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All praise is due to Allah, who has instructed us to pray for the pious
predecessors by saying:
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And [there is a share for] those who came after them, saying, “Our Lord,

forgive us and our brothers who preceded us in faith and put not in

our hearts [any] resentment toward those who have believed. Our Lord,
indeed You are Kind and Merciful.”™

May salutations and peace be on Allah’s chosen beloved, who has said:
Lad d e GaT @ SusT 01 oy oo (1 g8 plonnal |55 Y
M‘er.aub-i.,\.aibsiu

Do not insult my Companions, for if anyone of you spend gold
equal to Mount Uhud (in Allah’s cause), it will not be equal to a
Mudd or even half a Mudd spent by one of them. ?

And upon his family, whose consensus to glorify the Sahabah has been
authentically reported through many sources.

1 Strah al-Hashr: 10.
2 Sahih al-Bukhari, Sahth Muslim.






Introduction

Most of the people of our time are unaware of the opinions that were
held by the leaders of the Ahl al-Bayt (family of the Prophet Jzs«kifiz),
and have ignored their many compilations and works on these topics,
which are so valuable that a person would be willing to traverse great
distances in difficult conditions just to acquire it. Therefore, the only
thing that remains for their followers in our times are claims that have
no basis.

You are most likely to see books authored by people who have
disregarded all academic works written on this topic, and have
refused to acknowledge the rational and easily understandable points
regarding this, due to their despicable character; or others who have
ignored the opinions of the predecessors and current members of the
pure household of the Prophet i5.&4fl> and have instead preoccupied
themselves with the works of other people without differentiating
between that which is authentic and that which is inaccurate. There
are still others who profess to be their followers and claim to be
affiliated to their creed, but are in fact content with gaining just a drop
from an abundant ocean, and their lack of determination results in
them limiting their reading to just summaries of condensed books and
they have never been lucky enough to even glance at any other works.
Due to this, much confusion and doubt has been created, and many
statements have been wrongfully attributed to the leaders of the Ahl
al-Bayt #z4is which are contrary to the doctrines of the senior and
junior members of the noble family.

One such matter is that of the reverence that the Ahl al-Bayt of
the Prophet is<edle had for the Sahabah. Many of those who are
3



completely bereft of knowledge take liberties in attacking the honour
of a group of the leaders of the best of generations. When you rebuke
them, they say, “This was the way of the Ahl al-Bayt!” However, this
is slander, may Allah sanctify their status, for the Ahl al-Bayt are
completely free of such abominable character as is known to all those
who have even the slightest idea of their creed and ways.

I, therefore, hoped to explain their stance regarding this specific topic
(reverence of the Sahabah), because there have been queries about it
from some of the people of knowledge. I have authored this so that
it might be used to prove what we have mentioned regarding the
complete disappearance of their noble doctrine during this day and
age.

I have confined myself to collecting a small amount of their statements
because unnecessarily lengthening of anything leads to disinterest. I
have also not given references for all of the proofs because the objective
of those who enquire is just to gain an explanation of what the opinion
of the Ahl al-Bayt was regarding this topic.



The Consensus of the Ahl al-Bayt on the Impermissibility of
Insulting the Sahabah

This will be established through 12 chains of narration.

The consensus of the leaders of the Ahl al-Bayt regarding the
impermissibility of insulting the Sahabah #:ziis as well as the
impermissibility of accusing any one of them of disbelief or immorality,
is firmly established; except from those amongst them who had openly
went against their religion. Those attributed with these qualities does
not necessitate infallibility for them. This is the opinion of majority
of the scholars, in fact there is consensus on this, as we have shown in
the booklet named al-Qawl al-Magqbal fr Radd Riwayat al-Majhil min Ghayr
Sahabat al-Rasul.

This consensus of the Ahl al-Bayt that we have previously mentioned
has been reported through many reliable chains by a group of their

seniors:

First Narration

Imam al-Mu’ayyid bi Allah, Ahmad ibn al-Husayn al-Hariini, narrates
from all of his forefathers who were from amongst the leaders of
the family of the Prophet is«&idfie that they considered it Haram
(forbidden) to insult the Sahabah. The author of Hawdshi al-Fusal has

reported this from him.

Second Narration

After mentioning the impermissibility of insulting the Sahabah in his
booklet FI Jawab al-Mas’alah al-Tihamiyyah, the author, Al-Mansir bi
Allah, ‘Abd Allah ibn Hamzah, has written:
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And thisis the necessary conclusion that we can come to, through
the knowledge that we have received from our forefathers, right

up to ‘All sk,
He then says:
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And in this way, there are those people who think that the only
way of showing loyalty (to the family of the Prophet is<edf-)
is by insulting the Sahabah #:4i5. But while doing this, they
unwittingly disassociate themselves from Muhammad s,
Even though I am not hit by the arrows and my shield is hit,
the calamity of the arrows manages to affect my shoulder and hip.
He has also written in al-Turjuman, while explaining this line of poetry
regarding the Sahabah:
S 13 oS e Of el e i

And ask of Allah to be pleased with them (after mentioning their names)
Jjust as Abt al-Hasan did,

Or if you are cautious, desist from insulting them.



Al-Manstir bi Allah, ‘Abd Allah ibn Hamzah, has said:
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No one can correctly prove the claim that any of our pious
predecessors had attacked the honour of or insulted the

Sahababh. In fact, they believed that the Sahabah were the best
of humankind, after Muhammad, ‘Ali, and Fatimah 5%,

And they say, “They have erred by advancing against him and
have made a mistake that only Allah knows of its true extent.”
Nobody can free you from a mistake that you have made besides

Allah, as is mentioned in the verse of the Quran:

P
786 s P
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And Adam disobeyed his Lord and erred.!

So, if Allah takes them to task, it is due to a sin that they
committed. And if he forgives then it is due to him being the one
who forgives and they are deserving of his forgiveness due to

their praiseworthy pasts.

Third Narration

Al-Mu’ayyid bi Allah, Yahya ibn Hamzah, has, at the end of al-Tasfiyah,
written:

1 Sirah Taha: 121.
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A note of caution. Know that with regards to speaking about the

Sahababh, there are two standpoints:

1. Clearly and openly asking for Allah to have mercy on the
Sahabah and to be pleased with them. This is the well-
known standpoint of Amir al-Mu’'minin, Zayd ibn ‘Al
Ja'far al-Sadiq, al-Nasir li al-Haqq, and al-Mu’ayyid bi
Allah. These individuals clearly asked Allah I&%E=Z to
be pleased with the Sahabah and have mercy on them, as
well as showed their loyalty and support for them. This
is the chosen viewpoint according to us in opposition
to the Fa'iliyyah. We have already mentioned that Islam
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has nothing to do with it. The mistakes that they made
which are in opposition to the clear texts are mistakes and
nothing more. Regarding these mistakes being disbelief or
transgression, there are no legitimate proofs that indicate
towards this. That is the reason why this is a false claim.
This is the belief that we have embraced and are pleased
with as our way and we are content to meet Allah holding

onto it.

2. Refraining from asking Allah to have mercy on the
Sahabah and to be pleased with them, while at the same
time holding back on accusing them of disbelief and
transgression. The words of al-Qasim and al-Had1 and
their children, as well as the sayings of al-Mu‘tasim bi
Allah all indicate to them holding this viewpoint. These
people rule them to have erred and were sure about it, but

hesitated in passing a judgment.

With regards to holding the opinion that the Sahabah were
disbelievers and transgressors, this has not been narrated
from any of the elders or leaders of the Ahl al-Bayt, as we have
previously mentioned and established. This opinion will always

be attributed to the person who claims to narrate it.

Imam Yahya ibn Hamza has said in his booklet al-Wazi‘ah li I-Mu ‘taddin
‘an Sabb Ashab Sayyid al-Mursalin, after mentioning that the Ahl al-Bayt
did not declare those who did not believe in the Imamah of Amir al-
Mu'minin 88z or who stayed away from him or fought against him, as
disbelievers or transgressors, he said:
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After categorically refuting the claims of disbelief and

transgression levelled against the Sahabah there are two

opinions.

The first is the position of those who clearly and openly ask for
Allah to have mercy on the Sahabah and to be pleased with them.
This is the well-known standpoint of ‘Ali, Zayd ibn ‘Alf, Ja'far al-
sadiq, al-Baqir, al-Nasir, al-Mu’ayyid bi Allah, and others; and
this is the accepted position among us.

The second position is the position of those who refrain from
asking Allah to have mercy on the Sahabah and to be pleased
with them while at the same time holding back on accusing them
of disbelief and transgression. This is indicated to by the words
of al-Qasim, al-Hadi, their offspring and al-Manstr bi Allah.
Because they consider the Sahabah to have committed a mistake
and there is no proof of them being infallible. Therefore, they
have considered the error small and refrain from asking Allah to
be pleased with them.

10



We counter this argument of theirs by saying that the Tman of the
Sahabah is indisputable, irrespective of this wrongdoing. We will
hold on to this belief and will not be misled to deny this unless

there is clear evidence that proves disbelief or transgression.

He then writes:
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What has been narrated from al-Manstr bi Allah is that he said,
“Do not perform salah behind the one who asks for Allah to be
happy with them. And with regards to the one who insults them,
ask him what is his proof for it?”

But the well-known narration is, “Do not perform salah behind
the one who insults them. And with regards to the one who asks
for Allah to be happy with them, ask him what is his proof for
it?”

This is the end of what Imam Yahya #@i& has said. He has placed a
lot of emphasis in presenting evidence to prove the permissibility of
asking Allah to be pleased with them in his book, al-Tahgiq fi al-Ikfar wa
al-Tafsiq. The same goes for all of his other theological books.

Imam Yahya ibn al-Husayn ibn al-Qasim said in al-Idah that those who
believe in the permissibility of asking for Allah to be happy with the
Sahabah among the Ahl al-Bayt are: Amir al-Mu’minin, al-Hasan, al-
Husayn, Zayn al-‘Abidin, ‘AlT bin al-Husayn, al-Baqir, al-Sadiq, ‘Abd

11



Allah ibn al-Hasan, Muhammad ibn al-Hasan, Muhammad ibn ‘Abd
Allah al-Nafs al-Zakiyyah, Idris ibn ‘Abd Allah, Zayd ibn ‘Abd Allah,
Zayd ibn ‘Al1, and all the early members of Ahl al-Bayt.

Among the later scholars are: Al-Mu’ayyid bi Allah, his son ibn Talib,
al-Nasir al-Hasan ibn ‘Alf al-Utriish, Imam al-Muwaffaq bi Allah and his
son al-Sayyid al-Murshid bi Allah, and Imam Yahya ibn Hamzah.

And from those who came later in Yemen: Imam al-Mahdi, Ahmad ibn
Yahya, al-Sayyid Muhammad ibn Ibrahim and his son al-Hadi, Imam
Ahmad ibn al-Husayn, Imam ‘Izz al-Din ibn al-Hasan, Imam Sharaf al-
Din, and others.

The rest of the Imams, such as al-Hadi and al-Qasim, refrained from
commenting, even though Imam al-Hadi has a narration of asking
Allah to be pleased with them.

Al-Mansiir bi Allah ‘Abd Allah ibn Hamzah had two opinions: Holding
back from making any statement, as stated in al-Shaft, and the other
is to ask Allah to be pleased with them, as stated in al-Jawabat al-
Tihammiyyah.

We do not need to mention all their names because it is sufficient to say
that all the Imams of the Ahl al-Bayt either refrained from commenting
or asked Allah to be pleased with them, and none of them regarded
insulting the companions as legitimate. Anyone who is acquainted
with their sayings knows this.

Fourth Narration

Al-Sayyid al-Had1 ibn Ibrahim al-Wazir recounted in his book known as
Talgth al-Albab that he asked Imam Nasir Muhammad ibn ‘Alf, known as

12



Salah al-Din, about those who came out against Amir Al-Mu’minin and
all of those who opposed him. The Imam answered that the majority
of the Zaydi Imams are of the opinion that those who came out against

Amir al-Muminin made a mistake.

He said:
B g cpn il 3058 g s Uasdl Jlonly J 45 5 51015 36V 55
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There are two factions: One believes that they could have made
a mistake and refrain from commenting on the matter, while the

other supports them, stating that their mistakes are forgiven

due to their virtues, deeds, jihad, and piety.
He then said:
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And this second opinion is the opinion that we hold since the

Sahabah are the face of Islam and moons in the darkness.

Al-Sayyid al-Hadi has mentioned in that book that al-Imam al-Mahd1
‘AlT ibn Muhammad ibn Alf, the father of Salah al-Din, was also asked
about those who came out against Amir al-Mu’'minin or opposed
him. He answered that the majority of Zaydi Imams believe that the
text of the Qur’an regarding this matter requires contemplation and
reflection to understand its meaning, and they do not consider anyone
a disbeliever due to their opinion or consider them sinful...

It is clear that the transmission of this from the majority of the
Zaydiyyah does not negate the possibility of another transmitting the

13



opposite to be the held view of the Zaydiyyah. The reason being that
the one who transmits from the majority, narrates from more sources,
the acceptance of which is compulsory. While the most that can be said
about the one who transmits from a few or a bit more is that he was
not aware that it was the view of the majority. Not having knowledge
[of a matter] does not mean that it is non-existent. [Especially, since]
others besides him were aware of this; and the one who knows is proof

upon the one who does not.

Fifth Narration

Yahya ibn al-Husayn ibn al-Qasim ibn Muhammad stated in his book Al-
Idah li ma Khufiya min al-Ittifaq ‘ala Ta‘zim al-Sahabah, after mentioning
the opinion of the doctrine of the Ahl al-Bayt:
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Once what we have mentioned is established and the sayings of
the Imams of guidance are known, the consensus of the Zaydi
Imams on the prohibition of insulting the Sahabah should
necessarily be known without any doubt or suspicion, due
to the consistency of their statements regarding it and their
knowledge of it. Therefore, whoever opposes what is necessarily

known is not to be followed.

Sixth Narration

Al-Sayyid Idris narrated the same in his well-known book Kanz al-
Akhyar.
14



Seventh Narration

Al-Daylami narrated it from the book I'tigad Al Muhammad.

Eighth Narration

Humayd ibn Ahmad al-Mahalli narrated the same in his book ‘Agidah
Ahl al-Bayt.

Ninth Narration

Al-Sayyid Sarim al-Din Ibrahim ibn Muhammad narrated the same in
al-Masa’il Allatt Ittafaga ‘alayha al-Zaydiyyah.

Tenth Narration

Al-Kunni narrated the same in his book Kashf al-Ghalatat.

Eleventh Narration

Imam Sharaf al-Din narrated the same in the preface to al-Athmar.

Twelfth Narration

Qadi ‘Abd Allah al-Dawarf narrated the same in his book al-Siyar from
the end of al-Dibagj.

These are the chains that contain the consensus of the people of the
Ahl al-Bayt of the Prophet i%+&4fl>, among the Imams of the Zaydiyyah
and others, as mentioned in some of these chains, and the narrators of
this consensus are among the prominent Imams of the Zaydiyyah.

15
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Advice and Call to Anyone Who Corrupts Their Religion

O you who corrupts his religion by insulting the best of examples,
have you followed the Noble Qur’an in this matter? Those who have
the slightest understanding of the Qur’an would know that the Qur’an
is clear about the fact that Allah, may He be glorified, is pleased with
the Sahabah, that the Qur’an is filled with mention of their virtues and
good deeds, and that the Qur’an instructs praying for them.

If you say that you follow the pure Sunnah of the Prophet Muhammad
s, your empty and unfounded claim is refuted by the authentic
books of the Sunnah compiled by the Ahl al-Bayt and others, through
the texts that explicitly prohibit insulting them and prohibit hurting
the Prophet Muhammad 5.4 through insulting them, and declare
them to be the best generation, the people of Paradise, and that
the Prophet Muhammad 3524 passed away while being pleased
with them. This is in addition to the accounts of their great merits
mentioned in the compilations of Hadith, such as their struggle
alongside the Messenger Muhammad J<«&i{z, sacrificing their lives
and wealth for Allah, and leaving their homes, countries, loved ones,
and friends for the sake of religion and to escape the aggressors.
These are numerous and cannot be compiled in one treatise. Any
person who looks into the books of biography and Hadith knows this

well.

If you—O he who insults the best of this Ummah from amongst the
Sahabah —say that you have followed the Imams of the Ahl al-Bayt
in this detestable opinion, we have mentioned in this letter their
consensus against what you claim in this regard.

17



If you say that you have followed the scholars of Hadith or the scholars
of the four schools of jurisprudence, or other schools, then bring us a
single person who says what you say! Here are all of their books which
have filled the earth (that you can use as proof), and here are their
followers who are alive on the surface of the earth (from whom you
may ask for testimony). Rather, it has been agreed upon by both the
early and later scholars from amongst them, that whoever insults the
Sahabah is an innovator. Some of them have gone as far as considering
it a sin or even disbelief, as mentioned by a group of their scholars,
such as Ibn Hajar al-Haytami, who mentioned in his book, al-Sawd’ig
al-Muhrigah, that many Imams considered those who insulted the
Sahabah to be disbelievers.

And if you say that you have followed a group of extremist Imamiyyah,
we will say, “You have spoken the truth.”

The Rawafid (deserters)

Among them is a misguided group that openly insults the leaders of
the Sahabah, and all the Islamic scholars, including those from the
Ahl al-Bayt and others, agree on their misguidance. They are called
the Rafidah, those regarding whom, there are ahadith narrated

condemning them.

From amongst those who narrated this hadith is Imam al-Hadi Yahya
ibn al-Husayn 32k, He narrated in his book al-Ahkam, in the section on
divorce, with a complete chain of narrators through his predecessors,
the great Imams, until it reaches Amir al-Mu'minin ‘Al1 3Eik that the
Prophet iz«&4iz said to him:

18



L3 ) gl Ui 4 05 m 35 o) 83 0L 301 2T 3050 ey

JB LS 5105 318 0gils alll o glol o gli3 o gl 1518
O ‘Alj, at the end of time there will be a group with a nickname
that they will be known by. They will be called al-Rafidah. If you
meet them, fight against them, may Allah destroy them, for they

are disbelievers.

This great Imam narrated this hadith from his predecessors who are
all Imams. It has been said that there is no hadith in his book al-Ahkam
with a continuous chain of narration from the beginning to the end
except for this hadith. This was mentioned by the scholar Muhammad
ibn Ibrahim al-Wazir and others. This hadith clearly states their
disbelief.

So how did you, O deluded one, follow the path of such a (despicable)
group in a matter (of great importance) like this, which is a matter in
which many people have slipped? How can you claim to be a follower
of the Ahl al-Bayt while they are opposed to the Imamiyyah, openly
reviling them, and express hurt over their corrupt beliefs?

Moreover, al-Mu’ayyid bi Allah went to great lengths to condemn this
group to the point that he stated in a number of places in his books
al-Ifadah and Sharh al-Tajrid that the narrations of the Imamiyyah are

not accepted.

The reason that narrations are not accepted from them is because they
believe that whenever anything is narrated from any of the famous
Imams, it is permissible to attribute it to the Messenger of Allah &z,

Imam al-Hadi expressed great sadness and disapproval of them in his

books.
19



And if you ask me, “How do you know that they are the Rafidah?”

I will say: In al-Qamiis, it is stated:
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Al-Rafidah is a group from the Shi'ah who pledged allegiance to

Zayd ibn ‘Alf, they then asked him to renounce and disassociate

himself from the two Shaykhs [Abt Bakr and ‘Umar]. He refused,

saying, “They were my grandfather’s ministers.” So, they

abandoned him, disowned him, and disassociated themselves

from him. A person who ascribes to this ideology is called a

RAfidT.
Through this we can establish that a Rafid1 is a person who rejected
Imam Zayd because he refused to insult the two Shaykhs, Abti Bakr
and Umar &4k, The Imamiyyah insult the two Shaykhs, majority
of the Sahabah, and all other Muslims except those who share their
beliefs. They also revile Zayd ibn ‘Alf and belittle him, as is known by
those who are familiar with their books.

Al-NawawT has said in his commentary of Sahith Muslim while discussing
the introduction:
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They are called Rafidah, a word derived from Rafd, which means
to leave. Al-AsmaT and others have said, “It is because they
rejected Zayd ibn ‘Ali and left him.”

20



Similarly, some scholars have stated that Rafidah are these people,
while others have said that they are those who insult the Sahabah

without any constraints.

How astonishing is this group! How does their love for Amir al-
Mu’'minin lead them to do that which he would not be pleased with
and is in fact in opposition to what he believed, which is proven by
what we have previously narrated from Imam Yahya, that the stance
of Amir al-Mu’'minin was the permissibility of asking for Allah to be
pleased with them.

Imam ‘Abd Allah ibn Hamzah has also narrated in his book al-Kashif li
al-Ishkal al-Fariq bayn al-Tashayyu‘ wa al-I'tizal:
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The second approach is that Amir al-Mu'minin is taken as a
role model, and there is nothing known about him ever cursing

the Sahabah, disassociating from them, or labelling them as

transgressors.

He also said:
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He is our role model, so we should not go beyond his limits or
reduce anything from it, because he is our leader and the leader

of the righteous. It is incumbent upon followers to follow in

the footsteps of their leader and to emulate his example. If one
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goes beyond that, he would be opposing him and committing an

injustice.

Al-Sayyid al-Hadr has also said this in his own words. And he has said
regarding the Sahabah that ‘AlT 32t used to ask of Allah that he be
pleased with them, he then mentioned this line of poetry:

S 13 oS e Of el e b

And ask of Allah to be pleased with them (after mentioning their names)
just as Abt al-Hasan did,

Or if you are cautious, desist from insulting them.

Al-Imam al-Mahd1 has stated in his book Yawagit al-Siyar that when
Abii Bakr passed away, ‘Alf 52 said:

May Allah be pleased with you. By Allah, you were kind and

merciful to the people.

The scholars of Hadith and biographies have narrated that Amir al-
Mu’'minin would ask Allah d&%s2 to be pleased with the Sahabah,
supplicated for mercy upon them, and praised them excessively. This is
a well-known fact among the scholars, but we have confined ourselves
to only narrating the statements of these Imams from his descendants,
because their narrations are the most capable of eliminating doubt, and
are more effective in silencing the disease of stubbornness, compared

to the narrations of others.

Is it appropriate for someone who considers himself to be a part of the
Shtah of Amir al-Mu’minin, to oppose him so strongly and to curse
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those for whom he would ask Allah d&%522 to shower His pleasure and
mercy upon them?

Is this anything other than stubbornness, opposition to his upright
way, and deviating from the straight path?

What good is there in such Tashayyu® (Shi’'ism) that leads to this and
leads to destruction? As it has been narrated that two groups of people
will be destroyed due to ‘All 3k, those who are excessive in their
love for him and those who are excessive in their hatred towards him.

The Imamiyyah are the sect that were excessive in their love for him
and are thus destroyed. Whoever follows them will also be among
those who are destroyed, as confirmed by the texts of the authentic
Hadith and the statements of the scholars of religion.

O the one who claims to follow Imam Zayd ibn ‘Ali, why do you not
follow him regarding this clear manner?

Do you not see how he was satisfied with leaving those armies that stood
up to support him in his fight against the tyrant kings, but refused to
disassociate himself from the two Shaykhs, Abti Bakr and ‘Umar &z&i5?
Rather, he objected to the Rafidah by saying that the two of them were
ministers of his grandfather, the Messenger of Allah 4&4{>, And there
is no doubt a man will be hurt by that which hurts his minister, and
whoever humiliates the minister has in essence humiliated the Sultan.

That is why al-Mansir bi Allah said in his previous statement:

Whoever disassociates himself from the Sahabah has

disassociated himself from Muhammad.
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And al-Imam al-Mahdi also said in al-Qala’id:
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The ruling of Abii Bakr in the matter of Fadak is correct.

It was narrated in this book that Zayd ibn ‘AlT &ii& said:
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If T were Abii Bakr, I would not have passed a judgement any
different to the judgment of Aba Bakr.

Imam al-MahdT’s approval of the judgment of Abii Bakr 24z and Zayd
ibn ‘AlT’s iz statement regarding this matter indicates that he was
a just person who they were pleased with. Had they held a different
opinion regarding him, his judgment would have not been correct
according to them.

Imam Yahya ibn Hamzah said in his book, titled al-Shamil fi ‘Ilm al-
Kalam, when talking about the malice that is harboured against Abi
Bakr 24l due to his angering Fatimah cedis:
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He asked her for a proof. She came with ‘Alf and Umm Ayman.

He said, “The women were with the women, and the men were

with the men.”

Fatimah became angry with that, but Aba Bakr only sought the
truth. So, if she was angry because of that, then the truth made
her angry.
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This is the statement of al-Imam Yahya ibn Hamzah in that book. It
was also narrated by al-Sayyid al-Had1 in his book known as Nihayat
al-Tanwih fi Izhaq al-Tamwih.

Take note of how this Imam agreed with Abi Bakr #dls in his
judgment. Had he not considered Abli Bakr £ to be just, he would
have taken his judgment to be invalid irrespective of whether it was
in accordance to the truth or not, because the quality of ‘adalah (being
just) is a prerequisite for anything to be accepted as correct.

Muhammad ibn al-Mansiir bi Allah has mentioned a line of poetry,
which is part of a longer poem in which he boasts of superiority over
Qahtan:
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And from amongst us is Abti Bakr and his companion who,

Would get angry for the sake of the shining and noble Sunnah.

If Abli Bakr and ‘Umar &=iis were from amongst the oppressors
according to this noble Sayyid, he would have never boasted about
them. Another point to note is that the quality of “anger for the sake
of the shining and noble Sunnah” is among the characteristics of the
those who fear Allah, from the former and latter times.

0 you who claims to be a follower of Imam al-Hadi Yahya ibn al-Husayn,
why do you not follow his path and walk in the footsteps of his way?
You would then hold back from making any comments (regarding the
Sahabah) just as he did. We have already proven this to be his authentic
opinion as narrated by Imam Yahya ibn Hamzah from him.
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Why do you not act upon his words that he clearly mentioned in his
book, which he wrote from Madinah in reply to the people of San’a?
In it he said:

o) el Bslall vge ) ) Bl e lasT s Y
3l os 2l o e Il e sells pge Sl DLy
s (g AS A Vol (g Lege o (pod 1 (a5 g
Gy 3015 gl a8 o V)l Vg G g (i oo 3B el o]
50 Jsm Il es 12,8 Sl pdll e s daysn dd w35 S B
Al ey Sl Isabs 155 ) an ol e s 155503 5,0 Ay
Al Za) ol ey o ll o o 2 SO e el g
I do not hate anyone from among the truthful Sahabah #z45 and
their followers in good from amongst the believing women and
men. I support all those who migrated, sought refuge, and helped
from amongst them. Whoever insults a believer, with the belief
that it is permissible, has committed disbelief according to me.
And whoever insults a believer because he enjoys it, has gone
astray and sinned in my opinion. I do not insult anyone except
for those who broke their covenant and promise, and those who
fled in every situation, and those who scattered about due to their
hypocrisy, and rebelled against the Prophet time and again, and
they dared to attack and insult his family. I seek forgiveness from
Allah for the Mothers of the Believers who left this world with
certainty, and I invoke the curse of Allah upon those who treated

them and insulted them unfairly from amongst all people.

So, it has been proven, O claimant of being a follower of this Imam,
that you are either a disbeliever or a misguided sinner. This, which is
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clearly stated, is the doctrine that his followers, the Hadawiyyah, have
held up to the present day.

Ibn al-Muzaffar says in al-Bayan:
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Imam Yahya said, “It is not correct to emulate someone who
is corrupt in his interpretations, nor is it correct to emulate

anyone who labels the Sahabah who fought against ‘Al as

transgressors.”

He also said in al-Bustan:
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He #2ik said, meaning Imam Yahya, “Whoever calls the Sahabah

transgressors, he is a corrupt interpreter, because he believes
this due to a doubt that arose in him which is the Sahabah
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fighting against Amir al-Mu’'minin. Therefore, prayer behind
someone who insults them is not valid. This is because insulting
them is an act of aggression against Allah and an attack against
them, despite the fact that we are certain of their faith, their
being chosen to be in the companionship of the Messenger of
Allah iz.edgz, their great virtues, and the abundance of praise
for them from Allah d%#sz2, the Messenger of Allah &4, and
most of the Imams and scholars of the Ummah. There is also no
decisive evidence of their disbelief or corruption. As for mistakes,
even if they are proven beyond doubt, it is still not disbelief or
corruption. There must be decisive and legitimate evidence
in that mistake to show disbelief or transgression for it to be
proven. The Prophet is&4f- said, “A person who has audacity
regarding religion should not be made a leader over you.” And
what audacity is greater than believing in the destruction of
those who have the greatest virtues and precedence in Islam and
migration, and have attained virtues and high ranks, and have
spent in Jihad, sacrificing their lives and wealth for Allah and
His Messenger? The Prophet iz said: “If one of you spent
gold equal to Mount Uhud, it would not reach the measure of
one of them or even half of it” So, we seek refuge in Allah from

ignorance and betrayal.

In his book, al-Kashif li al-Ishkal al-Fariq bayn al-Tashayyu‘ wa al-I'tizal,
al-Manstr bi Allah says:
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This group of people, the Sahabah, have immense good deeds.
These include their support and help to the Prophet iz,
standing by him, fighting under his command, going against
their own families and relatives in support of the religion, being
the first to follow the truth, participating in battles wherein
eyes grew wild (in horror) and hearts jumped into throats (in

fear), etc.

In summary, if an individual who follows the Ahl al-Bayt remains
unconvinced regarding their consensus, opinions, and texts that we
have mentioned, it could only be due to one of two reasons: He could
either be an ignorant person who does not comprehend anything said
to him and has no understanding of knowledge, or he could be an
arrogant person, blinded by fanaticism. This is a person whom Shaytan
has taken hold of and has led him towards this transgression by means
of a bridle of misguidance and defiance. This is a transgression that is
a means of destruction to his religion by the consensus of the bearers
of the Sunnah and the Qur’an. Neither of these two types of people will
benefit from lengthy discussions and quoting an abundance of texts
from the Imams and showing them clear evidence. Therefore, it is best
to limit oneself to this amount of discussion, and if they do not benefit
from it, then they will not benefit from anything else.

With regards to any wise person who seeks to preserve their religion,
if he cannot follow the texts of the Qur'an and Sunnah that indicate
the superiority of the Sahabah over others in all aspects, and that state
that the vast gap that separates them from the Imams who came after
them is like the distance between the heavens and earth, then at the
very least, such an individual should view the Sahabah as they would
any other Muslim.
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The Impermissibility of Cursing Muslims, Alive or Dead

Itis authentically reported in Sahih al-Bukhari that the Prophet i«
said:

Killing a Muslim is Kufr (disbelief) and abusing him is Fusig

(transgression).

It is authentically reported in Sahih al-Bukhari and Sahih Muslim that
the Prophet iz« iz said:
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Cursing a believer is like killing him.

It is authentically reported in Sahih Muslim that the Prophet As«&ifie
said:
Those who curse will not be intercessors or witnesses on the

Day of Resurrection.

It is reported in Sunan Abi Dawiid that the Prophet i5.&4{= said:
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When a servant curses something, the curse ascends to the
heaven and the gates of heaven are closed against it. Then it

31



descends to the earth and its gates are closed against it. Then
it takes to the right and the left, if it does not find an entrance,
it returns to the one who made the curse. If he deserves it

(the curse), it enters him, otherwise, it returns to the one who

uttered it.
It is reported in Musnad Ahmad, Sahih al-Bukhari, and Sunan al-Nasa’t
that the Prophet A&l said:
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Do not curse the dead, for they have already faced the results of
their deeds.

In another hadith reported by Ahmad and al-Nasa’t, the Prophet
Josdedile said:
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Do not curse our dead, lest you harm our living.

In Sahih Muslim, Sunan Abi Dawid, Sunan al-Tirmidht, and Sunan al-Nasa'’i,
it is reported that the Messenger of Allah Js.edfie said:
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“Do you know what backbiting is?”

They said, “Allah and His Messenger know best.”

He said, “Mentioning your brother in a way that he dislikes.”

He was asked, “What if what [ say about my brother is true?”
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He said, “If what you say about him is true, then you have

backbitten him, and if it is not true, then you have slandered

”»

him.
Al-Tirmidhi said this hadith is authentic and good.

In the narrations of Sunan Abi Dawid and Sunan al-Tirmidhi, it is reported
that:
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‘A’ishah mentioned Safiyyah and said, “She is short.”

The Prophet .- said, “You have said a word that, if mixed

with the water of the sea, it would contaminate it.”

In the narrations of Sunan Abi Dawid, it is reported that the Prophet
Jsakife said:
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When I was taken up (in the night journey), I passed by people

who had copper nails and were scratching their faces and chests.
I asked, “Who are these, O Jibril?”

He said, “These are the ones who eat the flesh of people and

attack their honour”

There are many ahadith on this topic, some of which apply to the dead

as well.
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Note: Some might argue, after seeing the narrations we mentioned
regarding the consensus of the Ahl al-Bayt against swearing the
Sahabah, that they’ve discovered content in a book authored by a
member of the Ahl al-Bayt that seems to advocate for cursing.

If the person bringing up such an argument is one who can comprehend
a discussion, we will say the following to him: Should the author, in
whose work you allege to have found suggestions of cursing, precede
the era of the Imams from whom we have narrated the consensus of
the Ahl al-Bayt, then it is unlikely that they would have reported the
consensus while there is someone who disagrees with them. This is
because it is undeniable that they would be more knowledgeable than
others regarding the opinions of each other. The claim of consensus
amongst the Ahl al-Bayt, without exception, indicates the inaccuracy
of what was found in that individual’s book. We are therefore obliged
to believe that it is more likely that the text in question was inserted
by some of the Rafidah. This is because attributing that statement to
the author would contradict what the Imams from his family, who
were well-versed in his school of thought, reported.

If this individual is from a later time than the Imams who reported the
consensus of the Ahl al-Bayt, then his opinion is rejected because he
has violated the consensus of his ancestors, deviated from their path,
and treaded a path other than their Straight Path. With regards to
things of this kind, it is not permissible for anyone to follow it and it is
not permissible for a believer to hold onto it, especially in opposition
to the consensus of both earlier and later members of the purified
lineage.
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It is Not Permissible to Follow Others Blindly Regarding the
Issue of Cursing

Along with all that we have mentioned, the issue of cursing and
its related matters, such as declaring people as disbelievers and
accusations of immorality etc., are from amongst the matters in
which unreserved conformity is not allowed according to the Ahl al-
Bayt. Their detailed and summarized books clearly state this. If we,
hypothetically, assume that an individual scholar, whether from the
Ahl al-Bayt or others, explicitly permits cursing, it is still not allowed
for anyone to follow them in this regard. This is because unreserved
conformity is permitted only in practical, subsidiary matters, and not
in theoretical matters or their implications. If someone wants to follow
Shaytan in cursing the people of faith, let him first pause, then strive
to understand the issue and then he should act according to what he
finds most convincing. He should not contradict the Book of Allah, the
Sunnah of His Messenger, and the consensus of the Muslims, both from
the Ahl al-Bayt and others, while clinging to unreserved conformity,
being incapable of understanding, lacking insight, and being unable to
comprehend the evidence or recognize the arguments.
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Conclusion

Some of the ignorant amongst the Shi‘ah in our time may go further
than cursing the Sahabah and begin labelling anyone who does not
curse them as a Nasibi. This issue is even more serious than cursing,
as such an ignorant person has labelled the entire family of the
Prophet .5z, as well as all the scholars from the predecessors and
successors, to be Nasibis. And a Nasibi is considered a disbeliever. This
judgment implies declaring all Muslims as disbelievers. There is no
greater disgrace or worse trait than this, which brings tears to the eyes
of Islam and laughter to the mouths of disbelief! This wretched person
does not realize that, according to the pure Sunnah, whoever declares
a single Muslim to be a disbeliever becomes a disbeliever themselves.
How much worse is it to declare all Muslims as disbelievers!

O Allah, how disturbing is the case of a man whose ignorance has led
him to such a multiplied disbelief! We ask Allah for safety.

The Nasibis, their definition, ruling, areas where they are found,
and the Hadith related to them

The reason that we have said, “A Nasib1 is a disbeliever?,” is because it
is known in the books of linguistics and other books that Nasb means
hatred towards the Amir al-Mu’minin, ‘AlT 3&ik,

1 There is a difference of opinion among scholars regarding this. Merely insulting
or criticizing ‘All &85 does not necessarily invalidate one’s faith. Otherwise, we
would have to say that some Sahabah were disbelievers because some of them
disagreed with ‘Alf and engaged in debates with him. However, if someone accuses
‘Al of disbelief or curses him or explicitly expresses hatred towards him, there is no
doubt about their disbelief. If this is the belief of all of the Nasibis, then they are all
disbelievers because of it.

37



It is stated in al-Qamis:
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The Nawasib, the Nasibiyyah, and the people of Nasb: Those who

are devoted to hatred of ‘Alf zdis because they took him as their

enemy.

If it is proven that a Nasibi is someone who hates ‘AlT 3, then it
is proven in the authentic, clear narrations, in the relied-upon books
of Hadtth that hating him is hypocrisy and disbelief. Muslim reported
in his Sahih, as did Ibn Abt Shaybah, al-Humaydi, Ahmad, al-Tirmidhr,
al-Nasa’1, Ibn Majah, Ibn Hibban, Abt Nu‘aym in al-Hilyah, and Tbn Ab1
‘Asim, from ‘All 321k, who said:
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By the One who split the grain and created the soul, it is the
covenant of the unlettered Prophet is&ife to me that none

loves me but a believer and none hates me but a hypocrite.

Similar ahadith were reported by al-Tirmidhi and ‘Abd Allah ibn
Ahmad in Ziyadat al-Musnad from Umm Salamah; by al-Daylam1 from
Ibn ‘Abbas; and by al-Khatib in his Tarikh from Anas.

The following narration has been established:
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Whoever hates ‘Alf has indeed hated Allah and His Messenger.
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And hating Allah and His Messenger is undoubtedly disbelief.

Among these ahadith are those reported by al-Tabarani and Ibn ‘Asakir
from ‘Ammar ibn Yasir.

Also found are the narrations of al-Darqutni, al-Hakim in his Mustadrak
and al-Khatib from ‘Al 3&ik, and al-Tabarani from Aba Rafi',

Ibn ‘Asakir reported from ‘Amr, and said:

The narrators in its chain are well-known, except for Abu al-
Qasim Tsa ibn al-Azhar, known as Bulbul, for he is not well-

known.
Ibn al-Najjar also reported it from Ibn ‘Abbas.

There are many ahadith on this subject from various chains of
narration, narrated by a group of the Sahabah.

This is enough, as it proves that a Nasibi is a disbeliever, and whoever
says to someone, “O Nasibi,” it is like saying, “O disbeliever!” And
whoever calls a Muslim a disbeliever is himself a disbeliever, as
mentioned earlier.

It is well said by the one who said:
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They think I hate ‘Alj, it is nothing but disbelief that they have
thought of me.

Allah 35552 has rid the world of the Nawasib. They are the Khawarij
and those who follow their path. None of them remain except a
handful in Oman and a small group on the outskirts of India, called the
Ibadiyyah.
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A cautious person should be aware of using such terms for any of
the people of Islam, other than these few. Merely making such an
accusation takes one out of the fold of Islam, and no rational person
would do this to themselves.
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Enemies are not able to cause as much harm to an ignorant

person, as he is able to cause to himself.

It is strange and astonishing that we have heard the ignorant people of
our time labelling those who read books of hadith, and even those who
engage in all fields of Islamic knowledge as Nasibis. They also label the
scholars of Hadith and the followers of the four main schools of Islamic
jurisprudence as Nasibfs.

This is a catastrophic mistake for the religion of those who take such
terms lightly. Such a person can only be one of two types: either an
ignorant person who does not know what Nasb is, nor who a Nasib1
is, or someone who is indifferent to the destruction of their faith. For
someone in this position, he will not take benefit from the advice we
have included in this booklet. Our only responsibility is to fulfil the
duty of clarifying the truth, as obligated by Allah and His Messenger
Asuedlle, so that those who perish may do so with clear evidence.

O Allah, guide us to Your pleasure, guide both the specific and general
among Your servants, and lead us on the path of peace to the abode of
peace.

This is the end of the written work by the author, the Imam of the
researchers, the knowledgeable judge, Muhammad ibn ‘Al al-Shawkant

(may Allah have mercy on him and be pleased with him). Amin.
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Completed by Salih al-Tulbawt al-‘AbbasT al-FaqirT al-ShafiT in the year
1322 AH (1904 CE). May Allah benefit the Muslims with this work. Amin.

Translation completed on Tuesday the 16th May 2023 corresponding
with 26 Shawwal 1444,
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