Hadith: 332. Al-BukharT quoted it mu‘allaq with conviction before Hadith: 130

2 Sahih Muslim Hadith: 343 - the narration of Sayyiduna Aba Sa‘id al-Khudri &

3 Musnad Ahmad vol. 6 pg. 320 Hadith: 26762; al-Sunan al-Kubra vol. 2 pg. 203 Hadith: 3074

Ibn ‘Abd al-Barr says in al-Tamhid vol. 5 pg. 121, “‘Abd Allah ibn Farriikh is present therein. There is
no problem with him.” Al-Albani comments in Irwa’ al-Ghalil vol. 4 pg. 83, “Its isnad is jayyid according

to the standards of Muslim.”
4 Sahih al-Bukhari Hadith: 298; Sahih Muslim Hadith: 296
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bint al-Harith @&is reports about foreplay with a woman in hayd'. Sayyidah
Umm Qays bint Mihsan & reports some ahadith regarding menstrual blood
soiling the clothes and Rastlullah is.&4d answer to her?. Sayyidah Hamnah bint

Jahsh @88 relates about her continuous bleeding and Rastlullah Zs«&aie advice

to her:

Ui 5 gl
Apply a cloth.?

Moreover, his assertion that Sayyidah ‘A’ishah’s &5 relating these ahadith is
not a virtue in her favour is nothing but jealousy on his part. To the contrary, they
signify her virtue in two ways:

Firstly, the praiseworthy qualities Allah 4%z gifted Sayyidah ‘A’ishah edis
with, viz. her strong memory and honesty in conveying ahadith.

Secondly, these ahadith depict her purity and worship, and give a solution to
problematic situations. This is an accolade which none of the wives of Rastilullah

15424z enjoy besides her.*

1 Sahih al-Bukhari Hadith: 303; Sahth Muslim Hadith: 294

2 Sunan Abt Dawid Hadith: 363; Sunan al-Nasa’f vol. 1 pg. 154; Sunan Ibn Majah Hadith: 628; Musnad
Ahmad vol. 6 pg. 355 Hadith: 27043; al-Sunan of al-Darami vol. 1 pg. 256 Hadith: 1019; Sahth Ibn Hibban
vol. 4 pg. 240 Hadith: 1395; al-Bayhagt vol. 2 pg. 407 Hadith: 4279. Al-Albani declared it sahih in Sahih
Sunan Abt Dawid.

3 Sunan al-Tirmidht Hadith: 128; Sunan Ibn Majah Hadith: 516; Musnad Ahmad vol. 6 pg. 381 Hadith:
27188. Imam Ahmad, al-BukharT, and al-Albant have categorised it as hasan. Al-Tirmidhi remarked,
“Hasan sahth,” in Sunan al-Tirmidhi.

4 Ummund ‘A’ishah Malakat al-‘Afaf of Nabil ZayyanT (unpublished discussion)
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Misconception: ‘A’ishah cursed ‘Amr ibn al-‘As

Al-Hakim narrates from the chain of Jarir, from al-A‘mash, from Abi W2'il, from

Masriiq who reports:
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‘N’ishah @5 said to me, “[In a dream] I saw myself on a hill while cattle

were being slaughtered around me.”

I said to her, “If your dream is true, there will certainly be a great battle

around you.”

She said, “I seek Allah’s protection from your evil. What you said was very

nasty.”
Isaid to her, “Probably whatever it might be, it will be upsetting to you.”

She said, “By Allah, me falling from the sky is more beloved to me that
doing this.”

After some time, news reached her that ‘Alf zais killed dhai al-thudayyah
(the small breasted one), hearing which she told me, “When you go to
Kifah, write the names of those people who witnessed this, from the

residents of the city you are familiar with.”

When I reached Kiafah, I found people in different groups. So I wrote 10
names from each group for her who witnessed this. I then brought their
testimony to her seeing which she commented: “May Allah curse ‘Amr ibn
al-‘As. He affirmed to me that he killed him in Egypt.”*

1 Al-Mustadrak vol. 4 pg. 14. Al-Hakim comments, “This is a sahih hadith which meets the standards

of al-BukharT and Muslim. However, they have not documented it.”
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This narration may be answered with the following:

Firstly, the narration is shadh (contradictory to authentic narrations). This is due
to the fact that Ibn Abi Shaybah narrated this hadith in his Musannaf with the

following words:
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Abl Mu‘awiyah reported to us from al-A‘mash, from Shaqiq, from Masrig,
from ‘A’ishah that she said, “T saw myself on a hill and it was as if cattle

were being slaughtered around me.”
Masriq said, “If you are able to make sure that it is not you, then do so.”
He says, “She was tested with this, may Allah &&=z shower His mercy

upon her.”*

This narration has no mention of Sayyidah ‘A’ishah cursing Sayyiduna ‘Amr
&g, Following this, the addition in al-Hakim’s narration is shadh because Jarir
contradicts Abi Muawiyah Muhammad ibn Khazim and Aba Mu‘awiyah is more
reliable than Jarir ibn ‘Abd al-Hamid in the ahadith they narrate from al-A‘mash.

Yahya ibn Ma‘in says,
sVl B e el i slas

Abll Mu‘awiyah is more reliable than Jarir when reporting from al-

A'mash.?
In fact, Jarir himself says:

1 Musannaf ibn Abt Shaybah vol. 11 pg. 77.

2 Al-Jarh wa al-Ta'dil of Ibn AbT Hatim vol. 7 pg. 247.
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We would leave the gathering of al-A‘mash. None of us would retain his

ahadith better than Abal Mu‘awiyah.!

Secondly, it is in polarity to what has been transmitted from her and in contrast to
her recognised personality. She would overlook and pardon those who wronged
her and prohibit others from dealing spitefully with them. The following narration

Hisham reports from his father supports this:
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Hassan ibn Thabit was one of those who spoke against ‘A’ishah so I cussed
him. But ‘A’ishah advised, “0 my nephew! Leave him since he would defend

Rastlullah ds.eaie "

1 Tadhkirat al-Huffaz vol. 1 pg. 215.
2 Sahih al-Bukhart Hadith: 3531; Sahth Muslim Hadith: 2488.
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The Incident of Jamal and the Misconceptions of the Rawafid

The stance of the Ahl al-Sunnah wa al-Jama‘ah regarding the
differences of the Sahabah

Prior to getting into the discussion of Jamal, it is appropriate to concisely mention
the belief of the Ahl al-Sunnah wa al-Jama‘ah regarding the conflicts between the
Sahabah #zdi. This is so that a Muslim is not entrapped from where he never
imagined into studying the books of history in order to gain information of these
trials which will ultimately result in him having reservations for the Sahabah
#e8. This will be the result especially considering that majority of the books of
history have gathered authentic as well as unauthentic narrations, and very few

historians pay attention to analysing and scrutinising reports.

Abi Bakr al-Marrtdht narrates:
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I heard Abai ‘Abd Allah - i.e. Ahmad ibn Hambal - saying, “Some people

record these nasty reports about the Companions of Rastilullh iseesi=

They quote from you that you said, ‘I do not disallow an author of hadith
writing ahadith he knows of.”

1 Ahmad ibn Muhammad ibn al-Hajjaj, Aba Bakr al-Marraidhi, the Shaykh al-Islam. He was an Imam
in the Sunnah and an ardent follower of the same. He was also among the most reputable students of
Imam Ahmad and was responsible for closing the latter’s eyes and giving him ghusl upon his demise.
One of his works is: Ikhbar al-Shuyitkh wa Akhlagihim. He passed away in the year 275 A.H. (Tabagqat al-
Hanabilah of Tbn Abi Ya'la vol. 1 pg. 56; Siyar A'lam al-Nubala’ vol. 13 pg. 173)
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He became angry and vehemently rejected it. He said, “Bunkum. May Allah
forbid! I do not reject this? Had this been humiliating to common people, I
would have disallowed it. What about when dealing with the Companions

of Rastlullah Jzsuesi=?”
He said, “I do not write these ahadith.”

I said to Aba ‘Abd Allah, “If you know someone who records and gathers

these offensive reports, would he be boycotted.”

“Yes,” he replied, “people who narrate these offensive reports are deserving

of being stoned.”

Abi ‘Abd Allah said, ““Abd al-Rahman ibn Salih came to me. I questioned

him, ‘You narrate these ahadith?’

He began saying in defense, ‘So and so, and so and so narrate them. I treat

them gently and they are worthy of being cited as proof.

I saw him some time later. I ignored him and did not speak to him.”

Ibn Taymiyyah has many beneficial scattered bits of information in this regard.
We will overlook some of them, to obviate prolongation, and quote only those

which deal specifically with Sayyidah ‘A’ishah ¢&is. He says:
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We believe that what occurred between the Sahabah of Rastlullah i,
their matter lies with Allah. We will seek Allah’s mercy and His pleasure

for ‘A’ishah.?

1 Al-Sunnah of al-Khallal vol. 3 pg. 501

2 Al-Fatwa al-Hamawiyyah of Tbn Taymiyyah 448; Majma al-Fatawa vol. 5 pg. 78; al-Fatawa al-Kubra vol.
6 pg. 658, vol. 3 pg. 445
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Allow me to quote two profound statements which were located in unlikely
places. The first statement is of Imam al-Zahid Abl al-Muzaffar al-KhuzaT. Ibn

al-MustawfT al-Irbil?? recalls:
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I wanted to read the book Magtal ‘Uthman (the murder of ‘Uthman) of Tbn

AbT al-Dunya to him. He refused and remarked, “Had we seen it, we would

not have transmitted it.”

The second one belongs to Ibn Taymiyyah’s contemporary Ibn Daqiq al-Td*. He

comments:
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With regards to what has been narrated regarding their conflicts and

differences; those reports that are fallacious and false should not be

1 Al-Mubarak ibn Tahir ibn al-Mubarak, Abi al-Muzaffar al-KhuzaT al-Baghdadi, the Siiff (mystic)
and Mugri’ (teacher of Qur’an). He was born in 533 A.H. He was ascetic, scrupulous, and an ardent
worshipper, who dedicated himself to teaching the Qur'an. He was a ShafiT and disliked personal
opinions and giyds (analogy). He heard plenty of ahadith with investigation and verification. He
passed away in 600 A.H. (Tarikh Irbil of Ibn al-MustawfT vol. 1 pg. 41; Tarikh al-Islam vol. 42 pg. 482)

2 Al-Mubarak ibn Ahmad ibn al-Mubarak, Aba al-Barakat al-Irbili, the ‘Allamah and Muhaddith. Born
in the year 563 A.H., he mastered the sciences of literature, poetry, and Arab history. He was very
religious in his worship and proficient in calculating the account books of the Islamic treasury. He
also assumed responsibility over Irbil for a while. Among his books is: Tarikh Irbil. He passed away in
637 A.H. (Siyar Alam al-Nubala’ vol. 23 pg. 49; al-Alam vol. 5 pg. 269)

3 Tarikh Irbil vol. 1 pg. 44

4 Muhammad ibn ‘Ali ibn Wahb, Ab al-Fath al-QushayrT, Ibn Daqiq al-Td, the Imam, Faqih, Muhaddith,
and Shaykh al-Islam. He was born in 625 A.H. and passed away in 702 A.H. He is reckoned among the
intellectuals of his time. He possessed extensive knowledge and piety. He assumed the post of judge in
Egypt as well. Some of his works are: al-Igtirah and Sharh ‘Umdat al-Ahkam. (Tabagat al-Shafi‘iyyah vol. 2
pg. 225; Shadharat al-Dhahab vol. 6 pg. 5)
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considered while the sahih (authentic) reports should be given suitable
interpretations and explained in appropriate ways. This is because Allah
dsuaz has already praised them and what has been reported about
them is subject to interpretation. The doubtful cannot overshadow the

confirmed.!

His statement resembles the statement of Habr al-Ummah (the scholar of the

ummah) Sayyiduna Ibn ‘Abbas & who warned:

P

Do not revile the Companions of Muhammad <= as certainly Allah -
the Mighty and Majestic - has commanded that forgiveness be sought for
them although He had full knowledge that they will soon wrangle.?

There are some principles in this regard which the Ahl al-Sunnah wa al-Jama‘ah
unanimously agree upon. Only people of innovation and prisoners of their own

desires do not concur with them. Some of these principles are:

1. Having good thoughts about the Sahabah of Nabi is.&4(i= especially those
who have been guaranteed Jannah and Rastlullah is<eife passed away
while being pleased with them. Undoubtedly, Sayyiduna ‘Ali, ‘A’ishah,
Talhah, and Zubayr #2dis are among them.

2. We do not believe in the infallibility of the Sahabah 24z, 1t is possible for
them to commit major sins, let alone minor ones and leave alone erring in

ijtihad for which they will be rewarded.

3. Weregard reviling the Sahabah #24is as forbidden and consider it a major

sin. Criticising their integrity is criticising Rastlullah e who has

1 Tashnif al-Masami' of al-Zarkashi vol. 4 pg. 842

2 Al-Hujjah fi Bayan al-Mahajjah of Abii al-Qasim al-Asbahani vol. 2 pg. 395. Ibn Taymiyyah categorised
its isnad as sahih in Minhgj al-Sunnah vol. 2 pg. 22.
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awarded them the glad tidings of Jannah. This is also casting suspicions
on the pristine din which has been transmitted to us via them, Rastlullah
Jsedfe alerted Sayyiduna Khalid ibn al-Walid #2455 after he cussed
Sayyiduna ‘Abd al-Rahman ibn ‘Awf &2 - one of the al-Sabigin al-Awwalin

(first forerunners):
M\J}Mbiméuu;»iy@ig»bi,»&winwv

Do not abuse my companions. If any of you had to spend gold equivalent to

mount Uhud, it would not reach their mudd, not even half of it.!

When this was told to the unsheathed Sword of Allah, upon whose hands
Allah assisted the din and who is a Companion of Nab1 iss&4ie, then what
about those who have no worth in front of Sayyiduna Khalid 245 and are
not counted among the Sahabah #2555, Just as it is forbidden for a junior
Sahabi to abuse a senior one, it is far more dangerous for someone ranking

lower than the Sahabah %24 to point a finger at them.

4, Desisting from delving deeply into the Sahabah’s #:dis controversies.
We view the Sahabah #24i in this regard to be either a mujtahid who is
correct thus worthy of double reward, or one who erred and is deserving

of a single reward.

1 Sahih al-Bukhdri Hadith: 3673; Sahth Muslim Hadith: 222 - the narration of Sayyiduna Abt Sa‘1d al-
Khudrf zgés,
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The Incident of Jamal

Sayyiduna ‘Uthman &= was martyred on Friday, the 18th of Dhi al-Hijjah 53
A.H. according to well-known reports. The people, among whom is our Mother,
‘A’ishah g, came to know of his martyrdom and that people gathered to give
bay‘ah to Sayyiduna ‘All 42z, She entered into what the people entered into and
ordered others to give bay‘ah to him. However, the hearts were painfully affected
by the martyrdom of the pure and righteous Abt ‘Abd Allah Dha al-Ndrayn at the
hands of a sinful group who instilled fear into the people’s hearts and murdered

Amir al-Mu’minin.

A group of the noble Sahabah #2555 rose to pledge allegiance to Sayyiduna ‘Al
224z and requested him to enforce qisas on the murderers of Sayyiduna ‘Uthman
2245z, The latter requested them to proceed unhurriedly and to adopt patience
since the criminals had strength and had mixed with the common folk. Moreover,
they had tribes behind them who defended and supported them, and would
protest against qisas. Therefore, it was necessary to strengthen their affair and
consolidate the pillars of khilafah so that the qisas may be implemented and civil
strife may not rear its ugly head again. Accordingly, Sayyiduna Ibn ‘Abbas &zgis
feared that these criminals might treat Sayyiduna ‘Ali 225 cruelly so he advised
him not to take bay‘ah from the people in the Masjid but rather to choose another

venue. However, the latter declined the advice and insisted on the Masjid.!

Days went by until four months had elapsed after the martyrdom of Sayyiduna
‘Uthman 4% but no gisas had yet been taken from his murderers. The Sahabah
#e8i differed in their ijtihad and Sayyiduna ‘Ali £edis was the closest to the truth.
Nevertheless, Allah decreed that conflict takes place and things become chaotic.
This led to the Saba’iyyah and people harbouring rancour in their hearts to spit
their venom at the Sahabah in order to cause anarchy between the two groups.
Consequently, they provoked the people and triggered the army; and history
unfolded.

1 Tarikh al-Tabari vol. 4 pg. 427.
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The assemblies summoned each other to avenge the blood of Sayyiduna ‘Uthman
28, Umm al-Mu'minin ‘A’ishah @@z made ijtihad and decided to leave, in

conformity to Allah’s 4=z statement:
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No good is there in much of their private conversation, except for those who enjoin
charity or that which is right or conciliation between people. And whoever does
that seeking means to the approval of Allah - then We are going to give him a great

reward.!

She felt it appropriate to rise for this cause due to her status and superiority in
the hearts of the believers, especially when the command to remain at home is
not in polarity to striving for goodness and fulfilment of a need. What goodness
and need could be greater than striving to create unity between the two groups?

At the same time, accepting the khilafah of Sayyiduna ‘Alf z8is without rebelling

against him nor breaking her pledge to him?

Imam Ibn Battal? comments on the stance of Sayyiduna Abt Bakrah?® 4% in his

narration:
ol o ol 515 053 iy o)

A nation that hands its affairs over to a woman will never succeed.

1 Strah al-Nisa’: 114.

2 ‘All ibn Khalf ibn ‘Abd al-Malik, AbT al-Hasan al-Qurtubi, the ‘Allamah. He was among the senior
scholars of the Malikiyyah and among the men of knowledge and recognition. He committed himself
wholly to the acquisition and study of ahadith. He became judge of Hisn Lawragah in Spain. He
authored Sharh al-Bukhari and passed away in 449 A.H. (Siyar A'lam al-Nubala’ vol. 18 pg. 47; Shadharat
al-Dhahab vol. 3 pg. 282)

3 Naff ibn al-Harith ibn Kaldah, AbG Bakrah al-Thaqafi, the freed slave of Rastlullah i<, He
detached and isolated himself in the Battle of Jamal and did not participate on any side. He passed
away in 51 A.H. - or 52 A.H. (al-Isti'ab vol. 1 pg. 484; al-Isabah vol. 6 pg. 467)
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He explains:

OV QWIS G 5 el JB o 5l b dssle TS da s ol B 0 5, o ot Ll
L e L 2 05 ol s Lo o A e s ale 1 e 05 415,80 o e s Gl
B3 018 5 WA o b Uy S sans o 5 el b ol s ol 51 L 6 L) Jdl
ol g1 o o o 55,50 ol o OIS 5 s AN 15l OF ) o) 8 O] Lslomsl yams

Apparently, the hadith of Abii Bakrah weakens the stance of ‘A’ishah in
setting out. Al-Muhallab explains, “However this is not the case because
it is common knowledge that Abii Bakrah held the same stance as ‘A’ishah
and set out with her. However, her journey was not with the intention to
fight. On the contrary, she was told, ‘Set out to build bridges between the
people as you are their Mother and they will not disobey you by fighting’
Accordingly, she travelled for this. The intention of some of her companions
was to fight those who rebelled. And Abai Bakrah was one of them. He did

not retract from the stance at all.
He then explains:
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No Muslim claims that ‘A’ishah campaigned for any Amir with her
or opposed ‘All with regards to the khilafah or contested with him
to undertake leadership. She only objected to him for defending the
murderers of ‘Uthman and leaving them without enforcing the hudiad
(legal punishments) of Allah upon them nor taking gisas from them;

nothing else.!

Notwithstanding her noble objective and blessed intention, she recited to Allah

do we belong and to Him is our return when she reached the water of Haw’ab? and

1 Sharh Sahih al-Bukhart vol. 10 pg. 51.

2 Al-Haw’ab: a station between Makkah and Basrah. (al-Nihayah fi Gharib al-Hadith wa al-Athar vol. 1 pg. 456)
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intended to return, in order to keep safe and distance herself from all matters,

apprehending that something distasteful might occur.
Ahmad in al-Musnad and al-Hakim in al-Mustadrak document:
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When ‘A’ishah e reached the springs of Banii ‘Amir at night, the dogs
began to bark. She asked, “Which spring is this?”

“The spring of Haw’ab,” they replied.

She remarked, “I feel 1 should return then. Indeed Rastlullah i.&at told

us, ‘How will one of you react when the dogs of Haw’ab bark at you?’

Zubayr told her, “Are you returning? Probably Allah - the Mighty and

Majestic — will unite the people because of you.”*

Imam Ibn Kathir explains the actual happenings and describes the reality of what

took place:
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1 Musnad Ahmad vol. 6 pg. 52 Hadith: 24299; Musnad Abt Ya'la vol. 8 pg. 282 Hadith: 4868; Sahih Ibn
Hibban vol. 15 pg. 126 Hadith: 6732; al-Mustadrak vol. 3 pg. 129. Al-Dhahabi declared its isnad as sahih
in Siyar A'lam al-Nubala’ vol. 2 pg. 177. Ibn Kathir comments in al-Bidayah wa al-Nihayah vol. 6 pg. 217,
“Its isnad meets the standards of al-BukharT and Muslim.” Al-HaythamT remarks in Majma’ al-Zawa’id
vol. 7 pg. 237, “The narrators of Ahmad are the narrators of Sahth al-Bukhari.” Al-Albani says in Silsilat
al-Ahadith al-Sahthah vol. 1 pg. 847, “Its isnad is extremely authentic. His narrators are reliable and

trustworthy, and among the narrators of the six [main hadith books].”
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The people were on the verge of reconciliation. Whoever disliked it disliked
it and whoever approved of it approved of it. ‘A’ishah sent a message to
‘All informing him that she only came for reconciliation. Thus, both sides
were pleased with this. ‘All stood up in front of the people to deliver an
address. He spoke about the period of ignorance, its ill fortune and actions
and then spoke about Islam and the good fortune of its adherents with
mutual love and unity. He mentioned that Allah d%%=2 united them after
His Messenger =i on the khilafah of Aba Bakr al-Siddig, then upon
‘Umar ibn al-Khattab and thereafter upon ‘Uthman.

He said, “Thereafter, this civil strife took place which was brought upon the
ummah by people who sought worldly benefits, and harboured jealousy
for those whom Allah favoured, and the virtue Allah awarded them. They
intended to upset and reverse Islam and its affairs. However, Allah will

accomplish His purpose.”

He then announced, “Harken! Indeed I am returning tomorrow, so you
return. However, anyone who was instrumental in the murder of ‘Uthman

in any way should not accompany me.”
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After he announced this, a group of their leaders gathered, viz. al-Ashtar
al-Nakha', Shurayh ibn Awfa, ‘Abd Allah ibn Saba’ - well known as Ibn al-
Sawda’, and others who numbered 2500. However, no Sahabi was among
them, and all praise belongs to Allah. They said, “What kind of stance is
this? By Allah, ‘AlT is more learned in the Book of Allah than those who seek
the murderers of ‘Uthman and closer to practicing upon this. He has stated
what you heard. Tomorrow, the people will gather against you and all of
them only desire you. So what will you do when you are only a handful in

front of their great numbers?”

Al-Ashtar said, “We knew Talhah and Zubayr’s stance with regards to us.
However, we only came to know of ‘Al’s stance today. If he has united with
them, then they have only united upon our blood. If this is the matter, we

will join ‘AlT with ‘Uthman [i.e. we will kill him too.]”
The people displayed their happiness at this by remaining silent.

Ibn al-Sawda’ said, “Your opinion is flawed. If we assassinate him, we will
be killed. O group of the murderers of ‘Uthman, we are only 2500 in number
while Talhah, Zubayr, and their comrades are 5000 in number. We do not

have the power to combat them. And they only intend you.”

1lba’ ibn al-Haytham spoke, “Leave them and return with us till we settle

in some city and defend ourselves there.”

Ibn al-Sawda’ commented, “Your view is erroneous. Then, by Allah, people

will snatch you.”

Ibn al-Sawda’ - May Allah disfigure him - then proffered, “O people, your
honour lies in your mingling with the people. When you join them, ignite
the flames of war and do not allow them to evaluate the situation. Whoever
you join will be compelled to defend you. Meanwhile, Allah will occupy

Talhah and Zubayr and their comrades from what you dislike.”

They thus settled on this view and dispersed.!

1 Al-Bidayah wa al-Nihayah vol. 10 pg. 450.
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He says at another juncture:
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The Muslims experienced their best night while the murderers of ‘Uthman
experienced their worst night. They spent the night discussing and finally
decided to commence the war just before dawn'. They rose just before
dawn and were approximately 2000 in number. Each group went to their
relatives and assaulted them with swords which led to everyone jumping
up to defend his people. People woke up from their sleep and took their
weapons and franticly asked, “What is happening?”

“The people of Kiifah attacked us at night,” they replied, “They launched a

night attack on us and deceived us.”

They thought that this was from a group of ‘All’s army. The news reached
‘Alf who said surprisingly, “What is the matter with the people?”

They said, “The people of Basrah attacked us at night.”

Thus every group took their weapons, wore their armour,* and mounted

their horses. No one was aware of what actually happened. And the decree

1 Al-Ghalas: The darkness of the last portion of the night when it mixes with the light of dawn. (al-
Nihayah fi Ghartb al-Hadith wa al-Athar vol. 3 pg. 377)

2 Al-La’mah: armour. It is said: weapons. (al-Nihayah fi Gharib al-Hadith wa al-Athar vol. 4 pg. 220)
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of Allah came to pass. Thus, the war started and the two armies met in
battle. The army of “All consisted of 20000 while the supporters of ‘A’ishah
numbered 30000. The flames of war raged fiercely. The knights contested
and the brave men advanced. To Allah do we belong and to Him is our

return.

The Saba’iyyah - the supporters of Ibn al-Sawda’ (May Allah disfigure
him - did not cease to fight. ‘Ali’s announcer announced, “Harken, stop!

Harken, stop!” However, no one listened.

The judge of Basrah Ka'b ibn Sawr approached and said, “O mother of the
believers! Save the people. Probably Allah will unite them at your hands.”

She thus sat in her carriage on top of her camel. They veiled the carriage
with coats of mail. She then advanced and stopped where she could view

the battle.!

This proves that this wicked group instigated the war and were the source of

anarchy. They caused hostility between the two believing armies and incited the

people to fighting a battle they were forced to and did not choose.

It was nothing but diversity of ijtihad between the armies of Sayyidah ‘A’ishah
and Sayyiduna ‘Al &5, And both were upon goodness. None of them intended

harm for his brother and in their forefront were our mother Sayyidah ‘A’ishah

and Sayyiduna ‘Alf zedls,

Ibn Kathir 4tz further explains:
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1 Al-Bidayah wa al-Nihayah vol. 10 pg. 455.
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A very large number of people were killed to the extent that Sayyiduna ‘Alf
began telling his son, Hasan, “O my beloved son, if only your father had

died twenty years before this day.”
Hasan replied, “O my beloved father, I warned you about this.”

Qays ibn ‘Abbad narrates, “‘Ali said on the Day of Jamal, ‘O Hasan, O Hasan,
If only your father died twenty years back’

‘0O my beloved father, replied Hasan, ‘I warned you about this’

‘AlT explained, ‘O my beloved son, I never thought that matters would
reach this ebb!

Mubarak ibn Fadalah relates from Hasan from Abii Bakrah i, “When the
battle raged on the Day of Jamal and ‘Ali saw heads being severed!, he took
his son Hasan and held him to his chest. He then said, “To Allah do we

belong, 0 Hasan! What goodness can be hoped for after this?”2*

After the battle, Sayyidah ‘A’ishah @&k began asking about those Muslims of her
supporters who were killed and those of ‘Al’s army who were slain. Whenever
anyone’s name was mentioned to her, she sought Allah’s mercy for the person

and supplicated for him.*
Ibn Sirin reports:
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1 Tundar: Nadara al-shay’ yanduru: to fall. (Lisan al-‘Arab vol. 5 pg. 199)
2 Al-‘Azlah of al-Khattabi pg. 14.
3 Al-Bidayah wa al-Nihayah vol. 10 pg. 456 with variations.

4 Tbid pg. 471.
300



Khalid ibn al-Washimah entered the presence of ‘A’ishah after the Battle

of Jamal.
She asked, “What happened to him, i.e. Talhah?”
“He was killed, O Mother of the Believers,” he replied.

She recited, “To Allah do we belong and to Him is our return. May Allah

have mercy on him.”
She asked, “What happened to so and so?”
“He was slain,” he replied.

She recited to Allah do we belong and to Him is our return again and said,

“May Allah have mercy on him.”

He said, “And to Allah do we belong upon Zayd and Zayd’s companions i.e.
Zayd ibn Sthan.”

“Was Zayd martyred,” she asked.
He replied in the affirmative.

She recited, “To Allah do we belong and to Him is our return. May Allah

have mercy on him.”

He objected surprisingly, “O Mother of the believers, he belongs to one
army while the other belongs to another, and you are seeking mercy for

them all. By Allah, they can never ever unite!”
“Do you not know,” she responded, “the Mercy of Allah is vast and He has

absolute power over everything.”*

Sayyidah ‘A’ishah @45 deeply regretted leaving and deemed that it was best for

her not to have done so.

1 Musannaf ‘Abd al-Razzdq vol. 11 pg. 289.
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Ibn Taymiyyah affirms:
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Similarly, ‘A’ishah regretted travelling to Basrah. When she would recall it,

she would cry until her scarf would become soaked with tears.!
Abii ‘Abd Allah al-Dhahabi clarifies:
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Undoubtedly, ‘A’ishah deeply regretted her journey to Basrah and her
presence in the Battle of Jamal. She never imagined that matters would

reach this level.?

Our Mother would recall this and speak about it expressing her remorse over

what transpired. She would say:
\Méwﬂir.])w)wwqf(&})j
I wish I were a fresh branch and did not undertake this journey.?

She also said:
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Not embarking on that journey would be more pleasing to me than
having ten children from Rastlullah i.esi- like the children of Harith ibn

Hisham.*

1 Minhdj al-Sunnah al-Nabawiyyah vol. 6 pg. 208.
2 Siyar A'lam al-Nubala’ vol. 2 pg. 177.
3 Musannaf ibn AbT Shaybah Hadith: 38973.
4 Tbid Hadith: 38966.
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She said prior to her demise:
q?t)jta__;jm\c»r@}g&w\yw\dy)@a»ul
I did something after Rastilullah Jz<esie, So bury me with his wives.
She was thus buried in al-Baqt, may Allah be pleased with her.
Imam al-Dhahabi writes a footnote on this saying:
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She meant by this her journey on the Day of Jamal which she regretted
sincerely and repented from despite her carrying this out only after
interpreting it suitably and intending good. Just as Talhah ibn ‘Ubayd
Allah, Zubayr ibn al-‘Awwam, and a group of senior Sahabah made ijtihad.

May Allah be pleased with them all.!

She also scolded Sayyiduna Ibn ‘Umar &:45 for not preventing her from setting

out. Ibn Abi ‘Atiq reports:
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‘A’ishah said, “When Ibn ‘Umar passes, then show me him.”

When he passed, she was told that Ibn ‘Umar was present. She said, “O
Abi ‘Abd al-Rahman, what stopped you from preventing me from this

journey?”

1 Siyar A'lam al-Nubald’ vol. 2 pg. 193.
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He submitted, “I saw that a man overpowered you and felt that you will not

oppose him, i.e. referring to Ibn Zubayr.”

She said, “Listen up! Had you prevented me, I would not have set out,”

meaning her journey in the fitnah of Jamal.!

She would console herself by maintaining that what transpired was the decree of

Allah 8582, When she was asked about her journey, she would say:
1,5 0ls
It was destiny.?

This resembles Sayyiduna Adam’s 521k practice when he presented qadr (destiny)
in response to Sayyiduna Miisa’s sk enquiry. Nabl 4s&4f= informed us that

the former beat the latter by this response.
Furthermore, this is in conformity to Rastlullah’s 454> command:
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If anything adverse befalls you, then do not say, “If only I had done that
then so and so would have happened.” However, say, “Allah decreed it. And

He does as He pleases.” For indeed it opens the action of shaytan.’

This is the accurate picture of our Mother which the enemy wishes to disfigure.
They wish to blame her for something she is innocent of. She only set out after
making ijtihad and ta'wil (interpretation). Hence, her ijtihad is a forgiven error.

In fact, a rewardable deduction.

1 Tarikh al-Islam vol. 4 pg. 246.
2 Al-Zuhd of Imam Ahmad Hadith: 165.
3 Sahih Muslim Hadith: 2664; Sunan Ibn Mdjah Hadith: 79; Musnad Ahmad Hadith: 8573.
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Sayyiduna ‘All 245 was aware of this and he honoured her and understood her

value. He implemented Nab1's 5.4 request regarding her.
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Nabi ds&if= apprised ‘Alf, “
‘Nishah”

Soon there will be a conflict between you and

‘Alf asked, “Me, O messenger of Allah?”

“Yes,” he replied.

He confirmed, “Me?”

“Yes,” he replied.

He sighed, “Then I am the worst of people, O Messenger of Allah.”

“No,” Rastilullah i=szsi- explained, “however, when it occurs, then return

her to her sanctuary.™
Abt al-Fida’ Ibn Kathir reports:
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When Umm al-Mu’minin ‘Aishah intended to depart from Basrah, ‘Alf s

sent to her everything that was needed, viz. a conveyance, provisions,

1 Musnad Ahmad Hadith: 27242. Ibn Hajar graded its isnad as hasan in Fath al-Bari vol. 13 pg. 59.
305



baggage, etc., and gave permission to those of her army who were spared
to return, except if they desired to stay. He chose 40 influential women
of Basrah to accompany her. He also despatched her brother Muhammad
ibn AbT Bakr to escort her. On the day of her departure, ‘All £455 came
and halted at the door. People gathered with him. She left from the house
seated in her carriage and bid the people farewell and supplicated for

them. She explained:

“O my sons, we should not reprove each other. By Allah, what
happened between me and ‘Al due to my arrival is nothing more
than what happens between a woman and her bosom friends.

Certainly, according to my analysis he is among the elite.”

Sayyiduna ‘Al z&s confirmed: “She has spoken the truth, by Allah! What
occurred between myself and her was nothing more than this. And indeed,

she is the wife of your Nabi i<z in the world and the Hereafter.”

Sayyiduna ‘Alf zas then proceeded with her for a few miles to see her
off and bid her farewell. He then send his sons to travel with her for the
rest of that day. It was Saturday, the 1st of Rajab 36 A.H. She journeyed to
Makkah and stayed there until she performed hajj that year. Thereafter,
she returned to Madinah. May Allah be pleased with her.!

This is our beloved Mother and her noble intention to unite the Muslims. She rose
to fulfil her obligation - as demanded by her lofty personality - of uniting the
Muslims, bringing together their hearts, and unifying their call. Every believer
will recognise this who possesses a righteous heart and pure soul free from traces
of rancour, And leading the pack is none other than Sayyiduna ‘Alf &5 in whose
name the enemy have fabricated lies. Nevertheless, he recognised the value of his
mother, treated her in an honourable manner befitting her reputation, nobility,

and integrity, and displayed exceptional character towards her.

1 Al-Biddyah wa al-Nihayah vol. 10 pg. 472; al-Fitnah wa Wagq'at al-Jamal pg. 183; Tarikh al-Tabari vol. 4
pg. 544; al-Muntazam fi Tarikh al-Muliik wa al-Umam vol. 5 pg. 94; al-Kamil vol. 2 pg. 614; Nihayat al-Arab
vol. 20 pg. 50.
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Misconception: She set out to fight ‘Al

The Rawafid claim that Sayyidah ‘A’ishah @& set out to fight Sayyiduna ‘All
il oppressively and out of aggression and hostility. They substantiate their

claim with a narration they attribute to NabT Js«diz:
Jidb et s Us bl
You will fight ‘Alf tyrannically.

They also present another narration which al-MajlisT records in Bihar al-Anwar

TP

from al-Sadiq & from his father in the khabar al-tayr (incident of the bird):
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‘Alf 228 came twice but ‘A’ishah sent him back. After he entered on the
third occasion and informed Nabi i< about it, Nabl i said, “You
rejected that things turn out this way, O Humayra’! What prompted you to

act in this manner?”
She said, “O Messenger of Allah! I wanted my father to eat from the bird.”

He told her, “This is not the first rancour between you and ‘All. 1 have
discerned what your heart harbours for ‘AlL If Allah dszsz wills, you will

definitely fight him.”
“0 Messenger of Allah,” she asked, “will women fight men?”

He confirmed, “O ‘A’ishah! You will definitely fight ‘Ali. And a group of my

household and companions will accompany you and call you to this and
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they will incite you to accomplish it. Your fighting will give birth to an

affair, the former and latter will speak about.!

Answer

1. These narrations are nothing but forgeries and fabrications of the Rawafid.
All these reports they present and falsely attribute to Rastlullah Ao
cannot be traced in any of the reliable books of ahadith. And they do not

have any accepted isnads either. They are most certainly blatant lies.?
Ibn Taymiyyah says:
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With regards to the hadith he narrates, “You will fight ‘Alf tyrannically,”
it cannot be traced in any of the reliable books of knowledge nor does it
have any accepted isnad. It resembles fabrications more than it resembles
authentic ahadith. In fact, it is definitely a blatant lie.>

2. The stance of Sayyidah ‘A’ishah and those with her which is recognised

and determined is that they set out in order to make peace, not to fight.
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1 Bihdr al-Anwar vol. 32 pg. 93; al-Ihtijaj vol. 1 pg. 293; Madinat al-Ma'Gjiz of Hashim al-Bahrani vol. 1
pg. 390, 391.
2 Al-Sa‘iqah fi Nasf Abatil wa Iftira’at al-Shi'ah pg. 212, 213.
3 Minhgj al-Sunnah al-Nabawiyyah vol. 4 pg. 316.
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Certainly, ‘A’ishah did not fight and did not set out to fight. She only
travelled to create unity between the Muslims. She believed that there was
benefit for the Muslims in her journey. The Sahabah had no intention to

fight on the Day of Jamal. However, a battle ensued without their choice.

‘Al and Talhah and Zubayr exchanged correspondence and intended to
unite and agreed that when they have the ability, they will demand the

murderers of ‘Uthman, the conspirators.

‘AlT was not happy with ‘Uthman’s murder and did not assist therein. He
would swear upon oath declaring, “By Allah, I neither killed ‘Uthman nor
assisted in his murder.” And he is truthful and honest in his oath. However,
the murderers were anxious. So they attacked the army of Talhah and
Zubayr. When this happened, Talhah and Zubayr thought that ‘Alf attacked
them so they attacked back in defence. ‘Ali thought that they are attacking
him so he attacked back in defence. And this is how the fitnah occurred,
withouttheir choice and against their wishes. Thisis how many scholars who

are experts in the field of ahadith have described the sequence of events.!

The following evidences substantiate that Sayyidah ‘A’ishah dis set out for

reconciliation.

a. Sayyidah ‘A’ishah @& would say herself that she journeyed for unity. Al-

TabarT narrates via his isnad:
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Al-Qa‘'qa’ travelled until he reached Basrah. He began with ‘A’ishah s,
He greeted her with salam and asked, “0 beloved Mother, what dispatched
you and brought you to this city?”

She replied, “O my beloved son, reconciliation between people.”
1 Ibid pg. 317; Shubuhat Hawl al-Sahabah Umm al-Mu’minin ‘A’ishah of Muhammad Mal Allah pg. 14.

2 Al-Fitnah wa Wagq'at al-Jamal pg. 145; Tarikh al-TabarT vol. 4 pg. 488; al-Kamil fi al-Tarikh vol. 2 pg. 591.
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b. Sayyidah ‘A’ishah @& wrote that she only set out to create unity. Ibn
Hibban narrates in his book al-Thigat:
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Zayd ibn Sthan came from ‘A’ishah. He had two letters from ‘A’ishah
addressed to Abti Miis3, the governor of Kiifah. Both of the letters contained
the following:

In the Name of Allah, the Most Beneficent Most Merciful.

From ‘A’ishah, Mother of the believers, to ‘Abd Allah ibn Qays al-

Ash‘ari, Peace upon you.
I praise Allah in front of you, besides whom there is no deity.

After praise, you are well aware of the murder of ‘Uthman and its
disastrous consequences. I have come to create unity between the
people. So command all of those from your side to remain at home
and to be pleased with safety until they receive the delightful news
of the unification of the matters of the Muslims. Most certainly,

the murderers of ‘Uthman have distanced themselves from the

jama‘ah thereby inviting ruin upon themselves.!

c. Sayyidah ‘A’ishah @i reconciled. Accordingly, it appears in the books
of history:
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The battle that day raged at daybreak with Talhah and Zubayr. At the
end, the army was defeated. On the other hand, ‘A’ishah was designing a

compromise.?

1 Al-Thigat vol. 2 pg. 282.
2 Al-Fitnah wa Waq'at al-Jamal pg. 168; Tarikh al-Tabari vol. 3 pg. 52.
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When ‘Ali was victorious, i.e. on the Day of Jamal, he came to ‘A’ishah and

said, “May Allah forgive you.”

She said, “And you too. I only wanted unity.”

It can easily be deduced from the above that Sayyidah ‘A’ishah @455 did not travel

to fight Sayyiduna ‘Ali 28, nor to contest with him in the issue of khilafah. She

only intended unity.
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Certainly, ‘A’ishah did not fight and did not set out to fight. She only
travelled to create unity between the Muslims. She believed that there
was benefit for the Muslims in her journey. Thereafter, it became apparent
to her that not setting out was better. So whenever she would recall her

journey, she would weep until her scarf would become wet.?

Ibn Hazm clarifies:
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Regarding Umm al-Mu'minin, Zubayr, and Talhah #z&s, and those with

them, they never falsified ‘AlT’s leadership, nor criticised it, nor mentioned

1 Shadharat al-Dhahab vol. 1 pg. 42.

2 Minhgj al-Sunnah al-Nabawiyyah vol. 4 pg. 316.
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any flaw in him which makes him unworthy of leadership, nor invented
another ledadership, nor pledged bay‘ah to someone besides him. This is
something which no one can ever claim from any angle. To the contrary,
every man of knowledge will declare with conviction that none of this
happened. When there is not the slightest of doubt in this, then it is
undoubtedly and definitely correct to assert that they did not travel to
Basrah with the intention to fight ‘Alf, oppose him, or break his bay‘ah.
Had they intended this, they would have invented another bay‘ah besides
his. This is a fact which no one can doubt, nor reject. Thus, it is evident
that they travelled to Basrah to fill the crack caused in Islam by the unjust
murder of Amir al-Mu’minin ‘Uthman zass,!

5o~

Ibn Hajar &% explains:
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Their intention was not to fight. However, when the war started, those
with her had no choice but to fight. It has not been recorded that ‘A’ishah
and those with her contested ‘Ali regarding khilafah or demanded that one
of them be crowned khalifah. Instead, she and those with her disapproved
‘AlT’s refusal of killing the murderers of ‘Uthman and not taking revenge
from them. On the other hand, ‘All was waiting for the heirs of ‘Uthman
to appeal to him for a legal decision. Consequently, after it would be
established against someone specific that he was among those who killed
‘Uthman, he would execute him. They differed in this regard. Those who
were involved in the murder feared that they (‘Alf and ‘A’ishah and their
armies) might unite to kill them. So they ignited the flames of war between

them until the unfortunate series of events unfolded.?

1 Al-Fasl fi al-Milal wa al-Ahwa’ wa al-Nihal vol. 4 pg. 153

2 Fath al-Barivol. 13 pg. 56.
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The Shi'ah go the extent to claim that she committed kufr by fighting Sayyiduna

‘Alf 22855 despite her knowledge of the hadith:

Hodo odor 5l = o e

0O ‘Al1, war with me is war with you and peace with me is peace with you.

And the hadith:
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Do not turn disbelievers after me, smiting each other’s necks.!
The answer to the first hadith:
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This hadith has no trace in any of the well-known books of the ‘Ulama’
of hadith, and is not narrated with an accepted isnad. Had Nabi iz
declared this, it will not be assumed that they heard it because not every
one of them heard everything Rastlullah is<si- said. Then how about
when it is not known whether NabT iz said it and it is not narrated via
an accepted isnad. In fact, how about if it is recognised as a blatant lie and

fabrication against Nabi iz by the consensus of the masters of hadith.?

He says at another juncture:
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1 Sahih al-Bukhari Hadith: 121; Sahth Muslim Hadith: 65 - the narration of Sayyiduna Jarir s,
2 Minhgj al-Sunnah al-Nabawiyyah vol. 4 pg. 496.
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From the perplexities and greatest calamities of these humiliated persons
is for them to establish a grand principle relying on a hadith which does
not feature in any of the reliable compilations of the Muhaddithin. It
cannot be traced in the Sihah, Sunan, Masanid, Fawd’id, or any other source
which the masters of hadith transmit and mutually share. It has not been
categorised by them, neither sahih, nor hasan, nor da‘f. In fact, it is worse
than that. It is one of the most glaring false fabrications since it contradicts
the mutawatir and acknowledged Sunnah of Rastilullah iz of regarding

both groups as Muslims.!

Regarding the second hadith, interpreting kufr as the major kufr which takes
one out of the fold of Islam is the interpretation of the Khawarij who regard the
perpetrators of major sins as kuffar. It is understood that such a stance is manifest

deviation which conflicts many established verses and narrations, inter alia:
TS 50 5 535 G 2adgs 4 858 ST R Y A )

Indeed, Allah does not forgive association with Him, but He forgives what is less

than that for whom He wills.?

This ayah concerns one who does not repent because one who does repent from

shirk is forgiven as established by the Qur’an and the consensus of the Muslims.

ARV PR
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And if two factions among the believers should fight, then make settlement between

the two.?

1 Ibid vol. 8 pg. 533.
2 Strah al-Nisa: 48.
3 Strah al-Hujurat: 9.
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Allah d&8a2 described them as Mu'minin despite their fighting. Allah thereafter

declares:

P SRSB4 SN
The believers are but brothers, so make settlement between your brothers.!
In a similar light, Allah 3&%<2 did not eliminate brotherhood from them.

The condition of people who misinterpret such ahadith like the Khawarij and
their ilk is well-known, of them being the dogs of the inmates of Hell and Qur’an
not passing their clavicles? as affirmed in authentic ahadith. The hadith they use
as proof is not the only one on the topic. Rather, there are many similar sayings

of Rastlullah sz like the following:
AS A 55 b el Sl
Swearing a Muslim is transgression and killing him is kufr.?
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Two actions of people are kufr: criticising lineage and wailing.*

The interpretation of these ahadith is just as Hafiz has explained in Fath al-Bari

in the commentary of the hadith, swearing a Muslim is transgression and killing him

is kufr:

Sl M Saie Y Ll o LTI OIS Ld ST 5l a6 8l OY b ) ould Sheza ¥
o tadl 8 s A a1 AU B 5 o 5 ASUN a5 Gl o) e ATl s s )
oo il o 3 Y S o OT sl 3l a5 L e Tetme ol 3 @il iSJl ke BT

1 Strah al-Hujurat: 10.
2 Sahih al-Bukhari Hadith: 3610; Sahih Muslim Hadith: 1064 - the narration of Sayyiduna Aba Sa‘d al-
Khudrf zedis,
3 Sahih al-Bukhart Hadith: 48; Sahth Muslim Hadith: 64.
4 Sahth Muslim Hadith: 67.
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There is no evidence in this for the Khawarij since the apparent meaning
is not intended. As killing is more severe than abusing, for it leads to the
annihilation of the soul, he expressed it with a word more severe than
transgression, i.e. kufr. However, he did not intend the reality of kufr which
isrenouncing the religion. Rather, he referred to it as kufr, to exaggerate the
warning. This interpretation is presented after considering the established
principle that such actions do not take a person out of the fold of Islam, as

conveyed in the hadith of intercession and Allah’s statement:

Indeed, Allah does not forgive association with Him, but He forgives what

is less than that for whom He wills.!

Or he referred to it as kufr due to its resemblance, because killing a believer

is the practice of the kafir.?
Hafiz has provided other interpretations as well to the hadith.

This only applies to one who transgresses, and oppresses and carries this out
without a valid interpretation. As regards to the one who practices ijtihad, and is
worthy of practicing the same, but errs, he is not included in the warning at all.

Rather, he is included in the purport of Rastlullah’s A4 assertion:
el ks Uast o g 13] 5 01T el OLols (Sl g 13]

When a ruler practices ijtihad and reaches the correct conclusion, he
receives double reward. And when he practices ijtihad and errs, he receives

a single reward.?

1 Strah al-Nisa: 48.
2 Fath al-Bartvol. 1 pg. 112.
3 Sahih al-Bukhari Hadith: 7352; Sahih Muslim Hadith: 1716 - the narration of Sayyiduna ‘Amr ibn al-'As
w4z with the wording:
ol el s o5 g b (S 13] 5 01 s Lol 3 g b (SULT (S 13]
When a ruler passes judgement after practicing ijtihad and reaches the correct conclusion,
he receives double reward. And when he passes judgement after practicing ijtihad but errs,

he receives a single reward.
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Furthermore, Sayyiduna ‘Al #2555 did not label the Khawarij, whom he fought
against, as kuffar; notwithstanding that they unanimously called him a kafir. He
did not brand those whom Nabi A&z described as the dogs of the inmates of
Hell as kuffar.

Tariq ibn Shihab! relates:
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Iwas present with ‘Ali after he finished fighting the people of al-Nahrawan.
He was asked, “Are they mushrikin (polytheists)?”

He replied, “They fled from shirk.”

It was asked, “Then munafigin (hypocrites)?”

“The hypocrites do not remember Allah but a little,” he responded.
He was asked, “Then what are they?”

He explained, “A nation who committed rebelled against us, so we fought

them.”

This clearly confirms that he did not label them as kuffar despite their invalid
interpretation. Nonetheless, the presence of misconception on their part

prevented him from labelling them as kuffar.

So what about those who practice ijtihad and are worthy of practicing the same?
Moreover, they never attributed kufr to Sayyiduna ‘Ali £:45. In fact, they did not

intend fighting him in the first place as proven earlier.

1 Tariq ibn Shihab ibn ‘Abd Shams, Abii ‘Abd Allah al-Bajali. He had the great fortune of seeing Nabi
Jzie but did not hear anything from him. He passed away in 82 or 83 A.H. (al-Isabah vol. 3 pg. 510;
Tahdhib al-Tahdhib vol. 3 pg. 6)

2 Minhdj al-Sunnah al-Nabawiyyah vol. 5 pg. 242 - from the narration of Muhammad ibn Nasr.
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Misconception: She acted in defiance to Allah’s command

u‘ﬁ“ bl 235 0455V ufvr EEYT

And abide in your houses and do not display yourselves as [was] the display of the

former times of ignorance.

Answer

Five responses will be provided to remove this misconception:?

1. Yes, she travelled. However, she did not display herself as the display of the
former times of ignorance. May Allah d&%=2 forbid! She is exempt from
this. The one who claims this should furnish proof. If he cannot, then it is
a vile slander against her just like the other malicious lies they fabricated

about her which have already been mentioned.

2. The command to abide at home does not prohibit travelling for any
requirement, necessity, or something beneficial. Nabi isdie had

informed his wives:
oSelod o 3 O ST 031 5 )
You have been permitted to leave for your needs.?

Accordingly, it is permissible for a woman to leave her home to maintain
family ties, visit the sick, etc.; actions which are beneficial. Sayyidah
‘AN’ishah @i set out for the benefit of the entire ummabh, i.e. creating

unity among them. She practiced ijtihad in this matter.

1 Minhaj al-Karamah pg. 75.

2 We have taken from Minhdj al-Sunnah al-Nabawiyyah vol. 4 pg. 317 and some from Mukhtasar al-
Tuhfah al-Ithna ‘Ashariyyah pg. 268.

3 Sahih al-Bukhari Hadith: 4795; Sahih Muslim Hadith: 2170.
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Ibn Taymiyyah elucidates on this point very profoundly:
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The command to remain at home does not conflict leaving the home for
some benefit/need which is commanded. Like if she left to perform hajj or
‘umrah or left with her husband on a journey. This verse was revealed in
the lifetime of Nabi 4«4 and Rastlullah Z<es- travelled with them after
its revelation. He travelled in Hajjat al-Wada“ with Sayyidah ‘A’ishah g5
and his other wives. He sent her with her brother ‘Abd al-Rahman, thus
leaving her behind, and ordered her to make ‘umrah from al-TanTm. Hajjat
al-wada’ took place prior to Rastlullah’s s demise by less than three
months, and after the revelation of this verse. Owing to this, Rastilullah’s
dsksie wives would perform hajj thereafter. They performed hajj during
the khilafah of Sayyiduna ‘Umar s, etc. Sayyiduna ‘Umar =& would
appoint Sayyiduna ‘Uthman or Sayyiduna ‘Abd al-Rahman ibn ‘Awf &as
to take care of their caravan'. When their travel for anything beneficial
is permissible, then Sayyidah ‘A’ishah s believed that her journey was

beneficial for the Muslims. She interpreted it in this way.?

3. She travelled after making ijtihad. And the condition of a mujtahid has
been explained previously. Moreover, Sahabah #:4ix who were mujtahidin

and cannot possibly be identified as ignorant supported her view.

1 Al-Qatar, qatar al-ibil: to tie camels in a line, one behind the other. (al-Nihayah fi Gharib al-Hadith wa
al-Athar vol. 4 pg. 80)

2 Minhgj al-Sunnah al-Nabawiyyah vol. 4 pg. 317, 318.
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Ibn Taymiyyah says:
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The error of a mujtahid is forgiven. Now when their error of fighting
believers, i.e. ‘All and his army has been forgiven, then ‘A’ishah is more
deserving of forgiveness for not remaining in her home since she is a
mujtahidah.!

4. Ttisestablished through tawatur in the books of the Shi'ah themselves that
Sayyiduna ‘Ali &8s put Sayyidah Fatimah &&is on a conveyance and took
her around Madinah to the dwellings of the Ansar seeking assistance to
acquire her right which had been usurped - in accordance to their warped
belief?. Nevertheless, they do not use this to criticise her for her leaving
the home. This shows that they follow nothing but their passions in taking

out faults of the Sahabah #zgis.

5. Undoubtedly, Sayyidah ‘A’ishah dls was deeply regretful over this
journey of hers. Whenever she would recall the Battle of Jamal, she would
weep profusely until her scarf would be soaked in tears. Regret is tawbah.
And the one who repents is like one who has no sin. Moreover, a sinner
cannot be taunted for his sins. The one who taunts someone of a sin he
repented from, has indeed oppressed him. If we hypothetically agree that
she committed a sin which demands repentance, then her deep regret
is sufficient proof for her repentance. And this proves her perfection in
religiousness, and piety. One who discloses the sin of a repenter without
mentioning his repentance has slandered the latter. When this is the case
regarding laymen, then it is more grievous and heinous when dealing with

the Sahabah #:4&s of Rastilullah s,

1 Ibid vol. 4 pg. 320.
2 Mukhtasar al-Tuhfah al-1thna ‘Ashariyyah pg. 269.
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Ibn Taymiyyah declares:
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One who reveals their flaws and does not mention their repentance - owing

to which Allah dsssz elevated their status - has definitely oppressed them.!

Misconception: Talhah and Zubayr took her out of her house and
travelled with her?

There a number of responses to this:?

1. They did not take her out of her house. She met up with them in Makkah.
They had sought permission from Sayyiduna ‘Al &85 to perform ‘umrah

and were awarded the same.

2. Sayyiduna Talhah and Zubayr @z venerated Sayyidah ‘A’ishah #edis,

The three of them were the furthest from evil.

3. She travelled with her mahram (blood relative) like her nephew Sayyiduna
‘Abd Allah ibn Zubayr &&is. He is the one who carried her. Touching her
was permissible for him as proven in the Qur’an, Sunnah, and by consensus.
Moreover, Muhammad ibn Abi Bakr was in the army who fought against
her. And he is the one who stretched his hand in order to support her.
However, she cursed the one who stretched his hand towards her [unaware
of it being her brother]. She said:
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1 Minhdj al-Sunnah al-Nabawiyyah vol. 6 pg. 207.

2 Minhaj al-Karamah pg. 75.

3 Extracted from Minhgj al-Sunnah al-Nabawiyyah vol. 4 pg. 196.
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Whose hand is this? May Allah burn it with fire.
He said, “O sister, in the world before the Hereafter.”
She responded, “In the world, before the Hereafter.”

Consequently, it was burnt with fire in Egypt.!

All these incidents make it apparent to the believer the kindness of Allah and His
plan with Rastlullah’s ds«edfle wife. Allah 3%%2 protected her to the extent

that not even a non-mahram touched her.

One of the tyrant kings wished to touch Hajar, the wife of Nabi Ibrahim @ik, but
his hand was brutally seized with paralysis. This happened thrice. And at the end,
he did not touch her.? So when this happened to the wife of Sayyiduna Ibrahim
320k, then what about the wife of the noblest and most superior of creation
Muhammad #5:£4-? This unveils the falsehood of every slander levelled at the

chastity of the exonerated Umm al-Mu’minin Sayyidah ‘A’ishah @&z,

1 Minhdj al-Sunnah al-Nabawiyyah vol. 4 pg. 355.
2 Sahih al-Bukhari Hadith: 3358; Sahih Muslim Hadith: 6294.
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Misconception: En route she heard the dogs of Haw’ab barking, yet

did not return
Qays ibn Abi Hazim reports:
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While ‘A’ishah g5 was travelling, she passed some of the springs of the
Banil ‘Amir. She reached there at night. She then heard the barking of dogs
so she asked, “Which spring is this?”

“The water of al-Haw’ab,” they replied.
She remarked, “I feel I should return then.”

They submitted, “Take it easy. May Allah have mercy on you. You will
come. The Muslims will see you which will result in Allah uniting them

through you.”

She said, “I think I should return. Indeed I heard Rastlullah &5 saying,

‘How will it be when the dogs of al-Haw’ab bark at one of you?”*

1 Musnad Ahmad vol. 6 pg. 52 Hadith: 24299; Musnad Abi Ya'la vol. 8 pg. 282 Hadith: 4868; Sahih Ibn
Hibban vol. 15 pg. 126 Hadith: 6732; al-Mustadrak vol. 3 pg. 129. Al-Dhahabt declared its isnad as sahih
in Siyar A'lam al-Nubala’ vol. 2 pg. 177. Ibn Kathir comments in al-Bidayah wa al-Nihayah vol. 6 pg. 217,
“Its isnad meets the standards of al-BukharT and Muslim.” Al-HaythamT remarks in Majma’ al-Zawa’id
vol. 7 pg. 237, “The narrators of Ahmad are the narrators of Sahth al-Bukhari.” Al-Albani says in Silsilat
al-Ahadith al-Sahthah vol. 1 pg. 847, “Its isnad is extremely authentic. His narrators are reliable and

trustworthy, and among the narrators of the six [main hadith books].”
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Answer

1. There is a dispute regarding the authenticity of the hadith in question. A
group of Huffaz have graded it da‘f the likes of Yahya ibn Sa‘id al-Qattan'*
Ibn Tahir al-Maqdis™*, Ibn al-Jawz®, and Ibn al-‘Arabt,

If it is accepted to be da‘Tf, this misconception falls away totally.

On the contrary, if it is accepted to be sahih which is the view of some of

the latter scholars’, then the answer will be as follows:

2. The text of the narration states that Sayyidah ‘A’ishah &5 intended to
return. She repeated this sentence twice. However, Sayyiduna Zubayr

24 told her:

wUlw&é@uT&,fqﬂlw@w}:

Are you returning? Probably Allah - the Mighty and Majestic - might unite
the people at your hands.

1 Siyar A'lam al-Nubala’ vol. 4 pg. 200.

2 Yahya ibn Sald ibn Farriikh, AbG Sa‘Td al-Tamimi, al-Qattan, the Hafiz and Amir al-Mu'minin in
hadith. He was born in 120 A.H. and was a forerunner in knowledge and practice. He is responsible
for facilitating recording of hadith for the inhabitants of Iraq. All the A'immah have presented him as
proof. He passed away in 198 A.H. (Siyar A'lam al-Nubala’ vol. 19 pg. 175; vol. 6 pg. 138)

3 Dhakirat al-Huffaz vol. 4 pg. 1922.

4 Muhammad ibn Tahir ibn ‘Ali, Abt al-Fadl al-Maqdisi, commonly known as Ibn al-Qaysarani. He
was born in 448 A.H. and passed away in 507 A.H. He was an Imam, Hafiz, and traveller. He had good
beliefs, was an Atharf, and a ZahirT. He differed in few matters like the permissibility of sima’ (listening
to the singing of slave girls). Some of his books are: al-Mu'talaf wa al-Mukhtalaf and al-Jam* bayn Rijal
al-Sahihayn. (Siyar Alam al-Nubala’ vol. 19 pg. 361; Tarikh al-Islam vol. 35 pg. 169)

5 Al-Tlal al-Mutanahiyah vol. 2 pg. 366.

6 Al-‘Awasim min al-Qawasim 128.

7 1t is graded sahih by Hafiz al-Dhahabi in al-Mughni vol. 2 pg. 124; Hafiz Ibn Hajar in Fath al-Bari vol.
13 pg. 55; and al-Albant in Silsilat al-Ahadith al-Sahthah Hadith: 474.
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Hearing this, she proceeded and did not return.

Moreover, there is no clear prohibition in the hadith, which restricts
ijtihad. Even if there had been a prohibition, then too she did not commit
any crime since she travelled, after practicing ijtihad, at a time when she
had no knowledge of this place being en route. Had she decided to leave,
it would not have been possible since no one agreed to it. In the hadith,
there is no mention of what she ought to have done after reaching this
place. Thus, she committed no crime by proceeding to fulfil her intention

of uniting the Muslims which is undoubtedly an injunction.!
Al-Sadiq has a report in his book Man La Yahduruhii al-Faqgth via his isnad:

Lo gnns JU Lol ia Lo Asle I S pgronts Ol ol slo  JUy sy 15,0 L28Le 2o O
Al o gy J B Ul Ll Vi 5535 (3535 O mrly ] U] 5 ) U] L25Le I A ol
oy od Lol 1 OF ol 5 g a1 BT Ol o) S s A1 S5S5Y s 5 e

gl

‘N’ishah’s army passed by a spring called Ma’ al-Haw'ab (the spring of
Haw’ab). The dogs began barking at them hearing which ‘A’ishah asked:
“Which spring is this?”

Some of them answered, “The spring of Haw’ab.”

‘A’ishah lamented, “To Allah do we belong and to Him is our return. Return
me! Return me! This is the spring regarding which Rastlullah &.<sg- told

me, ‘Do not be the one at whom the dogs of Haw’ab bark.”

The people brought men who testified on oath that this spring was not the

spring of Haw’ab.?

1 Mukhtasar al-Tuhfah al-Ithna ‘Ashariyyah pg. 269.

2 Man La Yahduruhii al-Fagth vol. 3 pg. 44. Al-Mas‘adi - the ShiT and Mu'tazill - reports in his book
Muriij al-Dhahab vol. 2 pg. 395: continued....
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This narration which is found in the book of their great Imam, al-Mufid,

exonerates Sayyidah ‘A’ishah @& from the slander they level against her.

1 continued from page 325
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600 horsemen moved towards Basrah. At nightfall, they reached a spring of the Bani Kilab
known as Haw’ab in the vicinity of which the Bani Kilab resided. Their dogs began howling
at the riders. Hearing this, ‘A’ishah asked, “What is the name of this place?”

The man leading her camel said, “Haw’ab.”

She recited istirja’ and mentioned what had been said to her about it. She said, “Take me back

to the haram of Rastlullah is<&4d=, T have no need to travel.”
Zubayr said, “By Allah, this is not Haw’ab. He erred in his information.”

Talhah was at the back of the army. He joined up with her and swore that that place was not
Haw’ab. Another fifty men of those with them testified to the same. This was the first false

testimony presented in Islam.

Ibn al-‘Arabi says:
@53l g 18 O L pael s 833 055 48 Ol ols Lo a3l 2l e o3 83 I LT
With regards to the testimony you mention over the spring of Haw’ab, you have failed

miserably by mentioning it. Nothing of this sort happened. (al-' Awasim min al-Qawdsim pg. 162)

However, he goes too far and vehemently rejects the hadith of Haw’ab outrightly. Al-Alban criticises
him for this:
O oo Lo Y L oo 5 e bl (o sl (U5 5 81,5 4 OLo e L B0l ) s 35 515 L 4l 5 LS O] 5 oy 5
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Although we agree with him in rejecting the authenticity of this testimony - it is something
Allah 3&%=2 protected the Companions of Rastlullah =i from especially the ten who
were given glad tidings of Jannah like Talhah and Zubayr - we deny his assertion, “Nabt
Jsuedfe did not articulate this hadith.” How can this statement be correct whereas the report
is established via an authentic sanad from Rastlullah 3z:£4% in few renowned books of the

Ahl al-Sunnah according to the ‘Ulama'? (al-Silsilat al-Sahthah vol. 1 pg. 849)
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Ponder for a moment: a woman who brazenly violates the prohibitions of Allah,
defies the bequests of Nabi As.k4e, parades herself in front of men, solemnly
undertakes the mission to assassinate Sayyiduna ‘Ali #dls thereby bringing
solace to her heart brimming with enmity, and incites people against him ... is
this the picture you wish to paint of our Mother Sayyidah ‘A’ishah &7 You
claim this notwithstanding citing the above narration which shows her fear for
Allah 3582, her regret for leaving, and her recitation of istirja“ with deep regret

after coming to learn that the place’s name is Haw’ab.

Is it fathomable for a woman - who shamelessly disobeys Allah and His Messenger,
is hell-bent on killing, violates the request of Nabi i< &4{l=, and daringly trespasses
the limits set by Allah (as fabricated by the wicked Shiah) - to display regret,

remorse, softness, fear, and atonement?

Does it make sense that the army - according to the false narration - had to lie
to her by swearing false oaths that this is not the spring of Haw’ab for her to
continue the journey with them, fearing that she might return and abandon the

entire affair?
Where is her rallying people and inciting them, her enmity for Sayyiduna ‘Alt

245, and her disobedience to Allah &%= and His Messenger Ass«<&aii=? Where is

her resolution to spill ‘Al’s blood and snatch the khilafah away from him then?
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Misconception: After her army reached Basrah, they looted the Bayt
al-Mal (treasury) and removed the governor ‘Uthman ibn Hunayf al-

Ansart disgracefully despite him being a Sahabi
There are two responses to this:?

1. Sayyidah ‘A’ishah @&k was not aware of, nor pleased with whatever
happened to Sayyiduna ‘Uthman ibn Hunayf &5, In fact, when they took
him out of his palace disgracefully to Sayyiduna Talhah and Sayyiduna
Zubayr &4, they both were very perturbed at this and informed Sayyidah
‘A’ishah iz about it. She ordered that he be set free and allowed to go

wherever he wished.?
Al-DahlawT says:
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These things did not occur with the approval of ‘A’ishah or her knowledge.
When she learnt of how ‘Uthman ibn Hunayf was treated, she apologised

to him and appeased him.*

2. When a person exonerates himself from an action, it is not permissible
to attribute that action to him. In fact, attributing it to him is flagrant
slander, which Allah d&9=2 and His Messenger Azs«&4(= have prohibited.

1 ‘Uthman ibn Hunayf ibn Wahib, Abti ‘Amr al-AnsarT al-AwsT s, It is said that he participated in
Badr. However, majority agree that the first battle he participated in was Uhud. Sayyiduna ‘All «&is
appointed him governor of Basrah prior to her arrival. Sayyiduna Talhah and Zubayr overpowered
him. This turned out to be a very famous story in the whole incident of Jamal. He passed away in the
khilafah of Sayyiduna Mu‘awiyah &, (al-Isti‘ab vol. 1 pg. 317; al-Isabah vol. 4 pg. 449)

2 Mukhtasar al-Tuhfah al-Ithna ‘Ashariyyah pg. 269.

3 Tarikh al-TabarT vol. 4 pg. 468; al-Bidayah wa al-Nihayah vol. 10 pg. 438.

4 Mukhtasar al-Tuhfah al-Ithna ‘Ashariyyah pg. 269.
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Rasalullah fz<&4fe dispatched Sayyiduna Khalid ibn al-Walid «d5 to the
Banil Judhaymah. He invited them to Islam. They did not know how to
say aslamna (we accept Islam), so they said saba’na' (lit. we apostatised).
Hearing this, Sayyiduna Khalid 455 began killing them and taking them
captive. When the news of this was conveyed to Rastilullah is«&die, he

raised his hands and submitted:

U S PUCI N/ S AL
0O Allah, I declare my innocence before You from what Khalid has done.?

No one can say that Rastlullah #5£4 commanded Sayyiduna Khalid
2465 to do this. Similarly, we declare that Sayyidah ‘A’ishah @&k did not

order this. In fact, she commanded the very opposite.

1 Saba’a fulan: when he abandons one religion and enters another. (al-Nihayah fi Gharib al-Hadith wa

al-Athar vol. 3 pg. 3)
2 Sahih al-Bukhari Hadith: 4339 - the narration of ‘Abd Allah ibn ‘Umar &zas.
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Misconception: ‘Ammar said:

L) 5l 0y (oSSl alll S 55,51 5 Ll b 55 e (e )

I know very well that she is his wife in the world and the Hereafter.

However, Allah has tested you to see if you follow Him or her.!

Answer

1. This is proof against them? as this hadith compliments Sayyidah ‘A’ishah
ks, and does not censure her. This is how the Huffaz have understood
it. Accordingly, Imam al-Bukhari and his student Hafiz al-Tirmidhi have
documented it under the chapter concerning the virtues of Sayyidah

‘Nishah g,

What further supports this correct understanding is that a man once
disparaged Sayyidah ‘A’ishah @dis in the presence of Sayyiduna ‘Ammar

ibn Yasir 28k who scolded,

on 3 e Al o N g B (5351 b s L e 21

Getaway, ridiculed and derided. Are youridiculing the beloved of Rastlullah

A

Is there any accolade greater than her being Rastilullah’s Fzs &4 wife in
this world and the Hereafter?

Hafiz Ibn Hajar comments:

1 One of the misconceptions of al-Tijani. Al-Rahili has refuted him in al-Intisar li al-Sahb wa al-Al.

2 Qalb al-Dalil: To invert a proof in such a way that it impacts negatively against the one who presented

it instead of supporting him. (Sharh al-Kawkab al-Munir vol. 4 pg. 338)
3 Sahih al-Bukhart vol. 5 pg. 36; Sunan al-Tirmidhi vol. 5 pg. 707.

4 Sunan al-Tirmidhi Hadith: 3888. Al-Tirmidhi says, “Hasan.”
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This is considered as the fairness of ‘Ammar, his absolute cautiousness, and

diligence is speaking the truth.!
Ibn Hubayrah? says:
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This hadith shows that ‘Ammar was truthful in speech. Conflict did not
steer him to ridiculing his opponent. He testified to ‘A’ishah’s lofty virtue

despite the conflict between them.’

This is the understanding the ‘Ulama’ have of this testimony. It indicates
her virtue, not vice.

2. Sayyidah ‘A’ishah dis personally met Sayyidund ‘Ammar &k during

the incident of Jamal. He said to her after the battle was over:
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“O Mother of the Believers, how far-fetched is this journey from the

position assigned to you?”
She asked, “Abii al-Yaqzan is it?”

1 Fath al-Barivol. 13 pg. 58

2 Yahya ibn Muhammad ibn Hubayrah, Abii al-Muzaffar al-Shaybani al-Hambali, the Minister, Master,
Scholar and Just. Born in 499 A.H., he heard ahadith, recited the seven dialects of Qur’an, and mastered
literature. He was a Salafi, and Atharl. He was religious, generous, and an ardent worshipper. He
became Minister of al-MugqtafT. One of his works is: al-Ifsah ‘an Ma‘ani al-Sihah. He passed away in 562
A.H. (Siyar Alam al-Nubala’ vol. 20 pg. 426; Shadharat al-Dhahab vol. 4 pg. 190)

3 Fath al-Bari vol. 13 pg. 59
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He replied in the affirmative.

She commented, “By Allah, as far as I know, you certainly voice the
truth.”

He said, “All praise belongs to Allah who has decreed my praise on your

tongue.”

This is a distinguished honour which Sayyiduna ‘Ammar #dis paid
attention to. He asserted the statement in her presence, so she in turn
testified that he habitually voices the truth. May Allah be pleased with
them both.

3. The Rawafid latch on to ‘Ammar’s statement:

(ENPPRC PELTAPIREY

However, Allah has tested you to see if you follow Him or her.

Answer

This also reveals her superiority and exalted status among the Sahabah
#z4l of Rastlullah Js«ifie. The reason for this is that his statement
means that Allah tested them to see whether they will obey Him or obey
the wife of Rastlullah &s.&4fe who is honoured by them. Sayyiduna
‘Ammar &4k wished to state that the truth lies with Sayyiduna ‘Alf 8=,
He also understood that the nature of man is to lean towards the view of
someone honoured in one’s sight. Therefore, he informed the people that
he believes in her superiority and her being Rastlullah’s Fs.Eifle wife.
However, this superiority she enjoys which they acknowledge should not
force them to incline towards her viewpoint and thereby abandon the
truth.

1 Tarikh al-Tabari vol. 3 pg. 61. Ibn Hajar ranked its isnad as sahih in Fath al-BarT vol. 13 pg. 63
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Similar to this is the following response of Sayyiduna ‘Abd Allah ibn
‘Abbas &zdiz to ‘Urwah who presented the view of Sayyiduna Abtd Bakr

and Sayyiduna ‘Umar &z to the former:

oo 359l 5 g 5 s 5 ke Al o Ul pany I8 31 0 50 o2

I feel that they will soon be destroyed. I am saying: Rastlullah s said

whereas he says: Abli Bakr and ‘Umar prohibited.!
Al-Khatib says:
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Abi Bakr and ‘Umar were as Urwah presented them. However, it is
inappropriate to follow anyone in abandoning the established Sunnah of

Rastlullah e,

‘Allamah al-Mu‘allim? has a lengthy discussion in al-Tankil which

corroborates the above sentiments and has additional benefits. He says:

Ll 15 gl6 05 Sl 515 01 0 SIS B Al 5 g 55 b o (g it O e ol 38T
o8 oSS Jarl i85 3 Bl JoT (3 by Lo s aonze SR 3T 0IS ¢ el U5 o
S 5 D5 Al S 555V Ll b oS o5 Ll s I Lsle e gl of o 5 50
sobe oo gl e G b e ol B ol 5T oa ol 0 o] (lad oS3l

1 Musnad Ahmad vol. 1 pg. 337 Hadith: 3121; al-Ahadith al-Mukhtarah vol. 4 pg. 204.

Ibn Muflih ranked it hasan in al-Adab al-Shar‘iyyah vol. 2 pg. 70 while Ahmad Shakir ranked it sahth in
Tahqiq al-Musnad vol. 5 pg. 48.

2 Al-Faqih wa al-Mutafaqqih vol. 1 pg. 377.

3 ‘Abd al-Rahman ibn Yahya ibn ‘Alf, Aba ‘Abd Allah al-Mu‘allimT al-Yamani, the Shaykh al-Islam,
‘Allamah, and precious gem of his era. He was born in 1313 A.H. and presided over the judges in ‘Asir.
He was a caretaker of the library of the haram in Makkah. He had expertise in the science of rijal and
would defend the belief of the Salaf. He also investigated and authenticated many books of hadith and
rijal and passed away in 1386 A.H. Among his top books is al-Tankil. (al-Alam vol. 3 pg. 342)
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Majority of people are prompted to follow someone respectable in their

eyes. And there is extremism in this field.

If those who oppose express praise for the one followed (i.e. principal), it

intensifies the extremism of his followers.

‘Ammar ibn Yasir «ass addressed the inhabitants of Iraq prior to the Battle
of Jamal in order to prevent them from joining Umm al-Mu’minin ‘A’ishah.
He said: “By Allah, she is your Messenger’s izt wife in the world and
the Hereafter. However, Allah d5%s2 has tested you to see if you obey Him

or her”

Al-Bukhari documented it in his Sahth al-Bukhari* from the chain of Aba
Maryam al-Asadi from ‘Ammar. He also documents a similar report from

the chain of Abt Wa'il from ‘Ammar.

Nonetheless, this had no impact on majority of the people. In fact, it is
reported that some of them responded by saying, “We are with the one you

confirmed Jannah for, O ‘Ammar!”?

4. Hypothetically if it were to be proven that Sayyiduna ‘Ammar & abused
her - and he is exempt from this, to take advantage of such a criticism at
the time of civil strife reveals the rancour and hatred this person harbours
for the Sahabah #:&is. To search for flaws and pursue errors is not the
nature of the Mu'minin who have been described by Allah 3&%=2 in His

blessed book as follows:

r})d)&)@\b)\ﬂ\wwy\&b)b

1 Sahth al-Bukhari Hadith: 7100.
2 Al-Tankil vol. 1 pg. 190.
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And [there is a share for] those who came after them, saying, “Our Lord, forgive
us and our brothers who preceded us in faith and put not in our hearts [any]
resentment toward those who have believed. Our Lord, indeed You are Kind and

Merciful”*

There were disputes between the Sahabah #:4is which resemble the disputes
between brothers. Rastlullah 5.4 would simply command them to forgive

each other and would not denounce them over this.

Imam Aba Nu‘aym al-Asbahani has written profound words in this regard. He

writes:
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Conflicts would take place between the Sahabah @ in Rasdlullah’s
Il presence and absence. These disputes and feuds would be conveyed
to him from the side of Allah dssez in the condition of anger and emotion.
However, he would not take them to task for it, nor reprove them over it.
Rather, he would instruct them to pardon each other and would encourage
harmony, thus extinguishing the rage of anger and the outburst of
emotions. An example of this is what transpired between the leaders Sa‘'d
ibn Mu‘adh? and Sa‘d ibn ‘Ubadah both of whom were on elevated pedestals

of excellence.?

1 Strah al-Hashr: 10

2 Sa‘'d ibn Mu‘adh ibn al-Nu'man ibn Imra’ al-Qays, Abl ‘Amr al-AnsarT &, The renowned Sahabi
and leader of the Aws. He passed judgement against the Jews of Qurayzah and Rastilullah &4 was
pleased with his decision. The ‘Arsh shook upon his demise. He passed away in 5 A.H. (al-IstTab vol. 1
pg. 181; al-Isabah vol. 3 pg. 84)

3 Al-Imamah wa al-Radd ‘ala al-Rafidah of Abl Nu‘aym al-Asbahani pg. 344.
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This is just one example of many he listed. At the end he says:
B Y el Lol W s yadl 5 ol J Ll
There is no consideration for nor evidence in anger or emotion.!

When this is the condition of anger and emotion, then what about one who takes
advantage of the time of fitnah and abuses words spoken at such a volatile time
in order to criticise the Sahabah #:4is. This reveals the sickness of their hearts. O

Allah, we declare our innocence from their evil actions.

1 Ibid pg. 345
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Misconception: She would say at the end, “I fought “Ali. I wish I was

in oblivion, forgotten.”

1. This wording of the narration is not sahth. Even if it had been sahih, there
is nothing therein that may be used to criticise her. What is sahih is that
when she would recall the Battle of Jamal, she would cry profusely until

her scarf would get wet.?

It appears in Sahih al-BukharT that after Sayyiduna Ibn ‘Abbas &z entered

into her presence and began praising her before her demise, she said:
i i 25 23,
[ wish I had been in oblivion, forgotten.®
2. Itis verified that Sayyiduna ‘Alf &8s sighed:
B s 5 B on 2 Gl s Sl
By Allah, I wish I had died twenty years before this day.*

But no one has used this as a criticism against Sayyiduna ‘Alf zeds.

1 Mukhtasar al-Tuhfah al-Ithna ‘Ashariyyah pg. 269

2 Ibid pg. 270

3 Sahih al-Bukhari Hadith: 4753.

4 Tarikh al-Tabarivol. 3 pg. 57; al-Kamil fi al-Tarikh vol. 2 pg. 611.
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A comprehesinve analysis of the Ifk (Slander) Incident
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Indeed, those who came with falsehood are a group among you. Do not think it bad

for you; rather it is good for you. (Strah al-Ntr: 11)

Discussion 1: The Ifk Incident and Important Aspects concerning it.

A. The Ifk Incident

The hadith al-ifk authentically documented is as follows:
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Ibn Shihab says: ‘Urwah ibn al-Zubayr, Sa‘Td ibn al-Musayyab, ‘Alqgamah ibn
Waqqas, and ‘Ubayd Allah ibn ‘Abd Allah ibn ‘Utbah ibn Mas‘td reported to
me the hadith of Sayyidah ‘A’ishah wass, the wife of Nabi iz, regarding
the accusation levelled against her by the slanderers which Allah dsusez
exonerated her from. Each of them reported to me a portion of the hadith.
They corroborate each other, although some of them retain it better
than others. The report ‘Urwah narrated to me from ‘A’ishah was is that

Sayyidah ‘A’ishah cagss, the wife of NabT &sexfe, stated:

When Rastlullah i<z intended to leave on a journey, he would draw lots
between his wives. And whoever’s name came out, he would take her on

the journey with him.

Accordingly, Rastlullah Zs<zi= cast lots between us on an expedition he
was undertaking and my name came out. I thus accompanied Rastlullah
Jsede on the journey. And this took place after [the law of] hijab was
revealed. I would be lifted while sitting my carriage and would remain
there. In this way we travelled. After Rastlullah st concluded his

expedition, he returned.

One night, while we were approaching Madinah on our return, the
announcement to proceed was made. I stood up after the announcement
to proceed was given and walked until T passed the army [in order to
relive myself]. After I finished, I came to my conveyance and found that a
necklace of mine made with Yemeni pearls! broke off. I went in search of
my necklace which delayed me. Meanwhile, the group that would lift my
carriage? onto my camel came, picked up my carriage and placed it upon
my camel which I was riding upon, thinking that I am in it. Women in those

days were light; they had no fat. They only ate few morsels® of food. That

1 Jaza' zafar, al-jaza": Yemend pearls; zafar: a city in Yemen. (al-Nihdayah fi Gharib al-Hadith wa al-Athar
vol. 1 pg. 269; Fath al-Barivol. 1 pg. 151)

2 Yarhaltn: put the rahl saddle/baggage and carriage on the camel. (Sharh Muslim vol. 17 pg. 104)

3 Al-‘ulgah: sufficient food. It is said: the amount that keeps you alive. . (al-Nihdayah fi Gharib al-Hadith
wa al-Athar vol. 3 pg. 290; al-Fa’iq vol. 2 pg. 262)
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is why, the group did not find the lightness of the carriage strange. Also, I
was a young girl at the time. They made the camel stand and proceeded. I
only found my necklace after the army had moved on. So I came to their
stations, but there was not a soul present. I advanced to the station I was
present at and thought that they will realise that I am missing, so they will

return to fetch me. While sitting at my station, sleep overtook me.

Safwan ibn Mu‘attal al-Sulami then al-Dhakwani was the rearguard of
the army. He travelled from the first portion of the night! and reached
my station in the morning. He saw the form of a person sleeping. So he
approached me, and recognised me as soon as he saw me, as he had seen
me prior to [the law of] hijab. He said, “To Allah do we belong and unto
Him shall we return,” which woke me, which he recited as soon as he
recognised me. Subsequently, I covered my face with my jilbab. By Allah,
he did not speak a word to me, nor did I hear a word from him besides his
istirja". He made his camel kneel on its front legs, and I mounted it. He then
walked leading the camel with me until we reached the army after they
had alighted at midday?®. And destroyed were those who were destroyed
[by initiating and spreading the slander]. The one to initiate the slander
was ‘Abd Allah ibn Ubay Ibn Salal.

Finally, we reached Madinah and I fell ill for a month from the time we
reached. People were speaking about the slander extensively, and I was
totally oblivious of everything. Although, one thing did concern me in my
sickness. I did not observe the affection Rastlullah Z.&4g- would normally
display when I was sick. He would just come to me, make salam and ask,
“How are you?” Then he would leave. This would worry me. However, I
never suspected anything evil. Not until I left the house one day after

recovering.

1 Adlaja: to travel from the first portion of the night. (al-Nihayah fi Gharib al-Hadith wa al-Athar vol. 2
pg. 129)
2 Mighirin fi nahr al-zahirah: i.e. at midday, when the sun is at its zenith. It is said: awghara al-rajul i.e.

when a man enters at this time. (al-Nihdyah fi Gharib al-Hadith wa al-Athar vol. 5 pg. 209)
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Umm Mistah came with me towards the dumpyard* which was our toilet?.
We would go out every night. And this was before toilets were built close to
our houses. We preferred the style of the former Arabs in going out to the
fields to relieve ourselves. We were disgusted at the idea of toilets being

built near our homes.

Anyways, Umm Mistah and I were walking. She was the daughter of Abt
Ruhm ibn ‘Abd Manaf and her mother was the daughter of Sakhr ibn ‘Amir,
who is the maternal aunt of Aba Bakr al-Siddig. Her son is Mistah ibn
Uthathah.

We were coming back home after completing our job when Umm Mistah

slipped on her shawl. She exclaimed, “May Mistah perish!”

“What an evil statement you made,” I countered, “are you cursing a man

who witnessed Badr?”
She said, “Oh you®! Did you not hear what he said?”
I asked, “And what did he say?”

She then informed me of the slander, hearing which my sickness intensified.
As I returned home and Rasiilullah iz came to me, he made salam and

asked, “How are you,” I said, “Will you permit me to go to my parents?”

At that moment, I wished to verify the information from them. Rastlullah
Jseif> awarded me permission so I came to my parents and said to my

mother, “O beloved mother, what are people speaking?”

1 Al-Manasi‘: Places outside the city where people go to relieve themselves. (al-Nihdyah fi Gharib al-
Hadith wa al-Athar vol. 5 pg. 65)

2 Mutabarrazuna: the place of tabarruz: leaving to relieve oneself. It is an allusion to relieving oneself.

(Fath al-Bartvol. 8 pg. 465)

3 Ay hanatah: Oh you. (al-Nihayah fi Gharib al-Hadith wa al-Athar vol. 5 pg. 280)
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She said, “O my beloved daughter! Take it easy upon yourself. By Allah,
very seldom is a pretty woman with a man who loves her, and she has co-

wives, except that they take advantage of her.”

I exclaimed in disbelief, “Purity belongs to Allah! Are people actually

discussing this?”

I cried that whole night until morning; my tears were incessant and I never

had a wink of sleep. Next morning, I was still weeping.

Meanwhile, Rastlullah &= summoned ‘Alf ibn Abt Talib and Usamah
ibn Zayd & during the pause of revelation, to consult them with regards
to separating from his wife. Usamah ibn Zayd expressed to Rastilullah
Zs4le his knowledge of his family’s innocence and the love he possessed
for them. He submitted, “O Messenger of Allah! 1t is your family. We know
nothing but good about them.”

With regards to ‘Alf ibn AbT Talib, he said, “O Messenger of Allah! Allah
did not constrain for you. And there are plenty women besides her.

Nonetheless, if you ask the slave girl, she will tell you the truth.

Accordingly, Rastlullah &5 called Barirah and said, “O Barirah! Did you

see anything suspicious?”

Barirah replied, “No, by the Being who sent you with the truth. I did not
see anything in her which I could denounce her for! except than she is a
young girl who sleeps [thus displaying negligence] from the dough of the

house, and then the sheep comes and eats it.”

Rastlullah iseeste stood up and sought relief from ‘Abd Allah ibn Ubay
ibn Salal on that day. Rastlullah is<si announced while on the pulpit,

“O gathering of Muslims! Who will rid me? of a man who has hurt me

1 Aghmisuhii ‘alayha: denounce her for it. (al-Nihdayah fi Gharib al-Hadith wa al-Athar vol. 3 pg. 386)
2 Ya'dhirunt: who will rid/relieve me. (al-Nihayah fi Gharib al-Hadith wa al-Athar vol. 3 pg. 197)
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regarding my family? By Allah, I know nothing but good about my family.
And they have mentioned a man, about whom I know nothing but good,

and he would only enter my house with me.”

Sa‘d ibn Mu‘adh al-AnsarT za stood up and said, “O Messenger of Allah,
I will relieve you of him. If he be from the Aws, I will cut off his neck. And
if he is from our brothers, the Khazraj, then command us and we will

comply.”

Upon this, Sa'd ibn ‘Ubadah stood up, the head of the Khazraj - and he was
a righteous man prior to this. However, tribalism seized him. He said to
Sa‘'d, “You lied! By Allah’s oath, you will not kill him and you will not be
able to!”

Usayd ibn Hudayr, the nephew of Sa'd ibn Mu‘adh, then stood up and
said to Sa'd ibn ‘Ubadah, “Nay, you are lying. By Allah’s oath, we will most
certainly slay him. You are a hypocrite defending the hypocrites.”

The two tribes, Aws and Khazraj, were provoked to the extent that they
wanted to fight each other. Meanwhile, Rastlullah i« was standing on
the pulpit. He continued hushing them until they kept quiet, after which
he kept quiet.

I wept that entire day. My tears flowed incessantly and I had not a wink of
sleep. My parents came to me next morning. And now I had cried for two
nights and a day; I had not a wink of sleep and my tears flowed incessantly.

They thought that weeping will rapture my liver.

While they were sitting with me, and I was crying, a woman from the Ansar
sought permission to enter and I acceded to her request. She sat down and
cried with me. We were in this condition, when Rasiilullah &&= entered
upon us. He made salam and then sat down. Prior to this, he had not sat at
my side from the inception of the slander. He waited a month, but received

no revelation concerning me.
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Rasilullah is4 recited the shahadah after he sat and then said, “After
praising Allah, O ‘A’ishah! Such and such has reached me about you. If
you are innocent, then soon Allah will exonerate you. And if you have
committed a sin, then seek Allah’s forgiveness and repent to Him. When
a bondsman acknowledges his sin and then repents to Allah, Allah d&saz

accepts his repentance.

When Rastlullah is«z4i completed his address, my tears dried up' to the
extent that I could not even sense a drop. I said to my father, “Answer what

Rasiilullah fsife said!”

He submitted, “By Allah, I do not know what to say to Rastlullah izt
So I said to my mother, “Answer Rastlullah iz.si-!”

She submitted, “I do not know what to say to Rastlullah &ssie”

So I said, I was young and of tender age; and I would not memorised much
Qur’an, “Certainly, by Allah, I know that you have listened to this rumour
so much that it has settled in your hearts and you have believed it. If I say
to you that I am innocent - And Allah knows that I am innocent - you will
not believe me. On the other hand, if I attest before you to something, and
Allah knows that I am innocent of it, you will believe me. By Allah, I do not

find any example for you except the statement of Yaisuf’s father:

So patience is most fitting. And Allah is the one sought for help against
that which you describe.”

I then turned around and lay on my bed.

At that moment, I was convinced of my innocence and that Allah dsasz

will exonerate me. However, by Allah I did not think for a split second that

1 Qalusa: to dry up and go away. (al-Nihdyah fi Gharib al-Hadith wa al-Athar vol. 4 pg. 100)
2 Stirah Yasuf: 18.
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Allah will reveal concerning me Qur'an which will be recited. I viewed
myself unworthy of Allah dss=z speaking about me in the Qur’an that will
be recited. Yet, I hoped that Rastlullah is.&si- will see a dream wherein

Allah exonerates me.

By Allah, neither did Rasflullah is<sf= move! nor did anyone of the
household leave and revelation began to descend upon him. The intense
difficulty? that would seize him seized him until droplets of perspiration
which resembled pearls® would flow down his face on a cold day due to the

weight of the Speech being revealed upon him.

When Rasilullah &= was relieved of it, he began to smile. The first
sentence he spoke was: “0 ‘A’ishah. Allah is5sz - the Mighty and Majestic

- has exonerated you.”
My mother said, “Stand up to him.”

I said, “By Allah, I will not stand up to him. I will only praise Allah - the
Mighty and Majestic.”

Allah - the Powerful and Magnificent - revealed:
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1 Rama: move, leave. (Fath al-Bari vol. 8 pg. 476)
2 Al-buraha’: intense difficulty. (al-Nihdyah fi Gharib al-Hadith wa al-Athar vol. 1 pg. 113)

3 Al-Juman: small pearls. It is said: seeds made from silver which resemble pearls. (al-Nihayah fi Gharib

al-Hadith wa al-Athar vol. 1 pg. 301)
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Indeed, those who came with falsehood are a group among you. Do not
think it bad for you; rather it is good for you. For every person among them
is what [punishment] he has earned from the sin, and he who took upon
himself the greater portion thereof - for him is a great punishment. Why,
when you heard it, did not the believing men and believing women think
good of one another and say, “This is an obvious falsehood”? Why did they
[who slandered] not produce for it four witnesses? And when they do not
produce the witnesses, then it is they, in the sight of Allah, who are the
liars. And if it had not been for the favour of Allah upon you and His mercy
in this world and the Hereafter, you would have been touched for that [lie]
in which you were involved by a great punishment. When you received it
with your tongues and said with your mouths that of which you had no
knowledge and thought it was insignificant while it was, in the sight of
Allah, tremendous. And why, when you heard it, did you not say, “It is not
for us to speak of this. Exalted are You, [0 Allah]; this is a great slander”?
Allah warns you against returning to the likes of this [conduct], ever, if you
should be believers. And Allah makes clear to you the verses, and Allah
is Knowing and Wise. Indeed, those who like that immorality should be
spread [or publicized] among those who have believed will have a painful
punishment in this world and the Hereafter. And Allah knows and you do
not know. And if it had not been for the favour of Allah upon you and His
mercy... and because Allah is Kind and Merciful *

10 verses in total.

After Allah sz revealed this in my innocence, Aba Bakr al-Siddiq #ais,
who would spend on Mistah ibn Uthathah due to the latter’s relationship
with him and poverty, said, “By Allah, I will not spend a cent on Mistah ever

1

again after what he said about ‘A’ishah!” Subsequently, Allah revealed:

1 Stirah Nar: 11 - 20.
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And let not those of virtue among you and wealth swear not to give [aid] to
their relatives and the needy and the emigrants for the cause of Allah, and
let them pardon and overlook. Would you not like that Allah should forgive
you? And Allah is Forgiving and Merciful.!

Abi Bakr said, “Indeed! By Allah, I will certainly love Allah to forgive me.”

He then returned to Mistah the spending he would give him. And he said,

“By Allah, I will never snatch it away from him ever.”

Rastlullah fs.zai= questioned Zaynab bint Jahsh about my affair. He asked,
“0 Zaynab! What do you know or what did you see?”

She answered, “O Messenger of Allah, I protect my hearing and sight®. 1
know nothing but good.”

And she was the same one to compete® with me from the wives of Rastilullah
Lseafe, But Allah safeguarded her due to her cautiousness and piety. On the
other hand, her sister Hamnah, began to fight for her and was destroyed

with the other slanderers who were destroyed.*

Certainly, Allah 3&%a: revealed verses which will be recited in the mihrabs of
the Muslims until the Day of Qiyamah in which He exonerates Sayyidah ‘A’ishah
Gy from the insults of the deviates and slanderers. Allah d&5s2 displayed His

anger at those who attack the honour of His bosom friend, and exhibited His

1 Strah Nar: 22.

2 Ahmi samT wa basarT: I prevent attributing to them things they have not sensed and from

punishment if I lie upon them. (al-Nihayah fi Gharib al-Hadith wa al-Athar vol. 1 pg. 448)

3 Tusdamini: compete to be above me; boast over me. (al-Nihayah fi Gharib al-Hadith wa al-Athar vol. 2
pg. 405)

4 Sahih al-Bukhari Hadith: 4750; Sahith Muslim Hadith: 2770.
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possessiveness over the maharim of his chosen servant from the universe, in
order to teach and nurture the believers. His address captivates the hearts due its
strong approach and the severity of the wrath expressed upon those who devised
this slander. From the Word of the Sublime:
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Indeed, those who came with falsehood are a group among you. Do not think it
bad for you; rather it is good for you. For every person among them is what

[punishment] he has earned from the sin, and he who took upon himself the greater

portion thereof - for him is a great punishment.*

Until His word:
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0 you who have believed, do not follow the footsteps of Shaytan. And whoever
follows the footsteps of Shaytan - indeed, he enjoins immorality and wrongdoing.
And if not for the favour of Allah upon you and His mercy, not one of you would
have been pure, ever, but Allah purifies whom He wills, and Allah is Hearing and
Knowing. And let not those of virtue among you and wealth swear not to give [aid]

to their relatives and the needy and the emigrants for the cause of Allah, and let

them pardon and overlook. Would you not like that Allah should forgive you? And

1 Stirah Nar: 11.
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Allah is Forgiving and Merciful. Indeed, those who [falsely] accuse chaste, unaware
and believing women are cursed in this world and the Hereafter; and they will have
a great punishment On a Day when their tongues, their hands and their feet will
bear witness against them as to what they used to do. That Day, Allah will pay
them in full their deserved recompense, and they will know that it is Allah who is
the perfect in justice. Evil women are for evil men, and evil men are for evil women.
And good women are for good men, and good men are for good women. Those [good
people] are declared innocent of what the slanderers say. For them is forgiveness

and noble provision.!

These verses are 13 in number. Sayyidah ‘A’ishah @i said 10 verses, overlooking
the odd digits.?

B. Important Aspects concerning the Ifk Incident

1. The linguistic meaning of ifk

Ifk originally refers to a lie in which there is no doubt. It is a slander which
takes people by surprise. Thereafter, due to extensive usage it became a
proper noun for the incident in which Sayyidah ‘A’ishah al-Siddigah ez
was slandered from which Allah exonerated her d%%2 in His Glorious
Book.?

The reason for naming this incident as ifk as explained by al-Razi is:
S5 G Zsle Il e s el OV SGT LTl 2l s i Ll

Allah &gz only described this lie as ifk (a slander) because the recognised

condition of ‘A’ishah was in polarity with this.
He elaborates further in Fath al-Bayan:

1 Strah Nar: 21 - 26.

2 Fath al-BarTvol. 8 pg. 477

3 Tafsir al-Razi vol. 23 pg. 337; al-Tahrir wa al-Tanwir vol. 18 pg. 169, 170.
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Allah only described it as a slander because the known condition of ‘A’ishah

was in contrast to this.

It has been quoted from al-Wahidi that he said, ‘The meaning of galb (to
invert) - i.e. on the basis that it [ifk] is taken from the meaning of qalb in
the ifk hadith - is that ‘A’ishah was deserving of praise due to her chastity,
dignity, intelligence, religiousness, noble lineage, modesty, and purity;
and not censure. Those who cast nasty allegations against her turned the

matter upside down. Therefore, it is a horrible accusation and a blatant lie!
Abu al-sa‘td! says, “Since it is inverted from its originality and regularity.”

Al-Zamakhshar?, al-Baydaw®, and many others* have shared similar

explanations.

1 Muhammad ibn Muhammad ibn Mustafa, Ab al-Sa‘iid al-TmadT al-HanafT, the Imam and ‘Allamah.
He was born in 898 A.H. He assumed judge post in al-Qustuntiniyyah and was also tasked with passing
fatwa. Among his books is his renowned tafsir Irshad al-'Aql al-Salim ila Mazaya al-Kitab al-Karim and
Tuhfat al-Tullab. He passed away in 982 A.H. (Shadharat al-Dhahab vol. 8 pg. 395; al-Alam vol. 7 pg. 59)
2 Mahmid ibn ‘Umar ibn Muhammad, Abt al-Qasim al-Khawarizmi al-ZamakhsharT, the Nahwt
(expert in syntax), Linguist, Mutakallim (expert in belief), and Mufassir. He was one of the influential
Mu'tazilah, He was born in 467 A.H. and was a leader in Balaghah (eloquence), ‘Arabiyyah (Arabic),
Ma‘ani (Meanings), and Bayan (Articulacy). Al-Kashaf and al-Fa’iq are some of his books. He passed away
in 538 A.H. (Siyar A'lam al-Nubald' vol. 20 pg. 151; Tabagat al-Mufassirin of al-Adnahwi pg. 172)
3 ‘Abd Allah ibn ‘Umar ibn Muhammad, Abi Sa‘id al-Shirazi, Nasir al-Din al-Baydawi, the ShafifT,
‘Allamah, Mufassir, and head of judges. He was an Imam, righteous, a worshipper, and ascetic. He
undertook being head of judges in Shiraz. Some of his renowned books are: Anwar al-Tanzil and Sharh
al-Masabih. He passed away in 685 A.H. and it is said: 691 A.H. (Shadharat al-Dhahab vol. 5 pg. 391;
Tabagat al-Mufassirin pg. 254)
4 Al-Husiin al-Muni‘ah of Muhammad ‘Arif Husayni pg. 19.
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2.

When did the Ifk Incident Occur?

The historians have not concurred on the exact date of the incident.!
It happened either in the 4th, 5th, or 6th year? after hijrah. The most

accurate is the 5th year.

Who is responsible for playing the greatest role in it?
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Sayyidah ‘A’ishah ez was asked, “Who played the greatest role in it?” She
replied, “‘Abd Allah ibn Ubay ibn Salal.”

Ibn Jarir comments:
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There is no difference between the experts of history that the one to start
the slander was ‘Abd Allah ibn Ubay ibn Saldl. He would gather his family
and tell them. This action of his as she has described was him playing the

greatest role in the matter.*

We wished to clarify this so that we might expose the Nasibi slander which
some people level against Sayyiduna ‘Ali ézdiz, They claim that he accused

Sayyidah ‘A’ishah @& and was the mastermind behind it.

Imam Muhammad ibn Muslim ibn Shihab al-Zuhr &z is responsible for

1 Al-Isabah vol. 8 pg. 392.

2 Al-Bidayah wa al-Nihayah vol. 6 pg. 181.

3 Sahih al-Bukhari Hadith: 4749.

4 Tafsir al-TabarTvol. 17 pg. 196.
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clearing the air. The gist of the incident is that Walid ibn ‘Abd al-Malik*
thought that Sayyiduna ‘Alf #4is played the greatest role in the slander,
but al-Zuhri clarified to him that it was actually Ibn Ubay.

He reports:

Ju\umwm&mmﬁm)y\Urt,bﬁ}dswdmgu\ww.u;xwws
o ~A;wa,gu\wur,wba,sgyén\,&frxzwhwuyu
o ol 8w ATl et A Y 5 3 I BT13L s b s JB I o e
e oy b JB Y S | Gaall e Al s se dd) o oS e el ol

ol e (STl 1510 SIS 35 o ped pad JB o5 )

One night, I was with Walid ibn ‘Abd al-Malik. He was reciting Strah al-Nir
while lying down. When he reached the verse:

Indeed, those who came with falsehood are a group among you.

Until he reached:

And he who took upon himself the greater portion thereof

He sat up. He then enquired, “O Aba Bakr! Who took upon himself the
greater portion thereof among them? Was it not ‘Alf ibn Ab1 Talib?”

I said to myself, “What should I say. If I reply in the negative, I fear that I
might receive an awful response from him. And if I reply in the affirmative,

I have committed a major crime.”

I then said to myself, “Allah has accustomed goodness for honesty.”

1 Walid ibn ‘Abd al-Malik ibn Marwan, Abi al-‘Abbas al-Umawi, the Khalifah. He battled the Roman
Empire many times when his father was in power. He opened the door of Spain and the land of Turkey.
He also initiated Jami' Bani Umayyah (the Masjid of Banti Umayyah) and had the Masjid of Rastlullah
Jsuedfe extended and beautified. The only problem was that he lived in luxury and possessed very
little knowledge. He passed away in 96 A.H. (Siyar Alam al-Nubala’ vol. 4 pg. 348; Shadharat al-Dhahab
vol. 1 pg. 105)
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So I replied, “No.”

Hearing this, he hit his stick on the bed and asked, “Then who? Then who?”

repeating this many times.
I clarified, “Rather it was ‘Abd Allah ibn Ubay.”
Hafiz Ibn Hajar states:
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It appears that some Nawasib who have no goodness in them curried
favour with the Bani Umayyah using this lie. They totally distorted
‘A’ishah’s statement due to their knowledge of the latter’s disinclination
towards ‘AlT which led to them to accepting its authenticity. Until al-Zuhri
clarified to Walid that the reality is the total opposite. May Allah reward
him abundantly.?

4. What was Rasiilullah’s i5.&5c stance over what happened?

Undoubtedly, Rastlullah A& is the most knowledgeable of the creation
of his wife al-Siddiqah @& and her innocence from the accusations of the
slanderers. Therefore, he was deeply hurt at the slander. The accusation
was levelled at his honour and at the most beloved person to him. And he
is the most possessive creation. He announced this to his Sahabah #edis

after the possessiveness of Sa‘d was reported to him. He said:
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Are you surprised at Sa'd’s possessiveness? By Allah, I am more possessive

than him and Allah is more possessive than me.?

1 Al-Tabarani vol. 23 pg. 97 Hadith: 145; Hilyat al-Awliya’ vol. 3 pg. 369; Fath al-Bari vol. 7 pg. 437.
2 Fath al-Bartvol. 7 pg. 437
3 Sahih al-Bukhari Hadtth: 7416; Sahth Muslim Hadith: 1499 - the narration of al-Mughirah ibn Shubah &,

356



The anger and anxiety he experienced was manifest on his face and in
his behaviour, from the time the treacherous slanderers began their
onslaught on our mother Sayyidah ‘A’ishah @iz, The Sahabah and the
Ahl al-Bayt discerned this. However, he exercised complete truthfulness
and patience, having full conviction that Allah 4552 will defend him and
assist him. Allah’s &% wisdom was to withhold revelation for a month.
The people continued passing nasty remarks and many were treading
this path. Rastlulldh isedfie carried the load of patience and observed
it diligently for Allah’s d&#s: sake, despite the matter being extremely
burdensome on his sensitive personality. The accusations were hurtful to
him and so was the anxiety of his beloved wife who he would protect when

she was weary and comfort with his affection and noble character.

This great affair was extremely burdensome for him to the extent that due
to its severity, he remained silent. He believed in her innocence and knew

about her illness so he would only say, “How are you.”

When this is the reality, then why did Rastlullah F%.£4e consult some
of his family and Companions in the matter like Sayyiduna ‘Ali, Usamabh,
Zaynab, and Sayyidah ‘A’ishah’s slave girl #2457 Did he question them out
of uncertainty and did Sayyiduna ‘All’s &4k response verify his doubt as

claimed by the deviates?*
This can be answered by saying:

+ Rasilullah i@ remained patient and had conviction in the purity

of his wife. However, he wished to feel comforted by someone else’s

1 As the author of the offensive book, Khiyanat ‘A’ishah bayn al-Haqigah wa al-Istihalah, Muhammad

Jamil Hamid al-'‘Amili pg. 25. This book contains obscenity and disgust, and criticises and abuses our
Mother with the worst of expletives and the most immoral words. Such language cannot possibly be
imagined to be used by a being who attributes himself to the noble religion of Islam. We beg Allah’s
safety from His wrath. May Allah be pleased with our Mother Sayyidah ‘A’ishah al-Siddigah &ss and

may the continuous curse of Allah be upon those who slander her!
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answer, although he knew the answer himself. This is something
that solaces the heart of the grieving person but does satisfy a
doubtful heart. It is inconceivable for Rastlullah i@ to doubt

the most beloved and closest person to him.

+ Those who are peddling this false notion have forgotten that
Rastlullah i@ took a solemn oath upon the innocence of
Sayyidah ‘A’ishah wass even prior to the revelation of the verses,
which ought to silence the slanderers. He publicly announced his

testimony in front of the people saying:
Lt V) el e ke Lo alll
By Allah, I only know good about my wife.

This solemn oath of Rastlullah s« should silence those who claim
that Nabi s> asked out of uncertainty. Do they know such things
about our mother which Rastlullah is<&4i= - the infallible and informed
by Allah d&%a2 - was unaware of? Or are they in reality, belying Rastlullah

Jss«ide in his testimony by slandering his wife?

This clearly shows the stance of Rastilullah i%:&4 in the matter and his
conviction of our mother’s innocence. He was not doubtful or unsure. And
his question was just in order to be comforted by listening to the answer

he knew.

Ibn al-Qayyim al-Jawziyyah has written some profound words when

explaining this matter. He writes:
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The accusation and slander levelled against his wife were in fact intended
at Rastlullah Js<zsie, Therefore, it was not suitable for him to testify to her
innocence notwithstanding his conviction or strong belief which is close to
conviction of the same. He never believed evil about her. May Allah forbid!

Accordingly, when he himself sought relief from the slanderers he said:

Who will absolve me of a man who has hurt me regarding my
family? By Allah, I only know good about my wife. And they have
mentioned such a man about whom I only know good. He would

not enter my home, except with me.”!

He had more evidences that supported the innocence of al-Siddigah
than what the believers had. However, due to his complete patience,
perseverance, compassion, good thoughts about Allah dsssz, and his
conviction in Him, he displayed unswerving patience and perseverance
and kept good thoughts about Allah as he ought to until revelation reached
him which cooled his eyes and pleased his heart and increased his value.
Furthermore, the honour and care Allah %%z awarded him became

manifest to his ummah.?

Sayyiduna ‘Ali’s & answer was to remove the anxiety and griefburdening

Rastlullah &4, His answer included two significant benefits.

First Benefit: He said that Allah 4552 did not constrain things for him
and there are many women besides her, implying that Rasalullah .-
divorce her if she is the cause of his anxiety, so that Rastlullah’s iz«
heart might be at ease and his mind relieved. He regarded Rasiilullah’s

dssadedie comfort more important than the comfort of any believer.

1 Sahth al-Bukhart Hadith: 2661; Sahith Muslim Hadith: 2770.
2 Zad al-Ma‘ad vol. 3 pg. 235.
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As if he said: Although a person’s value might be appreciated by you, O
Messenger of Allah, you are more valuable and enjoy a far greater status
in our hearts. Thus, your heart should not be discomforted due to them
and you should not grieve over them. In fact, we will sacrifice our parents

for you.
Al-ThawrT said:
(s 5 el Lo 1 G b bl g SIS T,
He understood this to be best in Rastilullah’s &4 interest.!

This was the behaviour of the Sahabah #2455, They favoured Nabi Az
over themselves, their families, and all mankind. They would gather and

weep whenever Rastlullah A4 was afflicted with anxiety or grief.?

Sayyiduna ‘Umar s too expressed something similar when the rumour
spread that Rastlullah 45«4 had divorced his wives. The gist of the
incident is that Rasilullah el separated from his wives [without
divorcing them] and went to the upper story of his house. Sayyiduna
‘Umar sought permission to enter but Rastlullah Z:£4= remained silent
and did not reply to his servant, Rabah. Sayyiduna ‘Umar & then said

(as reported by him):
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I said, “O Rabah. I seek your permission for entering upon Rastlullah

Jsdfe, 1 suppose that Rastlullah dscesfe thinks that I have come for

1 Fath al-BarTvol. 8 pg. 468.

2 Study the incident of Rastlullah <4 separating from his wives: Sahih al-Bukhari vol. 7 pg. 28
Hadith: 5191.
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Hafsah’s sake. By Allah, if Rastilullah &s.5i= commands me to execute her,

I will execute her.”

I raised my voice when declaring this.!

Here we find Sayyiduna ‘Umar taking an oath that had Rasalullah fsafe
ordered Sayyidah Hafsah @iz — his daughter who he loved dearly— to be

executed, he would readily carry it out.

Undoubtedly, they could not tolerate the grief experienced by Rastlullah
Jsdfie, and would hasten to remedy it, even if it meant distancing
themselves from their near and dear ones. May Allah be pleased with
them.

This is Sayyiduna ‘Ali’s stance and the stance of Sayyiduna ‘Umar 455 as
well. However, it should not be deduced that Sayyiduna ‘Umar hated his
daughter when he made his declaration. Similarly, it should not be deduced
that Sayyiduna ‘Alf 455 harboured ill feelings for Sayyidah ‘A’ishah ez
when he provided his advice. IT was love and reverence for the Nabi
dssudedie that promted them to make these remarks. They favoured him

over everyone else no matter what position the latter enjoyed.

Second Benefit: Sayyiduna ‘AlT’s statement, “Ask the slave girl, she will
tell you the truth.” This implies that he knew Rastlullah A4 valued
Sayyidah ‘A’ishah @i, Accordingly, he motioned him to remove this
bitter grief by listening to someone who remains with her and knows her

private life, i.e. her slave girl who serves her.

Had Sayyiduna ‘Alf 455 harboured ill feelings towards our Mother, he
would have sufficed by advising Rastlullah 5.2 to separate from her.

In fact, he would have emphasised his point by mentioning the reasons

1 Sahth Muslim Hadith: 1479.
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and enforcing his advice. However, he moved over to the second piece of
advice, which shows his preference of it. The slave girl testified to her
goodness and duly praised Sayyidah ‘A’ishah &5, Thus, Rastlullah’s
dsudeiiie heart was comforted, and Sayyiduna ‘AlT’s &2 advice turned out
to be fruitful.

Studying the above, you will realise that his advice was not an indictment
against Sayyidah ‘A’ishah @&k, Allah forbid, but rather a testament in her
favour. Therefore, the Shi'ah using it to prove their warped ideologies is

erroneous.
Rasiilullah’s .4 stance can be summarised as follows:

» Rastlullah A&l awaited revelation for a month. Nothing
concerning Sayyidah ‘A’ishah @& was revealed to him. During
this period, he consulted his Sahabah.

» He verified Sayyidah ‘A’ishah’s @iz condition from her slave-girl,
Barirah &, who only mentioned her one weakness of displaying

negligence over the dough by sleeping, due to her tender age.!

1 Ibn al-Qayyim states:
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If it is asked: Why did Rastlullah 5«24 remain silent in her matter, enquire about her, and
consult whereas he has the most recognition of Allah, his status in Allah’s eyes, and what is
worthy for him? Why did he not simply say, “This is an open slander;” like the senior Sahabah

#2455 declared? continued ...

362



» He addressed the people and asked them to relieve him from the

nasty schemes of the hypocrite and enemy of Allah, Ibn Sall.

» He then proceeded to meet with Sayyidah ‘A’ishah @&l at her
father’s house and advised her and reminded her of Allah. He

informed her that if she was innocent, Allah Jd&@sz will soon

exonerate her.

» Rastlullah Jsedfie did not leave the house of Sayyiduna Aba
Bakr 248 and revelation began to descend upon him. After being
relieved of it, he began to smile. The first thing he uttered was, “O
‘A’ishah, listen up! Allah has indeed exonerated you.”

5. The Stance of the Sahabah #:&is

Allah 3&%e2 decreed out of his infinite wisdom that this fitnah should
take place, as a test. Majority of the Sahabah #:4is were saved from

speaking negatively of Sayyidah ‘A’ishah @i, Allah S5 reminded

and admonished them:

[
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Why, when you heard it, did not the believing men and believing women think good

of one another and say, “This is an obvious falsehood””?

1 continued from page 362

The answer: This is one of the sublime wisdoms of Allah which Allah 3&%=2 has made this
incident a source of. It was also a great test for Rasiilullah As+&4i and the entire ummabh till
the Day of Qiyamah. In order that this incident might honour some, and disgrace others.
Allah will increase the guidance and faith of those who are guided while the oppressors will
only increase in deprivation. The test demanded that revelation concerning her be withheld
from Rastlullah &4 for a month so that the wisdom Allah decreed might reach its
peak and manifest in the most complete form. This increased the true believers in faith,
and steadfastness on equity and truthfulness, and having positive thoughts about Allah, His
Messenger, the Ahl al-Bayt, and the truthful servants. On the other hand, it only increased
the hypocrites in slander and hypocrisy. It also manifested the inner emotions of Rastlullah
s and the believers. (Zad al-Ma‘ad vol. 3 pg. 234)
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Only three of the Sahabah #z4is were ensnared by these rumours, viz.
Sayyiduna Hassan ibn Thabit!, Sayyiduna Mistah ibn Uthathah, and
Sayyidah Hamnah bint Jahsh #2dis. They were consequently lashed as a

form of purification and expiation.? Nabi 4s«&4{l= has stated:
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Whoever perpetrates any of this and is punished for it in this world, it will

serve as an expiation and purification for him.?

6. Why was the hadd not meted out on the munafiq who was the

mastermind behind everything while the other three were lashed?

There are few opinions in this regard:

+ Hudud are in fact expiations and purifications. And this wicked

man is not deserving of it.

* He fabricated the slander, then broadcasted it in ways that could
not be traced to him.

+ Hadd is only established either by acknowledgment or proof. He
neither acknowledged his crime, nor did anyone testify against
him. He would only publicise it to his friends, who did not testify
against him, and he did not mention it in the presence of the true

believers.

* Hadd al-Qadhf (slander) is the right of a person. It is not meted out
except after demand. If it is said that it is Allah’s right, then too the
demand of the accused is necessary. However, Sayyidah ‘A’ishah

@4l did not demand it.

1 There is a difference of opinion in this regard. See: al-Istiab fi Ma rifat al-Sahabah vol. 4 pg. 1884; al-
Bahr al-Muhtt vol. 8 pg. 20.

2 Zad al-Ma‘ad vol. 3 pg. 236.
3 Sahih al-Bukhari Hadith: 6801; Sahih Muslim Hadith: 1709.
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* His hadd was waived due to some benefit and wisdom which was
present in not meting it out, just as he was not executed despite
his apparent hypocrisy and voicing things that necessitated his
execution. The wisdom was to win the hearts of his nation and
not to scare them away from Islam. He was obeyed among them

and a leader over them. There was fear of an uprising had he been
lashed.

It is also possible that it was waived for all of the above reasons.!

7. What was the difference between ‘Abd Allah ibn Ubay the Munafiq’s
words and the words of those Sahabah #:4% who participated in the
slander? Why did Rasulullah 5.4 not seek relief from the three
as he sought from ‘Abd Allah ibn Ubay?

Ibn Taymiyyah explains:
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The difference between Ibn Ubay and others who spoke against ‘A’ishah
is that Ibn Ubay wished to attack and assault the personality of Rastlullah
iz, and disgrace him. He would speak in a condescending manner. Due
to this, they said, “We will kill him.” This is contrary to Hassan, Mistah, and
Hamnah. They did not intend this, nor did they speak in a way which implies
this. Hence, NabT only sought relief from Ibn Ubay, not the others.?

1 Zad al-Ma‘ad vol. 3 pg. 236.
2 Al-Sarim al-Maslal ‘ald Shatim al-Rasal of Ibn Taymiyyah pg. 180.
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Discussion 2: Considerations and Stances with Umm al-Mu’minin and

an Intellectual Standpoint supporting her Behaviour

A. Considerations and Stances with Umm al-Mu'minin

There is a glaring virtue of Sayyidah ‘A’ishah @i in the incident of ifk. It also
reveals her sublime character and noble reformed disposition, coupled with her
soft heart, and pure inner. Nab1's &:£4{= words describing the inmates of Jannah

aptly apply to her:
sl e cgasslpl 3l 2ol Joy
People whose hearts are like the hearts of birds will enter Jannah.!
Many factors in this wonderful hadith point this out:

1. Her necklace, which had little value, falls off her and she gets delayed in
search for it. This behaviour is a sign of a pure heart and an innocent spirit.

Nothing really disturbed her, even if the slanderers spoke what they wanted.

2. Her aloofness from people’s talk and indifference to finding out news. She

would not listen to tales, nor was she involved in backbiting.

3. The servant’s testimony in her favour of chastity, splendid character, and a
clean heart. She found no defect in her besides her falling off to sleep on the
dough of the house. This is a high praise, just as is al-Nabighah’s compliment:
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They have no shortcoming, besides their swords

Have jags from striking the battalions®

1 Sahth Muslim Hadith: 2840 - the narration of Sayyiduna Abt Hurayrah I.
2 Diwan al-Nabighah al-Dhibyani pg. 32.
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4. She entered Madinah sitting in her carriage without the slightest concern
that evil might afflict some people into slandering her chastity and

innocence the way they did. When she learnt of it, she says:
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So I came to my parents and said to my mother, “O beloved mother, what
are people speaking?” She said, “O my beloved daughter! Take it easy
upon yourself. By Allah, very seldom is a pretty woman with a man who
loves her, and she has co-wives, except that they take advantage of her'”
I exclaimed in utter amazement, “Purity belongs to Allah! Are people

actually discussing this?”

This chaste and decent soul never imagined that people would get involved

in such a vile vilification.

The verses of the Qur'an point out this quality of our mother Sayyidah

‘N’ishah @45, in the Sublime’s words:
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Indeed, those who [falsely] accuse chaste, unaware and believing women are cursed

in this world and the Hereafter; and they will have a great punishment.?
Al-Ghafilat (unaware) here means:
JSAY}G&JMM@W\QM\QL@JU)M\QW\

Women who possess innocent dispositions and pure hearts, are not shrewd,

nor cunning.?

1 Katharna: increase speaking (evil) about her and insulting her. (al-Nihayah fi Gharib al-Hadith wa al-
Athar vol. 4 pg. 153)

2 Strah al-Ndr: 23.
3 Al-Kashaf vol. 3 pg. 222.
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This was the quality of our mother Sayyidah ‘A’ishah iz,

. She defended Sayyiduna Mistah &, despite his involvement in the
slander against her, when Umm Mistah &2&s disparaged him. She remained
silent and did not participate in the disparagement after she learnt of his
participation in what the hypocrites were saying. Had she possessed a
hard heart - Allah 4% forbid - she would have spoken harsh words
with vicious wrath, to take revenge for herself. When a person expresses
his revenge, his statements - although harsh - are treated as excusable.
So what about something that assaults the essence and morality of a

woman?

. Hertestimonyin Sayyidah Zaynab’s cadis favour of her virtue, religiousness,
and cautiousness. This is another sign of her noble disposition and
pure heart. She speaks of her co-wife with glowing praise, despite the
competition between them in securing virtues and obtaining greater
proximity to Rastlullah =4z, She spoke honestly and virtuously about

our Mother Sayyidah Zaynab wzidis:
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And she was the same one to compete with me from the wives of Rastilullah

sz, But Allah safeguarded her due to her cautiousness and piety.

Moreover, her praise for Sayyiduna Sa‘d ibn ‘Ubadah & and mention

of his righteousness and excusing his error by asserting that it was due to

tribalism, without attacking his iman or belittling his status. She reports:
&w}d‘4;1.«.19-\u.ﬁ)wb%)&b‘}édSJC)ﬁJ‘M}h}hL&JWcu}
Upon this, Sa‘'d ibn ‘Ubadah stood up, the head of the Khazraj - and he was

a righteous man prior to this. However, tribalism seized him.
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This can only be spoken by one who one possesses an honourable and

magnanimous soul.

. Venting wrath with distasteful words and hurtful statements does not

feature in any part of the hadith.

. Her soft heart. She felt a subtle discomfort from Rastlullah’s Asdfe
unusual behaviour and grief which prevented him from showing her the
affection and compassion he would normally show her in her illness.
Nonetheless, she concealed this sorrow in her heart and only asked herself
without articulating it. This grief is the natural consequence of the heart
of a lover when hurt by the change of behaviour of its beloved towards it.
However, its modesty prevents it from voicing its feelings, in anticipation
of the beloved’s loving return to it. This is more delightful to both the
soul and heart. And this was the character of Sayyidah ‘A’ishah @&, an
embodiment of modesty, sublimeness, and magnanimity with the most

beloved and honoured human, Rasiilullah iz,

. The intensification of her sickness after learning about the slander is
a manifest proof of her sublime sensitive soul. The more sublime and
pure a soul is, the more hurt it is by nasty remarks. When harsh words
are directed at an ignoble soul, it does not wound it, due to the heart’s
hardness, and insensitive disposition. In the same light, the anxiousness
of Rastilullah =4 was manifest from his countenance, and his speech
and behaviour exhibited his deep remorse, due to the slander against the

most beloved to his heart.

Coupled with the illness that pained her body, were incessant tears which
did not stop due to the slander, and the severity of the heartache. The ache
afflicted the inner self to the extent that she says after learning about the

slander:

éfwidb(ﬂﬁhbcmguﬁ\?wi&w\dbw
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I cried that whole night until morning; my tears were incessant and I never

had a wink of sleep. Next morning, I was still weeping.
She narrates a little while later:
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My parents came to me next morning. And now I had cried for two nights
and a day; I had not a wink of sleep and my tears flowed incessantly. They

thought that weeping will rapture my liver.

While they were sitting beside me, and I continued crying, a woman from
the Ansar sought permission to enter and I acceded to her request. She sat

down and cried with me.

10. Sayyidah ‘A’ishah @i was perplexed, confused, and alarmed after
Rastlullah Js:&4f= spoke to her, after not speaking to her for an entire
month. The reason for this concern was that the first words spoken to her
show neutrality. Rastilullah As.&4 did not express her innocence in front
of Allah 8%, but instead invited her to repent and seek forgiveness,
had she committed the crime - May Allah forbid. This sudden perplexity
stopped her eyes from tearing and tongue from speaking. This is a manifest
evidence of her innocence from the slander, because it shows that she

never imagined it.

Suddenness displays the previous ignorance of what man is suddenly
confronted with and his unmindfulness of the same. Basically, he never

expected what happened to happen.

Sayyidah ‘A’ishah @iz was unable to tolerate listening to neutrality from
the mouth of Nabi 4z

&4z, She thought that he knew about her innocence

with unswerving conviction.
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She thus stopped crying and realised that her grief was more enormous

than her tears. She expresses this in the words:
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When Rastlullah is<zif completed his address, my tears dried up to the

extent that I could not even sense a drop.!

She then turned to her father and mother to defend her, but they were
unable to do so, which increased her agony. She now realised that she
has to speak. The earth was constrained upon her and her chest became
constrained due to grief and worry and her eyes could not shed a tear. She
found nought but to resort to Allah, the Master of the Universe, for help
and share her agony and grief with Him. She says:
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Solsaid, and I was young and of tender age; I would not recite much Qur’an,
“Certainly, by Allah, I know that you have listened to this rumour until it
has settled in your hearts and you have believed it. If I say to you that I am
innocent - And Allah knows that I am innocent - you will not believe me.
On the other hand, if I attest before you to something, and Allah knows
that I am innocent from it, you will believe me. By Allah, I do not find any

example for you except the statement of Yasuf’s father:

So patience is most fitting. And Allah is the one sought for help against
that which you describe.”

1 Sahih al-Bukhart Hadith: 2661; Sahth Muslim Hadith: 2770.
2 Strah Yasuf: 18
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Only a tongue connected to a pure heart can utter such words. A pure
heart is burdened by statements that never crossed the mind, leave alone

getting involved in the same.

11. Despite Sayyidah ‘A’ishah @i being the mother of the believers and
enjoying superiority, a lofty position, and high status in the sight of Allah,
His Messenger, and the believers, she did not lean to anything of this, but
rather humbled herself before Allah d%%=:2 and displayed her meekness
to Him. She did not see any importance of herself - and she was only 14

years old at the time.

Sayyidah ‘A’ishah @8z, at this tender age, expresses clearly her realisation
of her insignificance and her humbleness before Allah d&%=:, coupled
with her good thoughts and firm conviction in Him. This is manifest from

her description:
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At that moment, I was convinced of my innocence and that Allah dssez
will exonerate me. However, by Allah I did not think for a split second that
Allah will reveal concerning me Qur’an which will be recited. I viewed
myself unworthy of Allah dss=z speaking about me in the Qur’an that will
be recited. Yet, I hoped that Rastlulldh is<afe will see a dream wherein

Allah will exonerate me.!

The opening was closer to her than expected. It was greater, nobler,
more effective, and more valuable than she ever imagined. Allah d&#5:2
the Almighty Creator revealed verses to His Messenger to exonerate her

which will be recited, memorised in the hearts, and documented in the

1 Sahih al-Bukhart Hadith: 4141; Sahih Muslim Hadith: 2770.
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pages of the Qur’an. Her everlasting gift surpasses time, place, and space.
The chastity and purity of our blessed mother has been verified and
endorsed by The Most Just, the All-Knowing and the Almighty Creator of

the universe.

12. Her sincere conviction in the oneness of Allah &§%=:., This is owing to
her complete truthfulness and pure heart. She did not turn to Rastlullah
dssadedfe, but instead praised Allah d&%<2, sincere praise free from turning
to any of the creation, and exempt from seeing oneself. When she was told

to stand up to Rastlullah A&z, she said:
Jo s 5o IV Ty s adlp STV i Y

By Allah, I will not stand up to him. I will only praise Allah - the Mighty

and Majestic.!

This shows her sincerity to Allah in tawhid, and also her loving gesture of

displeasure at Rastlullah Jseaie,
Imam Ibn al-Jawzi explains:
e e el Jy LS YY) U5 I L)
She only said that out of pride, like how a lover boasts over his beloved.?

Ibn al-Qayyim al-Jawziyyah comments on this behaviour of Sayyidah
‘A’ishah eediz after revelation was withheld from Rasiilullah iz for a

month. He expounds on the wisdom behind this:
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1 Sahih al-Bukhart Hadith: 2661; Sahih Muslim Hadith: 2770.
2 Fath al-Barivol. 8 pg. 477.
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In order that servitude be accomplished which was intended from
Siddiqah and her parents. So that Allah’s favour be completed upon them.
And so that her and her parent’s desire and yearning, subjugation to Allah,
humbleness before Him, having good thoughts about Him, and hoping
in Him increase, and that all hope be lost from the creation. So that she
becomes despondent from gaining help or an opening at the hands of any
of the creation. Therefore, she done full justice to the situation by stating
after her parents told her to stand up to him, “By Allah, I will not stand up

to him. I will only praise Allah,” as He revealed my innocence.!

Rasilullah is.&5e remained silent upon this. This was done in order to
please her, and out of consideration for the hurt her heart felt. Anyway,

his face was blooming at Allah’s d&%=2 exoneration of his beloved wife,
Siddiqah @zgis.

B. An Intellectual Standpoint supporting Umm al-Mu’minin’s Behaviour

Here we present a viewpoint to remove the slander relying solely on intellectual
perceptions with regards to the behaviour of our Mother al-Siddigah @ediss,
without even considering her virtues and position in the Speech of Allah d&8=:
and the ahadith of His beloved Rastlullah ds«&4iiz. We will present the discussion
in brief points - the maxim itself supports her behaviour - to remove misgivings
and misconceptions about her. Ultimately, we will prove that undoubtedly this
behaviour is not the behaviour of the suspicious but rather the behaviour of the

sinless and chaste.

1. Sayyidah ‘A’ishah gzl accompanied Rastlullah 3544 on the journey in
accordance to the practice of Rastlullah 5.4 of drawing lots between

his wives before travelling. He would leave with whoever’s name was

1 Zad al-Ma‘ad vol. 3 pg. 234.
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drawn. Therefore, Sayyidah ‘A’ishah <@ had no earlier preparations or
intention to travel, it was spontaneous. And this was Rastilullah’s iz
habit with his wives. Doubtful people prepare well in advance and plan

among themselves. Whereas this is not found here.

2. Sayyidah ‘A’ishah @i did not plan or intend to lag behind the army. She
had an urge to relieve herself, so she went and then returned. Had there
been anything sceptical planned, she would not have returned to her
place. She would have remained far away. Returning to her place has the
possibility of someone noticing her, especially Rastilullah &5« who was
fond of her and would accompany her on the road. Hence, there is nothing
suspicious here. She returns to a place where she is easily noticeable by

people. This is something that will spoil the plan of the doubtful.

Therefore, her return to that place is a practical proof of her pure intention

and innocence from the insults of the slanderers. She relates:

I advanced to the station I was present at and thought that they will realise

I am missing, so they will return to fetch me.!

3. She reaches the army in broad daylight, in front of everyone. She does
not conceal herself at all by the cover of night. She reaches the army with
Sayyiduna Safwan ibn al-Mu‘attal leading her camel while the sun is high
up in the sky. Suspicious people prefer the cover of night and darkness for
their sinister plans. They stay far away from the eyes of people so that no

one notices them when they return.

This is something logically correct. When this is the case, then her

returning in broad daylight totally debunks every evil soul’s slander.

1 Sahih al-Bukhari Hadith: 2661; Sahih Muslim Hadith: 2770.
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Had she returned during the night, it would have been suspicious. To the
contrary, those with misgivings would have realised her innocence by her
appearance in broad sunlight. Therefore, returning at this hour is clear
evidence of her innocence and unadulterated intention.

4. Sayyiduna Safwan’s 88 lagging behind in this expedition is nothing
unusual. It was his task, as the rearguard of the army, to bring along those
who lagged behind or pick up anything the army might have unknowingly

dropped en route while returning.

5o

Hafiz Ibn Hajar 47z says:
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The reason for Safwan’s lagging behind appears in Ibn ‘Umar’s hadith.
His words are, “He requested Rastilullah is<si to appoint him as the
rearguard. When the army would depart, he would stand up to pray and
after a while would follow them. If anyone dropped anything, he would

carry it to him.”

Abi Hurayrah’s hadith contains the following explanation, “Safwan would

stay behind the army and gather cups?, bags?, and utensils®.”*

This verifies that it was his general habit which everyone was aware of. It

was possible for any Sahabi to join up with Sayyiduna Safwan &z and

accompany him if he lagged behind. Therefore, this was nothing secret,

1 Al-gadh: a cup. (Mukhtar al-Sihah of al-Razi pg. 523)
2 Al-jarab: a bag made from sheep skin in which dry things would be kept. (Lisan al-‘Arab vol. 1 pg.
259)

3 Al-idawah: a small bag made from leather to carry water. (al-Nihayah f Gharib al-Hadith wa al-Athar
vol. 1 pg. 33)

4 Fath al-Barivol. 8 pg. 461, 462.
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nor anything clandestine. While on the other hand, suspicious folk do
not behave normally, but rather act in ways contrary to what people are
familiar with about them. They act surreptitious and conceal themselves
to carry out their sinister plans. And this is not found in Sayyiduna Safwan

2245 so it totally refutes the slander.

5. Suspicious people are apprehensive and restless and have the habit of
listening anxiously and eavesdropping and finding out what people
are discussing. Does anyone know? Was anyone there? What is being

discussed?

This was not the case with our Mother Sayyidah ‘A’ishah . To the
contrary, she returned home innocently with a clean heart, and then fell
ill. We know that she did not ask about anything, nor found out the news,
nor displayed any apprehension or anxiety. In fact, the only thing that
filled her thoughts with grief and pain was the absence of the affection of
the merciful Nabi is.&4dfe towards her in her sickness. This was the only
thing that bothered her. She narrates:
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I was totally oblivious of everything. Although, one thing did bother me
in my sickness. I did not observe the affection Rastlullah it would
normally display when I was sick. He would just come to me, make salam
and ask, “How are you?” Then he would leave. This would worry me.
However, I never suspected anything evil. Not until I left the house one

day after recovering.!

She never sensed anything evil, nor did the thought cross her mind

because she did not commit the act, nor go anywhere close to it. No one

1 Sahih al-Bukhari Hadith: 4141; Sahih Muslim Hadith: 2770.
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senses evil, and realises it faster than the actual perpetrator. But to the
contrary, she was totally oblivious of everything. We do not find any word
in her hadith which suggests hidden fear.

6. Her behaviour towards Rastlullah is.&dfic after the revelation of her
innocence, i.e. her denial of standing up for Rastlullah A%, and the
fury of an angry beloved, is clear proof for those of insight that this is the

behaviour of one who did not commit the crime.

One who perpetrates a crime always seizes the first opportunity that dawns
for him to abscond, excused and overjoyed due to the slander being turned
away from him outwardly. On the other hand, a noble innocent person
after being oppressed - especially when emotionally hurt by an attack on
his honour - is thereafter exonerated, he is not overjoyed immediately.
The emotional hurt still burdens him. The sudden exoneration does not
lessen his burden and does not make him forget the bitterness of the pain.

Rather, the pain lasts for a long time and then settles.

Our noble mother’s displeasure and her denial to stand up out of dignity,
love, and reproach will not be expressed by a soul broken by the humiliation
of sin. It will only be expressed by an innocent noble soul which has been
hurt by an attack on its honour. She could not control her displeasure,
even in front of Rastlullah is.&4f=. And Rastlullah 454 understood
this and welcomed it for he knew that her displeasure is from a sensitive

mine associated to the chaste Siddiqah ¢4,
Oslas il
People are mines.!

As declared by Rastlullah e,

1 Sahih al-Bukhari Hadith: 3383; Sahih Muslim Hadith: 2378.
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These points that we have listed are rational and logical deductions of Sayyidah
‘N’ishah’s wedls behaviour. They emphatically establish her purity, chastity,
and innocence. Her behaviour itself was sufficient to exonerate her from the
calumnies of the slanderers. Then what about when blessed verses were revealed

to exonerate her, defend her, and prove her chastity?

Had the slanderers and those who criticised our Mother only utilised their
intellect and reflected, sane intelligence and iman would have prevented them
from claiming something ludicrous and nonsensical. To the contrary, they

contradicted pristine revelation and strong faith.
Ustadh al-‘Aqqad’ states:

It is in the capacity of the reader to realise the worth of this defamation
just by one glance. In reality, it is a baseless worthless slander according to
any sane person who also senses behind it the filth of conspiracy and the
occurrences sprouting therefrom. It is polluted and infected filth which
reeks with the stench of religious and political rancour and the evils of
wickedness, lies, and hypocrisy. It is befitting that reservations sprout
from every hadith planted between its wicked folds, although they proffer
multiple times more evidences and misconceptions they proffered for
this useless slander. Whereas there is no evidence or misconception here
besides that Sayyidah ‘A’ishah wais lagged behind en route for a short while
after the army proceeded unexpectedly. All the stops and advancements of

this entire journey happened all of a sudden.

This lagging behind is not sufficient to suspect an ordinary woman who
has gone out for jihad in the presence of the Messenger of Islam. Had

every woman who lags behind en route been the target of accusation in

1 ‘Abbas ibn Mahmud ibn Ibrahim al-‘Aqqad. Born in 1306 A.H. He was an Egyptian Poet, Master of
literature, Thinker, and Author. He has written extensively on various sciences of high literacy. Some
of his renowned works are: ‘Abgariyyat Muhammad and al-Mar’ah fi al-Qur’an. He passed away in 1383

AH. (al-A'lam vol. 3 pg. 266)
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her religion and chastity, then levelling accusations against people would

be the quickest thing to cross one’s mind.

In fact, had every woman in the caravan besides Sayyidah ‘A’ishah s
fell behind, it would be possible for suspicion to arise regarding her delay.
On the other hand, Sayyidah ‘A’ishah s was the only one in the caravan
who could be anxious of the fact that those appointed to carry her carriage
could have called her name to ascertain her presence. No other woman
dreaded observation from the Muslim army as she did. Furthermore, she is
the wife of Nabi is<&4f, and the daughter of al-Siddiq & who carried the
flag of the Muhajirin in this expedition.

It devolves on the one who accepts such a nonsensical slander to apply his
mind into accepting a number of various aspects which are baseless and

unsupported. And evidences to the contrary are plenty.

It devolves upon him:

* To believe that Sayyiduna Safwan ibn al-Mu'‘attal = was a man
who did not believe in Rastlullah Zs<at or the injunctions of

Islam.

+ To believe that Sayyidah ‘A’ishah was, despite being the wife
of Nabl i<, did not believe in him and did not practice her

religion.

Whereas there is no proof for either.

To the contrary, there are copious evidences which support the Iman of
Safwan and the Tman of Sayyidah ‘A’ishah &zdi5 which are replete in every
reference of history.

Safwan el was a possessive Muslim who participated in many expeditions

and battles and also passed away a martyr. He was never spoken ill about.
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Sayyidah ‘A’ishah @455 believed in every word Rasiilullah Ass4fi= spoke
and retained it with marvellous memory from which blessings can be

sought. She was not negligent of the same.

One who accepts such a baseless accusation should ask himself after

considering all of the above:

How did this imagined illicit relationship with Safwan begin? On that
very night? How could a man be so daring to flirt with the Mother of
the Believers whereas they feared calling her name while she was in her

carriage?

How could this ever cross his mind whereas he does not doubt her faith in
her husband? And he had no prior knowledge of what was hidden in her
heart?

If hypothetically we agree that he was daring enough to do this in ecstasy,
then how can the brain ever accept that Rasilullah’s A=s«<&f wife and al-

Siddiq’s daughter will be ensnared by the first flirter she meets?

A woman who is so immoral, her secrets cannot be hidden. Her secrets
would be long exposed, and would not be only disclosed by the hadith of
ifk. The hadith would be restricted to Safwan then.

If this imagined illicit relationship arose before this, then how was it
concealed from her co-wives, those who were jealous of her, and the

hypocrites who speak evil?

Moreover, what made them so daring to take a chance en route? And then

to emphasise the disaster by returning to the army in broad daylight?

All this is drivel which a sound mind will never accept.!

1 Al-Siddigah bint al-Siddiq of al-'Aqqad pg. 78, 81.
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